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FTOREWORD
BY
Dr. Surendra S. Barlinge

Pro. B. M. Chamke is a well-known
Teacher and a Scholar of Philosophy. His
present work, ‘ Essentials of Samadhi
Shataka ™ is a result of his scholarship
and relentless hard work. Samadhi Shataka
which is sometimes known as Jain Geeta
has a unique place in Jain Thought. Our
philosophers have preferred to write Philo-
sophy literature in Sutra style. The author
of Samadhi Shataka was known as
gs7 qiziard and  was an  authority on
Sanskrit Grammar and Philosophy. He was
also a poet. He was originally a Brahmana,
a son of Madhavbhatt and Shridevi. But
later, he became an adherent of Jainism.
‘Some of his well-known other works are
w3g sarwew, gatifagy, smfass & Daures.

‘“ Samadhi Shataka’® consists of 1056
verses. The subject matter of the book
is concerned with the 3 States of Atman—
1)Bahiratman 2) Antaratman & 3)Paramatman.
The terms Bahiratman and Antaratman would



It

remind one of Gaudapada who discusses
the concepts ot Bahiratman and Antaratman,
although he calls them Vishva and Tejas.
According to the author of the present
work Bahiratman and Antaratman finally
lead us to the all pervading Atman or
Paramatman.

Jain Philosophy is very important in
several ways. Its doctrine of anekanta,
its logic of #Tai @ and its categories of
Stg-gsra, gi-wg9 etc., and a special doct-
rine of Astikaya, if properly worked out,
may lead to important developments in
philosophical thonght. gsaarg, the author of
* Samadhi Shataka ** was brought up in
this reach tradition of Jainism and with
his creative genius he enriched the Jain
world of philosophy. The main problem of
Samadhi Shataka is regarding the deter—
mination of the status of Atman. In fact,
to determine the status of Atman is the
basic problem before all systems of philo-
sophy like Advaita, Visistadvaita etc.
Jainism also thinks that the Atman
is self-luminous and of the nature of
Ananda.
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The work is written in pithy style.
It therefore has to be expanded so as
to make ‘people understend it. Prof. Chamke
has, | believe, done this magnificently.
Prof. Chamke's work, therefore, could be
regarded as a little Bhashya on this great
work. | congratulate Prof. Chamke for
uncovering this treasure of Indian thought
and making it available to common man.
| have no doubt that Prof. Chamke has
done Yeoman‘s service to the philosophy
community, in generel, and scholars of
Jain philosophy in particular, by under-
taking and completing this particular
project. | congratulate Prof. Chamke, once
again |

September 7, 1987, Bombay.
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VIEWS FROM
SCHOLARS
— BY —-
Shri. Ashok Harakachand Shaha
Barshi — 413401

A savant, and a scholar in Jain Philosophy.

" Essentials of Samadhi Shatakd *
written by Prof. B. M Chamke is a subtle
and critical interpretation of Poojyapada-
charya‘’s understanding (Darshan) of Soul-
Vision and reveals and visualises many
unknown and abstruse points therein with
clarity and comparision with the Western
parallels; and so the work-done containing
original material is authenticated and syste-
matic; and 1 hope it may illuminate the
way of those who are treading the path
to the Ultimate Paramatma.
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I wish all the success to this
spiritual volume containing impratial and
scholarly treatment of the Subject !

Barshi - 413 401.
September 7, 1987.




BY
*  Shri Vijayakumar M. Madhekar.( Doshi )
A Reputed Scholar in Jain philosophy, an Author,

prize - man and a social worker.

¥ An erudite, subtle and critical inter—
pretation of Poojyapadacharya’s Samadhi
Shatak, a philosophy of Soul-Realization,
was very earnestly demanded, especially
its English rendering was ardently needed
by the Jain Community since long ago;
and to meet this demand Prof. B. M.
Chamke, a learned interpreter of Jain
philosephy and culture has done this
with a great zeal and vigour and subtle
view trom the religious and moral,
mystical and scientific points of view.

As far as my knowledge goes it seems
to me that in our country, Bharata, it is
only Prof. Chamke’s interpretation of this
Samadhi Shataka rendered into English
verson is the first work-done; and it may,
| hope, stand. in the first rank if some-
where it is found to be done!

‘Between the covers of this spiritual
volume in course of its introduction Prof.
Chamke with inimitable felicity and vigour
of style has irrevocably tried his level



best to conclusively prove that as there
is a mention of some Teerthankars -
Rshabhanatha, Ajitanatha etc. in Yajurveda
so it naturally follows that Jainism, a
rich cultural heritage of India, must be
. prior to Vedas too !

This is, | think, the most typical and
important point which Prof. Chamke has
very skilfully} tackled and brought to the
notice of the people. This point of his
naturally tends to root out the vetdict
that the Vedas are Anadi.

In the end, | appreciate that prof.
Chamke has not only displayed a profound
grasp of the contents in Samadhi Shataka
but also fhas exhibited an admirabie skill
while interpreting as to how one has to
reach the Paramatma, the Absolute Bliss,
with the aid of Antaratma by repudiating
the Bahiratma. .

While concluding | feel that this book
is a great contribution to Jain philosophy
and culture, and it may be  highly
appreciated both at home and abroad
hope | !

Barshi - 413 401 Date 16-9-1987



Introduction

Pujyapada was a unique figure in the
history of Jain Philosophy, He was a genuine
thinker and verstile scholar, who exerted an
incalcutable influence on the entire development
of and popularizing the Jain Philosophy.
Though Pujvapada was an offshoot- of Jain
tradition, vyet he  has contributed something
of his own of a high rank, valuable and
lasting to Jain Fhilosophy and uplifted it to

its supreme summit !

in any rational thinking and logicel conclusion,
‘what' implies ‘when’ and to this effect, |
think, ‘what’ of Pujyapada necessarily demands

the ‘when’ of his traditional base, the Jainism.

it has been very commonly usual and
conventional that many thinkers and scholars
ascribep the origin and starting point of the
Jain system to Rshabhadeva who was the first
Tirthankar and lived many centuries back in
remote  past. But the asciiption of the origin
to a fix point in the course of history is a
misfortune and misunderstanding ¢f the unlimited
time length of this system; and | think, this is



due to the finite human intellect which
naturally often endeavours to shorten and
whatever it finds into its finite grasp and reach.
Jainism doubtlessly, | think, is beginningless, Anadi,
for we come across in  so many places in
Yajurveda, Bhagawat Purana, the mention of
Rshabhadeva and some other Tirthankars. We
are fully aware that the whole edifice of
lndian Culture and Philosophy has been infatuated
by Mimamsa and Vedant arguments that the
Vedas are beginningless, inhumane, Apourushaya,

Then, if it is so, it is dobtlessly clear and

one has  naturally and alongwith togical
necessity to come to the conclusion that
Jainism, if it is honcurably mentioned in' the
Apourushaya Vedas and some Puranas, must be
prior to Vedas, therefore beginningless and the
oot cause of all the philosophies, religions,
cultures, sects, traditions that have been pre-
vailing in india and &abroad to this day and

that to come.

incia with her mind is known to the world



for her -highest -achievements in subtle and
gross fields of human life no doubt, but |
am unlimitedly proud to mention here that
the most dominant characteristics among them
are the three great principles, Ahimsa. Anekant
and Aparigraha which are the very components
of the human heart and the crowning beauty
of Jainism. Apart from these I[ndia is nothing

and Indian mind is a chimera!

Jainism offers wus an empirical classification
of the things in the world and so argues
for a plurality of spirits. Leibnitz, the great
English philosopher, thought that the world was
full of the monads, so the Jain looked upon
the universe as filled with udivas. The metaphysies
of Jainas has affinitias with Bergson‘'s Creative
Evolution -and Leibnitz's Monadism.

This rich and fertile land of Jainism which
created, cultivated and nourished Pujyapada‘s
ind., Pujyapada was the greatest figure among
the Jain  Acharayas who contributed to and

put an enduring stamp on Jain philosophy
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and took it to its =zenith for which the
Jain tradition remains indebted for an unend-
ing time. The other names by which he is
known are 1) Devanandi 2) Yashakirti

3) Jainendrabuddhi 4) Yashonandi

5) Mahayati 6) Gunanandi etc.

His authentic Bio-data is found in Kannada

work, Pujyapada Charitra, by Chandrayya.

Accotding to this work, Pujyapada was
born in a small village, Kole, in Karnataka
(420 to 4S0 A. D.) of Brahmin Parents, Shri
Madhava Bhatta® and Shrimati Shridevi  His
maternal uncle was Panini, the famous Sanskrit
grammarian While  Panini was  writing the
Ashtadhayi he feit that he could not finish
that valuabie work, SO he assigned it
to Pujyapada and requested him to complete
it and Pujyapada with a grest zeal did it

in a faithful way

Pujyapad was one of the greatest figures
in the history of thought, a universal genius.

He wroie on a large number of subjects ;
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Logic, . Philosophy, Grammer, Ayurveda, Literature
etc. He was a poet of a high rank and his
poetry discerned  rationality in the' universe
and formulated inexhaustible Truth and held
remaining as alternate approaches to this truth,
A large collection of writings attributed to him
has come down to ws, most of them is
genuine. Many of his books, however, seem
to have been lost. Some of his femous books
are : 1) Jainendra Vyakaran 2) Samadhi Shatak
3) Ishtopdesh 4) Jpinathizhek 5) Chhand Shastra
5) Vaidya Shastra 7) Dash Bhakti 8) Sarvarth
Siddhi. etc. These books are an  undying
contribution te Indian mind and to that of
Western o0 |

If we go through these books, the master
_pieces, we find he has combind therein four
different roles that of a poet, a philosopher,

a grammarian and a Vaidya.

He was a great scholar and ascetic of a

very high rank possessing miraculous and divinely

poweis. | claim " on his behalf that he was
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a master of those who knew. He occupies a
unique position in philosephy, logic, grammer,
Aurveda and literature, His philosophy, is the
most comprehensive  synthesis of variety of
branches of knowledge ever achieved by human
mind. He has incorporated into his philosephy
so great a bulk of knowledge. His philoso-
phycal ability embraces the entire range of
sciences. His philosophy is not a mera ency-
clopedia of facts but it s creative  and
synthetic one. It is this trait which distinguishes
him from mere religious leadership. His genius
was so critical and subtle that he fused an
enormous amount of knowledge into a unified
whole, and exsrted an aimost incalculable
influence on the scholars, phiiosophers, religious

leaders, then arnund him

The teachings of Pujyapada had a wider
and more popular appeal than .any other Indian
saint or ascetic who aitempted in this lire.
Like other thinkers and scholars his teachings

sensed no need of offering a rationsl and

psychclogical basis for they were futly
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comprehenéive and integrated. They were based
-upon the belief that the moral questions couid
not find satisfactory answers without a integrated
knowledge of Jiva (self) and ajiva (matter} at
their stuff and manifestation, base and apex.
He taught, “man‘s conduct depends upon the
kind of universe where he lives, his theory
of life will be determined by his outlook
towards the universe, his ethics s an ocutcome

of his metaphysics.”

He distinguiched himself from other learned
men by possessing. some spirititual and mystical
powers, According to Jain  traditions the
celestial beings honoured and worshipped
his sacred feet with a great faith and ministered

unto  him.
- 4 goa wiars v ggarfad gfed argd afean -

Hence it paturally became to call him as
Pujyapada. Three important and other wordly
incidents in his life. time proved that he was
an ascetic and saint having some mystical and
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inward  powers. According to traditions, he
went to Videha Kshetra and stayed there for
some time where he saw the Bhagwant face
to face and received from Him some mystical
and super natural powers, celestial potentiality
and extraordinary . physical ability with the help
of which he could turn iron into gold,
could cure some non-gurable physical illhealth
and disabilities. Whosoever were caught up by
and victims of world‘s decejving nature and
sceptical events in life and, therefore were led

towards the life with pessimistic view and
were persuaded to withdraw themselves from

all sorts of activities, social and religious, of
this world and other worldly. Acharya Pujya
pada, whnen t'hey fortunately and with an
enforcement of virtuous deeds in their past
lives approached him, guided and advised them
and within a moment’s span he removed all
the darkness in their minds and changed them
into an extraordinary personalities, some of them
in their later stage of life were the greatest

Acharyas.
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Once Pujyapada lost his eye sight, but by
chanting a religious spell, a sanskrit verse, the
- Shantyashtaka -

srRevarFaa wirgeead faw) efic gam @9,

he regained his eye-sight ‘aﬁd ' cou_ld see more
clearly than he did before whatever was

other worldly too!

Refore passing on to and touching the
heart of Samadhi Shatak, the Jain Geeta let
me call it so, it s very essential and
demanding to determine and settle the matter
whether, in accordah»ce with - the  traditions,
this book came under the titte Samadhi Shatek
or Samadhi Tantra. ‘ ‘ )

In the 'view Jugolkishora Mukhatar this
book originally was named as Samadhi Tantra
and in support of his argument he quotes
the 105th verse from this book itself, but
other Jain scholars are not of this opinion
and so repudiated Jugalkishéra'vs_arggmeni on
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the basis first that the 105th verse is a
later addition by some other person and
secondly that the 40th Inscription at Shravan-
belgol mentions the name as Samadhi Shatak.

So, it has .been now commonly admitted
by the Jain thinker and scholars that it is
the Samadhi Shatak which was the original
name of this book '

[II]
This book confains, 100 to 105 verses
(Shiokas)

The central theme of the Samadhi Shatak
is the way to the realization of the ultimate
nature of the soul. Pujyapada’s psychology is
tripartite in its division of the . soul into
three parts external soul (Bahiratma), | internal
soul (Antaratma) and Absolute soul (Paramatma).
His interpretation of all these three parts is
a unique one. In his view, there is a hier-
archy in these parts. These three parts are
not separate aor they are not three in number

but they are supposed to be three in accordance
with their degree of evolution towards and
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realization of the Eternal. Blessedness: or Absolute
Consciousness. The aspirant of the liberation or
Moksha has to elevate himself into and evoive
along the scale of realization by following ethical
and religious laws and dictates laid down by
the Jain system.

The highest or Supreme soul is an end: in
itself, an.  absolutely Eternai Blessedness;  the.
internal soul is the means to this end and the
external soul is to be repeiled and subdued for
it is loaded with material and sensual feeﬁngs
and is the cause of pushing one towards darkness
and sensual lures which are the impediments in
the way of self realization.

The tripartite division of the seul has got
to some degree, affinities with and- similarities. to
that of plato’s, though there are scme differences.

In thls way, accoiding to Pujyapad if one
has full pserspectiver and apprehension of this
tripartite nature- of the soul, one  realizes that
the  material body  is not soul at' all of which
there are- deeper stamps and impressions of
misconceptions and. distorted understandings upon
our minds. The illusions and hallucinations in the
wotld are the cause at the root of these
misganceptions,
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The Absolute Soul is self - jlluminated and
Eternal Blessedness. Moksha or Nirvana is the
supreme stage. It is not annihilation of the soul
but an endless blessedness, a Summum Bonum.

Lure, attachment and the like can be
destroyed by observing the rigorcus laws of
morality and teligion. [n pujyapada‘’s view if
deliverance is to be achieved the lower matter,
the sensual feelings, the lure of worldly things
are to be subdued by the higher spirit. When
the soul is freed from the weight of sensuality,
darkness, illusions, it rises up to the supreme
stage where all the liberated dwell.

Further Pujyapada advises that to elevate
oneself into. the place where the liberated
dwell, the Absolute state, the Nirvana, one
must obtain the real knowledge: and the
attainment of  this knowledgas is an effect of
the observance of the ethical laws alone.
rreparedness of mind, ability to resist one‘'s
passions and to endure austerities are the very
means to this knowiedge. On the completion
of religious and moral discipline, ascetic and
rigorous preparations alone one can attain the
{iberation, the Mgksha.

...Pfof. B. M. Chamke
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ESSENTIALS OF SAMADH! SHATAKA

PRAYER ...

JATCATS JEATRHT TIETT AL N
HAAING T, Eq fqgreRmd ad: 0 g

In the first line of this first verse of the
Samadhi ShataKa the way to reach the highest
stage on the fadder of evolution of the self en-
circled by the infinite worldly temptations and
ioaded down to a maximum bent, is illuminated
and shed light on, and the ultimate nature of
the seif is elucidated to its fvul! breadth and
length in the second one.

In this world of experience, the jlva has been
suppressed and eclipsed by the passions, the six
self denying enemies, the Kashayas, whjch caused it to
dissolve in and identify with the material body and
to be affected by the ups and downs of physiological
processes admitting even the decay and fertility
as its own. This very illusory nature of the jiva is
the cause of the mortal life.
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The dualistic view that whatever is material
and whatevere is spiritual or in jain terminology,
jiva and ajiva that are absolutely hetero-
genous to each other and everlasting categories
are, for our clear understanding, to be conceived
in contrast with each other; this way of distin-
guishing them from one another, that is whatever
is self or jiva, is superior to or higher than
material body or ajiva, and its intirnsic nature
is one of prefection and is characterized by the
Infinite peacel Eternality and Intelligence, is the
ultiimate one that leads ro the Absalute Salvation

or Emancipation which the jainas term as Moksha.

All the enlightened, the Siddhas, have been
successfuli in developing their potentialities and
in dimiuishing the lure of wordiy affairs, the
samsara, and ultimately in realising the beauty
of the nature and the innate glory of the self
by the power of distinguishing between matter

and spirit or the pudgal and jiva. Those who
are very far away fram and in pitch darkness

of knowing the ultimate ebjective of life and

cannot subdue the m terial element and cannot
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shake off its malignant effect and thereby cannot
help the jiva to reveal all its inherent excellences
to their fulness, cannot take themselves to the
fulfledged and enlightened stage and remain there
where they are in an undeveloped and unevoived
condition which s said to be a stagnated

or Baddha state

Every biological piece is naturally aft_er what-
ever enhances the happiness and lowers the
strength of pain, and abstains itself from what-
ever is malignant- to its core. But it ultimately
cannot meet whatever it needs foritis fully blind
of whatever to push off and whatever to embrace
with. Ultimately it passes along a way which
directs towards wrong thing or nothing.

According to Jain philosophy the three gems
(Tri-ratna ) or the three precious principles,
the Right Fajth ( Samyag - darshana ), Right Know-
ledge ( Samyag - dnyana ), Right conduct (Samyag-
charitra ) are the fundamental stepping stones for
libsration, Teavgaa-aM wfearfor  alerqri:- ImraTat
and illusory faith [ Mithya - darshana ], illusory
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knowledge [ Mithya - dnyana ] and illusory conduct
[ Mithya - Charitra ], are the hooks that draw the
Jiva in a reverse direction to mundane life, the
samsar, in  which there are innumerable pains
and deceiving pleasures innumerable times more
than pains themselves, Precise and clear
apprehension of the distinction between the jiva,
the self, and ajiva, the not-self, is exactly the
Right faith [ Samyaga-darshana ]. Right knowiedge
[ Samyaga-dnyana ], and Right conduct [ Samyaga-
charitra 1.

The real knowledge of the seven principles is
the right faith. These seven principles which are
the outer aspects of the jiva, are not Divinely
[ Paramartha swarup ]. The jiva or Atman inhabits
at the centre of these principles, as an ultimate
cause, the hatching spiritual entity. To know the
ultimate nature of the jiva, it is inevitably
essential that one must be well trained and weli
versed in the length and breadth of these seven

principles.

The man who has acquired by streneous
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efforts and austere afflictions, the knowledge of
distinction between jiva and  ajiva or the self
and not-self, is an enlightened and reaiized
personality. Those who have attained and imme-

diately apprehended the full perspective of the
ultimate nature of the self alone can hav a control

over and can be the the masters of animal
kingdom or lack luster making passions, and it
is this self disciplined man alone c¢in become

omniscient and omnipotent.

The destroyal and disappearance of the eight
fold activities [karmas] is the end of the stagnafted
state of the self, the jiva; and this relieved state of
the jiva is liberation, the Moksha (fafg: sarefigsfsa:).
Like some schools of Indian philosophy Jainas do
not think the liberation as an abode somewhere
in the skies where the liberated selves go
and dwell, contrariwise they think  the
unaduiterated, pure and absolute state of the
jiva itself is the ultimete libetation or blessedness
According to Jain system, the deliverance is only
an escape from body and Samsara and not from

existence. The liberated state is the Absoluteness
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and never directs back to Samsara.

The self that possesses infinite knowledge
and is identified with ultimate bliss is itself the
moksha giyer  erredT q:g(af fqer;. When man  has
achieved such a state of mind as he has
become fully indifferent towards pleasure and all
worldly temptations, there and then arises
-Absolute knowledge, the Kevaldnyana. One thing
sh0uld‘ be clear here that the language, that the
absolute knowledge arises and disappears, is a
figurative one and it should not be stretched or
construed word to word in a scholastic manner.
in jain view the enlightenment or Absolute
knowledge is the very essence or nature of the
self but owing to the karama-force the knowledge
gets obscured and stained  directing towards
illusions and confusion thereby blindness of

suchness and lack of reflective power.

To realise the nature of self we have to
experience the full vision of those who are
enlightened souls, and this is the first stage in

the realising directions, without which our efforts
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are futile and cannot accomplish out uliimate goal.

To approach the enlightered and to see his
vision is not the exclusively fina! way but it helps to
apprehend the real nature of our self through that of
the enlightened or the Siddha’s. Thisis the way

taking us to paramatma.

Prayer to all comprahensive paramatma

safrg  awaragdisfa qregr |
fawgaedtasars oaifgg: v
faara ara guara fasua
fQd1a e aFSeay a9 (1 3 1

In these lines, what the ultimate reality is
or supreme goal and what its nature is are
expounded in detail, and a homage with full
devotion and humility has been offered at his
feet. The noble and divinely sound that arose
from his cetestial body is wishad to last for ever in
this world. The sound of the spiritua! conqueror, the
Jineshwar, is not an ordinary worldly sound or an

effect of throat, lips etc. but mystically sprouts from
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his spiritual body. This mystical sound protects and
leads all sorts of living beings ana illumines
their way to Moksha or the liberated state by
determining the suffixing and prefixing
limits of their life - fields. We therefore ought
to open our heart and mouth and offer prayers

expressing thz ssnsz of gratitude.

tt matters not if one calls him Shiva, vishnu,
Brahma, Sugata or Jina. All these are only the
different names of one and the same enlightened
soul. Arihant or the destroyer of enemies, the
conquevor, is the ultimate soul.

The most important feature of Jainism is
that it emphasizes the quality alone, as an object
of wership which is the base and apex of
personality and never the individual, its age, form
and sex being variable and momentary. In this

context the line reads :—
qor: gerreatd qfug @ 9 foa 1 9 3@

According to Jainism the supreme Being,
Ishtadeva is he who without any  worldly
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affections, temptations, ambitions brings himself
in such a position as absolutely under no impact
of any desire, envy, anger etc. and is termed

in jain tradition as vitaraga which is very root

cause of omniscience or Absolute knowledge.
This omniscient and master of passions, the Jin
passess on advising and directing the people to
the ultimate goal of their lives as his sole and
religiously sanctioned ojective. The worship of
the qualities which he has achieved by streneuous

and regorous penance is the real worship of
the Ishtadeva. The worship of or the devotedness
to Ishtadeva, according to Pujyapada, is not
concentration only upon the individual but is
solely an honour of or meditation upon his
'extraordinary qualities. The worship of thé traits
or qualities of the enlightened or the Siddhas, is

the worship of our own self which never implies
the acquisition of pleasure and worldly properties
but the attainment of these traits alone to evolve
ourselves to that stage. Therefore keeping this
objective in mind, Acharya Pujyapada has offered
a homage of devotion with a bowed head, At
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the end Acharya has illustrated one thing that
bowing at the feet of the Ishtadeva is not 10
earn some material gain, that is, property, kingdom,
or in other world some heavenly or super
natural things but the soul traits may discend
into his own, and with this sole aim he bows

at the sacred feetof the entightened, the Siddhas.

Aim of the Book.

q3q feaa qureaafas
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in this verse the author has suggested
what the objective of this book is which aims
at interpreting and has decided to expound the
nature of ultimate, the highest, enternal,
beginningless and transcending the time-space
frame soul.

Being this volume of spirituai nature it has
the potential value of being studed to its deepest
core and the highest apex while coming across
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to its end having fully extinguished the ever
pinching, upsetting and making our personality
restless doubtful and suspicious. It is the most
essential value for those who are desirous of the

uitimate knowledge and happiness, and it is this
aim is implied therein.

Secondly this velume is imperative and worth
studying for the data accumulated therein are an
apprehension of the  truth in  the traditional
Paramagama. Being in conformity with Agama,
experienee and logic it has been a standard and
authentic work on Jain philosophy; so the
desirous of liberation, the Mumukghu, should
study it for therein a full and ali-comprehensive
description of the  enternal, omniscient and
ultimate soul is given in detail. The soul cannot
be determined by the three faults, the under pervasion
over pervasion, improbabiiity and therefore cannot
be distorted and vitiated.

Consciousness exists in worldly emancipated
Jivas alone, so under pervasion is impossible, in
pudgala or material objects, sentientness or
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consciousness is never found so over pervasion
is impossble and the cognizing power of soul
has been daily routine matter for everyone,

therefore improbability fault is an impossibility

Acharaya Pujyapada by unwearied and persi-
stent efforts and penance subdued his lower

matter and realized the highest spirit and received
immediate experience of the eternal soul, and

having a mercy upon the poor and samsari Jivas

attempted to graph it out in human language

which is not the real me2ans to explain spirituatity.

This is the human tragedy that one cannot
vreach the highest point and that whosoever
has been successful in doing so cannot discend
to the needy for human limitations check him up

and move around him.

At the end of this verse Acharya has
expressed and insisted on one point with a yearning
that those who are after the bodily and sensual
gratifications cannot understand this book and
even connot utilize for their enhancement andg

development since their understanding is baséd
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upon selfish moods and utility connected with
bodily needs, but those who are prepared to
underge a severe training and penance whe
are willing for the perfect knowledge, the kevale
Dnyan alone can understand its essence and can
walk by its luminious path to the right end.

Three distinctions of self

afgeea: qraxafa faeamear aafeg
IY1q a7 9T, QAT AfFEART 11 ¢

Here in this verse Acharya has expounded
to a considerable length and with a subtle
insight the layers or parts of the self explaining
with an extensive cruciality what part is admissible
what to be abstained from and what are
the means and religious and moral percepts and
prescriptions to these ends.

According to Pujyapada, the eternal supreme
soul, karana paramatma, assumes these three
forms or parts and it remains at the root of all

these three parts as a seed cause. One  who
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mistakes the body and its limbs for soul cannot
know the essence and eternality of the
supreme soul, the -karana paramatma, and therefore
this one is .an external aspect of soul, Bahiratma,
having been found in the clutches of illusory and
misguiding understandings, and one whe ewing
te the dissolution of the deteriorating effects of
the past karma and having removed the tempta-
tions and affections for the not-self things,,
realizes the perpetuality and iliumining essence
of the supreme soul, the karana parmatma, is an
i‘nternai aspcet of the Antaratma.

Further Acharya thinks the internal saul er
-Antaratma to have three divisions,—

1] Jaghanya Antaratma :— One who is aware af
all the essential qualities of the karana parama-
tma but the cycle of one‘s past Karma comes in ene’s
way and there is retardation and prevention in

ane‘s ability to control and subdue the lowes
nature or the animal motives and so cannet

identify oneself with the soul without any
fluctuation is a Jaghanya Antaratma,
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2] Madhyama  Antaratma — The deshavrati
( Sagara ) who restrains oneself from all moral
and religious vices and misbehaviour to a limited
extent or the Mahavrati ( Anagara ) who is under
a restraint and self control which are bounded
to no limit, is a Madhyama Antaratma.

3] Utkrishta Antaratma :— He who apprehends
the how and what of the soul and reconizes
its immediate form and keeps himself in soul in
the perfect equilibrium for an unending time
without any ups and downs and fluctuation is
Utkrishta Antaratma.

One who is under a regorous restraint and
has controlled all the passiens by imprisoning
all the witd animal kingdom dashing from one’s
inside endeavouring to come eut, whose omniscie-
nce has been discovered naturally, and who
is totally merged and rested into soul with a full
mental equilibrium giving no chance to ejiements
that cause the fluetuation of mind for an unen-

ding time is called a paramatma.
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External soul, internal soul and supreme soul,

this tripartite division is a very important prelude 1o
psychology; modern psychology has also sliced the

soul under the name of mind inta three pieces.
This statement proves more accuracy if we ook

upon the Aristotalian views,

Untit and unless we abstain and get rid of
the Bahiratma, the external part of the soul,
and pushing and compelling ourselves to ascend
to the premises of internal soul, the Antaratma
we cannot enjoy and realize  the state of
Paramatma. This is an ascending hierarchy from

Bahiratma to Paramatma or base to apex.

To push off Bahiratma and to reach the
Paramatma the Antaratma is a means or a cleft,
s0 10 say, between these extremes, When one
has to evolve to supreme stage of Paramatma
one must necessarily abandone the lowest soul,
the Bahiratma, using the Antaratma as a means
or as a high power convex lense focusing on
the ultra-luminosity or the omniscience of the

Paramatma. The Bahiratma is the sole cause of
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pain and unhappiness so it is to be abandoned
and pushed off with a great force and austere
penance, The paramatma being the root of
uitimate happiness and bliss is to be won and
the Antaratma being an agency between these
lowest and highest stages of sou!l is a sole and
assured means and an accomplishing medium.

Ultimately Acharya concluded that no other
means apart from this so neat and accurate
and accomplishing our goal is available, so one
should achieve it. Even the realized and enlight-
ened Bhagwan cannot be of any avail, cannot
be a boat to take us from one bank to the
other. The accomplished and having experienced
the uitimate reality face to face have, too, trodden
upon and passed by the same path.

Nature of the tripartite soul—

afgoemr AU srmeaAifguaT
faatgrenfawify: aeararfafaas: o o

Bahiratma, Antaratma and Paramatma are the
thrtee states of the soul. Karana Paramatma is the
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root cause of these forms or states and is the
highest goal wheie the Jiva has to reach and
rest. Knowing for ever is the natural, self-existent,

self proved feature of the soul.

That the Bahiratma which misconceives tne
material things and biological pieces to be self
itself; love, hatred etc, Kashayas to be his
origimal nature, and his own nature encircled by
vices, virtues etc. to be hélping and enhancing
is an ignorance affected by illusions and
deceptive views. Aniaratma is evoived one step
more than th2 B8ahiratma* It realizes the imme-
diate nature of the soul, has the first hand
experience of it, has achieved the ability to
recognize the eternal, pure, spirithal nature of
soul and takes bodily sense organs etc. 1o be
alien and contradietory to soul and the passion,
love, hatred etc. disappear. Then he comss into

such a mental condition as it cannot mistake

the Kashayas to be his nature.

He who cannot mistake the Kashayas to be
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his nature and knows that the austere restraint
and unadulterated love of soul is his inherent
nature, is an Antaratma having right knowledge
{Samyag jnana) and right faith (Samyag darshana),
When this Antaratma evolves 1to the Karana
Paramatma stage and rests there with a profound
peace, all his ailments, distortians, deteriorations
come to an end and here alone the right
knowledge, the right vision of the soul discloses

and this state of jiva is called as Parmatma.

Plurality of names ot the Paramatma.

faas: #as: g fafasa: wazeaa: )
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He who  has immediately realized the
Paramatma refers to Bhagawant with innumerable,

1008 names while adoring and muttering prayers.

Let us see the connotational meaning of the

words interweaved in the above verse,
1} Nirmala- The Paramatma is free from

all types of blemish and clutches of past karma
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therefore it is Nirmala.

2) Kevala- He is free from organic
mechanism and he is alone, one, undual, therefore
Kevala,

3) Shuddha- The Paramatma is free from all

types of activities, the karmas, and aloof from

selfdenying Kashayas, so he is pure, Shuddha.

4) Vivikta— He is away from all krnds

of karmas, no contact, no affinity, so he s

Vivikta,

5) Prabhu- He is the mastar of all, sub-
jact to his own power, independent and never
subject to and slave of organic mechanism, so
he is Prabhu.

6) Avyaya- Paramatma is beginningless,
eternal, unperishable, never falling down and
deteriorating from the ultimate knowliedge, so he

is Avyaya.

7) Parameshthi- Paramatma is adorable

and respectable to the God, Indra, and the others
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and shines in his eternal abode. Therefore he
is Parameshthi.
8)Paratma- He who has evolved by stren—

uous and austere penance and subdued all the
biological contro! with a regorous restraint and has
achieved the highest spiritual end is Paratma.

9) Paramatma- Higher stage than Paratma

and is eternal, pure, omniscient.

10) Ishwar- He is the master, the Swami

of ail. He is truth, Knowledge and omnisci-

ence themselves.

11) Jina- He who has subdued and cong-

uered all types of passions, warldly temptations
and affections is a Jina.

in this way adoration to and praver to

Bhagawanta is chanted with innumerable names.

Misunderstanding of the self

sfgedfeagriizcaamausga: |
tpRa: carear aAEATEIIEART 1w 1
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Since eternity the Jiva has been kept in
pitch darkness by the karmika cross-bars and so
it can discern the material body and its organs
alone, but towards the seed cause, the eternal
self, the victim of illusions, the ignorant jiva is
absolutely blind. Being intoxicated by the worldly
temptations and enticements it loses its innermost
potentiality - to discriminate between the self and
body, the former being conscious, formless, knowing
and the fatter material, unsentient, concrete and
unknowing. The jiva, loaded wijth deteriorating
karma-effects and having had a compounding
affinity with the wunconscious material  body
misconcieves that body itself is self and takes the
ups and downs i and over the body of his
own and the round-up-rebirths and the honour and
dishonour etc. unknowingly and it imposes upon his
seif Again the jiva dips itself into the sensual
activities and ruins its ultimate aim, for which it
is an ought on its part, that it has to strive
very hard. Being itself under the dominance of
sensuality it is itself the cause of blunting its

own potentiality and cheats and defrauds itself
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of the spiritual knowledge and so it becomes

impossible for itself to realize the ultimate soul.

The Bahirat ma owing to his darkened insigh
and clouded foresight cannot comprehend the
attributes of the nature of supreme soul.

This is the cause which binds the jiva by a hard
chain and keeps it in a continuous cycle of
birth and decay.

Adverse effects of misconception...

FrgegAraraafagr a9y ag
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In these two verses how the Bahiratma
misconcieves the nature of self and how the illusory
krnowledge keeps it away from the real nature

of the self is explained.

The Bahiratma, when assumes variety of
bodies, shariras, thinks himself to belong to those
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species; if for example he is in the form of
human being, he thinks to be a human being,
if in the form of animals, Gods or the beings
that are enduring their bad fruits of the past
karma, Naraki, gets fully deluded by the misun-
derstanding that he is of that category. In reality
this is not the 'self for being one, eternal
and invariable, it is a hallucinatory make up of
the mind that the seif goes on varying essentially

along with the body forms.

The jiva is detained, due to its ignorance and
faulty behaviour withim this four types aof levels
of existence. Until and unises it assumes these
variety of organic forms, it is supposed to belong
to whatever has beginning and end. Everything
in this world is destructible and destroyable but
the self, though its external appearance alters or
varies and gets fully smashed, is never affected

and remains unchanged for ever.

Man form, animal form, etc. are external and
temporary karmika conditions of the jivas. When
the flow of karma terminates, the external form
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or condition naturally comes to and end; the
omniscience, categoricality, enternality which are

ultimate attributes of the jiva arise.

Misunderstanding cf the other jivas...

TIRFAIT ISTAT GIRGAI
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The bahiratma, due to his undeveloped
mentality and unevolved intellect misconcieves his
body to be his self; and not only this much but
his tamasik level makas him think that the whole
organic kingdom ‘that is based on and supported
by the self itself, is celestial kingdom and the
self itself forms an erroneous views towards
them either envious or desirious. As the bahiratma
is under an incalculable load of and fully sub-
dued by the profound ignorance and very thick
delusion in admitting his body as his self, so he
follows the same path while thinking of the other
body and self.

He oftentimes strives hard and hard to gratify
his sensual feelings thinking that sensual gratification
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is the ultimate source of happiness, nay. he
thinks the death of his organic body is the very
death of his self too, and it is this tendency causes
him think whatever is true In his own case is
true and applicable in others cases too. He then,
really, naturaliy goes on weeping or laughing in
conformity with the situation that sometimes pulis him
this side or pushes off that side, one being positive
and luring and the other negative and piercing.

Misconception of wife, son etc...

caqueaAgaraT Igsafafaareaar
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The Bahiratma, the embodiment of ignorance
and darkness, is totally blind and cannot make
clear distinction between the self and body, the
former to be celestial, conscious and the latter
inert, unconscious etc. He thinks his body to be
self, similarly in his view the bodies of his wife,
son, grandson, are selves and goes on taking
care of their feeding and protecting. Conjunction
with his family members showers upon him the
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joy and happiness, disjunction compels him to

leave this world.

All the relations and relatives are like
different types of birds coming for rest on a
tree at night and in the morning scatter and
diffuse in. accordance with their moods and
needs. The Karmik flow of the human being
binds them together for somewhile and again
causes - them scatter wherever they are bound
to do so as per their storage of _me_rits or de-
merits: and if this is so why the Bahiratma
wrongly proceeds in this way is his unevolved
and undeveloped state causing him think what-
ever is not there to be.

How deep the Bahiratma is absorbed into
the darkness is elucidated in the foliowing verse.

: lgnorance is the cause of everything :

SfaardfracacaE d&F17T 19T 2
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According to Pujyapad when we are uncer an
impression that our body itself is soul, we fondle
and leve our body and allow us to get fully
soaked into the sensual pieasure. This attraction
towards body lodged in our minds the desire
for newer bodies; and we totally forget the
supiemacy of our root cause the soul. In this
way owing to the sozkedness in ‘the enticement

of and condenéing ourselves with the body keeps
intact the cycle of births and rebirths, and ‘there-
fore, no hope for deliverence. This round - up-
rebirths has been working with the human race
perpetually in this world and the whole of
living beings has been so heavily loaded under
the lure of body that it may wuntil It is in the
darkness and illusory and deceptive love of body
and worldly life errect itself and walk straight
V\‘/ay“ in a right direction is an absolute impessi-
bility. To misconceive the body for self or
variable for eternal is an ignorance which the
Jain terminology calls Avidya - Sanskar or
inheritance of ignorance. So long as the
impressions of ignorance are there, there is
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inevitably birth - rebirth cycle happens to appear
and work with its predstined technicalities;. and
in a rfeverse direction this procees goes oON
making itself mare firm and the befallen body
changes one’s part and goes on impressing the
scars of ignorance - impressions deeper and deeper;
and this is due to why the victims of ignorance
and wiong insight cannot emancipate themselves

from the round - up - rebirths, the Samsar- Chakra.

Who imancipates ?

ag wagfguea™ gawada fazsargy
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Herein the two life - ways that are dimetri-
cally opposed to each other and that are the
cross bars that detain the Jiva In wordly life and
that are appartuses, percepts and ways to relieve
it from attracting hooks towards body, are shed
light on and elucidited in detail. In shoit, the
real meaning of life and the way to liberation
is explained, and in the end advised us that one
may follow either way as one’'s disposition allows.
Those who are deeply interested and whose minds
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have sunk to the bottom of the Sansar, the
worldly life, may enjoy it and may go alongwith
it, and those who are afraid of the Sansar and
want not to pollute their lives of the deceiving
mirazes and masks of illusory pleasures worn
by destructive pains and defiling temptations may
follow the ascetic life undergoing streneous pena-
nce and observing regorously the religious and
morel percepts, which are termed as the way of

liberation, the Moksha - Varg.

in this world no any God that plays the role
of imparting us the instructions as to why afford
ourselves to Sansar or Moksha - Marg or as to
why should allow the Sansar to reign over our
minds or the love of eternal Moksha to permeate
gradually inte our unstable minds and thereby to
bind it up tightendly keeping it in the crusible
that chamges its chemicality and makes it passive
passioniess and absorbed into what is Eternal,
Omniscient and Bliss. The Jiva itself is, due to
its Karmik load and self-denying fruits of its past
demerits the cause of its orientation towards the

worldly life, and it is, too, the cause of relieving
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itself from the momentary Sansar owing to the
acquisition of the absolure knowledge, which is
at the most, tha fruit of its past Karma and to
some extent and the least an outcome of its
staunch and regorous penance and strenuous
attempts to achieve this end.

Why is the world distressed ?

ageareafgar sran gFwAifaseTa: |
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The Jiva being under the false impression
that the body itself is soul thinks that he is my
son, she is my wife and that they are my glory,
my grandure, my might perpetually protecting me.
This mineness is nothing but his confused and
bewildered intellect that entangles him with the
Sansar - Web. But this. delusory Sansar never
brings any fruit; and the confused Jiva fully
sinks into this momentary deceiving and Dbarren
Sansar and ultimately ail his labours, tensions,
worries bring for him the harvest which bears

no fruits, yet he cannot relieve himselt from the
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Sansar - Monster who has swallowed up innumerable
generations of the human race in this world and
has been deing te this day. The Jiva gets only
a grain of happiness at the cost of huge moun-
tains of sufferings and pains that put a tremond-
ous, heavy yoke on his neck. Having a mercy
on these stupid, helpless and fully intoxicated by
the Sansar - affections, the Siddhas with a purport
to relieve these Jivas from Sansar - cycle, create
morally and religiously ariented literature, the
Shashtras and thereby with the help of these the
darkened Jivas may see the spiritual life and
emancipate themselves from the round - up rebirths
and enjoy the unending and eternal bliss

The way from Bahiratma to Antaratma
% g G CARHLTI: |
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Our soul is Absolute and Reality. It s
different from the phenomenal, the special, the
temporal, and the sensible. It is pure and knowing,

omniscient and omnipresent. The Jiva, being
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unable to recgonize the nature of the ultimate
soul, thinks the ‘body to be soul and its plea-
sures and pains of the soul jtself.

In reality, the soul is Bliss. Bliss and knowledge
are the very essence of the soul. It is well
occupied in our body and nothing can destroy
it It is ultimate truth and transcendes the two
extremes, the beginning and the end. One who
is self knowing and Siddha can alone enjoy the
fuil-parespective. and all compresivehess of
the soul

Being the soul inexpressible in words and
transcending; the subdued by material and the
worldly  activities and governed and dominated
by the sensual enticements and lures cannot
enjoy the blissful and omniscient state of the
soul, as the born blind cannot do the beauty
and light of sun.

The man who with a strong restraint and
long and regorous penance attains the right
knowledge and the right faith, loses his inclination
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and interést in the five sensual activities and
pleasures. His love of body goes on decreasing,
sexual tendency tends to disappear, silence and
speechlessness arise as a natural outcome, and
in the  ultimate essential bliss of immediate

realization of soul his total personality gets dissolved

by tumbling away all the Kashayas.

Only the self knower can be the conqueor
and restrainer. One who has not realized the soul
and cannot know the essence of it is not called
as an adorer and devotee of Jain religion and
cannot be his life-way vaiued and admitted as
right faith, right knowledge, right conduct. So the
Jain Acharyas, taking into accouut the human psy-
cholagy and following the logical mechanism advised
and given directions first to abandon Bahiratma
and then to reach the Antaratma stage wich
can be attained by subduing sensual power alone
that very often and very easily blunts and Kilis
the pull, and the ursge dashirng from inside in
our hearts and endeavouring to come to surface

that naturally takes us from temporal to eternal,
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darkness to light and materiality to spirituality.
One fajthful and adoring loyal activity weighs
thousand times more than barren huge

hoard of words; and this is exactly what this
verse implies emphasizing that transcending

the limits of Bahiratma and to reach the
Antaratma is a pradictated duty of each and

every human being.
Repentance of the Bahiratma condiction

wazsgea fegagri: afaaY fagdsag o
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In this verse, whoand way repents is expla-
ined. When one is fully engrossed in worldly
attachments and temptations and thereby totally
gets self-hypnotized and ultimately comes under
a so much intoxicated state that one cannot
retain one‘s discrimination in equilibrium position
and so can not distinguish between what to
obey and what to observe as a predictated and
prescribed and what to abandone and avert, and
it is this indiscrimination compels one to endure

the fruits and consequences resulting from one’'s
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unprescribed and unaffirmed erronequs activities
and throws one into a profound and unavoidable
repentance.

Ultimately, he reaches the deepest part
of his hearts-and realizes  that his soul is
stainless of the envy, anger, jealousy etc. the
kashayas, that it is pure and essentially of
ultimate knowledge - nature that it possesses
infinite number of properties and qualities and
that itis pure, knowing, seer and enjoying his own
nature - essenence, and repents that unfortunately
and of the Karmik load he did not know and
failed to realize what the miragesome life is and
what the etetnal and blissful soul is. In this way,
this verse implies that the enlightened Jiva has to
repent and beg parden and should strive hard to rem

ain firm and stable in his own self, the pure Bliss.
The way to Stop in-flux and out-flux.

gd egacaT Ifgaid egagsaigud:
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By cutting off the obscuring in-flux, the
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malignity, evil, disposition, envy, jealousy, hatred
and the out-flux that | am poor, ugly, unhappy
etc. one should contract all the physical, mental
and of speech tendencies and should lead a life
of meditation, contemplation and concentration
on self by self is the way to supreme self. The
way of dipping oneself into meditation is a
means or an apparatus to see face to face the
Paramatma. Concentration upon self by self
is in a real sense Samadhi. To reach this stage
of meditation one should completely abandone the
external world that often ceceives = us and
excites us to run after whatever is not there
and should shut up the clefts through wich the

in flux and out - flux of mental tendencies pass
and repass; and when one observes full speech-
lassness, recall and recollections of past memo-
ries totally burn away allowing not to come to
mental surface the ambitions and  hopes for
future, loitering somewhere in inner most part in
one's mind. There and then alone our mentality

attains the seedless Samadhi, the Nirvikalp

Samadhi, the full vision of Paramatma.
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This seedless Samadhi or indeterminate con-
templation itself is the cause of seeing with an
inner eye the Paramatma face to face or smile

to smile.

qif: garfa: afcormfe: sandiasts:
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The means of stopping the out-flux
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In this verse we are directed that instead
of making a lengthy speech of barren words
we should try to apprehend and experience the
nature of the ultimate soul by our own; and
this abstruse course is explained by a very subtle
and acute way. Wwhen I, on seeing the body of
the other, get excited to speack to him |
realize that being other’'s body inert it is
unable to understand what | say, so my spea-
king reaps no fruits, and the self who has the

efficacy of udderstanding cannot be seen, In
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this way the body wich I can preceive cannot
understand and Jiva who can understand cannot
be seen; and this is very abstruse dilemma for
us which to be overcome, the enjightened have
invented different alternatives to keep himself
in a speechless, the Maun, state to stop the
the out-flux, and then to meditate on selt bind
his full personality there in equilibrium without
any distraction and fluctuation. In short, to
attain the highest stage of contempiation,
the Samadhi, observance of speechlessness
is  insisted upon and its utter importance

is explained very ingeniously in this verse.

Advice to Adbandon in-flux
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Our soul transcends limitations and determi-
nations so it is indeterminate. It is unperceivable
and transcednding speech power. It can be
apprehended by heart alone and realized It can be
known by itself alon'e. Soul is not a communi-
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cational flow between preceptor and disciple. It
can better be taught and explained through

the best means of speechlessness, the maun.

The preceptor or Siddha would explain the
nature of soul to me or | wonld do it to my
disciples, both these oprations are invain and

futile.

In the end to Acharya Pujyapada, the claim that
the knowledge of the soul is of the channalable
nature from preceptor to disciple and vice versa
is like the impundent person‘s mischievous pranks.
So the indeterminate sou! can be realised by
abandoning out-flux, speech process and ineflux
alternatives and by deep and firm contemplation
on soul by soul. In this connection Geeta

uses to say

IGE  IcAal JRFEH |

The soul is indeterminate and beyond the
words. It can be experienced by indeterminate
self-knowledge The soul that moves about its

own garden can enjoy the soul - sight.
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Contemplation on soul is Samadhi.

aguga qogifa, nefy i asafa .
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In this verse, Achatya, with firm confidence and
self experience proclaims that Samadhi is the matter of
self axperience of the soul. The soul never absorbs
the Dravya karma, and Bhava Karma the former
being the consequence of physical activities and
the latter mental one. B8oth these karmas are
related to Jiva as an extenal contact as in the case
of oil and water and never as an indentity as in the
case of water into watsr. The Jiva being
subdued by ignorance tends to get identified with
these Karmas but the Karmas, on the conrary,
are averse from and unamenable to Jiva. The
body remains as a body and the same is appli
cable to Karmas, passions etc. They cannot be
one with the Jiva. They are therefore suggested
to be as an unabsorbable, Agrahya Fer while
immediately experiencing the nature of the Jiva

the unabsorboble never happen to be experien-
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ced. They never can come into a state that can

be the object of self knowing knowledge.

Though these Dravya Karmas and Bhava
Karmas have no any place in self they have
subdued the Jiva and have caused it to endure
Samsar - Dukkha. Acharya is trying his level best
to arouse the Mumukshu Jiva from its profound
slumber that the world of expetience, the Samsar
is not his perpetual abode, and giving directions
as to how to dimnish the ignorance and how to
realize the omniscient and omnipotent power
dwelling at the deepest shell of our hearts.

Pujyapada elucidates the matter that the
removal of all the Karmas and non-allowance
of the emergence of the effects thereofis not the
cause ot ultimate knowledge, buit that aiiginal
nature of Jiva is pure knowledge of which
it being fully in pitch darkness and eagerly
desirous of knowing and entangling with woridiy
things; and Acharya strives here very hard to
wake it up from its deep sleep and to illumine

the way direct reaching the Eternal Abode.
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In short that the Jiva that is fully evolved and
blossomed and reached the highest stage on
the ladder can immediately realise through an
apparatus of self knowing knowledge is

elucidated here in a very subtle and acute manner.
Activities When in lIlgnorance
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The enlightened very regretfully takes to the
heart and repents for his past wrong activites.
! was, he exclaims, fully swaliowed up by the
allurement and enticement of body, sense organs
family members, friends, shining and deluding obijects;
and | totaily got involved into the well being of
the people surrounded around me and | did
nothing for my life to be well led on a proper
way observing the percepts and prescriptions
prescribed by religion and morality and ultimately
the most valuable and achieved atthe costof a

thousand past-lives’ virtues the present life which
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I put to void and rothing.

After the removal of Ignorance.
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As a man who looks at the trunk in the evening
in twilight gets impressed that there is some abno-
rmal person and runs away frightened of the
trunk and after the realisation that he himself
misunderstood the trunk stops where he is and
laughs at himself that how much foolish he
had been, so the man who owing to the load
of past karmik faggot and ignorance does not
know the real meaning of life, sometimes gets
totally infatuated of whatever he wants and
receives and gets broken down whenever he
receives whatever is not expected. With the
'disappearance of the iliusory Karmas the attraction

of the perishable body automatically disappears. "

Animal tendency and inequanimity of mind

come to an end and there is an arisai of
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restraining  and ascetic tendency. interest in and
love of knowledge and asceticity replace the
lure and enticement of passions and physical
pleasures. There appears a great evolution in life
and soul-realization and therefrom emerging the
bliss outweighs everything and naturally the
mood of the aspirant  absolutely changes the
tracks leading to life and entangling therein and
follows the way treading thereupon comes to a spot
wherefrom none wants to return and gets fully
soaked therein. In this way the man whose
illusions are removed says that my illusions and
ignorance are totaily }emoved and feel incalculable
and indescribable bliss.

N3 partitions in soul.
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There are no distinctions or partitions in

soul. It is but one, no duality, no tri-partition
or plurality, no faminine or masculine. But as
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there are impressions upon our minds in eonnection
with our body that the bodies are faminine
or masculine we owing to impact of ignorance
apply the same to ourselves that they are -dual
or plural in number and male or female. or

neutral so far as the sex is concerned.

The ignorant Jiva has no clear idea regarding
nature of the soul. He thinks that soul and body are
one and the same. In reality the soul is numbe-
rless and can not be pointed with ‘He‘ness or
‘she‘ness or Itness. [t transcends and éurpasses

everything.

The enlightened never brings about any distinctions
in soul and contrariwise he has climbed'up to
such a stage wherein he: finds that - men and
women or male and female thongh they are
externally and for the minutest span of time are
opposing to each other but ultimately their selves
have an identity in their nature. The realised,
the Arihant, have attained the highest point of
evolution wherefrom they see the soul alone in the

body ‘and never as male or famale, one or many.
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This causes their insight to be clear,
stainless, unadulterated and transcending of which
the  materiality is- absolutely in'vdarkness and has
no any relati_dn.to do something, fqr the former‘
being eternal and supersensible. '

In this way all comprehensive philosephical
knowtedge of this world and that of super and
everlasting soul ‘washes off the material dirt and
tears deceiving curtains and discloses what humaun
pen, tongue cannot stage and visualize.

Nature of Soul.
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In this verse, the soul that is the object ot
self - knowing procese and it's nature are very
acutey elucidated. Tﬁough the éxpexience “and
knowledge of soul are mexpllcable |n wards and
unpe;celvable by five organs of percepuon they are

graphed and explained very sk:lfully in this
verse,
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This Jiva was in a pitch darkness till it

had no experience of the soul nature. when
the Jiva enjoys the pleasure arising from five
sense organs and forgets the soul and so deprives

itself of the eternal pleasure, the essence of

the soul.

Once enlighted the Jiva experiences and
enjoys soul and sinks into the bliss for ever.-
He s fully absorbed into soul - experience in
both waking and sleeping conditions The reali-
~ zation of the soul is not a matter of sense
perception, it can be apprehended by heart alone;
self knowing process can alone see and know
the beauty and grandure of the soul. Soul is an
object of self-knowing process, matter of appre-
hension by heart tggyg alone and no other
means or wiy to catch up the giobal and
fulfiedged perspective of the soul is absolutely
vof any avail. Acharya proclaims this as an

product of his own experience,



Samadhi Shataka 67

Soul-knowledge is the way to all.
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The Jiva keeps the affinity for those things
it desires and thinks of them that they would
enhance its internal and external world, and
avoides whatever, in its view, is harmful, vitia-
ting and non-helping and deleterious till it does
not recognize and immediately perceive  the

omnisc ent soul.

The eniightened has a full and clear insight
about the nature of things. He never imposes
favourability and infavourability upom the things
for h2 is well aware that nothing in this world
is auspicious and favourable and their contrary,
our ignorant and thickly clouded reason brings
us in doing so. Therefore  such enlightened

merely look at the things passively and steadily.

Whatever we are destined to attain is a
moduct of our past auspicious activities, so one

‘need not unnecessarily blame or praise oneself.
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and the man of |ultimate knowlede welcomes
whatever he faces. He alone can preserve the
equality with all that he finds. For the arisal
and preservation of equanimitic attitude towards
the all one should be very extensively and
acutely aware of soul nmature and should be well
versed and perfect in the soul philosephy; and
this has been elucidated in this verse,

Realized is beyond everything.
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In this versz, the philosopher thinks that those
who do not know the soul and are in
complete darkness are not entitied to be
admitted as friends or enemies, and similfarly those
who are fully cognisant of soul, too, are not

friends or enemies.

The realized has firm view that the igoranr
and uncivilized in philosophical arena people hate
and sensure him when his physical vision
happens to come within his sight, but this
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sensure and hatred are directed only to his external
outlook and never to his soul, so such persons
can not be his friends or enemies, not only
this much but those who have seen the soul face to

face also are not his friends or enemies,

There are only superhumanly and other
worldly affairs between two philosophers so no
question of being enemies or friends to each
other, jealousy and envy, f{riendship and love-
affairs naturally occure only between who are

ignorants.

To be Supereme Soul what should
be done ?
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The successive and sequential stages of
adopting the Faramatma are explained in this
verse, Paramatma is the highest end and the
Antaratma is a means to realize this end, and
one who is aspirant of being identifed with
the Paramatma has first to  abandon the
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Bahiratma. the illusoriness, and should attain the

higher stage we call Antaratma and  without
detaining there oneself one should aspire and

adore very profoundly and acutely to reach
the Paramatma stage, the third and last step

on the evolutionary ladder.

To become Paramatma the Antaratma is the
immediate pervious stage which should be very
carefuliy and consistently used for the attainment
of the higher stage. When one is at the
Antaratma stage all temptations, passions must be
subdued by temperance, restraint and abstinence
of whatever is prohibited or forsaken, and then

and there happiness arises.

It is the well planned and consistently
arranged Antaratma that strives hard to reach
from darkness to luminosity, ignorance to know
ledge, known to unknown, - determinate to
indeterminate. Antaratma is a stage of practice
and until and unless one assumes and adopts
the stage of practice one cannot reach the
perfect or fulfledged stage. To work successfully
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on accomplishing stage one first abandon whatevere
is malignant, baffling, deceiving etc. which
are the Babhiratma stage. These sequential and
successive stages carrying one from mundane

to spiritual stage are very skilfully expounded in
this verse.

The way keeping the soul unmoved
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It is the | who am the all pervading
omniscient, omnipotent, eternal soul who is
perceived and apprehended through experience
alone; and no sense perception is able to inculcate
into us the actual experience of the luminosity
of the soul. The cognizance that my body
and sense organs are not my soul, and whatever
is spiritual dashing from inside to break off the
outer crust dwelling somewhere inside non-physi-
cally is my soul. In this way one who very
intensly meditates upon this impressions and goas

on adoring it continuously for a considerable
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time can attain indeclinable and unmoved state
in the eternal soul. When the jiva identifies
with the soul there arises oneness between
them and he experiences the ultimate bliss. The jiva
naturally keeps himself aloof trom all the sensual,
momentary and imaginary pleasures; no affinity
for tha external objects, can lure him, jealously and
desite go on diminshing. Ultimately the jiva
with no dauality and oneness stands unmoved in his
omniscient and blissful soul, and it is to this

state of soul-attainment the  Acharya names

ateMagaiey

in this way the inner cognizance of Soaham

(s1s3) is a very easential state for the Jiva.

Soul! is the Assurance of safety.
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The ignorant Jiva enjoyes the profound slum-
ber in external things which are the very place
of fear, tmidity and dread and that the place

of soul where it dwellsis a sole spot of security.
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Here Acharya advises thé one who is fully
engrossed in and entangled by worldly temptations
that these are pure miseiies, virtually dreading
and threatening things which reap for us one
gr:in of pleasure atthe cost of a huge mountain
of miseries, labour, tensions and the like, and
never accomplish for us any happiness or well-
being contrariwise raising unremedible difficulties,
teasing and torturing incidents which within a

moment’s span crushes and destroyes us,

Further Acharya says that whatever s
independent in the efficacy of our potentiality,
requiring no labour or fatigue and accomplishing
ultimate well - being giving eternal happiness
very easy and obtainable we think them to be very
difficult and requiring ruge labour and dread of them.
Acharya expresses his surprise at this. Ultimately
Acharya has put forth his conclusive view that
to sink into Paramatma for each and every slice
of time is more accomplishing the well-being
than to get soaked into passional pleasures
" which often take one to difficulties and ill-beirg.
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The way to attain the Paramatma.
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The way to attain and realize the Paramatma
is very skilfully iflustrated here.

Until the tendency of enjoying the passional
pleasures through the sensuality is alive and
strongly enforcing the man cannot realise and sink
into the Paramatma. To discern with an internal
eye the fulfledged form of Paramatma, first it is
essential to check up and debar the sensual
natural inclinations; and this tendency is ampu-
tated when there is a cognizance from within
that the sensual pleasures are momentary and
deceiving, and the real pleasure and happiness lie
in the soul-oriented tendency alone.

When this Jiva, by keeping all his sensual
tendancies behind a bar by a firm restraint he
alone then can see something extraordinary, and
it is this something is Paramatma. Acharya says

that our Parmatmattva is not somewhere outsids
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but it is exactly in us. When we see our own
Atma and not of others, we actually become
Paramatma. By studying philesophy and making
a prolonged debate upon it we cannot attain whatever
we desire, but very simultaneously we have to
apply a proper bent to our sensual tendencies and
directing them to Paramatma have to make them
merged into Him. We have to habituate ourseives to
and rehearse  the restraint, disinterestedness,
passionlessness, and this is what the exact way
and right way which accomplishes us the state of
Paramatma.

Whom to adore.
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In this verse, to attain the stage ot
Paramatma whose worship and adoration are to
be made from the very heart, is explained.

Our soul is the reflected image of the supreme

soul, the paramatma. The form and nature of
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paramatma are the same as those of the soul
and what farm and nature soul possesses does

the paramatma possess the same.

In our practical life there are so many causes
and conditions that encircle and thereby _cloud
the jiva; but these conditions are uninvited and
are subject to disappearance for they are not basic
and original. When the flow of karma comes to
an end these conditions naturally come to
nothing and holowness. The want of karma is
disappearance of the ceonditions, the upadhis, On
the removal of these conditions what remains is
the purified and free soul, which in such case
is called as paramatma.

The way to be inmoved in soul.
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The paramatma stage is not under anybody’s
patronship and is not dependent upon semeone
or something. He is independent, self-exietent
and self. protector, This is the elucidation which
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is implied in this verse.

To check-up our tendencies trom getting
attracted to and allured by our five organs of
perception is a vigorous and potential way 10
reach the paramatma stage, keeping strictly away
and alaof from the deluding perceptual pleasures
and pushing the restraint and seif-denial, disinte-
restedness and asceticity to enter our minds and
develop them accordingly are alone the means
to attend the paramatma. (f we do not keep
away all the sensuality and do not habituate

to restraint etc, it is impossible to realize the
paramatma.

After the preparation and fulfiiment of this
first half we should concentrate whole of us upon
the omniscient and blissful Bhagwan who is
not somewhere but in us. We have to suniender
to him, adore him continuously and with a firm

and undeviated mind; and to be successful in
this we have ty bring under the vyoke whatever

is potential and vigorous in us by twisting
and squeezing the whole of wus. Ultimately
Acharya has advised us that we have to listen
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to and abide by the advice given by the realized,
the Siddhas, and keeping the image of the
Paramatma in our heart and adoring him we
can surely attain the paramatma stage,

In short our soul can realize throuzh soul

for soul from sou! in soul, the soul.

Without discriminative knowledge
penance is futile.
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The love of bedy is the cause of wordly
life, the samsar. When one undergoes a very

severe penance but one’'s sexual lust, enjoyment
and physical pleasures are not fully removed the

rigorous penance and ascetic mood in behaviour
are futile and of no any avail. Emancipation
from this wordly life is subject to the observance
of religious austerities,. streneous penance based
upon a clear insight that body and soul are
absolutely different and apposed to each other.
First the aspirant must be fully aware and
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must have an acute and subtle knowledge
that the soul is sertiant, conscious, unperishable
and its realization is ‘'subject to the self knowledge
or self-reflection and never to any physical
process; and on the opposite end the body is
material, inert, inceletial and perishable. Keeping
this distinction in mind through - the apparatus
of self-kmowing process if we observe religious
austerities and undergo rigorous penance and
follow up the ascetic way streneously we can
relieve ourselves from the samsar and can achieve
the salvation, the moksha. The ignorant people
mislead and misguide themselves by coming under
a wrong impression that asceticity and penance
mean to put the body under a heavy labour and
thereby to bring great injury upon it; but this is
wrong and bears no fruits. All their meditations,
contemplations, holding attention on etc. are barren
and unaccomplishing The penance stood upon the

warmth of self-knowing process is the very cause
of salvation, the Nirvana.
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No pain in penance
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The ignorant Jiva locks up his ardent zeal
and earnestness in body and sense organs, the
alien entities to him, and therefore becomes
alongwith body painful, agonized and distressed.
But on the cantrary the man of deep knowledge
has been fully cognizant obout the science of
distinction between body and mind so he never
takes the bodily sufferings and pains as his self's
and never gets identified with them; so he is
free from all the bodily grievances and suffer.
ings. He never cares of the bodily ups and
downs; he has been fully absorbed in bliss
flowing from the realizaiion of the soul, and
in virtue of this bliss he is totally untouched
by the bodily pleasures, and has been comple-
tely lost in the ocean of bliss of and proxi-

mation with the soul
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Criteria of Realization of the Soul
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Balancedness, undeviation and equlibrium etc,
are the essence of knowledge. Ignorancs is the
cause of distrees, unhappiness, mistries, and
these make, in turn, sprout inequilibiium of
mind. Therefore to realize the paramatma first
we have to keep aloof ourselves and have
to abandon desire, .envy etc. and should be
passsionless and away from all kinds of
tempetations; and this make - up is the root
cause of the ultimate patience and tranquility
of mind: supreme peace is the towering out-
come of this. When the mind is fully peace-
ful, tranquil and without any waves, there
alone we can experience and apprehend the
essence of the soul. But on the contrary who
are infatuated of and teased by jealousy, desire,
lust etc. can have no stable mind and can

not see and experience the soul. Those who
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cannot realize the soul cannot, though they
may mould in innumerable ways their lives
under asceticity and streneaus penance, attiin
tranquility, and all their efforts are futile and

of no any avail

Where there is no peace and mental
balance soul cannot be realized.

In short, the indetermined mind itself is

soul and the cdetermined one is non-soul.

The difference between soul and its
hallucinations
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In this verse, what to be admitted and
What to be abandoned, and what is the soul
in real sense and what are its illusory

impressions are explained.

The mental make—up in which when there

is no any source wherefrom the desire, envy
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arise; love and lust of the body and the like,
the alien crust and cover, have come to an
end, our understanding has reached the deepest
maturity and makes a clear distinction between
what is the real nature of the soui and what
is non - seul things, the Science of distinction
has been fully and exhaustively mastered, the
mind becomes stainless, balanced and peaceful:
and this peaceful and balanced mind is called

as avikshipta, and it is this stage of mind
is called as soul.

The love and lust of the external body
is the hallucination of the soul It is due 10
this hallucination the desire and envy arise in
our mind and they become vikshipta. This
deviated and fractioned into peaces mind is
not the real sou!, This loaded mind is an
uninvited condition which is contradictory and

distorting agency to soul.

Therefore ultimately Acharya has advised us
that when we are desirious and aspirant of
Moksha should strive hard to discard and
abandon what is non-soul and should adopt
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and. accept the omniscient, omnipotent soul.

How and Why of confused and
un-confused mind.
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Here it is explained as to why the mind
gets bewildered and confused, and what is the
way to make it unmoved and stable. In this
beginningless world the Jiva has been imposed
and carved upon the impressions ot allurement,
lust, and ignorance. It is not therefore happy
and peaceful; and on the contrary, in this world
we strive to make it unoscillating and unmoved
by wusing such apparatus as, instead of pacifying
it, make flore and biaze more; so it never

comes into a state of peacefulness and tranquility.

To remove this unpeacefulness and running
riot, Acharya has advised in the {ollowing

manner—

According to Acharya to bring the Jiva
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in a balanced and peaceful state we have to
bring it in the proximity of whatever from
knowledge flows, and have to put the impressions
of knowledge and virtues. The Jiva should know
and get confirmed as to what sorrows and pains
are, what their root cause is, what thsir nature

is etc. Once Jiva is fully aware of and perfect
in knowing the cause and nature of sorrow and

unhappiness; exactly this is it’s beginning of knowing

as to what happiness is. To remove the attraction
and aversion, desire and envy, the accurate and

certain way is the adoration and adoption of
untemptedness, unsubduedness by passioms and
enticement of the worldly life. Passionlessness is
the basic reason of the destroyal of sorrow and
unhappiness. In this way removai of passions and
contradictions from worldly illusions are the cause
of the disappearance of the unpacified state, and
this state is the root of pacifiedness and
peacefulness.
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Prays and Sensure cannot touch tne
knower.
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The person who has been subdued by the
love and lust of the body is prone to a deviation
of Chitta and is engulfed by passions, desires,
aversions etc: and who becomes unhappy for the
iove of body compells himself to take honour

and dishonour of body as his own souls.

The body is totally an alien thing to and
contradictory to soul’'s nature; still the ignorant
are fooled and take to soul whatever happens
to body.

Once who has fully conqured and enslaved
all his passions never takes honour and dishonour
in the contact of his body and his soul,
therefore he cannot be unhappy. Acharya says
that desire and envy are the great enemies of

human beings, and are the very cause of the
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worst which men must often hate and try to

discard.

The man of knowledge is totally away from
and beyond the passional effects, so the world
cannot honour or dishonour him, and if
occassionally the honour and dishonour fall upon
him, he decidedly and firmly thinks that fhey are
directed and pointed only towards the
body and cannot ensnare the soul; and
exactly this is what keeps him very far from the
sorrews and unhappiness, and cannot bring

about any passional effects upon his mind,

Remedy of pacifying the disire
and envy.
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Human beings have got a great enticement
and lust of the body: they think that boby is
ultimate and everything of life; they have no
insight and knowledge of the science of

distinction between celestial and material,
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eternal and perishable; and al! these, the want
of science of distinction, limitations of the body
are casue of desire and envy. Therefore to
bring the ultra speed of the passions to a
dead halt and to extinguish their  furious
blaze, human beings should contemplate the
soul, and this is the paramount way to over-

come our passional enemies.

The way to weaken the lust of
the body.
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It is natural principle that to weaken the
energy of a thing it‘'s habitual target is to be
replaced by some other one which is superior
to the unwanted one. In this line we should
try to weaken and abolish the potentiality of
our mind by diverting it from the temptations

and affections of the body to the majesty and
brightness of the soul. The lust and tempta-

tions of the body which is temporal, perishable



Samadhi Shataka ~ 89

and store-house of whatsver is dirty, inauspiciousv
and decaying can be cvercome by directing to
and habituating the mind of adoring, worshipping
and contemplating the soul which is neither
terriporal nor perishable, but on tne contrary
eternal and shining by its own luminousity. This
is the best and the sole way to shape the mind
in the desired way.

Penance is in vain and empty
without seli¥ &nowledge.

aneafaunsi §@, IREIER gwEaly |
Fraaieas Fatfea, geasiu ova o o8I n

To relieve onself from the Karmic chain it is
essential that one must have the knowledge of
the distinction betweeh soul and body, the matter
and spirit, for the external abstinence of the body
{rom the mementary, alluring things and cohsequenﬂy
yealding no fruits, is futile; it is therefore essential
on one’s part the attainment of the clear and

subtle knowledge of the distinction between
{soiritual and material; and till this discrimnative



g0 ‘ ~ Essentials of

power is not achieved all the religious and moral
percepts and observances fructify nothing. The
man who has achieved this discriminative knowledge
alone is, in a real sense, a self-subdued and
confined whose soul ‘alone can be stable and
motionless in soul, and to be in soul and be

there stable is a real penance.

The distinction between ignorant
.Bahiratma and Philosopher.

gH 9RY fRenisa favmafyaief
SeysicAafad’ Seaml vzl nsu

The Bhairatma and Antaratma are distinct from
each other, the former has less insight than the
latter. Though their external activities: and religious
percepts are same, the ultimate aim of these is
different; therefore the fruits they bear are
absolutely of differnt constitution and contents,

In our activities, penance, observance of
religious percepts are infatuated by the fulfilment
of the worldly ambitions and passional flows, they

are the cause of the round up re-births and
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sorrows; and if the activities are obserevd and
obeyed in the light and directions of self-knowledge
and the science of the discrimination bring forth
the beneficial fruits ard causes to stop the cycle
of births and re-births.

According to Acharya Pujypad the hallucination
and illusory knowledge of the soul are the root
cause of the sorrows and unhappiness, and the
science of discriminative knowledge is the way
to overcome the worldly difficulties and calamities.
The ignorant undergoes the penance, though
too much rigorous and prolonged, yet his striving
being oriented to and aimed at the Utopia in the
Moksha and at getting dissolved and consanguineous
there; it is this aim causes his penance to brirg him
again in the snare and cycle of the birth and

re-birth,

On the contrary the penance and austnrities
of the enlightened are never directed towards the
attainment of the heavenly Utopia: they are never
allured of and attracted to the divinely pleasures;

they aspire to relieve themselves from such pleasures
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and never get engrossed in them; the fiuit of
this, they achieve, is that their adoration to soul
and undergoing physical and mental labours yeald
for them eternal bliss and never any round up re-

births and sorrows, pains arising from them.

One and the same activity is the
cause of confinement in and relief
from Karma.

WA TavAcEgEl  aEcgduIy |
wafensg Afgeeacar gremid 923 qu: 1 ¥3 |

In this verse, Acharya has advissd that to be
engrossed in worldly affairs and allured by the
physical, the alien, activities, and to fall from the
grace of the soul are the origin of confinement
in Karma; and to get engrossd and dissolved in
soul through soul and to keep totally aloof from
the material allurements and affections, are the
real way to liberate oneself from the chain and
confinment of the Karmas.

The man of knowledge is fully cognizant of
the soul nature; he knows that to do any activities
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is not the soul nature; to be aloof from and
stainless of the activities and to dwell stably in
soul is the real nature of the soul. The aspirant
who has climbed up thé evolution ladder to a
considerable hight serially goes on breaking his
attachment to the Karmas and co ultimately dwells

motionlessly and undeviatedly: in soul.

The man of knowledge and the
irgnorant and their way of
understanding

geaaifad wefmfonagysad )
geficaaggey fsus wecafag wosy 0

The ignorant Jiva has a great affection and
allurement of the body and soul, and indiscreminately
applies the same tripartite division as manness,
womenness and = neutrality to soul which he
experiences with the body. This happens alone
when, Acharya says, one has been fully lost in
the enjoyment of pleasures flowing from -the
affinity with and affection of the body.

But one who has found the master key of
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life opens it and finds, when peeped into it to
be a void and disappointing, and comes to the
conclusion that, though the male-female distinction
is found with body, soul has no any distinctions,
sexual or intellectual or physical, but it is beyond
all of these and is homogeneous, simple and
blissful.

Therefore the enlightened man never thinks
the soul to have any sexual distinctions and

treat all tha souls on the equal level.

As a consequence of this the man of
knowledge does not come in the clutches of
sexual passions; he reaches such a stage as
enforces and directs him to think that all human
beings are on the same level; the material
body ‘is perishable and  therefore though the
physical body can be divided into sex-groups, the
souls are of the same nature, rank, potence,

since they have no any sex partitions.
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Karmik confusions can re-arise.

SRncaesaTgcd fafggd wiamsfa
Efggrarsig gifa gasfy nssfy o sy o

In this verse, it is suggested that the
confusion between matter and spirit and thereof
arising the hallucinations and illusions of the ultimate
nature of the soul, shouid not come in our
way to salvations; we shouid strive to
put continuously the impressions of the soul-
knowledge upon our minds and keep them pure,
stainless - and adoptable to any magnanimous
advice.

By the advice of the Guru, the Siddha,
we can realize the essence of the soul, however
the past Karmic faggot of ours comes in our
way so we are again and repeatedly caught
up by the illusions and wmental distortions::
and we fully become the victim of and
swallowed up by the . bodily pleasures and
sex enjoyments, and so to weaken the aillu-

rement and effects of sexuality and sensuality
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and wordly affairs and to increase the spiri-
tual power of our minds we should go on
adoring and meditating the Paramatma.

The neglected and disregarded way
of the man of knowledge

IAgAfid ged, smed AgH qa:
F7 S5g1fH Fg Jeaif azavellsg warFrga: b 8 U

If the Philosopher once again is ensnred
and caught up, owing to the past Karmic impressions
by the enjoyments flowing from the alien or non-
soul things what type of tricks and ways he
follows up, is explained in this verse.

One who has been fully congnizant of
and matured in the supreme knowledge, thinks
that whom | hate or fove is a material body
which is incelestial and non-thinking, and
hence that my love and hatred bear no fruits.
With this cosiderations the  Philosopher goes
away and leaves all the passional behaviour
and activities and adopts the way of neglect;é
and disregard towards these  passionly %
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infatuatedness and becemes unmoved, stainless and

tranquil,

It is the very nature of the Jiva that it should not
be instigated and toched by any passionai outbreak;
on the contrary to be a passive listener and seer is
the essence of the Jiva; this Jiva never becomes
angry and shows nc hatred to the soul; since
he cannot percive it, and his hatred to and
love of .body is futile since its essence falls short
- of knowing .and feeling.

Wwith this inferencial -make up the philosopher
keeps himself away from the hatred, desire, love
etc. and .-radopts a way of neglectedness and
disregard, ‘

No need of admitting or abandoning
of external objects, '
saimEnd afgqe: sdkatareRmTAEg )
Aradfgeuad 9 cam faftsawaa: 1wy |

What the Bahiratma and Antaratma adopt
and reject is explained here; and it is elucidated

as to how a thing is cn jts own accod is
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perfect and admits noshing that is alien to its
nature and cannot abandon its essence #f in
this verse.

The Bahiratma who is fully swallowed up by
worldly iilusions, goes on striving hard repeatedly
to absorb whatever is desired and wanting in him
and throwing off and abstaining from the
things which are not helping and are
undesired. In fact, he can accept or reject the
external things, so his desire and hatred of
them are hollow and futile. The man of
knowledge, the Antaratma, abandons and keeps
away himself from the passions of desire and
envy which he has been habituated with in
his infancy and childchood So he cannot be
found in the array and catacomb  of the

passions either favourable or hostile
towards the alien objects. He hates the hate

and desire themselves. Each and every thing
is perfect and unaccounting of anything else;
and question of give-take becomes totally a
hollowness.
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When the Jiva, in this way, comes in an
unconditionai arnd indetermined state it comes
to his own abode and stays' there unmovedly
and exactly this is the way of being in
conformity with and equal to the status of
the Paramatma; and on reaching the Paramatma
stage the Jiva is a passive and steady seer
and knower; this point has been caught up
and elucidated here in this verse.

The way of concentration of mind.

a5 ARAISSTAE algHEIavwal [gdieda |
maG1 egggR g A agdsadlsE 1 gen

The ignorant Jiva, being in an uncivilized
state from the knowledge point of view being

his mind wunder the vyoke of physical allure-
ment, utlizes it for speech and physical acti-

vities; and therefore he, being activistic and
passivistic gets himself engrossed in giving-
ard taking the aiien things and wrenches
his whole energy and potentiality and puts
in hollowness which fructifies nothing.
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On . the contrary, the philosopher utilizes
the full potentiality of his mind not to any
physical activities but to soul itself. He aban-
dons every clash and crisis in  his mind,
and being fully undetermined devotes the total
efficacy of mind to soul alone, and this
sprouts- in attaining him the status and stage

of the Paramatma.

The Compass of _ the ignorant's belief,

e QgieAgselAi fagard wadg 4 |
FARAGAIATSENAT ga fazara: g a1 <k ugku
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Tne ignorant person who has a great attra-

‘ction, affection and allurement of the body ar_ld
pleasures fiowing therefrom is fully engrossed in

worldly life and has a wrong. impression upon
his rhind that . pleasures and pleasure giving
things are permanent; and on the contrary, the
man of knowledge who is fully sunk into the
soul never gets allured and attracted by the
worldly life and never finds any a}nusement,

entertainment and believablity in it.
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Man of self - knowledge and his
disinterestednessful activisticity.

seRsE o B A7 g 4Rag R

pafadama fefig ar@EavamacsR: 1 Yol

The ignorant finds pleasures, amusements in
the world, so his mind is infatuated by worldly
enticements and wonders and runs riot in fhe world,
But to check the mind up from it/s. move and
wandering the philosopher hindies the mind from
running riot and restrains it and forcibly takes it
to the vision of the soul and keeps it there
unmovedly. He has no any interest. no satisfaction
in external things. He is disinterested and
pessimistic of the external wosld; if the surroundings
compel him to speak or to work with sense
organs he does it in a limited, batanced way and
never misuses them, and his most of the time,
most of the energy he pours into such activities
as help him in seeing the global and fuffledge'd
vision of the soul. o

The Philosopher has been confirmed of the
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fact that to afford to speech or activities is not
the original nature of the soul and that whenever
he is bound and finds it unavoidable to put
his. speech and physcial activities in process
and making he does so but immediately after-
wards he twists and turns them to the soul
vision and detains . there by f{irm restrainant and
firm confidence that soul alone is eternal and
every other thing is perishable hence illusory

and deceiving.

Philosopher is the conqueror of
the Passions.

aq gegH g ava aifa afeadfsa: o
=g wemfy wiace qavg SAfesad v 4y o

The ignorant. persons, who are soaked inta
and wet f{fully with the . woridly pleasurgs,

experience the external objects through their
sense . organs and think that the various plea-

sures flow from them: and take the innumerable
trials to acquire them even at the cost of
the wvaluable life and invaluable soul: and alas !

ultimately reap barren harvest. But the men



Samachi -Shataho 103

af the. knowledge are .antirely cangnizent of the
source and. nature of the pleasure and, happiness
they  have before - their. inner , eyes g_tvh‘e,_r.,_er’mr:;e
pictyre . of - the  origin, of the happiness which,
‘zhi_n!; they, is nowtcrere_ or somewhere ykbut rn

’hﬂmoelvea‘ a!one Jk,‘fog it |s berng the; very

ature of thb soul essentrally to be of happrness

Hence' the man' of = self-knowledge ' is never
deceived: Dby the  ‘sensudlity and  never- makes
in: vain - attempts ta  search the . pleasures and
happiness . thropgh - l;he tools, of sense argans
in éhe ,extemag.,world.‘ he restrains and obstr«
ucts, the_k inctination = of the sense organs
towards the » materrairty ,ar?d pours the. whole
cf ham rnto hrs souk and thereby he attpmpts
**‘e pure Lnadulterated undrsgursed ecstasy and
bliss in  his soul and remains ~ there stablé and

stagnated for ever.
Search of happiness and unhappiness.

guargudea  afgd:@ayicaia,

sfRlage wkegmemcH Hifgacaa: usn
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—Thbugh the man who is newly initiated in
Yogic Samadhi is attracted to and tempted by
the external display of the objects due to his
‘past faggot of Karmic activities; and he finds it
very difficult to be unmoved in meditation of the
soul. But those who have controlied their minds
by putting a great restrainant and the impressions
infatuated by the ardent and staunch faith in
them can .stabilize their minds in soul; and they
never allow their minds te look through the
joints ét the exrernal objects having a great
display and to get engrossed there. Their minds,
by continuous adoration of the supremacy of the
soul, naturally are -soaked into soul and deny
and avert the externa! objects and the pleasures
flowing from them. Acharya says that those who
are fully gratified never look at the world of
experience but get stagnated in the supremacy
of the soul; and on the cbntrary, the engrossed
ones in the external world having a multiple
displayes” are never found gratified, unmoved and

stable.
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The way to be absorbed and stable
in soul,

9 a1 99 U 9T8q afezed aewl wag
g1 feaed o9 cagear faama a9 ny3

In this verse, the tricks and devices of being
abszorbed into soul are elucidated.

As we go on making an enquiry into our
beloved wife or dear son, -go on asking about,
go on keeping ourselves absorbed into our beloved
wife or dear son when they are lost somewhere
so, says Acharya, we should speak of the soul,
think of it, ask about the nature of it to our
realised Gurus who have experienced it, have
very ardent longing of it, and should be absorbed

continuously and unbrokenly in it.

In this way, if we hav a great faith in and
an ardent adoration and unbreaking and unfluctuating
memory of our soul, ignorance and misconception
of the whole universe and the soul itself gradually
go on disappearing and the flame of the self -
knowledge at the same speed go on arising.
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Delusion of the ignorant

IR gifa acaE "@ad SBIRRAN |
Wi e gevesd yaiai fAgead u yg o

in this 'verse, it is explained that the external
activities that are made with and. through our
speech.- and body are the result of our
misconception of speech and body. The Jiva
has not been fully matured in cognising that
the soul is distinct from speech and body,
and it wrongly supposes that the body and
the speech themselves are soul. The ignorant
Jiva is under the wrong impressions that it
is an exalted and extremely evolved state when
we utilise® our speech and body for some
activities ard he is never gratified; and cannot

with a calm attention meditate the soul. But the
enlightened Jiva fs fully congnizant in knowing
that the soul is absolutely distinct from the
speech and body; and he is fully conversant
and perfect in knowing that speech and body

are never the soul, he never is tempted to
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do some activity or speaks something for naturally
his engrossment in these has come to an end;
and he is fully aware and realised thaf to afford
to activities is not the essence of the soul,
without any activity or performance 1o rest in
scul supreme is the very nature of the soul, and
of this nature the knower and possessor of self
knowledge is fully congnizani. In the end of this
verse, Acharya connotes a great principle that
one who takes deep interest and gets engrossed
into the external activities is a non - soul and one
who avoids and denies all the external activities
is cretainly a travel from non-soul to soul:
and jt is a creditable and admirable thing

that one is towards soul and in soul

Ignorant takes interest in
external things

% ggifgmely aq audTARAT: |
g TAY ASTIHNTEARIGAR 1YY 1

Owing to the deluding and _ ignorant
limpressions this Jiva is allured by and tempted
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of the external deceiving displayes. Sensual
gratification indeed cannpt vyield any happiness;
the soul f{finds no any well being there; the
sensuality never not only of no any avail by
also . it obscures the way to soul and denies
its essence, and the Jiva unbrokenly and
~ continuously comes across and experiences that
the sensuality often deceives, yet the foolish
and mad  Jiva stumbles and strives to enjoy
sense pleasures which in fact are pains, sorrows
in a disguised from. Acharya expresses his
surprise at such Jiva. It is common
understanding that sensuality is temporaj

dependent, furious and fierce, and burning ccuse
of stagnation and retardation, effect of stagnation
and unprogress, form of sorrow and unhappiness,
in which Jiva finds no grain of satisfaction and
happiness. It being so, still the Jiva covered by
darkness and smoke of ignorance goes alter to
find pleasure flowing from sensuality and Acharya

tegrets at and wonders of this.
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The piaces of sleeping and waking
of the ignorant Jiva.

faxgacaraafa ggraE: gafeg
- eMnenydy amgfafa swfa o4& o

In this verse, where the ignorant sleeps
and where it wakes is mentioned in this begi-
nningless world the Jiva being in  Nigoda
and the like living ocrigin, lie in a prefound and
deep sieep. His thinking is at zero level and is
darkered by the pitch and thick darkness; his
intellectual powers aré so weak that they possess
the bottom rank on the evolution metre which
do not help him know who are his parents, wife
son etc. and keep him stagnated  and confined

in deep sleep for an- extremly prolonged time.

At the mercy of the faie the igﬂorani,Jiva
reaches the higher stage, the man stage ets.
where, tco, he is not relieved and. his . rational
powers are engorssed by and tempted of the related
persons, worldly things; and he misconceives the

‘body to be the scif, the coming in and going
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out of the body are the process of the self to
be here or beyond. In short he is fully busy
and totally waking in things that are the objects
of five sense organs and fully pregnant of the
deep sleep of soul - sight.

Where the man of knowledge
is wakeful ?

geaq fHReat QARAASAITAATAT |
aRIcARgISFATIARATY cgafead: w Yo 1

In this verse, Acharya has given us the
directions that are of an incalculable value. The
enlightened and immediately seen the soul - sight
is fully congnizant that soul s nothing and
nothing is soul, body is alien; it is non-soul, He is
fully realised that his body is not soul and his soul
is not body; even he advises the people that
their bodies are not their souls and vice versa;
he never loves and is not tempted of the body
in a positive or negative sense; even advises
people not to be miserable and sorrowful at the
cecay of the body and not to be infatuated
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with well being of it, treading the same path
himself in his life. In this way, the realised

is wa2il balanced and wakeful in his soul alone.

Futility of the advice to the Ignorant.

aaifgd 7 wAfa gar a/f a@ifed qun
AZTEHIAEAACAYT qAT B FIAAHH: 11 Y¢

Those who on advising themselves are
infatueted thereof and are prepared to pass by along-
with and in conformity with the advice. Then the
advice issown in proper and we2ll laboured and
cultivated mind; and there is a well fructificity.
in those who are not unfortunately destined to
receive some advice from some Guru, the
preceptor, it matters not if they do not know
what soul is; but if those whom proper advice
is given are confronted to the essential nature of
the soul, are made cognized of what is worthy
and un-worthy, yet do not know the nature of
the soul, do net relieve themselves of the
passions, threatenedness and temptations of the

external world, then it is futile and fruitiess to
advice them.
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The realized do not want to advise.

Iz Quiigfieei™ amg aqd g=:
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In this verse, it is explained that the soul
experience is not a matter of imparting it to others
through speech which is material, it can not be
communicated to others for it is a matter of
self apprehension. The words are inert and
determined; the soul is celestial, conscious and
indeterminant; therefore, the words and soul can
not be linked together tor the former is
objeciive, heterogeneous, concret and inert while the
latter subijetive, simple and eternal,

The soul experience is a matter of seif
knowing, self apprehending and not a thing that
is throwable from outside to the innermost corner
by someone; it is like the sugar that is to be
tasted by the one oneself to know its taste
that is never sensed by others, expeience. So the
knowledgeful men never think to impart and

make know to others the essense of the soul
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and so are fully soaked into the soul ecstasy
and be passive, gratified and unmoved there.

Distinction between B8ahiratma
and Antaratma,

afgegsafa agca fgasafaeral
geacaea: agged afgcaiagaaigs: 1t Lo 1

Man is never engrossed into  what s
acquiainted to him, he strives to reach and catch
up what is unfamiliar to him. Man of knowle-
dge never finds any sweetness, any infatuation
in the acquiainted and familiar things that have
been in the proximity of the senses for a prolonged
time; he is with a great speed and force,
eagerress and labour after the eternal bliss
following from the soul, that is unknown, infami-
liar and unacquainted to Him. He finds no ény
joy, no any admiration, no any atrraction in
what is known to him and his senses for a
prolonged time; he ﬁqd_s incalculable sweetness in
pakssing from the familiar to unfamiliar, the soul, He

terminates his  mental inclination that 1uns to
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sensual snare and twists it and turns it and
takes to the unknown, the unacquianted and
on reaching there he dwells there with a full
joy and contentment,

lIgnorant unnecessarily loves and
hates the body.

a afrg wdofn gugaraggs: |
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According to Acharya we should Ilove or
restrain, give freedom or curb whatever is
capable of  knowing, whatever has the sensa-
tion of sorrow and joy: but whatever is totally

inert, unknowing unsensing and cannot be affected
by sorrows or joyes is never to be loved, restrained,

curbed or freedom for all processes is invain,

yvielding no fruit and of no any avail.

Acharya expresses his awaness at such
foolish and misguiding activities. Qur body is
incelestial, it is completely unaware of the
mercy or hatred, if one is totally incognizant

of the favourable and unfavourable, what s
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wealsome and unwealsome to itself, it s
futile and invain to love or hateit Hence the
man of knowledge never keepé no any inti-
macy or any relationship with the external
objects; he totally pours whole of his essence
into his own soul and lies there unmoved with

a soul - intoxication.

The root cause of Samsar and
that of Noksha.

Il A19T WFAR H1YITE AT |
Ha1 vt 9eFad g gk o e

The Jiva is bound by Samsar till he is
ensnared in the array of mind, speech, body,
tendencies and their natural inclination towards
the  enticement flowing from the external
. objects; but when the Jiva attains an acute
insight and thereby distinguishes between soul
and sense organs, between sensuality and spiri-
tuality, all the allurements, delusions, temptations
leak down and perish, and it is entirely
relieved and it comes to a fully liberated
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stage. It is not the essential nature of the
Jiva to do activities, but on the contrary to
retire from all sorts of activities and being
inactivistic to be a knower and a seer is the
very essence of it; andto work in the congrue-
ncy of the essential nature of the Jiva is

the very way to -liberation.

In the view of the seer.

g3 geF JAISTHIH 9 gH 77 QU1
o TIIRSTATTHTH A o+ 77ad 94 1 &3 1

it is an entire ignorance to think the body
to be soul, and this conception of the body and
soul is as foolisih and delusory as the view that .
phtting on the thick and fat clothes and thinking
that the body is accordingly tat and stout.

The sears have an acute and subtle sense
of the distinction between body and soul and

their peculiar natures,

Sl €3 ARATE 9 FIU {FES AT |
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The man of knowledge who is the perfect and
realised is never allured of and deceived by the
body as it is soul; hence his view of the body

is that it is like a coverage, clothes worn upon.

When the clothes are torn off or worn
out or of red colour, we do not think that our body
is in  congruency with or similar to  these
types of clothes, so we are never depressed
of these alterations, and so we throw off and
give {fu.l retirement to the old clothes and
choose some new ones.

Like manner, the seer does not think that
his soul is decaying when his body is on the
death-bed; never is depressed and dispaired at
thekdeparture‘of this material body; and with
an eye sight directed towards the eternal abode
with passive and gayful mood takes " farewell of
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thé both, the body and the world.

Those who are passive and steady, philio-
sophers and Arihant are very courageous and
firm, passive and staunchly unmoved from their
ultimate vision: they are never atraid of death
for they think it is a natural and unavoidable
course. Those who fear the death, Acharya says
are held tight and dragged to the hellish stage,
the MNarki Avastha.

The man who has attained a fulfledged
and magnificient vision has realised that the
soul is immortal and is never caught up in the
~ clutches of mortality; he is calm and tranquil at
the death process and gets burried and soaked
into the soul-vision and dwells there enjoying

what is eternal, the soul, the Atmavaibhava.

The value of the body in

Dnyani‘s view

aea QreFeRMIfy FrEeeda @) 9 4
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He is the man of knowledge and is seer who
has the insight that the world which is active
and ever in flux, is in a real sense inert and
inactive. According to Acharya, the activity is' not ‘
the nature of the soul. Activity is the effects of
this material world, but the world has no any
sense of doing activity or it is not capable

to sense the somrows or joys fiowing from the
activities.

If this world is inactive and the ignorant
finds there continuous flow of the activities; and
this is due to the inborn tendency of the ignorant
to enjoy and taste whatever, flowing therecf, is good

and bad, faveurabie and hostiie,

The undeveloped and darkened reason thinks
the body to be soul, and  activities effected
therefrom are produced by the soul . itself, but
the realised reason finds the significance and
secret of these mischievous and deiusory World;
and it has a full confidence and intellectual
maturity that the soul is pure bliss and activities
produced by body are not those of the soul. Hence
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the soul is not the affective but a
passive seer of these activities, It never becomes
divisible with these activities; it remains oniy
'passive on looker of them; so it is not sub-
dued by passional force, is in a continuous,
mental équilibrium, and is passive, tolerating and
restrained. The ignorant has been made victim
by - the contrary tendencies to the enlightened

and is often in depression, miseries and
dispaire.

Mental inclination of the Ignorant

ARGBABAIRHT  Hagsiafaug:
AeFE qead qEnr] gacafafat 9a u gc

The knowledge and coengnizance of soul

is the cause of Moksha; and misunderstanding
and wrong conception of soul lead to ensna-
rement in worldly life.

The body and the soul are linked together
since time immemorial. The scul dwells in the
body and body is the cloth upon it, so the
ignorant is deceived and thinks the body to be
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soul itself and cannot realise the real
nature of soul. He is comp'etely uncognizant

of the  existence of the soul inside the body,

One can reach ultimate goal when one has
a clear insighvt of the distinction between what
soul is and what body . is: and it is this
potence of distinguishing between temporal and
eternal is the loob hole through which the
ignorant realises the 'Ultima_te and the Eternal;
and he is totafly burried in spiritual bliss for

ever there.

Nature of body.

sfsfsrensal cag agsuai anigmal
feafauireal gaerd ameREARgga: 1 &Y 1

QOur body is a cluster and heap of the
items which:for every movement are new, and
old ones leak aside from the body. The process
of coming new .items and going away of the old
ones, 'is so subtle that our sense ability to know
it falls very shart of it and therefore, the.
external outlook of it seems as if it is continuous
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and homogenous, 'so the igriorant ‘are ‘déceived
for ‘not ‘having the acute 'insight of ‘the minu-
test and subtle ‘chahge and Having fooled thiereot
think that the body itself is soul and go on

adoring and worshiping, reserving and preserving it.

But ‘the mnature of the Pudgal is combi-
ning and disbursing, growing and oozing, the
Puran - Galan process, so the living being or
any existent dies a death for each and every
movement, and this process being so subtle and
unperceivable that we cannot sense this
process and hence at a fixed time the body comes
to an end; the fools are compelled to dash at
the rocks of despair dhd répent unprofitably,

The man who has attained the full perspe-
ctive of the soul nature, knows very well
what Pudgals afe, what soul is; and $o hé
is never caught up by deptessioh, despair,
sofrows and relieves his body at the gieatest
ease and fjoy, far he has bten fully exhsustive
in the lifé here and on this planate and has
a full sense &nd insight of what s -eternal
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The body of knower.

N TY&: PO sgiheas o1 fagwad |
A wiaadfach Hasaftafgag 1 vo 1

The man of knowledge has a subtle and
acute insight of the nature of the soul, so he never
misconceives the soul and never thinks, with
the congruency of the body that the soul is
black or white, thick or fat, mine or thine,
but has a full  and real vision of the soul

that is simple, eternal and absolute,

The cause of Mukti.
gfra¥sifcas aes a9 avmas gfa:
aea AwifFas) afgaden secaast gfa: veta

The man who has a profound love, unmo-
ving and unfiexible adoration, taunch aid firm
belief, fearlessness and courage ot the soul can
invariably and inevitably and categorically attain
the liberation: and who lack the above qualities
and mental efficacies are unfortunate and never

destined to attain eternal abode, the Moksha.
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Why does the yogi go off
from the world

SRaE gd: Fu-a] Aaafeaatyga: o
waffa aemIg gat SHati qaEcasd e

When the Jiva is accompanied and enci-
rcled by the thick rush and unwanted naoises
of the people, his mind cannot retain its
equilibrium and peacefulness and it become
fickle and flighty; and hence advice and directi-
ons are prescribed that to retain the calmness
and pacificity of the mind people contact is
absolutely broken off and aloofness is kept strictly,

Further it is advised that only breaking
off the societal contact is not the absolute
cause of the meutal pacificity and stability
hence societal contact is the Nimittakaran, an
external cause of mental inbalance and unpea-
cefulness. The realization and philosophy of the
soul is the exact, acurate, nan-missing and

absolute cause ofv the tranquility of mind.
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Staying of ignorant and knower.

uristoafid) gar FRarAisacaa@at o |
gsereat faravsg fafdgaca fFeas: « w3n

it is the very nature of the things to dwell
in  their own jurisdiction, in their own class,
species and in their own essentiality. Nothing
can interchange, exchang or replace or aliter
its station, and it is born guality to be
unchangeable, unalterable and absolute.

The Ignorant Jiva thinks the house, the
town where he resides in his own field

where he stays, thinks his own field.

But this - thought process that where he
stays is his own, is a misleading one, since
the stay in town or jungle never enhances
and elevates the personality, and never
evokes one to see the full vision of the soul.

Those who have proximated to and reached the’
last step of Paramatma Mandir, have a full insight
of the nature of the things, and stay and absorb
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themselves into the very soul, into the eternal bliss,
then it does nct affect them whether they are inside
or outside the town; station at soul, in soul is the

prominent and important feature and category of the
knower, the seer.

Cause of Samsar and Moksha.

- gFaUdlS 2esfeamenmiaan «
a5 faRsfasuguea=garcaqiaar i vy .1

The Jiva that is due to his past faggot
of Karmas is tempted infinitely and is bound
up with the passionate ties of the baody itself,
allured of the bodily enjoyment and subdued
by the impressions that body itself is soul,
remains for an “infinite time in worldly life and
becomes the cause of birth cycle for a
pralonged time.

On the contrary,” the Jiva that realised
and fully absorbed into soul, never is found
into the clutches of the brith and re-birth cycle;
such Jivas immediately relieve themseives from
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the round-up-rebirths; and to be disinterested
of the body and absorbed into soui Is the
master key of evolving to the stage of Paramatma.

Soul is the Master of Soul.

HycgcHacda, W fHafoda 3 1
NETIEFISSTRATTEAT] AFAISfed avmeia: sy

In our daily routine work and life, whosoever
guides us, properly directs us is, we think, our Guru,
butin real sense, he is not our ultimate Gury,
he is merely a director or advisor. According to
Pujyapadacharya, our soul is our real and
ultimate Guru, soul is soul‘s Guru, and
soul uplifts and elevates our soul to Moksha or
Nirvan, and apart from soul there is no fit,

potent, real, omniscient Guru.
Ignorant is afraid of death
22 R4 fZ R IICUTTA I AHARHA: |
franfa ffddiia faafa s g9 1 ve o

in this tlife who have not undergone any
severe training, not addicted to experts’ advice

and not obtained any mental proximity and
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identity with those of the Guru, fail to collect
the knowledge; and such unfortunate and ignorant
Jivas are infatuated by body-love, tempted of
bodily enjoyment and cannot even tolerate the
idea of the separation and removal of their dear
and favourite  person; and ‘therefore are
afriad of death for they are under such imp-
" ression that the death of the body is the
dzath of the soul; and this is absolutely wrong for
the soul is eternal and never comes into the

matrix ©r crucible of the death.

Why is the krnowar not afraid
of death ?

ea=garcHaI=gi srAawniaarean:
4=gq g sugeal ges aEFIaIUT 11 ve !

The seer whose verstility is fulfledged and
evolved to its apex, has a noble  vision and
mental global evoledness with him, so he does
not get wrongly impressed of the facts that
death of the body is the death of the soul;
he has a perfect knowledge of the soul, philo-
sophy, he is fully cognijzant of the fact that
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the decay of one body and assuming “of the
othér one is same as the putting off the old
clothes and putting on new ones; and hence

he is never depressed of and shocked at when
the death embraces him

The modes of waking and sleeping
of the knower and ignorant.

egagR guedl a: | socafeame=r |
S caag fema gueagacamar + e¢ 1l
One who is awake and conscious of worldly
life is sleeping and unconscious and uncegnizant
of the soul; and he who is unconscious of

and sleeps in worldly life is awake and cons-
cious” of soul..

The way attaining eternal Moksha

JIATRAR <oeaT gecal dgifes afg: )
gEEAR GaEETaTaREgS 9aAd 11w’ 1

In this verse, the way to undeviation and
unrefraction from the way to soul is explained.
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When the enlightened aspirant comes near
the shining orbit of the soul and actually
realises the soul, he contracts and withholds
his sense organs from their subjects and
keeping in mind that the body is alien to soul
and totally becoming d'isinterested steps down
into his soul and strives hard to stay there
unmoved. By the force of distinguishing science,
he keeps aside whatevere is mundane and
stays in his soul unmovedly, undeterioratedly
forever; and exactly this is the way of not
deterioréting and not Tfalling down from the

way to soul.

The distinction between Prarabdha
Yogi and the Nishpann Yogi.

yd gselchAaTavd fanry-aead ST
Tav gegreafya: qearg HIseuNwReyad (1co

The prarabdha Yogi is he who is disin-
tetested in the mundane process and things,
and he finds, at this stage the world to be
im'pudent and hauty and acting accerdingly, in virue
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of the firm belief in and deep adoration to soul
finds the world as inert as the stone and wood,
and knows  that it is deceiving unaspicious and
hostile, denying and obscuring soul sight. He
never fooks at the worid with any covetousness;
the mundane world has been totally disappeared
from his mind and he dwells in his soul fully
intoxicated by soul - joy. But it is an essential
thing in the Prarabdha Yogi that the impressions
of di-tinction between matter and spirit, world
and soul are to be carved and hammered upon
his mind again' and . again continuously for,
though he has once realised the soul sight, there
is some possibllity of being drawn him back to

the most powerful and alluring world.

Need of continuous adoration
of soul.

pancT=ga: 19 geafg S0
IR H195< e a1as Jras NEUTE (e

The knowlecdge of self is not a subject of
listening to or not that of communicating it by
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way of  instructions or not that of memorising
and reproducing it inthe daily routine walk of life:
it is on the contrary a matter of self-apprehension
which is to be continuously and repeatedly reme-
morised, again ‘and again intentionally longed and
meditated, and on fulfilment of this process alone
the soul sets stable itself and unmoved in the
soul and enjoys there eternal bliss.

q%a 134T K] T ICATTAH |
AT A GAVTATH 2§ €3eAsfY AT 1 ¢ 1

In this verse, we are advised that though we
have been successful in 'attaining the knowledge of
self, one precaution is given us that once acquired
this self-knowledge may not, owing to past
impressions and Karmic force. disappear and we may
not once again fall back and be not caught up by
the worldly temptations: we should adore and
maditate soul nature again and again and conti-
nucously. The unmoved and unfluctuating state,
while dwelling in soul, can be conquered by the
repeated and continuous meditation of the soui.
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Abandonment of observances
and non-observances.

FQIATES: go3 gAFlIEE AIShA: 1
ggTlg vl garafy gaveasia v 3

In this verse, the real significance and limits
of the religious observances and non-observances
are given When one follows and avides by the
religious and moral ‘observances one’ increases
one’s marit storage; when one does not  abide
by the ‘obseérvances -and goes how and wherever
one thinks, that ' is, one follows: the nsn=-
observances, one decreases and makes leak one‘s
merit - reserviour. According to Acharva observa-
nces and non-observances, following of bvyhich is
an obstacle, a hindrance in the aspirant’'s way
to Moksha, for both the observances as .well as
non-chservances -are  fetters and .chains around
the fieet, former being gclden and latter irom; this
much difference is there. In short, both are

barring one fiom attaining the Mokéha.‘v
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Order of non-observance
and observance

smanfs aiReasa gdg ufeHRaa: o
cUST arFafg Emcyg geH UgARATE: 1 ¥

It is advised here that one should first
abandon the erroneous demerits which -are non-
observances and. restrain onself from performing
:and having any p-oximity with them; and on
abandoning whatevere is demeritorious, one - then
.should 1wy to leave and abandon even the proper
and religious abservances; both these -Vritas and
Avritas are hindrances in the way to Maoksha. -

Determination is the cause
' of sorrows.
YTFITFY-HYTAR CHENHISHITAA: 1
9% g:@ey gatd fasefisd av ag vy i
Ignerant psople ihink that serise enjoyment

ylelds real happiness; but says Acharya, this is

absolutely wrong.

So long as there are enticement and
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allurement, temptation and predominance of
passions in our minds we cannot be free and.
indetermined; and what we vyield with the
mediatoiship of the senses of ours is temporal
and deceiving, and a cause of the misery. The
moment  we are free and indetermined
of the sense control and temptations of the
particular subject of sense organs, we are
deserved the highest station, the finest exce-
llence, the Moksha.

The way to reach the highest
stage, the Paramatma

g FFMESIT gl ST
GRARARSIAHTS: FIIAT G | 1 C& 1

First, it is advised here that we have to
keep aloof us from demerits, vices, viglehces etc.
which are non-observances, and on the entire
abandonment of these we should go by way of
strict observances foillowing Ahimsa, Truth, Apatri grah
etc. and should try to attain, the finest and highest
krowledge, the knowledge of self; and on the

attainment of the eternal soul-vision we should,
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in subtle way, come up above. and abandon
meritorious and demeritorious activities. and percepts,
there and then we find whatever we were searching

for and our soul turns into the Paramatma.

External make is also hindrance
to NMoksha

fon Al gse Ag varas 9a:
B qcar'?l Y1 GEATE A 3 ﬂ%ﬂ@cﬂﬂgl AN

Those who think that external make or exte-
rnal appearance or style  alone is the cause of
Moksha, ecannot ettain it. External make and
appearance are a sign of body ‘and ' never that
of soul. Knowledge of self is a real sign of soul
and those who have - by a streneous penance
achieved the self knowiedga alone can attain the
hberauon Those who are w’elil versed in and
have fulfledged knowledge of Soul cannot have
any temptatson for externa! thmgs and their play;
and self- know edge whnch 'is the real sign of

soul, |> an absolute way 1o l\.’!okbha
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Race or family is not the
cause of Moksha,

fadgifaar gser 2g vaen wan
q eI HaTd 9T 3 I Sifasamen nech

One who hails from a particular family
or race or caste is one's caste. But caste or
race is a sign of the body and never that of
the soul. To realise soutl caste is rot ameans or
comes in the way. Caste is a business of
fate, it falls within the domaine of fate or
luck while the self knowledge is a sing of
sou!l itself Soul knowledge is not a subject to
any caste or rvace, or it is not barred by any
particular - caste or race. Hence castism is an

obstacle in the way of Maoksha,
Sect is not the cause of Moksha.

siifafenfameas aui 9 |wayse:
Asfy 9 gicqarcaa uTH UEATHT: 0 €] 1

Any particular sect or  canon or religion
is not the cause of Moksha, Moksha is an
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absolutely different thimg. It is mever bound up
by any sect or creed. Those who by
undergoing a rigourous penance and restraining
the whole of them realise and attain the
knowledge of soul can alone reach the
Moksha.

Contradictory effects of allurement.

Feamy fHgdea Yy iy |
sifa @3a paffa guaaz #ifga: 11 o u

Those who to weakan the power of
senses and to increase the mental strength and
courage leave the house and rest in an unpe-
opled area, the jungle; but their love and
pride of body, caste, race, sect do not come
1>o an end; and not having had a clear
insight of the seif-knowledge, hate it and look
at it contemptedly; and it is here the
contradiction comes in. Such people who have
been barred by infatuation, temptation, ailurement
of body, caste and the like cannot deserve
the Moisha.
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lgnorant and his misunderstandings

s Jucy gt dMyaIsTud |
AR gRedrsSsiy dued agaieda: Hjay

Here in this wverse the simili of lame
and blind has been used to explain the
relation between soul and body. The blind
can walk but cannot see, and the lame on
the contrary can see but cannot walk;, but
the ignorant wrongly thinks the eyes of the
lame are the eyes of the blind; and the fact
that lame is caried on by the blind does
not shade any light on and does not visualiss
the real picture. So accordingly ignorant is not
fit for and is unable to distinguish between body and
soul and therefore what tha soul sees, knows,
ignorant thinks the body or senses see are know,
and owing to the coverage of ignorace and want
of clear understanding he completely forgets
that the body is totally material and inert and
it cannot see or know.
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Clear understanding of the knower

geedd) gut goEt GiReg | WA ¢
qUT | M 3@ gsecH gffedreaa: N n

The man of the knewledge has a clear understa-
nding and right insight and he never fails or
-comes under any misconception. He, by penetrating
the heart of whole universe would have reached
an exact and accurate conciusion that lame cannot
walk and blind can not see; and he knows exhaustively
and perfectly that the material body absolutely does
not deserve having any ability of seeing or
knowing; and whatever is seen ur knowan by
. soul alone. The Dnyani has a fuli perspective of the
material world and right apprehension of the soul

nature.

lllusions in the view of ignorant
and knower.

gral=AsaigaTed fumsacasfaat |
fayaiseingivea wafacyissengfaa: 1 L3 o

In this verse it is mentiened that the ignorant
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and) the holder of illusory view has been totaliy
subdued by the impressions that the potential
state and the devinely maddened s‘ate are illu-
sory and dilusory, ignorant and deceiving; and
that the seer or knower, the Dnyani, has come
to the conclusion that the man of wrong know-
ledge has been fully swallowed up by animal
tendencies and worldly temptations for whose
all the mental flows, understandings, views, worki-
ngs and behaviour in the world are illuosty and
deceiving. Again the seer finds that the men who
are groping in the darkness have been addicted
to the view that the subjecits of senses are
pleasure giving to soul and so they are not
ilusory. Hence that all the activities and states

of minds of the ignorant are illusory is the view
of the self-knower.

Distinction beetween knower
and ignorant.

fafgasmiessiod sugl gzad |
SgrcAgfesiarar grarawisiu 233 1 s |
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In Acharya’'s view, he is ignorant and unkno«
wer who is under the wrong impression that body
and senses themseives are soul though then he
might have studied all moral and religious books
and might be fully awake. And such adorer of
the body and exiernal world nrever be relieved

from Samsar cycle.

On the 6ontrary, he is a real seer and kno-
wer who has an efficacy and potentiality of
bringing about the hard and  fast wall between
what soul is and what body is though he might
exeternilly be in a latent mood and sleepy. And
such mangificient personality alone can attain

the unattainable, the Moksha.

Need of Faith,

yHarfzas: g&: 8 1 Iwa JA
I 913 ag), fadg 39 13 1 Yy u

Faith is the mother or the source of all. Wherein
man has got his faith, his intellect, too, comes
in tune with jt. Faith and thought never disperse
from each other or there is no any contrarity or
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contradiction between them. Faith is a leader,
thought is it‘'s ardent follower and devotee, Hence
man must have a firm and undeviating faith
in that is to be sought and attained. This is the
first step. Once firm faith is achieved, the out
drawing mind stops there withot any distraction
and without being any obstacle in the way; and
within no time the aspirant becomes disinterested

in deceiving world and stays stili and uumoved
in his soul.

Behaviour is to be based upon firm
faith.

garfeaed: da: ag gena fRadd
AR fAgdd ag1 pafeaasa aesd: ke

in this verse, it is advised that to keep
away from the temptations we should lessen
our intense attachment for the external objects
and subjects. When we are free from the
attachment our tendencies go on disseolving
automatically. In dissolving onr .interests and

attachments, is our real courage, the  Putusharth.



144 Essentials of

As there is dissolution of the attachment so
there is accordingly our  nature and behavioural
arisal. As what type of faith is there so there
is of that type of nature.

There is a cause effeset relation between
faith and nature or behaviour.

The order of the adoration of the
variety of supremes

fusicrgmearenr ol wafy agw: |
afqdid wenmrey fasn wafs aigu’on

To see our face we have to see into the
mirror, so to realize our soul we have to
adore a supreme or an exceilence which s
different from our soul; for it is our life way
that it becomes very helping, accomplishing to

go from known to unknown.

We have to first worship and meditate those
who are different from our soul and who are
conqueror of passions, the Arihant, the Bhagwan
etc. for these supremes are known to us.
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To reach and realize the Karanparamatma,
who is unfamiliar and unknown to us we fiist

start from the krniown, the Arinhant, the Bhagwan glc.

Though the wick is entirely difierent from
the t{tlame it gets drowned jinto it and becomes
jtself a flame. So by adoring what is known,

the Arihant, we should 1ty to be unknown,
ithe Paramatma.

The fruitiosn of the adoration
of the Supreme

JIYIEYIEHTARGTSTT |1ad gIFIsYal |
nREaIssTHRATCAG Iads fadar @ 1.%¢n

There is a great difterence Dpetween ihe

last verse and this one.

In the last verse it is advised that to be
a Pearamatma one should adore the suprame,
the Arihant, the Siddha etc, but in this verse
we are directed that one should adore the
Paramatma himself to become Paramatma. For

this Acharyy has advised us that our soul
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has got that much potentiality and excellence