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WHO WAS THE PATRON OF VASUBANDHU?
BY D. B. BEANDARKAR, M.A., POONA.

M. M. Hararrasap SHASTRI was the first to draw attention to the hemistich occurring in
Vamana's Kdoydlamkdra-sitra-vrittt, which speaks of a son of Chandragupta. In the last June
number of this Journal, Prof. K. B. Pathak has brought the same passage to the notice of
scholars, apparently not knowing that it had ulready been done, but his paper is interesting because
the view he therein sets forth is diiferent from that of M. M. Haraprasad Shastri. The interest of
this subject was increased by the letter of Dr. Hoernle, which has appeared in the last September
number. [n this number has been published another letter on the same subject, »1z., from M. M.
Haraprasad Shastri, in which lie defends ‘the view originally propounded by him. As the whole
"discussion has become very interesting, I feel tempted to state here my own view of the matter.
Tn fact, the more I think of the hemistich, the more it appears historically important to me,

In the first place, it is of paramount importance to settle the correct reading of the
explanatory note which V imana adds to the hemistich quoted by him. According to some MSS,
itis sypwe: mﬁq,ﬁq{q aga;garﬁ:sq‘rqﬁq‘qﬁm‘cﬂrﬁmgl According to others it is
exactly the same, but, instead of Vasubandhu,® they have cha Subandhu.° And so the question
arises: which is the “correct reading ? In my opinion Vasubandhu® is the correct reading. For
if we suppose for the moment that cha Subandhu® is the correct reading, the word cka becomes
devoid of any significance. Thz passage cited above is followed by Vimana’s further note T
¢ FaPrafsaa=y HOUT GHRITAN ' AT GHIAT AR =7 ANAArA sqrearan | Here also the
word cka occurs, but here this word is perfectly appropriate and intelligible, as it obviously
joins this sentence to the preceding.  But it becomes meauingless in the first passage, if
we suppose that chu Subandhu® is the correct reading. I have, therefore, no doubt that
Vasubandhu® represents the correct reading. And as Sabandhu, being a Brihmanic poet, was
better known to the scribes than the Buddhist monk Vasubandhu and as the form of the
letter » is even to this day found extremely sirilar to that of ch in old MSS., it is perfectly
int,gelligible how Vasubandhu® came to be written cha Subandhu®. There is another consider-
ation also which supports the reading Vasubandhu® and not cha Subandhu®. In the tenth of
the prefatory verses of the Vdsavadattd, Subandhu wails that on the death of Vikramiditya, love or
poetry was gone, But he speaks of Vikramiditya in such a way as to clearly show that the former
was never a contemporary of the latter but that the latter was so much prior to the former that he
had come to be looked upon as the traditional patron of poets. The wail is exactly like that which
was given expression to by much later poets. This, on the contrary,is strong evidence, in my opinion,
for putting ‘Subandhu not earlier than A. p. 500, ¢t.e., at least a hundred years later than
Chandragupta '1I, if we suppose with Dr. Bhandarkar and others that he was the traditional
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Vikramiditya. 1 therefore firmly believe that Vasubandiu® and not cha Subandhu® must be the
eorrect reading. And the objection that *“a Buddhist monk would not accept office ” can very well
be answered by saying with Dr. Hoernle that the term sdckizya does not necessarily refer to the
ministerial office but may simply mean  companionship ™ or * friendship. ” ,
In this connection it is important to read the following, which has been gleaned by
Dr. Takakusu from Paramirtha’s Life of FPasubandhu.—** King Vikramaditya of Ayodhyai,
North India, was first a patron of the Simkhya School, but afterwards a patron of the Buddhism
on accom.lt of Vasubandhu’s success in religious activity. He sent his Crown Prince (Biladitya)
to Vasubandhu to learn Buddhism, and the queen too became one of his disciples. YWhen he came
to the throne, king Baladitya, in conjunetion with his Queen-mother, invited Vasubandhu to
Ayodhyi and favoured him with special patronage.”* Now, who were this Vikramaditya and his
Crown Prince Baladitya? Dr. TaKakusu tikes Vikramiditya to refer to Skandagupta, and says
simply that Biliditya was his successor, whosoever he may be. Mr. V. A, Smith identifies them
with Skandagupta and his nephew Béladitys, known as Narasimhagupta from the Dhitari seal, thus
setting aside the distinct statement of Paramirtha that Baliditya was the son aud not nephew of
Vikramfditya.2 Prof. Pathak agrees with both Dr. Takakusu and Mr. Smith in taking this
Vikramiditya to be Skandagupta but regards Biladitya whom he, like the latter, identifies
with Narasithhagupta, as the immediate successor of Skandagupta, setting aside Puragupta, father
of Narasimhagupta mentioned in the Bhitari seal. I think it is not justifiable to accept Paramértha’s
‘testimony only partially, or to frame any theory contrary to the evidenve of the Bhitari seal. In
ayy opinion, the Vikramiditya a'luded to by Paramiirtha can be no other than Chandragupta II.
Srandagupta was not the only Gupta prince who bore the title of Vikramaditya. Chandragupta II
alsu was styledl Vikramiditya. And that he is the Vikramiditya referred to by Paramartha
is re.dered certain by the hemistich quoted by Vimana and the note appended to it by him. For
. Vimana distinctly gives us to understand that the patron of Vasubandhu was a son of Chandra-
gupts, Thas we require a king, who, according to Viimana, was Chandragupta, and, according to
Paramiirtha, Vikraméditya. ~Clandragupta II only can answer to this doscription, as he is
Chandragupta and had, we know, the title Vikramaditya, Any other conclusion would lead us to
confusion as Prof, P:thak’s, I am afraid, does. For, following Dr. Takakusu in taking Vikramadi-
tya 1o be Skandagupta, he accepts Vasubandhu’s date, vz'z:, A, D, 420-500, proposed by the former
and yet says with Vimana that-the son of Chandragupca, who is represented to have just ascended
the throne and who according to him is Kumaragupta, was also the patron of Vasubandhu, Kumara-"
gupta, we know from the Bilsad inscription,® must bave come to the throne not later than e, &.
96 =a. p, 414, the date of this inscription, i.c.. Vasabandbu had distinguished himself as a literate
six years earlier than A. p. 420, the date of his birth, according to Dr. Takakusu, which Prof. Pathak
accepts. The conclusion, in my opinion, is therefore irresistible that the Vikramaditya mentioned by
Paramirtha is Chandragupta II, and not Skandagupta. Aud the question now arises : who was the
son of this Chandragnpta-Vikramiditya, who has been referred to as Baliditya by Paramartha? Can
it be Chandraprakisa ? -After having seen that he is of the Gupta family it will not be difficult to
reject such a supposition. Knowing as we do what the names of the imperial Quptas were like,
it is inconceivable that Chandraprakida could have been the proper name of any Glapta sovereign.
Can it then be Kumaragupta 7 Thia question, I am afraid, cannot satisfactorily and with certainty
be answered. But I think he was probably not Kumiragupta. For he is already known to us as
Mahendriditya and cannot in all likelihood be Baliditya. Who can this Biiladitya then be ? In this
connection it is worth while to turn our attention to certain inscribed clay seals, which the late

1 Jour, R. As. Society, for 1905, p. 44. 2 Early History of India, pp. 292-3.
8 Corpus Inscriptionum Ind.:arum, Vol iii, p, 42 ff,
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Dr. Bloch discovered during his excavations at Basarh, the ancient Vaisali, nearly eleven years
ago.4 The most important of these seals bears the following inscription :—

Q1) Mahdrdjddhirdia Sri-Chandragupta-

(2) patni Makirdja-éri-Govindagupta-

(3) mdtda Mahddevi éri-Dhru~

(4) vasvdming,

Here thke great queen Dhruvasvimini is mentioned as the wife of the Makdrdjidhirdja
Chandragupta and mother of the Mahdrdja Govindagupta. The names Chandragupta and Dhruva-
svimini sre an unmistakable indication of their being Chandragupta 1I and his wife Dhravadevi,
whose names we find mentioned in the Gupta inscriptions. As the names of both Chandragupta
and his son Govindagupta are mentioned in the seal, both must be supposed to be living at that
time if the seal is to be supposed to have any significance. Every queen belonging to a dynasty in
power is the wife of one king and mother of another, and there is nothing special in the fact if both
did not live and were not kings at one and the same time. I am therefore inclined to believe
that Chandragupta and Govindagupta were both living when the seal of Dhruvasvimini was
impressed on the clay piece. Chandragupta, as he is called Mandrdjddhirdja, was, of course, the
paramount sovereign, and Govindagupta was holding some province under him, probably the
district about Basarh, as the title Mahdrdj. shows. But let us y.oceed a step further and ask why,
if Kumiragupta was also a son of Chandragupta and Dhruvadevi, his name is omitted and that of
Govindagupta alone mentioned. The name of che latter only is specified because I think he was
Yuvardja. For in the seal of a queen it is natural to eapect the names of her husband the king and
her son who is heir-apparent to the chrone.

Now, it i8 worthy of note that none of the seals found at Basarh speak of any place or district
except Vaisali and Tirabhukhti, the district of which Vaisdli was the headquarters. It is
therefore difficult to avoid the conclusion that the seals were not attached to letters come from
outside Basarb, whatever Dr, Bloch has said to the contrary. Again, if they had really come from
other districts, they would not have been all found together in one room, as was actually the case,
but would have come to light in the different parts excavated. I suspect that the place where the
seals were found was that of a potter who was, perhaps, the only person entrusted in Vaisili for
preparing seals, When these seals were prepared, he must have naturally caught hold of some stray
pieces of clay and impressed them with the seals to test them, This explaing, I think, why some
clay pieces have more than one seal impressed on them, which are apparently unconnected with one
another. That this place belonged to some potter, recéives confirmation from the fact that ‘the seals
were found mixed up. with fragments of pottery.” I have, therefore, no doubt that the seals here
found all belonged to officials and private individuals connected with and residing in Vaisili.
Some of the seals of ‘the former class have the following on them: Sri-Yuvardjoa-bhattdraka-
padiya-bumdrdm dty-dihikaranasya—" Of the office of the Kuméirimatya of His Highness the
Crown Prince” and (2) Yuvardja-bhatiéraka-padiya-bal-ddhikaranasya—** Of the Military office
of His Highness the Crowa Prince.” This shows that the district of Tirabhukti with Vaisall as its
capital, was held by the Crown Prince during the reign of Chandragupta 1I, to whose time all the
seals belong, as Dr. Bloch rightly eupjoses. This also is quite in keeping with the supposition
made above that Govindagupta’s name is mentioned in his mother’s seal also, because he was the
ruler of the province round about Basarh. All things considered, Govindagupta appears to be the

_ Chandragupta-tanaya alluded "to in the verse quoted by Vémana and also the Bailaditya, son of
Vikramaditya (Chandragupta II), mentioned by Paramirtha. :

* The latest date for Chandragupta 11 is ¢.6, 93=4.p, 411, supplied by a Sanchi inscription, and
the earliest date for Kumaragupta is, as stated above, a.p. 414. Govindagupta-Biliditya has,
therefore, to be placed between A.p. 411-14. It is difficult to say why he had such a short reign.
He may have been ousted by his brother Kumaragupta or he may have died a natural death and
without any heir.

¢ Archaol, Survey of India, Annual Report for 1903-4, p. 101 ff,
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PERSIAN GRAMMAR IN SANSKRIT.
BY PROF. V. S. GHATE, M.A,, POONA,

Two treatises bearing the name of Pdrasi-prakdia have been already noticed. Oae is
the Pdrasi-prakdsa of Vedﬁﬁgarﬁya desling with astrological topics, such as the methods for
converting Hindu into Mahumedan dates and vice versd. The book is apparently intended for
astrologers knowing Sanskrit but not Persian. It is dated 1565 Saka = A.p. 1643, and was
written to please the then Moghul Emperor Shah Jahiin.!

Another book of the same name but by a different auther deals with Pirasi words explained in
Sanskrit. The author is Vibari-Sri-Krishna-disa-Misra, who wrote the work for the Moghul
Emperor Akbar.2 The same author wrote another treatise bearing tte same name, but dealing with
the grammar of the Persian language3 The colophon at the end of the MS. runs thus: —

Iti Sri-mahi-mahendra-érimad-Akabara-Sdha-kirite Vihdri-sri- Krishna-ddsa-kvite Pdrasika-
bhdshdydh Prakdse krit-prakaranam samdptam. The sawe colophon with the different names of
the prakaranas or chapters is found at the end of the corresponding chapters in the work, except at
the end of the chapters on Indeclinables, where we have . . . . . . . vihdri-krite Dama
ddsa-virachkite . . . . . which must be very probably the scribe’s mistake.
very probably Krishnpa.

That this Akbar, for whom the work was written, cannot be any other than the great emperor,
follows from the fact that he was reputed to have encouraged - Sanskrit learning and Sanskrit
Pandits, and in his reign many translations of Sanskrit works into Persian were made ; while nothing
like this is known regarding the second Akbar, one of the nominal emperors succeeding to the throne
after the death of Aurangzeb. The point is, however, quite settled by the date of the MS. I have
before me, which is Samvat 1852 or a.p. 1717; whereas Akbar II ruled from 4.p. 1806 to
A.p.1837.4 The same is confirmed by the following internal evidence., On page 7 of the MS. in
the chapter on Syntax, the author gives two illustrations-~E’ Hazarate Sdhe Juldluddin dasta-gira
Sava merd dar dinadunid (Oh, Akbarshgh, the glory of -religion? be the supporter of my hand, here
and in the next world). A few lines below, we have Sdha Jald@luddin azaddlatikhud Kaliyugard
Satyayuga Kardd (King Akbar, the glory of religion, turned the Kali-yuga into the Satya.yuga, by
the force of his justice). Now, here, the author must be referring to the emperor by whom he was
asked to write the work ; and the title Jaliladdin or the glory of religion has been applied to none
but the great Akbar, who was conspicaous by his toleration of all religions and sects.s

This work is evidently written for the use of Sanskrit Pandits not knowing Persian. It ajms
at enabling the Pand{t of the day t.o.have some elementary knowledge of the language just sufficient
for the purpose of ordinary conversation and other practical purposes.® This is quite clear from the
cursory and slipshod manner of dealing with the different topics and the choice of instances from
words of everyday use. The author being himself a Sanskrit Pandit and writing for men of the same
class, makes use of the technical terms of Sanskrit grammar, not employing even a single Persian
term. He remarks to the same effect just at the beginning of the work—* ng aira sanjid—grahahy
kvachid-apekshayd samskrita-samyiiayd eva lcdrya-siddhervakshyamdgmtmit.’ (No technical teris

1 See Dr. Bhandarkar’s Report on the Search of Sanskrit MSS., for 1882-83 i P
Deccan College Collection of MSS, The MS. is, at p resent, in the
2 See Dr. Peterson’s Report for 1884-86. The MS, is preserved in the temple of 84ntinitha

"8 ] s Camb.
. 3 A MS. of this I have recently secured from Mr. Gopal Moresh . ay.
observations are based. . P oreshwar Satho of Poona, on which my

¢ See p. 829 of The Mahommedan Dynasties, by S. Lanepoole, ’
6 See Elphiustone’s History of India, p. 538 ; also Blochmann's 4ini Akbari, Vol. i '
0 . ) .1, p. 185. i
to Prof. Shaikh of the Dekkan College, to whom I am also indebted for the me’aning; l:)f sever:‘lhl"z::i{::e:g:;gowe

8 The firat leaf of the MS. hag on its blank side a title in Persi
prak&sa.’ (A light of Persian accidence and syntax.) ian charsgters

Krite dama is

‘ Sarphvancho pharash -

.,
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are required to be understood here, as our purpose is served, where necessary, by the Sanskrit
technical terms.) "The author is not content with showing his Sanskritism in this respect only. In
the main arrangement of the subject, also, he follows the order of Sanskrit grammar (as we have
it, for instance, in Bhattoji Dikshit’s Siddhénta-kaumudi). Thus the first topic is the Saiidhi,
which he has disposed of, with one remark, Na sandhi-kdryam Pdrasika-bhdshdydiicha, which is
followed by arthdt prakrityd tishthati iti prakriti-sandhireva atra balavdn, all this meaning that
there is no saimdht, as such, in the Persian language, or in other words, the hiatus prevails. As for
visarga-samdhs, the author remarks that there is nothing like »isarga in the language.

Two points are noteworthy as regards the method of treatment. First, the anthor imitates
Sanskrit writers in first giving very short statements corresponding to sifras or aphorisms and next
their full explanations followed by illustrations. Thus, in the chapter on declension, while
explaining the form of the nominative plural, the author proceeds thus : dphtdb jas its sthite * jaso
hd’’ Pdrasika-sabddt parasya jaso hd-ddeso bhasvti dphtdbhd. (We have the noun dphidb ‘the sun’
+ the termination jas; then the rule is ¢ k4 takes the place of jas’; i.c,, after a noun in the
Persian language, id is substituted for jas, Thus the form of the nominative plural of dphtdb
is dphtdbhd.) :

The second point to be noted is that the author, all through the work, takes the Sanskrit
language as the basis, as it were, and attempts to derive everything Persian therefrom. Thus, as
the illostration above shows, the author would not give all the terminations of declension in the
Persian lauguage and say that a noun is thus declined, hut he takes his stand on the Sanskrrit
termination jas, and says in Sanskrit technical terms that hd is substituted for jas. This procedure
he follows everywhere, and though in some cases ridiculous, it becomes very interesting and
instructive in certain cases, where a striking analogy between the two languages is easily marked.
Thus, for instance, in the chapter on numerals, the author says : ‘‘ ekasya yaka,’’ eka-éaddasya
yaks iti ddeso bhavati Pdrasika-bhdshdydm (in Persian, yaka is substituted for eka). So also, for
dvi (two), we have di ; for ¢ri (1hree), se ( perhaps analogous to ¢isvi ) ; for chatur (four), chdhar or
chdr (which is exactly the Maratii word for four) ; for paickan (five) pa#ij ; for shash (six) éas ; for
saptan (seven). haphta ; for ashian (eight) kasta ; for navan (nine) nuh; and so on.

After having disposed of the sadki, as said above, the author deals with the following topics
in order: numerals (saikhyd-prakarana), declension of nouns ($udde-prakaranc), indeclinables
(avyaya-prakarana). After this, he rewarks, Pdrasika-bhdshdydin stri-pratyeyd na drisyance
(in Persian, there are no terminations to form feminines). Then he proceeds to syntax (kdraka-
prakarana), in which he illustrates the various meanings of the cases. In counection with
the Instrumental Case, he remarks: Pdrasika-bhdshdydir kartars tritiyd na drisyeie 1 anukia-
karturadhdvdt \ ukte kartari prathamd vibhaltireva b&havali (in Persian, we never have the
Instramental used to denote the agent, as the agent or doer of the action is mever indirectly
expressed ; aud as for the directly expressed agent, the nominative is always used). And to the
same effect we find the remark made towards the end of the same chapter, ¢Pdrasike karmani
dkhydta-pratyayo na drisyate’ (no verbal termination of the Passive is met with in Persian).

Next comes the chapter on compounds, which he mentions to be six, i.e, Avyayibhdva,
Tatpurusha, Dovandva, Bahuvrihi, Karmadhdraya, snd Drigu. In Persian, as in Savskrit
compound "words, case-terminations are omitted. Thus, ¢ dkéarédhard hukum=hukumeakbarsik’
(Akbar’s order). Here also the dissolutions of the compounds are given in Sauskrit Thus,
bad feal yasya 8a bad.feal duh-karmd iti arthah (one wWhose actions are bad). So also nek-amal
mesans ‘ one whose actions are good.” No Dvandva (copulative) compound as such is met with in

Persian. An instance of the Avyayibhdoa compound is jdyebemagas = (Sanskrit) nir makshikan,
which means ¢a place withont even a fly.’
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Then comes the chapter on Tad-dhita ot secondary suffixes, wherein we come across many
interesting words, The author begins thns :— ‘Apatyesddah | ndmnah apatydrihe zddah pratyayo
bhavati Pirasika-bhdshdylm | édhasya apatyain Sdha-zddah (the termination zddak is added
. to nouns, to denote & son. Thus S7k1:4da = a son of the emperor). The termination 7 is
added in the sense of ‘born therein’; thus we have, Kibuli, Gandhdri, Rimi, Arabi, Pheraigs,
Chini, Hindustdni, and so on. The same termination is also added in the sense of ‘following the
religion laid down by ’; thus we have Mahammadi (= Mahammadena prayukto dharmo asya iti),
Ddudi (following the religion of Daud or David), fsdyi (from fsi = Jesus), Misdyi (from
Miasi = Moses), and so on. The termination zdn is added in the sense of ¢ the protector of’; thus,
Jilardn (elephant-keeper), gdvardn (a cow-herd), bdgardn (a garden-keeper). Many more suffixes
are mentioned with illustrations and their Sanskrit equivalents, but, for want of space, I must be
content -with mentioning only a few more interesting words. Thns, ddnii-mand (learned),
hunar-mand (accomplished), gil-i (earthen), kAdk-i (dusty), ddd-i (windy, cf. Sk. Vita), dhan-7
(of iron), ckob-i (wooden), jamdd-dt (1inerals), nabdd-dt (vegetables), hatvin-dt (animals), zar—gar
(gold-swmith), dhan-gar (iron-smith), sabzi-faros (vegetable-seller), kokdn-furoé (one who sells
saddles), saiga-tards (one who works in stone), lut-tards (one who makes idols), sandik-chah (a
small box), deg-chak (a small cooking pot), zana-k (a contemptible woman),” rind-k (a contempti-
ble fellow), dera-tar (lat,erj,s edid-tar (sooner), khub-iar (more beautiful), muldyam-tar (softer),
subuk-tor (lighter).® The chapter is closed with the remark yathd-darsanain Taddhita-pratyaydh
vidheydh (the secondary suffixes are to be made use of, as they are met with).

Then comes the chapter on verbs. There is no dual nmimber in Persian, says the author, as
already remarked by him in connection with nouns. There is no Atmanepada also. Here, also,
he gives the Sanskrit terminations, ¢ip, ants, etc. ; and then says that these are changed to the
corresponding terminations in Persian. So also with regard to the roots. He first mentions the
Sanskrit root and then remarks that it is changed to the corresponding root in-Persian. Thus,
bhid-dhdtoh $avad iti ddeso bhavati vartamdnddau vibhaktaw paratah (bhd is changed to javad, when
followed by the terminations of the present temse, etc.), In giving the Persian equivalents for
Sanskrit roots, the author has sometimes not been very careful. Thus he gives Persian #idmad
for Sanskrit pd; but I think it more corresponds to Sanskrit #-ckam in form as well as
in meaning. So also nésinad more correspouds to ni-shid than to upa-visa, whose equivalent it’ is
stated to be by the author. In one place, the author hascommitted a grammatical blunder which would
not have us eatertain a high opinion of his knowledge of Sanskrit. Persian gupht is the equivalent
for Sanskrit 4ri. Then explaining the future form, he says, khdhad-gupht bravishyati iti arthah,
forgetting that 4rarishyati is not allowed by Sanskrit grammar, In some cases the resemblaace
between Sanskrit and Persian roots bearing the same sense, is interesting. Thus :—

-Sk. lzh = Per. lesid Sk. khéd = Per. Lkhorad
Sk. grak = Per. girad Sk. d-yd = Per, dyad
Sk. vas Per. bdsad Sk. mri Per. mirad

Sk. chi = Per. chinad  Sk. krisha Per. kasha
Sk. bandh = Per. bandad 8k, tap = Per, tdbad, and some more,

In this chapter on verbs, the author has given a long list of roots with their forms in the
different tenses, und here, too, the principle which has guided him in the choice of roots is practical
utility. One point to be noted in this connection is that the prefix of the present tense is always
given by the author to be me instead of mi; thus we have mebavad, megiristand, etc.; mi is

the older.and more Persian way ; while me is more Indfan; and this is as we should expect in the
cage of the writer of this book.

I

7 Cf. the Sanskrit suffix, kain & similar sense. 8 Cf. the Sanskrit ‘tara’ forming the comparative degree. °
% Cf. Sanskrit " subhaga-tara, ’
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The next and the last chapter deals with £rit or primary suffixes. Thus, the termination ak
(ahai stated in the sdtra by the author) is added to roots to form nouns denoting agent,
Thus :—Per. kunandah = Sk. kartd (doer), Per, Sinvandah = Sk. érotd (one who hears), and so
on. So also we have, ddam-khor (ddamrd mekhorad = one who eats men, 7., a
demon), haldl-khor (lit. one who eats what is lawfully obtained), kardm-khor (lit. one who
earns his livelihood by unlawful means), and so on. The chapter and the treatise are
closed with the remark, yathddarianmi pratyay-dgama-ddesa-varna-vikdra-ndsa-viparyaya-vibhdshd-
vidhoyah sani(?sankhyd) éabd dvyaya-kdraka-samdsa-taddhit-dkhydta-kritsu yathdkdmain kalpaniydh,
which means that suffixes, augments, scbstitutes, and other changes are to be understood
everywhere, as they are met with in the language.

DAKSHINI PANDITS AT BENARES.
BY MAHAMAHOPADHYAYA HARAPRASAD SHASTRI, M. A., C.1.E.,, CALCUTTA.

Benares is in Northern Indja, yet the Pandits of the South have the greatest influence
there, and this influence they are not only exerting at the present moment but have exerted for
centuries past. Benares is the home of Kanaujiyi and Sarbariya Brahmans but their influence
in the city and its environs does not count for much in matters relating to religion and culture.
This appears to be rather strange and the riddle quite worth solution,

It anyoue examines the manuscripts available at Benares,——and these count by thousands and
tens of thousands,—he will be struck not only by the enormous quantity of modern Sanskrit
literature but also by the fact that most of this was Written at Benares, and by Pandits from the
South, specially by a few distinguished families of Mahiirdshtra Brahmans.

To trace the origin of this influence of the South at Benares would really be the history of
Sangkrit literature for the last four centuries in all provinces of India with the exception of
Bengal and Eastern India, which have a history of their own. The great Pandit, who
infused southern ideals at Benares in all matters relating to Hindu life and Hindu religion
in preference to northern ideals current in Kanauj, Kégi, Mithili and Bengal, was Nirdyan
Bhatta, an intellectual giant who not only wrote a vast number of Sanskrit works but organised
the colony of Southern Brilmans at Benares, travelled far and wide and founded a family of
Pandits who hold their pre-eminence even up to the present moment. An authentic history of
Bhatta Nirdyana’s family is likely to clear much of the obscurity in- which the history of Sanskrit
literature during the Muhammadan period is now involved. Rao Sahib Vidvanith Nariyan
Méandalik has done a great service by publishing in his edition of the Pyavahdra-mayikha a genea-
logy of this family. Bnt genealogy is not history, and it is well known that historical works are
very rare in India. Though histories are rare, biographies of historical persons rarer, and
biographies of scholars rarer still. In the present case we have got a history of this family written
by a dlstmgmshed member of the family themse]ves. The work is entitled Gddhir amsdnucharitam.
and the author is Ssmkara Bhatta, the second son of Nurﬁyana Bhatta and a man as distinguished
in learning as his father, By the courtesy and good offices of my -late lameated célleague Maha-
mahopadhydya Géovinda Sastri of Benares, I have a copy of that work made for me. The first leat
is missing and the work comes abruptly to an end. It is full of inaccuracies and omissions. The
abrapt closing does not detract much from its historical value, for in the last chapters, Samkara
was indulging in grief over the loss of a promising nephew, but the loss of the ﬁrst leaf is a senous
one as it prevents our seeing the real founder of the family.

But"this loss has to a certain extent been made up by Mindalik, who says in his Upé‘dghdta .

affRe ol sTeeagarella @ AN
weqy : MTRGOINT S § T wra:
qege: S sraf gy it
aﬂuwgm (ﬁmm'm e



8 THE INDIAN ANTIQUARY [Janvary, 1912,

Mindalik got this from SAHESTHIF by Ramakrishpa. So Gévinda-Bhatta, belonging to the
Gadhi or Viévamitra Gotra and a Rigvedi Brahman studying Aévaldyana Sdkhd, was a Pandit
well known in Southern India, but his fame did not spread in the North. We also note from
Nirdyana’s commentary on Vryittaratndkara written in a.p. 1545 that Govinda’s father was
Aingadeva-Bhatta and his father Nagapasa, Govinda flourished about the middle of the 15th
century when the Bahmanis were fighting hard with the Hindu empire of VidyAnagara (Vijayanagar),

But his son Rimesvara flourished in troubled times. The Bahmani empire came to an end and
was parcclled into five different sultanates during the eighties of the century. Rimeévara was a
young man then, just finishing his education, The second leaf of the Gddhivamsinucharita opens
with a panegyric on Riime§vara Bhatta, He was handsome in appearance, bold in speech, patient,
pious, charitable, affable, and very learned. He was strong in Mimdmsd, in Grammar, in Logic,
and in Philosophy. He wrote a poem entitled Rdmakutihala in order to eclipse the fame of
Sriharsha’s Naishadka, The book has not yet been found. Aufrecht does not speak of any other
work by Rimesvara. Buot Rimesvara had a number of very distinguished pupils of whom I will
speak later on. He seems to have written other works as hinted in an obscare passage in
Gddhivamsdnicharita after speaking of Rdmakutidhala. The passage is given in exactly this form
in my manuscript :—

Areqdes 7 T FFITEETITAT AR A% § F4: Prarewls guarisR sided | wn

A great opportunity presented itself to Rimesvara in early life, of teaching the various Sdstras,
There was in his neighbourhood a learned Saiinydsi who taught many papils. His name was
‘Sri-Krishpasrama. But he was raised to the dignity of the makant or the head of the monastic
establishment to which he belonged. His maultifarious duties now interfered with the study of bis
pupils, and they flocked to Ramesvara for their education, at Pratishthiina or Paithan on the
Godavari. Raiaeévara’s College on the sacred river, the poet says, looked like a camp of Rima ;
for the poet throughout speaks of Rimedvara as an incarnation of Rima., Réimesvara was very
strict in his observances of caste rules., He introduced the Rdmamantra in Brihmanic worship,
His influence increased in the country and the Sultan of the newly formed Nizam Shahi Domi-
nions was anxious to secure him to his side by granting him rights, privileges, and other favours.

Learned Pandits always claimed the power of working miracles, and the claim was accepted net
only by Hindus but often also by Muhammadans. Zafar Malik was at this time an influential officer
in the Ahmednagar State, and his influence was the greatest in the district of Pratishthina. One
of his youthful sons was suddenly smitten with leprosy. Medical aid of all sorts was invoked, bat
was of no avail. The young man was seriously thinking of committing suicide by a fall from a
height when some one advised him to take the broken victuals of Rimesvara. Rameévara was at
first very unwilling to offer him such things without a command from the High ; but that command
soon came in the form of a dream., Rimesvara made the young Muhammadan observe Hindu
regulations and gave bim what was considered a medicine. The young man recovered and the fame
of Rimesvara was at its height. Nizam Shah wrote under his golden seal a letter to Rimeévara,
inviting him to court. The messenger arrived at Pratishthiina and Rimesvara though unwilling,
at last consented to go. But the result of the interview is not given, But the fact that he did
go appears from a description of his journey to Kolhdpur in order to worship the great goddess
Msah4-Lakshmj. On his way he had a great adventure with the ghost of a learned Brahman, whom
he subdued and who escorted him to Kolhipar, the condition being that Rimesvara would burn
a blanket belonging to the ghost and the ghost would become his son. The pilgrimage to Kolhipur
baing over, RAmeévara journeyed to Vidyinagar, then under the rule of the famous Krishnaraya.
Réimeévara lived at the house of Krishna-Bhatta o1 ta¢ sat,a class friend of his and a spiritual gunide
of the Riji. The Riji hearing from all sides of the learning of Rime&vara was anxious to make
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a gift of elephants, horses, etc., to him, but Rimesvara knew that a gift of elephants and horses is
not allowed in Sastras, Unwilling to accept it, he left the place one fine morning for a pilgrim-
age to Dvarakid, On the way a son was born to him in the month of Chaitra in the Saka year
1435, <. e., March 1514, This boy - later on became famous as Niriyana-Bhatta. Ramesvara
lived for four years at Dviraki, teaching Mahdbhdshya and Sure$varavirtika. Then he came
back to Pratishthina where he was given a great ovation. He lived there for four years and then
left it for good for Kaéi. A second son Sridhara was born on the way and a third at Benares

All the three were married at Benares. Rimesvara was advanced in y.ars when Niriyana

was born; so when he came to Benares, he was a pretty old man,

His principal students were :—

(i) Ananta Bhatta, Chittala of Konkan,

(ii) Dimodara Sarasvati.

(iii) MAdhava Sarasvati.

The last two were great travellers and great teachers. Midbava was the teacher of Madhusi-
dana Sarasvati.

(iv) Mahesa Thakkar, an inhabitant —of Tirhoot or Mithili, wrote a commentary on
Pakshadharamiira’s works eatitled Tattea-chintdamany-Gléka-dar-pana.  He is the founder of the
present Darbhangi Rij family. It is said that he got the R4j as a gift from the last king of Mithild
belonging to the Brahman dynasty of which the first king was Kamesa. The grant is said to have
been confirmed by Sher Shah and Akbar. A letter written by Maheda Thakkur to Tirkika
Chiiddmani, which is another name of Raghuniitha Siromani, is to be found in a copy of Vaivasvata
siddhd@nta, composed at Nadia in A.p. 1529 now deposited in the library of the Asiatic Society of
Bengal. His mother was Dhird, his father was Chandrapati, and his elder brothers were Mahideva
Bhagiratha, and Dimodara. He was the leading spirit of Mithili in the 16th century.

-(v) Govinda Dvivedi of Gajardt. He studied the Mahdbkdshya along with Sridhara, second son

of the teacher.
(vi), (vii) Ach:‘uya Bhatta Talasi and Visvanitha Tulasi. Both became teachers of Veddnta,

in Southern India.

(viii) Sankara MiSra Sarmi of Kanauj. Commented upon the Gita-Govinda at the
request of Salinitha, perhaps another commentator. The commentary was entitled Rasamaiijari,
(See Aufrecht’s Cat, Cat.) ’

Besides these, Ramesvara had students from Dravida, Gurjara; Kanyakabja, Western India,
Malava, Braja, Mithili, Himilayan regions, Karnita, Utkala, Kaumkana, Gauda, Andbra,
Mathurd, Kamar(pa, and other parts of India.

Rimesvara died in good old age and his wife became a Sqti,

Narayana-Bhatta had now become a great teacher, He learned all the Sdstras : —Sruts,
Smyiti, and the six Darsanas from his father. He wrote the T'risthali-Setu for the condunct of
worship in the three places of pilgrimage: Gay#, Kasi, and Prayiga. He held constant disputa-
tions with the Pandits of Kastern India on points of religious interest, and be was always suc-
cessful in supporting the ideas of Southern India. An instance is given in the manuscript :—

AFHCIEHRATTTH AFTGATHEATAMANAIR || Fr=AFATINITT T
qre AaTeTreHaRrStaan i<Ara I 3 I

At a Srdddha ceremony at Dehli in the house of Todar Mal, he worsted in disputation all
the Pandits of Gauda and Mithili with Vidyiniviisa at their head. Todar Mal was a patron
of Sanskrit literature, having caused excellent compilations in Smats, Jyotisha, Vaidyaka, and
other Sdstras, He was long the Subahdar of Bengal. It is not unnatural, therefore, that he
should invite Bengal Pandits at a Srdddha. Vidyanivisa was then the leading Pandit at Navadvipa.

*
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He was a Banerji. His father Vily&-vichaspati is described as one ‘whose feet were constantly
rubbed by the crown jewels of Rijis. Vidyanivdsa’s sons were all well-known Pandits. His
second son was the author of Bhdshd-parichchheda, a standard work of Nydya all over India.
His third son was in 'bigh favour with Bhiva Simba, the son of Min Simba of Amber. Even Vidya-
nivasa had to yield his palm to Bbatta Nariyana and the point at dispute was one of viial
importance to modern Brihmanism. The ancient Rishis declare that at the performance of
a Srdddha, live Brihmans are to be fed with the cooked food offered to the manes. Bengal holds
that this is impossible in the Kaliynga as there are no Brahmans wortby to feed. And so they
feed symbolical Brahmans (Bribmans made of usd-—grass)., The southern people hold that the
injunctions of the Sdstras should be respected, and live Brihmans are to be fed.

Among his principal students were :— ;

Brihmendra Sarasvati and Nariiyana Sarasvati. The first presented an address to Vidyanidhi
Kavindra (of whom later on), about 1640, The latier wrote many Veddnta works about the end of
the 16th gentury (See Cat Cat.).

Nirayana wrote two great works on Smriti. Oue s Dharma-Pravritt/, current in Southern
India, and the other, Prayogaratna, current in Northern India. He wrote a commentary on Frit-
taratndkara in 1545 (see Ind. Of. Cat.,pages 303-4) and not in 1680, as Aufrecht says. He wrote
an independent work on prosody entitled Vryittaratndcali and also a Prakrita Vieriti of Abkijiiina
Sdkuntala. Besides these already mentioned, Cat. Cat. registers 28 other works, some of which
are undoubtedly parts of Tristhali-setu and Prayogaratna, Ameng these are Mimdisd works
a commentary on Sastra-Dipikd and Kdrikas on Madhavichirya’s Kdlanirpaya. He wrote on
a variety of topics in Smyiti, such as cousecration of gardens, tanks, wells, etc., phallic em-
blems of Siva, images of gods, and so forth,

As a Grihastha he seems to have been peculiarly averse to the renunciation of the world,
Though a teacher of Veldnta, he often had disputations with celebrated monks. He is said to
have defeated in arguments, Nrsimhaérama, the writer of so many Veddnta works, Upendridrama
who was universally regarded as the first man of his time, and even Madhusiidan Sarasvati,
whose fame rests on his successful assailment of the Naiyiyikas. Pandits all over India looked
tpon him as their patron, and he spared neither mon’by nor pains to help them. This position”
was held for a long time by his son Sankara and after Saikara, by Vidyfnidhi Kavindra,
Tradition says that he often worked miracles. Once upon a time, there was a severe drought
in India, and at the request of the Great Moghul he -brought down rain in twenty-four hours,
The Great Moghul pleased with his wonderfal powers granted him permission to re-erect the
temple of Visvesara at Benares destroyed about 100 years before, The spacious and beautifully
ornamented temple destroyed by Aurangzib’s Subahdar about 1670 and converted inte a mosque
is pointed out as the temple erected by Bhatta-Néirdyana, Maindalik supperts this tradition, but
the Gddhi-vamid Anucharita is silent on the point. '

Not only was he a voluminous writer; but he was a great collector of manuseripts. Manu-
scripts copied by him and copied under his directions are often found in different libraries. He
died at a ripe old age, léaving three sons well established in the world, and a number of grandsons,
many of whom became famous writers in the 17th century.

Nirayana’s eldest son was Ramakrishns, who wrote Jivat-pitrika-nirnaya, KAti-homddi-
paddhati, Asvi-stuti-vydkhydna (Gddhivasmidnucharita), Jyotishtoma-paddhati: (Mandalik), Ananta,
vrat-odydpana-prayoga, Mdsikae-irdddha-nirnaya, Sivalinga-pratishihd-vidhi, Vdstu-édnti-prayoga
and Rudra-sndna-paddhan (Auirecht). His principal student was Trimalla Bhatta, He died at

the age of 52, leaving three sons, Dinakara, Kamalikara, and Lakshmana. His wife Umi died a
sati. :
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The third son of Nariyana was Govinda who died at the age of 48. He was very fond of
his mother, whom he served all through life, following her shortly aiter her death. He left four
sons :—Lakihmi Bhatta, Indra Bhatta, Rima Bhatta and Brahma Bbhatta., The second son of
Nardyana Bhatta was Sankara Bhatta. His disciples were :—

(z’) Mallari Bhatta

(i) Bhattoji Diksbita, the author of the SiddAdnta-Kaumudi. He taught through
his son Diimodara:—

(i) Kshirdbdhirima

(ii) Abhayankara

(i) Viévanatha Dante

He wrote Dkarmddvaita-nirnayachandrikd, Mimdmsd-ddlaprakdia, Vidki-rasdyana-dishana
Viatamayikha, Sdstra-dipikd-prakdia, Sarva-dkarma-prakdsa and Srdddha-kalpa-sdra. Of these
Duaitanirnaya is very well known. Saikara does not speak much of himself in his work. He
simply says that in his old age he was very much distressed by the loss of a dear nephew of his.
The book as a matter of course does not record his death. That he was a very prominent figure at
Benares is evidenced by Kavindra-chandridayd. It calls him the head of the Pandit community of
India and a great patron of learning, “We do not know® when he died,—we know from
Prdyaschitta-mayikha of his son Nilakantha that he had four sons, Damodara, Nrisimha,
Nilakantha (all of whom he mentions in his (GiddAi°) and Raiiganitha., Perhaps Ranganitha was
dead when the book was written,

Leaving the Gidhi family now to pursue their career of authorship with the greatest vigour in
the seventeenth century, I now proceed to give an account of the man who wiclded the greateét
influence in India during the middle of the seventeenth century. This is Vidyanidhi Kavindra. He
was & Samnydsi, but he was a very rich man. He had a Bhanddri or treasurer named Krishpa-
Bhatta. Both the master and servant were good poets and men of the highest Hindu c;lltu.re.
They migrated from the banks of the Godavari, perhaps owing to the annexation of the remnant of
Nizam Shahi dominions by the Great Moghul Shah Jehan. Kavindra is mentioned as wielding the
highest influence after Bhatta Niriyana and Sankara for the good not only of Pandits and
Brahmans but of Hindus in general. Shah Jehan gave him the title of Sarvavidydnidhdna. So
he isknown as Sarvavidydnidhdna-Kavindra-Sarasvati. He was a great collecior of manuscripts.
It is not known how many thousands of manuscrips he collected, but all the manuscripts of his
library bear in large, bold, and beautiful Devanagari character his signature Sarvavidydnidhdna-
Kavindra-Sarasvati, That signature is. a guarantee for the correctness and accuracy of the
manuscript. It is not known when and how the library was broken up, but the manuscripts of his
library can now be procured in Benares, and they are preferred by all Pandics to other manuscripts.

At that time Hindus saffered great hardship owing to the exaction of a pilgrim tax from all
votaries that came to Benares and Prayiga. Kavindra, as the acknowledged head of the Pandits
of Benares, was greatly moved by the hardship of his co-religionists. He journeyed to Agra with a
large following and proceeded to the Diwinim, and there he pleaded the cause of the Hindu
pilgrims with so much force of eloquence that all the noblemen of the:court from Irik, Irdn.
Badaksban, Balkh, Kabul, Kandahar, Kashmere, Panjab, and Sindh were struck with wonder, Shah
Jehan and Dara Shikoh relented and abolished the tax. That was a day of great rejoicing
throughout Hindu India. It was on this occasion that the title of Sarvavidydnidhdna was
conferred upon him. When he came back to Benares with his new title and with the prestige of
success, addresses poured upon him from all parts of India. About a hundred of these in Sanskrit
were collected together by his Bhandari, who also presented one with 35 verses; and two copies of
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the collected addresses are to be found in the Asiatic Society’s Library. The addresses are both in
prose and poetry. Some are long and some are very short. One of the most notable persons in
presenting an address was Viévanatha Tarkapafichdnana, Another address was by Ganeéa of the
Dharmidhikiri family of Benares. Brahmendra Sarasvati was another. Bhaiyi Bhatta was a
fourth, Pandit Vireivara of K{irmachala also presented an address.

These addresses set forth the excellences of Vidyinidhi, Some praise his liberality, some his
eloquence, some his bolduness, others again his deep knowledge of the Sdstras. One sets forth the
‘various Sédsiras he had studied, and another the various acts of charity to which he contributed,
The most touching of the addresses is that which was presented by the students at Benares who
looked upon him as their Earthly Providence.

After Bhatta Nariyana, Sankara and Vidyinidhi, the man who exerted his influence all over
India was Giagh Bhatta or Visvesvara Bhatta. He came at a time when the Marithiis were a fighting
and rising nation. The political importance of the Marathas had its reflex influence on the colony
of Pandits of the Mahirashtra country at Benares. The Marathi peoples looked upon them as their
law-givers and they also felt a pride in their being of the Maharashtra extraction. Gigi-Bhatta
was the son of Dinakara Bhatta and grandson of Rimakrishna Bhatta and great grandson of
Niriyana Bhatta. His father and his uncles wrote many books specially in Smriti, His cousins, too,
were writers of note, but he outdid them all, He completed a series of Smriti works, left unfinished
by his father Dinakara Bhatta. He wrote a commentary on the Jaimini Sd‘ras. Kumirila
wrote his commentary cn Sabara-Bhdshya, in versc, for one quarter of the first chapter only, Giga-
Bhatta continued the work, and wrote a commentary in verse for the whole work. This eommen,
tary is entitled Sivdrkodaya. But Gigi Bhatta is not s0 much known for his erudite works
as for the influence he exerted on Society. He it was who restored Sivaji the founder of Maritha
greatness, to the Kshatriya caste and performed his 4bhisheka ceremony as an independent sovereign,
Sivaji greatly revered him for his learning and piety. He it was who first raised the question of
caste elevation, which at the present moment is exercising the minds of all Hindus. He had a
loud voice and his eloquence was greatly admired. He was a Mimdmsaka of the first class and a
great writer on Smriti. He wrote on Almikdra and even on Veddnta.

His great successor was Nagojt Bhatta, who lived to a great age and whose influence over
the people of Benares was very great. There is no branch of Sanskrit literatare in which he
did not distingnish himself as a commentator, His commentaries on works of the Pinini School
of grammar are of the highest authority, He wrote on Alwikdra. He wrote on the Tirthas
He wrote on #¢hi. He wrote on yoga. He wrote on Mimdmsd. He wrote on Rdmdyana. He
wrote on Sdmkhya. He wrote on Veddnta. He always encouraged students, ard stories of
Niigoji’s encouragement of students may yet he heard in Beneres. Even-at his old age he enjoyed
life heartily and mixed with all classes of men. He died about the time when Benares came
under British Protection by a vote of majority in the Governor-General’s Council about 1775,
The Raji of Pratdpgarh in Oudh gave him his livelihood snd he gratefully acknowledges his
obligation to the Raja in the opening verse of every one of his works.

‘His pupil and successo: was Vaidyanatha Piyagunde, otherwise called Annam Bhatta, also a.
voluminous writer on Vydkarana and Smrit:, His commentary on the Vyavahdra:Khanda of
Mitdkshard is still the standard work of the Benares School of Smyiti, and as such very much
sespected in the civil courts of British India, ‘

In 1791 the Benares Sanskrit College was established and the Dakshini Brahmanas were its

principal professors. Even at the present moment the Dakshini element preponderates in the
staff of that College.
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The seven Dakshini families that swayed the Ilmdu Society at Benares during the last four

hundred years are:—

(i) The Sesha family—though they came from the Tailanga country they are to all intents

and purposes now Maharightra Brahmanas.

(ii) The Dharmidhikiri family which appears from the genealogy given by Mandalik to have

come to Benares about the same time as the Gidhis,

(iii) The Gadhi or Bhatta family, of which Rimesvara came to Benares in 1522 ‘and about
whom and whose family something has been said in the first part of the paper.
(iv) The Bhiradvija family.—The founder of this family was Mahideva, the son-in-law of

Nilakantha Bhatta, son of Sankara Bhatta.

He was the author of Dinakari, the commentary on

Siddhdnta-Muktdvali. 1tis not known when they came to Benares, but since Mahideva’s time they

always held a high position among the Pandits of Benares,

the last representatives being

Mahimahopadhyiya Dimodara Sistri of the Benares and Mahimahopidhyiya Govinda Sastri of

the Calcutta Sanskrit College..

(v) The Piyagunde family, of which Vaidyanitha was the most prominent figure.

(vi) Chaturdhara or Ohowdhuri family, which did muach in advancing the cause of Hindunism
at Benares, Nilakantha Chaturdhara wrote a commentary on the whole of the Makdbhdrata.

(vii) The Puntamkar family.—Mahideva of this family wrote a large commentary on Bhava-
nanda Siddhinta-vagiSas, commentary on the Didhiti,

Tt would be interesting to collect all the Sanskrit works written by dlfferent members of

these siz families for the last four hundred years.

They will be an extensive library—they will show the direction in which Hindu Society moved,
and they will also incidentally give us much information about the political history of India
irom Hindu sources, which is not much available at the present day.

MISCELLANEA,

THE ORIGIN OF THE BHAKTI SCHOOL.

[TrE following is a very brief summary of the
iecture delivered by Dr. R. G. Bhandarkar in
July last at the Literary and Philosophical Club,
j’oona. The views herein expressed have been
sot forth at full length and with all the necessary
ovidence in the introductory part of the Vaishnava
section of his work on the Bhaktimdrga, which he
has recently contributed to the Grundriss der
Indo-Arischen Philologie und Altertumskunde,—
D.R.B] :

The ancient Vedic hymns containing prayers to
tlie different gods were in later times succeeded
hy others in which the poets endeavoured to
grapple with the problems about man, the world,
aund god. Speculation of this kind was continued
iz the times of the Upanishads and the main
doctrines arrived at concerned the freedom of the
human heart from passion and the existence of
the supreme Lord of all possessing personality
and of BrahmA which was the impersonal essence
of all things. The first part in later times
Joveloped itself into  Buddhism, Jainism, and

such other atheistic systems setting forth mere
moral elevation or righteouscess as the goal to
be attained. The second part was taken up by the
Bhakti or Bhigavata School. We have epi-
graphical evidence of the existence of the school
during the three or four centuries before Christ.
The age of inscriptions is determined by the form
of the characters in which they are engraved.
The earliest inscriptions known to us are those of
Asoka, who ascended the throne about 258 ‘B.c.,
as is determined by the occurrence of the names
of five contemporaneous Greek princes. The first -
of the inscriptions indicative of the existence of

.the Bhakti School must have been engraved about

the beginning of the second century before
Christ. It speaks of a pdji stone wall ($ild-
prdkdra) for the worship of Bhagavai Samkar-
shana and Vésudeva! Another, a few years
later, mentions the erection of a flagstaff with
an image of Garuda at the top in honour of
Vésudeva, the god of gods, by Heliodora (Helio-
doros) a resident of Takshagild, an ambassador of

1 The stone is now in the Victoria Hall, Udaipur. But it Was found at Ghosfindt, to which place it was
roroved from Nagari, where it is believed to have been originally lying (Jour. Beng. As. Boc., Vol. lvi, Part I,

p. i7H).
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Amntalikita (Antalkidas) who was a Bhigavata,
1.e., worshipper of Bhagavat or belonging to the
Bhigavata School.? A third inscription of about
the beginning of the first century before Christ
existing at NAnighit contains an adoration of
Samkarshana and Véasudeva.® Patafijali, the
author of the Mahzibhoishya on Pénini, who wrote
about 150 before Christ speaks of Vasudeva as the
worshipful one. , A Buddhistic work of the third
century before Christ mentions VAsudeva and
Baladeva as the deities worshipped by specific
sects. The Mahdbhdrata is a work containing a
collection . of pieces of varied antiquity, some
pre-Christian and others post-Christian, and it is
difficult to determine the age of any particular
piece ; but, with the help of the dates supplied us
by the inscriptions and the two books mentioned
above, we are in a position to determine when a

certain specific religion that it speaks of in a

section of the 12th book arose. That religion’ is
the Eldntika-dharme or the religion of single-
minded devotion or monotheism. It prevailed
among a tribe of the Yadavas known by the name
of ‘Shtvatas. The origin of this religion is traced
to certain Rishis, and from them it was trans-
mitted to others until it reached Bribaspati, who
had for his pupil a prince of the name of
Vasu-Uparichara. This Jast instituted a horse
sacrifice in which Bribaspati was the priest. No
animals were killed on the occasion, and the
oblations were prepared in accordance with the
precepts of the dranyakas, which works contain
the Upanishads. Hari was the god worshipped.
He took away the oblation offered to him without
showing himself to Brihaspati. He was, however,
seen by Vasu-Uparichara, Brihaspati was angry,
when three persons explained to him that Hari
was to be seen only by those who adored him
and were devoted to him. They themselves had
once gone to the White Island (Sveta—dv?pa) to
see Hari or Nariyana, performed austerities for a
hundred years, but were told that Hari was not
to be scen by them, as they were not his devotees
and performed only austerities. This story shows
that a new reformed religion had sprung up,
which, like Buddhism, condemned animal sacri-
fices and the practice of austerities, but, unlike
it, set forth the adoration of God as the way to
emancipation. Then Nirada is mentioned as
having gone to the same White Island ; and, as

he was a devotee, Naryana showed himself to
him and explained the Bhigavata religion, which
prevailed among the Satvatas. The Supreme
God according to this faith is Vasudeva; from
him sprang Samkarshana or the individual soul; H
from him Pradyumna or the mind ; and from him
Aniruddbha or egvism. By certain devotional
practices, men attain Visudeva throughthe inter-
mediate stages of Aniruddha, etc. This Ekdntika
religion was, itis further stated, revealed in the
Hari-gitd or the Bhagavad-gitd, at the time when
the armies of the Pindavas and Kurus stood face
to face and Arjuna’s heart failed him. The
Ekdntika-dharma of the Saitvatas was, therefore,
the system taught in the Bhagavad-gitd ; and the
theistic reform we have spokcnof as opposed to
the moral reform of Buddha is that effected by
that work.

The main problem of this work was how
to achieve freedom from passion. A man is
born to act. He acts with certain desires ; these
desires become strengthened in him by frequent
actions and he becomes a slave to.them. There-
fore Gitd teaches that actions should be done,
not from the desire of attaining any fruit from
them, but because the Brahman or the uni-
versal order requires him to do them, 7. e., the
action should be performed as a duty or it should
be dedicated to God and performed to propitiate
Him,.

Now to perform an act becaunse it is a duty or
to please God is a matter of the greatest diffi-
culty to an ordinary man who is full of desires
and passions, but he is able to conquer these by
the grace of God when he adores Him incessantly
by bhakti or devotion. Bhakti or devotion to
God is, therefore, the way to attain God and
serenity or freedom from passions,

The Visudeva religion or.the Pdfichardtra
system, as it was afterwards called, was based on
the Bhagavad-gitd. Megasthenes mentions Heracles
as the god worshipped by the Sourasenoi, in whose
country was situated Methora or Muthurd and
the River Jobares or Jamna flowed. The Sou-
rasenoi correspond to Saurasenas, i.e. here the
Sitvatas, and thus Védsudeva to Heracles ; and
thus the religion of Visudeva flourished on the
evidence of Magesthenes, in the fourth century
before the Christian era.

2 Jour. R, As. Soc for 1909, p. 1087 ff; for 1910 p. 141 f; Jour. Bomb 4s. Soc., Vol, 3‘“‘:!’ lo4 fr,

3 Arch. Surv., West. India, Vol. v, p. 60.



JANUARY, 1912.]

CORRESPONDENCE. 15

Soon after, Visudeva was identified with
Krishna whose name had been handed down as
that of a holy seer and who was the founder of a
Gotra or family. In later times, he was identi-
fied with Nérfiyana who had become an object of
worship as the source of all Naras or men and as
lying on the primeval waters; and in still later
times, with Vishnu, who was originally a solar
deity but had afterwards acquired the attributes
of supreme godhead. About the first century of
the Christian era, the boy god of a wauodering
tribe of cow-herds of the name of Abbhiras came

to be identified with Vésudeva, . In the colirse
of their wanderings eastward from Syria or Asia
Minor, they brought with them probably tradi-
tions of the birth of Christ in the stable, the
massacre of innocents, ete., and the name Christ
itself. This name became recognised as Krishna,
as this word is often pronounced by some Indians
as Krishto or Kushto. And thus the traditional
legends brought by the Abhiras became engraft-
ed on the story of Vasudeva:Krishna of India.
These are the five elements that constitute the
Vaishnavism of modern India.

CORRESPONDENCE.

My pEAR MR. BEANDARKAR,

Many thanks fof your drawing attention to
my notes on the dates of Subandhu and Dinndga
and sending me an advance proof of Dr. Hoernle’s
letter dated 13th June 1911. Dr. Hoernle says,
«J have no prints or manuscripts of Vamana's
work at hand, but it would seem that M. M.
Haraprasad’s reading of Subandhu is a mere
conjecture not supported by any manuscript evi-
dence.” When I wrote the note, I had the
Kivyamdld edition of the Kdvydlamkdrasttravyitts
before me. That edition is based on two manu-
scripts, one from Jaipur and the other from Bena-
ve8, The Jaipur manuscript had Vastubandhu,
while the Benares manuscript had Subandhu. So

in my note I said, * there may be an objection to |

this that in some manuscripts the word is not
‘ Subandbu’ but‘ Vastubandhu.” Thus I had some
manuscript evidence to support me when I wrote
that paper. Since the appearance of Mr. Pithak’s
paper on ‘ Kuméragupta, the patron of Vasuban-
dhm,’ I have consulted the only manuscript avail-
able in Calcutta, namely, the Sanskrit College
manusecript 4lamkira No. 24. It has Sabandhu
with a little waving at the lower end of the right
hand vertical line which I take to.be the sub-
~.ript U; though in the same page there is an
1istance of a more pronounced subseript U,  In
Anandarfma Baruid's edition it is Vastubandhu.
The VidyAvilisa Press edition of Vamana’s
work, published at Benares under the supervision
of Dr.Thibaut, it is Subandhu. The edition is
bused on three manuscripts, though differences of
reading dre not given., The three manusecripts all
coine from Southern India. Two belong to the
two learned editors and the third to VAtsya
Sundardchéryya of Vitthalapura. So I have five
penuscripts to support the reading Subandhu.
I have not seen the Vinivildea Press edition
used by Mr. Pathak, It would be interesting in
this connection to consult other manuseripts of
the work which are to be found in other parts of

India and Europe. Mr. R. Narasimhachar of
Bangalore says, in his letter to me dated the
28th October 1911, that with regard to Dr.
Hoernle’s letter in the Indiun Antiquary for
September, he had referred Dr. Hoernle to some
manuscripts in which the reading Subandhu is
clearly given.

Reading carefully the verses which preface
Subandbu’s story of Vasavadattd, it appears
patent to everyone who is acquainted with Suban-
dbw’s punning style that he himself mentions
Chandraprakasa in its §lishte form Himakaro-
dyota in the 5th verse. For in that verse he
says that the good man, who makes other people’s
merits appreciated, becomes more fortunate and
popular. The moonshine, which makes the
kumuda flower blossom, Lears enhanced beauty.
Now moonshine Himakarodyota is Chandra
prak8da. So it is & proper name, and I am glad

that Dr. Hoernle agrees with me.
Dr. Hoernle has done a service in pointing out

that the hemistich in Vdmana’s work must have
been written shortly after the death of Chand-
ragupta, that is, about A. . 413, though 1 think
shortly before, as & reigning prince would not be
described as Chandraguptaktanaya. In that case,
by the showing of Dr. Takakusu, the hemistich
cannot refer to Vasubandhu who lived for 80
years between A. D. 420 and 500, and Mr.
Pithak depends on that eminent Japauese
Scholar for referring the verse to Vasubandhu.

Dr. Hoernle doubts that there was a civil , war
after the death of Chandragupta.

But the prefatory verses of Viscvadatti give
a support to my contentions. .In the sixth verse
Subandhu is very Dbitter against khalas—the
wicked—who are more mischievous than snakes.
In his usual punning way he says that serpents
are nakula-dveshi—enemy to weasles; at the same

-time na-kula-dveshi—not envious to the family;
| while the wicked are Sa-kula-dveshi—hard even

to the family of their victims. In the seventh he
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compares the wicked with owls, who have an eye
even in the darkest of darkness. Then again in the
eighth, he says that the wicked theugh they des-
troy the merits of others become the more sinful;
just as clouds which cover the rays of the moon
become darker thereby. What do all these
signify ? The word Saéiruk in the eighth verse
again means Chandraprakdiéa, though the un-
historical commentators do not say so. The tent_h
verse is well-known throughout India and is
in the mouth of every Pandit. It says
that on the death of Vikramdditya, love of Art
and Poetry is gome. Upstarts are flourishing;
everybody's hand is on his neighbour’s throat.
What does this mean, unless 1t means a re-
volutiori in which the autbor did not fare well
on the death of Chandragupta-Vikramaditya ?

I agree with Dr. Hoernle that history does not
speak of such a revolution. But does history
record all the revolutions in India? Has the
history of India advanced so far? If not, may
not these wailings of a ‘senxitive poet signify a
cbange for the worse? Read the hemistich
with the prefatory verses of Vidsavadattd, and the

KAVYAPRAKISA WITH PrADIPA AND Uppxora: edited
by VASUDEVA SHASTRI ABHYANKAR. AnandiSrama
Sanskrit Series, Poonyi, No. G6. N
ScowLy and steadily has the Anandiirama

Press been putting forth its work, at so wmuch

a day, aud already our shelves are groaning with

the weight of the volumes it has published. We

have used the word groaning intentionally. The
varieties of types in whichthe volumes are print-
ed are often rather too big and make the volumes
more bulky and heavy than they ought tobe, and,
therefore, less handy. ™The Shastri and the

Pandit might perbhaps be thereby enabled  to

spare the use of spectacles for some time longer

tban they would otherwise be, at least in reading

these volumes. But their caseis different, "They

have got only a few books to possess. Other

scholars already feel the want of shelf-room for

the numerous books they are obliged to huve in |
these days of multiplication of books.

The present volume is the latest in the Apan-
ddsrama Series.  Kdivyeprakdéae is a classic of
Alaink irz literature and there has been no end
to the writing of commentaries on it. Yet only
a few years ago there were no good editions of
either the ‘text or of good commentaries on it
available in print. Mahesachandra’s first edition,
satisfactory as it was, was then out of print.
Kamaldkari, a not very satisfactory commentary,
was available only in a lithographed ecdition.
The only ‘edition which students of the work
could avail themselves of was the one with
Mahesvara’s commentary. But the commentary
was far from satisfactory. Then followed
Vimanéchérya’s edition, in which the text was, as
1n a variorum edition, smothered in the excerpts
from various commentaries.

Perhaps the best commentary on the Kivya-
prakisa is the Pradipa with its two commen-
taries, the Prabhi of Vaidyaniitha aud the
Uddyota of Nagojibhatta. The Nirnayasdzar

BOOK-NOTICE.

Press gave us some time ago an edition of the

\
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inference is ivresistible that the changes of the
times were ruinous to Subandhu and his party,

The word Sachkiva may have a derivative
meaning of companionship or friendship, for the
word comes from Sachd, meauing saha, a word
common in the Vedas. So the word 4Amdtya also
comes from Amdsaha. But the radieal meaning
was long lost-sight of. KAlid4dsa, who flourished
within a century after Subandhu, uses the word
Suchiva always'in the sense of ministers.

Tena dhir-jagato gurvi sachiveshu nichikshipe.?

Grihint suchivah ~sakhi mithah, ete.

Mr. Pathak translates dishiyd kritirtha-
érama as deserving congratulation on-the success
of his efforts, If it were the phrase dishiyd
vardhase, it would have meant congratulation;
but simply dish{yd means “fortunately.” He was
successful in his endeavour, not in obtaining sover-
ciguty, because, that is not the subject treated of
here; but he was successtul in giving encou-
ragement to literary men, that is, in being
déraya’’ to kritadhiyal or men of talent.

Calcutta. HARAPRASAD SHASTRI.

Pradipa with the Prabh4,
without the Vwritéi or the explanatory prose
portion of the text. Of Nigojibhatta's commen-
tary only the portions dealing with 'lldsas I, 11,
VII, and X were availablein the editions of those
Ullisas published by the late Prof. Chandorkar
for the sake of the B. A. students of Bombay
University. 'T'he present edition, therefore, ot
the Kdivyaprakisa with the Pradipa and the
complete Uddyota is quite welcome. It would
have been still more welcome Liad Mr. H. N. Apte,
who has got the management of the Series in his
bands, scen his way to include explanations
of, the instances cited in the text from the
Udiharanashandriki of Vaidyanatha, Nigoji-
bhatta does give explanations, but not so fully.

In the publications issuing from the Anandis-
rama learned eritical introductions by the
editors, dealing with such matters as the dat.
and position of a book and its author in th-
literature to which they relate, are nov to b
looked for. But it is better to have no such
introdaction than to have an anscholarly or
uncritical one. The present editor does no:
seem to be aware even of the fact that the
Kivyaprakisa was left incomplete towards th:-
end by Mammata and was completed by
Rijinaka Allata But a corvect text, correctls
printed, of a work not already printed at all o™
printed incorrectly, is what we have a right to
expect from the Press; and we have certainly got
that in the volume before us, and that in itself ;«
a great deal. For the sake of correctness of
spelling, however, we would have wished that th
word *“ Uddyota™ had mnot been printed as
* Udyota,” "as it has been in so many places.
(Cf. Roth Rechtschreibung in Veda, pp. 1U1-¢,
ZD M G. XLVIIL) The list of Errata (suchanc
too is not as complete as it should have been.

but unfortunately

SHRIDHAR R. BHANDARKAR,
Bombay.
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SOME UNPUBLISHED INSCRIPTIONS.
BY D. B. BHANDARKAR, M.A.; POONA.
(Continued from Vol, XL, p. 176.)
3.—HAnsi Stone Inscription of Prithvirdja [Vikrama]—Sarhvat 1224,

truanslation, without a transcript, of this inscription by Captain E. Fell has been published in
Asiatic Researches, Vol. XV, pp. 443-6, and a summary of it with full and elaborate remarks
thereon by Lieutenant-Colonel Tod in the Tramsactions, Royal As. Soc., Vol. I, p. 154. But
noue of these attempts has proved successful, and a correct and accurate account together with a
vranscript of it is still a desideratum. No excuse is, therefore, needed to publish this record.

The inscription was originally found at Hansi in the Panjib, but regarding its exact
original find-sopt there, Tod says as follows : *The inscription, which I obtained through the
kindness of my friend Colonel Skinner, had been saved from the general wreck of these halls, by
the materials being taken to erect a small Musleman place of worship ; and this slab was built
into the wall in a reversed position. It was afterwards presented to Marquis Hastings ; but
as-it reached this nobleman at a very busy period of his career in 1818, I know not what became
of it.”! The inscription stone, strange to say, is now lying in the Royal Scottish Museum at
Edinburgh. Two excel'ent photographs of it had been sent four years ago by a person connected
with this Museum to a Parsi gentleman in Poona, called Mr. Frenchman, who made them over
to me. And it is from these photographs that I edit the inscription.

The inscription contains 22 lines of writing. The characters are Négari. Attention may
be drawn to the sign for ré occurring in °riksha-yitha-patsthih, line 12. The language is
Sanskrit ; and the inscription is partly in prose and partly in verse. The verses are numbered,
but very great carelessness is shown in this respect. It is full of solecisms. We thus have
rangdni instead of raigdn inline 2, vijaya-vara-kareh instead of vijoya-vara-karinah in line §,
and so on. In respect of orthography, the only points that call for notice are: (1) the use of
» for b and (2) the doubling of a consonant in conjunction with a preceding r. With regard to
lexicography we have enly to note the desi word gzdka employed in line 11.

The record opens with an obeisance to some goddess whose name is unspecified. This
shows that the inscription slab was originally in the temple of a goddess. Then follows a
verse which invokes the blessings of the god Muriri, Verse 2 informs us that there was a
king of the Chihaména lineage called Prithvirdja and his maternal uncle was one Kilhana,
who, according to the next verse, belonged to the Giihilauta dynasty. The verse following tells
us that thinking of Hammira who had become the cause of anxiety to the world, the kin.g put
Kilhana in charge of the fort of Asiki, doubtless Hansi. From verse 5 we learn that Kilhana
orected a pratoli, ie., a pol, or gateway which with its flags set Hammira as it were at defiance.
And near the gateway were constructed two koskhthakas or granaries (verse 6). Then we have
» prose line (lines 9-10) speaking of a letter gent to him by Vibhishana. Verse 7 with which
the letter begins, says: ““the lord of demons (Vibhishaga) who has obtained a boon from Rima,
the crest-jewel of the lineage of Raghu, respectfully speaks thus to Kilhapa staying in the fort
{gadha) of Asi.” The next versesays: ‘‘In the work of building the bridge we both assisted
the leaders of the monkeys and bears. And you yourself (Kilhana) have written saying that
to you the lord of Pamchapurs, a string of pearls and this city bad been given by the Omni-
present (Rama).” In the verse following Prithviréja is compared to Réima and Kilhapa to
Haniman. In verse 10 Vibhishana hestows nothing but conventional praise on Kilhapa. Verse

} Transaciions, Roy, 4s. Soc., Vol. I, p. 185.
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11 refers to his having burnt Pamchapura, and captured but not killed its lord. Verse 12
again is simply eulogistic, but, in the verse following with which the letter ends, Vibhishana
requests Kilhana to accept the string of pearls or even Lanki but promise safety to him,
Then again follows a prose line (lines 19-20) which by the way informs us that this strirg of
pearls was presented by the ocean to Rimabhadra when he was intent upon constracting the
bridge. Verses 14-15 statethat there was one Valha who belonged to the Doda race and who
was a subordinate of Kilhana and that his son was Lakshmana under whose auspices the
praiasti was composed. This is followed by the date wluch i3 Thursday the 7th of the bright
half of Migha of the (Vikrama) year 1224,

It will be seen from the above account that this inscription is a pradasti or panegyric. and
its object is to describe Kilhana’s conquest of Pamchapura and its chief. Kilhana was a mater-
nal uncle and feudatory of the Chihamina sovereign Prithvirdja. This Prithvirija is nct the
celebrated Prithvirdja who fought with and was captured by Shihibu-d-Din Ghirin 4.0, 1192, as
Tod supposes. Because, for this Prithvirdja we have dates ranging only from a.p. 1182-92,
whereas the date of our inscription is v.B. 1224=4a . 1167, Prithviraja of thls record must
therefore be the same as the Prithvirija who pleceded ‘Someévara. Kilhana, we are expressly
told, was put in charge of the fort of Asior Asika, i.e., Hausi, to check the progress of Hamnira,
f.¢, of course the Muhammadan emperots, There can be no doubt that the Muhammadans
were ab this time attempting to pour into India. This isalso clear from the Delhi-Siwalik pillar
inseription of v.E. 1220 =4.p. 1164 wherein the Chihamina Visaladeva is represented to have
exterminated the Mlechechhas and made Any.nvarta what its name signifies, i.e., an abode of the
'Aryans. It was, therefore, urgently necessary to put a stop to this by appointing a brave and
clever personage to the charge of the Hiust fort, especially as it was on the route to India.
Tod says:  Asigarh or Asilurg is celebrated as the scene of contest between the Hindus and
early Muhammedans. It was by this route, that most of Shahdbuddin’s attempts were made to
wrest the throne of Hind from Prithvirija; and often did the warriors of the mountains of
C#bul find their graves before Asi. Even now it presents the appearance of a great sepulchre
all around but especially to the west. The route was by Pdshapattan, the town of purity, on

“the Sutlej, to Bhatner and Fateh-dbdil, to Ast and Delhi.”’® From these words of Tod’s the
iﬁportancaiof fortifying and maintaining the fort of Hinsi towards the close of the Chihamana
‘supremacy is quite clear ; and what is equally clear is the necessity of keeping a strong ho!d on
Pichapattana on the Satlej mentioned by Tod, which can be no other than Pamchapura of our
inscription. ' Probably the chief of Pamchapura about this time did not owe fealty to the
Chihamina dynasty, and it was, therefore, absolutely indispensable to put him down and take
possession of his city. This explains why the capture of Pawchapura and its chief is considered
so important in the inscription.

The prajasti was composed by one Lakshamana, who was, we are told, a Doda by race.
The Dodas have beer given a place by Tod in his list of thirty-six royal races of Rajasthén,4
but he tells nothing about them. I believe they are the same as the Dods or Dodias, a clan of
the Paraméras. The province in Rijputini now called Hidoti was originally held by thera and
was wrested from them by the Khichis of Gagrond, who in their turn had to give it up to the
11idis after whom the province was so called. In the time of Mahmud Ghazni, Merat,
Balacdsahr, etc., were held by the Dods, of whom Haradatta was the most pre-eminent. Dods
are now. found as Jdgirddrs near Lava in Tonk. -

2 Above, Vol. XIX, p. 218. 3 Transactions, Roy. 4s. Soc., Vol. I, p. 135.
¢ Annals and Antiquities of Rdjasthdn, Vol, T, p. 106 (S. K. Lahiri & Co’s edition. ).
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5 From a photograi)h. : 6 Expressed by a symbol. 7 Read °
¢ This onght to be FrErgyorfga, but will not suit the metre. ® Read exggar.

10 Read T@t.
11 This ought to be FrFraTTaRiTr:, but will not suit the metre.

13 The meaning of this line is not clear to me. 13 Read qraig®® and ‘meq°
14 Read °garqigd gesitear. 15 Read °fAsg4. 16 Read SéeT:.
'7 Read ¥g°. . 18 Read H7€°- 19 Read °gvi°.

20 Read ‘qH®R- 21 Read §5Y=RAT; but this will not suit the metre.
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4.—Anavada stone inscription of Sarangadeva [Vikrama]—Sammvat 1348.

This inscription was found early in 1904 when some excavations were being carried on by the
Irrigation Department of the Baroda State at Anavada, the old Anahilapitaka, nearly three miles
from Pitan in the Kadi division. It is now deposited, I am told, in the kachers of the Vshivitdir,

The record consists of twenty-four lines covering a space of 1’ 43" broad by 1’ 51" high.
The initial letters of the first seven lines have peeled off, but in all other respects the stone is
very well preserved. The characters are Nigari. The language is Sanskrit, Ja}nd excepting
the verse at the commencement the whole of the record is in prose. As regardé.orthography
it is sufficient to mote (1) that a consonant following r is doubled and (2) that the sign for »
is employed for b only once in °m=wudvibhrate in line 1. In respect of lexicography may
be noticed the words : (1) prekshani(na)ka and (2) sthitaka both occurring in line 7, and (3)
vyakti in lines 9 and 21. The first means ** theatricals,” the second * a grant in perpetuity,”’
and the third “specification of details.”” In lines 7,9, and 10 occurs the word palamdna, the
meaning of which is uncertain. It occurs in other insoriptions also, 6. g, in a Chaulakya
copper-plate grant of v.s. 1280 (above, Vol. VI, p, 1¢7, Plate I, line 3), where it appears to
be equivalent to pilrva-pradatta of the other grants of the same dynasty. Is palamdna, there-
fore, a mistake for pdlyamdna ?

The inscription opens with the well-known stanza with which Jayadeva's Gita-Govinda com-
wences. Then follows the date, which is Sunday the 13th of the bright half of Ash:‘u'iba in
the [Vikrama] year 1348. At that time Mahirdjddhirdja Siramgadeva was reigning at Ana-
hilvitaka ; his Makdsamdhivigrahika Mahdmdtya Madhusidana was doing all the business of the
seal, relating to the drawing of documents, etc., and the Panch (Paifickakula) consisted of Mahaita
Pethada, and others, Pethada being appointed by the king as keeper of the seal at Pilbanapura
(Palanpur ). The inscription then proceeds to record the gifts that were made on the aforesaid
date as well as previously, for the worship, offering, and theatricals before the god Krishna. The pre-
vious grants are first specified. They are: (1) drammas 180 in perpetuity by Karana, (2) drammus
72 from the customs-house in perpetuity, (8) drammas 72, (4) drammas 86, and (5) drammas
48, four being for each amdvdsyd day by Seth Devala, accruing from his Sikiri (?). The
new gifts were made by the five-fold people of the town (pawinchamul:ha-nagara) consisting
of (1) the Panch, (2) the Brihmagas who are called Purohitas here, {3) the Mahéjanas, of whom
some were Sddhu (Sihukir), some Sreshfhi (Seth), Thakkura, Sont (goldsmiths), 'Karisiras
(braziers), and so forth, (4) Vanijyirakas (Vanjiris), and (5) Nau-vittakas (shib-owuers),
The new grants were: (1) half a dramma paid by the seller on one dhadi of madder (mdnjisithd),
(2) one dramma paid both by the seller and buyer on one dhadd of solonum Melongena (Hinguds),
(3) some portion from each cart filled with grain, the nature of which is not clear, and r4) one
pali from a ghadd or jar of ghi by the seller.

It has been stated above that our inscription commences with the initial benedictory stanza
of the well-known Gits-Govinda. The Gita-Govinda, we know, was composed by Jayadeva,
who is supposed to have flourished in the last quarter of the 19th century and lived
daring the reign of Lakshmanisena.?2? And the fact that the stanza is quoted as the
invocatory verse in our inscription shows that ‘‘the work had already within a centnry
become guasi-sacred.”” Again, it appears from onr inscription that there was a temple of
Krishpa existing in Anivadi long before the time of king Sarangadeva to whose reign it
refers itself and who no doubt belonged to the Vigheld dynasty. This is worthy of note, as
we have not yet found any aucient temple dedicated to Krishna and hardly any reference
given to such a one in old inscriptions. The only reference I know of is furnished by a
Harsauda stone inscripqion of Devapila of DhirdA dated v. s. 1275, which speaks of an
image of Krishna being put up by one Kesava near a temple of Sazixbhu.‘f-‘? '

1 Journal and Proceedings of the As. Sec. Beng , Vol. II, No. 5 (Muy, 1903), pp. 157-9.
13 Above, Yol XX, p. 312, 1. 14, :
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TRAVENCORE ARCHZAEOLOGICAL SERIES.
BY K. V. SUBRAHMANYA AIYER, B.A, OOTACAMUND,

INn the native state of Travencore in the Malras Presidency, the Archmological Department
Las been in existence since the days of the late Professor Sundaram Pillai, who published some of
t.- inscriptions of the Vénii kings first in the Mairas Mail and eventually in the pages of thia
j>urnal,  After his death, the Archmological Survey does not appear to have come to an end.

¥':om Mr, Nagamiahk's Manual of Travencore, pp. 176-7, it is clear that all the inscriptions of the
B¢ 1te, which are 450 in number, have been already examiued in a rough way.

When Mr. Gopinatha Rao was appointed Superintendent of Archaology in the State a few
yoars ago, it was thought he would direct his energies to the publication of accurate transcripts
and translations of the inscriptions of the State which had all been tentatively examined before his
apjointment was contemplated. We shall now see how he has discharged the dutics eutrusted to
him. Eleven numbers of the Travencore Archwmological Series have already been issued and mors
aro promised. So that, judging from the quantity of work turned out, his achievemeut is cerlainly
commendable.

2 From the original stone. % Road °gRA]- # Raad g#.
21 Read ¥&®37q. 23 There is some space left between the letters q and =Y.
29 Read Fagora’. 30 Read s1Hq. 31 Read qreaa(3°,
33 Real stftagqrexAma®. O Knlareama® 3 &ifRR is probably a mistake for &fjesw.
35 Read geaey°. 3% Read syAryrearar. 37 Rad °Fyax°.

33 377 is probably a mistake for y¥r r 'y3T. 3 Rewl ga°.
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Let us now examine the quality. In the first place as regards transliteration, an epigraphis:
is [ree to choose any system he likes, provided he uses it throughout. Im this publieation, prop:s
cate does not appear to have been taken to correct the diacritical and printer’s mistakes. I have
been able to notice a number of instances' where distinetion has not been made between : and 1,
rand r; 2, 7, », and . Tt may be thought that these are minor points which one need nut
trouble oncself about. The importance of a correct system of transliteration has been recogniscd
by schilars, and it cannot be over-estimated. Epigraphical publications, to be of any real valuc.
should, as far as possible, be free from errors of this kind. Else they mislead the readers
instead of helping them.

A perusal of these publications will convince any one that their editor has criticised t}.e
views of others, very often without proper grounds. X propose to consider some of the argumer s
with- which he assails the opinions of ethers.

On page 150, Mr. Gopinatha Rao writes, “Mr. Venkayya has separated the compound
tirwvayirs vaykkavudaiya pirdttiydr, found in several inscriptions which describe the mother ¢
Uttamasoladéva inte tiruvayirurdylla and Uda'yapirditiydr. By itself the first part mears
practically nothing and the second has introduced a fictitions queen in South Indian histor:.
The mistake is perpetuated in his Annual Report, year after year, by his suceessor, Mr. Krishra-
fastri who also believes that the name of the mother of Uttamaséla was Udaiyapirattiyir.
Such an expression vayirurdyki-avudaiya occurs in many places in Tamil literature, as fur
example, Rama is ealled Kouéa!aitan mani-vayiry vdyttavané by Kulagékhara-Peruma] in Lis
Perumdl Tirumoli.,’2

The charge here made against Mr. Venkayya is certainly clear enough, and no one c:n
mistake it. It is, that he has by an unwarranted separation of the words tiruvayirurdykkavudai-
ya pirdttiydr introducel into the history of the Cholas a fictitious queen. In sodoing he did r. )t
even perceive that the first part had no sense whatsoever. I admit that the charge weuld bea grav.
one if it were true and Mr. Venkayya deserves to be taken to task for it. Oa the other hand,
if it coull be satisfactorily proved that the charge is a false one, I think it is the doty of
Mr. Gopinatha Rao to acknowledge his blunder.

The passage referred to by Mr. Gopinatha Rao occars in the inscriptions of the 11:th
century A.D., and it is impossible even for a beginper in South Indian Epigraphy to confourd
ka and fa in these records. - The passage which actually occurs in the.inseriptions ezaminad by
Mr. Venkayya is Uttemaiiladévarai-tiiruvayiru-céytia Udaiyapirétliydér Sembiyan médéviydr.
Unfortunately for Mr. Gopinatha Rao, the records that mention the mother of Uttamag6ladéva ars
net few. All these numerous records, without even a single exception, read as stated by e
just now ; and its meaning has been taken by Mr. Venkayya to be “ UdaiyapirattiyAr Sembiyan
miidéviyir, the mother of Uttamagdladéva.” To be more literal, it only means “ Udaiyapirathivir
Sembiyanmadéviyir who bad obtained in her blessed womb Uttamaséladéva.,” It is this reading
and this translation that are being * perpetuated’” by Mr. Krishnagstri in bis dnnual Reporis.
I doubt if any one would say that a meaning other than what Mr, Venkayya has given to tha
passage is possible.

If we separate the phrase as suggested by Mr. Gopinatha Rao intc tiruvaysruviylkavudaiya
and pirdttiydr, the first part must necessarily go with Uttamaisladévarai which precedes it and
the second with what follows. The meaning would then be ¢ Pirattiyar Sembiyanmadéviyar who
would have to obtain in her blessed womb Uttamaséladéva,” a statement of what is to happen and
not what has already occurred.

! A few of the mistakes in diacritical marks and types are pointed out here. The n ocouring in Pavittirama-
nikka® (p. 162), Ranakirtli (p. 159), Tannir pandal (p. 168), ought to be 7n-and the n in Parapku (p.153), » d
wangala® (pp. 169-170) ought to be #, The t of Jatila (p. 155) pir6ttiy4r (p. 162) should be t. The lengths of
cowela in Anaimalai (p. 153), Vijaysbhishéa (p. 157), and in several other words in pp. 162, 164 and 167 are not
properly indicuted ; $hgaldsu in p. 167 must be tingal kGéw.

2 The words in italics are transliterations of passages given by Mr, Gopinatha Rao in Tamil.
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In pp. 168-69 of Lis Travencore Archeological Series, Mr. Gopinatha Rao publishes, with
a short introduction, & fragmentary inscription from Kanyikumari, with text and translation.
Here the king's name has been rcad as Réjakésarivarman Rajardjadéva, and this king has beem
identified with Rajaraja II: The date assigned for the record is a.p. 1167.

The preserved portion of the iuscription commences with the words perumbugat= Kdvirdja-
késarivarmn, efc., which is invariably how the historical introduction of Rajidhirija I beginning
with Tiagalértara ends. “The geographical terms occurring in the record also furnish some
internal evidence as to its date. Tie high regnal year must also have been utilised in arriving at
the date of the king. The fact that the watershed erected during 1he king’s reign was called after
Jayangonda-Chéla is another point which an epigraphist would not omit to consider. It may be
said here that thesurname Jayahgonda-Chola was first borne by Rajaraja I and after him by Rajadhi-
raja [. Besides, there is a considerable difference between the characters of the time of Rijidhirdja I
and those of Rajarija TI. All these must have been taken into accountin fixing the approximate date
of the king. But we have direct evidence to show that the record does not belong te Rijaraja [1 but
only to Rajadhiraja I, The very same inscription was copied in 1896 by Dr. Hultzsch, the Madras
(vovernmeunt Epigraphist aud in the list for that year the king’s name is correctly given as
Rijakésarivarman Rijidhirija with ddAd in brackets which goes to show that the syllables ddhi are
mutilated. Havinz suspectad that the king’s nam: iad been misread, I solicited the permission of
the Assistant Archeological Superintendent, Southern Circle, to have a look at the impression of this
inscription. On comparing the published trauscript wish Dr, Hultzsch’s impression, I found that®
they are both identical, as the text of Mr. Gopinatha Rao from the west wall of the temple is

“identical with Dr, Hualtzsch’s No. 96 of 1890 which is also on the same wall. The only difference
is that the words ninra ellai=kkal lulkku=kkilaklu=p are omitted in Mr. Gopinatha Rao’s text out of
carclessness or oversight 3 It must be said that th: passage is incomplete without these words and
that the words pannirukdl milemum have no connection whatsoever with the western boundary with
which they are forced to go in the translation. _

When Mr. Gopinatha Rao identified the king with Rijarija II, it must have struck him that’
the latter was a Parak@sarivarman and not Rijakésarivarman as given in the record under notice.
The difference surely called for some remark which we do not find in his introduction. Lastly,
assuming that the resord i3 o:e of Rijaraja II, he assigned a.p. 1167 for it. Now this yields
A.p. 1136 for the accession of Rajardja II. It may be pointed out that this date is again ten
years earlier than the actual date of his corenation. ,

No. V1II of the Trqvencore Archeological Series is, according to the editor, one intended to
supply the want of Vatteluttu iuscriptions with plates. Here, he has, by the mere identity of the
name Mirafijadaiyan occurring in the four records, viz., the Anaimalai inscription of A. p. 769-70
the Madras Museum plates of JatJavarman and the Tirupparangumam and Trevandrum Muscum
epigraphs, arrived at the conclusion that all these must be referred to one and the same king. On
page 155, he says thatil the table given above, ¢ ¢., that furnished by the Sinnawanir plates is
examined closely, it becomes apparent that the Pandyas alternately bore the names Maravarman and
Jatilavarman (Sadaiyan), just in the same way the Chéla kings called themselves Rijakésari and
Parakésari.  In my opinien, the available facts do noi warrant such a surmise. Itis a well-
known custom in Hindu [amilies, observable even at the present day, that the cldest son takes the
name of the grandfather. But if a king had two or more sons who ruled one after the other, it
seems unlikely that the names Sadaiyan and Maran could have been borne alternately. In the
very list referred to by theeditor, we find that No. 6, Miravarman Srivallabha bad two sons: No. 7
Varaguna and No. 8 Parintaka II. These reigned one after another. According to Mr. Gopina--
tha Rao, No. 7, the immediate successor of No. 6, should heve been a Sacdaiyan and his younger
brother No. 8 Parintaka 1I, a Maravarman and the latter’s son No. 9 Rijasimha, a Sadaiyan, DBut
the plates report that No. 8 was a Sadaiyan and No. 9 a Maravarman and this completely upsets the

3 Qther minor differences are that while all the r’s in Réjakésarivarmardna and Rﬂjardo'adéra‘occuring in line 1
and the #’s in [iwaramudaiydr (lines 1 and 6) are in Grantha in Dr. Hultzsch’s impressioxn, theze are represented
in Tamil in Mz, Gopinatha Rao’s transcript. A k is alzo omitted at the beginning of line 5. i
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theory advanced by the editor. The only way now te get out of the difficulty is to suppose that
all the sons of @ Miravarman called themselves Sadaiyan. But this, it must be observed, is
contrary to Indian custom. At any rate, the instance pointed omt clearly shows that we sre net
warranted te pestulate that every alternate Pandya sovereign had the same title.

There eould be no difference of opinien en ene point, and this is that there we¥e more kings
than oue of the nare Mirafijadaiyan and Sadaiyamiran in the Pandya genealogy, 1 may also say
that this is admitted by Mr. Gopinatha Rao when he attempts to aceount for the fact in his theory.
The ideutity of Maradjadaiyan of any particular recowd with any king in the Pindya pedigree
should therefore be based en either internal evidenee or by the mention of known events in the
records. 1 take it that this is exsactly what prevented My, Venkayya from identifying the Maras-
jadaiyan of the Tirupparaigunram record with Jagilavarman of the Madras Musenm plates. X
perceive ne ambiguity in his language when he states that the identification of Mayanjaqaiyan
must be based wpow better evidence than the mere identity of she recond poxtion of the two names,
though Mr, Gopinatha Rao confesses that he does not quite grasp the reason sct forth in this. Now,
with: reference to the Tirupparangunram inscription, even admitting that the name Miradjacaiyan
(which is only a title or surname if it is similar to Rijekésazi or Parakésari) was the propes
name of the king, yet because it was the proper mame shared by several kings of the Pindya
genealogy, the name alone does not in the least help us to identi’y him with a particular Mirabja-
daiyan in the liss, unless there be some other evidence to support the identification. It may be
that Mr. Gopinaths Rao has * no difficully whatseever in aecept ng the identity of the king
mentioned in all the three inscriptions, the Madras Museum plates, the Tirupparafigunram and the
Trevandrum Musewnm stone inseriptions with she king of the same name found im the A naimalai record.’
for the reason that ‘ the latter half of the name Mairafijadaiyan is the proper name of the king in
all these.” When the inscription itself is not dated in any known era and does not give sufficient
elue to the identification of the king mentioned in it with any in the list of Pindya severeigns
belonging to the same period a1 d having the same name, the identification mus: be made by
excluding all the other possib:lities ; else the identification is nqt worth the name. I do not find
bow Mr. Gopinatba Rao has excluded other kings bearing the same name from being identical
with the Marafijadaiyan of he Tirupparahgraram record. .

1t is worth while to go into the grounds which, as he tays, enabled bim te satisiactorily refer al:
these inscriptions to one sovereign. They are (1) palzography and (2) the name Mérafijadaiyan

The second having been dispesed of, it only remains to see the validity of th: first. If a
number of inseriptions in Vatteluttu characters of unquestivnable date referzing to this period
had been obtained and their palzography ssudied, we wonld be at liberty o adduce that as a
ground for placing a record in a certain period. Palwography by itself can only imdicate the
approximate period and net the exact time. 8o far as I am aware, except the four records under
reference, none belonging to any king earlier than the time of the Ohéla Rajarain I huve been
printed excluding the Ambasamudram inscription of Varagupa-Malirija. Sneh being the case.
there is not much force in the argument {hat pn]aéographical indications show that a Va ttelutto
inscription belongs to A. n. 770 or thereabout If at least we are assured that Vuttelutto
paleograpby was different 25 years before and 25 years after a. p. 770, the reason may carry
some weight. As we have already seen that Mr. Gopinatha Rao's knowledge of the paleography
of Tamil inscription has not prevented him from mistak ng aninceription of Rajadhirija I for one
of Rijaraja 11 in spite of other conclusive evidenee to the contrary, we naturally lese faith in his
palaographical comparison of the fewer and more complicated Vattclutta inscriptions. Besides, the
Jetters of the Anaimalai record assume a slanting position, while those of the Trevandrom
inscription are straight. The latter present peirts of rcecmblance to the Varagupa-Maharija
vecord of Ambdsamudram. These threc are available for comparison, as they areprinted with plates.
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The way in which Mr. Gopinatha Rao creates a queen for his Marafijadaiyan seems to be very
queer. I use the word ¢‘ creates ” because the record itsclf does not warrant his conclusion. His
whole argument hangs on what he believes to be the use of the honorific plural form of the third
personal pronoun avaukknu in the Tirupparabgupram inscription. His argument may be stated
thas : —

RQittan Ganapati, the minister of the king, is referred to in this inscription in the third person
singular. A certain Nakkan Kerri is mentioned as the wife of a person whom the record introduces
with the ‘¢ honorific plural” avarku., She cannot, therefore, be the wife of Sattan Ganapati, who
is always referred to in the record by the third person singular. The only other possibility is that
she must be the queen of Mirafjadaiyan, and for him the ¢* honorific plural ’’ is appropriate.

It is easy to prove that Nakkan Korri is the wife of Sattan Ganapati and not the queen of
Mirabjadaiyan. Her elevation to the rank of a Pandya queen is due to Mr. Gopinatha Rao’s
misconception that avarku is the honorific plural of the third personal pronoun. I have only to
show him that the word erarku is the mere third personal pronoun singular, It is made up of avan.

Third personal pmndun singular + Dative sign. ku.

Rules of grammar require that when these two combine without the intervention of what are
ealled §driyai, the compound assumes the form avarlu, the consonant » changing into r.

Similar instances are :—

en + ku = erku (first person singular).
nin + ku = nigku (second persons).
‘The dative case of nouns is also formed similarly, e. g:=e
vadugan + ku = radugarku,
pdnan 4+ ku = pénarku.
nakkan <+ ku = nakkarku.
If the sdriyai intervenes, the form becomes quite ordinary, a8 :—
avan + ku = avan + u + ku = avanukku.
vadugen + kw = vadugap + w + ku = vaduganukku.
"the honorific plural is formed as follows : —
avar + ku = ararkku (without the intervention of sdriyaf).
avar  + ku = avarukku (with édriyai).
vadugar + ku = vadugarklw (without §driya’) = vadugarukku (with sdriyai) ;
similarly, for pdnan.or pdnar, sdttay or idttar, nakkan or nokkar or nakkandr. '

It must only be pointed out that the spelling of the dative of the honorific plaral of the
third personal promoun is avarkku with single r and double % and that the spelling of the third
personal pronoun, singular, da‘ive is avarku with 7 and single /.

The inscription has the form azarku with y and single & and as soch it is only the dative of the
third personal prosoun, singularaean. Thereis absolutely no differnce between the two singular dative
Forms ararku and avanukku. And as Mr. Gopinatha Rao scems to concede that if the third person
singular is used, Nakkan Korri would be the wife of Sittan Ganapati, I think I have satisfactorily.
shown that she is not the queen of Marafijadaivan. That this mistake should have been committed
after the inscription has been correctly read and translated previously, perhaps shows that ihe
editor takes a peculiar pleasure in differing from others. One other point that could have been
considared s that if Nakkan Korri were the Piandya queen, she would have been termed
Paui:nadEviyar, Nambirdttiyar or Déviyar Nakkan Korriyir as is quite common in inscriptions.
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THE VEDIC CALENDAR,
BY B. SHAMASASTRY, B.A.,, M.R.A.S.,, M\R.S.A,, MY3SORE.
' The Intercalary Month.

TaE term * Vedic Calendar’’ may appear at the outset to be an anachronism, for the reason
that there are no clear references to any kind of calendar in the Vedas proper. Kven in the
Brahmanas, references to a calendar are so vague that it is hardly possible to form a clear
conceptien of the precise nature of the calendar that was in use. But coming to the Sitras, espe-
cially those of the Simavéda, we find precise data to determine the various systems of calendar
in observance during the Siitra period. One might, therefore, be led to think that the term
¢« Sitraic Calendar” would be preferable to that of * Vedic Calendar.” But it should be borne
in mind that the various systems of calendar described in the Shtras are not the result of an
observation of the heavens in a day, but are the outcome of the experience gained and adjustments
made by many successive calculators of time. Nor are allusions to a calendar altogether wanting
even in the Vedas. The description of the New Year’s Day as occurring on the Ekiishtaka day,
i. e., the eighth day of the dark half of the month of Migha (corresponding to December-January)
in the times with which we are dealing, as well as the distinct references to a thirteenth month
which must necessarily have been an additional moath intercalated for the purpose of keeping the
beginning of the year more or less close to its natural time, go a long way to prove that the Vedie
poets kept a systematised calendar based upon scientific principles. The beginning of the year on
the Ekashtaka day is thus described in the Atharvavéda, III 10 :—

“ (1) Shefirst shone out; she became a milch-cow at Yama’s; let her, rich in milk, yield
(duh) to us each further summer !

¢ (2) The night which the gods rejoice to meet as a milch cow coming unite them, which is
tbe spouse (patni) of the year, let her be very auspicious to us!

“(3) Thou, O night, whom we worship as wodel (pratim) of the year, do thou unto our
long-lived progeny with abundance of wealth.

*(4) This same is she that first shone out ; among these other ones she goes about, having
entered ; great greatnesses are within her ; the bride (zadki), the new generatrix hath conquered.

(8, Hither hath come the year, thy spouse, O sole Ashtakd ; do thou unite our long-lived
progeny with abundance of wealth !

¢ (13) Thou whose son is Indra, whose son is Séma, daughter art thou of Prajipati ; fully
thon our desires ; accept our oblation ! ”

A similar hymn with important variations is also found in the Yajurvéda, Taittirlya-Samhita,
ivVv. 8.11:—

€37 & A1 vyAr Segdavi W qiE |

FYSAIT AIASNAAT G gt afearreasa | g i

seerdl IwaT QR gar dGitmg i |

TRyt Rata: TR K qroar st AfiTaar 1> 0l
ALK TaT4g A" Y FAr gArr 9g SRS |
AATART TG RART Aa0RT TAfer ITLAEL il 3 |

FASTAT WATTT FAAT ATCT TaATINA A5 |

wrast gy FEtagDT ggaw GAAn FEOTdHe el
SufTSTaT Predqifrd aarel ergoemaT i 9 '
araTy AR 7ATT G AT WaAdr g@rar g U
Frorseaae 39T fAspd aart &g SiRs=smar: |
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FEEATAR FAY: AAAGTAT Faa: aRA@ >Tregar: 0§ )
sHireAdt qfAgwd i st ¥ T Ay |

T =R AT JAATAT ATATKIT ATFTEAT ITEG {1 9 |1
QRTZHT GTET ACAATAT TN T3 ARAARLA |

§7 qEgA, sAFE AT @UORATESHO: |l < 0
AR AT AT G JIAT=g TIgATR |

STex gAAT AT JAFeAr g1 A=mrard A1 937% 1% 1l
sy gAAT fAgARar e afagraiiIig T |
syaraTen AT auT FAReAr § wernfa ar ggq=w | e |l
g sFLRF 9T M AL THAFAFAAST 97 |

Taffq: T970T FAC FAAGAREEERART 110 |

T I TYAT SATSAITART ARAMA (0 |

AR TUF FASHAY TR anawt AEestiu R
I quAr sAteFEET YFOITaR |

|qr T qRAEIST YRAAAFT_UA AL

TRAT THET SAAATE, PRI AASHHEG: |
FAMTAS QEAATAT {qAAT TUATL I Swar: e ll

FAAT 9T FARIAAIGT AT AT FAE

T et qgdIST sgTsEASiT o woars qasaa 1w !

« (1) It is she that first shone out ; having entered into this (earth), she goes about; (like)
a bride, newly married (to the New YE4R), she has become the ganeratrix (of the days that follow) ;
three are the great lights that associate with her.

«(2) Extolled in metres, these two shining dawns, coming out of the same womb, and being
‘the wives of the sun, go about all-knowing, making a flag, free from old age, and impregnated with
abundant seed.

_#(3) Three dawns have reached the path of the sacrifice ; three lights [the fire, the sun, and
the moon] have also approached it; of them, one protects the offspring, one the vigoar, and one
the rite of those who like to please the gods.

“(4) She who is the fourth has passed into the four sets of Sima-chents [nine-versed’
fifteen-versed, seventeen-versed, and twenty-one-versed chants], maintaining the two wings
[halves] of the sacrifice [3. e., the year] as knowa to the sages, anl giving rise to the Great Litany
composed of Giyatri, Trishtubh, Jagati, and Anushtubh metres ; and she has preserved this
heaven [the solstice]. '

¢ (5) With five (days) the Creator has made this; he has also created five and. five sisters
of them ; taking various forms and being clothed in sacrificial splendour, five of them run Wiq)

great speed. .
¢« {G) Thirty sisters [days] partake of the rite, spreading out the same flag; they make the

seasons ; being wise and all-knowing and resiling in the metres, they go about with great

splendour. :
¢(7) Clothed in splendour, this shining night takes to herself the rites addressed to the sun

above : even the various kinds of beasts, on. awakening, ses her on the ‘lap of this mother

[the earth].
« (8)- This eighth day, bearing the troubles of pregnancy, has brought forth this great Xndra:

with his help the gods vepelled the enemies ;in virtue of his own might, he has become

the destroyer of the Asuras.
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«(9) O sole Ashiakils, ye gave a sister to me hitherto without a sister ; ye speak the truth;
listen to this prayer : just as ye are pleased with the behaviour of this (Indra), so may ye be pleased
with mine ; do not send me away to any one else!

¢ (10) This all-knowing dawn stepped into my mind and has taken a firm hold of it; just as
ye are pleased with this (Indra), so may ye be pleased with me; do not send me away to
any one else ; )

¢«(11) The five mornings, the five milkings, and the five seasons follow the cow with five
names; the five quarters regulated by the fifteen-versed chant and possessed of the same
characteristics as the five mornings follow this single light [the dawn].

« (12) (Of the five mornings) the first is the womb of the dawn : one bears the magnificence
of the waters ; one presides at the rites addressed to the sun ; one presides over the heat ; and one
the sun controls.

« (13) She that first shone out has become a cow at Yama's ; let her, vich in milk, yield to
us each farther summer ! :

¢« (14) Foremost among the lights, clothed in brilliant splendour, has arrived this illumin-
ating dawn with various colours, like a flag of the sacrificial fire ; O ever-youthful dawn, conducive
to the performance of unchanging rites, and grey with old age, thou hast arrived !

«(15) The wife of the seasons, the first (dawn) has arrived, leading the days and being the
mother of creatures; though one, thou hast become many ; free from old age, thou causest the rest
to grow old.”

Likewise the TAndyamahabrahmana describes the Tkashtaka as the wife of the year:—V.92.

oot ¥ Seaeen qeft TAAEH, TAEAT T TAT AFY TAQ. FRT AETEACT GG

« What is called the Ekéashtakd (d»y) is the wife of the year ; when the night of this day
arrives, (prajdpati) lies with her. Hence, commencing with the (true) beginning of the yesr,
(sacrificers) observe the rite of initiation. ”’

Tbe important points to be particularly noticed in the above passages are (1) the beginning of
the year, probably solar, on the ¢ighth day of the dark half of the month Magha; (2) the designa-
tion of this day by such names as ‘a cow,’ ‘dawn, * ¢ Prajpati’s daughter,” and * Siryd ’; (3) the
association or a kind of secret marriage of the dawn with three lights, the fire, the moon, and the
sun, as pointed out by Siyana in his commentary on verse 1; (4) the birth of the days of
the following year or cycic of years, as well ag of Indra and S6ma from th2 marriage of the dawn
with the sun ; (5) the celebration of the dawn by the four well-known Sima-chants; namely, the
nine-versed chant, the filteen-versel chant, the seventeen-versed chant, and the twenty-one-versed
chant, each of which is, as we shall see, intended to signify as niany intercalary days as the number
of verses containel in it ; (6) the destruction of enemies and Asuras brought about by Indra, the
son of the dawn.

As rezards the first point, it is trne that we are t0ld nowhere in the Védas themselves that
the word EkAshtaki means the eighth day of the dark half of the month of Migha ; still, on the
authority of Apestamba and other Sitra-writers, who have defined it as such, we may take
it to mean that particular day, From the next three points we have to understand that, at the
commencement of every year or cyele of years, it Was the usual custom with the Védic poets to
celebrate a symbolical marriage of the New Year’s Day with the sun in order to enable the new
year to beget its 720 children,! s.e., its days and nights, or, in other words, to perpetuate an
auspicious flow of time for themselves. This seems to be the sum and substance of the celebrated
marriage hymns,? in which the marriage procession of Siiry4 or the dawn to be wedded to the sur is

1 R, V.i, 164 10, 11, ’ 3 R.V.x,85; and A, V.xiv, 1, 2.
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the subject of a long and mystic description, and which are even now recited on the occasions of
marriages performed as a rule after the winter solstice and before the summer solstice. The
recognition of the dawn first by Soma, the moon, next by Gandharva,3 one of the 27 nakshatras,
then by Agni, and lastly by men, seems to signify the association of the dawn first with the synodic
lunar year of 354 days, next with the sidereal lunar year of 351 days containing 13 months each
of 27 days corresponding. to the 27 nakshatras or Gandharvas, then with the Sivana year of 360
days, dedicated to the sacrificial fire-god from whom the dawn or the twenty-first day, based upon
the difference between the Sivana year and the Julian solar year of 365% days, is believed to have
come under the protection or observance of men. The fact of making the dawn the object of praise
in the Chatushtomas er four sets of Sima-chants seems to render probable the above explanation
of the two obscure verses of the marringe-hymn4 The five mornings which are said to precede the
brilliant dawn in verse 11 seem to be five days added after the end of the Sivana year. As regards
the destruction of enemies and “Asuras by Indra, we ghall presently see that they are not real
enemies or Asuras, but intercalary days regarded as such.

Thus, while the Yajurvéda connects the mornings and the mystic cows with the Chatushtdmas,
thereby implying the final number of intercalary days to be twenty-one, their number is distinctly
stated as three times seven in ¢the Sima-véda,

qSRTTT TYH AT AR
fSreas qUd At ST
ar FAGTCATIT AT:
sTRRITRECfTar ary:
<« First they (the sages) came to know the sacred
name of the cows ; they came to know the
sacred names to be three times seven;
knowing them, they extolled the morning (Zshdh) :
then the red cows became famous. ”
There are two more verses which express the same idea :—
1Y gAIT IV RAFAT,
7% Rl g Arhwa )
§% Freay T8 SO,
& §F 979 IEATET 11 Sima, ii, 1, 17, 3.

frceR o Yt afee

FEATANEIC TCH A7 |

FTAAT AN A

TR 9% AR | Sims, v, 2, 2, 7.

“ He, being purified, hath made the mornings shine ;
and it is he who gave the rivers room to flow ;
making the three times seven pour out the milky
stream, Soma, the cheerer, yields whatever the heart finds swees. *’

* The three times seven mil¢h.kine in the loftiest
heaven have for this Séma poured the genuine
milky draught ; four other beauteous worlds
hath he made for his adornment when he

waxed in strength through holy rites. »

* Vdjasaneyasarihitd, 18, 40 ; and also TaiftirtyaI,7,7. 4 R.V. x, 85, 40-41; A. V. xiv. 3, 8, 4. .
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For reasons to be pointed out further on, I presume that the four worlds referred to in the
above verse are four solar years, and that the twenty-one cows or mornings are the intercalary days
made up of the four times five days and a quarter which is the difference between a Sivana and a
solar year. I do not, however, contend that it is clear from the above passages themseclves that the
twenty-one cows or mornings are intended to signify so many intercalary days and intercalary days
alone. Still, I believe that scholars will agree with me in holding that, so far as the beginning of
the year on the Ekiishtaka day is concerned, these passages leave no doubt whatever, The
Ekéashtaka day is clearly a lunar day; and the year that was practically obserred by the
Vedic poets was the Sivana year of 360 days. The number of days from one Ekiashtaka or the
eighth day of the dark half of the month of Migha to the next Ekéshtaka is 854. Accordingly, if
the Sivana year of 360 days, having once begun (on the Ekaishtaka day, is to begin again, on that
same day, there must necessarily be an adjustment of the difference of six days between the lunar
and the Sivana years by the addition of one month to the lunar year in every five years. If instead
of the Savana year, they adopted a solar or a sidereal year, even then they must necessarily have
adjusted the respective differences between the lunar and the sofar or between “the lunar and the
sidereal years by intercalation in the form of days or months. Accordingly, we find clear references
to a thirteenth intercalary month not only in the Yajurvéda and the Atharvavéda, but also in the
Rigvéda. The Rigvéda i, 25, 8, thus alludes to the intercalary month :—

3T WEr JaAGr TIT FTQ | 70 F IIH°0AT (]

« He, who, accepting the rites (dedicated to him), knows the twelve months and their
productions, and that which is supplementarily engendered.”

In his translation of the Rigvéda, Professor H. H. Wilson remarked as follows :—

“H¥g g IqATAY, who knows what is wpa, additionally or subordinately produced. The
expression is obscure, but in connection with the preceding, ¥F ArET Traw, who knows the twelve
months, we cannot doubt the correctness of the scholiast’s conclusion, that the thirteenth,
the supplementary or intercalary month of the Hindu luni-solar year, is alladed to; that
‘the thirteenth or additional month which is produced of itself, ir connection with the year,
‘FARETSTIATITAIAT GTqCHAT e7IAqAT.”’ The passage is important, as indicabing.
the concurrent use of lunar and solar years at this period and the method of adjusting the one to
the other.”

Notwithstanding Siyana’s interpretation of the word upajdyate in the sense of ¢a supplement-
ary month,” it is doubtfal whether the word indicates a complete intercalary month or an
intarcalated pariod less than a month ; for we shall presently see that before the custom of adjusting
the lunar and the solar reckoning by the addition of a complete month came into vogue, the vsual
practice was to adjust them by adding as many days as formed the difference between any two kinds
of years or sets of years. Still, it is certain that some sort of intercalation; either in the form of a
month orin the form of a period less than a month, is what is implied in the above verse o’ the
Rigvéda. But coming to the Atharvavéda, we see therein a clear- description of a thirteenth
intercalary month :—

NEUATIAS AT TR A A AR |
AT ITEA FIEINIAN T 0F (G Arawor . 1|

“He who measures the thirteeath month, fabricated of days and “nights, having thirty
members—against that god, angered, is this-offence. ” A. V., XI1I, 3. 8. '

afradr A '
FAINT ArF {X€T TE: |
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¢ Weakling by name art thou, the thirteenth month, Indra’s house.”” A. V. v.6. 4.

In the Krishua-Yajurvéda, i. 4. 14, the twelve months together with a thirteenth intercalated
month are thus enumerated : —

AN AN THFW YOAE IR TTETS (AN §EY q€er a0 qreadardinr o«
&/l ofy sTREqEATH AT

¢ Thou art the mouth of Madhu,5 the month of Maidhava, the month of Sukra, the month of
Suchi, the month of Nabhas, the month of Nabhasya, the month of Isha, the month of Urja, the
month of Sahas, the month of Sahasya, the month of Tapas, and the month of Tapasya; and thou
art caught hold of in a wooden veasel ; thou art the month Sarmsarpa [a creeping month] ; and
thou art the receptacle of sins.”

The Brihmana portion contained in the Krishna-Yajurvéda, vi. 5, 3, 12, comments on this
passage as follows:-- .

TRIFRTATIIAHT HIG T TG AT AEATIEASAOATHY TEATH AT ITAT
Rupdar s Sadt sedgeTear AR FATIAT AN EATEETHT T,

¢« Qlearly dozs the Adhvaryu first go to the south; clearly the Pratiprasthitri priest to the
north. Hence does the sun go to the south for six months ; and to the north for six months. He
says: ¢ Thou art czught in a wooden vessel ' ; thou art Samsarpa [a creeping month] and a
receptacle for sins.’ They say that there is also a thirteenth month ; it is that thirteenth month
which he pleases thereby.”

The symbolical practice connected with this passage is this :—The Adhvaryu priest fills
+hirtsen wooden vessels with Sdma-juicz ; and with the help of another priest, called Pratiprasthatri,
he makes offerings therefrom to the seasons, While performing.the rite, the Adhvaryu goes to the
south and the Pratiprasthitri to the north, imitating the southern and northern movements of the
sun respectively. As will be seen, it was in the middle of the year, during the summer or the
winter golstice, according as the year began with the winter or the summer solstice, that the
iutercalary periol was inserted, delaying the sun’s turning movement so long and occupying that
period in performing the initiatory rites. Hence the reference in this passage to the sun’s northern
+nd southern movements, and to the thirteenth month during which the commencement of those
turning movements is delayed, The fact of representing the wconths by Soma-vessels is clearly
stated in the Maitriyaniya-Samhiti, iii, 10. 4. 5,

AW MAOYHGETTSHAIE T9-
sHfiniEd R S
& AR AT ATARAATEATR - ‘

“ Twelve are the vessels ; the pressing stone, called Updiniusavana is the thirteenth ; the dis-
cassion they hold, by asking whether there ought to be a vessel or no vessel (to represent a thirteenth
1aonth), is a discussion as to whether there is a thirteenth month or no thirteenth month.,’’

Rogarding the sacrificial function observed during a thirteenth month, the Tindyamaha Brih-
mana, X, 3. 2, says :—

T AtsTrediiny arar Iareir | ¥ AwdwngTT | JrNeg AARIETTAT | STATITE.

g Ao sed wreaT w & walew e AWA AT T

« The months observed the vow of Upasads [sessions] with the intention that their father [the
year] might prosper. They, however, prospered merely by observing the initiatory rites, and
iuitiated the thirteenth month duaring the period of the vow of Upasads [sessions]. Therefore
the thirtcenth month became their follower. Hence whoever undergoes the rite of initiation during
the period of the vow of Upasads [sessions] becomes the follower (of the rest of the priests).
Accordingly they declare a thirteenth month as existent and also as non-existent.”

s Madhn oorresponds to Chaitra ; Midhava te Vaifékha ; and so on,
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Again, the Maitrdyaniya-Samhita i. 5, 5. 6, says :—

sHTSTH T wa‘tuﬂ Iqegarshed.
ArASATTA: FAATATCEATEN.

¢ The thirteenth lnnar day is to be propitiated by the immolation of & beast sacred to Agni and
Sowma. There is the thirteenth month ; it is that thirteenth month which he catches hold of by this
offering.”

These and other references to the New Year’s Day and the thirteenth month intercalated
solely for the purpose of keeping the seasons or the months in their proper places in the year, are
encugh to show that the Vedic poets kept a calendar -with far more scientific precision than we
are pleased to credit them with. Whether we will or no, the fact cannot be denied that the idea of
a thirteenth month, i.e., an intercalated month, could not have dawned upon the mind of the Vedic
poets unless they had been quite familiar with the true lengths of several kinds of years. There is
also reason to believe that, before the system of adjusting the difference between any two kinds of
years by the insertion of an intercalary month was begun, the practice was to adjust them
by adding sets of intercalary days, such as 9, 11, 12, 21, and so on, That such was the custem, is
clear from the following passage of the Kathaéikha-Brahmana, quoted in the Smrititattza.

SIFATAT ¥ NI WHAAT ATGTEEATHR. § TIUIE AT, TAIGT AICOT FE&T qRAT,
AT IAGT, ARATEHT SATIAT: TAUFIRITANY, TEANCMTUEER THTHT HIGOAA HAGSATIT HIq,
QIRTEOTH.

srEardt SrEATRAr sarearg :—
¥ =TS wETE AWATE W G @AM KIS, IUCAIA ARAAGAY T

"arsd PrFearwiTal st aig g, wadl: qranR WArsd IEEE. arenesr iegar

sTIfHaay: ax qm’?mmmwm marcmaat HT AY 7 HAAA T g ATFRIAAR, -

qIere (FgweqAEn: gHRAIGAGYEE, W6l A AiaRuiaEsE:  aena 93T

HrsATAgT Y Arcqean TR SfarrEaedAies: auITSiaia araly SENATige.

HETHAA

“ Being at a lower level [z'.e.‘, being less than a month], the half-months desired that
they might grow into months. They approached the twelve days’ sacrifice. Having appointed g
Brihmana as a thirteenth priest [in addition to the twelve priests] and having washed off (the sins)
on him, they got up. Hence it is that he [the thirteenth month or the priest who represents it] is
homelessand dependnnt for his existence upon others. Hence there ought to be a thirteenth Brihmana
priest in every twelve days’ sacrifice. This is a passage from the Brdhmana of the Katha School.

¢« This passage is thus commented upon by Jayasvidmin: —Having represented the thirteenth,
¢ dirty,” month by a Brihman priest, those half-months collected the twelve-days’ sacrifice, [¢e.,
converted it into a month’s sacrifice]. Having washed off in that ¢ dirty > month,—if it is asked
what was that which they washed off on the ¢dirty ’ month, we have to understand the word ardt:,
¢ enemies ” ;—having washed off the enemies, i.e., the sins, they got up, i.e., they rose up free from
the burden of sin. From the descriptive statement of washing off the sins, it follows thas
the sacrificial performance which can possibly be observed in the subsequent month should neither
be undertaken during the ¢dirty ’ month nor be given up. The inference of a rule from »
descriptive statement is reasongble ipasmuch as the sense of the descriptive statement can otherwise
have no application whatever.,” Hence the performance of obligatory, casual, expiatory, and othe:
religious rites is prohibited in a ¢ dirty’ month. ¢It is homeless’: i.e., like Chaitra and other
months, it has not a fixed place of its own in the year. ¢Dependent for its existence upon others.’
i.c., the thirtaenth month comes into existence owing to the waxing and waning of the moon in tke
intervals of monthg, ”

(To be contjnued.)

¢ Smritifatea, Calcutta ed., 1£95, p. 782.
7 Here the rule is that the sacrifice should neither be performed in the ¢ dirty’ month nor be given up, bu+
should be performed in the subsequent month, The statement is that of washing off the sins in the dirty month



FeBRUARY, 1912:] LAUKIKANYAYANJALI 33

“ LAUKIKANYAYANJALI ” TWO HANDFULS OF POPULAR MAXIMS CURRENT
IN SANSKRIT LITERATURE, COLLECTED BY COLONEL G. A. JACOB.

BY PROF. VANAMALI CHAKRAVARTTI, M.A.,, VEDANTATIRTHA; GAUHATIL

CoLoNeL JacoB.is a good worker in the cause of Sanskrit studies. His ‘Concordance to
the principal Upanishads and the Bhagaradgitd’ will ever remain a monument of patient industry,
His editions of the Veddntasdra and the ZEleven Upanishads are equally well-known. He
is never satisfied with an untraced quotation, and he is doing yeoman service by publishing
the results. of his studies, now and then, in the Journal of the Royal Asiatic Society. When
such a man compiles a book on the popular maxzims current in Sanskrit literature, it deserves
to be studied with all attention. Indeed, the author has begun a most useful work as a pioneer
of the subject of maxim-hunting, and it is with the hope of rousing the attention of the Indian
Sanskritists to this subject, that I write this review.

The first * Handful’ seems to have been excessively well received by the learned world in
England. For the Journal of the Royal Asiatic Society says in its July number, 1901—* The
modestly styled ¢ Handful’ is only one more example of the laborious care and love of
aceuracy for which the author is dlstmgmshed »

" The author begins by criticising the work of his predecessors in the same field. These prede-
cessore were the illustrious Taranatha, who is said to have given a list of 151 Nydyas in his
Vdchaspatya Encyclopedia and Satyavrata Simasrami, the celebrated Vedic scholar of Bengal
[ cf. pp. ii (preface), iy v, 2, 14. ]. These scholars did not give detailed references to the books
in which the maxims occur, and undoubted]y Colonel Jacob deserves our sincere thanks for giving
them. He has alse pointed out some real mistakes in Tarinitha. We are grateful for
this too. But we are really sorry that he should have thought it fit sometimes to use tao
strong language of abuse, for such language about ome scholar from another serves no useful
purpose; it looks too much like prejudice. Prof. A. Venis renders a maxim wrongly (p. 31,
Vol. 1) ; the author simply points out the mistake. Tarinitha commits a mistake and he says
his explanation is rubbish and nonsensical.

We shall now point out a few inaccuracies and mistakes into which "Colonel Jacob has
himself fallen with the hope that these will be corrected in subsequent editions.

P. v, Vol. I—

It explaining the IEHOITFHNEUIFATY, the author quotes Bhdmati ( pp. 880-1, Bibliotheca
Indica edition ) ‘TH HozH: FASHERA Q& (A AISATHAMANY AToBIAT G €EATAN T o swifaa
qeqrFoeH ora’ and adds in a foot-note * The printed text wrongly reads ‘ ®wea .” We submit
that the suggested correction is uncalled for and that the true reading must be either (1) qe&T
Fozx: (Bibliotheca Indica) or (2) wemmmozan:(Sanskrit College MSS.) or (3) a7 T &HuzaH: (dsiatic
Society’s MSS.). We would prefer the reading of the Sanskrit College MSS., which keeps the @&
observed in sy#g: and HFFAIE - We wonder that Colonel Jacob should have omitted to
nentioa the MSS. that authorised him to make the emendation; for, surely, the critical Western
savant cannot be supposed to have corrected 5ogt into Fogy in the fashion of the uncritical
{ndian scribe.

Vol. I, pp. 11 and 12—

It explaining the sRrHRATSIA=ATA, the author says, *“ A crow alighted on & Palmyra tree, and
at the same moment some of the fruit (sic.) fell on its head and killed it.”” 'We have seen plenty
of g1 trees in Bengal, but wecould scarcely understand how a tdla fruit may fall upon the head
of a bird, that has alighted on the trec. Of course, the true explanation of the Sanskrit text
quoted seems to be that the crow came and alighted on the ground, at the foot of the tree, and
:hen the fruit fell and killed it. )
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Again p. 12—
¢ The Marithi pandits in adopting the Nydya bave changed its meaning.” - The explanation
given by Molesworth (. e. the Maritha pandit’s explanation ), is the explanation prevalent in
all parts of Bengal. - It is identical with the 2nd explanation given by #f®aoz ( Nilakantha).
‘Principal V. 8. Apte explains it as follows :—
It takes its origin from the unexpected and sudden fall of a palm-fruit upon the head: of
a crow ( so as to kill it ) at the very moment of its sitting on a branch of that tree. . .”
( Sanskrit-English Dictionary, p. 651.)
Prof. Bidhubhusan Goswami has copied this incorrect explanation in his notes on the Kirdia,
Cantos 1 and 2.
Vol. I, p. 15 and Vol. II, p. 29—
&t PR TEe gt PTaTe |
The maxim ought to have ended with &3 in the first case-ending (cf. pp. 32, 33 where the
compiler rightly rejects the word ** s7g&ifq ’). Here is Colonel Jacob’s translation of the maxim :
“ Leaving the milk suitable to the dyspeptic, he enjoys the sour gruel.”” This is wrong. The real
translation would run as follows :— ‘¢ Just as a man suffering from loss of appetite may prefer
sour gruel to milk. ”” It means that when a man prefers the lower pleasure to the higher, ke
must be supposed to be in an abnormal state of mind, like the patient who prefers sour gruel i»
the sweet milk,
This maxim occurs also in the Atmatattvaviveka; as, * it faera sraciramyea dngR ”’
(p. 41, Madanmohan’s edition Samvat 1906, Calcutta),
Vol. I, p. 32—
e RISIRSocaar Pygregeaa |
The Colonel's explanation is merely a reproduction of Gough’s rendering of the maxim in
the Sarvadaréanasaingraha, and it mnust be gaid that Gough seems not to have understood the
thing clearly. Here is the explanstion: ¢ Cutting -off the tongue while trying to get a fine
plantain.” This gives no meaning, at least the wording does not., The correct explanation
would be :em )
Cutting off the tongue with the desire of eating a large plantain [which on account of its
great size, could not be contained in the mouth if the tongue were to remain intact].
Vol. I, p. 46— '
HAATTH: I THAT |
¢ The strength of a community is greater than that of a8 member of it.”” The real meaning may
be thus expressed :—The meaning ( lit. force ) of the whole word is stronger than the meaning
(lit. force) of the component parts thereof, This is not a SIRF=Ara in the sense in which Colonel
Jacob takes the word. It applies to interpretation of texts. It directs that in finding out the
meaning of a text, we are to prefer the ordinary meaning of the word to its derivative meaning,
of course if there be nothing in the context repugnant thereto. cf. wmFefraraggu® ( Vol. II,
P- 89). (In Vol. IXI of the * Handfuls,’ this mistake has been corrected ).
Vol I, p. 47—
¢ If I am right in supposing Anandagux to have been a disciple of the great Sankara who
died about 4.n. 820, then the early part of the elgbth century would be the latest date that could
be assngned to Amara
Anandagln, or Ananda.]nana, as he more frequently styles himself, was a diseiple of Suddh-
inanda. Ananda]nalia saysin his introduction to his’commentary on the Sdriraka-bhdshya ( from
which Colonel Jacob is gquoting ) :—

YRAEHivawy Y qe] aTER |
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In the colophons of the same work we read: “gfy ’sﬁch’rﬂ’gqqngnaqﬂqrqq'ﬁqu
TIAMIRASHRMAIARANFA A (AFIARA A @rarsa@dqrir-" Moreover, Anandajnana says that
the qrogwpyisa of Sankara had many commentaries in his time ; he actually quotes three or four
interpretations of Sloka 2 of the introduction, = Thus, tLis Annndn can never be identificd with
Ananda the disciple of Sankara.

It is strange that exactly twenty years before Co]onel Jacob’s publication, Mr., Ka lasachandra
Sinha had committed the sane mistake with reference to the identity and time of Anaudajuz‘ma
(vide his Gitd Introduction).

Vol. I, p. 48—
AfeEfeGirs{ aegT qoT 1IPIEr T |

In 1900, Colonel Jacob was “‘not quite clear as to the drift of the saying.”” In 1902, he became
wiser,and wrote, ‘‘It means that ‘the Palasa tree is not cleft when the axe is applied to the Khadira
tree,’ and is used to indicate that two objects are essentially distinct, and stand on separate bases
(p. v. Introduction, Vol. II). Colonel Jacob’s translation is all ught but his explanatory note
ig rather vague. The maxim is meant as an illustration of the well-known doctrine of the
AR HTeY of cause and effect,

Vol. 1, p. 48—

qfe IR FoF 99| )

Colonel Jacob ‘‘ should like move light on this saying.”” We give below what little light we
can. The ¢ is the jujube fruis and kunda here means a vessel contaiuing the jujube fruit. The
kunda (FT ) is an YR (d.¢., a place where something is kept) and the jujube is the s7ryx (i.e., a
thing which is kept in something). "The principle means that yon cannot put the sypqre and the
MYy in the same oase. There could be no AT FRTOH in such cases.

Vol. I, p. 49—
JUHAFOSTIY |

This also is a maxim of which the meaning is unknown to Col. Jacob. We give the meaning
below :=—

A lady borrows some ornaments from another and therewith aecorates wer person. A third
party on sceing her, will say that she Zas (i.e, is the owner of ) these ornameute. Similar is
the case with the expression IiAgamEAnafRIrTiTTHETEAT a’mqt(, for an action «r kriyd
has no Fsr® ; it is only |, ¥=®T, FR ( including 931 ), &Y that have a {¥q7. So 7iF-
QARSIIATTHAT is wrong. But it is justified on the arf“qaaoga-am, The action has borroued,
so to say, a fF9¥ from that ¥ar¥ .which produced the action, and as a lady in borrowed ornam-
ents is supposed to be in possession of them similarly the action of syrga also may be supposed
to hav. the ¢ cow’ for its fFq3; though the cow was really the fapgar of the 5317 that produced
the syraFAfRAT

Vol. II, p. 10—

TREVAFAATIIF |
This maxim is very well known to those who have read any Sanskrit grammar written in

Sanskrit, Colonel Jacob seems to have misunderstood it. Kielhorn thus translates iv rightly : —
That which has undergone a change in regard to one of its parts is by no means (in consequence
of this change) something else.(than what it was before the change had taken place)—(Paribhdsh-
.enlusekhara p. 179.)

Yol II, p. 12—
R YTTHAA |
« The maxim of the reproduaction in the effect of certaw qualities, 1n the j roportion im which

they exist in the prolacing cause.” That portion of the above translation which we have printed in
italics seems to be redundant. I do not know whether the word grta®ar in Nrisimha Sarasvati's
explanation or the word ywa in the original suggested this import of foreign matter into tle

explanation of the maxim,
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Veol. II, p. 16—
s qQUEFRIFATA |
Colouel Jac brelects the explanation given by the native scholar Ragh\muthavarman in bLis
Laukik v-nydju-Saingraha as ¢ extremely far-fetched and unsatisfactory.”” We, bowever, think
that Raghunitha is nearer the truth. The Bengalis bave a similar idiom. It means that you put

vour feet (covered with shoes), on the neck of your opponcnt and thus_compel him by sheer force to
come to your side. The real point in the comparison is the utter impossibility of escape, yegrGIIT
in the words of Udayana. The opponeut has no alternative to ‘all upon.
Vol. 1L, p. 19—
|IATTATANT Frag W'ﬂ'*ﬂltm oy " AR qaAFS AT HKHUMQ |
This maxim has been taken from the Atmatatlvavwela of Udaynna, a book whieh is written in
the most difficult philesophical language and which even the crudite native pandits find it difficuls
to understanl. We cannot withhold our genuine admiration from a European scholar who can hunt
up o maxim in a book like this, of which the conteunts, from the nature of the case, must present
almost insurmountable difficulties to him, This is paticnt research and surely here we have to learn
from onr western contemporaries. Colonel Jacob’s translation is given below :—
¢+ Thou ridiculest the man who faking his gold ties ¢t up in a corner of his garment and then
thyself taking the gold tiest it up in the skirt of the sky!”” This, of course, is wrong. For taking
read throwing away ( 3yqATa ) and omit 7¢ and ¢n. The reference is to a foolish man who langhs
at another fool because the latter ties up a knot in the garment after he has thrown off his gold
(for the safety of which the knot is made) though he himself ties up the gold in the sky, 7. e,
fancies that the sky isa safe place for the deposit of the gold, pronded only he makes the movements
of making a knot in the air.
Vol. I, p. 24—
q 93 FRYFACT TUR qaIAEA/TN
« A thing does not become imperceptible, because perceived by one who has ascended a
mountain peak.” The language used by the compiler is not very clear. We should rather say .—
A thing is not to be regarded as imperceptible, because it could be perceived only after ascending
a mountain peak, i.c., because certain conditions must be fuifilled before it is perceived.
Vol. 11, p. 25— )
qeraesa |
Colonel Jacob says: ¢ The maxim of the union of man and lion.” He apparently do2s not
remember the reference to the ATHE syzare of Vishnu. The body of sxfdg is partly human,
partly leonine.
Vol. 11, p. 27—
TGN T THIST gHRITAT
¢ The lamp will not throw light on an object before it is [lighted and) brought in. Perhaps
equivalent to ©catch your hare before cocking it.” ” We give the correct translation below :—
A lamp cannot illuminate an object, belore it is brought in connection (eontact or relation)
with that obj:ct. =~ This is a philosophical maxim,
Vol. 1I, p, 34—
ﬁrammaa'rsmwamrqmﬂmﬂr |
¢ This seem3 to belong {o the same category as the FHrmzsaqitgr.”” The mrwIsagiiwr=arg
points out the want of adequate mofive or S¥iWA ; but the present Nyiya points out the utter
impoessibility of a thingz.
Vol. I1, p. 37—
7 AR q H®AET |
¢ He who causes & thing to be done by another is himgelf the real doer of it.” For himeelf th;
real read surely a.
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Vol I, P 36-37—
Fryat Aoy afs
a7 is derived from a rcot, meaning to worship. I¥ is thus literally an object of worship-—a god.

“¢ As is ths god, so is the offering.”” Compare the Bengali proverb J®q %xar a9 A", Thus
it is not the same as * tit-for-tat’ or ¢ Roland for an Oliver.’

This review has been written mainly with the intention of drawing the attention of the Indian
Sanskritists to the useful subject of maxim-hunting. It is a field for patient and honest research.
Let our countrymen, who are now engaged in teaching Sanskrit in our Colleges, apply themselves
to this task, and their labours will be amply rewsrded.

ASOKA’S BHABRA EDICT AND ITS REFERENCES TO TIPITAKA PASSAGES.
BY PROF. DHARMANANDA KOSAMBI, HARVARD UNIVERSITY.

In the Bhabra edict king Adoka snggests certain sacred texts ( dhamma-puliydydni ) as good
to be studied not only by monks and nuns, but also by lay-brothers ( updsukd ) and lay-sisters
( updsikd). These texts are, according to the readings of Emile Senart ( Les inscriptions de
. Piyadasi, 2, 199, Paris, 1886), as follows :—

1. Vinaya-samukase ;

. 2. Alsya-vasdui;

3. dndgata-bhayini;

4. Muni-gdihd ;

b, Moneya sille ;

6. Upatisa-pasine ;

7. Laghualovdde.

Considering the great antiquity of the edicts of Asoka, it is evidently a matter of much inter-
~3t and moment that the above mentioned texts should be surely and correctly identified -with

he specific passages of the canonical books.

Number 1 has not been identified, and I am unable to offer any useful suggestion regarding it.

Numbers 2-5. With the help of the previous studies of Senart and Oldenberg, Professor
Rhys Davids gives the desired identification of numbers 2-5 in his Buddhist India (London, 1903),
at page 169. Using the Pali text Society’s editions of thc Nikdya Texts as the basis of reference,
the intended identifications are as follows :—

2. Aryia-vasdni = Sangiti-sutta of the (then unpublished) Digha-nikdya, Pol. 3 ;

3 - Andgata-bhaydni= Anguttara-nikdya, Vol. 3, pp. 105108, sutta 79 ;

4. Muns-githd = Sutta-nipita, stanzas 207-221, p. 36 ;

5. Moneyya-sutta= Argultara-nikdya, Vol. 1, p. 278 ; Itivutiaka, p. 56.

Number 6, the questions of Upatissa (= Sariputta): he does not attempt to determine precise-
ly, since many passages might jnstly bear that title.

Number 7. There sre two Rahuloviada-suttas, both in the Majjhima-nikaya, namely, the one
at Vol. 1, pages 414-420, and the other at Vol. 1, pages 420-426. The words of the edict
expressly state that the admonition uttered by the Exalted Enlightened One to Rabula concerned
itselt with the subject of falsehood (Ldghulovdde musdvddawi adhigichya Bhegavatd ~Dudhena
thdsite). Now it is precisely a falsehood or musdoida, of which the opening paragraphs of sutta
61 treat (see p. 414, 1. 10, p. 415, 1. 19), and it is accordingly clear that sutfa 61 is the one

intended by Aéoka. It was thus identified by Oldenberg and Senart.

With regard to numbers 4 and 7,1 see no reason to differ from the vicws above stated.
There remain therefore numbers 2, 3, 5 and 6 to be discussed.

Number 2, Aliya-vasini. The first question to settle is this:—

Shall Aédoka’s aliya-vasdni be equated with ariya-vdsd, *the holy ways of living’, or w1tb
ariya-vasd, ¢ the lineages or traditional ways of the holy ’?
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Now we find described in the Sangiti-sutte, not only the dasa ariya-visd (Digha, Vol 3,
p. 269), but also the catidro ariya-raisi (Digha, Vol. 3, p. 204). And since this sutta is in fact
(like adhydya 38 of Udysga-parvan of Mahd-bhdrata, Vidira-niti) a true ¢ One-more’ or ¢ Aig-
utlara’ sulta, we mway properly expect to find both descriptions in the Argutiara nikiya; and so
indeed we do find them —the dase ariyardsd in the Dasaka-nipita, Vol 5, p. 29, and the chatrdro
ariyacaisd in the Chatukka-nipdia, Vol. 2, p. 27. The Saigiti-suttais putinto the vouth of
Sariputta (see Digha, Vel. 8, p, 209), while both dsguftara-suttas are put iute the mouth of
Buddha. Whichever way we decide our first question, the identification should be—not with cne
of the Digha passages, but—with ome of the Anguitara passages, since the edict implies that the
aliya-rasini are the words of Buddha,

Prof. Rhys Davids in 1898 (J. R. A. §.18¢8, p. 640) says : *“ No. 2 is no doubt the
passage on the ten Ariyavdsd;”’ but in 1899 (Sacred Books of the Buddists, Vol. 2, p. xiii) he
equates it with ¢ Ariya-vdsdni’ probably not having in mind our present difficalty ; and in his
Buddhist Indéia (1908) he prints the title * Ariya-vas?ni.’*! Vincent A, Smith in his dsoke (2nd
ed., Oxford, 1999, p. 154), renders the title by * The Supernatural Powers of the Aryas,’ following
Senart’s suggestion given at Vol. 2, p. 208 (cf. p- 205). Senart gives it with all due indication
of his own doubts, thus : ** les peuvoirs surnaturels (?) des Aryas.” Perbaps he had vaguely in
mind the rasis or masteries. But to read an, exhortation to the study of acquiring pc;wers lLike
magical powers or the like into an edict of Asoka would be entirely out of keeping with the spirit
of the edicts as a whole, for these are in general] the simplest expositions of matters tcaching the
very fundamentals of the moral law, v ’

But even if we take aliyarasdni ns meaning the dasa ariyavdsd or * ten holy ways of living’
(of Aiguttara, Vol. 5, p. 2¢), it would seem that these “ ways ” amre top numcrous and artificially
elaborate to be suitable for Adoka’s purpose. T hey involve matters quite beyond the laity, and
the tenth (suvimutla-paitiio) implies nothing less than Arhatship. The Digha text later on
(Vol. 8, p. 291) recurs to the ten ariyavdsé, and calls them *Dbard to master’ duppatiziijhi ;
although this, I admit, may be said of the simplest essentials of morality. The four: ariyavamsd
(of diguttara, Vol. 2, p. 27), on the other hand, are in the hightest degree worthy to be recom-
mended by the Emperor as fit subjects of study for all, both monks and laity, The text applies
to ariyavaiisi, the adjectives °noble,’ ¢ancient’ (aggaiiiid, pordnd), and others, Aud the
Ajguttara commentary (Colombo ed., 18981909, p. 530, 1. 81) glosses the word raiisd by
tantiyo, * lines ’; by paveniyo, ‘ successions ’ or also ‘old customs ’; by aiijasd, ¢straight roads or
ways (to the goal of the religion) ’; and by vatumani, ¢courses ’: according to which vaiiso might

" mean either ¢ ancient and noble family ’ or also ¢ time-honoured course of conduct.” If ramso means
‘ family”’ then it seems to carry nearly tlie same meaning as ¢ houschold ’ in the English version
of St. Paul's phrase, ‘them who are of the household of fuith’ (Galstians vi, 10). The practical
use of vamsd in this sutfa is to designate four households or else four courses of eonduct, ax
typical illustrations of which the suita giv.s four descriptions of 3 monk ; to wit, (1) a monk
who is content with simple clothing, (2) one who is content with the simplest food got in a
proper way, ("f) one who is satisfied with the humblest habitation, and (4) one who delights in
medita\mion. .

1 The PAli vaiiso, like the Sanskrit ‘vamt;all. is masculine. But of heterogeneous nouns tkere ure not a few in
Pili. Thus in this very ediot we bave d}ammq-pal.iyaya,ni as equivalent to the usual masoulice plural raryaya :
" at Diammapada, stanza 188, ooours padbbatdni vandni ¢ha; and. in the Patisambhid& (the numerous archaisms of
whioh deserve a oareful study) we actually find, at 1.84 chaitdri ariyavarmsini the precise equivalent of the foru:
which appears in the Bhabra edict. As for the lack of the gnugvirg in aliya-vasdni, it may be a dialectic peculi-
arity; or it may be set down as & stome-cutter’s blunder (see Senart, 2, 849, 831, and the end of Rogk-edic$,
No. 14). .
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The foregoing counsiderations justify us in equating Aliyavasdni with the chatlaro ariyavemsd
(or better, with the chattari ariyavansdni, as the Patisambhidd calls them) rather than with the
dasa ariyavdsd, But this justification is reinforced by a weighty consideration, and that is the
inmiportance and distinction, which attached to the ariyaraisd text, or to the substance of that text,
at 80 early a time as the reduction of the Patisambhidd, and which the text continued to- enjoy
Juwn to the time of Buddhaghosha (say o, b, 410) and his successors. In the Patisambhidd
(1-84), these four ariyavamsdni are set down with the four sa#patthdnd and other famous fours.
Duddhaghosha, in his diguttara commentary, devotes almost ten full pages (521 to 581) to this
su!ta, and begins (p. 521, 1. 34) by calling it the Great Ariyavaiisa-suttanta and saying that it

was preached by Buddha himself to an assembly of forty thousand monks at Jetavana.

Buddhaghosha had previously made several allusions to the Ariyaransd in his Visuddhimagga.
“’{'he Sayd u Pye” has published the text of this work, and also Dhammapaila’s commentary thereon,
at the P, G. Mundyne Press (Rangoon, 1909-1910), and to his editions the following citations
r-ier, Thus at the very beginning of the chapter on the Pure Practices or dhiitaigas, he gives
tt:s advantages of following them, and among them this, that a man gets a firm footing in the
u 'yaramsd (text, p. 50, 1. 7). The commentary (p. 82, 1. 23) reflects distinctly the phraseology
« the Anguttarajtext. At p. 54, 1 5, the text says that simplicity of clothing puts a man in the
first ariyacamsa, according thus with the text of, the Anguttara passage. At p. 56, 1. 11, the text
gi-2s a little story beginning, «“In a certain village there wag preaching on the Ariyavamsd” (so
th- comm., p. 88, 1, 1), And at the end of the exquisite stery translated in H. C. Warren’s
Li:ddhism (p. 434) under the Biblical title, and hate not his father and mother, p. 79, 1. 15 of the
t.:t, the admiring mother is represented as saying that the Buddha must have had in mind jus®
stch a moak as her son when he preached the Aryavamsa course of conduct. Without implying
ti:at Buddhaghosha wrote the Jdtuka commentary, we may add that this same famous course of
con luet is mentioned as something which Upananda preached but did not practice in Jdtaka,Vol. 2,
p. 441, and Vol, 8, p. 382. In short, the evidence is ample to show that the text about the four
ar, avaiisd was one of great distinction and very wide notoriety, .

Number 3, Andgata-bhaydni. TFour suttas with this name appear in the Anguttara-nikdya,
namely, suttas 77-80 of Vol. 3, pages 100-110. The first of these ( No. 77) is a series of admoni-
tions to lead a heedful and strenuous life in view of five possible kinds of danger, and is meant for
th: monk who is a forest hermit. The second ( No. 78) is a series of admonitions to the same
effect, in view of she coming on of age, disease, famine, war, or schism, The third (No. 79) is
a prophecy of the dangers to arise in the future, with suitable admonitions to the monks to be on
their guard and strive earnestly to avoid them. One of these dangers is that incompetent monks might
attempt to teach the higher doctrine (abhidhammakathd),—a strange sutta for Adoka to urge upon
the attention of lay sisters. The fourth sutta ( No. 80) is like the third, except that the dangers
to the religion concern luxury in clothing, food, and dwellings and the promiscuous living
togeiher of monks and nuns, and so forth. This last danger makes it unsuitable as a discourse
to the laity. -

Professor Davids picks out third sutta ( No. 79) for identification with Adoka’s Andgata-
bhaydni. Jor the reason indicated in the previous paragraph, this seems to me wrong. And the
like holds for the fourth. The first sutta ( No. 77 ) is meant for a forest hermit agd so I think
that it is not intended by the author of the edict. - There remains, therefore, only the second.

Number 5, Moneya-siite. This, Professor Davids, identifies with the Moneyya-sutta which is
found in the Argultara-nikdya, Vol, 1, p. 273, and ( with much less satisfactory detail ) also at
Itivuttaka number ( not page ) 67. The kdya-moneyya and vacki-moneyya are quite in accord with
what we expect to find in the edict ; but it is not so with the mano-moneyya, which implies attain-
ment: quite beyond the laity. ,

1-would indentify Adoka’s Moneya-site with the Ndlaka-sutta (iil. 11) of the Sutta-nipdta,
pp. 128-134 of Fausboll’s edition. Stanzas 1-20 are a mere setting or narrative introduction,



40 THE INDIAN ANTIQUARY [FEBRUARY, 1912,

At stanza 22, Nilaka says to Buddha :—

“O wise one ( munt), to me declare thou, being asked,
The state of wisdom ( moneyya), the highest state.”

Upon which Buddha proceeds to set forth to Nalaka the factors of the simple life, simplicity
in food and dwelling, chastity, barmlessness—the very things, in short, which constitute the
fundamentals of the morality, which ASoka enjoins. In this same sutfa, the word moneyya recurs
in stanzas 20, 23, and ‘388 ; and muni, at 20, 25, 80, 33, and 45 ; and mona is found at 40 and 45.
The discourse is preached to NAlaka and at his request, and is therefore called Ndlaka-sutta in the
text ; but it was doubtless called also by the name of its subject, that is to say moneyya.

Examples of such double names for a single text are by no means rare, and a systematic search
would probably reveal many. Several may be given. At Visuddki-magga, p. 279, 1. 26, Buddha-
ghosha cites some clauses from a sutta of the Samiyutta, Vol. 5, p. 115-121, which, in the colophon,
at p. 128, is called Metta-sutta ; but Buddhaghosha calls it Haliddarasana-sutta, because it was
preacked at Haliddavasana, a town of the Koliyans, Again, at page 193, lines 7 and 13, he cites
two passages from suftas in the Aigutfara; at Vol. 3, pages 312 and 314, which, in the colophon, at
page 329, are called, the first, from its subject, Anussati, and the second, from the preacher,
Lachchdna. Buddbaghosha calls them respectively Gedha-sutta- and Sambddhokdsa-sutta. These
names are taken from words that figure prominently in the suftas, and were quite likely older and
more widely known than those of the artificial and bungling colophons, Other examples have
been noted by Professor Lanman, in the proceedings of the American Academy for 1909, Vol.
44, p. 670, under the heading Palsi Book-titles. Thus the story which is called Andabkdta-jdtaka
in Fausboll’s text ( Vol. 1, p. 295), and the scene of which is sculptured on a medallion of the
Bharhut tope, is named * Yaii bramano avayesi jatakam upon the medallion, the name being
taken from the first line of a stanza of the J@tala ( p. 298,1. 28 ). ‘

TFinally, in Buddhaghosha’s beautiful story (at Visuddhimagga, p. 79, 1. 15) to which we have
already referred, this Ndlaka-sutta is coupled with other sutta, the Rathavinita, the Tuvattala, and
the Mahd-Ariyavamsa., 'The first is presumably the text at Majihima-nikdya, Vol. 1, p. 145 ; and
the second is the text at Sufta-nipdta, p. 170, The Ariyavamsa is, as we saw above, a sutfa of
great distinction ; and the putting of the others with it clearly implies that they too were well-
known texts. This consideration is therefore one of weight in favour of our identification.

Number 6, Upatisa-pasine. The Questions of Upatissa. Since Upatissa is a name for the
great disciple Siriputta, this title would be a fit one for any text which answers questions put by
Sariputta. Now sutta IV. 16 of sutta-nipdta (p. 176) consists of eight stanzas addressed by
way of question to Buddha by Sariputta, and of thirteen addressed by Buddha ¢o his chief disciple
in reply. Questions and answers alike concern the simple and righteous life, are free from abstract
matters, and are wholly appropriate for the purpose of the edict. TIn the text the suita is called
Sdriputta-sutta, that is, it is called, like Ndlaka-sutta, after the name of the man to whom it is
addressed. As we saw above, this fact does not in the least militate against our identifying the
text with that which the edict calls Questions of Upatissa. The Sutta-nipdta, mostly in verse, is
a very old and illustrious text, and it thus meets well the conditions of the problém. But I do not
put forward this solution as a final one.

The identifications, as revised to date, accordingly, are :—

1. Vinaya-Samukase ;
9. Aliya-vasini= Ariya-vansd, Anguttara, Vol. 2, p, 27 ;
8. Andgata-bhaydni=Andgata bkaydni, Anguttara, Vol. 3, p. 103; sutta 78 ;
4, Muni-gdthd = Muni-sutta, Sutta-nipfta, i. 12, p. 36 ;
5. Moneya-site= Ndlaka-sutta, Sutta-nipita, iii. 11, p. 131-134; _
6. Upatisa-pasine=Sd iputta-sutta, Sutta-nipdta; iv. 16 p. 176-179 ;
7. Laghulovdde= Rdhulovdda-sutta, Majjhima-nikdya, ii. 2. 1, Vol. 1, p. 4141,

1 My best thanks are due to Prof. C. R. Lanman of Harvard University who has revised the English of my
paper and the order of the arguments and bas made some additions.
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CONTRIBUTIONS TO PANJABI LEXICOGRAPHY,

SERIES III.
BY H. A. ROSE, I.C.8.
(Continued from Vol. XL, p. 310.)

Lathayit: a synonym for thuladdr q. v. (used by the Jits in the south of the District.)
Karnal 8. R, p. 92. Cf, kalhuwd.

LAthi : a pipe of a Aukka. Sirmir trans-Giri. :

Lathwa : aspecial village officer elected by the peasants themselves. Sirsa S, Ry, 1879-83
p. 821 Cf. halhdyit. ’ ‘

Laukra: fox. Sirsa S. R., 1879-83, p. 124.

Leh : a crevasse in a glacier.

Lehu or Liu: ? Pyrus baccata. Simla S. R., 1883, p. xliii.

Lekha chokkha: accounts, e. g., lekhd jokhd.

Lenga : a petticoat. Karnil S. R., 1872-80, p. 124.

Leva: a cotton cover for night. Sirmir trans-Giri.

Lha: (1) a scar or slip on a hillside: (2) in Tibetan, a demon or local divinity= gar

. Lipti : wild thyme. Simla S: R., 1883,.p. 44.

Lishak : adj. bright.

Lishakna : to lighten (of clouds).

Lobia: a vegetable (Dolichos sinensis). Karnil S. R., 1872-80, p. 123.

Logro : clothes, Bauria argot. )

Loha : the valley beyond; wus rird ki, loke men, beyond that ridge, in the dip behind it.
Kingra Gloss,

Lohtilu : a plough share.

Lohka : small.

Liohri: a festival held on 1st Magh, at which lighted torches are carried about. Chamba,

Lohri: thief; cf. nauria rala. Bauria argot.

Lohri Lokro: a jackal. DBauria argot.

L.oia : a woollen coat. Sirmir trans-Giri.

Lojh: Symplocos crataegoides, a tree, leaves fed to sheep and goats. Simla S. R.,1883,p. xliv.

Lokro : a jackal, see loré and cf, lonkrs, fox : Bauria argot. Ex. Lokro mdr dwiye. *Let
us kill a jackal’.

Toli : a curl or ringlet of hair.

Lonai, lunai: reaping.

LonAva, lonada : a reaper.

Lonchi: a fish (Wallago attu). Karnil S, R, p. 8.

Londia : dog. Bauria argot.

Lonkri;: fox. CI. lokro.

Tonth : branches of trees cut with the leaves on for making a dam in a stream or canal,
Tiingra Gloss.

Loy : adj. hidden, disappeared.

Lotri : a small brass water pot. Sirmiir trans-Girl.

TLowaAta : shoes with leather soles and woollen tops, also called chinjdr, Simla S. R., 1883,
P xlv.

Ludi: a big kite.

Lugria : a shawl = chddar, Bauria argot.

Lukan chhippan: hide-and-seek. Sirsa 8. R., 1879-83, p. 206.
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Lunga: a mode of culture, which consists in steeping the seed and forcing it under warm
grass to germinate. The seed, with the tender shoots is then thrown into the soil, which has
previously been flooded to receive it. Cf, much. Kéngra S. R., p. 26.

Lunal: reaping = londi. .

Lut : hirpes, ringworm: Jullundur, see P. Dy., p. 690.

Latia lotri ¢. v. Sirmir cis-Girf,

Lwela : afternoon. '

M4 : not—in imperatives: Bauria argot: as bol md. * Do not speak.’

Machhidl: a variety of cobra. Jullundur S. R,, p. 12.

Machho: a bed. Bauria argot.

Madhari: = dhuigdld q. v.

Mag: the barred-headed goose and the grey goose. Ludhiana S. R., 1878-83, p. 14.

Magda : a sandy loam soil. Gurgaon S. R., 1872-83, p. 6. _

Maght : see Uttarain. Festival in honour of ancestors in Pangi: held on 1st Magh. They
give rofi to the Halis in the name of a deceased son.

Mah : meat. Bauria argot. o

MahA4jal: a seine used in still water. Karnil 8. R., p. 7.

Mahasir: a fish (Barbus mosal). Karnal S. R, p. 8. ]

Mahchapul : a mixture of mah and kult, two klnds of pulse. Kingra S. R,, p. 28.

Mahen ; a male buffalo,

Mahi; a heavy horizontal block of wood, drawn by oxen to smooth the surface of a field.
Kiangra S. R,, p. 29. '

Mahlondhi: see mdlundi.

Mahora : & cattle-shed. Gurgaon.

Mahr: a collector of revenue, for a village. Bilaspur.

Mailani: the money paid by land-owners for the sheep’s droppings when folded on their land.
Kingra §. R. (Lyall), p. 39.

Ma’in or Jhol : a clod-crusher—the maira of the Punjab plams. Simla S. R., 1888, p. xlv.

Maira kalari: the maira (sandy loam) land vnt.h an admixture of saltpetre Hoshiarpur”
8. R,, p. 69.

Maira retar: very sandy maira (sandy loam). ‘Hosh‘iarpur S. R., p. 69.

Majori: the top of the culm (tilw) of midnj together with the sheathing petiole (minj) of
the mdnj, Karnil S. R,, p. 14.

Majra ; a small outlying hamlet in the village area in which are settled cultivators who till the
surrounding land. CF garki. Karnil 8. R, p. 76.

Makal: an altar bailt by the sugar press where 5 ganderis and a little of the first juice
expressed and 1} seers of the first gur made are offered up, and then given to a Brahman. Karnil
S.R., 1872-80, p. 182. _

Makiya constable. Bauria argot.

Makkar sankrant : the 1st day of Magh, Chamba.

Makol : white clay — see golend.

Makrab : a grass — with a blossom like a wood-louse. Rohtak.

Makri: a flat piece of wood with a socket in its highest end to which mdnak is tied. Karnil
S. R. 1872-80, p. 161. _

Malrab: the material from which drained sugar is made, Hoshiarpur S, R., p. 82.

Mala ; withies. Karndl 8. R,, 1872-80, p. 163, -
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Malain : a whole dried up plant of rice. Karnil S. R., 1872-80, p. 186.

Malaran ; the dam of a kal (canal) in Kullu. CE dang. Kiungra 8. R, p. 92.

Maleksh: a devil = dains, a devil regarded as impure. Chamba,

MalernA : to manure. Kaingra Gloss.

Mslik kandah : ‘master of the flock’, = mahldndbi; see m&lunds.

Malmala mawkish : Rohtak. o : .

Maluandi: the captain or leader of a flock, a term used by Gaddi shepherds.

Mashti: a box. Simla S. R., 1883, p. xlv. o

Mauru : Quercus dilatata, its lea.ves are cut in winter as fodder : hard wood, and used for
charcoal. Simla S. R., 18883, p. xliii.

Mend (?): Simla S. R., 18883, p. xlv..

Methun : Fenugreek, Simla S. R., 1883, p. xxxix.

Man: (i) chastity: if a betrothal is broken off by the boy he must pay the girl Rs. 6 for

_her mdn : (2) reconciliation, 80 a due or fee of Rs. 6 paid (a) by a man to his first wife on taking

a second and (b) to a wife who is divorced. Pangi.

.Manak : the connecting rod fastened to the beam to which the oxen are fastened in 8 sugar
press. Cf. thaméa. Karnil S, R., 1872-80, p. 161.

Manakh : man. 8irsa S. R., 1879-83, p. 124,

Mand: ground-floor : also used trans-Giri.

Mand chhal: chkal in an island in a river. Hoshiarpur 8. R., p. 70.

Mand ghassti: ghassi in an island in a river. Hoshiarpur 8. R., p. 70.

Mandal: a handle, Karnil S. R., 1872-80, p. 160, .

Mandhauna: the cloth on which mdp full of grain is emptied. CI, risdna. Karil S, R.,
1372-80, p. 174,

Mang : demand. OCf. khich, Sirsa S. R., 1879-88, p. 189,

Mangala mukhi: a ceremony corresponding to the baptism of the Sikhs and Bishnois.
Sirsa S. R., 1879-83, p. 164.

Mangari: a fish (clarias magur ). Of. mungri. Karnil 8. R., p. 8.

Mangi: a milk pot with a round brim. Of. Jhdb, Karnial S, R., 1872-80, p. 121,

Manjhi : first floor roof. Sirmir trans-Giri,

Manni: a high stony ridge near. the end of the waahk range in the Dasuya tahsil,
Hoshiarpur S, R., p, 4.

Mangni: a millet (Panicum italicum). Kungra S. R., p. 25.

Mqni : the big flat stone in front of a bauli where people stand to draw water, bathe, etc.

Mgpj : in the middle. Kangra Gloss.

Mapj: aladder , see sing. .

Manjah : a hoe for weeding. Kangra 8 R., p. 29,

Mantori: (Kulld) a burning ghd¢—see tiratk.

MAnu : a man as distinguished from an animal, a form of manukA.

Manukh, & man ;: Kingra, Cf, manath and minu,

Man(kh : a man. Bauria argot.'

Mar: a clod-crasher, Jubbal.

Mara : a village headman . Bguria argot.

Marabia : a large and sweet mango fruit, with a small stone, Used principally for making
preserves (maraba). Hoshiarpur S, R., p. 15.
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Maraili : adj. savage.
Marayan : straw.
Margoza: see ak-kd-mdma.

Mari: the shrine of Giga Pir (the greatest of the snake-kings).

p- 151. .

Mari nakhna: to beat. Bauria argot.

Marila: a little of the crop left for the poor.

Martali: sec tirath  Cf, marthidl.

Sirsa S. R., 1879-83, p. 230.

Karnil 8. R., 1872-80,

Karnil 8. R., 1872-80, p. 172.

Marthial ; a place where corpses are burnt : mantoru torn in Kalla,
MAru: an unirrigated land. Ludhiana S. R., 1878-88, p. 94.

Mase kiwen : with some difficulty.

Maser sass: mother-in-law’s sister: wife’s maternal aunt,

Matcb : (sic) (P much) a kind of harrow without teeth, used to make soil into soft mud

before sowing rice. Kangra Gloss. .

Matha : s. m, forehead; mathe kajji, modest (of a woman) : mathd felnd, to bow.
Mathik ; the bank over which water is to be lifted. Karnil S. R., 1872-80, p. 171.

Matkana; a small cup made of pottery.

Karnil S. R, 1872-80, p. 121.
Matri : ‘ motherly,’ a title of Devi Adshakti at Kacheri.

Matri Deora is another temple on

the ridge above Kacheri village called Tikkar in Chamba.

Matti kAdna: a form of worship whick consists in Scooping out a little hollow in the earth
by the shrine and flinging the soil on to a heap, Karnél 8. R., 1872-80, p. 145. '
Matwala : sweet—of water, which causes a crop to fill profusely, but with a weak stalk.

Rohtak.

Matwala : hard, a sort of water, the crops irrigated by it are generally good. Gurgaon

S. R., 187283, p. 8.

Mawa : (Bassia latifolia: j a tree. Hoshiarpur 8. R., p. 13.
(To be continued.)

MISCELLANEA.

MOOR’S HINDU PANTHEON.

Tae author of the Hindu Pantheon (1810)
rightly deemed his Plate XVII, a representation
of Mahadéo and Parvati, to be the gem of his
book. *The painting or drawing from which
Plate 17 is engraved is, I think,’ he wrote, * the
most beautiful and highly finished thing I ever
saw. I purchased it at Poona for forty rupees
(five pounds), but for some time the seller
demanded a hundred (twelve guineas) for it.’

That painting was exhibited as No. 1168 a,
the Indian Court of the Festival of Empire,
1911, by Major E, C. Moor of the Rosary, Great
Bealings, Ipswich, the author’s grandson, who
also showed a number of objects, the originals
from which the plates of images, etc., in the

" Hindu Pantheon were engraved.

The mythological collection is for sale and
might be purchased for a museum.
: ' V.A. S

NOTES AND QUERIES.

SHAH JAHAN TRANSLATED AS KING JOHN.
A GOOD +«HOBSON-JOBSON.’

1634. “And that we might leave mnothing
undone, which might advantage his resolutions,
according to the order of the late Mogull, he
- changed his name from Currone [Kurram] to
g8haw Jehan, or King John, thinking by that,

in some sort, to appease the people’s batred.”
Herbert, Description of the Persian Monarchy,
now being the Orientall Indyes, p. 31, in the
course of a very inaccurate account of the Em-

peror Shah Jahan.
. R. C. TEMPLE,
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THE VEDIC CALENDAR.
BY R. SHAMASHASTRY, B.A,, M.R.A.S., M.R.8.A., MYSORE.
( Continued from page 82.)

TrE meaning of the above passage is this :—Giving up a practice of adding twelve days to the
synodic lunar year of 354 days in order to adjust it tc the sidereal solar year of 866 days, the Vedic
poeis allowed the twelve days to accumulate to the extent of a month in the course of two and a
half years, and then performed their sacrifice at the close of the thirteenth month with thirteen
"priests, of whom the thirteenth priest represented the thirteenth month, the ¢ dirty > montb, and
took up the sins of the sacrificer for the gold that was presented to him.

In the Aitardya-Brdhmana, i, 12, the thirtecnth priest is called Soéma-vikrayin, ©seller
of Séma.’ This passage, with a brief commentary upon it by Raghunandana Bhiggﬁéhﬁrya, the
author of the Smrititattva, runs as follows® :—

. qreat AT ] T €0 awrEmsiciereTer [{iw Ao w‘rmrﬂmw-imnr-
watgut Arat AERMR ar R Safrwdfy. swearand:

- antsRETaEiEARd ST sETREATERETIAGY. AR m'hémwfimtf

dafyweafy e,
% The gods bought the king Soma in the eastern direction, Thence he is (generally) bought in

the eastern direction. They bought him from the thirteenth month. Thence the thirteenth month
is found unfit (for any religious work to be done in it) ; a seller of Séma is (likewsse) found unfit
(for intercourse), for such a man is a defaulter.”” The meaning of the passage is this:—* Because
the intercalated month is the geller of S88ms; therefore it has no proper existence like other months.
Although it has its own existence, it is yet regarded as having no proper existence inasmuch as no
rites are performed in it. The seller of S0ma is like other priests employed for the performance
of sacrifice.’

As regards the sinful nature of intercalated months, the author of the Smrititattza, quotes the
following paasage® :—

FEETRINA: q9: AWEAT KESUCFA |
R digararGeaaTRiar frEa: ||

e HERSTTERD (- S
fregATTRT AR FA: afRFsgRiamseng.

“ (The intercalated month) contained in the body of the year, is sinful, is destructive of the
good results of sacrifices, is infested by Nairrita, Yitudhina, and other avil spirits, and is of
a dxsagreesble name. This and other passages sre found in astrologlca’( works, The word
vindmaka means ¢that which has a disagreeable name’; for it has Malimlucha and other
(disgusting) names.”

The three passages quoted above throw a flood of light on the nature of the conceptmn which
the Vedic poets entertained regarding the intercalary days and months, 'We have to understand
the three important points specified in these passages :—

(1) At first the Vedic poets used to adjust their lunar year with the sidereal solar year by
adding twelve days to the former, but in the course of time they gave up tbat custom and began to
intercalate one month to every third lunar year. .

s Smpititattve, p. 788, ' 0 Ibid, p. 778,
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(2) Instead of performing any sacrifice during the intercalated period, they spent that period
in performing such accessory rites as are called Upasad or sessions and Dikshd or rites of initiation,
(8) Theéy regarded the intercalated days as being infested by evil spirits and enemies. It is
therefore probable that the apparent acts of sorcery undertaken in connection with every kind of
sacrifice in order to drive out or to destroy ¢ those who hated the poets and whom the poets hated ’,
are acts intended to symbolise the fact of getting rid of an intercalated period. Since an
intercalated period is regarded, ot omly as being burdened with dirt or sin, out also as being
infested by Varuna, Nirriti, and other good or evil spirits with nooses in their hands to bind their
vietims, it is probable that, during an intercalated period, the Vedic poets regarded themselves, not
only as being burdened with sin, but also as being bound with the noose (pdéa) of Varuna
or Nirriti. It also follows that the removal of sin or of Varuna’s fetters at the close of a period of
tweive or twenty-one days, is a technical expression of the Vedic poets implying the intercalary
nature of those days. The removal of giilt at the close of the twelve intercalated days is thus
referred to in the Aitaréya-Brdhmana, IV, 4, 24 :—
waN 1 ¥ SAE WEOATETT AT Gy geatn Gt wafr. am o7 Ak
wvw offeray M. wlrdT aUgER. wewTE wER e W e @@ O RaAr Ao, =
o% ¥y, wzfiraedt a1 v aggrwe: |
The Dvadabiha consists of thrice three days together with the teuth day and two Atiratra days.
Adfter having undergone the ceremony of initiation during twelve days one becomes fit for performing:
the sacrifice. During the twelve days he undcrgoes the Upasad or the vow of fasting, By means
of them he shakes off all gailt from his body. He who has such a ‘knowledge becomes purified and
clean, and enters the deities after having, during (these) twelve days, been born anew and shaken of}
(all guilt) from his body. The Dvadagaha consists (on the whole) of thirty-six days. ”

The thirty-six days referred to in this passage are three sets of iwelve days each, conshtutmq
the difference between three lunar and three sidereal solar years, The Atharvavéida = (Rig. v. vii.
108. 1) IV. 15, 18, also speaks of the twelve days’ vow as follows :—

HYTAT TUATAT HAON AT - |
A qSATATAT THEEHT AR | ‘

¢ Having lain for a year, (/tke) Brahmans perl‘ormmg a vow, the frogs have spoken forth a
‘voice quickened by parjanya [the raining clouds].’

So also the same says IV, 11. 11 :—

WITT AT gar UAtAr UL gAGH: 1l
aAN(T W Ar T AGC A FaQF ||

* Twelve, indeed, they declare those nights of the vow of ,Prajipati 3 whoso knows the
Brahman within them—that verily is the vow of the draught-ox. *’ »

The release from Varupa's fetters at the close of twenty-one days is thus referred to in the
Atharvavéda, iv. 16, 6 :—

¥ § qrar 7€ AW A 391 AFR ARar vy |
fadg /% WTd 74« q: gAY § gHg |l

“ What fetters of thine, O Varuna, seven by seven, stand triply relaxed, shining—le* them all -
bind him that speaks untruth; whoso is truth-speaking, let them let him go, *’

I presume that the expression of three times seven milch kine pouring their milky draught, as
referred to in the two verses of the S@maréda quoted above, implies the same idea as that of an
intercalated period of twenty-one days. From the consideration of these and other similar passages
too numerous to be quoted here, we may conclude that expressions such as- ¢ the milking of
the kine,” ¢ the destruction of evil spirits or of enemies,” and ‘the release from the fetters
of Varuna or of Nirriti,’ are Vedic expressicns implying the passing off of an intercalated period.
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1 1hink that the symbolical acts of culting off the branch of a Palisa tree, and of separating the
calvos from the cows for the purpose of milking them during the night, and of destroying the evil
gpirits and enemies, as described in the very beginning of the Black Yajurvéda, are also meant to
gignify the passing off of an intercalated period. Among the Chinese the twelve months of the year
are called the twelve branches; and it is probable that the Vedic poets, too, called the months,
whether ordinary or intercalary, by the name of édlkhds or branches.  As already pointed out in the
abeve pages and also in my essay entitled Gavdm-Ayana : the Vedic Era, published in 1908, the
ter: ‘cow’ is a name given to the New Year’s Day as well as to the intercalated day ;
aud her ¢ calves ' must iherefore mean the days of the subsequent year or cycle of years. We bave
als seen how the symbolical act of burning the evil spirits and enemies signifies the passing off of
an iutercalated period. Accordingly the first two Anuvdks or paragraphs of the first kdnda of the '
Bluck Yajurséda may possibly refer to the cutting off of an intercalated branch or month, and to
the separation of some New Years’ Days or bissextile intercalated days, termed * cows,’ from their
calve: or the consecutive days of the subsequent year or cycle of years. In order to see whether the
passage gives this meaning or not, it is necessary that we should examine the interpretation given
to . by Bhatta Bhiiskara and other commentators. The passage runs as follows, i. 1. 1 :—

o] St oqr FrATEAIArATERy I yEAA Miad AgggHIa HAX  HrCATALAACTAT §AT-
gsrerdt: TAETACAAIAT SARAT ATERT (T AAL: TS B aR At g g SRA=iEY
et a@ETATER TAEAINE (1), T TE GG 7gE OF: Agey AR

In accordance with the commentary of Bhatta Bhiskara and others on these passages, they
can be translated thus:—

«: O Branch, thou art for isha [food], and for firja [strength]’; O calves, ye are swift runners
likc the wind, and ye come back ‘again ; O cows, may the bright sun lead you for the purpose of
our hest sacrificial rites; O inviolable cows, yield the share of the gods, ye who are possessed of
strengzth, milk, and calves, and who are free from consumption and other diseases, May the thief
have no power over you; may the slaughterer not touch you ; may the thunderbolt of Rudra quit
you on all sides ; be ye firm in the possession of this cowherd ; preserve ye the numerous cows
of the sacrificer; O sword, thou art the announcer of the sacrifice ; burnt is the devil and burnt
are the enemies,”’

Here the sacrificer is required to repeat the first four words of the original, and to cnt off s
brauch of the Palisa tree for use in the sacrifice. The next four words are addressed to calves
which are to be separated from their mothers, the cows. The following sentences up to ¢burnt is
the devil ? are addressed to cows. Then comes the symbolical act of burning the evil spirits and
These symbolical acts, which are usually performed by sacrificers in connection with all

enemics,
appesr to render the explanation of the commentators

full-uioon and new-moon sacrifices,’
plausible and perbaps representative of the only meaning intended by the poet. But when we ury
to make the detached thoughts and acts into a connected whole, we feel the difficulty. So long as
we accept the interpretation of the commentators, we fsil to understand the aim of the poet who
gave expressions to these thoughts and devised the symbolic acts : the thoughts and acts are
go disconnected that they appesr to have originated in some disordered mind. But if we take the
¢ branch’ in the sense of an intercalated month which is to be placed between the months of Isha
and Cria (Aévina and Karttika) and is to be symbolically burnt as an evil spirit and an enemy,
and ii we take the calves as the days of an ordinary year whose wife is elsewhere said to be the
eightl: day of the dark half of the month of Méagha and is called a cow bringing forth the days or
calves of the next year, the disjointed thoughts arrange themselves into a connected whole. Itis
probal le that it was the lack of proper astronomical terms to designate the various parts of the year
that 1-d the Vedic poets to talk of them in terms of the branches of a tree and cows and calves.
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Whether or not the meaning of the first two paragrapbs of the Krishna-Tajurvéda is, as 1 have
presumed it to be, this much is certain, that the Vedic poets were quite familiar with various kinds
of years and knew how to adjust them with each other, and that the detailed description of calendars
given in the Sutras is but a copy of Vedic calendars and not a later invention.,

II.—The Calendar.

Having thus proved the existence of a calendar during the Vedic times, I may now proceed to
frame that calendar and its various forms out of the materials scattered here and there in
the Sttras and Brilhmanas. The general name by which the various forms of the Vedic calendar
were known seems to have been Gavim-Ayana. It is only one of many forms of the Vedic
calendar that I attempted to explain in my essay entitled ¢ Gur dm~A_/ana * the Vedic Era, published
in 1908. Therein I have pointed out: (1) that the word g4, ¢ cow,” means the intercalary day, i e.,
that day which is the product oi the four quarter-days at the end of four successive solar years,

each of 365} days ; (2) that the term Gavim-Ayana or * Cows’ Walk ” means a series of such
intercalary days, on each of which the Vedic poets regularly performed cyclic sacrifices ; and
(3) that in the Mahad-Uktha or Great Litany of Rigv&dic hymns they kept a record of 460 or 465
intercalated days as having clapsed.

As the evidence I adduced in support of this theory is of an indirect and hypothetical nature,
scholars have hesitated to accept it, and have opined that the passages which I explained in the light
of this theory could bear other and perhaps more rational interpretations, and that my theory was
rather an ingenious contrivance than a discovery of the real design of the Vedic poets. Probably
no theory that is not based upon direct evidence is ever accepted; mine can be no exception, and
would share the fate of other theories if, like them, it had no direct evidence to support it. But
the Niddna-Sitra of the Sdma<wéda seems to supply the want. From this Sdtra we learn
that Gavim-Ayana is a name given to the year which contained some intercalated days inserted
cither in its middle or at its close. It appears that the number of days intercalated differed with
different schools of Vedic astronomers, and depended upon the difference between any two kinds of
years selected for adjustment with each other. The schaol which had adopted the synodic lunar
year of 354 days and the sidereal solar year of 866 days seems to have added to every lunar year a
1vadasiha or period of twelve days, during which they performed a sacrifice with recitation of a
* Sama-chant of twelve verses on the last day. With the school which had adopted the sidereal lunar
year of 851 days, i.c., the year of thirteen months of 27 days each, and adjusted it with the Savana
year of 360 days, the number of days added was nine, Those who had adopted the Sivana year of
360 days and adjusted it with the solar year of 365-‘— days, seem to have beun adding 21 days to
every fourth Savana year. In this way there seems to Lave been during the Vedic period a varicty
of different astronomical schools, whose chiet religious function was the performance of a grand
sacrifice during each period of their rcspective intercalary days, A regular account of the ‘cows’
~ or intercalary days which each school counted and observed is found preserved under the general
title of Gavim-Ayana, ** the walk of cows or intercalary days.”” The term Gavim-Ayana seems
to have been originally intended to be a name of only tu> intercalary days; but in the course of
time it appears to have also been used to signify that year which contained intercalary days added
to it, no matter whether the number of days so added, or counted as having been added, amounted
to a year or more than a year. These and other important points connected with the Vedic calendar
are clearly explained both in the Nid@na-Siitra and in the Srauta-Sitra of Latyiyana; and it is
a matter for regret that, important as these works are for elucidating the much-vexed question
of Vedic chronology, they have so long escaped the notice of oriental scholars. - It is true that
the Siitras in general abound in elliptical and technical obscurities which sometimes render their
meaning uncettain and vague ; still, so far as their main xdea or purport is cencerned, they leave
us in no doubt whatever.
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. Eo;]}f:: ::sjs;f 102f :l-l-e Niddna-Sdtra in which a few forms of Gavdm-Ayana are defined, runs
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Then the years of the elasses: ! the classes (are) of five years, In them the sage by hic
wisdom will know the sessions of the ritual,1? and the basic forms (of the sacrificial rites),!3 and the

vows or ceremonies (to be observed) in them.

18 From ° to ﬂ’r‘.ﬁ’!wﬂ‘ (for °g:)—and perhapa farther—seems to bea motnca.l quotation from some
other work ; with one or two words separated, and one omitted.—J. F'. Fleet.
F.

11 Varga is not fsurly to be rendered by ¢ cycle.’ Cyole is yuga or chakra: varga is a ‘ group, olase,’—J%

Fleet. }
12 Upasad : lit. * the sitting down, waiting for the arrival of the final sacrificial day.’

13 Sqrhsthd ; lit. ‘a staying or abiding together.’
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“ (The year) which is less (than the Sdvana year) by 86 (days) ; that which is less by 9
(days) ; that which is less by 6 (days) ; then the Savana year (of 360 days) ; then the year which is
greater than the Sivana year by 18 days. The sideresl year (of 351 days) bas a thirteenth month
(of 27 days). Then the two kinds of years: the lunar and the Sivana. Then the year which is
greater than the SAvana year by 18 days: one has to.observe (:it) on every 38th or 37th»
full-moon,

«“ He has to know the four forms of Gavim-Ayana, Of them, the sidereal year (of 324 days)
is thé first; its months are of 27 days each, because there are 27 nakshatras. The mode
of observing it (s this): in the place of each first [period of six days called] Atkiplara (of every
montk of 80 days) before the central day (of the year), one should observe [a period of only three
days known as] Trikadruka :14 (likewise in the place) of each last (Abhkiplava) alter the central
dsy. Some say that they (the Trikadruka days) are so devised as to be of the same form as the
Ablsplava days ; they have their place here ; nor is their observance opposed to that of the Abkiplava:
days. It is also known that, like the Svaras(lman days,’5 the wunit of three days [the
Trikadruka days] is devised as a special period of three days,. The three Trikadruka days, as well as
the five days of the six Abhiplava days are observed together in the sacrificial session of seventcen
nights.’6 * Others say that the Trikadruka days are the same as the Svarasdman days. And thus
the usual form of the calendar days and their rites is not lost; for the Trikadruka days have their
ewn independent pla.ce in all sacrificial sessions. 4 ‘ '

“ Then (the year of 351 days) which is less (tlmn the Sdvana year) by nine days :17 thus it ‘
has thirteen months (¢ach of 27 days). He has to omit nine days in the two intercalary months
[sairbhdrya ;'8 i.e., the sixth and the seventh month, each of 30 days] ; four days ('are. to be omitted)
before the central day of the year, and five days after it. This is how it is aone: in the place of
the first Abhiplava (of the sixth month of 30 days) before the central day, only iwo days known
as jydtis and go, are to be ouserved ; and in the place of the last dékiplaca (of the seventh month)
after the central day, only one day, known as jydtis, is to be observed. No central day occurs in
the year (of 351 days) ; for it is counted in its latter half.

“Then the lunar years (of 354 days) which are less, (than the Sdvana year) by six days :1? in
the first half (of this year) there are six months, beginning with one which is full [Z. e., consists of
80 days] and ending with one which is deficient [i.e, contains only 29 days] ; in the latter (kalf
there are siw months), beginning with one which is deficient and ending with cne which is full,
This is how it is observed : in the deficient months before the central day, in the place of each first
Abhiplava one should observe (only) five days of Abhiplava ;. (likewise in the place) of each last
(Abhiplava) in the deficient months alter the central day.

1 Tyikadruka is the mame given to a unit of three dsys, of which the first day is called jyitis, ‘light’, the
second gd, ‘cow’, and the third dyus, ¢ life’. A4bhiplava is the vrame given to a unit of six days, of which the
firat three days are named like the Ty ﬂkadruha days and the last three daye are called gd, Ayus, and jydtis,

" 15 SyarasGman is a name given to the three days before and after the central day of a sacrificial sessiom,
Speocial S&ma-chants are sung on these six days. If the Trikadruka days were considered as identical with the
SvarasGman days, which are strictly observed immediately bofore and after the central day of a sacrificial session,
the other days of the session wonld be counted in periods of six days each. This appears to be the meaning of ‘an
independent place for the Trikadruka days.’

16 The 17 nights seem to me to be the nights of § Svarasbinaz days plus 6 7rikadruka days plus 5 Abhiplava
days.—J. F. Fleet.

17 Sge Calendar, Form II. below. - : :

33 (T do not see how sambhrya can be fairly rendered by ‘intercalary ’.. 1t means ‘that whioh may be
brought together’, and seems to mean, rathier, ‘the two months which are susceptible of contravtion by shortens
ing'.—J. F. Fleet.]

" 12 Bge Calendsr, Form IIT, below.
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«The Sivana year (of 360 days)?® has been explained. It i8 this same sidereal year of the
sun.2L.  The sun is known to pass through (each of ) the nakshatras in a fixed number of days: he
remains in each nakshaira for thirteen and thirteen days, together with a third part of a day and
two out of nine kalds or parts of a day-and-night [i. ¢, of a whole day]: these kalds or parts
amount in a year to 54, and are equal to six times nine kalds [i. e., 6 days] : thus it consists of
366 (days) as contrasted with the (Sdvana year) consisting of 360 (days). There are two. verses
about this :—

¢« ¢ Twenty-seven are the mansiens in the king's [¢. ¢., the Sun’s]} dominion ; thirteen and
thirteen days he resides in each nakshatra : -thirteen days and one-third of & day ; thus dividing
four timnes ten days into three (equal) parts, he traverses the broad and ancient path of thrice nine
stations in the course of forty periods, each of nine nights.’

“ Then the year of the sun (of 378 days)?? which is greater (than the Sdvana year) by
eighteen days; this indeed is made by his transverse motion ;23 it is well known that the sun
always goes to the North for six months and nine days, and likewise to the South, Accordingly
there are the follcwing verses:—

# Who knows that year in which the solar, the lunar, and the ‘sidereal months are mot lost »
who knows that? In the year ..easured by 37 or 38 (full-moons), the solar, the lunar, and the
sidereal months are not lost. The sun goes to the South for twenty-seven times seven days, and
likewise to the North for twenty-seven times seven days.

« This is how this year i3 observed :—1In the two intercalary months, one should intercalate
cighteen days; nine days before the central day of the year and nine days after it ; three
Trikadruka days and six Abhiplava days before the central dn.y, and six Abhiplava days and three
Trikadruka days after the central day. ”

Similar forms of calendar, together with some more varieties, are also described in the
Sraula-Sutra of Latyayana, iv. 8, 1—7. This is what he says :—

SAANAAT AFE: | a9 AAEArsFageagd AT | Ay ArearaeigTe ®m
PAREEHT: | @ qEATEA ATATEREARAT ¥ AQ: | FrOearETe e s w4
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“ Varieties of the movements of the heavenly Iuminaries, In the calendar pertaining to these
movements, that which is observed at the beginning (of each month) before the central day, is
observed at the close (of each month) after the central day. In the place of the first six
Abhiplava days in each month, only three Trikadruka days are observed. Thus this sidereal lunar
year is less (than the Sdvana year) by 86 days, since its months consist of 27 days each,

«In the place of the first six Adkiplava days of the sixth month (of the Sdvana year), there
are observed only two days, known asjydtis and gé; and in the second part of the year, which is

20 Se¢o Calendar, Form 1., and for the yen of 366 dnyl, see Form IV, below. ’

‘91 [The text.treats here in a somewhat obacure manuer of both the Sivana yoar of 830 days and the sidereal
solar year of 856 days. The latter is not mentloned as one of the five olasses of years {n the begmmns of the
passage. The text seems to suggest that the Sivana year, before being regarded as =30 days x 12, was a
sidereal year of 27 x 13} days, and that the year of 366 days, = 27 X 133, was a refinemeut of it, as a result of
experience showing that the sun required 3 of aday more tl}ne to pass through each nakshatra.—J. F, Fleet.

22 Soe Calendar, Form IV. below.

23 The motion from South to North and back again, which the sun seems to have in passing from solstice to
s-lstice, is transverge, at right angles, to his aot\wl motion from Wect to East through the mkchatrao ~J. I, Fieot,

2¢ Saa Note 18; above.
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merely a repetition of the first part, only one day, known as jystis, is observed in the phcg of the
last six Abkiplara days (of the seventhk month); thus it is less (than the Sdvana year) by_ nine
days, and is a sidereal year having a thirteenth month.25

*« In the place of the first six Abkiplava days in all the even months, only five 4bkiplava
days are observed ; €his is less (than the Sdvana year) by six days, and is lunar.26

“In the beginning of the sixth month, one should intercalate three Trikadruka days and
six Abkiplava days ; # thus it is greater (¢Aan the Sdvana year) by 18 days, and is productive of
a full-moon ; and it is caused by the transverse motion of the sun.”’2s _

Besides the three forms of calendar mentioned above, which are similar to those described in
the Niddna-sutfa, a few more varieties also are noticed in the L&tyAyana Sraufa sdtra. As some
of these .varieties are referred to, though only briefly, in the Kg'ichpa-Yajuwéda, it need not be
said that they existed during the Vedic period, and that they are not the later contrivances of
Sitra writers, It is therefore necessary that we should understand them as clearly as possible.
The Lityiyana-Shtra continues in iv. 8, 8-20 1=
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* Omissions (of days) month after month.® Just as the last day (in eack month in the first
Ralf of the year) is omitted, so the first day (in each mon¢h) in the repeated part of the year [i.e.,
the second part] is omitted. Having treated as Ukthya days the sixth day in each of the three
Abhiplava periods of six days, they observe the sixth day of the last Abhiplava, [i.e., the fourth
Abhkiplava} as an Agnishiuma day.30 B
*¢ On the sixth day of the fourth Abkplans period of each month, they: have to recite a et of
Bima-verses ealled Ekatrika3! In view of immolating a sacrificial niimal, they make the last
(i.c., the fourth) Abhiplava covsist of only five days, and immolate & sscrificial animal on the sixth
day. Having made the firs AbAiplava consist of only five days, they immolate a sacrificial animal
at the close of the month. Some teachers make all-the months deficient by one day: they make
the first 4bhiplava of each month consist of only five days.® At the junction of Abkiplava and
Prishtya days, they reokon the last day of the ( Jourth) Abhiplava period and the first day of
the Prishthya as one day [i.c., they treat the two as a single dg]. In the last month [s.e., the
twelfth month], they make the last day of the last but one Abhiplava the first day of the last
25 See Calendar, Forms I and II. 3 Ibid, Form 111,
*" That is, nine days bofore the central day and nine dsys after i, ¥ See Calendar, Form IV.
2 Thin is what is oalled uisarginam ayanars, which is desoribed in the Krﬁhpa-l’qim&h VIL 5, 6.
39 It should be néted here that scoording to this sohool a month is made to.consist of four Abhiplevas of six
days each and a Prish¢hya of six days closing the month. Acoording to the commentary of Agnisvimin on thig

8ltra, it i« the Ukthyd days that are omitted. Acoordingly, three days are omitted in each month, thus making
it vonsist of 27 days. See Calendar, Form V. below.

. B Agnisvimin quotes a passage on the authority of which the day with the Bkatrikastoma is omitted,
Henvce, according to this school, the month seems to consist of only 20 days. See Calendar, Form VI. below.
82 Bee Calendar, Form VII. below. .
® Like dbhiplava, Prishihya is also a nsme given to a perfod of six days which are called: (1) Rathéntara
(3) Brihat, (3) Vairipa, (4) Vairbja, (5) Bikvars, and (6) Baivata, after the names of the SAma-verses reocited on
Qholo days. Insome sohools, the last six days of each month are observed as Prishthya.




MARCH, 1912.] THE VEDIC CALENDAR 53
Atliplava.3s  If so [i.e., if they omit one day in each month of the year], they should undergo the
vow of initiation for their sacrifice on the eleventh day of the bright half of the month, and spend

thicteen days in vow (before they perform their sacrifice on the fourteenth, i.e., the Ekdshtakd day
of the dark half of the month), Or they have to spend seventeen days in vow.33

Calendar—Form I.
[Abbreviations : J = jyotis; G = gé; A = dyus.]
Savana Year of 360 Days.

1st Month.
J. G, A, G. A. J.
;» plava T e 1 2 3 4 5 6
, 11 - 7 8 9 10 11 12
B , Il e e | 13 14 15 16 17 18
o Iv 19 20 21 22 23 24
w vV e e 28 26 27 28 | 29 30
-1 ' 2nd Month.
- J. G. A G A.- J.
Abbiplava I o e 1 2 3 4 5 6
. II | 7 8 9 10 11 12
. CIII e e | 13 14 15 16 17 \ 18
v T . U 20 21 | o2 23 ‘ é4
I e el 2B 26 27 28 29 ‘ 30

8 The twelfth month, when recast in the form of Gavim-Ayana, consists of three Abkiplavas of six days
each aud a period of Dvddasdha or twelve days. In order to make this month also consist of 29 days, they make
the last day of the second 4bkiplava the first day of the third Abkiplava. See Calendar, Form VIII.

85 As each month ef the yeat is made to consist of 20 days (total 348), the deficiency in the year amounts to
twelve or seventeen days according as we take the Shvana year of 360 days or a solar year of 365 days for
comparison. It is clear, therefore, that the twelve or seventeen days regarded as Dikshd-days are no other than
intercsinry days required to make up the year in observance. Compare ditaréya-Brohmana iv, 4, 24; an
Atharvavéda, iv, 11, 11; iv 15, 13; and iv, 16, 6, quoted above.
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8rd Month.
J. . G. A, l G. l A ‘ J.
Abhiplava I nat . 1 2 3 4 5 6
w I e wee 7 8 9 10 11 12
» III 13 14 15 16 17 18
. IV e e ] 19 20 21 22 23 24
w v e 25 26 27 28 29 30
4th Month,
J G. A, G. A,
Abhiplava 1 . ces . 1 2 3 4 5 6
» I 7 8 9 10 11 12
» III 13 14 15 16 17 18
w IV 19 20 21 22 28 24 \
w V e eee e 25 26 27 28 29 30
§th Month.
J G. A. G. i,
Abhiplava I 1 2 3 4 5 ¢
, II . 7 8 9 10 11 1: )
» III . W 13 14 15 16 17 1%
» IV 19 20 21 22 23 24
n V 25 26 27 28 29 30
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6th Month.
J. G. i G A. ! J
Abhiplava 1 1 2 3* 4% 5* 8%
. LB " 7 s 9 10 11 12
. I 13 14 15 16 17 18
. v . 19 20 I 21 22 23 24
- A\ S . 25 26 27 28 29 30t
7th Month.
‘ J ¢ A. G i J
Athiplava I .- ( 1 l 2 3 4 5 6
e § 7 8| 9 10 11 12
. III 13 14 15 16 17 18
" 1v 19 20 21 22 I 23 24
. \'4 25* 26* a7* 28* 29* 30
— i Z
8th Month. /
T G I A. G , i J
Aéeiliplava I . con e 1 2 ‘ .8 4 l 5 6
., 10 7 8 9 - 10 , 11 12
- ! .
" 1II ol 18 14 15 16 17 18
: |
, IV 19 20 21 22 23 g4
. v w25 | 26 27 28 29 30

* In order to convert this year into the sidereal lunar year of 351 days, the days marked with an asterisk in
the #:h and 7th months are omitted ; see also Calendar, Form II. . )
* This is the Vishuvat or central day of the year. S
~.B,—Instead of being oalled dbhiplava, the last week in each month seemsto have been ‘called by others, '
as Fo/shthya, the days being named Rathantara, Brihatt, Vairdpa, Vairdja, Sikvara, and Baivata respectively.
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9th Month,

3. G, Ai. G. A. | 3.
Abhiplava I 1 2 3 4 5 6
s II 7 8 9 10 11 12
’ 111 13 14 15 16 17 18
v . 19 20 21 22 23 24
.V 25 26 27 28 29 30

10th Month,

J. G. A. | G. A, ' J.
Abhiplava 1 1 2 | 3 4 5 6
, 1 7 8 9 10 11 12
. III 13 14 15 16 17 18
, IV 19 20 21 22 23 24
LV 25 "9 27 28 29 30

11th Month,

.| e i e A ’ 7.
Abhiplava I 1 i 2 3 4 5 6
.11 7 ‘ 8 9 10 11 12
.,  HI 13 I 14 15 16 17 18
., IV 19 20 21 22 923 24
o v . 25 26 27 28 29 30




MarcH, 1912.] THE VEDIC CALENDAR 57
“ 12th Month,
) J. G. A. G. A, , J.
Abvhiplava I s s 1 2 3 4 l 5 6
' 1I 7 8 9 10 , 11 12
" II1 .- 13 14 15 16 ! - 17 18
w1V Wl 19 20 21 22 23 24
I 25 26 27 28 ’ 29 30
= Calendar--Form II.
Sidereal Lunar Year of 351 days.
- 1st Month.
J. G. A, G. A ’ J
Aiviplava 1 1 2 3 ves
, II 4 5 6 7 8 9
, III e T 11 12 13 14 15
. IV . 16 17 18 19 20 21
. Vv cee wer 22 23 24 25 26 27
o 2nd Month.
J. a. ‘ A. ‘ G. ’ A, \ J.
Aluiplava T . 1 2 ” 3 I
. II e 4 5 ¢ 7 / 8 9
. II w10 11 '[ 12 18 14 15
. IV 16 17 18 19 20 21
» v 22 23 24 25 26 27




58 THE INDIAN ANTIQUARY [MARrcH, 1912.
3rd Month.
’ J. G. A, G. | A. ‘ J.
;;;hiplavn 1 1> 2 3 e
N 6 4 5 6 7 8 9
, I 10 11 12 13 14 15
IV 16 17 18 19 20 21
. Vv 22 23 24 | 25 26 27
4th Month. B
J. G. A, G. A, l J.
Abhiplava I 1 2 3 L *“
, 11 4 5 6 7 8 l 9
, I 10 11‘ 12 13 14 15
. v soe 16 17 18 19 20 21
.V 22 23 24 25 26 é?
5th Month,
J G ‘ A G. A, J,
Abhiplava I e . e 1 2 3 .- .-
. 11 cee .o 4 5 6 7 8 9
. IIT o 10 11 12 13 14 15
» IV 16 17 18 19 20 21
” v . _—. 22 28 24 25 26 27
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- 6th Month,
3. G. A G, A. J
Abliplava I .- 1 2 3
. II . 4 5 6 7 8 9
. 11X 10 11 12 18 147 15
w 1V 16 17 18 19 20 21
B ” v . 22 23 24 25 26 27
7th Mouth.
I . G. Ai. G. A. J.
Abtiplaval ... . 1 2 3 s .
., IL.. e 4 5 6 7 8 9
. . IIL... 10 11 12 13 14 15
. IV 16 17 18 19 20 21
' vV .. . 22 23 24 25 26 27
8th Month.
‘ G. i G. A Jo
Abhiplava T ... ee vee . 1 2 , 3. vee coe .
s II ... . . 4 5 6 7 8 9
s L. o 10 11 12 13 14 15
’s Iv... cee e 16 17 18 19 20 21
w V. . 22 23 24 25 26 7
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9th Month,
J. G. A. G. A, J.
AbhiplavaI ... .. .. .. 1 2 3
w o Il e e e 4 5 6 7 8 9
w II.. o o o 10 11 12 13 14 15
w IVee e e L] 16 17 18 | 19 20 21
v Voo e e 22 23 24 | 25 26 27
10th Month.
J. G A, Q. A J.
Abhiplava I ... . oo 1 2 3 oo cee
o Il e e 4 5 6 7 8 9
., I . .. . 10 11 12 13 14 15
» IV . 16 17 18 19 20 21
p Voo ee e w22 23 24 25 | 26 o7
11th Month.
J G. A l G A, J
Abhiplava I ... 1 2 3 soe e
R § S 5 6 7| s 9
N | ¢ SV .. 10 11 12 13 14 15
g
: {
s Vi w22 23 24 25 26 27
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12th Month,

J. ’ G. A. G. A. J
—— I 'J -
Sshiplava T ... oo . 1 [ 2 3
SRS § S 4 5 6 7 8 9
s I aae 10 11 12 13 14 15
. IV 16 17 18 19 20 21
v Voo e 02 23 24 25 26 27
Calendar—Form III.
Synodic Lunar Year of 354 days. .
1st Month.
J. G. A. G, A | g
Abhiplava T 1 2 3 4 5 6
, I 7 8 9 10 11 12
., I e e |13 4 | 15 | 16 17 18
» IV e e w190} 20 21 | 22 23 | 24
_ | N :
., vV . 25 26 27 28 29 30
20d Month.
7. G. A 1 a i, J..
A bhiplava 1. 1 2 3 4 5
" II (1 1] T .o 6 7 8 9 10 11
,,  IIL e e ] 12 18 | 14 15 16 17
, IV e e 18 19 | 20 21 22 | . o3
» v . 24 25 26 27 28 29
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' o 8rd Month.

3. G. A. G. A, 3.

Abhiplava 1 1 2 3 4 5 (i3
. I - 7 8 9 10 11 12

, III . 13 14 15 16 17 18
» IV 19 20 21 22 23 24

w V . 25 26 27 28 29 30

4th Month.

J. G. A. G. A, J.

Abhiplava I . . ] e 1 2 3 4 5
» I e e ue 6 7 8 9 10 11

» I P 12 18 14 15 16 17

., IV 18 19 20 21 22 23
! ) .

w V . e e 24 25 26 27 28 29

§th Month,

J. G. A. G. A, J.

Abhiplava I 1 2 3 4 » 5 6
I § | 7 8 9 10 11 12

., III 13 14 15 16 17 18

., IV 19 20 21 22 23 24

w V v e | 25 26 27 28 29 30
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| 6th Month.
J. G l A G. A. J.
Abhiplava I oo . 1 2 3 4 .3
. 11 . 6 7 8 9 10 11
» III . 12 13 14 15 16 17
» IV . 18 19 20 21 22 23
w V . 24 25 26 27 28 29°
7th Monih,
J G. A Q. A, J.
Abhiplava I e 1 2 3 4 5 i 6 ~
”» 1I . . 7 8 9 10 11 12
S § 4 13| 14 13 16 17 18
. IV e b . 19 20 21 22 23 24
w v 25 26 27 - 28 29 30
8th Month.
J. a. A, G. A, I
Abhiplava I 1 2 3 4 5 6
- II . 7 8 9 10 11 12
» I . 18 14 15 ‘ 16 17 18
. IV i mee e 19 20 21 22 28 24
s v - 25 26 27 ‘28 29
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9th Month.

J. G. * A G. A, J.
Abhiplava L B 2 3 4 5 .6
. II . 7 8 9 10 11 12
. I 13 14 15 16 17 18
. IV 19 20 21 22 23 24
w v e e e| 2B 26 27 28 29 30

10th Month, .

o J. G. A, G. A. J.
Abhiplava L 1 2 3 4 5 6
. 1 . 7 8 9 10 11 12
. T e e 18 14 15 16 17 18
" IV . 19 ‘ 20 21 22 23 24
I .

. v . 25 \ 26 27 28 29

" 11th Month.

J. G. A ‘@, A, J.
Abhiplava I 1. 2 8 4 5 6
, II 7 8 9 10 11 12
. I o e |o13ep 14 1| 16 17 18
. IV . e 19 | 20 21 22 23 24
. v o ] 25 26 27 28 29 30
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12th Month,
J. G ' i G. A, J.
Abhiplava I 1 2 ! 3 4 5 6
, II 7 8 ' 9 10 1 | 12
» LI e e w18 14 , 5] 16 17 18
w AV T B 1 20 Il 21 22 23 %4
w V [ 25 | 26 , 27 | 28 29

N.B.—Instead of being called Abkiplava, the last period of six days in each month seems to

';ave been observed by others as Prishthya days,
"N.L.—Apparently themonths 7 to 12 should run 29, 30, 29, 30, 23, 30 (not 80, 29, 30,29,30, 29)—

4. F. Fleet.
Calendar—Form 1IV.

Sidereal SBolar Year of 3668 days with an Intercalation of 18 days.

1st Month,
o .| e I A a. | A. | 3.
Abhiplava I . oo 1 ’ 2 3 4 5 6
. I 7 8 9 10 11 12
T e 18 14 15 16 17 '. 18
v e |19 20 21 22 23 24
I o] 28 , 26 | 27 28 ' 29 ' 30
2nd Month.
J. G. A ¢} A. , J
:\,%ahiplava I eee 1 2 ’ 3 4 5 , I3
N ¢ ; 7 8 9 10 oo
., I S B ¢ ‘ 14 15 16 '17‘ 18
. 1V l 1 | 20 g1 22 23 , 21
A S 1 ! 26 27 28 29 ] %
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8rd Month.
J. a. i G. A. J
Abhiplava 1 . 1 ‘2 3 4 5 6
, 11 7 8 9 10 11 12
11 - 18 14 15 16 17 13
, IV e 19 20 21 22 23 24
w v e e | 25 26 27 28 | 29 20
4th Month,
J. G. l A, | a. A J.
Abhiplava I . e 1 2 8 4 5 6
s 11 7 8 9 10 11 12
. III 13 14 15 16 17 18
] . 1V 19 20 21 22 | 23 94
. v - e w2 26 27 3 30
th Month,
J,V G. A, G, A, J
Abhiplava I oo os 1 2 3 4 5 6
I i | 7 8 9 10 1 12
. | 1§ § S 18 14 15 16 17 18
, IV e e e 19 20 21 22 23 24 |
" v :5 26 27 28 29 30
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€th Month.
J. Ie] A. : G. I A, J. J. a. A
— -~ -

Abhiplava I 1 , 2 ' 3 4 5 6 7 8 9
w II 10 11 | 12 ’ 13 14 15 .-

» III 16 17 18 19 20 21
' IV < 22 23 24 25 26 27 . .

”» \' 28 29 80 ’ 31 32 33
» VI 34 l 35 36 87 38 89* | 40 41 42

” VIiI . ] 48 44 45 46 47 48
\—— -~ —
7th Month.
J. Q. A. . G. A. J.
Abhiplava I ee s .. 1 2 3 4 ' 5 6
, II 7 8 9 10 11 12
» IIL 13 14 15 16 17 18
w1V ’ 19 20 21 22 23 24
» Y 25 26 27 23 29 30
~ 8th Month.

, J. G. A, G. A. J.
Abhiplava I . . 1 2 3 4 5 6
»wo II . 7 8 9 10 11 12
” 111 . .. 13 14 15 16 - 17 18
» IV 19 20 21 22 23 24
. e | e 26 27 ) 28 29 30
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9th Month.
J. G. A, G. A. J.
Abhiplava I .oe . 1 2 3 4 5 i
, II 7 8 -9 10 11 12
, II . e 13 14 15 16 17 18
w1V e e | 19 20 21 22 23 24
., v v e ] 25 26 27 . 28 29 30
10th Month.
J G. A. G. A. J
Abhiplava I 1 2 3 4 5 6
. II .- 7 8 9 0 | 11 12
, I 13 14 15 16 17 13
”» IV . 19 20 21 22 23 24
, v e e wloes 26 27 28 29 30
1'th Month,
3 a. i A.
Abhiplava T ... . 1 2 3 4 5 6
, I 71 s 9 10 11 12
, I i e 15 14 15 16 17 18
. IV - e e 19 20 21 22 28 24
w v e 25 26 27 - 28 29 30
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12th Month.
- J. G. A ¢] A, J.
Alhiplava I O B e | 3 4 5 6
. I 7 8 9 10 n 12
) N § | . 138 14 . 15 16 17 18
’.,, v f.; 19 20 21 22 23 24
“V o5 | 26 27 28 9 | 30

(i) The asterisk in the sixth month marks the Vishuvat or central day of the year.
(ii) Here, also, Prishthya days may have been substituted for Adkiplava days at the close of

ea h month,
Calendar—Form V.

1 2 3 4 5 6

Abhipava I ... .. .. W] T G. A G. A. T,

w . II T [ & G. A, G. A U.

- , I SURUEOt I A G. A, | 6. A. U.
i w1V e TG A, G. A, Agni.

Prishthya T . | ! R B | W Vr. 8. Rai.

Note.—Similarly the other months, only Priskthyae, taking the place of the first Abhiplava in

the second half of the year. .
: Calendar—Form VI,

1 2 3 4 5 6
Abhiplava I ... ... P R 2 G. A G. A. 3.
, 11 -— e | J. G. A, G. A. J
. m . . % | e | & |6 |4 J.
o IV L ] J G. A | G A.  ABkatrika.
Prichthya I ... w. .| R B. | V. | Vr. S. | Rai

* This day is not counted ; similarly the other months,
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Calendar—Form 'VII'. »
1 g 3 l s 5. 6
Abhiplava I e e ] O, G. -A. G. A. - J
S § S G. A, G. A, J
W I w3 G A G. A. J
. IV J. G. A | e A J
Prishtbva I ... .| R B. v. | v 8. | Rsi
Calendar—Form VIII,
Month 11, 1 2 3 4 5 8
AbhiplavaI ... . J. G. A G. A. J
R i ¢ SO I | G. A | @ | A | J
, I e J. G. A | a. Ai. 3
90 Iv L1 Lil] - J . G A.o G, A. J
Prishﬁh" I [y ;-, eos ’R. B v. . vr. S. Rai.
Oslomdar—Form VIII.
‘Month 18, 1|  2§.  3 s 5 6
Abhipl‘va I .on .oe J Gc ' At . - Go A.o J.
”» II eoe L . J . G-‘ - A. »yG- Ao‘ J
" III .;. c"o . J ~ Gc . ‘ Ao . G'u- - A0 .o
‘R. | B. V. Vr, S, Rai
The Dvadaséha - - — ‘ :
o1 (o} | Cs l - Ct | M. U

C'to'C4 = Four Ohandoma days ; M = Mahavrata ; U = Udayaniya day.
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Calendar—Form IX,

The nianu yoar with twenty-one inte:oa’.ary days inseried between the
sixth and seventh months,

- 6th Month, S & _a. i | @ ‘ A 3
Abhiplava I .. .. .| 1} g 3 VO 6

w 1L -7 s 9 10 —11 12

, I e e ] 13 14 ‘ 15 16 1%' 18

. ’IVI ’ 19 | 2 | 21 22 23 | 2

Prishthya days I 25 . 26 27 | 28 25 | 380
Abhijit. |Six Prishthya days _T;.Q?‘(,f;:,'"‘”‘“ e l“‘"“ﬁh I e f;.'.""'m - anpemr
1 |o|s|als]elz] s | 9 l 10| 1 | 12 l 13 I 14| 15 is’w 18 19‘20‘21

7th Month, - J. a. A. a. l J.

Abhiplava I TR B 2 3 4 5 | 6

S + | oa 8 9 10 1 |1z

. I . BT e 14 15 | 16 17 18

IV o 19 2’0. 21 22 23 2t

Prishthya d;;; v e e | 25 96 27 28 29 30

Names for the different kinds of years as suggested by Dr. J. F. Fleet :—
324 =27 x 12 .. .. | “8Sidereal lunar year of 324 days.”
351 = 27 x 13 ee ve. | ** Sidereal lunar year of 851 days,”
854 = 30 x 6 + 29 x 6 ... | “Synodic lunar year.”
360 = 80 x 12 or 27 x 183, | The best possible term for this is ths original one,
. . ' ) ¢« S84vana year.”
866 = 27 x 13§ .. ee. | * Sidereal solar year
878 = 189 + 189 .. ... | “Pseudo-solstitial year of 378 days. ”
365 ... vee we - oo. | *Vague solar year,”
365} ees ae . ... | “Julian solar yéar,”’—This term involves an anachronism,
i but it is customary and explains at once what is meant,

(To be continued.)
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MISCELLANEA,

THE ANTIQUITY OF THE KANARESE
PRACTICE OF TAKING SIMPLY THE NAMES
OF PLACES AS SURNAMES.

Wz have a copper-plate grant from Haidarﬁbﬁd
in the Nizam’s territory re-edited by Dr. Fleet,
above, Vol. VL. pp. 73-4. It is dated Suka 534
expired, and refers itself to the reign of the
Chalukya prince Pulakeéin II. Lines 14-15 speak
of the grantee as follows :—

qIfRrgsAra aRrdara awaieaR
T HAMITFINAIA T gAY

Here the most interesting point is that the
family name of the grantee Jyestha is given. It
is Umbarakheda. Umbarakheda is unquestion~
ably the nume of a village, and this reminds ug
of the practice of the Kanarese Briahmanas of
adopting, as family names, the najx:es of villages
and towns, without the addition of any termi-
nation such as kar or wdlld, which is employed
in Mabhardshtra or Gujarit and which signifies
¢ (originally) residing in.” This is highly impou-
tant, for we can now definitely say that this
practice which is prevalent to this day in tlie
Kanarese-speaking districts can be traced back
to the beginning of the 7th century a. b,

Now this Umbarakheda, I think, is most
probably Umarkhed in the Parbbéni district of
the Nizam’s territory, where an old stone and
mud fort, partly ruined, still exists.! Tagara,
where the grantee lived, and whish is referred to
in ancient inscriptions and the writ-ingé of:
foreigners, has been identified by Dr. Fleet? with
‘Ler, 30 miles east of Birsi in the Sholapur
district. Both Ter and Umarkhed are in the

_Nizam’s dominions, and are not more than 80
miles distaunt from each other.
D. R. BIANDARKAR,

RAJPUTS AND MARATHAS.
I HAVE read with interest Mr. R. E. Fnthoven’s
note anfe, Vol. XL p. 280, and write to endorse

what ke states therein. I have ere this made
-enquivies at many of the Mar&thd centres in the
South of India, and I have always been impres-
sed with the fact that Kunbi is an occupational
term and does not represent a caste or tribe.
Kunbi is, I think, the contracted form of
Kutumbi, a family-man. Molesworth does not,
unfortunately, derive the word Kunbi, hut I have
little doubt it is the shortened form of Kutumbi.
It is possible that the word is from kudi, a hut
or cottage. The analogons Tamil word is kudi
or RBudsyinavan, both of which are carrent. The
former means ( aceording to Winslow ) *a house-
hold’, or “a family’, and the htter, ‘a house-
hoider or cultivator, an agrieulturist,” thencc
‘a subject,’ and is synonymous with kudith-
thanakdran. The eighteen servile castes depen-
dent on the kudiydnavans are called kudimakkal,
and include the washerman, the barber, the
potter, the goldsmith or silversmith, brazicr,
mason, blacksmith, oil-monger, carpenter, salt
dealer, betel-seller, garland maker, the chank-
blower, the pijdri, the tailor, the fisherman, the
palli (agricultural labourer) and the grave-
digger.. The barber is, in a specisl sense, termed
kudimagan. In the Mysore State, the terms
vakkal and vakkalidaver are used in a similar
manner. In some Telugu distriets of this Presi-
dency, the term samsdri (lit., family-man) is used
in & like sense. The term Aunl? and its Dravi-
dian anologies may, therefore, I tbink, be appro-
priately translated

into the English word

““husbandman’, the word husband itself coming

(according to Webster ) from hus, house, ané
buandi, dwelling, and lence one inhabiting =
house. C

C. Havavapana Rao;

M4iDRaAS,

7th November, 191].}

NOTES AND QUERIES..

POSTHUMOUS TITLES. .

PosTHUMOUS honorific titles arestill commonly
given to deceased personages of high standing
in Indian literary works and are extended
occasionally even to very well-known Europesns, |

e. g., the title of the late Queen Victoria, after
death, is Malika-i-MaghfQra Anjah&ni. Will some
Indian scholar kindly supply other instances ir
the case of Europeans? '

R. C. TENPLE.

2 Liste of Remains in the Nizam’s Tersitory, p, 25.

2 Jour. R, As. Soc. for 1901, July numbar.
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SIR ABRAHAM SHIPMAN,
The First Governor of Bombay.
' BY COL. J. BIDDULEH.

MONG the shadowy figures that flit across the early pages of our Indian history, few are

more shadowy and less substantial than that of Sir Abraham Shipman. The Dictionary

of National Biography knows him not. His name is forgotten. Yet he was a brave soldier of

gome merit, whose unmarked grave is in Inaian soil ; of sufficient distinction to be selected

a8 the first Commander-in-Chief of royal troops in India, and the first Govoxnor of Bombay,
though he did not live to take charge of his Governorship.

Abraham Sbipman was a younger son of the family of that name, seated at Scarrington in
Nottinghamshire through the whole of the 16th and 17th centuries. He was the younger
brother of William Shipman who held Scarrington in the reign of Charles I, and who was
one of the knights and genilemen of the county who signed an address to the county
representatives in Parliament (lst July 1642) concerning the differences that had arisen
‘between the Parliament and the King. We may be pretty certain that the two brothers were
present at the raising of the Royal Standard at Nottingham (220d August 1642), as the
family adhered to the royal canse throughout the Civil Wars, Ono of the family, John Ship-
man, was Mayor of Nottingham in 1705, and again in 1714,

We first hear of Abraham Shipman in 1636, when he was concerned, as his brothenis
agent, in & scheme to grow ma<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>