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Forevyord

We are very glad to Publish the second
Pushpa ¢ Jainism ’ this year in the sweet memory
of our great Acharya Shree Vijaya Vallabhsuriji.

Last year we published 5000 copies of
“ Mahavir’ from Vallabh Smarak XNidhi and
we are proudto inform Jain Jagat that ¢ Mahavir’
is read by many of our leaders & learned men
of all parts.

This book contains four small articles of
three learned scholars and epitome of Jainism
I a9w1 &g87 of Holy Acharya Shree Vijay
Anand Suriji in Hindi,

The matter of all the articles is very rich
& gives substantial food for students of Jainism
and other scholars.
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A very little scheme of only a Pice Fund
can do many things & we see many lovers of
Acharya Shree small or great, Rich & comman
people all donate sincerely & the Smarak Fund
18 still increasing. Samiti requests all the
lovers of Acharya Shree to continue this
scheme so that we can publish useful books
of literature and do needful work of education.

We are very thankful to Dr. Hiralal Jain
M. A. L. L. B, D, LIT. of Vaishali Jain university
& Prof. P. R. Jain M. A. of Atmanand Jain
College, Ambala. & Prof. K. L. Bhandari
learned scholar of Indore, whose articles are
taken for this book.

Let us remember Acharya Shree Vijya
Vallabh Suriji more & more by realising his
dreams & let us work hard for the uplift of
our Jain Samaj for which our Gurudev was a
torch-bearer,

The message of Jainism will go round
the world & Ahimsa & only Ahimsa will bring
word wide peace sooner or latter. ‘

Bombay
24-10-57 Secretaries
Vallabh Jayanti. Vallabh Smarak Nidhi.



JAINISM
What is Jainism
(1)

There was a time when the whole society
of men lived in peace and harmony, without
any trouble and without any struggle, every-.
one getting what he wanted and being satisfied
with what he got There was then no distinetion
of the ruler and the ruled, the master and the
servant, and no idea of mine and thine. There
was then no religion. But the happy state of
things was disturbed when the idea of private.
property and ownership caught the fancy of
man. The harmony of society was then broken
and an era of struggle for life and existence,
with its consequent'warfare and trouble, comme-
noced. It was at this stage that the great tea-
chers of the age preached religion in order to-
avoid, or, at any rate, to control, as far as
possible, the clashes of wordly interests by
placing. before men certain higher ideals.

Thus, according to lainism, religion origi-
nally came in, not {or safeguarding the future



life of men in fieaven, But as a measure to
keep peace on earth, promote goodwill amongst
man-kind and inspire fiope of a higher life in
the individual.

SYADVAADA OR ANEKANTAVADA.

Various systems of religion have grown in
the world at different times in different lands.
If analysed closely and intelligently, they will
all be found to contain the same truths and the
same morals. Differences will be found to exist
in details and for the reason that particular
aspects of truth and morality are emphasized
in one in a particular manner and not so em-
phasized in another. Jainism has attempted a
““rapprochement” between these seemingly
warring systems by a breadth of vision which
goes under the name of Syadvada or Anekanta.
The Doctrine of Anekanta draws attention to
the fact that there are innumerable qualities in
things and beings that exist, and ever so many
sides to every question that may arise. We
can talk about or discuss only one of them at
a time., The seeming differences in statements
vanish when we understand the particular point
of view. I say, “1 am mortal”. Another man
gays, “I am immortal”. These are diagonally
opprsite statements between which there seems



to be very little common ground. Can we acco-
mmodate both in one system ? Jainism says, “Yes;
please try to understand the view point of each
statement before declaring them to be irrecon-
cilable. Is it not that the one who says he is
mortal is emphasizing the phenomena of birth
and death of this body, about which there can
be no dispute; while the .other who says he is
immortal is thinking of the imperishable nature
of things in their essence ? The form of things’
may change. but their substance, call it the’
soul or the primal matter, continues to subsist,
Nothing that is, can be annihilated. In the
Jain terminolology, the one who calls himself
mortal is true from the point of view of form
or acquired qualities; while the other who calls
himself immortal is true from the point of view
of substance or inherent and essential qualities,
Thus, what is irreconcilable opposition in the
eyes of others, is to a jain not only a mere
difference of point of view but a necessary
stage in understanding a thing in all its aspe-
ots. The two statements are supplementary of
each other and go together to convey the
truth, It is because a part is mistaken for the
whole that the difference arises, Jains illustrate °
this by a significant story. :



4

Seven blind men went to get an idea of
the elephant. Each of them could feel with his
hands only one part of the huge animal, and
when they sat down to compare notes, they
began to quarrel. The one who had only felt
the elephant’s leg said that the animal was
like a huge round pillar; the other who had
felt the tail declared the animal to be merely
like a stick; while the third who had felt the
elephant’s ear affirmed on oath that both of
them were wrong, for, he was sure the elepha-
nt was like a winnowing basket. Thus they
quarrelled without any hope of coming to terms
for each had the conviction of personal exper-
ience in the matter. Till, at last, a man with
eyes told them that they were all right and
all wrong. They were right because each of
them had stated a part of the truth; and they
were wrong because they wanted to pass a
partial truth for the whole truth. Put all the
partial truths together and you get the whole
elephant.

THE WHOLE TRUTH,

Every difference in religious and philloso-
phical ideas, in fact, in all opinions and beliefs
may, in this light, be understood to furnish
not a cause for quarrel, but a welcome step
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towards the knowledge of the real truth. It is
from this point of view of its synthetic outlook
that the jain system has been claimed by its
own logicians as a synthesis of the so-called
false beliefs,

We have thus seen how a difference, or,
to be more accurate, a seeming difference of
opinion may rise beetwen two persons when
they are actually speaking about two different
aspects of the truth. There would, similarly, be
a great manifestation of difference when they
both use the same word in different senses
One say, “God is the Creator of the Universe,”
Another says, ¢ God is not the Creator of the
Universe.”” In spite of their utter difference
the two statements can very well be reconciled
if the idea of God in each case is analysed
when it will probably be found that the one
who believes God to be the creator means by
God the ultimate power of Nature which is at
the root of all that exists; while the other
means by it the absolved soul, the ideal of
peace and supreme bliss which his opponent
perhaps calls by some other name such as the
Muktaatma or the like.

There can hardly be anything of practical
value in life which will hold good for all times
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and all places in exactly the same way. Yet
these important factors of time and place are fre-
quently neglected or forgotten in estimating the
truth of different statements, and this furnishes
yet another fertile source of misunderstanding:
Similarly, when one kind of profession began
to attract too many people, irrespective of their
capacity for it, while other important and vital
professions began to be meglected on account
of the hardness of life involved therein, it bec-
ame justifiable to briug into force the law of
Varnasrama, so that there might be men eno-
ugh for all kinds of necessary work in society.
It would, however, not be just nor fair to
maintain and emphasize these institutions of
animal sacrifice and caste-restrictions when the
time for them is passed.

COMMON UNDERSTANDIG

This is the doctrine of Syadvaada or Ane-
kanta or view points which forms the basis
and the sine qua non of the Jain system of
thought, It requires that all facts and assertions
should be studied in relation to the particular
point of view involved and with reference to
the particular time and place. If these differen-
ces are clearly understood, the differences in
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principles will vanish and with them the bitter-
ness also. Obviously, this is the best means of
promoting common understanding and goodwill
amongst the followers of different faiths. One
might say that this is mere cemmon sense and
that the principle is pre-supposed in every
system of thought. 1t must, however, be remem-
bered that the principle if kept in the background
is always forgotten when needed most, and that
common sense, unfortunately, is a thing which
is most uncommon, In the Jain system the
principle is always kept in the forefront, and
hence, religious toleration, fellowship and coexiste-
nce, is the essence of Jain philosophy.

AHIMSA

I shall now deal with another principle of .
Jainism which is also of very great importance
and of universal application, but which has
frequently been misunderstood and misrepresen-
ted. This is the principle of Akimsa or non-injury
to living beings.

Primarily, the preaching of Ahimsa was
directed against the institution ofanimal sacrifices
in which hundreds and thousands, nay millions
of dumb and harmless creatures were butchered
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in the name of religion. This necessarily sot
the Jain saints a-thinking and they asked the
questions. “ Is this shedding of blood really
nacessary for the betterment of the soul 2
They received an answer from their inner
conscience that the shedding of blood was not
only not necessary but it was against all canons
of settled and peaceful religious life and holy
conduct. But when the mind is blinded by
fanaticism reason, which alone can guide us as
to the requirements of time and place, becomes
obscured and superstition and custom take
its place.

So the Jain saints decided to reawaken
people as to their duty towards themselves and
towards all other beings. They emphasized
Ahimsa as the rule of good conduct. Briefly
stated, it comes to mean this: Life is sacred
in whatsoever form it may exist. Therefore,
injure no life, and let this be the highest
ethical principle. Be a gentleman: a gentleman
is one who has no tendency to do violence,
Every religion worth counting recognizes the
sanctity of human life; Jainism wants the same
feeling to be extended to the other forms of

life as well namely, beasts, birds and smaller
_creatures.
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INJURY TO LIFE.

But one might say that life in the world
is well-nigh Impossible with absolute abstention
from injury to all forms of life. So Jainism
distinguishes various kinds of injury according
to the mental attitude of the person commi-
tting it; for it is the intention that causes
sin. Itis conceded that the good deal of injury
to life is involved even in the daily duties of
an ordinary man, such as walking, cooking,
washing and the like pursuits. The various
operations of agriculture and industry also cause
destruction of life. Life again, may have to be
injured and even destroyed in the act of defe-
nding one’s own life and property.

So, with the catholicity which characteri-
zes all its rules, Jainism does not prohibit a
householder from committing these three kinds
of Himsa which may be called accidental, occu-
pational, and protective; rather, shirking from
them would be considered a dereliction of duty.
It is only the injury for injury’s sake, for the
merest pleasure or the fun of it without any
thought and without any obvious higher end
to serve, that a householder is recommended
to guard himself against, Whenever the occa-
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sion arises, let him ask himself the question,
“Is it necessary for me to injure this being.
and if so, what is the minimum amonnt of
ujury that will serve the need ?” This much
care and caution would save him from a lot of
wanton destruction.

It is not the infliction of physical injury
alone that constitutes /:msa, but violence in
words and violence in thought is also Himsa,
and one must abstain from these too. Would
these be -called by reasonable men priaciples
calculated to weaken communities and nations?
In this age of armament and bitter struggle,
one feels inclined to say ‘‘yes” to this question.
But if religion has to fulfil its mission of bri-
nging peace on earth and goodwill amongst
mankind, it must always emphasize the ultimate
good, and declare evil as evil howsoever unavo-
idable it may appear at any particular time.

Consistently with this view, Jainism wants
abstention from injury to life to be established
as a rule of good conduct; it wants to make
people gentlemen who have no tendency to do
violence to anybody. With its outlook of
Anekanta, Jainism recognizes that it is not
always easy or good to abstain from infleting
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injury; in such cases it recommends us to go
by the rule of minimum of injury.

OTHER ETHICAL VOWS.

The other Jain ethical vows are truthfulness.
abstention from stealing, and sex-fidelity which
need no comments here, They, together with
Ahimsa, it might be said in passing. constitute
such a nice and simple -code of good conduct
that roasonable observance of it would leave
no scope for the application of any of the sec-
tions of the Criminal Procedure Code.

The fifth and last vow requires some exp-
lanation here, It is called ‘“Parigraka Parimana
Vrata” or the vow of setting a limit to the
maximum wealth that one would possess. As
said above more than once, the aim of Jainism
is to avoid, as far as possible, undesirable
clashes, in life and consequent disharmony in
society, Under the present vow. a householder
is recommended to fix beforehand the limit of
his worldly belongings which he would never
try to exceed. If and when he has reached
that limit, he will either try to earn no more,
or, if the earnings come inspite of itself, he
would devote the surplus to charitable purposes
the recognized forms of which are medical help,
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spread of education. distribution of food and
other measures of relief from suffering.

The spirit of the vow is clear. One should
not be too greedy or selfish. The common we-
alth is limited, and so, in fairness to other,
one should take to himself only as much, as
according to his own reasonable estimate, he
needs. This. is good for the individual satisfa.
ction as well as for the society. One cannot
fail to recognize in this vow a very quiet and
peaceful attempt at economic equalization by
discouraging undue accumulation of capital in
individual hands. It is, however, no fault of
the religion itself if such noble principles have
frequently been recognized in their violation
rather than in their observance. At the same
time, it cannot be denied that the vow has
created in the Jain community a very charitable
disposition as a result of which large amounts
of money are devoted every year to deeds of
philanthropy and so many charitable instiutions
are being permanently financed by the community.

THE DESTINY OF MAN

Yet another principle af jainism might be
mentioned here. Jainism does not preach that
there is any special power ruling over the
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destinies of men from behind or above. On
the contrary, it teaches that every individual
works out his own destiny by his own mental
and physical exertions which, by themselves,
generate energies thet bring to him agreeable
or disagreeable experiences. This is the Karma
theory of Jainism which has been worked out
in great detail. According. to it, nothing as a
rule, will come without effort, and no action
will go without its appropriate result. It makes
each individual fully responsible for his prog-
ress or decay—a sort of complete individual
autonomy. The jains worship, not the creator
or the destroyer of the universe, but those
great saints whom thay believe to have known
the ultimate truth and to have preached it to
humanity. These saints they call 7irthankaras
that is, those who made it easy for others to
cross over the ocean of life.

It will be seen that in a religious system
like this there is no place for a distinction of
caste and creed, and for a struggle for form
and ceremony. But if within the jain community
these weaknesses exist, they are in spite of
specific religious injunctions against them and
as a result of the close association of the Jains
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Wwith communities where these play an import-
ant part,

In its philosophy as well as ethics Jainism
has close affinities with Hinduism and Buddh.
ism, and, in fact, with every other religion
such as Christianity and Islam which have the
same end in view, namely, the salvation of
mankind. It, however, stands to the credit of
Jainism that it actively seeks a synthesis with
all other systems through its outlook of Anekanta
and logically proves that it is one truth which
is revealed to us through its several aspects.
It also wants non-violence in thought, word
and deed to be established as a rule of ‘good
conduct, Thus, it makes a definite move towa-
rds a common understanding amongst all faiths
that have been and that may be,and a feeling
of brotherhood among all men.

GREAT ANTIQUITY.

The Jain literary traditions claim a great
antiquity for the religion which had been pro-
mulgated and revitalized from time to time by
no less than twenty-four Tirthankaras. THE
LAST OF THESE WAS LORD MAHAVIRA
He was born a Kshatriya prince, his father and
mother being Siddhartha and Trisala, the king
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and queen of Kundalpur in the kingdom of
Vaisali,

The luxuries of royalty made no appeal
to him. His mind was steeped in thought about
the greatest problems of life, namely, the suff-
erings of mankind and how to overcome them
The solution could never be found in the enta-
nglements of the palace and the kingdom. He
therefore renounced the world at the age of
30 and devoted himself to the practice of aus-
terities, cultivating that discipline of the body
and the mind which is absolutely necessary
for the right understanding of life and nature.

This he did for a period of twelve years
at the end of which Supreme Wisdom dawned
on him., He found out the cause of misery
and the way to remove it. The essence of his
philosophy is already set forth above. This
he preached for the remaining thirty years
of his life winning a large number of adherents
to his creed. He attainded Nirvana at pavapuri
( Bihar ) at the age of 72 leaving behind a
strongly organized community which has conti-
nued to flourish, with varying fortunes, through-
out Bharatavarsha during the course of the
last twenty-five centuries,
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The community has- shared fully in the
cultural evolution of the country and made
substantial contributions to the national religion
and philosophy, art and literature, Great was
Mahavira’s birth, greater still was the life that
he led, and the greatest was the Truth that
he revealed to mankind in the form of the
Jain creed. May the memory of His Holy
Preachings inspire in us that breadth of vision,
that sprit of toleration and that feeling of
humanity which is the highest and most urgent
need of the world today.

OM SHANTI
MAY THERE BE PEACE

Dr. Hiralal Jain
Mo A. Ll LO B. Dl LITO

(Vaishali, Bihar)



The Fundamentals of Jainism
.

Speculations about man, the universe and
the relation between them, and about the goal
of human life have been agitating man’s mind
from times immemorial. This has given rise to
many philosophycal systems and religious
doctrines, one of which systems is known as
Jainism, Its followers, nowadays mostly confined
to India, hold a prominent place in this country,
They have a most ancient culture,® holy places
scattered throughout the country and numerous

historical monuments as symbols of their glorious
past and evidence of their love of art and sculpture,

It is quite wrong to believe, as was held
in the greater part of the 19th century, that
Jainism was either a break away from the
Vedic religion of the ancient Indian Aryans or

1 See J. P, Jain: Jainisnl The Oldest
Living Religion.
2
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merely an offshoot of ‘Buddhism.? The Jains
believe their system to be eternal truth, revealed
for the benefit of mankind in every era by
innumerable Tirthankaras® or jinas ( Victors ).
These are omniscient expounders ofthe nature
of things, preachers of truth and organizers
of the Sangha or Holy Order of ascetics, and
teachers of the laity, both men and women.

Owing to insufficient historical data scholars
may hesitate to accept the claim of Jainism to
be a most ancient system of thought. But there
is irrefutable literary evidence that Jainism was
flourishing in India definitely in the eighth
century B ¢, and even during the Vedic age.
According to Dr. S. Radhakrishan,*

“Jainism prevailed even before Vardhamana
[Mahavira, or Parshvanatha. The yajurveda men-

2 See Hermann Jacobi’'s Introduction to
the Jaina Sutras, Part I, in the sacred books
of the East, Vol. XXII.

3 A Tirthankara is defined as he ‘ who
shows the broad fording-place of virtue, the
best of all, reaching which men overcome pains
and sorrows, "—SAMANTABHADRA; Brihat-
svayambhu, Stotra. 9.

4 Indian philosophy, Vol. 1, P. 287,
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tions the names of three Tirthankaras-Rishabha,
Ajitanatha and: Aristanemi. ”’

Buddhist literature contains evidence that
Lord Mahavira did not reveal any new truth or
found a new system, The four vows (Chaturyama
Dharma) preached by Lord parshavanatha, the
last Tirthankara hefore. Lord Mahavira, were
in vogue before Lord Buddha attained enlighten-
ment. Lord Mahavira was but -one.of .the
promulgators of Jainism; his - parents were
followers of Lord :Parshavnatha.®

Jainism is distinguished from other religi-
ons and philosophies by 'its clear-cut theological
and metaphysical doctrines. The main purpose
of this article is to acquaint the educated laity
with the basic principles of Jainism ‘without
going into details. The exposition will be based
mostly on orlglnal authoritative works.

Unbiased Indological research by European
and Indian scholars has revealed in. ancient
India two distinct currents of culture, namely,
the Vedic or Brahmanic. and the Shramanic;

5 Pandit Sukhblal: Nirgrantha Sampradaya
parts I and IL

6 Acharanga Sutra, II, 15, 16 and Kalpa
Sutra,
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They were so antagonistic in approach that
some ancient scholars regarded their opposition

a8 eternal, like that between a serpent and a
mongoose or a cow and a lion.?

The old Shramanic culture included the doct-
rines accepted by the Jains, the Buddhists, the
Sankhyas and the Ajivakas, The Sankhyas have
entered the Vedic fold, the Ajivakas are found
no more and only Jains and Buddhists may
now be regarded as representatives of this cul-
ture. Prof A. N. Upadhye describes it as,

an indigenous system of thought; call it for
convenience the Magadhan religion, which was
essentially pessimistic in its worldly outlook,
metaphysically dualistic if not pluralistie, ani-
mistic and ultra~-humane in its ethical tenets,
temperamentally ascetic, undoubtedly accepting
the dogma of transmigration and the Karma
doctrine, owing no racial allegiance to the
Vedas and Vedic rites, subscribing to the belief
in individual prefection and refusing unhesita-
tingly to accept a creator®.

7 Patanjali; Mahabhashya on the panini
Sutras, 2, 4, 9.

8 A. N. Upadhye : Pravachana sara,
Preface, p. 12,



21
Pandit Sukhlalji, one of the greatest living
authorities on Indian religion and philosophy,

has very lucidly summed up the basic difference
between these cultures:—

Brabmanism or the ancient Vedic move-
ment was established on the attitude of ine-
quality while the latter [ Shramanism) was
based on the attitude of equality. This basic
difference is obvious in these three respects,
viz, concerning society, concerning the end to
be achieved and concerning the outlook towards
living creatures.®

Both Jainism and Buddhism deny the
authority of the Vedas, reject priestcraft and
the rigidity of the caste system based on birth,
deify the human soul, follow the doctrine of
Ahimsa more earnestly than others and stress
ethical standards. But other tenets of theirs
differ, as do also their literature and their
history. .

Jainism accepts the existence of the eternal,
nonmaterial soul which persists through all
changes and migrates from one body to another
until finally liberated. Buddhism, denying the
existence of such a soul, believes in an unbro-

9 Jaina Dharma Ka Prana p. 1
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ken series of states, each depending on the
condition just preceding it and giving rise to
the succeeding one. The Jain and Buddhist
concepts of liberation are also different. The
tenets of Jainism, moreever, are claimed to have
been promulgated by various Jinas at different
times, while the Buddhist doctrines were pre-

ached for the first time by Lord Buddha
himself.

Jainism lays stress upon external and
internal self-denial, while Lord Buddha was
opposed to external austerities, regarding them
as useless for purifying the mundane soul
While the two systems have common words
like ““Jina ' “ Arhat,” etc.,, used in both for
deified souls, the word “Niggantha”*° (Nirgrantha
in Sanskrit and Nigganitha in Pali) meaning
“ free from all fetters,’’ internal as well as ex-
ternal, is used exclusively for Jain monks and
deified persons.

Prof. Dalsukh Malvaniya, a well-reputed
Jain scholar, holds that in the Upanishads,
regarded as the fountainhead of all other Indi-
an philosophical systems, the foundation of
Jainism is not found. This fact establishes its

10 Acharanga Sutra 109; Bhagavati 9, 6, 383,
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independence and originality, The exposition of
Karma, of the gunasthanas (stages of spiritual
developement), of the order and creation of
the universe, of atoms, matter, the six substances,
etc., found in the canon attributed to Lord
Mabhavira, goes to prove this system to be the
result of the labour of many centuries before
his time as well as different from and indepe-
ndent of Upanishadic thought.?

Jainism maintains that truth and untruth
have been existing and will continue to exist
side by side. Professor Kapadia has rightly
said: ...

According to the Jainas their religion as
propounded by their omniscient Tirthankaras is
nothing but truth, and hence they are inclined
to believe that there was never an age when
Jainism did not exist at least in some part of
the world and that there will never come an age
when it will be completely wiped off from the
surface of our globe,?

Aa to specific literary evidence to justify
this claim, we have referred to Liord Arishtanemi

11 Agama Yuga Ka Anckanta Vada p. 12.

12 H. R. Kapadia : The Jaina Religion
and Literature, Vol. I, p. 7.
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being named in the Yajurveda (IX. 25). The
Adi Parva of the Muhabharata refers to kshap
maka; which means a Jain monk, The Bhaga-
vata Purana (V, 3-6) gives the life of Lord
Rishabha, The word skramana occurs in the
Ramayana (1, 14-22) and commentators interpret
it as meaning a skysclad Jair Monk. In the
Prabhasa Purtana Lord Nemi is referred to as
a Jina who obtained salvation on Mount Raivata.

The Buddhist Skatashastra (5th century of
the Christian era) mentions Lord Rishabha as
the founder of Jainism.

Archaeological proofs of the antiquity of
Jainism are also not wanting. In the Orissa
inserption of the Emperor Kharavela (160 B.c.)
Rishabha is mentioned as Agrajina. The Kan-
kali Stupas of Mathura also prove the antiquity
of the system. Some scholars maintain that
nude figures dicovered at Mohenjo-daro are in
the Yoga posture peculiarly Jaina,22® prof, Pran
Nath:of the Banaras Hindu University deciphers
Seal No, 449 as “ Jinesha” (Jin-i-Sarah).14

13 The Modern Review, August 1932, pp
155-16,

14 The indian Historical Quarterly. Vol,
VIIIL, Supplement., p. 18.
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The foremost peculiarity of Jainism is that
it claims no non-human source. Its tenets are
based on the knowledge of the Victors, who
have attained perfection by their own efforts
in this very universe. According to Jainism it
is the human soul alone which can reach the
highest degree of purification. All souls are
possessed of fulness and perfection, Jainism
is totally against offering devotion to any being,
human or divine, in the hope of gaining bliss
immortality or perfection through the mercy of
that being. The full development of the soul
cannot be gained through outside aid. Lord
Mahavira emphatically declared “Man, thou art
thine own friend, why wishest thou for a frie-
nd beyond thyself?”15 One has to struggle
with one’s own enemies, having faith in one’s
own strength. The true victor is expected to
defeat his passions and sense cravings and not
his fellow beings.

Fight with this, your own body; why sho-
uld you fight with anything else ?"’16

Fight with yourself. Why fight with exte-

15 Acharanga Sutra 116.
16 Sutrakritanga, 154,
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rnal foes 2 He who conquers himself, through
himself will obtain happiness.!?

The noble, human character of Jainism
makes it free from mystic ritual, unholy super-
stition and the feeling of helplessness or inferi-
ority. That is why the late Virchand Raghavagi
Gandhi,*® the first torchbearer of the message
of Jainism to the modern West declared in one
of his speeches:—

The philosophy of the Jainas is not essen-
tially founded on any particular writing or
external revelation but on the unfoldment of
spiritual consciousness, which is the birth-right
of every soul. Books, writing and scriptures
may illustrate, wholly or in part, this truth, but
the ultimate fact remains that no mere words
can give full expression to the truths of Jainism,
which must be felt and realized within,?

According to Jain metaphysics, this uni-
verse is without beginning or end. It has always
existed and will continue to exist for ever, under-
going countless changes which are produced

17 Uttaradhyana, IX. 35.

18 Delegate to the parliament of religions,
Chicago Word’s fair. 1893.

19 The Jaina philosophy, pp. 15-16.
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simply by the inherent powers of different
substances without any intervention of an eternal
God or Creator,

Substance has been defined as possessing
some unchanging essential characters (gunas)
and other changing modes (Parya-yas).2® The
essential characters of a substance are found
permanently in it and it is on account of them
that the substance exists. Non-essential or
accidental characters of a substance, are always
subject to succeeding changes.

The world, according to Jainism, is chang-
ing as well as unchanging. Jainism rejects both
the theory of impermanence accepted by the
Buddhists and the theory of absolute perma-
nence expounded in the Vedanta system. It
believes in permanence in change. From one
point of view, substance is permanent and from
another it is subject to change. That is why
substance or reality is also defined as consisting
of three elements; origination, decay and per-
manence.?

Parya-yas originate and decay but the
gunas remain permanent. Consciousness, for

20 Tattvarthadhigama Sutra, 5, 38,
21 I bid,, 5. 30,
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example, is regarded as a quality (guna) of the
soul, There cannot be any time when the soul
is absolutely devoid of consciousness, But
pleasures, pains, ete. are merely various modes
(par-ya-yas) of the soul. They appear and
disappear.

IT
Substance is classified in Jainism as follows:—

1. The Soul or * Jiva.” Consciousness is
the very essence of the soul. In its pure and
natural form the soul is believed to have un-
limited knowledge, perception, strength and
bliss The inherent characteristics are the same
for all souls are divided into two classes: eman-
cipated (Mukta) and wordly (baadha or samsarin).
The emancipated souls have purified themsel-
ves of the dross of Karmic matter, risen to the
higest loka and attained infinite knowledge
and perception and unmixed bliss.® The wordlly
souls are in embodied form, clouded by the
Karmic matter which gives rise to various plea-
sures and pains according to its nature and
intensity.

The Jains believe that ali living beings
‘are selfexistent and eternal, found originally in

1 Panchastikayasamayasara, 28.
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an impure condition but with the potentiality of
purifying themselves. Once they become pure
or liberated, no power on earth can stain them,
Souls are different from the body and are infi-
nite in number. The soul is ‘¢ possessed of
knowledge and perception, is immaterial in its
pure form, is the doer of all actions, is of the
size of the body it occupies at the time is
the enjoyer of the fruits of its actions.”’?

* It is tasteless, colourless, unmanifest and
has intelligence as its quality. It is soundless
without any distinguishing mark and without
defined configuration,”3

2. Matter or “ Pudgala.” Matter is regar-
ded as liable to integration and disintegration
Material Substances can combine to form larger
and larger wholes and can also break up into
smaller and smaller parts, ending in anu of
atoms, Matter possesses touch, taste, smell
and colourt It is divided into atoms and mole-
cules® ( Skandha ). Two or more atoms may
combine to form bigger molecules, All substances

2 Dravya Sangraha, 2.

3 Pravachanasara, 2. 80

4 Tattvarthadhigama Sutra, 5. 23.
5 Ibid, 8. 2.
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txcept the soul are devoid of consciousness.
The atoms, according to Jainism, aro fundamen-
tally alike, having the abovementioned qualities
and not different for earth, water, fire and air,
as in the Nyaya system.

3. Space or “ Akasha’ Substances must
have room to exist. That which affords this
room is called dkaska. Akasha is of two kinds
Lokakasha' ( the space containing the world of
souls, matter, time, etc) and Alokakasha ( the
empty space beyond such a world).

4 Time or “Kala” The substance responsi-
ble for modifications and changes in things is
known as time. In its absence nothing could co-
ntinue to exist or undergo a change.

5. and 6. “Dharma’ and “Adharma” These
two substances are a distinguishing feature of
the Jain system. They do not mean virtue and
sin as these words ordinarily imply, The Jains
believe that there must be some substances
which help souls and material objects to move
or to rest, These are known as Dhiarma and
Adharma, respectively. Just as water helps a
fish in its movement in the river or the shade
of a tree helps a passer-by :to take rest, so
these two substances help worldly objects in
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their movements and rest. They do not make
them move or rest, but simply perform, the
function of assistance. It is due to them that
the division of Lakakasha and Alokakasha is
inferred. There would be no end to the upward
movement of the liberated soul if these subst-
ances did not exist.

Jains do not believe in a personal, eternal
God who has been from the start all-pervading
pure, omniscient and all-powerful and is also
the creator of this universe. In Jainism the de-
ified liberated souls, countless in number, take
the place of God. The aim of their devotion is
merely to guide and inspire a sincere devotee
to follow in their footsteps.

The individual soul can attain Godhood by
continuous efforts. It is the human soul which
on complete purification from foreign Karmic
matter, attains to the highest level of divine
perfection. Thus in this system man himself
becomes God, depending upon his own help.
The following words of Shri Jawabarlal Nehru
may well be regarded as a tribute to the Jain
point of view concerning God or deified human
souls—

“It has always seemed to me a much more
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magnificent and impressive thing thata human
being should rise to great heights mentally and
spiritually and should then seek to raise others
up, rather than that he should be the mouth-
piece of a divine or superior power. Some of
the founders of religions were astonishing indi-
vidials, but all their glory vanishes in my
eyes when I cease to think of them as human
beings. What impresses me and gives me hope
is the growth of :mind and spirit of man, and
not his being used as an agent to convey a
message,”

The theory that there is one personal God
with virtues and powers for ill, controlling all the
activities of the universe, cannot produce desi-
rable moral qualities in the heart of the wor-
shipper. | Aldous Huxley rightly maintains
that ‘belief in a personal moral God had led
only too frequently to theoretical dogmatism
and practical intolerance and tothe commission
in the name of the divinely moral person of
every kind of iniquity”.

The basic feature of the Jain conception
of God is that worship is absolutely impersonal

6 The Discovery of India.
7 Ends and Means, p. 301,
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and all human souls worthy of Godhood are
given reverence without distinction of colour,
caste or oountry, The Jaina Nav kara Mantra;
recited by the Jains many times a day, pays
homage not to individuals but to five classes
of Parameshthins (Supreme Ones ):—

1. Arhats, embodied souls which have
attained omniscience,

2. Siddhas, who have discarded even the
body and attained final liberation,

8. Acharyas, heads of the monastic order.
4. Upadhyayas, teacher-saints.

5. Sadhus, ordinary ascetics,

Every known object has innumerable cha-
racters or Dharmas. Only Arhats or omniscient
souls can know an object in all its various as-
pects. Our knowledge is relative and partial.
consequently our judgments about a thing are
true only from a certain standpoint. We cannot
claim that an object exists only in the way or
form in which we know it. Others may see it
from a different angle. It is also a common
experience that after the lapse of some time

3
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the same object seems to us different. The Jain
system believs in realism and holds the exis-
tence of all objects to be real. The standpoint
from which the Jains explain the existence of
the universs is known as Syadgrada or Aneka-
ntavada,

Critics often say that it is impossible for
an object to exist and not to exist at one and
the same time. But the objeot is existent from
one point of view and non-existent from anot-
her. The object “man” exists asa man but has
no existence as an animal. We can prove the
existence of the table as a table, but asabench
the table has no exitence, Hence ordinary
human beings cannot pass absolute judgment
about any object as not all its characters are
within the scope of our knowledge.

So, according to the Jains, every judgem-
ent should be qualified by the word “Syta” or
“somehow” or * from a certain point of view ”’
to avoid possible false statement and the caus-
ing of misapprehension. On the basis of Syad.
avada the Jain logicians have developed the
Saptabhanginaya or the seven forms of judgment
the details of which ecan be learned from
ancient works as well as from the scholarly
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writings of some distinguished modern scholarg
of Jainism.®

Syadavada aims at harmonizing seemingly
discordant doctrines and teaches us toleration
as well as intellectual freedom. Dr. S, C. Cha-
terjee and Dr. D. M, Datta have pointed out
the beneficial effects of the Syadavada theory-

“The principle underlying Syadavada ma-
kes Jaina thinkers catholic in their outlook.
They entertain and accept the views of other
philosophers as different possible versions of
the universe from different points of view. The
only thing that the Jainas dislike in other thin-
kers is their dogmatic claim that they slone
are in the right. This claim amounts to the
fallacy of exclusive predication (Ekantavada).
Against such a fallacy of philosophical specul-
ation a protest has been raised recently in
America by the Neorealists, who have ca'll’e'd
it the fallacy of exclusive particularity. But no
Western or Eastern philosopher has so earne-

8 Syadavadamanjari. Syadavadaratnakara
Saptabhangitarangini, Ashtasahasri, Promeyaka-
malamartanda: Ths Jaina Philosophy of Non-
Absolutism, A Critical study of Anekantavada
by SAatkAR!1 MOOKERJEE; ete,
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stly tried to avoid this error in practice as the
Jaians have done.®”

Turning to Jain ethics, the summum bonum
of the Jain religion is the attainment of salva-
tion or Mokska, which means freedom for ever
from an endless circle of births and deaths in
the various forms of gods, human beings, ani-
mals or infernal beings. This freedom is gained
through one’s own steady and strenuous striving.
The path leading to this salvation consists of
right vision or faith, right knowledge and right
conduct,1°

The bondage of the soul from times imme-
morial is regarded as real, although the soul
is inherently perfect and pure and can remove
all obstacles and attain perfect illumination.
For this purpose the soul must willingly subject
itself to a series of practical discipilnes, rules
of conduct and various internal and external
penances. The stages of spiritual development,
about 14 in number, are called technically
gunasthanas,

The Jain Tirthankaras were aware of human

9 An Introduction to Indian Philosophy. v. 93
10 Tattvarthadhigama Sutra, 1. 1.
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weaknesses, They knew that the path of renu-
nciation is not easy for all to follow. Hence
they preached and propagated two sets of ru-
les of conduct-one for monks and the other
for householders. It is repeatedly stressed that
both sets of rules are DhArma, or the Virtuous
Path, The path of the householders does not
lead to sin.

The Jain monks and nuns are required to
practise the five great vows in their perfect and
highest possible forms: Non-injury, Truthfulness,
Nonstealing, Celibacy and Non-attachment to
worldly objects. Their life is one of complete self-
help. They are not to be a burden on socity in any
way. They always travel on foot, wear the fe-
west possible clothes (some even discard clothi-
ng altogether), have no house or property of
their own and are expected to know many la-
nguages for the purpose of propagating the
message of peace among the people of different
natians. They keep to a simple, purely vege-
tarien diet, just sufficient to keep body and
soul together, beg their food from different
houses and have neither attachment nor enmity
towards any living being. The detailed rules
for their conduct are given in the Acharanga
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Sutra, the Dashavaikalika, the Utiaradhyayana
and the Tattvarthadhigama Sutra ete,

Shravakas and Shravikas-male and female
householders-are also expected to follow these
vows, though in a somewhat modified form.
They have to practise some other important
vows also. They take no food after sunset.
They are enjoined to earn their livelihood
in a just manner; to help the needy and the
poor, to show reverence to the ascetic order,
to study religious scriptures and to be tolerant
to other faiths, Monogamy, and that also with
the practice of self-restraint, is regarded as the
ideal form of marriage. Honest dealings are
emphasized. One Acharya has said:—

Even the virtuous cannot accumulate heaps
of wealth by honest earnings. Has any one
seen the rivers flooded with pure water 211

Honest and just living does not lead to
hoarding. By it one can earn only enough to make
both ends meet. Jain householders in general
have been peace loving, faithful and upright
throughout their history. Their rules of conduct
can be learned in detail from the Upasakadasha-

11 GuNA-BHADRA : Aimanushasana, 45.
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nga, the Yogashastra, the Ratnakarandashrava-
kachara, ete.

The matter which so far has kept the
soul in bondage and has prevented it from
attaining final liberation is known as Kgrma.
It is bound up with the soul. It is regarded as
material and of very subtle form. Every action,
every word, every thought, produces, besides
its visible effect, an invisible transcendental one
which, under certain conditions, materializes in
reward or punishment, according to its nature
or force. The intellectual, spiritual or material
differences found in various beings are under-
stood to be the result of the different individual
Karmas. Xarma has eight main divisions, each
with many subdivisions. The Jain Acharyas
have given an exhaustive account of the vari-
ous Karmas, dealing with the problem in minute
detail. Readers are referred to the Gomattasara
Karma-kanda and the Karmagranthas, ete., for
a full account of the problem, Dr. L. Glasenapp
considers that “in no other system, perhaps
has Karma been taught to be of such concrete,
realistic, physical nature as here,”12

12 The Doctrine of Karman in Jain
Philosophy p. viii.
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From the above brief account the antiquity
and independence of Jainism and its salient
features can be seen. It has been well written
that Jainism is the means to the introduction into
this mundane world of a reign of peace, orde-
red harmony, and reasonable sweetness which
are most wanting in these days of rank materi-
alism and uncompromising self-aggrandisement,
wherewith this blessed land of Bharata has
become surcharged.l?

P. R. Jain M. A.

Prof. Atmanand Jain College

AMBALA
(Panjab)

13 NaHAR AND Guosa : Epitome of Jainism,
p. Xxvil, -~



Services of Jainism

to
INDIA.

Jainism is a religion of varied and Mul-
tifarious activities, It held a very prominent
position in the literary world of ancient India
and has produced great geniuses in every bra-
nch of literature, The Jain scholars and phi-
losophers have composed works so voluminous
and learned on Philosophy, Hogic, Grammar,
Mathematics, Prosody, Comparative Religion,
History, Biography, Astronomy, Lexicography,
Medicine and various other subjects too nume-
rous to mention here, that they excite the
wonder and admiration of even the Western
civilized world, The famous and ancient libralies
of Cambay, Jaisalmer, Patan and several
other places and the private libraries of many
Yatees and Sadhoos bear out fully the truth
of my assertion, An idea of the value and
importance of these works can be formed from
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the following remark of Dr. Buhler. He says-
““ They (the Jains) have accomplished so much
of importance in Grammar, in Asrtology as
well as in some branches of letters, that they
have won respect even from their enemiesand
some of their works are still of importance to
European science.”

This is a very great compliment to the
talented activity of Jain scholars and we thank
Dr. Buhler for his appreciation of their works,

Out of the large number of famous Jain
writers I mention here the names of a few
only.

Bhadrabahu, Abhayadeosuri, Silangacharya
and many others have written big commentaries
in Sanskrit on many Jain Suttras. The comme-
ntaries are famous for purity of style and deep
philosophical thoughts.

Merutungacharya, Harichandracharya, Vag-
bhatta, Jayashekhar, Nayachandrasuri and vari-
ous other poets have composed poetical works
of so great merits, that they can vie with the
greatest works of Kalidas and Bhavabhuti.

Umaswati, Haribhadrasuri, Hemchandrach-
arya, Manikyanandi. Mallisen, Ratnaprabhach-
arya and many other writers are famous for
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writing learned treatises on Jain Logic. the
formidable system, of Syadwad which is peculiar
to Janism, is very famous and unsurpassed as
a system of Logic,

Kamalshil, Hemchandracharya and Haribh-
adrasuri were invited with great honour by
the kings of their times to hold controversies
on philosophy with Buddhist and Hindu scho-
lars, and history records that the Logic of the
Jain philosophers was so very powerful and
convincing that their adversaries were vanquis-
hed and the garland of Victory was placed on
their necks.

As Grammarians & Lexicographers, the
Jains have no equals. Shaktayan, Hemchandra
and Dbanpal are famous in these departments
of literature, Shaktayan is a very ancient Gra-
mmarian and has supplied materials to the fam-
ous Panini for his works on Grammar.

Shaktayan has been very highly spoken
of by Guslav Oppert who has edited his work.

Hemchandracharya is a reputed encyclopa-
edist and is said to have composed three crores
and a half of couplets on different snbjeots.

Vinayacharya, Ramchandracharya, Vagbha-
tta, Ajitsen and others have written learned
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works on Rhetoric. Ramchndra, Yashaschandra

and Hemchandra have contributed many works
to ths Sanskrit Drama,

The Jain writers have written many works
on Mythology., The Jain Ramayan and the
Ffesem g&9 @@ of Hemchandra are famous.

The special feature of Jain Mythological
writer is that their works do not contain the
exaggerated accounts, so often found in Hindu
Ramayan, Purans and Mahabharat. The Jain
Mythology depicts the heroes in their true co-
lours. Aceording to Jains, Rawan was not a
demon and had but only one head and Hanu-
man and his followers were not monkeys, but
wer a class of men caleld Vanars.

Bhadrabahu, Padmaprabhasuri, Narayanch-
andra and others are famous for writing works
on Astrology.

The Jains have produced great Mathema-
ticians also. The work of Mahaviracharya on
Mathematics has been recently brought to light
by M. Rangacharya of Madras. It is a very
scholarly work and throws much light upon
the subject of oriental Mathematics. Professor
David Eugen Smith, Professor of Mathematics
of Columbia University, Teachers College of
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New York, very highly praised this treatise,
He remarks—*The shadow problems, primitive
cases of Trigonometry and Gnomonics suggest
a similarity among these three writers, yet those
of Mahaviracharya are much better than are to
be found either in sgEa or W@ and no
question is duplicated.

The Jains have been great Historians and
Biographers. They have most accurately reco-
rded the historical events of their times. Jain
Rasas, Pattavalis, inscriptions on monuments
and on the pedestals of images have supplied
materials to many historians for writing authe-
ntic history and biographies. Hemchandra, Me-
rutunga, Haribhadra and others are famous for
writing many historical works of great authen-
ticity.

The Jains have contributed much in many
of the departments of literature but in the
short space of this booklet it is not possible
to give an exhaustive list. But from the bare
outline of Jain works given above a sufficient
idea can be formed of the great services Jaini-
sm has done to literature in general.

It must be noted here that the Jain lite-
rary activity was not confined to a particular
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province and to a particular language. Almost
in very part of India and almost in every lan-
guage they have achieved marvels. If we cast
a glance at the sacred places of Pilgrimages
and the innumerable Jain Temples in every
part of India and several other religious insti-
tutions, we shall feel convinced of the fact
that the Jains spread far and wide over India.
From the life of Shri Mahavir we found, that
during the last thirty-two years of his life, he
visited almost all the important places in India
and converted provinces after provinces to Ja-
inism. Kosal, Videha, :Magadha, Anga and
Bihar were the chief places of his Missionary
activity. His travels extended even as far as the
foot of the Himalayas and the wild country of
Arabia. The Digambar Acharyas converted the
whole of Tailangan and Xarnatic to Jainism.
This widespread activity of the Jains naturally
led them to help the advancement of several
other languages, besides Prakrit and Sanskrit.
Dr. Buhler says:—“In southern India where
they worked among the Dravidian tribes, they
also advanced the development of their langu-
ages.

The Canarese literary language and the
Tamil and Telgu, rest on the foundations laid
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by the Jains.Ia like manner the Gujrati langu-
age has received great patronage from the Jain
writers and it owes its present greatness to
them alone. Thus we see thatJainism has been
greatly instrumental in laying the foundations
of several languages. This fact speaks volumes
for its greatness and for its impartiality towa-
rds all languages.

From literature, let us proceed to see what
Jainism has achieved in the field af Science.
The Jain Philosophers appear to have fully
anticipated it. The mysterious puzzle, what is
man and what is Universe and what are their
relations with each other, has been most satis-
factorily solved by the Jain Tirthankars.

Jainism says that the Universe is uncrea-
ted and has no beginning and no end, that the
union of soul with matter is eternal, that nat-
ure is but an endless series of cause and effect
and man i8 the architect of his fortune.

It discards the ridiculous theory of the
existence of an all powerful, invisible being,
possessing the powers of creating and destro-
ying the universe at his will and presiding
over the destinies of men. Modern science also
is slowly arriving after a long struggle, at these
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immortal truths preached by the Jain Yogis of
ancient time.

Jainism next teaches that the Universe is
full of life in it, that every inch of it consists
of innumerable minute living beings, that pla-
nts and water, clay and stoneswhen they come
fresh from earth, have life. For some time socie-
nce was credulous but after indefatigable resea-
rches it has arrived at those conclusions and
at last supports these Jain theories. Fire and
lightning also contain life according to the Jains
but science has not as yet advanced so far as
to prove this. But a time must soon come with
the rapid progress of science, when many of
the truths of Jain Philosophy, which appear
absurd at this imperfect stage of modern inves-
tigations, shall be proved to be true beyond all
possibilities of doubt The Jains have volumin-
ous works in which they deal most ably and
scientifically, with the wonderful and mysterious
process by which life is evolved out of death,
A perusal of these works will show that the
Jains were great bacteriologists and that exce-
pting the Jains no other philosophical system
in India has gone into so many details of life-
building and on most perfect lines. I am proud
to say that it is a crowning glory of Jainism,
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Again the Jain atomic theory, the conce-
ption of time and space, uq and =4% i, o. the
fulerom of motion and rest find the full support
of science.

The Jain measure of the history of the
world by enormous periods of time such as
Aras, Sarpini, Sagropams and Palyopams, was
for some time looked upon as incredible and
imaginary. But the latest researches made by
modern science fully endorse the views of the
Jains, Mr. R. S. Grew, the great archeologist
in determining the age of human races, dates
the first appearance of man ou the planet
3,00,000 years back. Another scientist goes still
further back and fixes the date about three
million years in the past Further investigations
of science in this field will reveal still more
wonderful results but on the strength of what
science already knows at this stage we can
without any hesitation fully support the Jain
assertions about tha enormous length of time
that intervened between each of the twenty-
four Tirthankars.

The Jain conception of the vastness of the
Universe, the Lok and Alok and the magnitude
4
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of the stellar bodies was not credited by Wes-
tern scholars, but recent discoveries and resea-
rches in the field of astronomy serve to fully
endorse the Jain views,

The Jains have done much alsoin the ca-
use of Biology, Zoology, Anatomy, Botany,
Physiology and various other subject pertaining
to science. They have very accurately classified
the living beings according to their organs of
touch, sense, taste, capacity of food etc. With-
out being lengthy on these subjects, it will be
sufficient for our present purpose to point out
that there is a big field for the Westen scient-
ists for research in Jain Philosophy and that
their labours shall be amply repaid.

Having dealt with the marvellous and un-
ique services which Jainism has done in the
eause of literature, Science and art, we shall
now proceed to see how it has acquitted itself
in doing its duty towards the animal kingdom.

Ahinsa has been the underlying principle
of Jainis:n Many other religions have also
preached this principle, but it was Jainism
alone which acted up to it and carried it out.
fully.

Jainism - instituted a regular crusabe against
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the animal sacrifices prevalent in ancient times,
So great was its influence in checking Ilinsa,
that, Shankarachary had to change the whole
aspect of Hinduism and modify its principle of
Karmakand.

This mighty religion has been extremely
unselflsh in its service to this country. Whare-
ver the Jains spread, they did not crave from
the rulers whom they converted, the grants of
Jahagirs or money. No! They were far above
the self and self-denial was the ruling principle
of their lives. They exhorted the mighty chiefs
to grant the boon of Abkayadan to all living
beings. They moved the hearts of the Rajput
rulers and Mohamedan emperors and acquired
from them, Formans and proclamations forbid-
ding the slaughter of any animal in the whole
of India, during their Pajhosan days. Thus the
Jains by preventing the slaughter of animals
have conferred an everlasting blessing on
humanity.

In their extreme unselfishness the Jains
have not stopped, in simply preventing animal
slaughter, but have done and are doing even
now benevolent services to lower creatures at
enormous expenses and great personal sacrifice,
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in founding what may be ocalled hospitals for
sick and enfeebled animals, where they are fed
and taken care of, until they'die a natural death.

The special feature of Jainism is its claim
to Universal brotherhood. It opens its portal to
all, irrespective of caste and creed Its main
object is to lead all men to salvation and ad-
mits within its sacred pall the Aryans and the
Non aryans alike. In ancient times when the
masses groaned under a tyrannic priesthood,
Jainism came forward and freed them from its
tyrannical yoke. Like some of its contempora-
neous religions it does not preach that the high
born only, have the privilege of reading the
sacred books and penetrating into the truths
of religion. On the contrary it very nobly and
boldly proclaims that Jainism is the common
property af all, high and low, rich and poor,
and that every one has the right of drinking
at the fountain of knowledge revealed by the
omnicient Tirthankars. Thus. Jainism has been
the solace of millions of human beings and
helped them in their evolution.

The essential criterion of Jainism has been
its spirit of absolute toleration and nonpersec-
ution. The Jains never forced their religion
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upon others., They opened the treasures of their
religion before the masses and the latter being
convinced of its sterling merits accepted it. In
ancient times, when wighty king like Chandra
Gupta, Samprati, Kumarpsl and several others
were converted to Jainism and when it was
made a state religion, Jainism like its hostile
sects, never took advantage of its patrons to
persecute the followers of ‘other religions

The Jains were content in following their
own way of religious worship and never mole-
sted others. Whatever work of proselytizing
they did, they did by means of their inspiring
presence, commanding personality, by vanqui- -
shing their opponents in Religio philosophical
controversies and by means of powerful and
wide spread missionary activity. You cannot
find a single example of such high handednoss,
on the part of the Jains.

One most important aspect of this mighty
religion should not pass unnoticed. The part
its Saints and Munies have played and are
still playing in the welfare of society and in
moulding its character, i3 unique in the annals
of the world. History tells us that Jain monks
worked u great revolution, in the thought of
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unthinking masses and infused sense and light
were there had been more of superstition and
ignorance. The holy Jain saints with a bold
and revolutionary spirit explained in common
langage the truths, which were jealously guarded
by others. Their soothing spirit and magneti-
sing influenence, pentrated into the lowest of
society and raised the moral and spiritual tone
of the masses. Their rules of ascetic life required
them not to stay at one and the same place,
for more than prescribed days and therefore
they had to move from place to place. This
wandering life of theirs proved very useful in
disseminating the principle of morality in diffe-
rent places and in watching over the lines of
education. The influence of their high virtues
of feellow-feeling, compassion. selfsacrifice,
voluntary poverty and indifference to Parigraha
in any shape, has done incalculable good to
the Jain society. The proportion of jail
going population of a society is a sure index
to the ethical condition of a society. From the
Jain Administratien report of Bombay of the
year 1901, we find that out of 7355 Jains only
one man was sent to prison in that year. This
shows that the Jains stand highest in morality,
and that Jainism has made its followers the
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least foulty men of the world. We infer from
this the grand moral “ what law and fear of
punishment, could not do, Jainism has accompli-
shed by means of its simple and chaste process
of missionary activity. ”

Now, the Jains as merchants have formed
a very rich, powerful and influential factor of
the Indian community. They have contributed
much to the happiness and prosperity of India.
From the descriptiou of some Jain Shrawaks in
the Jain Suttra Upasaka-dasa, we find that
they possessed immense wealth aud held great
influence with the community. They were famous
not only for their considerable wealth, but as
admirable examples of loyalty, truthfulness and
devotion to other’s welfare, Indian History is
full of instances of Jain merchants who have
distinguished themselves by their benevolence
and selfsacrifice, in critical times of famine and
scarcity at the time of Mogal Emperors and
Rajput Ranas. The popuiar saying Y8%& =g
At B IqETE convinces to what height of
greatness and influence the Jain merchants had
reached in the past. Even now they have a
lion’s share in the country’s trade and exercise
immense influence with other communities. An
adequate idea of their great and widespread
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commercial activity, can be formed from Colo-
nel Todd’s remarks in the Annals of Rajasthan.
He says © More than half the mercantile wealth
of India passes through the hands of the Jains."”
This same opinion has been held by Lord
Curzon and other Statesmen about the pre-
sent Jains.

The Jains have been great politicians. The
political History of india in the past is closely
interwoven with that of the Jains. Jainism has
produced powerful rulers like Shrenik, the nine
Nandas, Chandragupta, Samprati, Siddharaj,
Kumarpal and many others. Almost all the
Ministers of these rulers were Jains. Among
them the names of Tejpal and Vastupal are
famous. The Jains have been best administra-
tors, best financiers and best judges. In the
reign of the Moghal Emperors they held great
powers, but their talents were best displayed
under the Rajputs. Almost all the important
departments of Rajput states were given in
their charge and it is a matter of great satis-
faction. that they have faithfully discharged
their duties. The Dewan of the present Maha-
rana of Udaipur is a Jain and even now the
Jains play an important part in the Rajputana
States, in their various departments,
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Jainism has also produced great yogis, All
the Tirthankaaas were Yogis of the highest
tipe. All the Jain monks were Yogis but they
were yogis of a very differenrt type from those
that are met with in the history of other reli-
gions. High compassion, extreme forberance
and supreme mercy were the emblems of the
lives of the Jain Yogis. Instances of their
patience and forbearnce, unparalleled in the
history of the world are found in the Jain
literature. Several Jain Yogis are recorded to
have been persecuted and tortured by the follo-
wers of hostile sects and though they possessed
great yogic powers by means of which they
would have, if they had chosen, burnt to death
their tormentors, yet, so great was their self-
control, so unique the power of self endurance,
that they bore all with the greatest calmness,
equnimity and indifference. We cannot find in
the whole range af history, a single example
of a Jain monk who thought of greatest tor-
tures, lost his temper and in a way injured
his persecutor, On the other hand if we read
the lives of the other Hindoo saints, we find
many Rishis and Munis, who have not only
cursed but have in their warth destroyed their
enemies by means of their yogic powers even
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for trifling reasons. Thus a comparative picture
will show that the Jain saints have risen hige-
st in their power of self control, forberance
and patience and that the peace, everlasting
peace and mercy have been the guiding prin-
ciple of their lives and I am here proud to
say that they are unparalleled in the history
of the world for the message of (mifd) peace.

X x x X

In the short space of this booklet, I have
tried to show what Jainism has done for India.
Language is too poor to describe the brilliant
record of services, Jainism has done in the
various departments of Indian Literature. It
has produced great philosophers who have di-
spelled ignorance and superstition. It has pro-
duced great poets whose works have charmed
the soul. It has produced pious saints who have
struck at the root of many tyrannical customs.
It was Jainism alone that upheld the cause of
the non-creation, and spread broadcast the pri-
nciples of universal brotherhood in every nook
and corner of India and broughtabout harmony
in political, social and religious metters. It has
been the patron of science and art. It has
been a religion of peace and freedom. It has
offered hopes to the highestas wall as to the
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lowest and has opened its protals to all, irre-
spectve of caste or creed. It dethroned the ty-
rannical Monarch of the Rishies, who had
usurped all the rights of freedom which hum-
anity inherits and makes man the providence
of man, Jainism is a religion of great possibi-
llities and possesses the potentiality of a univ-
ersal religion. Looking to the brilliant victory
Jainism has achieved in'the past and is still
capable of achieving in the future, I can
without any hesitation declare that Jainism is
one of the greatest religions of the world.

Before concluding I would like to draw
the kind attention of the oriental scholors
to the fact that their labours have been hithe-
rto confined chiefly to the literay aspect of
Jainism, but there is a rich vein of scientific
knowledge underneath the principles of Jainism
and researches in that field would materially
benefit the scientific world and the labours of
scholars shall amply be rewarded.

K. J. Bhandri
INDORE CITY.
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Jain Monks and

There are thousands of Sadhus in the world
but the Jain monks and nuns are well known
for their austerity and severe vows, Thay have
to practise the five great vows in their prefect
and highest possible forms: Non-injury, Truth-
fullness, Nonstealing, Celibacy and Non-attach-
ment to wordly objects. Their life is one of
complete self help. They are not to be a burden
on society in any way. They always travel on
foot, wear the fewest possible clothes (some
even discard clothing altogether), have no house
or property of their own and are expected to
know many languages for the purpose of
propagating the message of peace among the
people of different nations. They take only
simple, purely vegetarien diet, just sufficient to
keep body and soul together, beg their food
from different houses and have neither attach-
ment nor enmity towards any living being.

" Prof P. R. Jain wm. .




	0002
	0003
	0004
	0005
	0006
	0007
	0008
	0009
	0010
	0011
	0012
	0013
	0014
	0015
	0016
	0017
	0018
	0019
	0020
	0021
	0022
	0023
	0024
	0025
	0026
	0027
	0028
	0029
	0030
	0031
	0032
	0033
	0034
	0035
	0036
	0037
	0038
	0039
	0040
	0041
	0042
	0043
	0044
	0045
	0046
	0047
	0048
	0049
	0050
	0051
	0052
	0053
	0054
	0055
	0056
	0057
	0058
	0059
	0060
	0061
	0062
	0063
	0064
	0065
	0066
	0067
	0068
	0069
	0070
	0071
	0072
	0073
	0074
	0075
	0076
	0077
	0078
	0079
	0080
	0081
	0082
	0083
	0084
	0085
	0086
	0087
	0088
	0089
	0090
	0091
	0092
	0093
	0094
	0095
	0096
	0097
	0098
	0099
	0100
	0101
	0102
	0103
	0104
	0105



