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- As contrasted with Br@hmapism/Hinduism and with Buddhism, there are
no readily recognizable traces of Jainism in contemporary Nepal though

the Jain presence in the adjacent area in the past is on record.

Mah&vIra severely limited the movements of Jain monks and nuns to
"an area which he det'ined as an Aryanm- regicuv;'that is a region wtle_i'e )
" .their conduct could be sateguarded It was bounded by Anga-Magadha in
 the east and Thupa (ThaneShv;;r) in the west, to Kupala (Sr&vastI) in the
| north and KodambI in the south. Under S;iprati; the grandson of A&oka,
. the -area was extended to the twenty-five and a half countries comprising
his empire, with theé charge _thatrJe.in mru/p;l;sfbghxe'neA‘rated. The
identification of the last country on the list, KekayI-ardha, has been

" located at the base of Nepal, in the north-east of Sr@vastI. (1)

Of the trade routes of antique times, the Uttarfpatha, stretching
 across the north of the Indian continent, facilitated traffic for the
sarthas, the caravans which linked flourishing cities and towns, among
them Vais&l¥, SrfivastI and Kapilavastu, the latter of which Moti
Chandra identifies with TilaurZikot in Nepal. He equates Janakpur, in

Nepal, with Mithila,the capital of Videha. (2)

The itinerant merchant, under the constant threat of robbers lying
in wait along his way, entrusted his well-being and precious possessions
T

to the security of the caravan and its skilled sarthavaha or



sirthavdhana, the entrepreneur, who was responsible for the management
and success of the venture. He made arrangements for the operation of
tfxe caravan, its route, its Scheduie. the types of vehicle and, the
assignment to them of the participants in each enterprise -~ old and
young, male and temaie. merchant, casual commuter, and so on. He dealt
with the official representatives of the countries along the route,
negotiating with them and payiﬁ; t;e required surcharges. (A sartha
has been describevdr as a consortium of merchants who invested equal
amounts of capital and, travelling in a caravan, carried on trade with
outside markets. One might view the siru;avﬁna as a forerunnér of the
present-day multinational organizations.) Furthermore, the caravan
leader had many opportunities to observe and store in mind for future
reference social scenes and political events set against the background ’
of the geographical phenomena of the areas he traversed. This leads méx
‘"‘t6”fhe”éonclusion'tﬁif“fﬁé‘ééﬁ?tﬁoff;#ials. identified as jpegthins 3
(ef., for example, Hindi g_e_s._g_'/"'merchant")[ﬂ were not only financial
advisers and tax assessors and as well as collectordlto rajas and éheir
otficers, but could also function as heads of intelligence networks
equipped with first-hand information obtained from their widely ranging
merchant-colleagues. (I need énly-refé;>to the Arthasdstra's comments
on the recruitment for espionage of waywardlnerohants and monks - Jain

and Buddhist.)

For other clues to the Jain presence in Nepal we turn to Jain

writings. Moti Chandra in his Trade apnd Trade Routes in Ancient India

which first appeared in Hindi under the title



s‘aggvhavana observes that the ca;non;eal literature, the @jgas, the
upEﬁgas. gEthEs.'cﬁrnis and the commentaries pertaining thereto contain
cultural data not found in P&li or Sanakrit literature. The sparcity in
avallable texts has made access to this material ditrficult. (For
'example."ohe encounters in the Pgupacariu of Svayamhhu of the second
half of the 9th eégiury A.D., stray’rerérenees to Nepal, one’to'its'ihsk
and the other to the thighs of 1ts women. (4)) In discussing the
>Sarthavaha Moti Chandra contrasts Buddhist with Jain writers: ". . . it
is dirricult to [learn] from Buddhist literature in what kinds‘or good#
the merchants traded and what was thelr _organization . ,»:“Ja4na
literature believesgin giving even the minutest details . . . The Jaina
monks were wanderers . . . and, while travelling from place to place,
they did not fail to observe the life of the peOple. Jainism was also
chietly the religion of merchants and. thcrerore. the Jaina 11terature
has not failed to deSGFIDE the Various aspects of-the life of their -~ -
followers. Jain monks, wherever they went, studied [the] geographical
and social conditions and also the local languasge in order to preach . .
. Whatever . . . their date . . . the maéé;ial pr§served is ancient. . .
" . .

" Both Digambara ahd's;é€§m6;££'traditions are in general agreement
that during the reign of Candragupta Maurya (c. 322-298 B.C.) a severe
famine in Magadha, lasting a doZen years, forced a migration of the
Jains to the south. The Kvadyakaciirpf of Jinaddsagapi Mahattara (fl.

second halt of second century A.D.) first records the Svet@mbara



/

tradition describing the move to Nepal of Bhadrab@hu, the head of the

Samgha. (5)

The tamed Jain savant Hemacandra (fi. mid-twelftn century A.D.),
. gives a fuller account in the SthaviravalI or Parisistaparvana the

. appendix to his Tri§a§§iSa1akapuru§car1ta. (6)

1tadca tasmindugkdle kardle kalardtrivat |) -
nirvahirtham s@dhusamghastIram ﬁi’ran:l.dheryay;au 115511
agunyaminam tu tadi sidhUnm vismftdi &futam | |

- anubhyasanato nasyatyadhItam anmatEmapi 11564
samgho 'tha pitalIputre duskdldnte 'khilo 'milat |
yadamgadhyayanoddeaadyasIidyasya tadidade ! 157!
tatascaikadaSamgani Sriﬁagghor'melayéttada !
drstivadanimittam ca tasthau kipeidvicintayan 11581
nepaladesamargastham bhadrabanum ca purvipam [
jnatva samghah samanvatum tatah praigInmunidvayam IIS9II
gatva natvi minI tau tamityueﬁte'kgtinjali H
sam3disati vah samghastatrﬁgamananetave L1601 |
so ‘'pyuvaca mahZ@prapam aﬁyanamﬁrabdhamasti yat |
sadhyam dvadasabhirvasairnirgamigy@myaham tatah {16111
mandprépe hi nigpanne kirye kasmimicidagate |
sarvapirvipl gupyante sitr&rthibhyim mukGrtatan | 16211
tadvacastau muni gatvd samghasy@samsatBmatha |
samgho 'pyaparamahliyidideseti munidvéyam 116311
gatva vicydn sa Ecdryo yan 8rlsamghasya Adsanam |

na karoti bhavettasya dandab ka iti samsa nab ||6411
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samghab@hyah sa kartavya iti vakti yada sa tu |

tarhi taddandayogyo 'sItydcaryo vacya uccakaih | 165} |
tabhyam gatva tathaiv®kta Hcaryo 'pyevamicivan !
maivam karotu bhagaéinsagghag kim tu karotvadah }|606}|
mayi prasddam kurvapah srisamghah prahipotviha |
8igyanmedhavinastebhyah sapta dasyami vacandh | |67} |
- tatraikam vacandm disye bhiksdcaryata agatah |

tisrsu kalavelasu tisro 'nya vacanistatha |68}
siyanhapratikramane jadte tisro 'pardh puq?QA}_
setsyatyevam samghakaryam matkaryasyavibadhaya | 169}
tabhyametya tathikhyate arIsamgho 'pi prasidabhik |
pr3nipotsthiilabhadradisddhupamcasatim tatah {170}
tansﬁrrivacayimaga te 'pyalpd vacana iti |

udbhajyeyurniJag sthanam sthﬁlabhadrastzavﬁsthita {1711
4ribhadrab@hupidanta sthﬁlabhadr; mad&émati |
purvapamstakam vargair apathIdastabhirbhriam | |72}
kimidbhagnastadityuktah siiripd so 'bravididam |
nodbhajye bhagavankim tu samdlpd eva vacandh ||73|]
suriruce héma dhyanam pﬁrgaprﬁyaﬁldag tatan |

tadante. vacandstubhyam pradasyami tvadicchayd@ |74}
sthiilabhadrastatah proce 'dhitasesam ca me kiyat |
samkhy&am gurustada cl@khyadbindidadhyupam3natah |{75]!
pPUrne dhyane mahd@pripe sthiilabhadro mahfmunih |

dvivastindni purvapi da3a yavatsam3payat | |76} |

ity3khydya sthiilabhadrinujnitd jijamisrayam |



ta8 yayuh sthilabhadro 'pi vacan@rthamagddgurum }|101}|
na dadau vacanam tasyayogyo ' sItyadiladguguh |
dIks8dindtprabhrtyeso !'pyaparadhanvyacintayat ||102{|
cintayitva ca na hyagah smaramIti jagada ca |

krtv@ na manyase 3antam papamityavadadguruh | {103}

"During the famlne, dreadful like the night of annihilation at the end
of the world, to survive the Samgha went to the sea. At that time the
sacred texts, neglected, were misremembered by the monks and from lack
of practice, were about to be lost, even though they were studied by
the learned. When the famine was over the entire Samgha met dt
Pataliputra and, assembliﬁg the fragments they recalled, collected
eleven Apgas. Thinking to recover the twelfth Amga, the Drstivada,-
and knowing that the venerable Bhadrabahu (the sole repository of that
Amga) was staying in Nepal, the Samgha sent two munis to call him (to
the Council). The two munis went there and bowing reverently |
addressed him,» "The Samgha sends for you." He replied, "I have begun
the Mahaprana-meditation which will take twelve years to complete.
When I have completed the Mah@pr@pa, I will recount in a short time
all the Purvas and the meanings of the Slitras." The two munis went
off and repeated his reply to the Samgha. The Samgha, once again,
sent two munis with instructions to ask him the punishment an Kcarya
should incur who does not heed the bidding of the Samgha. If he says
it should be exclusion from the Samgha, let him be told it is a
fitting punishment. When this took place, Bhadrab@hu said to the two

minis, "Let the Noble Samgha not do so. However, let it do this. May



‘the>ReYered Samgha be gracious and send learned students to whom, when
it is convenient (i.e., in the intervals during my performance of the
Mahiprﬁga).‘I will recite seven lectures to them every day." The
Samgha agreed and sent to Bhadrabahu five hundred munis, headed by
Sthulabhadra. Of the group, only Sthilabhadra was able to keep up

with Bhadrabahu to the completion of the Mahapr@na and was able to

learn the first ten Purvas.

§ubsequedtly. having reason to consider Sthulabhadra unworthy,
Bhadrabahu discontinued his lect:;;;;";ven though he begged his
forgiveness. He finally relented énd said he would instruct
Sthulabhadra in the remaining Piirvas, with the provision that these
(the last four Purvas) cannot be taught by him to anyone.

Sthiilabhadra assumed the leadership of the Samgha after Bhadrabdhu's

death."

In the matter of the dearth onJain archaeological remailns we can
quote the historian, Vincent A. Smith , who, writing in 1915, noted:
In olden‘days the creed of Mahavira was far more widely dit'fused than it
is now. In the 7th century A.D., for instance, the creed had numerous
fbllowefs in Vaisall (north of Patna) and in eastern Bengal, localities
where its adherents are now extremely few. I have ﬁyself seen abundant
evidences of the former prevalence of Jainism in Bundelkhand during the
the mediaeval period especially in the 11th-12th centuries. Jain images

in the country are numerous in places where a Jaina is now never

seen.(7)



A contemporary scholar, Luciano Petechs, suggests in his Medieval
History of Nepal [p.195] that the Sulanki (also spelled SurakI) family
of the principality of SikharapurIv(Pharping). fourteenth to sixteenth
centuries A.D., was connected with the SolafnkI dynasty of Gujarat
several of whose kings were either Jains or intluenced by them. He
further suggests that the Pharping family had migrated‘from that area.

A Book of Omens noted on page 38 j.',? ‘tll_:ls:"Ag';_ of Nepal by Pratipaditya Pal

contains an interesting reference to a "Jain mendicant." ‘9)/

.

Sylvain Levi in his History of Nepal, Pt. I, (9) describes an
inscription which he found at Kathmandu written on the pedestal of a
statue which has disappeared and replaced by another image. The gist‘of
his translation reads: "In the year 402, while the king Manadeva
governed the earth properly . . .the chief of a company of merchants,.
Guhamitra, erected with devotion a holy Divikara under the name ot
Indra. He assigned for revenue) a trield in the lécality of
Yathagumpaddum(?), (valued) at a hundred (papas) and land to the size ot
a pindaka."™ Levi, I shéuld note considered the composite divinity,
i.e., Divakara-Indra, erected and worshipped by Guhamitra’puzzlingly

syncretic.(10)

Again we turn to Jain sources for its solution. Kca@rya Ravigepa,
the author of the Padma Pur@ipa, c. 678 A.D., refers to himself as the
granddisciple of Arhatmuni, the disciple of Divakara whose preceptor was
the earliest guru, Indra.(11) The inscription can.now be interpreted:

Guhamitra, the head of a sirtha, a Jain, erected the image to the Ur-



guru, Indra, whose disciple was Divakara and that he, Guhamitra, had
donated a portion of land in Yathagumpad8um(?), the yield of which was

for the maintenance of the image and its attendant shrine.
& & & ¢

Perhaps this beginning will encourage interest in studies into the
traditions of groubPings in the Newar merchant-castes, e.g., the

Shresthas/Sheshyass for further evidence of Jain presence in Nepal.
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1. Jagdishchandra Jain,

Prakrit Narrative Ljterature, Origin and Growth, pp. 155-56; and

Brhatkalpa Sutra 1.50.

2. Moti Chandra, Trade and Trade Routes in Ancient India. Abhinav

Publications. New Delhi. 1977. Pp. 50, 77.

3.See, e.g.s Ardhakath@paka; Half a Tale by Mukund Lath.

Publisher: Rajasthan Prakrit Bharati Sansthan, Jaipur; distributor:
Impex India, New Delhi. 1981. On p. 111 Dr. Lath writes "The

Nisitha Curpi a Jain text written by Jinadas Gani in the 7th century,
records thaé one of the ministers in a king's council of his days was
called the 'sresthi'. He wﬁs an important businessman, representative
of merchants and trading guilds of the state." See, also, pp. 7-8 of

this earliest biography of the mid-seventeenth century where the author
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describes his Jain father's service in Bengal as a revenue-collector for
the diwan, himsell a pious Jain. "He had five hundred men serving under
him as potdars [read: fotdarl] (revenue-collectors), who were all lucky
men, busy amassing great wealth.'!

4, Bhayani, Paumacariu, Vol. II, pp.192 and 224,

~

5. Asim Kumar Chatterjee, A Comprehensive History of Jainism (up to
1000 A.D.). Firma KLM Private Limited. Calcutta. 1978. and uddna
Prakash, ''The Genesis of the Digambara-Svet&mbara Split,''in
Mah3vira and His Teachings, Bhagav@n mahavira 2500th Nirvaga-Manotsava
Samiti, Bombay, 1977. P. 272, fn.4: |
[4. tammi ya kile barasavariso dukkdlo uvatthi samjatdito ya samddatIre.
acchetta punaravi padaliputte milit3 annassa uddeso anpassa khamgam evam
samgh3ditemhim tehim ekkirasa amgdni samgh3tit3pi ditthivido natthi
nepalavattanI bhayavam bhaddab3@hussiami acchati coddasapuvvi

.]

6. Sthaviravall Charita or PariSishtaparvan. Being an Appendix of
the Trishashgisalaka Purusha Charita by Hemachandra. Edited by Hermann
Jacobi, Ph. D., Published for the Bibliotheca Indica. Calcutta: Printed
at the Baptist Mission Press and published by the Asiatic Society.

1891.1)
7. Modern Review, 1915, pp. 519-22.1]

8. Pratipaditya Nepal, The Art of Nepal. Los Angeles County Museum

of Art in association with University of California Press, Berkeley, Los
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Angeies. and London. 1985. Among inauspicious symbols listed in the
caption to the illustration are ". . . owl, rooster, donkey. deer, naked

Jain mendicant, alligator, snake, and Saiva Kapalika."

9., Sylvaipn Levi; The History of Nepal. Part.J]. Edited and

translated by Theodore Riccardi, Jr.

Kailash: A Jourpal of Himalayan Studies. Vol. III, No.1, 1975. P.46 f.

10. Levi's reading of the inscription is as follows:
1. [samvalt 400 2 (11) rdjnah ¢rI minadevasaya samyak palayato manim (1)
dsdadhaguklasya t¥thau paﬁcadapyag gubha@rtthind (1)
2. vanijam sartthavahepa Guhamitrepa bhaktitép (1) samsth@pito tra
bhagavan Indro nama divikarah (2) ksetram yathd@gimpadgum-pradege
3. ¢atasya bhumih pindakamini ca

].

Gnoli and Vajracirya are in general agreement with the translation.
Vajraciarya has variants in his reading of the text. (See
Licchavikilaka Abhilekha.- By Dhanavajra Vajracarya. Nepal ra Ejyall

Adhyayan Samsth@n. Tribhuvan Visvavidydlaya. KathmdndI pepal.

11. A. K. Chatterjee, A _Comprehepsive History of Jaipism, Vol.I.
Firma KLM Private Limited. Calcutta. 1978. P.300.G
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