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Preface

This monograph on Jainism in Different States of India is a
reprint from the Jain Journal Vol-III, No. 4, 1969 which was a
Mahavira Jayanti Special number. This number has long been
out of print. But it has a great demand and constant orders are
placed by the public for a copy. On the occasion of the 2600th
Birth Anniversary of Lord Vardhamana Mahavira, the authority
of Jain Bhawan has decided to reprint this volume in the name of
Jainism in Different States of India. As this volume gives the position
of Jainism in different states of India, the volume gets this name.
In a small space in one place the growth of Jainism in different
parts of India is stated here. We are grateful to Shri Dilip Singh
Nahata for arranging the financial help for the publication of the
book.

Ganesh Lalwani, the then editor of Jain Journal, prepared
this volume on the basis of the literature given in the bibliography.
We greatly acknowledge our indebtedness to all these authors
whose contributions have helped us to prepare this volume.

I feel that this volume will help the scholars to understand
the position and spread of Jainism in India. If the purpose of the
scholars is served, my labour as editor will be well-rewarded.

Satya Ranjan Banerjee



Foreword

The Jain religion is very old, older than Buddhism. In the
Buddhist scriptures, there are many references to Jainism.
Tradition says that the name Rsabha, the first Tirthankara of the
Jain teachers, occurs in some passages of the Rgveda. It is said
that Rsabha propagated the doctrine of Ahimsa in Vedic times
and taught people the art of agriculture. After Rsabha and before
Aristanemi there were other Tirthankaras who belonged to
mythology rather than to history. Aristanemi, the 22nd
Tirthankara, belonging to nearly 1000 B.C., is connected with the
legend of Krsna as his relative. But Krsna is regarded as a historical
person, so also Aristanemi. The 23rd Tirthankara Parsvanatha,
dated 817 B.C., it is said, was the real reformer of Jainism, and
Mahavira (599-527 B.C) gave it the final shape into the present
order.

Whatever may be the origin of Jainism, it is pretty certain
that Mahavira was the real propagator of Jainism. We get the
history of Jainism properly after Mahavira. So historically, the
starting point of Jainism was Magadha sometime in the sixth
century B.C. But in course of time Jainism spread throughout
India by the end of the third century A.D. Gradually, to the south-
east it went to Kalinga, and to the south to Deccan and Tamil
lands, and Mathura and Malwa to the west. By that time Jainism
lost its strongholds over Magadha.

In Bengal and Bihar Jainism did not flourish very much in
the 5th cent. A.D. Only in the Paharpur copper-plates of 478 A.D.,
in Rajshahi District, it is recorded that for the maintenance of
worship at the Jain Vihara at Vata Gohali, some pieces of land
were donated by a person and his wife. '

From the records of Hiuen Tsang (who was in India from 629
A.D. to 645 A.D.), we come to know that near Taxila both the
Svetambara and Digambara sects were found. It also tells us that
in Pundravardhana and Samatata to the east, there were
numerous Digambara Nirgranthas.
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The Ganga Kings of Mysore were very much attracted to
Jainism in the sixth and seventh centuries A.D. In a similar way,
the Kadamba rulers of Vaijayanti, though followers of Hinduism,
showed unusual favour towards Jainism. From the middle of the
sixth to the middle of the eighth century, we do not get any
remarkable evidence of Jainism in the early part of the Chalukyas
of Badami (Bijapur District). But at the time of Pulakesin II
(610/11-642 A.D.), the greatest of the Chalukya rulers, Jainism
was very much favoured.

The early history of Jainism in South India is not very clear,
but their later history was very prosperous. In Karci Jainism was
at its height. In South India there were several sanghas. In the
south there was Mulasangha which was later on divided into
several ganas. The names of the ganas were derived from the
founders of the ganas. For example, the Nandigana is named after
Maghanandin, Senagana after Jinasena, Simhagana after Simha
and Devagana after Deva. They were all pupils of Arhadvali, who
was again a pupil of Bhadrabahu II. Though in the country of
Pandya, a large number of Nirgranthas lived, practically Jainism

‘lost its ground in the south in the seventh century A.D.

In the first quarter of the ninth century, during the period of
the Chapa dynasty, Jainism received royal patronage. In fact, the
Chapa rulers were the patrons of Jain religion. During the period
of Chapa rulers, some temples were made. According to the Jaina
Prabandhas, Vanaraja Chavda was installed on the throne at
Anahilapataka by his Jaina guru Silagunasiiri. Vanaraja’s prime
minister Campa was a Jain merchant. Vanaraja consecrated the
idol of Parsvanatha in the temple of Pancasara-caitya built by
him. In the Chapa dynasty many Jain temples were built.

In the court of Paramara kings, there were many famous Jain
writers. In the introductory verses of the Tilakamanjari, Dhanapala
eulogises the Paramara king of Dhara.

From the second quarter of the eighth century to the 10th
century A.D., the Pratiharas were also the chief patrons of Jain
religion. Vatsaraja of this dynasty consecrated a golden temple of
Lord Mahavira at Kanauj and Gwalior.

For a long time Gujarat was a stronghold of Jainism. It is in
Valabhi that the Jain scriptures were codified in the 5th cent.
A.D. During the time of Hemacandra (1088-1172 A.D.) Gujarat
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was at the height of Jainism. Because of the astounding many-
sidedness of his literary activities, Hemacandra was given the title
Kalikala-sarvgjna, ‘the Omniscient of the Kali Age.’ Pratically
speaking, it is due to him that Gujarat became the main stronghold
of the Svetambara Jainas. It is practically at the time of
Hemacandra in the 12th and 13th centuries A.D. that the Jain
literature flourished. It is because of Hemacandra that the two
Chalukya kings—Jayasimha Siddharaja (1094-1143 A.D.) and
Kumarapala (1143-1174 A.D.)—became Jains and preached
Jainism in their countries. Hemacandra wrote many books in
Sanskrit and Prakrit on grammar, metrics, poetics and
lexicography. His Prakrit lexicon Desinamamala is a valuable
contribution to the field of Prakrit. Hemacandra’s life-story is found
in Prabhacandra and Pradyumnastiri's Prabhavakacarita (1250
A.D.), in Merutungacarya's Prabandhacintamani (1305/ 1306 A.D.),
and also in Rajasekhara’s Prabandhakosa (1348 A.D.) and
Jinamandana Upadhyaya’s Kumarapalacarita (1435/36 A.D.).

In the first half of the 13th cent. A.D. King Viradhavala of
Dhavalakka (modern Dholka in Ahmedabad district) was a
feudatory of king Bhimadeva II of Anahilavada Patan. He had a
minister Mahamatya Vastupala who was a remarkable figure in
the history of Gujarat. His brother Tejapala was also the minister
of the King. Vastupala was a successful politician and came from
a Jain family belonging to the Pragvata community.

Though Jainism originated in Magadha, it had changed its
centre of activity to Ujjayini in Central India, Mathura in the
midland and Valabhi in western India. In course of time, by the
10th century A.D. Jainism spread throughout India in the east
and west, and in the north and south. Today, there is hardly any
place of India where the Jain communities are not found. In the
present era, the Jains are found in the United Kingdom and the
States, in Africa and in different parts of Europe. In almost all the
places wherever they have settled, they have built Jain temples
and worshipped their Tirthankaras. The present monograph will
tell this story of Jainism in India.

Satya Ranjan Banerjee
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May it be well. Success through the adorable
Vardhamana, a Tirthankara by his own merit, an
embodiment of the nectar of the peace of acquired
siddhi (the fruit of penance), refuge of both the upper
and lower worlds, himself all things movable and
immovable, by his own energy pervading the worlds
of both mind and matter; having obtained
inconceivable greatness and supreme honour
throughout the world, having acquired the great
arahantyain the group of worthies who have become,
Tirthankaras : moreover whose undisputed (and
indisputable) doctrine, overcoming those of the other
disputing texts, is supreme in Sri Visala and a
security to the world.

Jrom Rock Inscription at Sravana
Belgola date (?) about 100 B.C.






OURSELVES

This special number of the Jain Journal on the occasion of the
Mahavira Jayanti presents a panoramic view of Jainism over
space and time as it is extant, despite all vandalism by man and
ravages of nature, in the solid, semi-broken and delapidated
stones —images, mounds, monasteries, columns_. caves or
temples —that are scattered throughout the sacred dust of
Bharatavarsa, and as has been recorded in the works of a wide
range of scholars who are being duly acknowledged in the end.

Apparently, this has been a hard and strenuous enterprise
for which the editor claims no perfection. He is conscious that not
all that could and should have been said about the heritage of
Jainism has really been said within the few pages that follow. The
limitation has been two-fold. One limitation has been imposed by
the time-factor in which the whole thing had to be searched,
collected, compiled and seen through the press but much more
serious has been the second limitation in which not all that perhaps
is the best existing record on Jainism could be mobilised. Though
the best may be yet to come, within the aforesaid limits, no effort
has, however, been spared to present what could be the best for
the reader’'s consumption. Doubtless, a complete account of the
Jaina heritage would fill up several volumes running into
thousands of pages rather than being exhausted in about a
hundred as in the present case. In fact, for the entire period of
pre-history and history of India upto the advent of the Turko-
Afgans at least, if not also for the later period, to the existing
Hindu view of the state of things, there may be an equally, if not
more, effective, fascinating and instructive Jaina version. Some
Jaina scholars have attempted it piece-meal; but these enterprises,
though commendable as pioneering efforts, are more a product of
sentiment than of scientific outlook. Hence more research is needed
and still more of a truly historical outlook, not only to recover but
also to extricate the Jaina from the Hindu and to place the whole
thing in proper perspective. The big celebration that is coming
within a few years of the completion of 2500 years of the birth of
Lord Mahavira may be a suitable occasion for the release of such
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a comprehensive work if in the meantime it can be prepared under
proper leadership. Now if such a thing of our dreamland ever
transforms into an earthly reality, for which scholars in general
and Jaina scholars in particular need make a painstaking effort,
even the Indian history will assume a more consistent and coherent
look than it has at this moment and certain of the anomalies that
are either a disputed territory or are inexplicable because they
are either contradictory or confusing will melt away.

The Jains today are a small community in this country which
may reasonably be called a minority and yet when minorities are
usually referred to, —the Muslims, the Sikhs, the Christians, the
Buddhists, the Parsis,—the Jainas are scarcely remembered or
mentioned, as if they are a remote offshoot of the dominant Hindu
majority. For this neglected treatment the maximum responsibility
must be borne' by the Jainas themselves who though a minority
now were not always so. As the evidence of stone presented in the
following pages shows, the Sramana culture had been widespread
all over the country and beyond its borders and could not have
been the handiwork of a neglected minority. Then at a certain
phase there came a decline, a nemesis, as it has done to at least
two dozen cultures during the known history, in which the Jaina
things were transformed and mutilated, the Jaina culture reduced
to the dust. It is thus not rare to find the Jaina icons passing for
the Hindu, a Jaina Tirthankara on the Mohenjo-daro seal passing
for the Hindu god Pasupati (Lord of the Beasts), or an image of
Parsva with a serpent hood being worshipped as the goddess
Manasa. There are innumerable instances where a whole Jaina
temple along with the deity has been converted into Hindu and
there are similarly innumerable instances where the rage of the
Saivas had turned Jaina images into pebbles and scattered them
all over the landscape. It is from the dust that these evidences of
stone speak today. One need have the eyes to see them, the ears
to listen to them and the mind to establish communion with them.
It is the same story of the meeting of two cultures, theé same drama
enacted on the soil of this land. The story contains the tale of
destruction, devastation and conflict, but in the midst of all these
there must have been some cooperation, some toleration, some
understanding without which perhaps the sSramana culture would
have been totally extinct. It is necessary to resuscitate the lost
story.



JAINISM IN BIHAR

Bihar has a very great role in the story of Jainism. The last
Tirthankara of Jainism was Vardhamana, also called Mahavira, who
was born on the soil of Bihar. His father was Siddhartha, the Natha-
vansi Ksatriya chief of Kundalapura! in Videha, which stands now
identified with Kundalapura near Nalanda in Patna district. Vardha-
mana Mahavira led a domestic life till his thirtieth year. Then he took
diksa and practised austerities for twelve years. He obtained kevala jnana
at the age of fortytwo. He continued in his kevala jhana for another
thirty years and obtained nirvana at seventytwo years at Pawapuri in
the district of Patna.

A common mistake has been made by some of the recent writers
in holding that Jainism was born because of discontent against Brahman-
ism. This wrong theory originates because these writers have taken
Vardhamana Mahavira as the founder of Jainism. This is not a fact.
It is true that historicity of the other Tirthankaras lies buried in the lap
of hoary times long before history came to existence, but at least there is
a certain amount of historicity regarding Parsvanatha, the twentythird
Tirthankara. The creed had already originated and spread and Mahavira
propagated it within historic times and that is probably the reason why
this mistake has been made.

Not much research is possible in the pre-historical age as to the role
Bihar played in the story of Jainism but some of the ancient Jaina scrip-
tures mention that Jainism had been preached in Magadha (Bihar) by
Lord Rsabha at the end of Stone Age and the beginning of Agricultural
Age. At that remote period Magadha was separated from the rest of
India by Gangasagara. The ancient history of Nepal bears this out also.

It is from the land of Bihar again that the fountain of Jainism spread
its influence in Mahavira’s time to the different parts of India. Many
of the chiefs in different parts of India were converted to Jainism. The
grand-son of Asoka, Sampriti, was converted to the creed and spread
the gospel of Jainism not only in different parts of India, but even in the
distant land of Afganisthan. There is no doubt that tenets of Jainism
had spread far and wide more because of their human appeal. Among
the kings of Bihar who followed Jainism mention may be made of Srenika
(Bimbisara), Kunika (Ajatasatru), Cetaka, Jitasatru, Nandivardhana,
Candragupta, Sampriti and Salisuka.
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The creed has left a large number of antiquities in the land of Bihar.
Many of them are now in ruins. A large number of them have been
converted into objects of pilgrimage and worship by the orthodox
Hindus. A large number of Jaina antiquities and figures are accepted .
by mistake as Buddhistic in origin.

In spite of all this, Bihar is still very rich in Jaina antiquities. The
temples on Parsvanatha and Kuluha hills in Hazaribagh district, the
shrines at Pawapuri and Rajgir in Patna district, Manbhum, Singhbhum,
Sahabad, Bhagalpur and other districts are sacred spots for the Jainas
and important places of visit by men who have an antiquarian interest
in them. Many neglected Jaina statues, relics and pieces of architecture
scattered all over the state of Bihar remind us of the glorious heritage.
The Saraks in Singhbhum district had not ‘only colonised the district,
but were the pioneers in smelting iron and copper ore in Singhbhum.

The Jainas, although in a minority in Bihar today, are in the
forefront in trade and business. The heritage of the Jaina shrines has
been enriched by quite a few of them in different parts of Bihar.
Among the modern Jaina temples particular mention could be made of
those at Ranchi, Purulia, Lachwar (Monghyr), Gunawah near Nawadah,
Gaya, Arrah, Hazaribagh and Bhagalpur.

In this way the torch of Jainism which was lit up in Bihar from the
time of Rsabha, has been kept burning in the state of Bihar. It may be
mentioned that Bihar was the place of birth for three of the Tirthan-
karas. Sitalanatha was born on Kuluha hill, Munisuvrata, the twentieth
Tirthankara, was born in Rajagrha, the twentyfirst Tirthankara, Nami-
natha was born in Mithila. Bihar is also the place where twenty Tirthan-
karas had attained their nirvana at Parsvanatha hill. These Tirthankaras
were :

Ajitanatha second
Sambhavanatha third
Abhinandana fourth
Sumatinatha fifth
Padmaprabha sixth
Suparsvanatha seventh
Candraprabha eighth
Suvidhinatha ninth
Sitalanatha tenth
Sreyamsanatha eleventh
Vimalanatha thirteenth

Anantanatha - fourteenth
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Dharmanatha fifteenth
Santinatha sixteenth
Kunthunatha seventeenth
Aranatha eighteenth
Mallinatha nineteenth
Munisuvrata twentieth
Naminatha twentyfirst
Parsvanatha twentythird

Besides this, Vasupujya (the twelfth Tirthankara) attained his nir-
vana at Campapuri (Mandara hill in Bhagalpur district). It has been
mentioned before that the last and twentyfourth Tirthankara, Maha-
vira, had obtained his nirvana at Pawapuri in Patna district. There
can be no doubt that Bihar is naturally the most sacred place for the
Jainas all over India.

The role of Bihar in the history of Jainism has, in a way, been sum-
med up by Dr. B. C. Law in the following words.

“Anga-Magadha, the territories of the Vrji-Licchavis, and Mallas,
and the kingdom of Kasi-Kosala are mentioned as the places which
became the scene of wanderings of Mahavira and activities of his Nir-
grantha followers in the Buddha’s life-time. The Buddhist texts speci-
fically mention Rajagrha, Nalanda, Vesali (Vaisali), Pava, and Savatthi
(Sravasti) as places where the activities of Mahavira and his immediate
followers were concentrated. These texts clearly mention Vesali as
the place where the religion of Mahavira found its staunch supporters
among the Licchavis.”

At another place while discussing the places where Mahavira spent
the rainy seasons since he had renounced the life of a house-holder
Dr. Law refers to the list in the Kalpa S#tra and mentions as below :

“Taken in order, the places stand in the list as follows :

Asthigrama  first rainy season

Campa and Prsthacampa next three rainy seasons
Vaisali and Vanijyagrama next twelve rainy seasons
Rajagrha and Nalanda next fourteen rainy seasons
Mithila next six rainy seasons

Bhadrika next two rainy seasons

Alabhika next one rainy season

Panitabhumi next one rainy season

Sravasti next one rainy season

Papa last rainy season.

NowirwN~

S
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According to the commentary on the Kalpa Sutra, Asthigrama
was formerly called Vardhamana. It would perhaps be more correct
to say that Asthigrama was the earlier name of Vardhamana (modern
Burdwan). But none need be surprised if Asthigrama was the same place
as Hathigama (Hastigrama) which lay on the highroad from Vaisali to
Pava.

Campa was the capital of Anga, which after many vicissitudes of
fortune in its war with Magadha, was conquered in Mahavira’s time by
Srenika Bimbisara and permanently annexed to Magadha. Anga of
the Sanskrit epics comprised modern districts of Bhagalpur and Monghyr
and extended northwards upto the river Kosi. Its capital Campa was
situated on the river of the same name and the Ganges at a distance of
60 yojanas. Its actual site is probably marked by two villages of
Champanagar and Champapur near Bhagalpur.

Prsthacampa must have been a place not far from Campa. One
of the Pali Jatakas mentions a town, known by the name of Kalacampa
and situated in the kingdom of Anga.

Vaisali (modern Besarh in the Muzaffarpur district of Bihar) was the
chief seat of Government of the Vrji-Licchavis in Mahavira’s time, and
Vanijyagrama was a centre of trade in the suburb of Vaisali.

Rajagrha (modern Rajgir) was the capital of Magadha in Maha-
vira’s time. It was guarded by five hills, called Isigili, Vebhara, Pandava,
Vepulla and Gijjhakuta. The Mahabharata gives the names of the five
hills as : Vipula, Vaibhara, Varah, Vrsabha and Rsi.?2

Nalanda, which is described in the Kalpa Sutra as a suburb (bahirika)
of Rajagrha, was situated on the highroad from Rajagrha to Vaisali,
at a distance of one yojana from Rajagrha. It is identified with modern
Bargaon, 7 miles to the north-west of Rajgir in the district of Patna.

Mithila, which was the capital of the once prosperous kingdom
of Videha, stood as the chief seat of Government of the Videhas. It is
identified by tradition with modern Janakapura, a small town within the
Nepal border, north of which the Muzaffarpur and Darbhanga districts
meet. Videha may be identified with Tirabhukti (modern Tirhut).

Bhadrika, which is the same name as the Pali Bhaddiya, was an
important place in the kingdom of Anga.
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Alabhika, which is the same name as the Pali Alavi, is identified by
Cunningham and Hoernle with Newal or Nawal in Unao district in
U.P., and by Nandalal Dey with Airviwa, 27 miles north-east of Etawah.

Panitabhumi, which is the same name as the Ardhamagadhi Paniya-
bhumi, was a place in Vajrabhumi, a division of the pathless country of
Radha.

Sravasti, which is correctly identified with Sahet-Mahet on the south
bank of the river Rapti, was the fiourishing capital of the kingdom of
Kosala in Mahavira’s time. It was situated on the highroad from
Vaisali, Pava, and Kapilavastu to Kausambi, Ujjayini and Pratisthana.

Papa, which is the same name as the Pali Pava, was one of the chief
seats of Government of the Mallas. It was in Mahavira’s time one of the
halting stations on the high road from Vaisali to Kusinara and Kapila-
vastu.”

It will be seen that excepting Asthigrama, Alabhika, Sravasti and
Papa, all other places are within Bihar.

Parsvanatha Hill—Parsvanatha hill in Hazaribagh district is admit-
tedly the most sacred spot for the Jainas. The temple of Parsvanatha
at the summit could be seen from the distance of many miles. There
are two routes to Parsvanatha.  There is one route from Nimiaghat
(also known as Isri Bazar) to the top, one mile of which is motorable and
the rest is a climb of five miles. The other route is from Madhuvana
which runs to about six miles. The easier way is from Madhuvana
where there are Jaina temples.

According to the archaeologists, the existing temple edifices do not
date beyond 1765 A.D. This is not surprising and does not conflict
with the hoary antiquity of the place. The Jaina temples are pulled
down and rebuilt by the Jainas quite unlike the attitude of the Hindus.
So it is certain that the present edifices are comparatively recent and were
substituted for edifices which must have existed before.

Kuluha Hill—Kuluha hill is in Chatra subdivision of Hazaribagh
district. It is now approachable by a good motorable road which
branches off from near Dhobi on the Grand Trunk Road, or by a direct
road from Chatra. It is the birthplace of Jaina Tirthankara Sitala-
natha. But the importance of the place for the Jainas was almost lost.
Mr. Nandalal De, who visited the hill in June 1899 took the ancient re-
mains in the hill to be exclusively Buddhistic. Dr. Stein rightly estab-
lished that the antiquities on the Kuluha hill were Jaina in origin. He
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writes, “Inside (the grotto) is a well-preserved image of the Jina Parsva-
natha, seated and surmounted by the usual snake-hood. Close to the
west of this is another small grotto containing a seated Jina in the con-
ventional posture. As the cinha engraved on the pedestals is effaced,
the Jina intended cannot be ascertained.”

Jaina antiquities in Manbhum—It is now almost forgotten that the
district of Manbhum in Chotanagpur division of Bihar had once been
a great centre of Jainism. Probably in no other district in India could be
found more ancient Jaina antiquities lying in neglect than in Manbhum.
Manbhum was the district through which one had to pass while going
from Bengal or Bihar to Utkal or Orissa.

It will be remembered that Jainism as a creed had once a very great
hold on Orissa. The antiquities in Khandagiri caves in Orissa are unique
specimens of Jaina antiquities. The famous Jaina king Kharavela of
Orissa came upto Barabara hills in Gaya where he had left his impress.
Manbhum was the via media through which the contacts between Bihar
and Orissa were maintained. This may be one of the reasons why
there are so many Jaina antiquities scattered all over the district of
Manbhum.

Hiuen Tsang, the Chinese traveller in India in the 7th century A.D.,
mentions that he came across a province which he called ‘Safa’. General
Cunningham mentioned that Bara Bazar of the Barabhum Pargana in
Manbhum district was the headquarters of this Safa province. Mr.
Hibert, however, identifies Dalmi, which is near Patkum as the capital
of Safa province. There are some ancient remains which are clearly
of Jaina origin at Dalmi.

Tradition ascribes to Lord Mahavira having visited the province
of Safa when he was on tour for the spread of his cult. It is said that
the aboriginals who were in an overwhelming majority in the Safa pro-
vince were not very keen to listen to or follow Mahavira and that he
was even molested by them. But undaunted, Lord Mahavira went
about preaching his cult and ultimately his sense of sobriety and saint-
liness touched the heart of the tribal population and many were converted
to Jainism.

Balarampur, commonly known as Palma Balrampur, a village about
four miles from Purulia, is on the bank of river Kasai. There is a temple
at Balarampur in which there are a number of Jaina images some of
which are clearly of the Jaina Tirthankaras.
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At Boram, a big village situated four miles south from Jaipur rail-
way station, there are three temples in ruin which are said to be construc-
ted by the sravakas or the lay Jainas. These three temples are identical
in design. These temples have Jaina images and were originally Jaina
shrines. To the south about a mile away from Boram there is a
shrine where there are images in nudity. The shrine is now taken to
be a Hindu temple.

Chandankiari, another village a few miles away from Purulia, the
headquarters of Manbhum district, is the place where a large number of
Jaina antiquities were found. The collection in Patna Museum of the
images of the Jaina Tirthankaras that were found in Chandankiari
Jnakes one of the finest collections of the Jaina antiquities in India. The
workmanship is delicate and superb. They are all of the 11th century
A.D. There are two other villages within five miles of Chandankiari,
namely, Kumhri and Kumardaga, where also there are some old Jaina
images.

Among the other old Jaina remains in Manbhum district, particular
mention need be made about the Jaina temples and sculptures at the
small village of Pakbira, twenty miles north-east of Bara Bazar. Be-
sides these temples there are also some mounds which may be the re-
mains of either big temples or may be the remains of st@pas. Jaina
tradition is also clearly visible in the remains of a few big tanks and in
their vicinity of a few more mounds. It is a pity that the temples and
the scattered antiquities have been allowed to decay. Excavations
may have revealed an important phase of Jaina culture.

In the neighbouring village of Budhpur there are a number of images
which are worshipped once annually in the course of a year. Some
of the images are Jaina specimens. Some of the images have been re-
moved by individuals. ‘

At another small village Darika, three miles to south-west of the
ruins at Chechgaongarh, there are also a number of old ruins, tanks,
mounds and cells which are clearly of Jaina origin. Beglar had noticed
here a Jaina statue in black basalt.

At Charra, about four miles from Purulia, the district headquarters
of Manbhum, there are some ruins of old temples. Some of the tem-
ples are clearly Jaina in origin. There are numerous votive caityas
with mutilated figures of the Jaina hierarchs. In the neighbouring
village Bhangarh two broken pieces of an image were found and a
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third piece was brought out from among a heap of old bricks
and pieced up. The image was found to be a fine specimen of
Rsabhadeva.

The next important group of Jaina shrines in ruins are found at
Dulmi, twentyfive miles west of Bara Bazar. Dulmi is a small village on
the banks of Suvarnalekha river. There are numerous mounds, some
of stone and others of bricks. The Jaina temples are all exclusively
at the extreme north end of what was probably the old city.

A few miles from Dulmi is the small village of Deoli. There is
a group of old temples at Deoli and they all appear to have been Jaina.
Research and exploration in this area aré bound to bring out more relics.
When Beglar visited Suissa, a village near Deoli, he found under a ban-
yan tree a collection of statues some of which are Jaina. It is a tragedy
that neglect has encouraged vandalism and some of the figures Beglar
saw do not exist at the site now.

There are several other villages which were not noticed by Beglar
but which evidently had exclusive Jaina images. One of the most im-
portant of such villages is Karcha about six miles from Purulia. There
are a large number of Jaina statues and five ancient mounds, the excava-
tion of which is likely to yield fruitful results. At Bhavanipur, which
is about one mile to the east of Karcha, an image of Rsabhanatha has
been found. Besides it, under another tree, some other images includ-
ing that of Padmavati and Dharanendra are found. The image of
Dharanendra and Padmavati is now taken to be of Hara-Parvati.

Another such village is Anai about three miles from Karcha, on the
river Kasai. Nearabout Anai village there are other ruins of brick-
built old temples. The village of Bauridih near Ladurka on Purulia-
Hura road has recently yielded five Jaina images. It is a very significant
fact that even the most casual observer while going along Purulia-
Hura road will be seeing Jaina images lying scattered in almost every
village on this road.

Katrasgarh which is now so very important for collieries was once
the seat of Jaina culture. Within half a mile to the south of Katras-
garh railway station on both the sides of the river Damodar there are a
number of neglected ancient Jaina images.

At Chechgaongarh in Dhanbad on the banks of the river Damodar
there are a number of ruins and temples. Beglar visited this area also
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and in his report holds ‘‘these were Jaina or $ravaki temples”. That
this area was at some time under the Jaina influence is also shown by
the find of some Jaina statues on the neighbouring villages of Bilonja.

Strangely enough Manbhum is a district where there are Jaina
antiquities in abundance lying exposed and neglected. The more one
enquires the more relics come to one’s knowledge. The little known
village Pabanpur in Barabhum Pargana was obviously an important
Jaina centre in olden times. There are a number of ruined temples
and broken images. On all the sides of the temple there are damaged
images of the Tirthankaras. Another small village Par at a distance
of four miles from Anara railway station has-also certain Jaina anti-
quities but there has not been any exploration of the area.

Jaina antiquities in Singhbhum—The cult of Jainism had spread
into the interior of the district of Singhbhum in Chotanagpur. In
this area they came to be known as sravakas or the Saraks. O’Malley
observes in the District Gazetteer of Singhbhum (1906) : ‘““The name
Sarawak, Serak or Sarak is clearly a corruption of sravaka, the Sanskrit
word for a hearer, which was used by the Jainas for the lay brethren,
i.e., Jainas engaged in secular pursuit, as distinguished from yati, i.e.
priests or ascetics. It appears probable that. the latter remained in
Manbhum, where several Jaina temples have been found while the
sravakas or lay Jainas penetrated the jungles, where they were rewarded
with the discovery of copper, upon the working of which they must
have spent all their time and energy.”

The influence of the Jainas in the district of Singhbhum is also
borne out by many existing ancient relics at Bénusagar and other areas.
Similar stupas or mounds of earth are also seen at Kesangarh, a village
situated south-west of Lalgarh in the extreme south-east of Kolhan.
There is another small village Ruam in Dhalbhum situated two miles
south-west of Mahulia. There are some old remains at Ruam con-
sisting of a mote, tanks, and accumulation of ancient copper slag and
all these indicate a township at one time. Regarding Ruam, O’Malley
mentions : ‘It contains some remains which probably mark a former
settlement of the s$ravakas or lay Jainas.”

The reason as to how Jainism had struck deep roots in Singhbhum
is not far to seek. Along with Manbhum this district borders Utkal
or Kalingadesa (Orissa). There were recognised ancient trade routes
between Utkal and these two districts. Singhbhum was also included
in the Empire of Kharavela, the great Jaina Emperor of Orissa. Orissa
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had been a great Jaina stronghold from the days of Mahavira Vardha-
mana, who had personally preached his religion in Kalinga. It is said
that Mahavira went to Kalinga as the king of that country was a friend
of his father. In the Jaina treatise of Acaranga Sitra there are ample
references to Vajjabhumi and Subbhabhumi, the original forms of Bhanja-
bhumi and Sinhabhumi (Singhbhum). There should be no wonder
that there are ample relics of Jainism scattered in Manbhum and Singh-
bhum districts.

Jaina antiquities in Gaya—The district of Gaya in Patna division
is also closely associated with Jainism. Gaya district adjoins Patna
district with Rajagrha, Nalanda, Pawapuri and Pataliputra which have
important Jaina relics. Even at Buddha Gaya, there is a Jaina shrine.
The Jaina relics in Gaya district are scattered.

The Brahmayoni hill to the south of Gaya town has a small figure
with a horse on the pedestal, which General Cunningham believed
to be most probably a statue of Sambhavanatha, the third Tirthankara.
Horse is the cinha of the Tirthankara Sambhavanatha.

The Barabar hills about 19 miles by road to the north of Gaya
has a series of delicately excavated caves. The caves are usually asso-
ciated with the Ajivikas, who were taken to be closely associated with
the Jainas. Kharavela came upto the Barabara hill on the wake of a
campaign. Thus Barabara hill was a landmark which had to be reached
by a Jaina king. Kharavela would not have done so if the Barabara
hill was not a seat of Jainism.

Another important place is Gunawa or Gunwad about two miles
from the railway station of Nawada on the road to Bihar-Baktiarpur.
It is held by some that Gunawa is a place where Gautama, the chief
disciple of Mahavira attained his nirvana. Others consider that Gunawa
is a place which Gautama had often visited but he attained his nirvana
on Vipulagiri hill at Rajgir At Gunawa stand temples dedicated to
Kunthunatha, Vasupujya and Parsvanatha set up at different periods.
There is caranta-cinha of Gautama Svami and a Jalamandir.

The distant subdivision of Aurangabad in Gaya district bordering
Sahabad district has a number of Jaina relics. At Pachar Pahar two miles
south-east of Rafiganj there is a cave and a large statue of Parsvanatha
and other smaller images. Another important place for the Jainas is
Sravak hill situated three miles away from Rafigunj. There is a cave
in the hill with a beautiful figure of Parsvanatha.



Jainism in Bihar 11

Jaina antiquities in Sahabad—A number of ancient antiquities
identified to be of the 6th century A.D. to 9th century A.D. have been
excavated from Chausa in Buxar subdivision. These antiquities include
about twenty images of Jaina Tirthankaras, and a dharma cakra. The
find of these relics definitely indicates that the district of Sahabad was
important from Jaina point of view in the 6th century A.D. It may be
mentioned here that dharma cakras have so far been found only in such
places where Jainism had its stronghold. They are rare finds.

Masarh, a village six miles west of Arrah, is also another place
where some ancient Jaina antiquities have been found. This place
was visited by Hiuen Tsang who has referred to the place as Mapasolo
and mentions in his account that he found there a temple of Parsvanatha
with eight Jaina images. The temple and the relics seen by Hiuen Tsang
have now disappeared. Some Rathor Jainas of Marwar had settled
at Mesarh in the 14th century A.D. and an inscribed Jaina image bearing
the date of 1386 could be seen at Masarh. There is another Parsva-
natha temple constructed in V.S. 1819.

The town of Arrah, the headquarters of the district of Sahabad,
has a number of Jaina temples some of which are old and some are
modern. At Dhanpura, a suburb of Arrah town there are several
shrines of the Jainas. In all there are fortyfour Jaina temples in Arrah
and its suburbs and one in Dalmianagar.

Jaina antiquities in Bhagalpur—The ancient Angadesa comprised
of the present districts of Bhagalpur and Monghyr. Angadesa along
with Magadha and Kasi-Kosala were the areas particularly visited by
Mahavira. According to the list in Kalpa S7utra Mahavira had passed
three rainy seasons at Campa, which was the capital of Anga. During
Mabhavira’s time Bimbisara conquered Anga and annexed it to Magadha.
The capital Campa is identified with two villages of Champanagar and
Champapur near Bhagalpur, the headquarter town of the district. Even
a casual visit to the area replete with mounds and high earthen walls
will suggest that this riverine area is ancient.

Mandara hill in Bhagalpur district was the place where the twelfth
Tirthankara Vasupujya attained his nirvana. Besides the temple there
are other Jaina relics on the top of the hill.

Karnagarh hill near Bhagalpur has also several ancient Jaina relics.
The story is that the prince Karan of Campa had embraced Jainism and
helped in the propagation of the faith. There is a Jaina vihara towards
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the north of the ancient fort. This area if explored may lead to possible
discoveries of many other Jaina relics.

Jaina antiquities in Patna—Pataliputra or Patna figures very promi-
nently in Jaina literature. During the time of Mahavira Vardhamana
Magadha was the centre of Jaina religion. At later period, Pataliputra
was also the scéne of activities of great Jaina scholars like Bhadrabahu
and Sthulabhadra. It is here that the great Jaina Council assembled
for the first time to collect their canonical texts.

In Patna there are two very sacred Jaina shrines which are places
of pilgrimage. One is dedicated to the illustrious Sthulabhadra. Ac-
cordihg to local tradition, he died at this spot. The other is Agam
Kuan. Yuan Chwang, it is believed, identified this well with Asoka’s
hell which is said to have contained cauldrons of boiling water. Colonel
Waddell is responsible for a story that a Jaina priest Sudarsana, was
flung into the furnace by the order of the king of Pataliputra, but the
Jaina priest remained unscalded. The king on being convinced of the
Jaina muni’s spiritual power released him. The nirvapa temple of
Sudarsana is by the side of Agam Kuan.

Pawapuri which appears to be a corruption of Apapapuri, the
town without any sins, is a great place of pilgrimage for the Jainas
throughout India. This is said to have been the place where Mahavira
died. In the midst of the lake stands the holy temple of Jalamandir.
To the north of the lake there is an old temple called Thalamandir, which
is built on the spot, where Mahavira died, the Jalamandir being the
place of his cremation. The lake did not then exist but such countless
crowds of people came to attend the cremation ceremony that the mere
act of each taking up a pinch of dust as relic is believed to have
created a great hollow which now forms the lake.

Rajgir in Patna district is another great sacred place for the Jainas.
Mahavira had visited Rajagrha several times and had preached his
creed there. It may be recalled that one of the Tirthankaras, Muni
Suvrata was born at Rajagrha. The Chinese traveller Hiuen Tsang
who visited India in the 7th century A.D. noticed Nirgranthas on the
Vaibhara hill.

There are Jaina temples on the tops of the five hills. The temples
are all of recent date and generally contain a stone with the footprints
of some Jaina Tirthankara. Older shrines of the middle ages with
numerous Jaina images are also found. There is a very ancient image
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of Parsvanatha in a cave on the Udaigiri hill. This image is a very
fine specimen of art.

Sonbhandar caves, once identified as Sattapanni caves of the
Buddhists,.are now regarded as Jaina caves in the light of an inscription
where it has been clearly stated that Muni Vairadeva had set up the two
caves worthy of ascetics and placed the images of arkats in them.

Another spot sacred to the Jainas in Rajgir is Maniyar Math. The
name Moniyar Math was originally applied to a small Jaina shrine
on the top of an artificial brick mound. In 1851-62 General Cunning-
ham, without destroying the Math at the top, went down to the depth
of 21} feet in the well and recovered 3 small figures. One of the
figures was a naked standing figure with seven-headed serpent hood
which looks liké that of Parsvanatha.

Rajgir is also the place where three of the Jaina munis namely
Gautama Svami, Sudharma Svami and Jambu Svami had obtained
their nirvana. It may also be noted here that Bihar is the province
where these three munis were born.

Jaina antiquities in Muzaffarpur—In his journeys for the propaga-
tion of Jainism Mahavira had often visited Vaisali (Muzaffarpur).
According to some, Vaisali is the birth-place of Mahavira.

1 Lord Mahavira, according to Kalpa Sutra was born in Ksatriva Kunda-
grama, which was a suburb of the town of Vaisali. His father Siddhartha was
the chief of the Jnata clan of the ksatriyas.—Editor.

3 According to the Jainas the names of the five hills are : Vipulacala, Ratna-
giri, Udayagiri, Svarnagiri, and Vaibharagiri.—Editor.
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JAINISM IN BENGAL

Though vestiges of Jainism have become scarce in Bengal now and
most of the families in Bengal professing Jainism are here for the last
three hundred years only, there is evidence in ancient Jaina literature that
the teachings of the Jinas were not altogether unknown in this part of
India in the remote past. Ayaranga Sutta, one of the earliest sources
of Jaina tradition holds that Mahavira travelled widely in the pathless
countries of the Ladhas (Radha, West Bengal) through Vajjabhumi
and Subbhabhumi, before he attained the kevala-knowledge. A tradi-
tion recorded in the Kathakosa written in the 9th century A.D., states
that the well-known Jaina saint Bhadrabahu was born in Devakot in
northern Bengal, also known as Kotivarsa, identified with modern
Bangarh in Dinajpur district. A sect among the Jainas in eastern
India was known after Godasa, a disciple of Bhadrabahu as Godasa-
gana according to the Kalpa Sutra. This sect was in course of time
divided into four different sub-sects namely the Kotivarsiyas, the Pun-
dravardhaniyas, the Tamraliptiyas, and the Kharvatiyas assuming
their names from ancient place-names of Bengal. Of the two great
religious reformers of India Gautama Buddha and Mahavira Vardha-
mana, whose teachings have moulded the lives of millions of people in
the country, the former is not known to have come to Bengal, nor do
we find any of his early disciples having anything to do with this part
of the country. On the other hand parts of Bengal were sanctified by
the sacred foot-falls of Mahavira and the traditions associated with
Bhadrabahu and Godasa prove close association of Bengal with the
preachings of Jainism from a very early age. Long ago, when Dr.
Bhandarkar observed that ‘“while Bihar and Kosala were taken by
Buddha and his adherents, Bengal was selected by Mahavira and his
followers for their proselytising activities’’, he probably made a very
correct statement regarding the relative progress of the two faiths to-
wards the east. In fact, it has been suggested by some scholars that
Bengal, which was not much favoured by the rest of northern India,
from cultural point of view, had been Aryanised through the influences
of Jainism. Whether or not Bengal was considered outside the pale of
Aryandom as some scholars believe from the evidence of the Aitareya
Aranyaka there is little doubt that Jainism had helped in bringing Bengal
closer to the rest of the country.
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Bengal’s association with Jainism in the remote past is not only
raced from the literary traditions alone ; there are enough archaeo-
logical evidences to trace this association from as early as the Sth cen-
tury A.D. A copper plate inscription dated in the year 159 of the Gupta
era (478-79 A.D.) found in course of excavations at Paharpur (in
Rajshahi district, east Pakistan) records existence of a Jaina establish-
ment at or near the site where later a large Buddhist monastery and
temple were built by the well-known Pala emperor Dharmapala. This
inscription has information about the installation of the figure of a
Jina or Tirthankara at the place. Yuan Chwang, the celebrated Chinese
Buddhist pilgrim while travelling through eastern India during the 7th
century A.D., learnt about the existence of numerous Jaina Nirgranthas
in different parts of Bengal.

These evidences are enough to tell about the existence of a very
strong Jaina tradition in Bengal from a very early age. Unfortunately,
however, very few relics relating to Jainism are now extant from this
early period. It is a pity again that the literary evidences constituting
bulk of information pertaining to the existence of Jainism in Bengal
begin to get scarce with the passage of time. In fact literary sources
become virtually silent about the condition of Jainism in Bengal for
some time till we get some information about Jainism in the Kathakosa,
as noted above. Strikingly enough, a number of Jaina images have
been brought to light from different parts of Bengal, almost all of which
can be attributed to about the 9th and 10th centuries A.D.

The earliest Jaina figure noticed in Bengal, an image of Rsabhadeva,
the first of the twentyfour Tirthankaras, was found from a place called
Surohar near Rajshahi and is now in the collection of Varendra Research
Society Museum, Rajshahi. Upon a large stela the perfectly poised
image of the Tirthankara sits cross-legged in the dhyana pose on a simha-
sana with hands resting upon the soles of his feet. Completely nude,
he wears the wrnpa, uspisa and wheel marks upon the palm and soles
of his feet, the well-known mahapurusa laksanas for representation
upon the figures of the Tirthankaras. The style of sitting and other
accoutrements are strongly reminiscent of the seated Jaina figures from
Mathura, a pose not very commonly met with in case of numerous
Tirthankara figures. Even the fly-whisk-bearing figures shown on two
sides of the seated Tirthankara and flying gandharvas on two sides of
the prabhamandala speak of the influence of Mathura style.

Another figure of Rsabhanatha has been collected from Mandoil
also in Rajshahi. It is an excellent figure in the kayotsarga pose with
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highly sensitive and graceful form. Unfortunately its head has been
struck off with some sharp weapon leaving traces of graceful locks of
hair falling upon the shoulders. On two sides of the main figure shown
in high relief there are two attendant figures and the nine grahas with
Ganesa in miniature form distributed above the two attendants.

The explorations and survey of antiquarian remains in the districts
of Purulia, Bankura and Midnapur have brought to light many sculp-
tural representations of Tirthankaras with the various parsva-devatas
and attending figures, a few caturmukha or caumukha miniature votive
shrines, images of the fasanadevis, sometimes associated with their
respective male yaksa counterparts. It is a pity and a matter of regret
that most of the sculptural pieces and architectural fragments associated
with Jaina religious order are now lying in a neglected condition and
jealously guarded and venerated by the unsophisticated villagers as
cult divinities of the Brahmanical faith, sometimes identified by them
with the image of the Buddha. The dilapidated shrines, but yet modest
in appearance, noticed at such places like Deoli, Pakbira, Sanka and
Senara in Purulia district or at Pareshnath, Ambikanagar, Kendua,
Barkola, Harmashra and Bahulara in Bankura district and the ruins
at Rajpara in Midnapur district speak about the modest and sincere at-
tempts made by the temple-builders of Bengal. The elegant brick temples,
one at Bahulara in Bankura district not far away from Onda railway
station and the other at Satdeulia near Memari railway station in Burd-
wan district, are perhaps the two earliest Jaina temples now standing
within this state. With their lofty $ikhara carved with ornamental bricks
these temples present a pleasing appearance amidst the rural surround-
ings, and it can be surmised that there were many more of such Jaina
temples located in the western part of Bengal, which were later on
converted to Saiva and Sakta shrines or deserted altogether.

Situated in an interior village of Jhargram subdivision of Midnapur
district at Rajpara two Jaina Tirthankaras were noticed which were
lying in a neglected state of preservation and were being worshipped
as the ‘Buddha’ and ‘Ananta’. The much-abraded and weather-beaten
representation of the Tirthankara Santinatha with his usual lafichana,
antelope, and flanked by the cauri-bearers and astagrahadevatas reveals
a specimen which can be attributed to circa 10th century A.D. on stylic
ground. This has since been collected for display in the State Archaeo-
logical Gallery, West Bengal. The other mutilated specimen which is
still lying at the site personifies the Tirthankara Parsvanatha standing
in kayotsarga pose having a canopy of a seven-hooded serpent over
his head.
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If we travel northwards towards Bankura by follow'ng up the
courses of the Kangsavati, the Silavati and th: Darakesvar we come ac-
oss the numerous Jaina religious settlements concentrated upon in some
villages situated within Ranibandh, Khatra and Taldangra polic: stations
and also at such places like Bahulara and Dharapat situated near Vishnu-
pur, all falling within the district of Bankura. From Ranibandh itself
is collected a medium-sized sculptural representation possibly of the
Tirthankara Mahavira identified from the mutilated portion of the
lafichana, lion, and being flanked by the astagrahadevatas like that of the
image of Santinatha described above. The village of Ambikanagar
situated on the confluence of the Kangsavati and Kumari owing its
name to its tutelary deity Ambika and now being worshipped as a Brah-
manical deity after enshrinement in a modern brick temple built over
the foundations of a stone temple of an earlier period and perhaps as-
sociated with the $asanadevi Amra or Ambika conceals a Jaina place
of pilgrimage as the reported findings of some Jaina images from its
surroundings would testify. From the village Barkola situated about
2% miles east of Ambikanagar has been collected a beautiful image of the
sasanadevi Ambika standing on lotus with her vahana lion while a child
holds here left hand. Here Jina Neminatha, the twentysecond Tirthan-
kara, has been placed above her head in the centre. Two other miniature
images each personifying a Tirthankara standing in kayotsarga pose
on a lotus flanked by an attendant on each side have also been found
from the same village. The cognizance of one is either bull or makara
indicating either Rsabhanatha or Suvidhinatha, while the other is re-
presented by his lafichana elephant representing the Tirthankara Ajita-
natha. - One miniature votive temple depicting on each of its four faces
the figure of a standing Tirthankara perhaps giving an idea about the
architectonic shape and other features of the contemporary architec-
tural style of the extinct temple was also noticed at the same place. Now
after moving across northwards by crossing the confluences of the
Kumari and the Kangsavati we come across at the village Pareshnath,
no doubt named after the shrine of the twentythird Tirthankara Parsva-
natha. Here one can observe a gigantic sculpture representing Parsva-
natha (height 6’ 834") reduced to fragments which are now lying over the
ruined plinth of the ancient temple. Nicely executed on the chlorite
rock the sculpture presents a beautiful and bold representation of the
Tirthankara flanked by the other Tirthankaras standing in groups. From
further upstream in the Kangsavati valley at places like Kendua and
Loadihi findings of Jaina antiquarian remains in the form of ruined
temples and mutilated sculptural pieces have been reported. That the
Jaina Tirthankara Parsvanatha was greatly venerated by the followers
of Jainism specially of this district is corroborated from the presence
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of stone images of this deity enshrined in the temples at Bahulara and
Dharapat situated near Vishnupur, and which are being worshipped in
the name of Manasa, the snake goddess. The seven-hooded serpent
canopy manifesting over the head of the Tirthankara has been wrongly
taken by the local inhabitants as that of the nagachatra of Manasa.

Now we may cross over to Purulia district bordering on the state
of Bihar. Situated not far away from the Sameta Sikhara of the Jaina
tradition and identified with the Parvashnatha hill in Bihar the ancient
Manbhum attracted many a Jaina pilgrim and followers by whose muni-
ficence and patronage shrines were erected in later times. Except a
few remains of the early mediaeval period earlier temples are now ex-
tinct. At Senara near Raghunathpur there is a ruined Jaina shrine
now in complete ruins where a huge rock-sculpture carved out from
schistoze rock -and personifying a Tirthankara can be noticed. Not
far away at village Sanka a beautiful image of a free-standing 7irthan-
kara Rsabhanatha flanked by the groups of Tirthankaras is still being
worshipped. The village Chharra on way to Purulia in ancient times
was a centre of religious activity for the Jainas is well attested from the
numerous findings of Jaina sculptures and architectural pieces includ-
ing the caumukhas. A beautiful caumukha has been seen to be decorat-
ing a fountain situated at the entrance of the newly built Ramakrishna
Mission Institute at Chharra. From Jhalda has been collected a headless
image of the Tirthankara Adinatha or Rsabhanatha with his /lcafihana,
bull, prominently shown. Further extreme in the Suvarnarekha valley
at a village called Deoli situated near Suisa railway station a paficaya-
tana shrine in ruins having a Tirthankara peeping through the fallen
stone blocks has been noticed. But among all these remains pertain-
ing to the Jaina religion, as noticed in Purulia district, the ruins and
relics still lying in a neglected condition at the village Pakbira (Puncha
‘P.S.) situated about 25 miles south-east from Purulia, the district head-
quarters, surely deserve some consideration on account of their wealth
of fine sculptural materials. Besides the crumbling temples (only three
stone temples are now standing in a very dilapidated condition) which
occupy the area, the colossal figure of a Jaina Tirthankara (height nearly
7%’) carved in round on chlorite locally being worshipped as Bhiram
commands the respect and attention of the visitors.

The Tirthankara is standing in Kayotsarga pose on a low pedestal
on which a lotus symbol is carved and-is flanked by cauri-bearers
on his two sides. From the lafichana carved on the pedestal it seems
that the sixth Jaina Tirthankara Padmaprabha has been represented
in this sculpture. The towering figure standing straight by dedicating
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himself for the cause of humanity and keeping its head high above the
surrounding ruins symbolises the spirit of spiritual exaltation amidst
trials and tribulations in worldly life. The open shed in which the image
described above has been noticed is also being used as a ‘store-house’
of numerous loose sculptures some having been badly mutilated. Quite
a large number of the mutilated sculptures representing Jaina Tirthan-
kara Adinatha were noticed which were found huddled together. Two
excellent specimens of miniature votive stone temples symbolising
‘rekha-deula® in the niches of which Jaina Tirthankaras with their
respective lafichanas have been represented have been noticed. Two
sculptures representing yaksas and yaksinis wrongly identified by Beglar
as ‘Buddhist sculptures’ are now lying in the open shed. There is also
a free standing image personifying Amra or Ambika.

Two mutilated heads perhaps representing some $asanadevis
bespeak about the high artistic quality of the sculptor who has deftly
expressed his feelings recalling the Gupta artistic tradition. The drop-
ping eyelids expressing a mood of deep thinking and the supple model-
ling of the face also exhibiting a sensuous feeling reveals the Jaina artistic
heritage that flourished in this barren and stony-waste land of western

Bengal.

Not far away there is another impoverished shed where some muti-
lated but beautiful sculptures are lying. Among them a sculpture
representing the Tirthankara Parsvanatha recognised by his lafichana
snake, flanked by two beautiful cauri-bearers emerging from the mouth
of snake is worth noting.

Excavation of some monumental stone images of Jaina Tirthankaras
within the enclosure of the brick temple of Satdeulia in Burdwan
district almost contemporary with Bahulara in Bankura leads to the
inescapable conclusion that it too was Jaina. One small tablet collected
from Raina in Burdwan shows figures of two Tirthankaras side by
side. One of the figures represents Candraprabha as would be evident
from the crescent moon upon his pedestal. The badly damaged /a7i-
chana of the other comes to no help for its identification. This stone
tablet has similarity to the tablet showing the figures of Rsabhanatha
and Mahavira now in the British Museum and was very probably
collected from Bengal. Rare metal and stone images of the 9th and
10th centuries from Katwa, Ujani, etc. preserved in the Asutosh
Museum and Bangiya Sahitya Parishad Museum point to wide
prevalence of Jainism in the Burdwan district. Not only the few early
surviving temple structures in western Bengal are almost exclusively
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Jaina in character but the cult also flourished in the Sunderban area
of 24 Parganas. Numerous finely executed Jaina stone and bronze
images discovered in the dense jungles of Sunderban from the Khari
and Chatrabhag region, from Nalgora and Kantabenia, including several
others in the private collection of Sri Kalidas Datta of Majilpur and
in the Asutosh Museum collection, conclusively prove that Jainism
continued to be a potent force, along with Buddhism and Brahmanism,
in the once flourishing ‘janapadas’ of the Sunderbans, now wild and
forlorn.
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JAINISM IN ORISSA

The history of Jainism in Orissa goes back to the days of Parsva-
natha while legendary accounts push back the date still further to the
time of the eighteenth Tirthankara Lord Aranatha, who is believed to
have received his first alms in the metropolis of Rayapura. Rayapura is
probably the same as Rajapura described in Mahabharata as the capital
of Kalinga. The association of Parsvanatha with Kalinga is alluded
to in many Jaina literary texts. According to Jaina work Ksetrasamasa,
Parsvanatha in course of his preaching visited Tamralipta and Kopa-
kataka which corresponds with the modern Tamluk in West Bengal
and Kopari in the Balasore district of Orissa respectively. The Parsva-
nathacarita of Sri Bhavadeva Suri gives the story of the marriage of
Parsvanatha with Prabhavati after her rescue from the clutches of
Kalinga Yavana. An abduction scene in the Rani Gumpha is taken
to have represented this episode of marriage. There is reference to
the kingdom of Kalinga in the Jaina literature. In Jaina work Citrasena-
Padmavatcarita, prince Citrasena is mentioned as the son of king
Virasena of Vasantapura, a pattana in the country of Kalinga. The
Jaina Karakanducariu mentions the miraculous enthronement of Kara-
kandu in Kalinga, while the Kumbhakara Jataka and the Uttaradhyayana
Sutra describe him as ruling over Kalinga contemporaneously with
Naggati (Nagnajita) of Gandhara, Durmukha (Divimukha) of Pancala
and Nami of Videha. The Uttaradhyayana Sttra significantly points out
that ‘these bulls of kings have adopted the faith of the Jainas, after having
placed their sons on the throne, they exerted themselves as sramanas’.
All these indicate that possibly Jainism was introduced into Orissa
by the twentythird Tirthankara and it exercised a considerable influence
in the spiritual life of the country. The prevalence of atheistic Jainism
in some portions of Kalinga in the early days is indirectly hinted by the
Mahabharata which instructs that the irreligious people of Kalinga
should be avoided as they are without the Vedas, without sacrifice and
even the gods.do not accept any offerings from their hands. The
Baudhayana Dharma Satra also regards Kalinga as an impure country.



22 Jainism in Different States of India

In the sixth century B. C. Mahavira by the amplification of catur-
yama dharma gave a decided stamp and distinct status to Jaina ethics ;
and in this respect he is a great systematiser of that religion. In literary
traditions, too, he is associated with the ancient Orissa. According to
Jaina Haribhadriya Vrtti the ruler of Kalinga was a friend of Mahavira’s
father ; and he invited Mahavira to preach his religion. The visit of
Mahavira to Kalinga is also confirmed by Harivamia ; and the Avasyaka
Siutra refers to his preaching in Tosali and Mosali. It is significant to
note that in ancient times Tosali according to Jaina texts attracted many
Jaina preachers and had a Jaina image guarded by the king Tosalika.
The Uttaradhyayana Sutra mentions a merchant of Campa named
Palita who was a disciple of the noble and venerable Mahavira. The
text further points out that ‘as a §ravaka he was well-versed in the doc-
trines of the Nirgranthas. Once he went by boat to the town of Pithunda
on business.” Pithunda was undoubtedly a metropolis of Kalinga and
is .mentioned as such in the Hathigumpha inscription of Kharavela.
Dr. Jayaswal on the basis of the line 14 of the Hathigumpha inscription
also holds that Mahavira personally preached his religion in the Kumari
hill of Kalinga. The representation of lion in the sculptures of various’
caves and on the several columns further strengthens his view that .the
two hills were sacred to the memory of Mahavira.

Under the Nandas, Kalinga evidently formed a part of the Maga-
dhan empire and in the line 6 and 12 of the Hathigumpha inscription
a Nandaraja. is mentioned twice. The identification of this Nanda
king is a subject of controversy and possibly he was the famous Sarva
Ksetrantaka Mahapadma Nanda who is credited by the Puraras with
the conquest of Kalinga. After defeating Kalinga the Nanda king
took away the image of Kalinga Jina as a trophy of his victory. It is
difficult to determine the correct identity of Kalinga Jina. While K. P.
Jayaswal and R. D. Banerjee identify it with Sitalanatha and Dr. A. C.
Mittal with Mahavira, Dr. N. K. Sahu suggests that it was no other
than Rsabhanatha who had great hold in the religious as well as
in the Jaina art tradition of Orissa. The Nandas appear to have been
followers of Jainism and they did not destroy the Kalinga Jina image
which was preserved till the time of Kharavela.

The far-flung empire of Candragupta did not include Kalinga pro-
bably due to the fact that it was a Jand of Jainism and Candragupta
did not like to wage war on a country which professed his own religion,
Kalinga was conquered during the time of his grandson Asoka and the
collosal nature of this war has been vividly narrated in the R. E. XIII.
It is known from this Edict that during that time Kalinga was inhabited
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by the brahmanas and sramanas and it was for their miseries that Asoka
who certainly professed Jainism at a certain stage of his life ¢xpressed
his profound sorrow. Asoka’s grandson Sampriti was an eminent
patron of Jainism and he did for Jainism what Asoka did for Buddhism.
During his time Kalinga is casually mentioned in the Jaina work
Jambudvipa-pannatti, as one of the 25} kingdoms made suitable for
the wandering of the Jaina preachers.

The golden age of Jainism prevailed in Kalinga under illustrious
Kharavela of the Mahamegha Vahana dynasty. The Hathigumpha
inscription first discovered by Stirling and later on edited by a number
of scholars like James Prinsep, Cunningham, R. L. Mitra, Bhagwanlal
Indraji, Barua, Jayaswal and R. D. Banerjee, etc., presents a systematic
account of the career and achievements of Kharavela till his 13th regnal
year. There is no unanimity among the scholars regarding the date of
Kharavela and he has been variously placed in the fourth, third, second
and first centuries B.C., on the conflicting interpretation of the word
‘tivasasata’ and the alleged reading of the word ‘muriya kala’ in ins-
cription. But it would not be wide out of the mark to place him in the
first century B.C. on the basis of palaeography, language and art.

The inscription makes it absolutely clear that Jainism was the perso-
nal religion of Kharavela and it made tremendous progress during his
reign. The inscription begins with salutes to Arhatas and Siddhas.
They are no other than the Arhat (or, Tirthankara) Paramesthin and
Siddha Paramesthin, who along with Acarya Paramesthin, Upadhyaya
Paramegthin and Sadhu Paramesthin constitute the venerable Pafica
Paraniesthin of Jainism. Although a Jaina Kharavela never hesitated
to wage wars and in the 8th regnal year he did a signal service for
Jainism by pursuing a retreating Yavana king in Mathura which was
then popular centre of Northern India. In a triumphant procession he
brought a sappling of Kalpa tree to Kalinga. The reclamation of Pith-
unda in the 11th regnal year by ploughs drawn by asses instead of by the
bulls unmistakably points out his reverence for Risabhanatha who is
associated with the bull. His 12th regnal year gave an added impetus
to the cause of Jainism when he brought back from Magadha the
image of Kalinga Jina which had been taken away by a Nandaraja three
hundred years before him. It is significant to note that a scene in the
Mancapuri cave is taken to represent the worship of Kalinga Jina image
by Kharavela and his queen. It appears that as a Jaina Kharavela ob-
served the principles of Jainism in a less rigorous way befitting a house-
holder where concessions are granted in the observance of the vows
of ahimsa, digvrata and desavrata. Therefore the wars, the collection
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of precious jewels as booty during his campaigns, the stately grandeur,
his marriage of two queens and his love for music and dances etc.,
though offer a contrast to the puritanic principles of Jainism are in keep-
ing with the 5 anuvratas, 3 gunavratasand 4 $iksavratas prescribed for
a householder. But as years rolled by his spiritual vision expanded and
in the 13th regnal year we find Kharavela as the Jaina monarch par
excellence—a truly Bhiksuraja and Dharmaraja of the inscription. This
remarkable spiritual transformation of his mind might have been due to
his association with Mathura and it is probable that in the later life he
became a mendicant and observed the sacred five vows of ahimsa, satya,
asteya, brahmacarya and aparigraha as mahavratas and not as anuvratas
like a house-holder. His patronage attracted learned Jaina saints and
$ramanas from all over India ; and they assembled in a conference
(sanghayanam) to compile (upadayati) the Agamas from various lost or
incoherent religious texts. The monks appear to have belonged to the
Svetambara order as they wore pieces of white cloths (vasa sitani) and
the robes (cina vatani). The love and the high esteem for the Arhatas
prompted him to construct as many as 117 caves for the resting of their
bodies. He also constructed a magnificent building at the request of
the queen of Simhapatha.

But inspite of his sincere devotion for Jainism he set arare example
of religious toleration by honoring all religious denominations. He
is described in the inscriptions as the worshipper of all religions (sava
pasanda pujaka) and repairer of all temples of gods (sava devayatana
samskarakaraka). The internal evidence of the Hathigumpha inscrip-
tion as well as the sculptures of the earlier caves of Khandagiri throw
light on the different aspects of Jainism as it prevailed in Kalinga during
that period. It shows that the worship of various sacred symbols like
baddhamangala, svastika, nandipada and vrksa-caitya have entered into
the pantheon of Jainism. The worship of Laksmi flanked by two ele-
phants is also noticed as an auspicious motif. Jainism also made consi-
derable headway in Kalinga under Maharaja Kudepasi and Kumara
Vadukha who as successors of Kharavela constructed the main wing of
the lower storey and a side chamber of the Mancapuri cave respectively.

After Kharavela the history of Orissa enters into an obscuré phase
for some centuries and it is difficult to determine the condition of Jainism
during that period. A gold coin of the Maharaja Rajadhiraja Dharma-
dhara of the 3rd century A.D. has been found from Sisupalagarh in
course of the excavation and according to Dr. A. S. Altekar he was pro-
bably a Jaina king of the Murunda family who controll.d Oris:a in the
post-Kharavela period. The Murandas were said to have been the
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followers of Jainism. But gradually after Kharavela Buddhism became
popular among the people. We know from the Datha Vamia that
Guhasiva (c. 400 A.D.) the king of Kalinga, was converted to Buddhism
from Jainism and all the Nirgrantha Jainas, being driven out from
Kalinga took shelter in the court of king Pandu of Pataliputra. This
story indicates the rivalry between the two sects for supremacy. With
the gradual popularity of Saivism and devotional Vaisnavism the in-
fluence of Jainism further declined; yet it never altogether died but was
silently supported by a mass of humble pcople who kept burning the
torch of Jaina culture. The ratna-trayi of Jamism with its high ideals
of right faith (samyag darsana), right knowledge (samyag j#iana) and right
conduct (samyag caritra) never failed to inspire people to attain their
salvation.

In the 7¢h century A.D. Hiuen Tsang testified to the prevalence of
Jainism in Kalinga: ‘among the unbelievers the most numerous are the
Nirgranthas’. The austere life of the Jainas in India attracted his atten-
tion and he mentions that ‘the Nirgranthas and their followers go without
clothing and so attract notice, making it a meritorious act to pull out
their hair by violence, their skin dried up and their feet hard and in
appearance like the decayed wood on the river bank’. The Banpur
plate of the Sailodbhava king Dharmaraja (c. 6th-7th century A.D.)
mentions that his queen Kalyana Devi gave a gift of land to a Jaina
monk named Ekasata Prabuddha Candra for religious purposes. He
was a disciple of Arhatacarya Nasi Candra and the phrase ekasata
possibly indicates that he had taken a vow to wear only one cloth. This
donation not only shows the religious toleration of the Sailodbhavas but
also indicates that the Jaina acaryas were respected in the then society.

Inspite of dynastic changes Khandagiri and Udayagiri continued to
command popularity as cultural centres of Jainism. An inscription of
Udyota Kesari (11th century A.D.) in the Navamuni cave mentions
Khalla Subhacandra as the disciple of Kulacandra, who belonged to
the Grha kula of the Arya congregation and belonged to desi gana.
Subhacandra and Kulacandra are mentioned as Jaina gurus in the in-
scriptions of the Kalyani Calukyas and that of the Yadavas of Devagiri
although they were not the same Jaina teachers of the Navamuni cave.
Another inscription of Udyota Kesari in the Lalatendu Kesari cave says
that ‘in the year five of the victorious reign of illustrious Udyota Kesari
on the illustrious Kumara mountain decayed tanks and decayed temples
were caused to shine and at that place the images of the twentyfour
Tirthankaras were set up’. The eclectic religious outlook of the Soma-
vasmi rulers find expressions by the carving of Jaina Tirthankaras in
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the niches of the outer surface of the low compound wall of the Muktes-
vara temple which was built during their supremacy. Further an ins-
cription from Balasore mentions one Kumarasena who seems to have
been a Jaina teacher of the 10th-11th century A.D. The kalyana karaka
in Sanskrit verse by Ugraditya, disciple of Sri Nanda composed in a
Jaina temple on Ratnagiri in Trikalinga country, mentions one Kumara-
sena along with Virasena, Siddhasena, Dasaratha Guru and Patrasvami,
etc. The revival of Jainism with elaborate image worship in Orissa in
the 8th and 11th centuries is testified by the discovery of fine images of
Tirthankaras from many parts of Orissa and very probably the revival was
conducted with the influence of the Rastrakutas who were great patrons
of Jainism. The Rastrakuta king Govinda III claims to have conquered
Kosala, Kalinga, Vanga and Odraka. But the glory and power of
Jainism did not last long and the subsequent decline of Jainism in Orissa
is very probably due to the increasing hold of Vaisnavism in general and
of Jagannatha worship in particular. The persecution of Jaina siddhas
and Buddhist monks in the hills of Dhauli, Vanibakresvara, etc., by the
Ganga king Madana Mahadeva in the close of the 12th century A.D.
is revealed by the Madala Panji, the chronicle of the Jagannatha temple.
But the decline of Jainism is primarily due to its rigid orthodoxy, the
fragmentation of the Jaina brotherhood into numerous sects and sub-
sects not only in the religious sphere but also in the social sphere and
the lack of royal patronage which was sin qua non for the progress of
a religion in ancient India.  Although as a temple cult it declined due
_ to the lack of royal patronage, as a religious culture it outlived and
‘survived the downfall of its monasteries’ and continued in the hearts of
men. The Sarak weavers of Tigiria Badamba and Banki subdivisions
of Cuttack are the Hinduised Jainas of the earlier times.

The Jainas played a vital part in the linguistic development of the
country ; and the Jaina principle of ahimsa found expression in the Oriya
folk story of Baula Carita and in the different episodes of the Oriya litera-
ture. The discourses of Rsabhadeva to his hundred sons in the Oriya
Bhagavata echoes the noble ideals of Jainism while the Janughanta
episode narrated in the Oriya Mahabharata of Sarala Das (c. 14-15th
century A.D.) where the king Janughanta goes naked and begs his daily
food shows unmistakable Jaina influence. The Jaina influence is visible
in the Citra Candala episode of Praci Mahatmya (c. 18th century A.D.).

The Jaina influence in the religious culture of Orissa can also be
noticed. In the religious life of Orissa Jagannatha plays an important
part and in the composition and composite cult of Jagannatha the
Jaina influence is clearly visible. The worship of the trident as a sacred
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symbol and the ‘all pervading conception of three into one’ according to
some scholars, essentially and originally belonged to Jainism. The very
title ‘natha’ of Lord Jagannatha is a characteristic title of Jainism and
the figure of Jagannatha is only a combination of the Jaina baddha-
mangala and nandipada. The Jnana siddhi of Indrabhuti describes
Lord Jagannatha as being worshipped by all the Jinas.

The Jaina art treasures of Orissa form an important branch of
Indian religious art. The Jaina art and architecture of Khandagiri and
Udayagiri have been elaborately discussed by various scholars and these
monuments mark the height of glory of Kharavela’s dynasty when free-
dom had been own, the defeat from Magadha avenged, the sacred seat
of Jaina recovered and the revival of Jainism was in full force. "mages of
Jaina Tirthankaras are found in Jeypore, Nandanpur, and in Bhairava-
sinhapura of Koraput district. Images of Parsvanatha, Psabhanatha
and Mahavira survive in many places of Keonjhar and Mayurbhanj
district as symbols of their contribution in the realm of art. The Orissa
State Museum possesses four images of Jaina Tirthankaras from the
village Charampa in the Balasore district and some of these images have
a number of double concave marks on their bodies. The Jaina temple at
Cuttack has many rare specimens of Tirthankaras of mediaeval period
as objects of devotion. Among them the representation of Rsabhanatha
and Mahavira on a single slab and a wonderful slab containing Rsabha-
natha in the padmasana pose being attended by Bharata and Bahuvali
along with more than a hundred miniature standing figures, are of
great iconographic interest. The two miniature caityas containing
Tirthankaras in their sides resemble the caitya described by N.N.
Vasu from Bada Sahi in Mayurbhanj. In Jajpur (Cuttack district) also
we notice Jaina images in the Akhandalesvara temple and inside the
Matrika group of temples, while a very beautiful image of Parsvanatha
is being worshipped as Ananta Vasudeva in a temple at Narayan Chowk
of the town. The images of Santinatha (32”x16}”) of the Matrika
temple with triliner umbrella overhead is in the kayotsarga mudra.
The image is flanked by 24 miniature Tirthankaras on its side and 2
cauri-bearers, while at the top we find the usual lanchana, 2 kalasas on
one side and another kalasa and a devotee on the other side. Made out
of chlorite the image is a remarkable piece of Jaina art. The image
of Santinatha (45”x22}") inside the compound of the Akhandalesvara
temple is equally beautiful. The standing image is surrounded by 8
planets carved four each on the two sides, the 9th planet Ketu being
absent. The image is attended upon by two cauri-bearers and overhead
there are two flying vidyadharas. In the pedestal not only we find the
usual /afichanas but on the left side we find Laxmi flanked by -elephants
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standing on two lotuses, while on the right side we find one standing
male figure and three seated female figures holding offerings. These
Jaina antiquities clearly confirm the idea that apart from being a $akta
ksetra, once it was a place of Jaina influence. Praci valley was also a
popular centre of Jainism in early mediaeval period.

Although the sramana culture is now confined to a small community
Jainism prevailed in Orissa from at least the 8th century B.C. and though
chequered by ups and downs, continued as a living and popular faith
for many centuries and made remarkable contributions in the sphere
of religion, art, architecture, language and literature.
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JAINISM IN THE
MADHYA PRADESHA

A look at the archaeology of the Madhya Pradesha will indicate
that though it is not very much worn in time, we have enough historical
materials regarding Jainism that are representative of the Kalacuri
and Candela times. Any material from the earlier period is slant and
appears to have been devoured by time or raged to the grounds.  In
the Udayagiri caves at Vidisa, there was an mage of the twentythird
Tirthankara Parsvanatha with a serpent hood spread over his head;
but now the image has disappeared leaving only the hood. But there are
ample indications to suggest that much of the material of the Maurya
and the Gupta periods is either buried several layers beneath the ground
or is just reduced into debris and has not yet received due attention.

Centres of archaeological interest from the Jaina point of view in
Madhya Pradesha are Khajuraho, Mahoba, Devgarh, Ahar, Madanpur,
Banpur, Jatara, Raipur, Jubbalpur, Satna, Nawagarh, Gwalior,
Vilsa, Bhojpur, Mau, Dhara Badwani and Ujjain.

Khajuraho—The place is named Kharjurapura because of the abun-
dance of the date trees in the region. It was a centre of developed
Candela art. During the reign of the Candela and the Kalacuri kings,
the influence of Jainism was widespread all over Bundelkhand and at
that time hundreds of images must have been carved out and hundreds
of temples constructed.

Currently, beside Hindu temples, there are three Jaina temples in
this region. Of these the first temple is called Ghantai temple which is
located to the south-east of Khajuraho village. It is so called because
of the impressive array ¢f bells carved on its columns.

Within the same locality and to the south and north-east of Ghantai
temple is a sacred temple dedicated to Adinatha, though the image of
the first Lord is no longer there and its whereabout too is not known.
The third temple which is the biggest is dedicated now to Parsvanatha,
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though the original image in it was that of Adinatha. After the dis-
appearance of the original image, the image of Parsvanatha was installed
here. In the decorative carvings on the walls are to be seen the images
of the Vedic gods and this was perhaps constructed in the 10th century
A.D. Adjacent to it is the temple of Santinatha. The crests of these
temples are constructed in the Nagar style. These along with other
temples in Bundelkhand that follow the Nagar style are highly attractive
because of their originality, diversity and archaeological skill. The
delicacy and decorativeness of the temples and their inner significance
truly provide amazement to the human imagination. The Jinanatha
temple, as per inscription on the outer gate, was constructed prior to the
reign of the Candela king Dhang. Installed in the Santinatha temple
is the image of the sixteenth Tirthankara Santinatha, 14 ft. in height and
a true embodiment of peace. The main image is surrounded by many
others, not less than at least twentyfive. Many other images are now ina
broken state. The Sahasrakuta caitya has been constructed with extra-
ordinary skill. On the portal of this temple is a cautisa gadget in which
additions from different directions yield the same 34. This gadget is rich
in efficacy. It is widely believed that if a child falls ill, this gadget is tied
round his neck. From an inscrip:ion beneath the image we know that
it was carved towards the close of the V.S. 11th century.

A Jaina image that has lost its palms and nose, in blatk stone on
the fourth alter is that of the twelfth Tirthankara Munisubratanatha.
The inscription thereon gives it a date at the beginning of the 13th cen-
tury V.S.

- Mahoba—Its early name was Kakpur, Patanpur and Mahotsava
or Mahotsavapura. . This kingdom was establihsed by the Candela
king Candravarma in 800 A.D. and this dynasty produced illustrious
kings like Kirtivarma and Madanavarma. The capital was transferred
from Khajuraho to Mahoba around 900 A.D. In his report Cunning-
ham has called this place ‘Janjahuti’, while the Chinese traveller Hiuen
Tsang called it ‘Jainabhukti’. All over the region hundreds of Jaina
images have been discovered. Sometime back an excavation had pro-
duced many Jaina images which were probably of the 12th century V.S.
Of these one is now at Lalitpur Ksetrapal and the rest at Banda.  Ad-
jacent to this place there is a mound 20 ft. high which too has yielded
many Jaina images. Remains of Jaina temples and images are largely
extant all over towns and villages around Mahoba.

* Devgarh its history and association with Jainism—The p ace is locat-
ed within 9 miles of Jakhlaun ralway station on the De:hi-Bombay
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_ Railway track near the Betwa river and is so called because of the abun-
dance of temples. But iis more ancient name was Lucchagiri or Lac-
chagiri which was a part of the kingdom of the Gurjara-Pratiharas.
A temple dedicated to Santinatha was constructed here round 784 A.D.
(V.S. 919). This is evident from an inscription of king Bhojadeva
who was the grandson of Nagabhatta II and g-eat grandson of Vatsaraja.
In 12th century V.S. the name of this place was changed into Kirtigiri
which was further changed into Devgarh towards the close of the cen-
tury or early in 13th century V.S. This area must have been part of
many kingdoms but at last it came under the occupation of the Candela
kings and was a big city in 1294 A.D. Jainism flourished in this region
of which remains have been available at Mahoba, Ahar, Tikamgarh,
Mzdanpur, Nabai and Jakhaura. The scenic beauty of this region of
the Vindhya hills is just superb. With hills, rivers and forests, it must
have inspired the immense cultural outburst of which the remaining
proofs are the innumerable images, platforms, columns, gateways, walls
and other decorative materials. Apart from several Hindu temples
of the Gupta period, there are 31 Jaina temples in the region. Of these
in temple No. 4 one can see the mother of the Tirthankara in a thinking
posture (vicara mudra) in the midst of a dream. Temple No. 5 is the
Sahasrakuta caitya with artistic images, 1008 carved all around it, and
with an inscription outside dated V.S. 1120 which perhaps is the date
of its construction. On two slabs in Temple No. 11 are carved the
images of the twentyfour Tirthankaras. They are all shown in a calm
posture (prasanta mudra). Of thes: the biggest is Temple No. 12 de-
dicated to Santinatha in which there is installed a lofty image 12 ft.
in height which attracts the visitors. All around it are carved decorative
art and images and in the four corners are installed images of gcddess
Ambika. On the outer walls of the temple are carved the images of 24
yaksas and yakginis. All these temples are constructed in the north-
Indian  Aryanagara style which is irumensely distinct from the
Dravida style. This Nagar or Aryanagar style which was widely adopt-
ed in this region was strictly indigenous and flourished before the advent
of the Turko-Afgans. Not only that ; this style must have immensely
influenced the art of central India and had occasion to flourish during
the reigns of the Guptas, the Gurjara Pratiharas and the Candelas.
From the Jaina temples and caves, the Archaeological Survey of India
has recovered about 200 inscriptions. This is immensely significant from
the standpoint of Jaina culture.

Ahar region—As per inscription, the ancient habitation of Ahar
was known as Madanesasagarapura between V.S. 11th and 13th cen-
u ies. Madanavarma of Candela dynasty was an illustrious king of
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this region and had ruled in the V.S. 11th century. Near the town
there is a big lake which is still called Madanasagara and on whose °
banks were performed many a religious ceremony. At some later date
the name must have changed into Ahar. The image-inscriptions that
have been recovered from this region make mention of many sub-tribes
like, Khandelwal, Jaiswal, Medwal, Lamecu, Paurpat (Parvar)-grhapati,
Golapurba, Golarad, Awadhpuria, Gargrat, and others who were de-
voted to spiritual practices and had enjoyed immense affluence. It is
highly significant that for the next seven hundred years till V.S. 1968
we have received innumerable images and inscriptions that suggest of
the prosperity of the Jaina inhabitants, particularly of the Jaiswals
and the Golapurvas. The Grhapatis who had installed the image of
Santinatha in the Ahar region were Jainas and the Jaina current had
flowed in their family from a past period. Devapala of this tribe had
constructed the Sahasrakuta caitya at Banpur which is evident from an
inscription dated V.S. 1237 on the Santinatha image. The construction
of the caitya thus must have been completed before this date. The
inscription contains several other names for the builders from the same
family such as Devapala, Ratanpala, Ralhan, Golhan, Jahad and Udai-
chand. Golhan had constructed a shrine to Santinatha at Banpur and
another at Madanasagarapura and the images were installed therein by
his two sons, Jahad and Udaichand.

It is not known how the name of Madanasagarapura was changed
into Ahara. None of the image-inscriptions contains the name of Pana
Shah. Then how can it be said that temples. etc., were constructed
by him: or that the place was called Ahar for the offering of food (ahar)
to the monks by him? Investigation is necessary in this respect. Ban-
pur which is at a distance of about 3 to 4 miles from Madanasagara-
pura and the Jatara village were also important centres of Jaina culture
in the V.S. 12th and 13th centuries.

Gwalior—In the Jaina literature, present Gwalior is variously known
as Gopayalu, Gopadri, Gopagiri, Gopacala, Gopalgarh. The place is rich
in Hindu, Jaina and Buddhistic historical materials. - It is said that the
place is named Gwalior after a monk named Gwalio who had cured
the founder of the fort, king Surajsen, of leprosy. But, we have mention
of the existence of the Gwalior fort in the 6th century A.D. Vajradamana,
a king of the Kacchapaghata or Kachabaha dynasty who was devoted
to Jainism, had installed a Jaina image here. This is supported by an
inscription on the back of the image. But it is not known if other rulers
of the same dynasty did extend their cooperation for the preservation
and propagation of the Jaina religion. Gwalior was later conquered
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by the Pratihara kings of Kanauj, who ruled there till its fall to the Pathan
ruler Iltutmish in V.S. 1249. On the eve of Timur’s invasion of
India, one Virsimha of the Tomara dynasty captured Gwalior in V.S.
1455 and his decendants continued to rule there till V.S. 1593. All of
them were great patrons of Jaina religion, Jaina culture and Jaina monks
and this religion therefore had its golden age in this region during their
reigns. The kings were greatly influenced by the learned Bhattarakas.
During the reign of king Vikramsimha (Viramdeva) Seth Kushraj of the
Jaiswal dynasty was his minister. He was a follower of the Jaina faith
and a devoted $ravaka. It was at his inspiration and under the order of
Bhattaraka Gunakirti that Padmanabha Kayastha who himself was a
Jaina devotee had composed Yasodharacarita.

A look at the Jaina archaeological remains and the literary works
of the Jaina savants and Bhattarakas of the period would reveal the
dominance of the Jaina religion in this region of which Gwalior was
the centre. There were 36 tribes living here but their relation was
based on toleration. Many Jainas held high official positions. Parti-
cularly illustrious were the reigns of kings Dungar Simha and Kirti
Simha when for 33 years Jaina images were carved inside the fort. The
father and son were equally enthusiastic in the matter and we have re-
ceived the largest number of images, inscriptions and literary works
from their reign. There was also much construction by private enter-
prise. We have it that one Padma Simha who got erected many a Jaina
temple and installed many a Jaina image was so inspired by devotion
to the faith that he got prepared one lakh copies of sacred literature
and distributed them to. the monks and the shrines (bhandaras). We
know this from the preamble to the Adipurana prepared in V.S. 1521.
This sort of activity must have influenced the social behaviour of the
Jainas of which we have a nice description in Parsvapurana by Kavi
Raidhu. Many of the nude images of the Jaina Tirthankaras were
destroyed at the later period when the Gwalior fort was conquered by
the Muslims and much useful historical material was thus wiped out
of existence.

But despite these acts of vandalism, Jaina images can still be seen
at many places in the fort. Even the fort itself is a treasure of art. On
both sides of the road that connects the fort with the city there are some
Jaina images on vast slabs. A Jaina temple between the Elephant
Gate and Sas-bahu temple which had been turned into a mosque
during the Mughal reign has on excavation yielded in the basement a
nude Jaina image and an inscription dated V.S. 1165. These images
are either in padmasana or in kayotsarga postures. On a northern
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altar, there is an image of Parsvanatha in padmasana posture with
seven hoods on his head. On the south wall there are five altars
of which two have lost their deities. In the north, there are extant
two nude images in kayotsarga posture. In the centre there is an altar
6 ft. 8 inches in length which holds a Jaina image. On the southern
altar there are seated two Jaina nude images in padmasana.

Among the images on the Urbahi Gate of the fort, the biggest is
that of Lord Adinatha, which is at least 57 ft. in height. Some of these
are broken but quite a few have escaped the ravages of time.

On the road from Gwalior to Laskar there is a place called Baba
Bawdi. At a distance of about a furlong and a half from the highway,
at an elevation beneath the fort there are carved a number of Jaina
images in kayotsarga or padmasana posture. These are unique in their
vastness and are unsurpassed by any elsewhere. On the right of the
tank there is a massive image in khadgasana beneath which there is a
vast inscription which indicates the date of its installation as being V.S.
1525 during the reign of Kirti Simha, the son of Dungar Simha of the
Tomara dynasty. The face of all these images had been mutilated during
the Muslim period and of some even other limbs, a standing symbol of
Islamic intolerance. Some of these were besmeared with mud as if
they were burried therein. But these were discovered during the com-
motion of 1847.

Devkund—The Devkund is alternatively known as Cadobh. At
one time it was an important place of Jaina culture. Jaina temples of
the time of the Kacchapaghata dynasty are still extant here and these
were supplemented by new constructions. An inscription that has been
recovered mentions of five Digambara acaryas, Devasena, Kulabhusana,
Durlabhasena Ambarasena and Santisena of the Ladbagad gana. Of
these Devasena was an outstanding scholar whose erudition was
universally recognised. On a mound near the said Devkund there is
an inscription dated 1152 on which is engraved the sandals of Devasena.
This inscription has three columns and beneath the mound is a broken
image on which is written ‘Sri Deva’, apparently the abbreviation of
the fuller Sri Devasena. Gwalior must have been an ancient seat of
the Bhattarakas of whom the most outstanding had been Devasena,
Vimalasena, Bhavasena, Sahasrakirti, Gunakirti, Yasahkirti, Malaya-
kirti and Gunabhadra. Of thes¢ Devasena, Yasahkirti and Gunabhadra
were writers of many books in Apabhramsa.

The inscription of Devkund is highly significant. It was inscribed
during the reign of Vikram Simha, son of Vijaypala of the Kachhapa-
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ghata dynasty. Another inscription found at Bayana at a distance of
80 miles to the north of Devkund and dated V.S. 1100 mentions of
Vijayapala. This also contains the geneology of the Jaina merchant
Rsi and Dahar who were brothers. In the Jayasa line there was a rich
merchant named Jasuka who was a devotee of the Jaina faith and well-
known for his equanimity. His son Jayadeva was no less spiritual
and he had from his wife these two sons, Rsi and Dahar, who were
successful in amassing a huge fortune. The former Rsi was awarded the
title of sresthi by king Vikrama and the latter Dahar had constructed
this beautiful temple with a high crest with the collaboration of other
§ravakas like Kukeka, Suryata, Devadhara and Mahicand. Even
king Vikrama had extended his patronage by agreeing to protect the
temple, to arrange for daily worship and reconstruction from time to
time.

In the Gwalior state there are many places which have produced
many old things of the Jainas and the Hindus. Of these more import-
ant are Velsa (Vidisa), Besnagar, Udayagiri, Badoha, Baro (Badnagar),
Mandsaur, Naravara, Gyaraspur, Suhaniya, Gudar, Bhimpur, Padma-
vati, Jora, Canderi, Murar, etc. Of these we shall throw some light on
Udayagiri, Naravara and Suhaniya.

Udayagiri—In the district of Velsa there is an ancient place named
Udayagiri. At a distance of four miles from Velsa in a hill there are
rock-cut temples, the first and the twentieth one being dedicated to the
Jaina Tirthankaras. In the latter there is installed the image of Parsva-
natha, and an inscription which goes back to 425-26 A.D. during the
reign of the Gupta kings.

Naravara—Alternatively called Nalagiri or Nalapur, this is an old
historical place. Its history must have been connected with that of
the Gwalior Fort. The fort at this place contains many Jaina images
of which at least four have escaped the ravages of time. These contain
inscriptions which go as far back as 1213 to 1348 A.D. These images
are all in white marble. The city has good Jaina temples and a com-
munity of the Jainas. In the adjoining villages, traces of the past glory
of the Jainas are still to be detected.

About three miles from Naravara, there is a villag: named Bhimpur.
Here lived Jaitra Simha, a Jaina noble of the court of king Asalladeva
of the Jajjayela dynasty. He had constructed a huge Jaina temple and
installed a huge inscription of about 60 to 70 $lokas, each containing
23 couplets. This inscription is still preserved in the Archaeological
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Museum of Gwalior. It contains information regarding the kings of
this dynasty, of the religious leanings of Jaitra Simha and of its installa-
tion being performed by Nagadeva. This inscription has yet to be
published.

Suhaniya—This place too was a centre of Jaina culture and is located
on the northern bank of the Ahasana river, twenty miles to the north-
east of Katavara. Cunningham had collected several image-inscrip-
tions of the V.S. 1013, 1034 and 1467 which indicate that this area was
the centre of Jaina culture for a long time.!

For Jainism in Malava region see ‘Jainism in Rajasthan’.—Editor.
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JAINISM IN THE
UTTARA PRADESHA

History of Jainism in the Uttara Pradesha is much more ancient
than in any other parts of the country. Not only the first Jaina Tirthan-
kara Rsabhadeva was born in Ayodhya but a succession of Twrthankaras
were born in different parts of the sacred land of the Uttara Pradesha in
pre-historic times. Coming to historic times we find that Lord Parsva-
natha was born at Varanasi also in the Uttara Pradesha. He was the
son of king Asvasena of Kasi. In his marital relations he was connect-
ed with the royal family of king Prasenajita of Pancala. -With this royal
backing behind him it is natural that ke must have had great influence on
the contemporary royalties of North India as well as on his own subjects.
This is supported from the Sutra-Krtariga and other Jaina canonical
books. The very family of Mahavira was attached to the religion of
Parsva. Mahavira also enjoyed the same royal backing as Parsva, as he
was well-connected with the royal families of Northern India of his time
through his mother. It is no wonder therefore that Jainism was in a
most flourishing condition from the 8th century B.C. to the 10 or 12th
centuries A.D. in the Uttara Pradesha. This is also testified by the
archaeological finds. But a good part of the archaeological remains
of prehistoric period in the Uttara Pradesha must have been destroyed
during the muslim rule since the Uttara Pradesha must have been the
nerve centre of their activity, so that at the moment not much material
is available. May be a more intensive search is needed before much
of it, if still buried, can see the light of day.

Ayodhya—As already stated Ayodhya was the birth-place of the
first Tirthankara Rsabhadeva. It was also the birth-place of the 2nd,
4th, 5th, and 14th Tirthankaras Ajitanatha, Abhinandana, Sumatinatha
and Anantanatha. There are some beautiful Jaina temples on the bank
of the Sarayu. These are of later construction.

Sravasti—Sahet Mahet of Gonda district of the Uttara Pradesha has
been identified as ancient Sravasti. Being situated on the south bank
of the river Rapti, it was the flourishing capital of the kingdom of
Kosala in Mahavira’s time. It was also the birth-place of 3rd Tirthan-
kara Sambhavanatha.
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Kausambi—Kosam, the site of the ancient eity of Kausambi
situated about 34 miles to the south-west of Allahabad on the bank of
the river Yamuna, was one of the most celebrated cities of ancient India.
In the historic period, however, its earliest and most famous king was
Udayan of the Vatsya dynasty. Since then the city remained a centre of
great political and commercial activities and was in very flourishing state
till about the 10th century A.D. when it was destroyed and so fell into
oblivion.

In 1862-63 Sir Alexander Cunningham to whom goes the credit of
identifying and bringing to light the importance of most of the ancient
sites of Northern India excavated for the first time this site and revived
its lost glories. The first scientific excavations, however, were carried
on in 1921-22 here by the Department of Archaeology under the guid-
ance of Mr. Sahni and subsequently in 1937-38 by the late Mr. N. G.
Majumdar. A vast treasure of sculptures, terracottas, coins, seals and
sealings were unearthed. Of these special mention may be made of the
figures of Jaina Tirthankaras and coins bearing the symbols of Jaina
astamangalas like svastika, taurine, ujjain, elephant, bull, etc. Kausambi
was the birth-place of 6th Jaina Tirthankara Padamprabha.

At Pabhosa, near Kosam. are two caves bearing inscriptions, in
characters of the Sunga age, recording’ their dedication by Asadhasena
from Ahichatra for the use of ka$yapa arhats. Mahavira belonged to
the Kasyapa gotra.

Varanasi—Varanasi was the birth-place of the 7th and 23rd Tirthan-
karas Suparsvanatha and Parsvanatha. Temples have been built at the
places of their birth. Suparsva’s temple is at Bhadaini and that of
Parsva in Bhelupura.

Simhapura—Simhapura is now known as Sarnath andis 6 miles from
Varanasi. The 11th Tirthankara Sreyamsanatha was born at this place.
A temple has been built here in his name.

Candrapuri—Candrapuri is 9 miles from Sarnath. It is the birth-
place of the 8th Tirthankara Candraprabha. There are temples on the
bank of the Ganges.

Kampila—Kampila is in Faizabad district of U.P. It was the birth-
place of the 13th Tirthankara Vimalanatha.

Ratnapura—It is also in Faizabad district. The 15th Tirthankara
Dharmanatha was born here.
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Hastinapura—Hastinapura was the birth-place of the 16th, 17th and
18th Tirthankaras Santinatha, Kunthunatha and Aranatha. Besides,
Jaina traditions mention a visit of Lord Rsabhadeva to the city of
Hastinapura after taking to asceticism, for alms in order to break his
one-year fast at the hands of Sreyansakumara, king of Hastinapura.
Lord Parsvanatha had visited this place. Lord Mahavira has been
mentioned in the Bhagavati Suatra as having ordained the king Siva of
Hastinapura. In the 3rd century B.C. during the reign of Sampriti it
has been mentioned as a provincial capital. After this we do not come
across any reference to this great city. But it had not gone out of exist-
ence totally, for, in the 14th century A.D., again wé come across a refer-

-ence to this great city in Vividha Tirthakalpa of Jinaprabha Suri who
was the most revered person at the court of the Muslim king Muha-
mad Tughlak. He paid a visit specially to Hastinapura and gives a list
of some historical persons who were born in Hastinapura or visited this
place. He also mentions that there were four Jaina temples existing at
Hastinapura associated with Lords Santinatha, Kunthunatha, Aranatha
and Mallinatha and another temple that of Amba devi. The temples
have been mentioned to be sufficiently old, which must have been built
centuries earlier. To-day, however, there is no trace of the great city of
the ancient times at all, and in place of the big Jaina temples there exist
only three memorials of the Jaina Tirthankaras.

Sauripura—Sauripura near Agra was the birth-place of the 22nd
Tirthankara Neminatha.

Ahichatra—Ramnagar in Bareilly district and its surrounding re-
gion was once the site of well-known ancient city of Ahichatra. It was
in Ahichatra that Lord Parsvanatha attained kevala knowledge and pro-
bably this place bears the name of Ahichatra from the incident of Naga
Dharanendra’s spreading the hood over the head of Parsvanatha to pro-
tect him from the heavy rains caused by wicked Kamatha.

Mathura—Mathura was an ancient centre of Jainism. It appears
that the Jaina community at Mathura was rich and influential as shown
by the magnificent monuments left behind by them. Indeed the Jainas
have maintained their holy traditions at Mathura upto this day.

The excavations at Kankali Tila yielded a number of sculptures
and architectural pieces, which once belonged to the two stiupas at the
site. A very early Jaina stupa which existed at Mathura and which as we
know from inscriptions was called devanirmitah Stdpa may probably
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be assigned to the 3rd century B.C. An image of Arhat Nandyavarta
was installed in this stapa in the year 89 (A.D. 167). The word
devanirmitah points to an extremely early tradition attributing the stapa
to a divine origin. It probably confirms the belief that the original
stupa was made of gold and precious gems which was later on encased
by a larger ‘stupa of bricks and stone. The brilliant description of the
vimana of Suryabhadeva in Rayapasenmiya Sutta has recorded the tradi-
tion of an archetycal devanirmitah stupa. Taranath records a‘tradition
that the Mauryan monuments were believed to be the works of the
yaksas and that the art monuments of the preceding age were the
works of the devas. Although there is a mythical element in this des-
cription it does give some indication of the high antiquity of the ori-
ginal Jaina stapa. According to Jinaprabha Suri it was believed that
the ancient stapa was erected by Kuvera yaksi in honour of the 7th
Tirthankara Suparsvanatha. At a later date the first stiZpa was encased
in bricks in the time of the 23rd Tirthankara Parsvanatha. Thirteen
hundred years after Mahavira, Bappabhatta Suri organised a restora-
tion of the older stupa which seems to be confirmed by the post-Gupta
and Gupta sculptures found here. It appears that there were more
than one restorations. The original stupa probably a small one was
a mound of earth which concealed a miniature stupa of gold and gems.
Later, on, as the tradition says, it was converted into a brick stupa.
In the third stage he same was transformed into a stone stupa together
with the addition of a large stone railing and gateways with a good deal
of carving to give it the form of a lotus railing, padmavaravedika, as
described above on the basis of the actual art specimens-and the des-
cription in the Rayapaseniya Sutta.

We are informed of an interesting fact by the Vyavahara Sitra
Bhasya that the Buddhists wanted to encroach upon the Jaina stupa
claiming it as their own but after six months of quarrel the king gave a
decision in favour of the Jaina samgha. The fact appears to be that quite
in proximity of the Jaina stupa, almost across the road, the Buddhists
also had built a stipa of their own at the site now called Bhutesvara
where a large number of Buddhist railing pillars- have been found.
Since in the earlier Jaina stupa which was in tact at that time there were
no images to show its religious affiliation, as we have seen above in the
description of the padmaveravedika, the Buddhists laid claim to its pos-
session but were thwarted in their attempt by royal intervention. In
pursuance of the art movement during the Kusana period the Jaina com-
munity, however, seems to have decided to build a new stzpa with the
same kind of lithic sculptures on the railing pillars as was the style of
the age and of which numerous specimens have been found.
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A special feature of the second Jaina stupa is the discovery of nume-
rous inscriptions dated in Kusana era which give a detailed picture of
the Jaina samgha that is confirmed by the Kalpa Sutra of Bhadrabahu
which points to the authentic nature of the Jaina accounts.

Ayagapatas or Tablets of Homage—The word ayaga is from Sans-
kirt aryaka, meaning worshipful. The slabs were installed round the
stipa to receive offerings and worship.  Ayagapata No. J 555 (Smith,
Jaina stupa, pl. XX) actually illustrates their position round the stipa
where worshippers are offering flowers heaped on these platforms.
Sixteen of them were installed round a st#pa four in each direction as
can be gathered from the Mathura figure. There are references to
puhumi $ila patta in early Jaina Agamas (Aupapatika Sutra, 5) indicating
that originally such slabs for worshipping the deity were made of clay.
The Jaina ayagapatas are things of joy and beauty with perfect work-
manship. They illustrate the continuity of symbol worship amongst
the Jainas and also the introduction of image worship as combined
with the symbols.

The strong belief in the significance of symbol and powerful influence
which the symbols exercised on religious worship are made manifest on
these ayagapatas as nowhere else. They belong to transitional period
when symbols were as much meaningful as the Tirthankara image and
the two were equally balanced in harmony with each other.

The first place may be given to a slab (J 248, Smith, pl. VII-VIII)
which is based entirely on the conception of symbols. It is a cakrapatta
showing a sixteen spoke cakra in the centre surrounded by three bands;
the first one showing sixteen triratna symbols, second one eight maidens
of space (astadikkumarika) floating in the air and offering garlands,
and lotuses and the third showing a coiled heavy garland, and in the four
corners supported by atlantes figures of friratnas round a square forming
in which on the four sides were shown four religious symbols like srivatsa,
triratna, etc. each worshipped by a pair of human figures, male and female
having wings and hind parts of lions.

The next stage is shown by another ayagapata known as svastika-
patta (pkt. sotthiyapatta) so called owing to the presence of a conspicuous
svastika motif disposed round the figure of a seated Tirthankara under a
chatra in the central medallion encircled by four triratna symbols.
Inside the four arms of the svastika again are auspicious symbols, viz.,
mina-mithuna (pair of fish), vaijayanti (triangle-headed standards),
svastika and $rivatsa. In the outer circular band are depicted four



42 Jainism in Different States of India

auspicious symbols, viz., bodhi tree in railing, stapa, a defeated object and
a Tirthankara being worshipped by 16 vidyadhara couples. In the four
corners are mahoraga figures in atlantic attitude. One side of the outer
square frame has been widened to find place for a row of eight auspicious
signs.

A third kind of ayagapata was named as caityapattas of which two
specimens have been found among Mathura ayagapatas; No. J 255 in
the Lucknow Museum showing a stapa with sopana torana vedika, two
side pillars, ‘alabhanjika figures and an elongated stapa or caitya after
which the name was derived. The other caityapatta from Mathura
in No. Q2 in the Mathura Museum of which the exact place of origin is
not certain but which was installed in a devakula of nirgrantha Arhats
and hence in all probability belonged to the Jaina sanctuary of Kankali-
tila. On this slab (height 2’ 47, width 1’ 93”) is carved a stapa of caitya
surrounded by a railing and an ornamented gateway approached by
means of the flight of steps. The stupa is flanked by two pillars, the
one topped by a wheel (cakradhvaja) and the other by the sejant lion,
(simhadhvaja). On each side of the stzpa are two flying naked munis,
two $alabhanjika figures—on each side of the stair case is an arched niche
containing a human figure representing the male and female donors.

From the point of view of art highest place is taken by the ayagapata
J 249, Lucknow) set up by Simhnadike for the worship of the Arhat
which is organised as Tirthankara patta showing the Jina seated in
padmasana in the central medallion enclosed by four triratnas. Its outer
frame is conceived with rows of eight auspicious signs which have now
become standardised as the group of eight  minamithuna, devagrha,
§rivatsa, ratnapatra, above ; below triratna, puspasraka, vaijayanti and
purnaghata. On one side is a cakradhvaja and on the other a hasti-
dhvaja both of which are placed onthe top of lion capitals consisting of
four-winged lions. Another ayagapatta (J 252 gift of Acala) is of similar
design but with some difference in the number and form of the auspicious
symbols. Cakradhvaja is common to both, the elephant-topped pillar
of the former gives place to a simhadhvaja in the latter which, however,
is much defaced.

Tirthankara images. The sculptures from the second Jaina stage
of the Kankali tila show a good number of Tirthankara images dated
from the Kushana year 5 to 95. They are of four kinds : (1) standing
images in kayotsarga mudra in which nudity is clearly indicated.
(2) seated images in padmasana, (3) pratima sarvatobhadrika or four-
fold images in standing posture and (4) the same in seated posture. In
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Mathura art of the Kushana period we do not find the distinctive sigs
(lanchana) of the Tirthankaras excepting in the case of Adinatha or
Rsabhadeva who has a couple of loose locks falling on shoulder and
Suparsvanatha marked by a canopy of serpent hoods. On the pedes-
tal of these images we find the figures of lions and dharmacakra in
front. Generally we find the $ravaka house-holders including men,
women and children depicted as worshippers. From the point of view
of art these images are rather stiff as required by their contemplative
mood (samadhi) and austere penance (tapas). Even then in a couple of
images of the Gupta period there is some degree of relaxation in the pose
and beauty, and the decorative motif. There is, however, an image of
Mahavira seated in utthita padmasana (G1 Mathura Museum) having a
lotus halo behind the head and hair arranged in short schematic curls
in which austere stiffness has given place to subtle grace and a divine
effulgence on the face. It should however be noted that those very artists
when engaged on carving the railing pillars showed themselves equal to
experienced masters in the delineation of the human form and the ren-
dering of different poses. The variety of scenes on the railing pillars
is extremely superb and their aesthetic quality is very high. The
groups of householders on the pedestal and specially on the tympa-
num (No. J555 Lucknow Museum) are possessed of great charm, the
latter showing an exceptional mastery of composition and figure carving.

The Tirthankara images are distinguished by the $rivatasa symbol
in the centre of the chest and haloes round their head except where there
is a canopy of naga hoods. On the pedestals we see either a cakra
alone or placed on pillar or a seated Jinag or a lion figure. In some cases
the name of the Tirthankara is mentioned e.g., pedestal No. 490 stating it
to be Vardhamana pratima dated in the year 84 of Kusana era. It should
be noted that the srivatsa symbol is found only on Jaina images and never
on Buddha images. The Jainas had adopted quite early the srivatasa
as their distinctive sign as we find it in the beginning of the Hathigumpha
inscription of Kharavela. In seated Tirthankara figure we find only one
mudra, viz., dhyana mudra.

The Jaina community of Mathura was interested in particular kind
of vytha worship as shown by a number of conjoint fourfold images
pratima sarvatobhadrika (inscriptions, Smith, p. 46-7) the four Tirthan-
karas selected for this purpose being Rsabhanatha the first, Suparsva
the seventh with a canopy of serpent hoods, Parsvanatha the twenty-
third and Mahavira the twentyfourth.
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JAINISM IN THE PUNJAB

Jainism originated in Eastern India from where it spread into other
parts of the country. In the course of time it lost its eminence in the
region of its birth, but gained prominence in the South and the West
where it played an important role in the political, social and cultural
fields.

There is no tradition as to how and when Jainism came into the
Punjab just as there is one for its arrival in the South or for the intro-
duction of Buddhism into Ceylon. When, however, the following
facts are taken into consideration, it can be said without much hesita-
tion that Jainism entered the Punjab soon after the nirvana of Mahavira.

(1) 1t is enjoined upon Jaina monks to continue wandering from
place to place and preach the doctrine to all without staying anywhere
except during the four months of the rainy season.

(2) Jaina laymen journeyed far and wide by land and sea for
trade purposes, thus coming into contact with other peoples. It is
natural that some of the latter were attracted by Jaina doctrines and
practices and were won over to the new faith.

(3 King Sampriti, a grandson of Asoka, sent missionaries to
foreign countries to preach the doctrine there.

There cannot be any doubt about the existence of Jainism in the
Punjab in the early centuries of the Christian era. It never became a
popular religion here but remained confined to big cities and towns.
Though the number of its followers has been small yet by virtues of
their social and economic position they won esteem at the hands of the
rulers. Literary and archaeological evidence shows that there were
different centres of Jainism in the Punjab at different times but it does
not preclude its existence at other places. The existence of seven such
centres up to the time of Akbar is supported by literary and other evi-
dences. They are: (1) Taksasila, (2) Harappa, (3) Simhapura, (4)
Parvatika, (5) Nagarkot-Kangra, (6) Sindhudesa and (7) Lahore.
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1. Taksasila—According to tradition preserved in literature the
earliest centre of Jainism in the Punjab was at Taksasila (Taxiles of the
Greek writers) the remains of which have been identified with extensive
ruins excavated near Saraikala (now named Taxila) twenty <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>