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A critical note on the manuscripts used.

Ms. =1. belongs to the Shintisigara
Bhandar Ahmedabad. It is written legibly, and
is dated 1859 A. D.(wmrfidms ¢, &. 2% ).
It has a Gujarati gloss by wwtasta dated
1772 A.D. (®r=ga Fo0r 2, &/.2<R<).

Ms. # belongs to the Jain Anand Pustaka-
laya Surat. It is dated 1916 A. D.(srs-gz-
afraaT dEarat d@aq (ASR). FAAAET is mentioned
as the author by the copyist.

Ms. & belongs to the Anandji Kalyanji
Jain Bhandar Limdi. It was written at
Gotrakd city in 1800 A. D. (amstzfry-Feur-<
Whrarat daq (). R is given as the
author’s name. Many clerical errors are
noticed.

Ms. @ belongs to the Dehla Upashraya
Ahmedabad. It is written legibly end
correctly. No date is given. srsivag® is given
as the author’s naime by the copyist.

Ms. = belongs to the Dehla Upéashraya.
It bears no date, and it is not written well.

Ms. & belongs to the Dehla Upashraya.
Tt is well written and is dated 1589 A.D. (strawr
T &9 14’%). The copyist remarks that the
copy was prepared for the useof the AURT=S.

Ms. § belongs to the Dehla Upashraya. It
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appears o be old although no date is given.
It s written very inaccurately.

Ms. = belongs to the Dehla Upashraya. Tt
is dated 1596 A. D. (swre &% 7, Gaq RHR).

Ms. T belongs to the Anadji Kalyanji
Jain Bhandar Limdi. It is dated 1858 A. D.
(&= gF TF G99 134). Amendments are
made by the reader at various places.

Ms. & belongs to the A. K. J. Bhandar
Limdi. It is dated 1789 A. D. (9w I¥= 3.
qEa {<8y ).
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Introduction.

No great apology is needed for this edition

of the present book beyond the

The necessity of the fact that no printed copies of
it are at present available for

the use of students reading for the University
examinations. The importance of the subject
matter of the book, which gives in very
simple Prakrit the outline of the life of a very
ancient Jain Kevali is also another considera-
tion for undertaking the edition. The Manu-
script material for editing the work collected
by me was quite satisfactory, as my friends
and pupils spared no trouble and labour in
procuring manuscript copies from the several
different places where they were available.
The short time at my disposal does not, how-
ever, make it possible for me to consult
manuscripts at some more places. There has,
besides, remained scarcely any necessity also
to consult them, as the ten manuscripts, which
have been consulted, have been sufficiently
representative and have given ample critical
material. Two manuscripts belonging to the
‘Dehla Upashraya’ (Dosiwada’s Pole, Ahmeda-
bad ) are very old, possibly pertaining to the
time of the author, and a critical perusal of
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thenp is sufficient to settle the text by dis-
tinguishing between the genuine and the
spurious matter at the various places of doubt.

2. All the ten manuscript copies, which
have been consulted, appear to

“::3“;‘;:‘5;51’;:::};‘1 belong to the same group or
the press copy.  family, as there are no cardinal
outstanding differencesin read-

ings leading to their division into families.
The differences in readings which are merely
due to the ignorance of Prakrit or Sanskrit
of the scribes or to the provincial peculiarities
of pronunciation such as the utterance of
51 for & have been completely ignored in pre-
paring the present edition. They are not even
noted as other readings in the footnotes, as,
their number, which is nearly ten to fifteen
times that of the variants noticed, would
have not only unnecessarily swollen the
number of readings but it would have given
merely a long list of mutilated and miswritten
words. There are also left out unnoticed the
differences in readings due to the frequent
practice of the substitution of o for T, or
to that of reading @ in the place of a deleted
consonant. The number of real variants which
are noticed in the footnotes is small, and a
careful perusal of the several readings from
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the various copies would show that the
manuscripts & and & of the Dehld Upishraya
represent almost the genuiue text wich
has practically been chosen for the purposes
of the present edition. The principle of
choosing readings for the text on the mere
ground of their being given by a majority of
manuscripts has not been followed in settling
the text, as it is not a very sound principle
at all in the first place, and, secondly, as all
the manuscript copies collected for = the

present work do not belong to the same period
and to the same group. '

3. Three Manuscripts designated @1, @,
and T which are possessed of

Critical description 5 (Fyjardti translation and the

of the manuscripts. .
manuscript named % are very
modern bearing respectively the dates 1857,

1799, 1858 and 1915 A. D. 1t appears that
the text therein has been amended at several
places by the copyists or the readers who
used them in accordance with the sense which
they saw at several places as Sanskrit scholars
and not as Prakrit Pandits. The printed
Benares edition appears to be based on such
modern manuscripts. The Gujarati transla-
tion in manuscript @, although written in-
correctly, is accompanied by explanations at
several places. There are no dates found in
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manuscripts 1, & and B, but, it appears that
they ‘are not very modern; they may possibly
belong to the eighteenth century. Manuscript
q is dated 1788 A. D. The manuseripts de-
signated & aud & are very old belonging to
the sixteenth century (1539 and 1596 A. D.)
which is practically the time .of the author.
Both the manuscripts are written tolerably
well and there are not many clerical errors. Both
follow the old style of writing characterized
specially by Prishthamatras.  Manuscript &
has been eaten a libtle by moths at some
places. It was probably copied by a Pandit
and he himself or somebody else studied from
it as there are found many corrections made

at several places, and the Sanskrit equlvalents
are occasionally given in the margin.

4. Regarding the author and his time, an-
cestry, scholarship, locality and

The author and date. the like, little information is

available beyond what is found
in the last stanza of the text where Jinaménikya

appears to be given asthe name of the author
and Hemavimala as the name of his preceptor.
The date of the earliest manuscript collected
for the present edition is 1589 A. D. which
fixes the latest limit for the composition of
the book. No external evidence, mentioning
the name of the author or his other works,
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is available. He wrote gwigsc in CGujarati
to which our present work bears much
similarity. There are one or two Stotras in
Sanskrit assigned to him, but their perusal
does not lead to any definite conclusion. The
internal evidence, which becomes useful in
fixing the earliest limit, shows at the most that
the author knew the Das'avaikalikast:itra, the
Sthaningasttra and the Upades’amald which
are mentioned by name and from which
passages are quoted. There are some Sanskrit
stanzas quoted which are likely to be spurious;
and, although they be taken to be genuine,
nothing very useful regarding the date can
be inferred as the stanzas are more or less
current Subhdshitas which cannot be ascribed
to any definite source. It can only be assumed
that the Hemavimala mentioned in the text
as the Guru of the authoristhe same as the
Hemavimala Achirya of the Tapigaccha
(1492-1512 A. D.) who is said to be the 56th
preceptor in the genealogy of the Tapigaccha.
There is found the name of Jinamainikya
among the Acharyas of the Kharatara Gaccha
with 1525 to 1555 A. D. as his date as the
Pattichirya of the Gaccha, but, he cannot |
possibly be the author of the present work,
as, Hemavimala of the Tapagaccha could not
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possibly be hispreceptor. This date is further
corroborated by the evidence of language,
style and method which make the work diffi-
cult to be placed earlier than the sixteenth
century A. D. '

5. Manuscripts & and 1 mention the
name of Anantahamsa as the
Name of the author. writer of the book in the
' colophon. The colophons cannot
necessarily be taken to give areliable evidence,
but, because the writer of the colophon of
the present work, i. e. the copyist, is not much
removed in time from the author, it can be
believed that he might have been familiar
with a living traditional information about
the authorship of the book which he liked
to give in the colophon. Although the name
of Anantahamsa is not actually mentioned
in the concluding verse of the text which
has mentioned only ‘Hemavimala and Jina-
manikya as the preceptor and the pupil, the
compound framiuFatiraoda, if taken as a
gwdiaigey compound, is capable of admitting
the supposition of a further pupil of
JinamAinikya whose name was Anantahamsa.
The compound in that case can be
dissolved as—yfRafqme: gags: == ot
T AR @ 3 Rreaem: 89 Some
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manuscript copies read T@wer which is
explained in a Gujarati commentary as
ada. In fact, if the reading T¥=wr is to be
explained, this is a way to explain it ( vide
notes page 48 ), the word w@auwr taken as T -
& being in fact tautologous and giving
besides, no suitable sense. The compound
then can be understood as RramforFaer =
firm: (376 wfv) g 39, The reading Tmw
(explained as Tfa¥a or . Tfw&w ) removes also
the tinge of the flaw of egotism which is
contained in the word Tl if it is used by
the author with respect to himself. The word
Anantahamsa is, no doubt, seen in none of
the manuscripts of the present work in the
body of the text; yet, on the strength of
the colophon of the manuscript a1 which
appears to be sufficiently old although no
date is given by the writer, Anantahamsa
may be assumed to be the author. It may
be supposed that he did not like to cite his
name on account of modesty, a practice
which is not uncommon in India even to-day.
The name, although not actually cited, can,
however, be said to be suggested in the
verse preceding the last in the wording
AUAGENT §FF which can also be interpreted
as *“becomes an object of delight to Anantg
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(i. e. the author himself ). ” The Jain Sthitya
Pradars'ana, held here recently, brought to
light a manuscript copy of a Sanskrif work
named THFATATHRT. In the Pras'asti of the
work stavad® is given as the name of the
author and Jinaminikya as the name of his
Guru. The date of the work is there defini-
tely stated to be 1518 A. D. The similarity of
expressious with our book noticed in that
book may well adduce a further evidence for

Anantahamsa being the author of our book.
Anantahamsa is alqo the author of aIE=-
gvara and TEETERI@ATRAE in Gujarati.

6. Whoever—Jinamanikya or his pupil
Anantahamsa-be the author,
Details about the i, i3 well-nigh certain that he

author.
lived in the beginning of the
16th century, as the period of their preceptor

Hemavimala, as the Head of the Tapigaccha
is definitely cited to be from 1492 A. D. to 1512
A. D. and that of Tgrrazsar®Tto be 15613 A. D.
The oldest of the manuscripts procured,
designated =, bears 15638 A. D. as its date and
the text of the presenteditionis mainly based
upon it, as it is very likely for the said
manuscript to have been based upon the
author’s text or perhaps to have been seen
or dictated even by the author. Regarding
the place of residence, the genealogy, the
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learning and the like of the author, no definite
information is available beyond the name
of his preceptor, which he himself has men-
tioned. It is likely that he lived somewhere
in Northern Gujarat as the manuscripts
found in Gujarat appear to be written almost
at his time, the book itself not being such
an epoch-making production or the author
not being such a stupendous personality, as
could make it possible to have manuscript
copies all over India in a very short period
in those days of difficult communication. The
close connection with Gujarat and Marwar
of the Tapigaccha to which Hemavimala
belonged, would further go to corroborate
the inference of Northern Gujarat being the
place of residence of the author. The story
of the book is itself very very old, almost
mythological, and therefore it cannot furnish
any internal evidence regarding the date or
the whereabouts of the author. There are
no such prominent digressions or narrations
as can easily furnish any definite data. Almost
all names of places and personalities are
mythological. Some, that can be said to be
historical such as Réjagriha and the like,
pertain to a very ancient period of history
and are of no avail for fixing the date,
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7. The nature of the book, which is

. styled ‘Kummaputtacharia’ by
Form and style.  the guthor, is somewhat like a
: narration as borne out bythe

term ¢ Kathinaka’ which is seen invariably
used in the Manuscripts which were copied
down from time to time by preceptors - and
pupils for study. The narrative is written in
simple beautiful unassuming Maharaghtri
Prakrit with the exception of a few small
passages of one or two stanzas in Sanskrit,
and the long prose passage at the beginning
in the Ardha-Magadh! language of the
Sttras, which is almost a quotation from the
Sitra Literature. The language (Mahérashtri)
is clraste and pure grammatically and idiom-
atically, and almost free from laboured
metaphors, conventional similes and :unnatural
puns. There is mno grotesque show of
pedantry. While reading the book, one is
reminded of small stories in epic literature
which the author appears to have imitated
in style, diction and manner. We only here
miss the few archaisms which we generally find
in the epics. As the author belonged to a time
when Prikrit was not a spoken language,
the language of the author is naturally bound
by strict rules of grammar. We find a few
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Sanskritisms in his Mahéarishtri Prékrit
which he could not avoid on account of his
very close familiarity with Sanskrit which
was then the language of the Pandits and
the living literature. It is certainly to the
credit of the author that in spite of the
considerations given above, he has been fairly
successfulin creating in his treatise the serene
and dignified atmosphere of the epics,
although he himself was removed from the
epic period by a number of centuries.

8. Regarding the sources of the narration,
which, as observed above,

Sources of the story.  helongs to the stock of ancient
mythological stories, it is fairly

certain that the story was current from very
old times among the common legends and
must have occupied a place in the old mytho-
logical books. No reference to it is found in
the Jain canonical books. The earliest refer-
ences to it are seen in the commentary
literature and other books like et
(Gathas 88, 41, 44) FRwmEmEI ( St.
8170, 8171) and sttqartarmesEiat (page 114). Our
author has probably taken the story from
the Sanskrit commentary of S'ubhavardhana-
siri on Dharmaghosha’s ‘ Rishimandala ’.
The text of the Rishimandala which has
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given the stories of old sages very very briefly
by -quoting the prominent features of each
gage in one or two stanzas only, refers to
the story of ¢ Kumméputta’ in one stanza
only, which means “I bow down to Kumma-
putta who had the height of his body measur-
ing only two hands, and who became en-
lightened and went to Siddhigati characterized
by the shortest bodily measure, being guarded
by the three Guptis”’ ( St. 1256 ). Out of the
various commentaries and glosses, only two
or three commentators like S‘ubhardhana or
Harshanandana have narrated the stories at
great length, while others have simply remark-
ed at various places that the stories are
too famous to require any detailed comment.
Our author’s narrative not only bears a very
close resemblance to that of S‘ubhavardhana
but fulfils all the necessary criteria to enable
us to say that our author has got his narra-
tive based on that of S'ubhavardhana. The
prominent features of the life of Kummaputta
are the same in both as they are bound to
be. S'ubhavardhana’s narrative is extremely
brief, consisting of only 82 stanzas ( see
Parishishta) allowing no digression and barely
describing each incident in a very direct
ugornamented matter~of-fact manner. Our
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author, t00, has not gone into detailed deserip-
tions, yet, he has given a short description
of each incident with poetic touches and
embellishments. There are two or three
lengthy digressions also, but there the main
thread of the narration is, of course,not lost
sight of. These very criteria allow us to say
that the version of Harshanandana is a later
one probably based upon that of our author.
The statement of S‘'ubhavardhana of his being
a contemporary of Hemavimalastri and the

mention of the date of his own composition
by Harshanandana as 1657 A. D, can well
corroborate the conclusions drawn above.

9, The necessary extract from the comment-
ary of S'ubhavardhana taken

Changes in the  from g very inaccurately written

narration of the story. . L. .
manuscript copy isgiven in the
Parishishta after making several corrections,

and a careful perusal of it would show that
the differences which are noticed at more
than twenty-five placesbetween the two versions
are not of the type of radical departures but
they are somewhat of the type of additions,
innovations and digressions, made possibly
with some purpose. Almost all passages con- .
taining descriptions such as those of Surabha-
vana ( 25-26 ) Rajagriha ( 96 ), King Mahendra-
sinha (97), Qeen Karmi (98), the delight of
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the .prince (66-67), the pregnancy of the queen
(107) etec. are the creation of the author him-
self probably introduced with a view to convert
the simple matter-of-fact epic-styled narra-
tion of S'ubhavardhana into an unassuming
elegant appealing piece of poetic composition,
The dialogue of Yakshint and the prince (21-81)
asalso the sermon of the Kevali Jagaduttama
(165-162) are innovations of the poet with
possibly the same purpose. In spite of the
honest effort made and sufficient care taken
by the poet to turn the narrative into ballad
poetry, his personality as a profound scholar
of scriptures and theology could not remain
altogether hidden, and, on a few occasions
there have surreptitiously crept in not only
a few quotations and corroborative remarks
from the canonical and secular literature (cf.
stanzas 42, 48, 53, 113, 114, 121, 122, 161,
177-82 ), but solid learned ‘arguments in the
course of those very dialogues and sermons
(see stanzas 55-60, 72-90 and 156-62) which
he primarily innovated with the purpose of
embellishing the ballad transformation of the
original simple narrative. The deviations from
the source viz. S'ubhavardhana’s narrative are
too insignificant tobe discussed as for example
in the subject matter of stanzas 19, 39, 120~
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92, 188-34 and 194. A few changes appear to
have been made with a distinect purpose: It
seems that the author wanted to impress that
thought or mental condition was the most
important of the four constituents of Religion—
charity, penance, conduct and thought. He,
in fact, appears to have made it the central
teaching of his whole narrative which he has
emphatically mentioned at the beginning, cor-
roborated effectively in the course of his
narrative at various places and conclusively
proved at the end by a clear statement of it
from the lips of the hero who cites himself
there as an illustration to the point (190-193).
The introduction of Mahiviraswdmi as the
narrator of the account to his pupil Gautama
(see stanzas 1 to 8) is also an innovation of
the poet, intentionally made not only to create
an atmosphere of antiquity round the story,
but to convey home to the readers the supreme
importance of mental purity of thought over
everything else by implying that even the
Prophet himself testified to it by emphasiz-
ing it to his pupil Gautama.
10. As expressed above, ten manuscript .
copies were used in the colla-
Conclusion. tion work of the present edi-
tion designated 1, %, @&, , w,
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7, S, A, Tand & in the foot-notes, which
mark the several differences of readings.The
Benares printed edition is designated ®.The
manuscripts were very kindly lent to me by
the managersof the Delh4 Up4shraya Bhandar,
the S'4ntisigara Bhandir, the Shree Jain
Ananda Pustakalaya at Surat and the Anandji
Kalyinji Jiidna Bhandar at Limdi to whom
I am much indebted. T am very grateful to
Jeshingbhai Sutaria, Prof. Sankalchand Shah
and some other friends of mine asalso tomy
pupils Vadilal Chokshi, Vrajlal Shah and
Hirabhai Jhaveri who not only procured the
above-mentioned manuscripts for me but gave
me every facility and help for bringing out
the present edition. I am also thankful to the
Vir Vijay Printing Press for doing the work
of printing quickly and efficiently. Let me
wish that students and scholars read, study
and critically peruse the present work and
store its golden lesson in their hearts; and
by their doing this, the debt of gratitude
which I hold to my friends will be a little
bit lessened, I believe,
K. V. Abhyankar,

Gujarat College ] Professor of Sanskrit and
Ahmedabad. Ardha-Migadhi, Gujarat
July 18, 1938 | College, Ahmedabad.

S —————
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GLOSSARY.

Hints.
1. { ] Rectangular brackets include Sanskrit

equivalents.

ou B o N

() Brackets indicate alternative forms.
« Root signs indicate roots.
*FEA is read for grEaw in Prakrit words.-

. Words beginning with & or T are uniformly

looked upon as words beginning with ar.

6. The Sanskrit form is not given when the
Sanskrit, and the Prakrit forms coincide. -

7. Pronouns such asag, &g, =g and in-
declinables such as ¥ and afT are not ngen

in the glossary.

@ [afx] Much, exce-
ssive 44, b1, 87.
-ayg [«wdig] Extremely
24, 41.

#%; A kind of gems
74; lap 125.

gnror Courtyard 97.

g Skirt, end of
qarment» 69.

N

Marked, characteriz-
ad, 108.
stsvor [ e ] A kind
of gems 151 (foot-
note). .
=& Folded hands 49.
%3 [®g| Straightfor-
ward 39,



38 Kummiputtachariam,

313‘ End 95. -
| [ﬂﬁ'ﬁﬁ]T1me
shorter than one
Muhtrta 144.
gtax Difference 38.
a0 A kind of Karma
- which comes in the

way of charities etc.
-182.

sifrer (7 ) [ wfaw |
Vicinity, nearness
49, 91.

Fraavelt Pupil 7 (prose).
3ig [31y] Teardrop 69.
@F@ [areg] Named 15.
a=ge (q) [ ssga ]
Name of the tweli-
th heaven 144.
wsafa (@) [smd ]
‘Wonder 8,41, 100.
S (At also) [ T ]
To-day 30 81, bb,
80, 102.
Fegw [ waga ] White
~ gold 151 (foot note).
[ egTaw [ aaa |
Thought; mental
d,evelopment 95,

Fo (T) [ ereates |
Teacher 126.

¥z [e1g] Eight divisi-
ons of the sixteen
divisions of Kasha-
yas 177, 179.

g [31s] Half 104.

gror Abbreviated form
for the four wiamy-
dfermemas 177,

uig [ s ] Endless
134, 139, 197; short
form for siFEw
who may be the
author of the book
197.

Jmeme [ @] A
houseless monk 7
(prose).

Agsar [wgwwr] Com-
passion 137.

FgaT [ wrgwT] Excel-
lent, unparalleled
7 (prose).

Vg [ @g+ e ]
Follow, run after;
amaEg 22 e
ey 28



BOlossary - : 89

agsia () [ sgEe )
Allowed 105.

soprE [srgamE] Power,
greatness 43, 108.

sogETe [Frg|ne] Accor-
dance 81, 103.
T (o] Many 156.

woor (@ ) [weA ]

Another, next, se-
cond 14, 42, 100,
131, 182, 160, 155.
Fowrgr [ eqxr ] Next
occasion 76.

oot [ =A< | Any
one 181.

e (314 object 50, 76.

vare [erg] To be. afex
9, 12, 39, 73, 78,
81,96,98, 168, 169;
et 17.

ey [ ereftaw ] Lord
148.

e Fire.

gt [ st | Libe-

~ ration 6.°

gqsd [ 2rggig ] One
of the subdivisions

of Namakarmapra-

kritis 179.
g Determinate
knowledge. 83.
eteq [sren ] Soul; self
7 (prose), 28,50, 61.
v arq [ = caus.] to give

acgta 8l.
areq [sreq] Little.
weaw [ afr+ g ] To
study, srsagg 78.
o [ e ] Mis-
fortune 87.
%Tf*wQa; [srwia] Inside
st Charming;
beautiful 148.
Jvafieg [ afaa ]
To greet. wfaafgar
[ «tfys=r ] having
greeted 62.
v stz [af+ga 1 To
. congratulate.
afdrzmor [wfra@]Name,
designation 9, 14. -
g [31ga] Nectar 71.
Iy Goddess 64, 71.-
swTiYe, wwmTa. [ @
- watag) Parents 97,
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~89,92; 98, 198, 173.
é’fﬂi Enemy 97.
afee [%Té] Fit, proper 62
$rfor [SirdraiSeated in.
Sfgott [mﬂ-‘m\] Des-
¢ended 93, 106.
s [wraita] Known
7, 124,
e {dae ] Another
96, 124,
ST [sraana) Fault 26.
+ sew [ ] To
See; SRS 87; 24-
SF 27, 63.
wga [3@ary] Remain-
ing, remnant 179.
v um[m+g]'1‘o remove
sfETor 35; SraEiY
41; am'&ai’t 38, 40.
Yafk [safr] A kind
of knowledge, 49, 58.
wgR [ e ] Inaus-
picious 35b.
&gt Demon.
&g [W] Then 71,
76, 145,
i {=tean)or 28, 99,

afts (7) { W ]
More 64, 82, 104.

« é‘r&“a[@fi‘rm Tostudy
aftsag 92; wifesm
126.

afefzsr [ srefda ]

‘Situated underneath
16, 26.

sty ['?»TFW or ¥
F\I‘é‘i{] To weep
bitterly, or, to like;
sfels 63.

#g [3ra:] Underneath
24.

@&y Oh 69.

varg [s+gr] To take,

sy [ enfy ] First,
beginning.

e [ e ]
Sun 149.

Varem [+ fRam] To
mstruct, to order;
Ingayg 18; Ik 186,

s (3) [ =mf: ] Life;
span of life 18,49,
'B1, 62, 58, 106.

e (4) [ SR ]

The
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Possessed of, chara-
cterized by 16.
agfaa (a) [ sngtea |

Disturbed by 23, 29.
Varwr [+ 3tg ] To
approach, to come
to. IRTAGT 152; =1r-

TRIEAT 43;  err-
sota 43; ST
36.

@RI Source; scriptures
108.

AT (T) T[2rwT] Mine,
‘gtorehouse 12.
srrort [=rrAt] Order 56.
Jaroft [ s+ ] To

bring; to ‘take to
Irrotrer 24, 28, 30.
Ayt [snggi] Name
of a kind of Nama-
karma 178, 181.

AT Support 12.
Aot Ornament 98,
srafstigar] Mirror 140.
 strquw [w+4Ret] To hear,
to listen- to; srrafvors
195.

41

V& [ =g ] To do,
to practise %'IT!R{72
e () [ g ]
The Arya people
156, 157.
Ve [sw+ar]To come;
st 42.
ST (s ) (s
To knowararoray64.
AT [ wara ] Name
of a Nimakarma
subdivision 178.
s [wrgham] Be-
gining with the
right hand side 7
(prose), 153.
verg [ar+aa] To
propitiate.arrrEx79,
sratger 80, 144.
W (o ) [ g ]
Reached 27, 46.
grrgear Covering 182.
srgor [straa) Seat 111.
vl [sragd] Name
of a duby 7. .
srareE [ wrmqj%r T
Name -of a sage
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who got Omnisei-
' ence 141.
srefior [srefm] Seated
62, 183, 189.
arefra [ enfira ] Bless-
ing 111.
arer [smer] Food 47;
Name of a Namaka-
rmasubdivision 181

agalsngdllnvited 113.

vz [g] To go. St 162;
R 162.

wor (5 or @) [ g )
27, 29, 82, 33, 46,
66, 86, 87, 91, 103,
105, 122, 124, 147,
163, 172, 174, 176,
183, 187, 194.

e (g ) [ @]
Other 112.

%7 [&g] Name of the
lord of Heaven; 184,
186; . prominent,
chief. 1, 10, 153.

{gate (st Mirage;
jugglery 28.

e | wade | Sap-

hire 74.
179z [ wesgfa ] Name

of a Ganadhara 7
(prose).

iXw [gfga] Organ of
sense 157, 192,

£g [77g] The Moon 86.

T®H [a%] One 21, 154.

Tdte [ ooy )
Twentyone 79.

tfam [ @35 ] Each
one 145.

9 [orx] Here 18, 19.

whadw (@) [ &g ]
passion in a female
for a male 177.

7@ [ g ] This; goi22,
govor 21, 117,301
180. .

g9 [ @195 ] Name
of a merchant who
got Omniscience.

g Like 98.

ge Here 196; 129 43.

Fax [ $ax] Lord
182, 141.

IRT [ I=e | Maxi-
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mum, highest 144,
147.

w3 A] Fierce 7 (prose.)

3539 [ 37mT ] Festival
122,

JesBw [vq + T ] To
throw up;S=ssren2l
127; S=anfear 18.

ssge [ Stera ] Aban-
doned 7 (prose.)

Isaw [I=A] Effort 80.

Fomor [ S ] Garden
14, 15, 150.

IreT [ 3gaa | Name
of a Namakarma
subdivision 178.

V35T [3 + =ar] To get
up. S T 7 (prose)
Sfggw 101, sfE=n
7 (prose) I3F 7
(prose.)

3?5 [ &% ] High up,
above 42.

Id [S®A JSpoken 141.

g [373] Rise 108.

3z [ 70 ] Ses 6

I lustration 193. }

V Ioqss [3g+9g] (passive)

To rise, to be pro-
duced; Ioqster156;
Ioquur 19, 108.

Iut1 Parwati, wife of
S'ankara 11.

()T [ 33T ] Womb
106. _

STU& [ 33 ] Noble,
Beautiful 87.

IZA [SZraw ] Address
124,

Iq9d [I72=] Instruc-
tion 163.

SN (IR | approa-
ched 7 ( prose ).
ST [ STFI ] Obliga-

tion 71. |
IFHT [IqATa]Standard
of comparison 119.
Saft [3af] Above 61;
I9QE [S9Qe] Pressure,
obstruction 136.
IFguu{Sea]|Produced;
born. 18,
gtz | m] Sea.ted
111, 184, - o
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g9 [ 3ar @ ] Remedy

- 77,

F€ Surmise, guesg 33.

genfed [ garew ] Like
this; of this type 103.

@1 [a%] One 14,36,73.

gawt [gwr]Concentra-
ted, 8.

ey (1] Here 193.

e [aeaa] Name of
a land 146.

e [ sroew ] Des-
truction 3.

vz [ st ] Cure,
medicine 199.

avg [#rm ] Collection,
multitude 26.

X (T) [ FA ] Done
15, 21. 26, 49, b3,
77, 80,90, 109, 110,
111, 127, 152, 153,
162, 168, 166.

war (@) [w31] When
46; =y 186.

#g [%a]For the sake of.
109. |

%24 [ ®wwew ] Thorn,

- trouble 10.

%z [wwz] Neck 68.

=t [ = ] Sheen,
splendour 25.

%3 (%) [ w73 ] Ball
13.

F&H (T) o [ whaw |
Name of a kind of
gems 74.

w13 Work,purpose

- 80, 61, 80. :

AT (7) [Fa% ] Gold
3,4, 7,7 (prose)
24, 151, 189.

Wﬂ3é§ﬁ] Where 383,

ooy [ wear ] Girl, 23.

Fwoqqra (30) T [ FeqqEy ]

Desire-yielding tree

31, .
wegRa [waRa ] Vari-
egated 26.

%4 [w®] Order 128.

#Az Lotus. 16.

#wAe Lakshmi, 16
Name of a queen,
wife of King Bhra-
mara 94, 95, 164,
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w7 (7] Work, action,
deed. - 8, 44, 81,82,
110, 189, 190, 192.

W& (%) Todo; e 160
T 77wl (7)
35, 152 =fx=r 7
(prose)w¥z 7 (prose)
wiF 52 w61
F3 b1, 52.

‘X Hand 86, 87,

HI (%1 |Elephant 97.
w&HS Cuckoo 67.

&t Art 73, 126, araafc
i fEaataseT] 126
V&= [%2] To know,
Ffser 50, 98.
wom™ [ seamwr ] Auspi-
cious thing. 48
FRor [g=] Whole 7
(prose.) '
vag ] To tell, to
relate. ®ex 50,1564,
170, 175; =frer 34,
424, 58, 171, 172,
175; wigwor 187; -
- feay 173; wRY 4,
89, 189 %Y 56,

%% (%) [ w1 ] How 7
(prose) 88, 41, 45,
50, 59, 6b, 88, 89,

156.

Fer [war] 169.

wfg [F] Where 18,

wfafor [#faet] Lovely
lady 122.

FIr Reason, cause. 59,
65, 71, 186.

&1 Time 39, 99.

Twr Ray 27,

thfter [ Bt ] Action,
performance 160,

#&&a [ Trouble 188.

frE [FeArg] Why 82.

Toee [Faea] Curiosi-
ty 23.

JVgu [F] To do; gury
71; o 141, gurg
60.

Fa< [ A ] Prince,
boy 13, 46, 49, b5,
60, 62, 64, 70, 91,
93. .

FAR Prince boy; 12,
18, 20, 21, 22, 27,
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64, 66, 69, 92, 106.

g [ gat ] Name of
the queen, the

mother of the hero,
98, 106, 109.

0 (W) gu [Fwig]
Name of the hero,
the son of g 1,
7, 8, 124, 129, 130,
137, 1388, 139, 169,
173, 185, 188, 196,
197.

< Family.

o= [FT=] Clever 73.

#ftw [frew] Of what
Nature, 24 (prose.)

¥f Sport 26.

&g Fifth knowledge;
Omniscience. 7, 7
( prose ) 16, 50, 7C,
189, 142; 171, 172,
173, 180, 185, 191,
193.

F¥aAt [FafeT ] One
possessed of the

Kevala knowledge.
14, 19, 89, 40, 41,

42, 44, 50, b4, 58,
61, 62, 63, 64, 65,
71, 187, 140, 168,
169, 170, 182, 188,
189, 195, 196. -
#137 [ ®igw ] Curiosi-
- ty, mark made in
" ink etec. on the
face 110.
=13t [ :ifr ] Crore, a
~ large number 97.
#w Tender 55.
#rg [*] Anger 177.

@1 (7) [2g] Termina-
~ ‘tion 18.

¥ [wawa] Pillar, post
25, 26.

@ur [zor] Moment 89.

Jau [@x] To dig.
=0y 77.

Vag (a) [&7] To
destroy, ®qy=r 182,
"ag 177, 178.

TR [ s or
wawAte] The ladd-
er of spiritual pro-
gress 133, 176, 183.
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s [ wqw ] Fast,
- Abstinence from
food 79.

el [ =R ] Mine 77,
107. ‘

féra [&r=r] Field, region
9, 146, 146, 166,
157, 164.

®a1 (7) [&rz] Dejection,
distress 60, 112.

&7 (7) T [®r=] Aerial
being 164.

¥ (&9] Throwing in,
addition 146.

afw (@) [@f )
Disturbed, agitated
26.

ww (7)) [w&@] Gone
39, 84, 133. 164,

194,

g [rfa] Condition 18,
178, 164.

g [@=a] Book, work

it (=] Scent, odour
42, 73,

i [wwfic] Deep,
profound 4.

Jawst [ws] To roar,
asy 121,

nisse [afsa]Rumbling
119.

weagalreney ] Sound-
ing, roaring 141.

arore Head of a group

of monks b1.

e [m] Foetus 107,
108.

v [mg] To go; frquw
155, 183, g 72.

wAw [7|e] Going 83.

areror [sworer] Sky 18, 121.

e [7%w] Big 38

wFE 7] Window
26.

Jag [ w€ ] To accept
R 86; wafir 136.

a1z [#g] Acceptance 65

ntew(a)[ada]Accepted
7,91, 95, 165.

R [wmA] Village,
town 48.

«/fireg [7rz] To accept,
to take; fituey 188;
fifesawar 125
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105, 189, 169.

fraewr [ Eew ] House-
holder 188.

freare [geTw] Stay
at house?, 7 (prose)
19.

frét (] House-holder
118,140,141.

Vau [yym ] To extol,
to describe; Fgfia-
Aot 112,

qur Merit, Virtue; 12,
75, 98, 104.

quites [ gufirees ]
Name of a temple 2.

aw [iw] Protected,
guarded 47, 174.

@ [ =] Family,
family name 7,
(prose) 75.

gfa [gfa] Protection
47, 174.

1% [77%] Great 158; pre-
ceptor 14, 73, I§9
(w) 94,

WA [MRg] Name of

a gem 74.

wraw (W] Name of
the first smre,pupil
of  Mahdvira 7
(prose), 8.

i [#k] Fair, white
7 (prose.)

wor [=] Cloud 112
many, large, 152.

ax [gg] House, resi-
dence 136, 137, 138,
140, 170.

. Terrible 7 (prose.)

+/ g#(=)[@s]Toabandon;
T 162

Jaa (g or ) [s7]
To drop down, to
fall down; =¥ 94.
s 104.

%3 (¥K) [wg¥] Four;
4; 7 (prose), 86
( prose ), 42, 195,
174, 176, 182, 188,
190. '

=3za[=gaw] Fourteen
7 (prose), 92.
T [FgEE] Quadri-
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lateral (7 prose).
R [=wgfa] Four-
fold 5.
wafs () [agw&]
- Sixtyfour 140.
¥z [Fx38] Trem-
ulous, fickle 22, 60.
gy [AueargFierce-
rayed God,the Sun
66.

é'l'{ [ =7 ] The moon

66, 84, 85.

?I'!F."\'( [mrwrc] Name of |

a bird 66.

i‘ﬁ [s=w] Circle of
Kings 51, Chakrava-
ka bird 152.

TR [srwax] Sover-

eign king 51, 149,

166, 170.

fhast [wwafas] Sover-
eign king 168.

g3t [wf@®7 ] Sovereign
king 140, 152, 166,
168, 169.

/o [#r+eg] To climb;
gfeswm 78; wiew 83.

Few [qed] Practising
47, 92, Chéritra or
monk’s life 46, 165.

o7 [sew] Last 182.

g (a) [=fex]

- Life18,197;Monk’s
life 7, 185, 195.

| areor Aerial bemg 165

166, 167, 171, 176,
aiftw [aftxr] Monk’s
life; Samyaktva 93,
131, 136, 162, 163,
194. ‘:

e (7) [ea] Definitely,
verily 31. .

o« frr [Rrea] To think;
e 85; fafas 27;
fafrzor 86; fafaw
6, 76, @ [wfRr-
. &®q] 6. '

famoft [ Rrearafir 1
Desire-—yieiding
gem,6,72,76, 80, 85.

faargar [ R ]

Desire-yielding gem,

83, .86.

V&g [=@] To stand
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. to sit; Rrzx 136;
Rrsfr 174

fawr (=] Mind 22,
28, 27, 47, 54, 84,
189; (=] wonder-
ful 22; [FRrstlpicture
26.

fafaa [farfal painted

26

frtor (fartor] After a
long time 63.

Vg [=g] Todrop down,
to die. See 5ot (w7
or &g ).

vgm [¥m] To err, to

swerve from;g®118;

g=y 118,
g [Srar] Wonder 27.
AT [{=] Boy 127.
8 [v2] Six 109, 116.
8@ [w3%] Collection
of six 177.
8% [vg] Two days’
fast, 7 (prose).
B9 (8%] Uubrella 52.
st [ shmdt, smmd ]

One possessed of a

(

Kummiputtachariam.

body, man or lower
animal, 86 (prose).
w7 [af¥] If, 22, 61, 82,
118, sgem 173, ©
veq [sex] To talk;
sgx 21, 60, 101,
169; wauy 167.

w3 [ wegda ] Part
of the Earth con-

taining India or wr-
a9, 52.

e (frm) ot [ o
fexoff ] A Yaksha
Female, 14, 15, 16,
18, 20, 49, 60, 68,
69, 91, 94.

@ [SRrg] World 104,

Sergad Name of a
Kevalin 150, 184,
187.

Stor [sw] People 12,
26, 154.

s [amEq] As much
148.

st [ '\ ] Birth 34,
48, 44, 131, 176.

/s [[¥] To conquer;
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F9e 187, wae 198.
wat [agr] When 45.
S [ & ] Water 60.
Feea [Fewwal Name

of a kind of gems,

74

s [ weffy] The

sea, 88.

F&9¢ The cloud, 66.

wefk [ w=fdr ] The sea 84.

sx (gv!) [ gar] Just
as 62, 66, 67, 99,
107, 1563, 192.

T [amwa ] As long as
84.

Srer (a) [sa] Become,
born 18,41, 56, 65,
67, 94, 95, 101, 125,
127, 134, 140, 164,
176.

s (¥)[swx] Birth, exis-
tence 33, 34, 132,
183, 176. Name of
i Néamakarmapra-

kriti 178.
st [wrrfa) Awake
100.

srar Wife 105.

s [ara] Upto 144,

frar(@) [[{ra] Conquered
12.

frz [s¥g] Seniormost
7 (prose).

for [@=] Conqueror

of anger,hatred ete;
Tirthamkara 2, 90,
95, 112, 114, 115,.
147, 162, 153, 158,
159, 165, 167, 169,
175, 183, 184, 187.

i (fi)z (A=) The
chief of the Jinas
166, 172.

rargor [ Sawemm ]
the (five) auspicious
events in the life
of a Jina 43.

fSrorrtiore [ freriorra |
Name of the sup-

posed author of the
book 198.

o [Rraema] the
doctrine of the Jina
116.
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s Life; Living betng

"~ 89, 106, 116, 118.

sifrer () [ ofif= ]
Life 50, 58, 60.

Vs (g®) [g=1] To
join. gx® 146, g«
48, 49, 104, 110,
128; & 158.

g=gwr [ @t ] Youth

© 18, 198.

‘sie [ sifaes ] Name
of akind of gods151.

e [Arwa ] Yojana;
the distance of one
Yojana 7 (prose),42.

gror [wara] Meditation
183, 134, 191.

vt [¥m] To stand:
Rrzx 136; =fyw 46;
fz=1 36, 63, 123, 124,
137, 138, 139.

gror [ = ] Place 36,
62, 77, 117,

w& (4) T [ City,

2, 19, 98, 69, 73

96, 109.
oty ()8 [4rl) City 148.
Vo [aq] To dance,

uEy 122,
oz [ %] Perished b4.
wgs [agasaz] A kind
of Namakarmapra-
kriti which produ-
ces desire for both
sexes 177.

ol [a@&r ] A kind
of drum, 121.
oy [ ] To bow down;

ufirgor 1. qufas 16.

- o\or [qRT] Greeting

167.

Jaga [qaea] To bow

down;araEz7(prose)
aafaar 7 (prose),
174.

o [wa] Bowed down,
2; [7=] Law 2, 96.

ugw [q949] Eye 69.

ure [A<] Man 88,41, 105.

orcon [acara] King105.

umr [ awafy ] King
19, 105, 109, 111.

ufez [ a=z ] King 10,
11, 95, 169.



Giessia;ry i | 5§

o [wa] New 104.

¢ [#=€] Only 126.

~'orr [&71) To know ;urgor
34, 58, wrgeRr 109 :
o 138; Ov 143.

urer [gw@] 7 ( prose ),
134,139,141,191,193.

UROTEOT [ RTATCO |
Name of a Karma-
prakriti 182.

oty (& ] Conscious,
possessed of know-
ledge. 48,70,138,169

urtd [A1A] By name 19,
86 (prose ); [wAA ]
Name 11, 12, 94,
97; |arwa] 180.

o [Aro=r] Fastening
of bones 7 (prose).

oz [ava] Lord 18, 380,
b9, 105, 166

firer (7)) [fas ] One’s

own 13, 23, 28, 30,
34, 35, 54, 67, 68,

69, 70, 83, 85, 86, |

90, 100, 103, 105,
110, 111, 179, 189.
« g [ faga] To return;

farerz 180;forewr 187.
forare [fsx] Collection,
fargor [ frgm ] Clever,

117.
formra [Rra] Collect-

ion 116. 118.
fareny (si) =t [feirg] Con-

gregation of souls 165.
forsw [ R ] Line on

‘a touch stone, 7

(prose).
forsr [fred] Always,

10, 15, 87.
fufsst [ ®fss] Con-

quered 10, 188.
fng (A5 ] Eye 104.
firgr [ famr ] Sleep;

Name of a kind of

Mohaniya Karma.--

prakriti. 180.
fogiiver [ Feprear |

Name of a kind of

Mobhaniya Karma-

prakriti. 179. A
farorg [ f3 ] Sound

121.

fasss [freea] Persist-
ence; pressure b7,
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Vfirera [ Frid] To

scrutinize; foresay 86.

fircrercor [fercrarco ] Open
7 (prose).

fiem [ freew ] Un-
paralleled.

forswr [ frea ] House;
residence 2.

Vime [f+aa] To
stay, to dwell; forg-
T 16.

forre [frerr] Collection,

forniRer  [Franfia] Pro-

- hibited, prevented,

~68.

ViR [ fr+ @] To
sit. forfarz 4, 84,165,

forsry [Frsatema)] Un-

obstructed 7 (prose).
fosaor [ famfor]  Flinal
Beatitude 144.

+ foram [far+og. Causal]
foramig 8, 29; fura-
{147,

+/forgw [fe+31] To hear;

forgorg 19, Forgfors

20, ‘ S

foreei (Frearsr] Without
attachment 47.
Voft [] To take; 9ig 23.
ot (] Certainly 135.
ot [3r%] Many 77,
Oz [Tg] Affection 43,
vz [ & ] Bathed.
) S(g) [ etz ) Third

g [ agr] Then, at
that time 178.

g [a31]Then,7 (prose).

an (F) [ @@ ] Then
19, 44.

A [ agaEa] mak-
ing tad tad sound
121.

aw [ag]Body 157, 158.

da(aa]Principle,tenet
7, 115, 129, 194.

Far [ @@ ] Then 154,
188.

awq |ax| There 4, 36,
48, 63, 78, 79, 95,
97, 106, 117, 148,
184, 195.

an [ @a® ] Darkness,
Ignorance. 187,
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#ofiactor] Boat 6, 164.

F&ur Young 25.

atg=s [ afgea] Given
to, bent upon 21.

&% [ a7a ] Penance b,
7 (prose), 43, 47,
92, 190.

Faedt [aateas] Ascetic,

7 (prose).

at [ a2v ] Then 61.

o [ qeer | Crossing
154.

amed [ arzx ] of [that
type, 140.

areow [ aex | Youth
129, 131.

ar [aa ] Then 84,
175. .

are [ @37 ] Then 179.

f& [ 5] Three; & 47;
fafuor 93. o

frgan [ frge: )

Thrice 7 (prose),
153. :

for [ Brw ] Triad 151

fareast (@) T [ didex ]
Prophet 61, 150.
Name of a Nama-
karma 181.

forgl | @ ] There 124,

VR [ & ] To be able;

- it 50, ‘

3% [ gu ] Pleased, deli-
ghted 103, 105,
Egz 67,83, 152,

ﬂﬁ'l’gq(w)[?mﬁm]()uiet

4,

T [ 99 ] Sounding
instrument 121,
ae1(sr) [ds1g, ] Lustre,
spirit; 7 (prose) 85,
149.

afgsr (@) [ama ] So
much 143,

@t [&a:] Then 40,
50, 62.

arcor Arch-gate 25.

w7 [ &9 ] Praise,
adoration 143, 144,

aa [¥q@] Immova-
ble Name of Nama-
karma. 178 :

foem [ fewe | Stabi-
lity 60. -
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dr [ =@ ] Name
of a Namakarma
179.

dc [wafic] Elderly

(monks) 92.
g [ & ] Little 49.
gg [ o] Staff b2.
Faw [ga] Sight 70;
Faith 7 (prose),182;
ey 112
Jaga [ T ]To see, to
behold. gg™ () 21,
32, 85, 166; f&z 30,
55, 117; &rax 167,
dram 28, 169; et
- 158; R 86.
g Given 83, 111.
gan 'Pity, Compassion
114, ’
=8 [ =@ ] Thing,
substance 143, 144.
gmamTre® Name of one
of the four Milasat-
ras; 117.
zeg [ =g 1Slave 156.
EY [m‘] To give; Z=

111 QT@ 78~

"’ &g 820

e [ &tw ] Lustrous
7 (prose),

gor [ g ] Gift, dona-
tion 4, b, 118, 190,
191; qam (am) o 111,

ffraw [dfem] Ini

tiated person,monk
118.

Rz [ ¥ ] seen 30,
33, b5, 117.

f&gr [ =f¥ ] Sight s6.

fBo [ ] Day, 14,
48, 100, 104, 132,
150, 186.

Rt (fir) 1 [ fige ]
The Sua 10. ,

fqu (o) = [Fme]
The Sun 152, 187.

f9 [dfra] Lustrous,
(7 prose).

V| [[f= ] Toinstruct;
szl
f&ar [ & ] Direction

84,
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&= [ ] Continent 9.

T [gw=x] Difficult
to. practise 47, 92.

37 (=] Pain 5.

gfraar [g:fea ] Pained
37, 39.

T [ giw ] Name
of a city 9.

ghwe [ gfie ] Name
of a garden 14,48,

3 [ ] 36, 124.

z# [gu] Tree 15, 164

gt [ gat ] Name of

a queen LI,

wa (g) [gow)]
Name of a prince,
12, 19. Difficult to
be obtained 19.

oo [gofa) 69 139,

ghew [zfea) Pained,

~ distressed 135.

el [pei@)] Pain-
ed 56.

¥ God 3, 11, 36
(prose), 38, 41, 42,
52, 106.

¥ [ RawrRy ] Name

of a Ndmakarma 181.

iy [ dnfea |
Name of a Sovereign
King 149.

Tt Goddess (36 prose),
78, 79, 80, 81, 98,
112; Queen 95, 98,
100, 101, 104, 112.

Tyt [F=for)Part-
ial observance of
the Five Vows 195.

F|ur [A7var] Advice, in-
struction 71,91,194.

Tafry [ Tl ]

~ Partial abstinence
from the Five Sins
—injury etc. 168.

fgsr [RfEa] Pointed
out, instructed 117.

g ( f& ) Two 36, 95,
178, 180.

or [ o ] Name of

- a King 10, 19, 164.

e [frw] Fault 47.

Tww [qEg ] Desire
in pregnancy 108,
120, 128,
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g [w@] Wealth 81,
96, 148,
ooy reg] Corn 96, 148.
qowr [ 9= ] Blessed,
90, 130, 138, 162.
g [ =¥ ] Religion,
Religious doctrine
4, b, 71, 72,90, 95,
108, 109, 110, 111,
- 112, 115, 116, 118,
123, 154, 158, 159,
166, 189, 190, 191,
aeAdT [ 9A%T ] Ano
ther name of Kir-
maputra 123.
~ e [g] Tohold, s
90, fer 91.
arg [arsfi] Nurse 125,
aradt [ et ] Run-
" ning 28.

cior [sceft] Series 25.
vat () [ 9% ] Place,
step, foot, 1, 92,
147, 162. '
qrfer [ afafga 1 See
below under qatgat.
wes (s3] Place, re-

gion, 25, 84, 87,153.
9 [uga ] Five 7
(prose) 42, 43.
wft (&) [QEF%‘]Lme,

row 2b.

T&d [ wwwa ] To the
point, at issue 147.

o [ waw ] Addi-
tion.

e [ g% ] Com-
pendium, book 198.

W@ (AT, or () T[AFE]
Variety 4, 129.

=t [ =g ] After-
wards 82.

qzafer [ qEE ]
Anointed queen 11.

giewr [ qfaq ] Fallen
87, 88.

qregew [ 'T&!{'ﬂ ] Full

7 (prose), 104, 120.

gfegg [ afags | Awa-

kened 102.

gfeag [ sfeaw ] En-
lightenment 170.

gfegunr [afaa=] Acce-
pted 91, 168, 195,
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wew [ gga ] Clever-

i ness.

%A [qaA] First, 116,

- 117, 180, 181.

qorz [wrg]Perished 54.

Jaur [ +ag]To bow
down; wquifiysr 16;
quiy 1,

quore [ w®q ] Known.
36 (prose)

g [sa] arrived. got;
2, 101, 105, 126,
128, 157, 166, 174,
183, 194, &qa 7,

54,79, 110, 120, 160
vz [4g] To proceed

AT, Ioquor 141,

qem 133,  qfesun
91, 163, 195, aquur
108. waTwor  112;

|geqor 139.

qqror [ 93 ] Giving,.

offering 111.
wer (7 ) [ aare ]
Morning 101.

e [(w9ra] Power 5.
qarr  [gAter] Dimen-

gion, measurement
17,

A [ garg ] Mistake,
erring, carelessness
72, 89, 160, 162.
g% [ aq@ ] Foremost,
principal 98.
Tz [ w@g ] Joy, de-
light 70, :
¥ [qwr ] Lotus 7
( prose ).
Voag [g+3=q ] To talk;
qiqy 43, 162,
w1 (%) fyar () [afafyal
Fixed, established;
123, 124.
gadt [a%fa] Potency,180

9get | =3t | Name of
aDars’andvaraniya
potency ua@TITST |
179.

9 (1) w (w7 Gift,
offering 111.

AR [ ww ] Variety,
4, 129.

T [wara] Power 10.

JYaam [ w+&wer ] To.
expound, to illumi-

nate gareiter 111,
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yavien [ sgfgrer ] Cir-

" cumambulation 7
(prose), 163.

gt Highest, other 18.

qww Highest, superior.
190.

q@E [ 9w ] Given
to,dependent on 89

qTEw [ gG@ge | Bent
upon 47.

ytterts [ wata ] Con-
dition 196.

qftwtes (a) [aRwisa)

Possessed of,chara-

cterized by 98.
aferar (qfan] Exami-
] nation, test, 73, 75.

aftRrer [ aftfea] Fa-

miliar 38.
aftorar (qftons] Trans-

formation 44.
afare [ aRiwa] Enjoy-

able object; wife 17.
g Retinue.
aftar [ wig ] Assem-

bly 188.

Kummiputtachariam.

Vg [ 2457 ] To ex-
plain g&dfe 115.

qaunr  [ogw]. Attained

Jegra [ g+@=m ] To

- look, to observe,
w2Ed 66.

78§ [ wag ] Couch,

" bed 29.

=@ [ 739 ] Begun,
commenced 63.

93¢ [ 99T ] Excellent,
73, 189, 196,

afye [afsr] Holy 141.

Tqa [g|aw] Attached
to 159.

g [ g=ww ] Well-
affected 56, FTaaw
1l1-affected. 56.

gtag [wfag] Famous
96, 124

Jog [g+&] To give
birth to; gzt 120.
vz [afa] Road 24.

&< [ w&T ] Period of
three hours 186.
gt [=ar] Lustre 8, 25.
ggtw [ w9 | Princi-

pal 9, 150,



Wg [ ox ] Powerful,
Lord 52, 6b; 154,
157, 158, 170, 185,

186.
Nreor (stv3yer] Grenerally,
It/
R (a0)x [arrwve] Ram-
part. 3, 151L.
aror [srr] Life 17, 61.
o [ senterare ]
Injury to life 116.
ue [ q@a ] Nether
world 24. i
Jur@ qv causal To pro-
~ tect wrex 10; mie

Fw 93, 106, 196.

fet [gig®] prote-
ctor, 162.

Yo [ w+eme ] To

obtain: wmEg 144,
qrafer 193; mifder 62;
qifasT  156; g
31; qifafefa 104.
4w (wrq] Sin 3, 197.
Yo [#= (wzw) ]
Tt 24 qitasr102.
g [ & ] Side 58,

61, 62, 78.

e [ evefae |
Caused by occasion
147.

fr [ «fr ] Even, too
87, 171.

fer [ firg ] Dear 19;
e (o) [ B
Dear; wife 17, 84,61.

fore [fa] Father; 70.

fFam [ fsqor | withiess-
ing 141,

Viss [g+der] To
see, fremt 100.
gwre [gze] Particle 85.
VI8 [$=5] To ask,
inquire; §%3%¢ 16,49,
65, 166, 170, 184,

186,99 168; g-‘aFa

171,
gz [ 7% ] Asked 39,
BB, B7, BB,
gu (W) [ga:] Again-
moreover, 18,456,567,
- 86,189, 162, 186,
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gour [ qot ] Full, 106
qfeguer 7 ( prose )
104, 120, gguor 120.
[g99] merit; 90,106,
108, 162, 168.

gfvoay [qfirat] Night
of the full moon 84.

g® [gx] Son. 37,39,
40, 46, 63, 65, 104,
120, 122,

gafean [gimmStatue,
doll 26.

Ieuq [gEa®] Book 110.

gaaN [ §¥7 ] Desire
of the male for the
female 177.

9 [gx] Town 9, 14.

g [gea: ] In front,
to the east 23, 34.

gR= [gew] Man 2.

9%q [ g&% ] Line 7
( prose ).

g [ @@ ] The four-
teen Purva books 7
(prose), 92, previ-
ous 17, 32, 83, 54,
36, 127, 137. 176

Eastern direction 84
@er (] Boat 84.
< [ w= ] Fruit 102.
wfga [ wfea] Attend-

ed with fruit 31.
wfeE [ewRfew]Crystal 74,
vz [ =5 ] To throb

qRegfier 8.

&fx [affg] Bard 122.
¥ [=smmmw] God Brah-

mi 130.

T [ smrwa ] Celi-
bacy 7 (prose).
e [ amEa ] Vow
of celibacy 192.
g<fva( grfiroa ] Thirty-

two 145.

< [a%29] Baladeva b1,

afs [ afex ] Power-
ful 51.

gt [ afew ] Power-
ful 44. v

g Much 12, 88, 104
Tg 155, 156.

wgfag [ wgfg ] Mani-

fold 89.
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Igﬂfa[ﬂgm] Name of
a Banian tree 15,24,

qraafk [ grsfr ] Se-
ventytwo 126.

fag [feg] Drop 60.

=g Praise 122.

g [7] To speak; fafer
44.

varg (3g)[a] To speak
qNAgg 122

&tz [ fra] Enlighten-
ment 138.

AfEsr (@i Enlight-
ened 196.

TR [ wermR ]
storehouse. 12.

wag [ wraa ] Revered
person 7 ( prose ),
17, 89, 45, 50, 166,
167, 170, 171.

¥ar [wrg] Luck 128.

Jasst [ws9] To break
WL 97.

wear [ Wt ]
36, 94.

v/3your [w9 ] To speak,

Wife

to address; worx 19,
79, 80, 82, W 81,
fover 68, 160.

s [wa] Husband 18.
wfa [afw] Devotion
16, 49; Line 26.
wg [ Wz ] Auspicious
object. 19, 8C, 111,

176.

aggdt [wggEl] Name
of a Yaksha female
15, 20, 80.

a7 [ yAwr ]| Wander-
ing 89.

AT [ ywT ] Name of a
king 94,95, 164.
T [ ¥t ] Excess 57,

70, 89.

A(\ 1) [wTa] Name of a
continent 9,146,164,
168, 169. Name of
king 140.

witer [wita] Full, 25,
69, 70.

wa [ v ] Birth 17,
32, 33, 36, 72, 89,
127, 166, worldly
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_ existence 89, 154,

wwor [ wew ] Place,
residence, 15,28,30,
64, 110 gTaaw 24,
27; Short form. for
Bhavanapati Gods
1561.

whyer [ afimw; wex ]
72, 164, 1556, 197.

W [ wew ] 193.

wrgu [ W ] Recep-
tacle 197,

vata [ 3 causal ] To
reflect wrqwTar 7
(prose) it 186.

wa [ s ] Mental de-

5,6, 7, 136,189,140,
141, 143, 144, 163,
190, 191, 192, 193.
wrgorr (o) [ st ]
Thought; 5, 7,190,
firax [ R ] In-

ternal 25.
¥y Name of amusic-
al instrument 121,
vyt [9] To enjoy;
- to experieniceysa36.

149; ¥t 99. W 165
4% [ ¥ ] Enjoyed,
experienced 165.

gau [yga] World 27.

7 (&) [x] To be.
gax b5, 197 wafx
145, 190 =fysw 135
146 g (1) = 117
122,175 gfrewy 102
X 22, 143, 146,
182 =rT 8, 82.

yax [ yqufr ] King 94

A« [AFT ] Division;
break, cestruction
5 190.

velopment, thought | AR [ ¥& ] Drum 121

oy [W] Oh 8l

Wrer [w1] Enjoyment
36.

ax [wg] Intoxication,
pride; 13.

ag [at¥] Intellect, 103.

e [ #a%e | Auspici-
ous 110.

eEy [ ageEdr ]

Name of a Heaven,



‘Clowdy &5

#5C [ ] House
96; Name of a

Heaven 93; 173,175.

g [ @ | Middle;
centite; 24,60, 84,88,
109, 140, 145, 156.

T [ #er | Middle,
céntre; 9.

aur [ e ] Mind; 6
8, 81, 32, 40, b5,
57, 119, 193.

Fore [s4rec] Charming
to the mind, 193,

o | shlreet |
Charming; 100.

aftr [ ] Gem; 3; 25,
26, 75, 76, 77, 88.

st (@) [ wger ] Hu
man bemg 42, 72,

145, stfas 89, 90

165, 156,

Auirce [ AtCd ] Demre,
31.

v aorf wex ] To think, to

considér; ety 60;
afwrert 56.
a=w [ A ]

simple; 37.

Pute,

adeh [afg) Moon; 5.
m Eﬁ%‘d’] Emera,‘lcl

m‘m Name of &
gem; 74,

we [ wga ] Gieat; 7
(prose), 57, 59.
wgtqry 5, wafde
43mg=a¥ 186, ngaw
188; wea® 93, 179
176, wziERE 145,
148%zrefiT 7 (prose),
117; nfazfag 97.

g [wgx ] Sweet 19,
mes?%i.

at [ @t] Negative
particle 60.
«/m [ a ] To create;
3‘1‘ 151.
[m‘a‘] Resgect 111.
mvlai [arereieh] Name
of a Yakshlnee, 10.
mmﬁ[wradﬂWoman-w
wm[m] Mind; 128.

mw[mm]Parents
63, 64, 68, 70, 135,

136 137 188

]
Parents; 46, 194.’
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A [ A ] Cupid: 12.

a® Month, 104.

s [ freareniresdi |
Name of a Mohaniya-
karma-prakriti 177.

frm (a1 Pure,
simple; 89, 143.

falRa (=) [fafem]
Joined, united; 81.

freema [R¥=3] Name-
of a race, 156.

dam [ Bl ]

- Name of aMohaniya-
~ karma-prakriti, 177-

Jg= [g=] To leave;
Hag 61,

vgu [@] To know;
gorar 133; gl (71)
129, 174; o=t b.

gir [ gf ] Sage 63,
64, 68, 119, 141.

q9%s [ gowe |
Pearl; 107.

9% [ 9= ] Root 92.

#% Name of a moun-
tain; 14, 52.

A [ 7gqe] Peacock;
66, 119,

VA [ g% causal ] To
attract, fascinate.

@ (fe) @ 198,

Mz Delusion 69.

Argfies [ Aesd ]

A kind of Karma-
“prakriti 192.

g () [ = ] And, also;
7, 10, 12, 66, 87,
91, 98,102, 143, ete.

~amr [@r] To know;
o (am) forg 49.

g [, gy, )
Composed, dear,
particle 198.

@ [T ] Wife of
Cupid 99.

t® [ '] Miserable,
wretch; 21.

V&t [tﬂf] To shine;
i 96.

@t [Tg] Taint, colour;
47.

@ [ w7 ] Kingdom;
10, 46, 149.
Jwm[w] To sport, to
play; w¥ 13,

oot Sport 21.



Glossary

‘tuforsy [crofra] Charm-

. ing 24, 151.

groft Wife,woman; 149. .

@\t Wifeof Vasudeva;
11.

ww [ @a | Delightful;
4, 12, 122.

@ (1) [ @@ ] Attach-
ed to, 112.

@ [wa] Gem, jewel
25, 72, 73, 75, 76,
82, 83, 86, 87, 88,
107, 120, 151, 159.

o [tEa] Name
of a country 78,87.

wuaesy [ wEsq ]
Name of acity 148.

o™t [ AT ] The
ocean 72, 87.

g [a)] Silver 3.

@ Liquid, juice 71.

wmun[cgat]Tongue, 195.

feer [ df@gw] Destitute
of 157, 189; 97.

x [t ] A king 97,
110, 198.

rrafirg [Tsge ] Name
of a-city 2, 96.

67

fraz (=] 7 (prose).
o =] Sage 43-
&= [®a] Sound, 121.
wFa [ g ] Tree 16
(footnote).

&9 [®="] Silver, 151,
V&g [ &3] To observe;
Teafr 116,

& [®v] Appearance;
12, 20. 98, 128.

¥ [¥@=r] Line 2.

adur Disease 157.

Q= [ Qurg ] Horri-
pilation 67, 108.

JO= [ &g ] To weep;
QI 68.

FFaw [Fgw] Sign,
mark; 75, 194.

vawr [&%] To cling to;

s=di[=%H1] Splendour 10.

&5t Shame, bashful-
ness 36. ‘

2% [@=1] Got, obtain-
ed 72,89, 156, 1569.

vza To shine;aggds
79; wggteR 67; R
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faw 9.

veg (%) [a%] Te
Obtam,agﬁa?a%a
72, o 162; #Rx

165, @ 81, 147.
7% [ 3] quickly 46.

Vet [# ] To rest; S

140.

¥ [3m] Besmearing,
189.

ewar [@ar] Colopr
or development of
the soul, 7 (prose).

@R (7 or ) [drw ]
people;world;42,90,
93, 96.

T (=) [w@] Like,
similar See .

9 (q) [a=] Vow,
65, 116, 186, 192.

&% [ 3% ] Crooked: 59.

dfssfadaa)Desire; 78.

4% [ra7aT] A class of
semidivine beings
29, 40.

/A% [ 9% ] To adore.
7 (prose); 57Q

o4 TR 7 ( prose)

sFET 163,160 7iam 162.
& [dw] Bamboo, 141.
51 [ 955 1. Telk 104.
Va5 [g] To talk gy
(F=mfa) 1.
Jau [ga] To go, to
move; THY 42; FEY
- 99; WY 8.
TF=9 [ g ] Calf 67.
gw [(a=sr] Thunder-
bolt; 10, 181. Ana,ﬂ
for fastening the
body 7 (prose).
a7 Causal passive]
To be beaten; &g
121.

AR [wiwe] Told 65.

weaa (g ] Free
from 47, 118.

g% [g2 ] The Banian
t\reei 15’ 243'

V&g [ 34 causal | To
grow; HtgEgs 09:

gur [gA] Forest 18, 23,
30, 48; shlort' form
for FUIHAT oL FFAT
151.

T (&) [ ol ]
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Merchant; 76,83, 84.
g [ ] Colour, 75,
9 [¥®W] Garment, 69.
%y [35g| Thing, 38.
ggamer [ a9am ] Name

of Mahavira 1, 2.
amg [7=ra ] Cupid, 99.
vag [ ag ] To talk;

FaEft 7 (prose).
9 (W.)UT [ A :l WOI'd‘,

22, 23, 29, 32, 41,

54, 55, 68, 103, 105,

119, 1569, 176, 198.
Tz (%) w [@Ew] Face,

mouth 52.

T Best, excellent; 96.

Ig% [3gw] Dear 125.
vag [ s ] To dwell;

g8 7, 7 ( prose )

193; T&g; 170.
@ [aw] Control,
influence,31,33,180.
Yag [ag] To bear 57.
7g% [ags) Boat, 78.
3 (9% ] Woman,
 wife; 29.

Jaax { savig ] To ex-
pound; Y. 7.
s [savs ] Obstruc-
tion 7 (prose).
Trforer (@) (aoferst) Mer-
chant; 73, 86.
Foft speech 19, 154.
THAWT. [ THAE ]
Dwarf 127.

Var [g Caus.] To pro-
hibit; g 160.
@ [ @ ] Continent;

168 [gr&r [Residence;
7, 15, 169, 193.
FrgRa{a@ra]Krishna;,
Name of Divine
beings; 11, 5L.

qrgwr [ grest ] Ship, 88.

@ [«wfe] Too, alse.

7, 28, 46, 51, 5B, 56,

77, 78, 143, 141, etc.

farsrvmm. [ Rysragor |
Clever, 75.

frefa [AfsR] Name
of a Namakarma-
prakriti 181. '

el (@) @ [f) Se-
paration;37,65, 135,
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e [fEiwrc]Change,129.

« fafira [ Refamg ] To
think; ffsaz 76.

Erf%ra [fafsrs] Wonder-

ful; 22.

firsta Place of victory
of a Chakravartin
145, 146, 148.

Ve [ fag Passive ]
To be; fRrssm 116.

forr [fas] Courtesy,
humility; 98.

fome [ R ] De-
struction 97.

Jifaa [frf+ R
causal. ] To place;
faforaae 71; -
Ffow 29.

firft [gf] Condition;
138.

frea [ fea ] Ex-
panse, details 50.

fardz Name of a sacred
place; 145.

famor [Rama] Heaven,
mansion 93, 175,

+ g [fa+ga] To leave
aside; forgs 36, 188,

frvea{Rrera]Wonder; 27.

fafew (7) [ Rfem)
‘Wonderstruck; 41.

fam [ Thought,
98.

frn{faec] Change.29

fimw [ R 1 Averse,
indifferent to, 129
frea=o 131

facz Separation; 59.

Jiewm [ Reem] To
cling; frefirg. 68.

vl [farem] To
shine; @ fx 35.

Jireg [ Rewm] To
wipe off. 66.

fafses (7) [ fafea ]
Avoiding. 118.

fafe | ffa 1 Mani-
fold 77.

e [faa) Dlscrlmma-
tion 98,

fergvn [firoor] Depress-

" ed. downcast 54,b5.

foraa [ g ] Worldly
object; 36, 99,129,
130, 131, 159.

fram [fmrg ] Grief,
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gloom; 57.

fa@w [fafw] Speciality

- 102, 188.

+ fagz [Fr+g]To move;
faex 92; Redm 48,
147, 150, 187, =-
o 47.

fafk [RifIFate; 59,110.
fafger [ Rz 1 Made,
~ celebrated; 3, 189.
#fix Name of Mahavira 4.
+ v [Fr+3g] To take
re st; frafirgom, 180.
Vg (@) sg [a9] To
speak; g=atiH 1
ga(3Iw| Addressed;175.
g9 [gura)] Informa-
tion; 34, bH7.

I (@I[AF] Sensa-

tion; 177
Fw [a] ¥ [ dawxa )
Name of amountain;
54, 167, 168.
Fmforer (@) [ St
Denizen of Vimana
161.
Fan [Qow] Aversmn,
. indifference; 197.

WName of a. species
of gods 17. '
e [Aw] Dress 188.
Fareht [ SRt 1 Name
of a city 94.
= [ta ] Like. 54, 97,
106, 187.
g[w@] Ones swn
54; Wealth 62.
g [ ma ] Century; 7 -
(prose), 42, 89.
gf [ m=it ] Wife of
Indra 99. .
& [5%7] God Siva, 11.
dfya ( d@ffs | with-
held, withdrawn, 7
( prose .
swa Union 46.
gaaw [ @gaw ] Body;
7 (prose); Name of
a Nimakarmapra-
kriti, 181.
asw [@7w ] Self-res-
traint; 117.
Heu[EsaeaRaraName'
of a Mohaniya
Karmaprakriti 177.
|| &) Become, 176,
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darer| deurer ] Stature,

Name of a Namakarma.
prakriti 181.

dgs [ &=gg] Delight-
ed, pleased 79.

&g Doubt, 29.

&arz, Collection 26.

g [ o ] Link-
ing together, 51, 52.

#ow [@uma] Got, - 165.

gueaw (@) [ dwg ]
‘Wealth, 98.

gz [ @afd ] At pre-
sent 168, 169.

@yt [ €4y ] Conmnec-
tioh 46,

wafcsr (7)) [ ey |
Remembered; 176.

gwor | @ | Hon-
our, 111.

e [ @] Coresi-

 dence,cohabitation;
86 (prose).

sifger [ &fem ] Dis-
gusted: 46.

e [ €eE) Doubt, 16,

a% (%] | Able, pow-
erful 51; 52:

v [ iR ) Wit
nessing 196.

i ea eyl Vicinity 70.

&1 [&e) Heaven 6.

&= [ady) Truth 94.

|ty [fy] Sixty 146.

@ [@r | Half more.
104.

gafe [ @afx] Seventy,
146, 147.

&9 [@w] Seven, 104,
186. [ &< ] Power
188;- 194.

qan [ @"d ] SeVenth
186.

adt [ ofw ]

85, 38, 62.
qH [!l'ﬂ] Enemy, 180.
wey [ @ | Caravan,

collection of mer-
chants; 64.

dzéwt [ srery | Trust,
faith; 159, 160.
aghEer [trsatﬁﬂr] Sum-
moned, 109.
afyg [a@rdt] Together
7 (prose), 36 (pro’se)
aw | " Wikh,
together wﬁh 25,

Power



“antr [ wam ] Whote;
8, 34.

o () [ s ]
Occasion, moment;
71, 101, 180.

aaa [ gag ] Tenet,
principle. 115.

qAw [ wrAm | Ascetic,
165, 166, 183,

wrT [@wwe] Battlefield
97.

gt (=) [gRmE] Come

togéther;met 167.
qAtor (@] Similar,
154. .

Aty Brief exposition 1.

gardinr [ swwle ]
Seated 64.

wtrs (@] Prospey-
ous 96.

g [ @fa ] Vicinity
20, 104, 174.

aysse [ @gsas | Re-
splendent, 134.

aygz (@gx] Sea 4.

vJeuafs [ @+ 35 +

1] Fo instruct;

wafhas 172,

agoquer [ agaw |
Arisen; 83.

sl [ qudlea |

Beaming 32.
N e [ + I )
To bear;ErsmEaex107.
v aarR [ag + @ +3]
To approach: ¥HE-

= 160; T 2,
14, 48.

mi’rm [ qagerw ]
Approach; 8. 151.
& [ W ] Welfare,
81; [ mva®.] kind
of Darsanivaraniya
- karmaprakriti 177.
wus [ a'mswe | Vow
of asceticism; 91;
163, 195,
s4lend] Rimself, 173,
@ae [ @%s ] Whote;
2, 57, 88, 96, 162

eraferss [ mradta ] Bed:
100, 102,

€T [¥r®: [ Lake; 106:
%R'll‘ [ &% ] Remens-

brance; 383, 34,132,

133, 176. '

guoft [ s=wfr ] Wway,
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‘path; 6.
af=g [@=g] Similar;
137.

afca{aew]Similar; 171.

afce [@Na] Mustard

‘ seed; 143.

o7 [7h7] Body; 4, 7

(prose), 85, 59, 103.

g&er [Esq ] Nature;
B8, 115.

vase [wm] To
praise;ﬂ'@%ﬁ!90.

afgx (a) [ ofEa ]
Pricked, 59.

gaw [ zretw | Hearing;
40, 108, 109, 158
1569, 176

g [w@]AllL 54,71,70,
117, 125, 129, 197.

w=req [@ax] Every-
\ivhere; 37, 188.

gz [@F ] To bear;
afseenty 59.

wgew [ TEs | Thou-
sand; 149.

@ [m=g] Sound 121.

gata [ gadr ] Provi-
sion; 162.

qifrsr (3) [ &0t |
Lord; 29, 44, 58.
172, 184 -

wrtafy [ EmiRee |
Mistress, 55.

T [¥W] Ocean,154.

et Current, 71,

QrEE [ Qe |
Attentive 40.

e [oreEr] Instruc-
tion 114.

var [ mma ] To tell;
TeEY 103; Tmew 57,
e 41 .

grErr [ wrarw] Name
of a Nimakarma-
prakriti. 179.

feg (g ) [fam ]
Lion 97.

oz [wae| Affeotlon;
32, 44, 61, 63.

Rt [3f1] Wealth. 198.

o [Res] Head, 76,
88.

f¥ra [ fm] Auspicious;
beneficial, ‘Liberal,
172, 196.

#izg [ sfig ] Conduct,
character;5,94, 190.

dter [frsa] Pupil, . 198,

g (7)[ga]Son, 19,135,
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gwa [gFa) Well-done,
merit; 31, 106.

gzarc Tender 12, 87.
g% [g% ] Name of a

heaven,164,173,175.
g% [mFs] White, Kind

of a meditation call-

ed g¥d™ 191,

gFa [ areg ] Happi- |

ness, 99, 175.
Jguw [ =] To hear;

gui 132, guig 155,

gfrer 22, 66, 103.

163, 174; gfurs 46,
- b4, 112; 119;gtormm

105;gforen;194;gurE

121; gig 197, FIS
91; gz 40, |HRN
82, 152,

g [gea] Asleep. 100.

gta [ Ifw 1 Mother
of pearls. 107.

gZgd [ggrwa] Harem,
140. :

gfs [ gfs ] Informa-
tion, search; 37.

ger (&) Nectar 7, 154,

gaferg [gatas] Well-

known 148.

g [ga1] Auspicious 35.
gaw [ gamg ] of a
good mind, 166.
gtawr [ & ] Dream;

28, 100, 102, 103.
ga ] T ] Scriptural
instruction; 124,132,
g [g7] God 1, 17,30,
38, 43, 81, 93, 95.
gL [ gWIEE ]
Heaven; 100, 102.
grtaFragrant,Chaitra
month, cow; 30, 67.

gfg (@] Indra; 99.
gl Goddess; 36.

gomw [ge=a] Name
of a sage; 14,16, 19.

g3% Name of a Vela-
ndhara god 17.

gz [ s ] Auspicious;
95, 108, 120, 190, 198.

gz [ g=@ | Happiness
pleasure; 36, 96, 198,

| gee [guz] Warrior,97. .
gga [ @gw ] Small,

subtle 178.
g3 [g3] Son 12.



76 Kumméputtachariam.

q@a [ ) Sun—
gem 74.

ater [ ufe or % )
Serial .ascending
order 133, 176.

+/@a [&=_ ] To serve;
[y 82.

&= (3] Remaining;
180,

&t [WF] Grief; 185.

"nieE [« |
Kind of gem 74.

vVEg [31] To search;
e 88; waly 37.

L3ty [ﬁm’\‘] Splendour;
26

Tewr [ @t ] For-
tune; 1(7, 108, 128.

TaEEEs - Name  of
the third Angasttra.
36 (prose)

¥ Swan 136.

g3 [ §2 ] Delighted,
103, 105.

Y [Tew] Hand; 195

vex [ g } To take;
Zur. 187.

g€ God S’ankara; 130

gft God Vishnu; 130.

gfem [&7 1 Joy, deli
ght; 67.

ga [ =9 ] To laugh;
gheewr 21,

| T [& causal.] To re-

move; TRT 89.
o (7)) w [ &)
Heart; 60, 90, 105,
foete Injury, klllmg,llﬁ
fagt [sraeata ] B@lowg
underneath; 20. |
(see under 3 )
23 [29] Cause, reason
bb, 184.
atyaz Name of the
preceptor of famr-
forra; 198.



[//Kumm'éiputta—Chariam
(The Story of Kurmiputra )

‘«‘ -

After bowing down to Vardhaména Swami
whose lotus-like feet are saluted by heads
of demons and gods, I shall briefly relate
the life of Kummaiputta ( the son of Kirm4).
(1). Once Vardhamana Jina entered the temple
of the Yaksha named Guna, in the garden
Guna—Sﬂpa.ka in the limits of the excellent
city of Rajagriha where all prominent people
lived within the limits of the law. (2). The
Gods, thereupon, constructed there the
Assembly Hall, which led to the ehmmatmn
of many a sinful act a,nd which was reful-
gent with the lustre of three ra.mparbs re-
spectively made up of excellent gems, gold
and silver. (3). Profound as the sea, and
possessed of a body resplendent like gold, the
valiant (Vardhamana) took his seat there and
began to expound Religion which is very
attractive being characterized by the four
constituents, charity and others (4). (He sa.1d) -
The Religion is of four kinds by virtue of
its four constituentscharity, austerity, cha.ra-
cter and thought, out of which thought should-
be looked upon as the mosb powerful (m its
resuLts) (). Thoughb (of the purest kind) is
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the boat to cross the sea cf worldly life;
thought is the road to the cities of Heaven
and Liberation; thought is the Chintdmani
( desire~yielding ) gem, yielding things, con-
templated in their minds by the faithful, how-
ever difficult to obtain they may be. (6). It was
by reason of pure thought that Kumméaputta
who conceived the Truth, obtained Perfect
Knowledge although he had not taken to
the actual life of monks and was staying in
his house (7). |

At that time there lived the seniormost
pupil of the Lord Mahévira, named Indrabhiti,
a houseless monk, known as Gautama by his
family name, *[seven hands tall ], of a stature
measuring equal in the four distances, pos-
sessed of a bodily frame with bones held up
by broad bone-pieces fastened by hard nail--
like bones, fair in complexion like a lotus or
like the line on the touch--stone of a piece
of gold, of fierce, resplendent and great
penance, *[noble, terrible, of terrific qualities]
of terrific austerities, living a life of very
hard celibacy, regardless of body, holding
contracted ( i. e. in full control ) the vast
mass of the flash (of his penance) possessed

* The rectangular brackets contain the meanings
of important readings noticed in the manuscripts.
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of the knowledge of the fourteen Parva
books, endowed with the four knowledges,
[ holding sway over all the letters of the
alphabet ], surrounded by five hundred house-
less monks, elevating his soul by frequent
observances of Shashtha fasts [and trying to
realise by intuition the soul by self--restraint
and penance of sitting in a posture of me-
ditation with knees upwards and head bent
down in a place not far away from the Divine
Mahéivira. At that instant, The sage Gautama
had faith, doubt and curiosity produced, sprung
up and risen in his mind ]. He started by
getting up. Having done it, he went to the
place where the Divine Mahavira was, and hav-
ing approached the Divine Mah4vira,he moved
reverentially round him thrice. Having done
it, he bowed down and greeted him. Having
done it, [ sitting neither far away, nor very
near in his front, and waiting upon him
with reverence and with hands folded ] he
said the following—“Divine Sir, who was
Kummaputta and how did he, residing in his
house, obtain the infinite, unexcelled, un-
obstructed, unveiled, full, complete and ex-
cellent Kevalajnina and Kevaladar'sana? Then’
the Divine monk Mahivira by a voice which
extended to the distance of one Yojana and
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which was pleasing like nectar expounded
as follows:—

Gautama, hear with concentrated mind,
the whole of the wonderful life of Kumma-
putta about which you are making me a
query. (8). In the continent Jambudvipa, at
the centre of the holy region of Bharata,
there wasthe city named Durgamapura which
was a principal city in the world. (9). There,
king Drona, who excelled the Lord of the
day by the splendour of his glory, was ruling
over his kingdom without any trouble, being
always free from enemies. (10). That king
had the principal queen named Drum4 whe
was to him as Umad to God S'ankara, or Rami
to Vasudeva. (11). They had a son named
Durlabha, very delicate, surpassing Cupid by
his lovely appearance, a mine of virtues and
a support of many people. (12). That son, by
the foolish pride of his royal birth and youth,
used always to enjoy himself by tossing up like
ballsin the sky a number of other princes (18).

One day there came to his garden named
Durgila, one Kevali preacher named Sulochana.
(14). In that garden there always stayed a
female Yaksha by name Bhadramukhi, hav-
ing her residence inan under—-ground palace
underneath a Banian tree famous by the
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name Bahusila. (15). Having saluted with
ardent devotion the great preacher Sulochana,
endowed with the lotus of Kevala Knowledge
and capable of removing doubts, she put to
him the following question:-<(16). Divine Sir,
in my previous existence I was a woman
by name Manavati, an object of enjoyment
to the Velandhara God Suvela who Jloved
me as his life, (17). At the expiry of that life
of mine, I became a Yaksha female named
Bhadramukhi in this grove. Kindly, tell me,
Divine Lord, where and in what condition
my husband is born. (18). Then the omni-
scient sage named Sulochana says with a
sweet voice--‘ hear me, good lady, your beloved
husband is born in this very city asthe son
of the King Drona, Durlabha by name, who
is very difficult to be approached.” (19).
Having heard it, the Yaksha female of an
auspicious face by ‘name Bhadramukhi,
became full of delight and having assumed
the form of the woman Manavati she arrived
near the prince. (20). Seeing the prince
engaged in tossing up many boys she said
to him with a smile “ What is the use of this
your play with these wretched fellows? (21).
If your mind is agitated for observing
miraculous things, then follow me closely.”
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Having heard these words, the prince ran after
her with his mind disturbed with wonder
caused by her words; and she, too, running
in his front took him to her own grove. (22-23).

Taken quite to the centre of the nether
world by a road lying underneath the Banian
tree known by the name Bahusila, he saw
there an extremely charming celestial palace,
made up of gold. (24), And, how was that
palace? It had its interior region filled up
with a mass of light shooting from the lines
of pillars made up of gems;it was variegated
with powerful rays proceeding from the line of
arches studded with jewels. (25). It disturbed
(the mental peace of ) a number of people
by the sportive appearance of female statues
placed on the jewelled pillars, and it had its
beauty enhanced by a number of windows
decorated with paintings of various types. (26).

At the sight of that residence of gods
which excited wonder in the mind of every-
body in the world, the prince became ex-
tremely amazed and began to think thus:—(27),
“Ts this a magical creation, or, is this witnessed
by me in a dream ? By whom have I been
brought to this place from my own city ? ”
(28). Having placed on a couch the prince
whose mind was disturbed with such doubts,
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the Vyantara female requested him-“My
Lord, kindly hear my words. (29). To-day,
after a long time you are seen, my lord,
possessed of a straight--forward mind. You
have been brought ( by me) for my purpose
to this palace of gods in this fragrant grove.
(30). To-day, indeed, is my mind’s desire—a
desire--yielding-tree no doubt—has borne fruit
inasmuch as you have met me as a result
of my merit arisen from my good deeds ”.
(81). Having heard these words and having
seen her face with Dbeautiful eyes, there
arose in his mind his love (for her) of the
previous birth. (32). ¢ She was possibly seen
somewhere’, ¢ She was, methinks, a familiar
person in the previous existence’with these
doubts and surmises there arose in him the
remembrance of his former existence. (33).
By virtue of his remembrance of the former
births he came to know the incidents of his
previous life, the whole of which he then
related to his beloved. (84). Then, having
taken away by her own power from his body
the inauspicious atoms and having put in
their place auspicious ones, the Divine lady,
his wife in the previous existence, enjoyed -
herself in his company having cast aside the
feeling of shyness and the like, Both of them
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staymg at that place enjoyed various pleasures
of life in this way. (35,36 ). The nature of the
four kinds of enjoyments has thus been stated
in the Sthaninga Sutra:-Co habitation has been
described to be of four kinds with respect to
gods:—for example, a god may co-habit with
a goddess; or,a god may co-habit with alower
female (woman or a female lower animal);or,
a lower male ( man or a male lower animal)
may co-habit with a goddess; or, lastly, a
lower male may co-habit with alower female.

On the other hand, the parents of the prince
who were always miserable on account of the
Joss of their son, sought him everywhere, but
they could not get any information even. (37).
How can a thing, removed by gods, be obtained
by men ? for, the1e is a vast difference indeed
between the powers of gods and men. (38).
Then, by the parents, who were so afflicted,
the omniscient sage was asked “Divine Sir,
tell us kindly where our son is gone”. (39).
Then, the omniscient sage said-“hear with
attentive minds and earsi—that son of yours
has been removed by a Vyantara female”.(40).
They were greatly struck with wonder by the
words of the omniscient sage and remarked--
“ how would gods take away a man who is
o impure?” (41). For, it hasthus beenstated
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in the Scriptures—the smell of the human
world spreads upwards to the extent of four
or five hundreds of Yojanas; it is onaceount
of this that gods do not come here.(42). The
gods come here on the occasions of the five
auspicious functions of the Jinas or by virtue
of the austerities of great sages, or, by dint
of affection cheirshed in the past existences.
(48). Then, the omniscient sage related the
account of her affection and the like in the
previous existence, on hearing which they
exclaimed:--“ Extremely potent, my Lord, is
the result of deeds indeed. (44) Divine Sir,
will there take place any day our reunion in
any way with our son? ” The sage said “the
reunion would take place when we shall
again come over here ". (45).

Having heard this account (of the love--
affair of the Yaksha female) the parents of the
prince became averse to worldly affairs, and,
having appointed their younger son to the
throne, they took to the life of monks inthe
presence of the sage.(46). Devoted to practis-
ing austere penance and intent on eating
food free from faults, they moved with their
minds free from the taint or colour of attach-
ment and well-guarded in mind, word and
deed. (47). A certain day, that omniscient
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sage in the course of his moving from town
to town, arrived, at that very garden called
Durgila, accompanied by them. (48). The Yak-
sha female, on the other hand, ascertaining
by Avadhi knowledge the short period of the
life of the prince, asked the omniscient sage
with folded hands and with great devotion:--
(49). “ Divine Sir, is it possible to have this
short period oflife lengthened by any means ?”’
The omniscient sage, who knew the ‘details
of all things by his omniscience said there-
upon as follows-(50). “ Neither the prophets
nor the Heads of monks, nor sovereign kings,
nor Baladevas, nor even the Vasudevas, how-
ever powerful they be, are able to join the
pieces of life when broken up. (61). Even
gods, who are powerful enough to wuse the
Jambu Continent as umbrella and Meru
Mountain as the staff, are not able to join the
broken pieces of life”. (52). For, it has thus
been stated:—“Neither learning, nor medicine,
neither father, nor kinsmen, neither favourite
family deity, nor mother full of the stream of
affection, neither wealth nor bodily strength,
none, not even the best of the gods, are ever
able to join the broken (pieces of) life.” (53).

Having heard these words of the omni-
scient sage, that goddess, dejected at heart,



54-62 | English Translation 11

arrived at her own place having lost as it
were the store of all her possessions. (54). After
being seen, she was questioned with tender
words by the Prince:—*“ Mistress of my heart,
why are you dejected at heart to-day ?—(56).
Are you troubled by anybody or is your order
not obeyed by anybody, or, is it by any fault
of mine that you have become ill--affected
ab heart ? 7 (56). Speaking nothing, yet carry-
ing in her heart a load of serious pain, when
asked with pressure, she related the whole
story thus--(57) * My lord, having known by
virtue of my Avadhi knowledge your period
of life to be short, I made inquiry of an
omniscient sage who explained it. (568). This
is the reason why I have got my body pricked
with darts of grief. Crooked being the ways
of destiny how can I bear your seperation?”
(69). The prince said “ Well, Yaksha lady, do
not be pained at heart. Who would think of
permanence in this life which is as fleeting
as the drop of water ? (60). If you really bear
affection towards me, then leave me, dear
one, near the omniscient sage, so that, T shall
be able to do service to my own self.” (61).
Then, with her power, the prince was taken
by her near the omniscient sage, where, after
bowing down to the omniscient sage, he took
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a proper seat. (62) Seeing the prince aftera
long time,the twosagesviz. the parents of the
prince who were there, began to weep bitter-
ly onaccount of the strong filial affection (63).

The prince, too, who did not know any-
thing, was specially asked by the omniscient
sage—“well, pay your respects, prince, to
these sages—your parents—sitting here”.{(64).
The prince then asked the omniscient sage--
“My lord, how have they come to accept the
monk’s vow ?’; and the sage, too, related to
him at length the whole reason, ‘separation
from the son etc, etc. (65). Hearing it, the
prince became delighted and horripilated with
joy like a peacock at the sight of the cloud,
or, like the Chakora bird at the sight of the
moon, or like the Chakravika bird to see the
Sun, or, like a calf to see its mother cow,
or, like a cuckoo to see the sweet fragrant
spring season. (66, 67). Clinging to the neck
of the sages, viz. his parents, and weeping,
he was consoled by that Yaksha female with
sweet words. (68). That Yaksha lady wiped
the eyes of the prince bedimmed with tears
by the skirts of her garment. Lo! the working
of the Great Delusion! (69). The Goddess
left near the omnuiscient sage the prince who
was replete with excessive delight arising at
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the sight of his parents. (70). Then, the omni-
scient sage, t00, seeing that it was the proper
occasion preached a religious sermon similar
tothe stream of nectar putting all of them un-
der great obligation in the following words:--(71).

“That individual, who being capable of
getting release, and having got human exist-
ence, becomes cereless in religious practice,
drops into the ocean the Desire--yielding--gem
which, in fact he has got. (72). To illustrate
this—In a great city there was once, a mer-
chant skilled in various arts. He studied at
the house of the preceptor the book on the
test of gems. (73) By learning how to test
gems, that clever merchant came to konwall
the marks, qualities, colours, names and
whereabouts of Saugandhika, Karketana,
Marakata, Gomeda, Indranila, Jalakénta, Str-
yakinta, Masiragalla, Anka, Sphatika and
many other gems.(74,75). Once, the merchant
thought to himself “what is the useof other
gems? the Desire--yielding--gem is the crest--
gem of all gems accomplishing, as it does,
the object of thought’. (76). Then, for obtain-
ing that gem he dug mines at various places; .
but, he was not able to find it with all his
various efforts. (77) Then some one said to
him ‘get into a ship and sail to Ratnadvipa;
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there is the goddess named As'apuri who will
give you your desired object’(78). He went to
‘that Ratnavupa, and propitiated that Goddess
by twenty one fasts. Pleased with that, she
said unto him (79) ‘Well, good man, with
what motive have I been worshipped by you?".
He said ‘Thismy effort is directed, O Goddess,
to the acquisition of the Desire--yielding gem’,
(80). Then the Goddess said-* Well, dear boy,
your store of action is not in fact :such -an
one as is conducive to your welfare; because,
gods, too, bestow wealth upon men in ac-
cordance with their action.’ (81). Then he said
‘If T had a store of meritorious actions, where
was the necessity to adore you? You there-
fore, give me, please, the gem, then come
what may’. (82). Then she gave to that
merchant of gems the Desire-yielding-gem and
he, pleased at heart, embarked the ship for
sailing homeward. (83). Seated on the deck
of the ship when he came well-nigh in the
middle of the sea,the moon of the full--moon--
night rose on the eastern horizon. (84). When
he saw the moon, that merchant thought in
his mind as to whether the refulgence of the
gem was superior or that of the moon. (85).
With this thought he took in his hand the
Desire-yielding-gem and carefully observed
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with his eyes the moon again and again and
the gem over and over. (86). While he was
observing it in that way,as hisill--luck would
have it, there slipped from tbhe palm of his
hand into the sea that extremely delicate
priceless gem. (87). Was it possible for him
to catch hold of the gem, the crest-.gem of
gems, when it had fallen into the sea how-
ever carefully he made a search for it ? (88).
Similarly, a living being, being entirely
subjected to a lot of mistakes, loses in a
moment the human life which he obtains
with considerable difficulty after hundreds of
transmigrations. (89). Blessed and virtuous,
indeed, are those who cherish the Religion
of the Jina in their heart. It is their human
life that is praised as endowed with fruit in
this world” (90).

Having heard this sermon, the Yaksa
female accepted the Faith, while the prince
took the initiation to the vow of the monks, so
hard to practise, in the presence of thepre-
ceptor.(91). The Prince studied from the revered
old:preceptor the Fourteen Pirvas,’and practis-
ing hard penance,he moved in the company .
of his parents. (92). All the three—the
prince and his parents—observed the life of
/gnonks, and, as aresult, went to the Mandira
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Viména of the Mahis’ukraHeaven. (93). That
Yaksha female, too, dropped down from
Heaven and became the wife of King Bhra-
mara having got the name Kamal4 and possess-
of truth and character. (94) Afterwards,
king Bhramara and queen Kamald, both,
having followed the Faith -of Jina and having
auspicious thought at the time of death,
became gods in that very Heaven. (95).

There was the excellent city Réijagriha,
a splendid mansion indeed of excellent
Justice, full of wealth, corn and the like, and
very famous on the whole earth. (96). There
ruled king Mahendrasimha, a lion as it were
for destroying the elephants in the form of
enemies, by whose very name there was
routed on the battlefield the line of the
enemies. (97). There was his queen Kfirmalike
a goddess in beautiful appearance, and
possessed of ornaments in the form of good
qualities such as modesty, discrimination,
thoughtfulness and others. (98). They pass-
ed their time happily, enjoying themselves
with various worldly pleasures like Indra
and S’achi or like Cupid end Rati. (99).

A certain day, the queen was in her
bed partly asleep and partlyi awake,
when she saw in her dream the wonderful



100-108]  English Translation 17

and lovely mansion of the gods. (100). In the
morning, the queen got up from her bed and
having gone to the king spoke thus with sweet
words. (101) “I woke up this morning after
having beheld in my dream the Residence
of Grods: what will be the special fruit of such
a dream?” (102). The king became pleased and
gratified at this, and, with his body full of
horripilation, spoke as follows according: to
his knowledge:~(108). “Well, queen, after full
nine months and seven-and-a-half days, you
will get a son possessed of many auspicious
signs and virtues who would be, in fact, an
eye to the world[a friend of the world, or,
the Sun in fact in this world ]. (104).
Having heard these words of the king and
being pleased and gratified at her heart, the
queen with the permission of the king arrived
at her residence. ( 105 ). After having lived
“the life of a god, the soul of the prince, full of
well--achieved merit, got there into the womb
of Kfrma just as a swan into alake. (106). The
queen bore an excessive splendour by virtue
of that feetus, just as a mine of gems with a
gem or a mother o’pearls with a big pearl.
(107). By the innate power of the feetus and
by theirise of her auspicious merit there arose
in her the auspiciousdesire in pregnancy to
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hear about Faith and Scriptures. (108). Then,
by the king there were summoned through his
servants the Doctors of the Six Philosophies
present in the city for speaking about Religion
toQueen Kirma. (109). All of them, after taking
bath and making offerings and performing
many wonderful and auspicious rites, arrived
at the Royal Palace with their respective
books. (110). Having bestowed blessings (upon
the king and the queen) and being well receiv-
ed and honoured by the king, they exhibited
their respective religious beliefs having
occupied auspicious seats. (111). After hearing
the beliefs of other religions characterised by
injury to living beings, the queen who was
devoted to the Religion of Jina, became
extremely dejected at heart. (112). For, let
one give charities, let one observe the vow
of ascetics, let one master the Veda and the
like, let one always meditate on gods and the
like; if one has no compassion, everything is
of no avail. (118). There can be no initiation,
no begging, no charity, no austerity, no
meditation, no life of sages, where there is
no compassion. (114). |
Then there were invited by the king the
learned Doctors of Jain Faith possessed of
high virtues and they began to expound the
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nature of the faith—the essence of the
doctrine of the Faith of the Jina—as follows:—
(115). “The protection.of the six groups of
living beings verily constitutes Religion. It
is with this reason that the vow of abstinence
from harm to living beings is placed first
among the five Great Vows.” (116). It issaid
in the Das'avaikalika--“The following has been
pointed out by Mah4dviraswdmi as the first
religious item, viz., a complete abstinence
from injury, which is nothing else but a self--
restrained action regarding all living beings.”
(117). Tt is also observed in Upades'amila-“A
man devoid of compassion towards the six
groups of living beings is neither an initiated
monk nor a house-holder; he becomes fallen
from duties of monks; he is also fallen from
the religious duty of (virtuous) householders
viz. charity.” (118). On hearing these words
of the great sage which were similar to the -
rumbling of clouds, the peacock in the form
of the mind of the queen obtained extremse
satisfaction and joy.(119). When the requisite
number of pregnancy days was over, the queen,
who had all her desires in pregnancy satisfied,
gave birth to an excellent son on an auspi-
cious day at an auspicious moment. (120).
On that occasion then there was sounded the
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drum with sharp sounds, which roared with
great noise in the courtyards of heaven; there
proceeded the auspicious sounds of Bhungala
and kettle drum; there was heard the Napheri
with its novel sounds. (121). A host of bards
shouted lines of praises; groups of clever men
with delight shouted blessing of long life;
lovely women danced beautifully; thus was
celebrated the birth festival on the birth of
the son. (122).

There was given by his parents to their
son the name ‘Dharmadeva ’ in conformity
with the pregnancy desire of hearing religious
sermons which was a sweet one in considera-
tion of his virtues.(123). That prince, borne
from arm to arm and lap to lap by five nurses,
became dear to all. (125). He studied all the
seventy--two arts himself with his own sharp
intelligence, the teacher having obtained nc
doubt the position of a simple witness. (126).

However,asaresult of his action of binding
down and tossing up the princes in his
previous existence, he became a dwarf having
got a height measuring only two hands. (127).
Possessed of gracefulness and good luck, he
attained to youth in course of time, bewitch-
ing the minds of young women by virtue of
his unparalleled countenance. (128). Every-
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one experiences in his youth various mental
changes wrought by the objects of sense; hut
Ktmmaiputta, who knew the true nature of
objects remained indifferent to objects of sense.
(129). Gods Hari, Hara, Brahma and others,
all were subject to the influences of objects
of sense; blessed indeed was Kummaputta
who subjected in fact the objects of sense.
(180). The vow of monks, which he had observ-
ed in his previous birth for a long time,
became the cause ofhisindifference to objects
of sense in the present existence even in his
youth. (181 ). A certain day, when he was
hearing the gospel expounded by the eminent
sage, the prince had the memory of his pre-
vious existence sprung up in him. (132 ).
Although as a result of his contemplating on
the unsubstantial nature of the worldly exist-
ence by virtue of his remembrance of his past
existence, he had occupied a place on the
Ladder of Spiritual Progress of the Annihilator
of actions, yet, on his engaging himself in
pure meditation and consuming the unbearable
mass of the fuel of actions by the fire of
meditation, there arose in him the infinite
resplendent Omniscience. (138, 134),

He thought-“1f I would take to the rigid
life of a monk, there would certainly result
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- the death of my parents who would be pained
by the separation from their son.” ( 135 ).
Consequently, although he was in possession
of the Lotus of Omniscience, yet, on account
of the pressure of his parents, he remained
at his house observing mentally the life of
monks. (186). What son’ islike Kummaputta
devoted to the feet of his parents, who, although
omniscient, remained long at his residence
out of compassion for them ? (137 ). Who,
other than Kummaputta is blessed, who, for
the enlightenment of his parents, remained
incognito at his residence although possessed
of Omniscience ? ( 138). The fact that the
iufinite Omniscience arose in the case of
Kumméputta although he stayed in his house,
was nothing else but a powerful working of
his pure mental condition. (139). It was on
account of his pure mental condition that
the sovereign Bharata who was so engrossed
in his harem got Omniscience, although he
was a householder, while he was actually
sitting in his Mirror--house. (140). Similarly,
Ilaputra, living as a householder, became
omniscient by virtue of hispure mental con-
dition ab the sight of some ( two) eminent
sages roaming for alms whom he saw while he
was occupying the top of the Bamboo. (141).
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In the same way, there arose Omniscience
in the case of Ashadhabhiti while he
was enacting the part of king Bharata as a
result of his extremely pure mental condition
althoughhe was a householder. (142). It should
be known that there exists asmuch difference
between the material worship and the mental
one as there exists between the Meru
- mountain and the mustard seed. (143). By
material worship a man can go at the most
to the Achyuta Heaven; while by mental
worship he may get Absolution within one
Mubhtrta even. (144).

There are situated in the human world
only five Mahdvidehas (holy places); in each
Mahdvideha there are thirtytwo holy places
named Vijaya. (145). By multiplying thirty-
two by five, the Vijaya places in all become
one hundred and sixty. By adding to these
the five in Bharata and the five in Airévata,
the holy places in all become one hundred
and seventy. (146). (One for each holy place)
there can be at the most one hundred ang
seventy Jinas at a time. All this has been
said merely because there arose an occasion
for it; now hear about the direct subject
matter in hand. (147).

In the holy place Mangalavati Vijaya
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situated in the famous Mah4videha there was
a city by name Ratnasamchaya abounding
in wealth and corn. (148). In that city the
sovereign king Devaditya who excelled the
Sun in lustre, ruled over his kingdom by
enjoying himself in the company of sixtyfour
thousand beaatiful ladies. (149). A certain
day, there arrived in course of his move-
ments at the garden of the city which had
many excellent trees, the Prophet named
Jagaduttama. (150). There was prepared the
reception hall by the Vaiménika, Vyantara
and Bhavanapati gods which was lovely by
its three ramparts made up respectively of
gems, gold and silver. (151).

The sovereign king on having heard the
arrival of Jina became delighted at heart
like the Chakravdka bird on the rise of the
Sun, and he started with his retinue for pay-
ing his respects. (162). Having moved round
the Prophet thrice, keeping him to the right,
and having bowed down, hec sat at the ap-
propriate place with folded hands. (163). Then
the Lord, with a voice, which was as sweet
as nectar and which was the sole boat to
cross the sea of worldly life, preached the
Religion to the faithful devotees:-(154). “Hear
ye, devotees, the embodied soul, getting out
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with difficulty from the store-house of souls,
obtains the life of a human being after many
existences. (166). Having got the human
existence, it is difficult for a man to get the
country of the Aryas which is difficult to
secure, as many men are born in families of
Dasyus and Mlechhas. (1569). Even after being
born in the region of the Aryas, it is -diffi-
cult to be endowed with sound senses as
generally no man is seen with body entirely
free from diseases. (157). Even after being
possessed of a healthy body, it is difficult to
get an occasion of hearing the Jain Faith,
as there are not seen everywhere preceptors
who are sages endowed with high virtues.
(168). Although an occasion of hearing Re-
ligion is obtained, it is difficult to have faith
in the precious preaching of the Prophet,
as there is seen the majority of men with
minds engaged in worldly talks. (1569). Even
after having faith, practice is held to be still
more difficult, as the great enemy in the
form of carelessness prevents a man from
actually doing the religious actions. (160).
For, Carelessness is the greatest hater, Care-
lessness is the greatest enemy, Carelessness
_is the greatest thief waylaying a manonthe
path to the city of Liberation; Carelessness,
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lastly, is the path leading on to hell. (161).
Blessed indeed are those, meritorious indeed
are those, who, having got all the requisites
and giving up Carelessness attain to the highest
abode having observed the life of monks”. (162).
On hearing this advice of the Jina, some
got faith, some took ta Monk’s Life, while
some meritorious people accepted mentally
the partial observance of the Five Vows.
(163). On the other side, the embodied souls
of Kamald, Bhramara, Drona, and Drumj,
who had already gone to S'ukra Heaven,
dropped down and became Khechara beings .
on Vaitddhya mountain in the Holy Bha-
rata Region. (164). All the four, who had
‘enjoyed themselves with various worldly.
‘pleasures and who had taken to Monks’ Life
as a result of the preaching of a Chirana
sagé arrived at that very place and took their
geats after paying their respectsto the Great
Jina. (165). On beholding them, the Sove-
relgn king asked the Sovereign Lord of Re-
ligion:-‘Divine Sir, who are these Charana
sages with pure minds and whence have they
come here ? (166). Then the Great Jina said
“Hear, Great King. these are erial beings
who have come down here from the Vaiti-
dhya mountain to pay their respects to us,”
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(167). Then the Sovereign asked:=“Divine Sir,
is there at present any sovereign king or an
omniscient monk in the Land of Bharata which
has got the Vaitddhya mountain in it ?” (168).
The Jina replied-“There is neither an omni-
scient sage nor a sovereign ruler at present
in the Bharata Land; but there is Kumma-
putta who is omniscient although a house-
holder. (169). Then the sovereign king again
asked—*“well, Divine Sir, does an omniscient
sage live in his house ?” The Divine Lord
replied:—“he sticks to his house with a view
to enlighten his mother and father”. (170).
Then the Aerial beings asked:—‘“Divine Lord,
is there Omniscience for us?’ to which the
Lord replied:-“you, too, will have omniscience
ere long”. (171). They again asked-“Thou,
Divine Lord, who art a traveller on the path to
the Blessed Abode, when shall we have omni-
science ?”’ (172). On being thusasked, the monk
named Jagaduttama said: “when Kummaputta
will himself relate to youthe account of Maha-
sukra Heaven, at that time you will have
Omniscience”. (178).

On hearing this, and having come to know
the Religious truth (or tenets), they becamé
controlled in mind, word and body and having
bowed down to Jina they approached Kumma-
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-putta and there all the four stood quite
near him. (174). They were then addressed
by Kummaiputta “Dear Sirs, the Jina hasnot
verily told you what kind of happiness of re-
sidence in Heaven you experienced in the
Mahis'ukra Heaven”. (175). Being reminded
of their past existences on hearing these
words, the four Chirana sages remembered
their previous existences and mounted upon
the Ladder of the Annihilator of Actions. (176).

The following is the description of the
ascent on the ladder which the Annihilator
of Actions climbs:-He first annihilates the
four varieties of the passions or Kashiyas
(anger, pride, deceit and greed) which cause
eternal transmigration; then the false faith,
the mixed faith and the faith; then, the eight
varieties of the Kashdyas which come in the
way of the Five Vows, then the neuter pas-
sion, the female passion, the six emotions
and the male passion; then, the four varieties
of the four passions which cause temporary
excitement. (177). Then, he annihilates two
varieties of Gati and two of Anupirvi; then
four out of the five Jatikarmas from Ekend-
riya upto Chaturindriya; then Atapa, Uddyota,
then Sthivara and- Stikshma. (178). Then, he
annihilates the Sidhdrada and the Aparyipta
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kinds of Nédma-potencies; then deep sleep,
deep walking sleep, and somnambulism; and
then, whatever there has remained of the
eight Kashiyas (during the course of which
he has destroyed all these latter). (179). Then
. he, being much exhausted, stops awhileand
~ when there remain two moments only for
his Omniscience, in the first moment he
destroys sleep and walking sleep and the
following Nama-potencies, viz. Devagati and
Devanupfrvi, Vaikriya S'arira, the Samha-
nana Karmas excluding his own Samsthana,
the Tirthamkara Nimakarma and Ahiraka
variety of S’arirandmakarma; while in the
second moment after annihilating the five-
fold Jnin4varana, the remaining four kinds
of Dars’anivarala, and the five--fold Anta-
rdya, he becomes omniscient. (180-182).
Having mounted, in this way, the rising
scale of spiritual progress of the Annihilator
of Karma potencies, all those four monks
became possessed of Omniscience and having
approached Jina they took their seats in the
assembly of the omniscient. (183). Then Indra
who sat there made the following question .
to Jagaduttama, the Lord of the Jinas; “Di-
vine Sir, why have you not been saluted by
these people ? ” (184) to which the Divine
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Lord replied-“These have the Intuitive Om-
niscience from Kummaéputta. It is on account
of this reason, viz. that they have ~got In-
tuitive Omniscience, that I was not saluted
by them.” (185). Then Indra again asked:—
“When will he be taking the Great Vow (viz.
the order of the monks) ?” The Lord replied
that he would take it in the third period of the
seventh day.(186). Having said this, the best
of the Jinas named Jagaduttama returned;and
remained glorious on the earth in his move-
ments dispelling, like the Sun, masses of
darkness in the form of ignorance. (187).
Then the magnanimous Kumméputta
gave up the dress of the householder and
took that of the monks, which specifically
_overcame the troubles of the world. (188).
With his mind free from all taints, that
best of the Omniscient took his seat on a
clean lotus made up of gold by the gods and
began to deliver his religious sermon as
follows:—(189). “Religion is constituted of
four parts charity, penance, conduct and
thought; but, among them, thought is the
most important, being in fact, the most effi-
cient medicine for inauspicious deeds. (190).
Just as the bestowal of safety of life is the
best of all gifts, or, the Omniscience is the
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best of all the five knowledges, or, pure
meditation is the best of all meditations,
in the same way ( pure ) thought is
the best of all religious things. (191). Also,
just as enticing potency (Mohaniya Karma)
is the most difficult toeliminate, or, the tongue
the most difficult among all senses to control,or,
the vow of celibacy the most difficult among
all vows to practise, in the same way it is
most difficult to possess pure thought among all
riligious achievements. (192). Beings, entitled
to Emancipation, obtain Pure Intuition by the
lovely pure thought even though they be
staying in their houses; we can quote ourselves
as the best example to illustrate this
fact.” (193). _ '
Having heard this sermon, the parentn

too, who came to know the truth, observed
the rigid life of monks and having their souls
well exalted they obtained an extremely
auspicious position. (194). Many other persons,
entitled to spiritual elevation, heard those
words of the omniscient, and, some .of them
adopted an attitude full of faith, some accept-
ed the life of monks, while some adopted
partial observance of the Five Vows. (195).
That pre—eminent Kevali Kumméaputta, who
thus enlightened many men, lived the life
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. of a monk for a long time and eventually
went to the Eternal Blessed Region. (196).
That devotee, who hears this life of Kumma-
putta which is conducive to indifference for:
worldly affairs, becomes free from all sins
and becomes arecipient of unlimited happiness.
[an object of happiness to Anantahamsa the
writer | (197 ).

This short narrative is composed by Jina
Ménikya the foremost pupil of the ‘worthy
blessed preceptor Hemavimala which, being
read by people, may live long. [ This short
narrative is composed by the favourite pupil
(Anantahamsa) of Jinaminikya whohad Shri
Hemavimala as his blessed preceptor; read
by/p‘eOple, may it live long]. (198).



Notes.

St. 1. The stanza is as usual a benedictory
stanza serving the purpose of benediction as
well as that of the introduction of the topie.
The word =rg@<T refers to Bhavanapatis and
others. The reading FwrATgaea fi® is metrically
correct; only there is the omission of the
nasal after @ which might be looked upon as
archaic. M=s1fH-corresponds to Sk. semf.
Hemachandra in his grammar (8. 8. 171) has
mentioned drss as a special irregular form
for ggmfir. It appears, however, that Srs=fir
and =iy were also used for frew. Tw, T=T
and §153 are Prakrit roots for Sk. ¥ (=@).

St. 2. guférem (Sk.ggorfrea®) in the garden
named gvr&ww; or it may be the name of a
temple. quifarae (Sk. gurfer=d) in the house or
temple (fr@a) of the Yaksha named mwmiais
shortened as aqor. The word may also mean
“abode of merits”. @@ ( Sk. @wawEa: )
arrived, came. ‘

St. 8. mAverTw or WHTETU. Assembly of gods,
men and lower animals where the Tirthankara
gives religious sermons., The extent of the
ground for the assemblages is given as one
Yojana. There are three enclosures one with-
in the other. The innermost one, made up

1
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of gems, has the pulpit for the Tirthankara
and it is prepared by Viminavisi gods; the
middle one, made up of gold, is prepared by
Jyotishka gods; while the external one, made
up of silver,is prepared by Bhavanapati gods.
The assemblage .consists of twelve Parshads
or groups: 4 of four kinds of gods, 4 of four
kinds of goddessess,1 of Sidhus, 1 of Sidhvis,
1 of Shriivakas, and 1 of Shrivikds, There are
many other minute details given in various
books such as Réjapras’niya-sitra and the like.

St. 4. fafazgy (Sk. ffre:) Took his seab on
the throne. @gzwfit As profound as the sea.
gromge (Sk. grate=argewste) The four constituents
of uw are g, AW, e and wraw ( as described
in the next stanza). The a# is expounded in
four directions east, south, west and north
respectively with his four forms in the four
respective directions by the Lord who is
possessed of the four getfera™s or principal ex-
cellences:-gratfarsra (knowledge par excellence),
rqraTETATaEa (complete freedom from ob-
stacles like faults and diseases), genferma (high-
est worship) and g=afersr ( the most efficient
speech which is intelligible to all beings).

St. b. gror (Sk. gr) Charity. It is described
to be of b kinds—sryagr™ ( vouchsafing safety
to all living beings ), garag™ (charity to
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deserving people like monks and nuns), 13-
FHgT (morsels, money ete. given out of com-
passion for their distress to beggars, defective
persons, dogs, etc.), ItRragr (gifts to brothers,
sisters, and those who sing the praises of
Deva, Guru, Dharma etc.) and sfagw ( gifts
for being famous given to bards, singers etc.).
aT (Sk. qga ) is described to be of 12 kinds
characterized by fasts and the like. &= (Sk.
#fiz) is the contented attitude of the mind
by the restriction of the various bodily enjoy-
ments and desires. cf. g RraanTeToeTEt
wuore g, o ( Sk, WA or wrget ) denotes
literally here the mental condition. There
are innumerable mental conditions different
in different moments giving rise to different
kinds of & which tie down the soul. cf. &
N AT S ATy Jor Xu awrdor | @y afr &
gAY GETge 999 F99 1| It appears that the
four constituents .of &% viz, g, aq: e and
a&aw when practised according to scriptural
directions make a man pre-eminently religi-
ous in body, mind and speech. The mind, of
course, being the most important factor,
capable of governing speech and the body,
a the mental condition, given rise to by
the intellect which has correctly grasped the
religious tenets, is looked upon as the most
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_powerful. cf. 7w Ty AT Fw TR I

o=y (Sk. wra=m:) s and o are given ag
Prakrit roots in the sense of Sk. &t to know.

St. 6. swgztael (Sk. wwarzRrahin:) Boat to
cross the ocean of worldly existence, FRTTTRTo
(Sk. Tmiferargzarciir:) Road to the city of Heaven
or Liberation. wRramure (Sk. sr=avat) w=rsia as
opposed to s is an individual who, being
fully religious and meritorious, ispossessed of
=TT or fitness to go to the place of Liberation,
and hence, is capable, of obtaining his desire
on a. mere contemplation of it, just as one
obtains his contemplated desire by grasping
the Chintdmani gem in his hand.

St. 7. wvaor (Sk. wrda.) The word wra here
refers to srtrwyma the mental condition which
is characterized by a complete destruction
(3r3) of all ®a. Because ¥yt is the most im-
portant of all, therefore, @wrwasr ( right
doctrine ) which is only an excellent WrF is
more important than mFrFamRs. of. FEwmr
Y FEunTgeq afer R It was on account
‘of the presence of this excellent mental con-
dition that the hero of the story, the son of
Kirmi, got Omniscience although he did not
follow the order of monks.

a9t wr30i-In this prose passage which is
almost a quotation from the Sutra Literature
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describing the usual wayin which the leading
Ganadhara Gautama is represented to be
questioning Mahivira Swimi, the writer fol-
lows the Sutra style and the language is
Ardha-Migadhi, and not the Mahdrishtri in
which all the verses of the present narrative
are written. &9 H3a-Lt is usual in the Sutra
Literature to read a nasal after the affix w
of the Instrumental sing. and the Genitive
plural as also after the affix g of the Loca-
tive plural and f& of the Instr. plural. #1®
refers to the era, viz. the fourth part of the
present wr@fquir which is known as gwargwar.
gag is a smaller period of s, @AW ( Sk.
¥rAwr) monk or ascetic, from the root =¥ to
toil or to perform penance. It is also
explained as ® + ®#® (possessed of a
healthy mind) or @® + #% ( possessed of an
equanimous mind. WA (Sk. WAT) possessed
of wat. The word %=1 has got many senses—
knowledge, great penance, fame ( esp. due to
the capacity of removing naturalantipathy ),
apathy to worldliness, liberabtion, appearance,
extraordinary enthusiasm, strong desire to
be free, glory, religion and prosperity. @it
Proper noun, singifying the difficult conquest
of the invincible inner enemies. &g (Sk. )
Seniormost.
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gaeae (Sk. @a@:) lit. Seven in height
i. e. who was seven 'hands tall. wE=EgtEe
(Sk. TragTarEcamERys: ) Possessed of a
bodily frame which was quite proportionate
on account of the four ends of the body
being quite equidistant. While he had the
sitting posture w¥=rew or warrEm, he had the
following distances quite equal-(1) the distance
between the two kness, (2) the distance
between the seat and the top of the
forehead, (3) the distance between the right
shoulder and the left knee,and (4) the distance
between the left shoulder and the right
knee. This is the way in which usually the
FATGTH G is described. Literally, however,
Tgce means a four-sided figure, or, a quadri-
lateral and @AAGLH means a figure, with
four equal sides i. e. a square. FTATA means
bodily posture. The meaning hence may be-
who, while sitting in the warm&w posture had
the square formed by the four sides, (1) the
distance between the two knees, (2) the dis-
tance between the right knee and the right
shoulder, (8) the distance between the two
shoulders and (4) the distance between the
left shoulder and the left knee.

TearEge ( Sk. TamTTAREEEa: ) The
words a9, %YW and T have special senses
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in the Agama literature viz. nail, plank and
fastening down, respectively; cf. @y ¥ &%
e o I dited Rt | swemmede A
& fraromiE. The build of the body is described
to be of six kinds ~-mwmmaa€a# B
AATIEA, AATEE, ATATCTEEAT, BT
eaw and RATAGEAT. TEAT means arrange-
ment of bones, In the strongest build, called
FERTIATC=EEAq, the @gaq or the arrange-
ment of the bones is fixed as it were by
g (nails ) as well as by w7 (band) as well
as by ara=r or wmzaew ( light fastening ‘of
bones ) on both the sides. In short, asr=Rasy-
ara=Egad is a build of the body, where pairs
of bones have a band of a third bone round
them and are held fast by a nail of bones on
cach side. For details see maaeeq I.138-29.
FaAgETo ( Sk, FARISHARIGEN ) has
been explained in more than one way in the
old Gujarati commentary. (1) As fair (3fx)
as the line on a touch-stone (fww) of g
piece (g% ) of gold (%=®), or, as fair as g
lotus (g= ); 2 As fair (7tt) as the vividness
(e ) of the line on a touch-stone ( ferpy)
of the excellent colour (g&®) of gold and
other metals (F7% ); (8) as fair (k) ag
" saffron (war) or colour (%) of particles

(3% ) of gold (Fa% ). ¥ (Sk. ) furious
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. 80 as to burn the wood of action. awa¥ (Sk.
aaaqr:) who has performed austerities burning
the 8 kinds of karman. st ( Sk. sgm: );
the g@qus and IFGIWs are referred to as
MLgws. Isgeaay (Sk. sReamde ) who has
given up every care for the body. The word
3sgT has been explained as Ifaa by Ra=re
while the commentators render it as sRem.
afage (Sk. afgafigedsi®dza: ) who had in
his body a mighty lustre lying dormant
(€f@w) as a result of his austere penance.
The word &=aT1 is generally used in the
technical sense of the good or bad soul-
development possessed of various colours rang-
ing from white to black in accordance with
the nature of the development. Here it is used
in the simple sense of the burning power,
latent in the body rising as a result of
mighty penance. =egEg=fr (Sk. =gimgaf)
who was possessed of the knowledge of the
14 Pirvas. The twelfth Anga of the Jain
Canon believed as lost long ago was called
gfya. It consisted of five parts via. (1)
uiwa (2) | (3) aigdm (4) giv (5) and
gfewtaas. Out of these, gawra which con-
stituted a large portion of the =faTg consist-
ed of the 14 Purvas and gave an abstract
of the eleven Angas in an easy language, as
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well as the tenets of all the important rival

schools. The eplthet ' wgaygedi is found used

in conection with great scholars and WgTE

is belisved to be the last of those whoknew

the fourteen Pirvas. srsunuierme-(Sk. srgaiar-

gira: ) who was possessed of the four kinds of

knowledges:—afa direct knowledge through
senses or mind, 3Iq knowledge resulting from

reading or hearing the Scriptures, &t

knowledge of tangible things in a limited

sphere without the aid of the senses or
mind, ga:qqia knowledge of the thoughts
and ideas in the minds of other sentient

beings in a limited sphere without the aid
of the senses or mind. He was not possessed

of only the fifth or last kind of knowledge
viz. SaSq@-the simultaneous knowledge of
.all past, present and future objects, which
has got no limitation. @eag@Te (Sk. watwuT-

drrgret) who had the knowledge of all com-
binations of letters i. e. of all words. The word

can also be taken as sizq1:iTe¢ whose sound

of letters, i.e. voice, was pleasant to the ears.

g=tfee It is mentioned in the Kalpa-Sutra

. that 500 monks took the Dikshd of ascetic
life from mEERTEEHT at the time when Gau-
tama took it. BFsEw (Sk. 9g¥sd) by repeated
. fasts of two days each, Sg&q (in the foot~
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note) Sk. AWM sitting in the SHET posture
where both the knees are turned upwards,
and the head downwards, soas to be able to
ses in a limited sphere only. Zure (in the
foot-note ) Sk. sATARISIEIA:-possessed of a
stock-house for his e# and g% meditations
(sr) which were stored up by him as people
would store corn in granaries (®rg).

sgo (in the foot-note) The words sna,
G, Iqe and FPIS are almost synonymous
with a slight difference in degree; they may
refer respectively to the four stages of afersm
viz. srgag indeterminate knowledge, S&T guess,
a7 determinate knowledge, and o reten-
tive knowledge. 1T, §T™, and FIES are
the three mental attitudes when one is anxious
to know something and inclined to make
inquiries. 3zM@ I3%-("Sk. e sfagh. ) lit.
stands by getting up. Itis the usual expression
in the Sutras referring to The standing posture.

srrEre (Sk. ATERAMITZTEA0) TZ3AUN means

going round an idol etc. keeping the object
to our right. =rgf3rdr means beginning the
szfigarr ab the right hand of the object. fefas?
(in the foot-note) Sk. uiwfegz: ( wura T
FAtey: A9 ) with his hands folded on the
head. awrRE-(Sk . samRQta) Expounds or explains.

St. 8. The reading Tawmiws of the Mss,
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may mean with the mind characterized by
/AT or equipoise. Firame-(Sk. fowwaa, saua ).
The plural is to show honour.

St. 9. AeEATH. ASHAR appears to be a
Tt word for =T centre, middle.

St. 11. The story of Iar and FFT and
that of Tt and aITEIT are quoted here as
characteristic instances to illustrate the
excessive mutual love and regard of the king
and the queen. The Jain version of the stories
as given by the Gujarati commentary is not
muchdifferent from that of the Hindu Puranas;
it appears in fact to be taken from the
Purdnas and slightly adapted:-On the bank
of the Gangd, there lived the king named
gasafay who had one hundred daughters
out-of whom he gave twenty seven to the
moon and all the rest except one, I#W, to
other fit persons. No suitable husband being
found for IAT easily, she was given to gsax
or 3T who had a peculiar bodily form
besmeared with ashes and holding skulls,
potsherdsetc. Daksha once performed a sacrifice
where he called all his sons-in-law, except
ag and THT whom he looked upon as very
ugly. At the pressure of Tam, $rT, however,
went to the place of g&1, but he and IaT were
not received well. They became angry and
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3a( flung hersslf into the sacrificial fire, at
which %t®T flung the Fire missile and
dispersed the people. Full af ardent love for -
IA[, THT could not live without her. With
nactar he revived 3Iar and gave half of his
body to her. Since then, =IHT came to be
called srgar-aZsac. The - story of Tar and
FrgidT can thus be sketched-There was once
a king named qrg&q in the city of Purimatila.
He once saw the beautiful daughter named
Lakshmi of Seth Kamal and fell at once in
love with her. He married her and became
so much enamoured of her that he became
careless about his kingdom, and the expostu-
lations of his prime minister even were of
no avail. After some time Lakshmi died. At
the news the king became unconscious. People
asked the king to cremate her. The king said
that she was not dead but only quiet and
motionless in anger. All tha devices of the
minister, such as messengers or letters being
reported to the king as sent from heaven by
the queen, failed to bring the king round to
his routine life. The minister at last dressed
a courtezan in the gorgeous dress which the
king had handed over to a merchant for
being taken to Heaven for Lakshmi,and
sald that Lakshmi had come down to



St 11-19} Notes 18

the earth and stood waiting in the garden.
The king became full of joy and went to the
garden, but found the queen’s complexion
fair instead of dark. On the minister
explaining the change as due to Indra’s
favour, the king brought the woman as queen
to the city and lived in her company for
many years. As a result of his delusion, after

death, he was born in Hell suffering from
various tortures and miseries.

St. 12 The reading IUARNIEA means

storehouse of the gems in the form of his
superb qualities.

St. 13 g=a3tfeay ( Sk. Iq + m) raising
up and hurling away.

St. 15. wferafir (Sk. afgrefy) fomale @y, The
form sy found in some Mss. is rarely used.
Probably it is based upon the word @zzuft used
by srvasait. See uftfirg ( St. 4,7, 24, 29 ete.)
The Yakshas form a section of the Vyantara
gods. The reading IFTATSETFEAECIAC means
living in a mansion underneath many S'dla
and Banian trees.

St. 17. afcgwm (Sk. aftdiwar) Wife. Lit.
a person to be enjoyed.

St. 18. % w& (Sk. = afd) To what
condition of life.

St. 19. The reading H¥EX meaning gyaz
(garrulous) is evidently not a good one.
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St. 21, afgss is a Deshi word in the
sense ‘engaged in.’ It may be akin to
the Sanskrit word afg=s or ATge. THTAVI-
/AW play or sport of wretched persons.

St. 22 fyRrarrdta (Sk. ffs=ta. ) Both
the words iRt and < are synonymous,
meaning wonderful. The expression means

“anxiousto see strange and wonderful things.”
S32 agitated by, ruffled by.

| St. 25 sfrcfer (Sk. Sweit) Line, row. fregisr
(Sk. far=gfta) pervaded by.
St. 26 gafear ( Sk. ghrwr) A statue, a
doll. The reading gafsarkfeaifiaaad may
mean with every pillar ‘decorated by the

sportive appearance of dolls placed on each
pillar made up of gems. &3tz collection, group.

St 27 g= is a Deshi word meaning
wonder. The reading %=t a3y FWN may
mean I faami sw: Began to think.

St. 30 gwaeat (in the variant) Sk. gFarT,
standing for g®aex wd:. The fruit or result
of my good actions is well obtained to-day
i. e, I have achieved the fruit of my good
actions to day. The word ssgaw stands for
Sk. ssg@a simple-minded sir. ,

St. 83 SEmdeEar (Sk. FEM@ETmR) On
account of surmises and countersurmises.
‘Can it be s0’ is the nature of guess, or doubt
or surmise (&g ) which generally occurs
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at the sight of an object suddenly seen and
appearing similar to one previously seen.
Tmmediately a counterthought arises-it cannot
be so, how can it be so? which can be called
Igrz. FE techniecally means doubt and =
determination. The word =3re® is to be con-
strued with smgewtin the next line. Re-
membrance requires some incentive just as a
similar object or the like. Here the considera-
tion whether she was seen before or not,
revived his memory and there arose in him
the remembrance of hisactions in hisprevious
existence. srgaur (Sk. sfareaTe) THTHEATOA.
St. 84 sgETOore This stanza is not found

in the Mss. 2 and . For the story also, the
stanza is not very necessary. There isno pro-
prietyin the Prince’s relating the incidents
of his previous existence to the woman
who already had known them by Avadhijnina.
St. 85. faadm—The gods have got the
power of removing from the bodies bad material
particles and replacing them with good or
auspicious ones. The Yakshini ‘does this with
a view to make the prince a suitable consort.
T3fe ZMifEo This is not an actual quotation
from the SthAningasftra, but a summary of
a long passage therein describing the co-
habitation of gods with living beings. There
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are given here four ways of the co-habitation
of gods..(1) a god with a goddess; (2) a
god with an Audirika female ( human being
or lower animal ) when there arises in the
god that kind of desire; (3) a male
(human being or lower animal ) with a
goddess when there arises inher that kind of
desire; and (4) amale (lower being or animal)
with an Audirika female. The co-habitation
of the Yakshini and the prince fallsintothe
third variety. When a deity knows of the
feeling of loveina man for her, she bears the
SeatrrETde ( a body different from her
natural one ), removes the gross matter from
the body of the manand replaces it with fine
matter which causes him no trouble, making
him thus fit for enjoyment. See Stanza 35
where 1913 means grossand g3 means fine.
st (Sk. vrrat) wife. Fred® enjoy themselves.

St. 37. dvefea (Sk. Traafea) make a search,
gfens (Sk. fgaATs ) mere information.

St. 88. The first line gives a general
observation in the interrogative tone—is it
possible for human beings to get back what
has been taken away by gods ? The second
line furnishes the reason for it viz. the pre-
sence of difference between their respective
powers and capacibies.
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St. 40 wadwx ( Sk. wseaf¥. ) wiw is the
Prakrit root for smrey (Sk.) to talk. girzmﬁrl‘é
grEro-Attempts at tautaphony such as m
(alliteration )and 3rgsrer (recurrence of the same
sound) appear to be a peculiarity of the
writer’s style. @a®r (Sk. saa@r) a female
belonging to the sgFaT variety of gods also

- designated as Jrurdd, FOHAT or TUITAT.

St. 41 wr=sRafaRear ( Sk. Areratatewdt )
Struck with wonder. The phrase involves tauta-
logy. For the word sr=sftar see Hem. grammar
(VIIL 2-67). The Stanzas FaTR 4o and 4=rg
frore appear to form no .part of the genuine
text as they are a mere quotation:from vt
(cf. rag@ufraga. Sitra 66) toadduce therdasons
for gods avoiding paying a visit, to the mortal
world. Gods pay a visit to the mortal world
only under exceptional c1mumsta.nces suc»;h
as the five ausplclous events of Tlrthank.a,ras
lives (fall to mortal World bmth, 1mt1at10n,
Omnisciehce and Tiberation', the power of
penance’ of great ascetics and the' ardent 10ve
for a human béing in past existences.

St. 44. #r& swwo (Sk. TEan: SFAEACEERY ).
Theh the' Kevalamini related to‘themi the .
aceount-of herlove for thaiic son: on-heariig
whiiek; they: exelaimedsFery powerfuliis the
resutt of ddeds. fifer is equal toi Sl gafe:

2



18 Notes St. 46-51 ]

. St. 46 dfimm (Sk. Efm-sfzar:) s
Became disgusted with worldly life. @gTw
(Sk. #ggs) younger son. For the sake of metre

the case termination is omitted. sror=afta=
97 Ascetic life.

St. 47 gmwage The stanza refers to the
most important necessities of the ascetic
life such as practising very difficult penance,
taking food absolutely free from the 42 faults
of food, freedom of mind from attachment.
and love, and observance of the three Guptis
or protections. feeeRTat=rar: is rendered in
old Gujarati gloss as * with mind free from
love and hatred.” It is doubtful whether @t
could mean hatred.

St. 49 9 is a Prakrit word for Sk. @&
little, short; cf. Bwere savar ( VIIL 2-125 ).
The words &g, @ar, @rF% and Q=W also are

used in the same sense.

St. 50 dfifcsme (Sk. feRrerar) causal passive
future 8rd person sing. of #< to be able.The
root & 10 U is also a Sanskrit root in the
same sense.

St. 51 srorery (Sk. srorerr:). The wroreres or hold-
ers of ascetic groups were the first disciples of
the Tirthankaras. I=Rs or ¥Fafads were the
sovereign kings who ruled over the six conti-
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nents. The a#dqs are the elder brothers of the
qrgigs. The argR™s are rulers of 3 continents
who are also called srarsafqs. IAPEA Teor
(Sk. srge: €wet ) joining the links of snapped
up life. Life is supposed to be a continuous
stream of existences cut into different pieces
in the form of different individual existences.
No gods or human beings—however powerful
they be in other respects—are ever able to
extend the piece of life (i. e. span of life )
or to connect two pieces of life into one
continuous existence.

St. 52 The Stanza FI€r is not found in
the Benares edition and is likely to be
spurious being only explanatory of the idea
of the previous stanza. The stanza ishow-
ever read as original in the manuseripts
consulted and therefore given here as Stanza
52 in the text. .

St. 54 gorge (Sk. swETeIETal @ ) aew-

@t collection of all possessions i.e. all-in-

all of existence. The reading YUrzEaTEEETA
is likely to mean wywroaeexetda losing, as it

were, all consclousness

St. 56 gefretr stands for Sk. gmﬁm cf
Raaex s (VIIL 2. 72)

St. 57 firsaat (Sk. Frereg) The locative stands
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for the ablative; or the original reading is
likely to be firssearr; Manuscript - 31 reads
foreafr goit w31 where fimafar may be standing
for Rreafirsr—the gerund of & with fam.
or for fursa®. @Ew=wuaty. @ is a Prakrit
root in the sense of telling.

St. 59 afga=(Sk. mfera=sreagw) troubled
with darts. &= is a Prakrit word for Sk. .
cf. 8w, (VIII. 1.26)

St. 60 sfaga=s shifyaRm—The thought
is very frequently expressed in Sanskrit
and Prakrit Literature and the expression
is very common. The Sfesw1 of Tarae s has
given this thought as one of the beneficial
Bhévanis.

St. 61 ¥ g=g is equal to & {HA. ‘The
reading ® H=ag isno doubt better, but, several
Mss. read ¥ g9g.

St. 63 ¥xd stands for Sk. AR
The Gujarati gloss appears to have taken
QT as equivalent to A and translated
accordingly: His parents, although following
the ascetic life and consequently indifferent
to worldly objects, began to like or love him
through strong emotion or filial feeling.

St. 65 sgwrz (Sk. w@wz:) Acceptance of
ascetic life. awaftar (Sk. wFd) see . (VIIL.4:2)

St. 67 The word gzfir occurs: thrice in
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three different senses (1) cow, {(2)fragrant, (3)
spring season. The second @i stands as
adjective to the third. The description of
the liking of the Cuckoo for spring is
conventional with poets.

St. 69 sg (Sk. =ra). See ®A. (VIII 1. 26)
fageg (Sk. faserafy; W), gg is a Prakrit
root derived probably from the Sk. root &zt
in the sense of wiping off,

St. 71 The word @®a ( in the reading )
stands for @®WY. STl means a small river
orcanal. STHTHENA appears to have been
rendared as ‘ for the sake of obliging the
people’ in the Gujarati gloss.

St. 74. In this stanzathere are mentioned
some 10 gems out of the 16 that are usually
mentioned in the Sutras—See gratadsarl. 1.
vaxefrr  (Sutra 8); @Hf*a®  corresponds
to rubies and ®THT to emeralds; MAZT is
described as a gem found in the Himalayas
possessed of four colours, white, pale~yellow
red and dark-blue; gEHt® means saphire;
FST(E@ may be IA+TEE,

St. 78 gsag (Sk. &t3t.) The root %7 is
used in Prakrit in the sense of going. Tw
is a Prakrit root in the sense of climbing.
g (Sk. Aragd ) is the name of the
Goddess. ZrEY is used for FrfEx (Sk. greata.)
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St. 79 =i (Sk. =0 ) The word zrqur
lit. means destruction; here it means the
cutting of the meals i. e. a fast.

St. 84 The reading gveraa« is not a good
one. AT means PAFT the inside of the
boat.

St. 87 snydtm ( Sk, errA« ) by his mis-
fortune. ¥U® (Sk. IF®) Excellent.

St. 88 @rdamur (Sk. Fraaar) Searching.

St. 89 gE (Sk. greafa) loses.

St. 90 gefisww (Sk. %Tead) is praised.
The Prakrit root &3 is used in the sense
of praising.

St. 91 gAY (Sk. @¥ % or GFIEIF) means
faith in thetenets expounded by the Prophet
such as the five Astikayas or the six Dravyasor
the nine Padarthas. In philosophical language,
@a*q is a development of the soul which
is introspective, which creates a liking for
the knowledge of the truth and which is
characterized by tranquility, disgust for world-
liness, indifference, compassion and faith.
aifca or =kd ( Sk, |ftx ) means vow of
ascetic life consisting of the observance of
the five Mahavratas and the like. :

St. 92 arsgagst (Sk. agwgdi’) The fourteen
Pirva books—Seqrg, ATaAME, ST and
ophers.. The reading JISTHIAT is not a good
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one standing for (Sk. wrgiwgd ). ks (Sk.
arera.) srfeswr is the Prakrit root in the sense
of studying.

St. 93. wEg® or wErg® is the name of
the seventh heaven of which #fiRm appears
to be a part which formed the place of
residence for these three sages,

St. 95 s/ao (Sk. sFagTErTETAY). SreTTETT

may mean mental thought or soul-develop-
ment. Both of them had a very beneficial
soul-development at the time of their death
as a result of which they became gods in that
very Mandira Vimaina or residence where the
other three, referred to above, were born,

St. 96 aTage ( Sk. FwAg@IAtTy ) which
formed a glorious mansion of excellent ad-
ministration. IaaEr HAtRTEd. Grisa Prakrit
root in the sense of colouring ( transitive ),
or shining with colour ( intransitive ).

St. 97 fagea (Sk. f&= @) Both the words
dz and f&g are used in Prakrit; (see &x. VIII
1.2.4). wsaz. ( Sk. wqA. ) By the use of the
impersonal voice (FAHANIANT) the facility with
which the enemies are routed is conveyed.

of. wrforter’s rule R geatwa: (1L 1. 87).

St. 100. fr=st = & (Sk.) The root fres
is used in Prakrit for fa with w.(Sk.). For
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ghmr ¢Sk, waw) and smofer ( Sk, =T ) see
BA. VIIL 1. 46 and VIIL 2. 67 respectively.

St. 101 The word =w3y here means talk,
standing for the Sk, word swm.

' St 102 marga (in the variant) stands for
Sk. fzm®. The reading 1 weRFA@ of the
Benares edition may be better as it is con-
sistent with the Maharéshtri language that
is used throughout the book., * FwfRd is
the Ardha-Migadhi form which is accepted
in the text as it is supported by all the
manuscripts. Probably it was a current
phrase then quoted from the Sutras.

St. 104 The reading Fwfard means FETas
(Sk.) the eye for the whole world. The read-
ing s stands for swaed (Sk.)

St. 109 sigwmmwr (Sk. wegdwta: )
Well-versed in the six Sanskrit Dars'anas or
Shastras—Sankhya, Yoga, Nydya, Vais'eshika,
Purva-Miméinsa and Uttaramimainsa.

- St. 112 %4 (Sk. #&%) mental dejection. The
Sanskrit Stanzas Zgrge...and @ e following
stanza 112 appear to be Sanskrit quotations
for explaining the idea in stanza 112;

* 8t 115 Brorgame ( Sk, Fraanaaart )
forming the essence ofthe tenets in the preach-
ings of Jina. u&HfY (Sk. awwER) Expound.

- Bty 116 BeiEREE Sk agsiEemem)
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There are mentioned in Jain Philosophy six
groups of Fas or living beings viz., gefrera
(earth group), wYw™ ( water group ), awr-wrr
{ fire group), argwa (wind group), avregfreTs
{herb greup) and sr@®va (other living beings
possessed of two or more senses ). If the Jain
Religion is to be put in very -very briefly in
ene word, it is gav or non-killing or non-in-
jury of any living being; consequently the
first and the foremost place is given therein
to the vow of non-injury among fhe Five
Great Vows. wesgug (Sk.w=m@dg). Complete
abstinence from injury, the same from lies,
the same from theft, the same from sexual
intercourse and the same from any sense of
possession or property, are mentioned asthe
Five Great Vows. They are respectiveiy termed

AT, FEATOATH and FEwRETZURIECAT,

St. 117 This and the following stanzas are
actual quotations from the zarwfowas and
the Iw&arag respectively. In the e (VL7)
there are mentioned 18 places (zamarfY) where
mistakes are likely to be committed by the
monks, a single one of which mistakes leads
to their fall from Asceticism. The 18 wass are
6 vows (the 5 Mahavratas and abstinence
from eating at night), non-injury to 6 groups
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of lives (7 to 12), avoidance of impermissible
_things (18), of householder’s pot (14), of couch
and other seats (15), of residence in a place
entered for begging purposes (16), of bath
(17), and lastly avoidance of decoration (18).
The stanza afead occurs next (Fm. VI,8). The
word fagum qualifying wfgmr implies the
thoroughness of non-injury by avoiding
unclean pots and the like.

St. 118 f&fraant (Sk. &tfira:). One who has
taken the =t or initiation to the life of a
monk. The root g® like §g is entirely a
Prakrit root used in the sense of falling (Sk.
¥y, ). The reading Frfegrorawaay (Sk. geegom
sTATq ) goes a little bit against metre and has
the word z#% redundant. There might have
been the reading fitfut f¥ g¥ately in the original.

St. 119 The idea of peacocks being greatly
delighted at the rumbling of clouds is not
only conventional with poets, but it is actually
testified to by experience.

St. 120 gzest (Sk. gaa) @4 is a period
of two hours taken by each of the twelve
affs or Zodiacal signs to rise above the
horizon. Some signs especially those in which
inauspicious planets (grqags) for the time
being are seen, are said to be inauspicious,
as contrasted with others which are occupied
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by other planets. That particuliar sign which
is at the eastern horizon at a particular
hour, is said to be the Zodiacal sign or @@
of that particular hour.

St. 121-122 These two stanzasare written
in Apabhramsa dialect which sometimes is
used for special descriptions as a variety in
the middle of many stories. It appears from
the ease and grace with which verses: in
Apabhramsa are seen written especially in
the mediaeval Mahardshtri, that Apabhramsa
was then actually a spoken language.
Frequently the case-affix is entirely omitted
in Apabhramsa—a characteristic whichis in-
herited by the modern Indian languages. The
two verses can be translated into Sanskrit
as follows—a= qrerat aX GATASH,, TWTATFHON TS
m:e:c-u Wagnahﬁm% akal: Ay A9t

| fregraet e afggd, %mml
awn'iﬁt Al @ﬂﬁ‘w,ﬁm ga: gt
The word gasa<sq is an onomatopoetic word
meaning making a sharp tad tad sound. ¥ir&
Adr and a4 are different kinds of drums.
fawz (eulogy ) is a word used also in later
Sanskrit literature. ¥=rg should rather be @z
as it appears from the Gujarati (loss where,
the idea of acting is expressed;the word T=g
would refer only to dancing.
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St. 124 qeutarek (Sk.@rdww) Full of mean-
ing or significance.

St. 126 awafl waen (Sk. fraats o)
Seventy two arts. Corresponding to 64 arts
mentionedin the Classical Sanskrit Literature,
there are always mentioned seventy two arts
in the Jain Sitras. They include almost all the
modern fine arts. For a full list, see Réjapra-
s'niya (Sutra 83 ). sifgwe (Sk. ). e is
the Prakrit root in the sense of studying.
af¥aa (Sk. @rtde) is a better reading than
gfag< as the idea of the teacher remaining
only a witness, while the Prince caught the
fine arts, is better than the teacher being
spoken of as a friend.

St. 127 g0 (Sk. THIFACFAATTAANSSISAI-
fwfgaa)—The word &2 is a Deshi word in
the sense of boys.S<3@® means lifting up.
For the reference see stanza 13 above.

St. 180 &fizwe The references here are to
the trinity of gods &%, T and =@’ being
subject to the feeling of love although they
occupied a very high position among the gods.
The Gujarati gloss here mentions the stories
of sigw AP, WERA, @l and ¥ when
they fell victims to strong passion and
did undeserving deeds. Ftg&T once invited
the sage gigd for dinner ( wrwr ) after the
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latter’s fast for six months. The sage con-
sented. on condition that ar@¥™ and his wife
wf¥moft yoked themselves to the chariot in
which he was-to sit. While drawing the chariot
TtFaoft became fatigued: and thirsty and
made & sign to aT@RT on seeing. which TR
pressed his thumb on the ground and brought
the water up. The sage got enragedatthe way
in which arga behaved and killed the life
in the eyes of arga=; the latter since then
becoming known by the name FETIIIF.
The story of mzx®@= is given as follows——
Pirvati once had. a. desire. to test Mahadeva’s
regard and love for her. While staying
temporarily: with her. father;. she: once took
the form of a huntress (Bhillai woman), and
manifested herself before: Mahideva who was
practising penance.. Mahideva fell . in love
with the huntress, who. sang beautiful songs
in Malhira: R4ga, and made. a:proposal to her
for marriage. She rejected, saying her hus-
band would resent it, and concealed herself
in the neighbourhood. Thereupon Mahideva
drew out.Gauri from the half of his ' body.
In the meanwhile, Parvati returned from het
father’s house and a quarrel ensubed between
her and Gauri which Mahadeva calmed'down by
falling down at Parvati’s feet and apologising to
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~ her for his indiscreteness in being passionate.
The story of Brahm4 is given as follows:-
Brahmadeva was once performing very austere
panance. Indra as usual wanted to test the
penance and sent Indrini with other damsels
to entice Brahmadeva. they pleased him by
their excellent dramatic performance. On
his asking them to choose a boon, they
requested him to pay regard to them and
wine. Thinking that wine was mere water,
he drank it and enjoyed himself in the
company of the damsels losing the merit of
the whole of his penance. They staged
dramatic performance in all the four directions
which Brahmadeva witnessed by putting
faces in all the four directions. Since then
he became famous by the name wgfg@. The
story of Indra is the usual story of his mis-
behaviour with wife=ar, the wife of Waw, as
a result of which he had his body made full
of one thousand holes which afterwards
were converted into eyes by a special favour
of wtam. It appears that the Gujarati transla-

tor had a reading like zfzTavz@Tr before him.

St. 181 = ( Sk. e ) aversion.
aw is the Prakrit affix for the Sanskrit @&
in the sense of nature.
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St. 132 gftrssraret (Sk. wvaAry) being re-

cited or repeated.

St. 133 maweAtr-(Sk. sqwsfy). @ wis a
person who has got the capacity to destroy
the Karmas totally (inhis present existence
or intwo or three existences more) so as tobe
able to get Siddhi. maaredfir or srewmfe is the
gradual progress of the destruction of Karma
which the 9% makes. For a detailed descrip-
tion of this &fr see stanzas 177 to 182 and
notes.gHsEIM or YFATAis a meditation of a
healthy nature (called also grsrsams) by practis-
ing which a person isable to destroy his Karma.

St. 185 afce (Sk. =fe=) the life of monks.

St. 186 frmmmoe (Sk. Fraariedam );

out of the pressure of his parents. The point
whether and how far one should mind the
feelings of parents at the time of taking the
vow of asceticism is one of a very hot dis-
cussion at present. It appears, however, to
be the consensus of the ideas expressed in
the sacred literature that #er should be
taken by a person when he has got a very
strong unsuppressable sense of aversion to
worldly life by persuading his parents. See
AT, (1 6. 1 also XXTV 1007 ); gerers
(I)ygsgari(1.3.2.ete.)Rrafrmerere (X1.143, 166
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ete.) Ifthe desire is verykeen and genuine, he
should try to show his parents and others the
way for their good, to convince them of the
sincerity of his purpose and to get their
permission; and it is also the duty of the
truly religious parents to give their permi-
ssion when convinced of his genuine desire.
But if even after the persuasion the parentsdo
not give their permission and continue toput
hindrances in his way, then, ass last recourse,
g3t can be taken irrespective ofthe wishes
of the parents. Kfirmiputra stayed in the
house Because he knew for certain, Kevali as he
was, that his parents would certainly die if
he' took Diksha and go to a bad existence
(wf¥), while; if he- stayed. in'the: lLiouse they
would be enlightened and go to a good
existence.Therefore, he stayed in the house
for their enlightenment (xf&ste), and not. out
of Ag ( infatuation ) for them. Hence; it
is that he is called =nENETE, a  true
and devoted son, who cares for the
spiritual: enlightenment of his parents: But
those who are not. Kevalis-.cannot be sure
of the enlightenment of their: parents, and,
hence it is not possible: for theém to follow
the example of Kérmaputra and. sbwy
in: the. house. If they dosowithowtichtsining
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Kevalajnina, probably it is under the influence
of @M=, After obtaining Kevaljnina they are
at liberty to take whichever course they
choose ara=R=Y ( Sk. STE=R: ) as opposed
to g=rar:. A monk in spirit, not in garb.

- St. 139 wrrew Sgfre (Sk. e Igfoa).
The elevation of mental condition. The
reading ggfe<t isnot very happy If, however,
a literal sense is to be given, the word may
be rendered as gHWTEG: ATSTT: ardent desire
for an inaccessible fruit, viz. the obtainment
of an extremely pure mental condition.

St. 140-142. In these stanzas there are
briefly mentioned the instances of Bharata
Chakravartin, Il1iputra and Ashadhabhati sage
having obtained Kevala knowledge by virtue
of pure mental thought although they were
leading the life of householders. The Soverasign
King Bharata was once sitting in the mirror-
apartment of his harem in the city Vinita,
after his .conquest of the six continents
having got his person fully decorated. He
was greatly pleased to see his charming ap-
pearance inside the mirrerswhich, however,
suddenly got deformed by the sudden slip
of the ring from his small finger. By this "
incident the thought of the transience of
the world at once flashed in his mind. He became

3
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disgusted with worldly life and by virtue of ex-
tremely pure thought arising, he obtained
Kevala knowledge. The Shisana Devati gave
him the ascetic garb and he went to the abode of
the Siddhas after destroying the four Ghati
Karmas. The story of Tlaputra can be sketched
as follows—In the city of Vasantapura, there
lived a Brihmana named Agnisarman with
his wife Somal4. They took to ascetic life on
hearing the sermon of a Sidhu. They went
to Heaven by virtue of death by fast. Thence
Agnisarman dropped down and was born in a
Bania family in the city IlAvardhana. He was
called Ilaputra. Somala also dropped down and
wasborn as the daughter of an acrobat. Iliputra
saw Somal4, his wife in his previous birth,
dancing, and became enamoured of her. The
father of the girl would not offer the girl to
DNédputra. He at last consented provided
Tliputralearnt the profession of acrobats. After
Il4putra did it, the father sent him with the
girl to the kingof BennAitata to show their
performance and bring money. Before the King
and 500 princes, he began dancing on bamboos,
the girl sounding the drum at the foot of the
bamboo. The King became enamoured of the
girl and wished Ildputra fell down and died. On
the king asking Il4putra to repeat his perform-
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ance again and again before the payment was
made, Iliputra came to know of the dark
thought of the King. At that very time he
happened to see two monks at a distance
engaged in perfect rsligious meditation while
they received the alms of Modakas from a
lady. Thesight reminded him of his previous
ascetic life and he became averse to worldly
life, and as a result of his pure mental
thought, he got Kevala knowledge. The deities
gave him dress, and converted the bamboo
into a lotus whereupon I[ldputra sat and
preached. The King, the queen and the girl, all
took to ascetic life and went to Siddhi. The
story of Ashidhabhiti can be thus given—
Ashadhabhiti was a prince, the son of King
Sinharatha of Rajagriha.Once, sage Dharma-
-ghosha came to preach outside the city on
hearing whom Ashadhabhiti became a monk.
‘While begging, he .got Modakas at the house
of a dancer. He liked them very much and
repeatedly went for begging to the same
place assuming various different forms. The
.owner of the house wished the sage of un-
common power to become a member of his
household and instructed his daughter to
entice the monk. She succeeded and the monk
took the permission of his preceptor to marry
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her promising he would not touch flesh and
~ wine although he became ahouse-holder.Once,
while the husband and the wife were moving
from place to place, the wife finding the
husband gone out for earning money took flesh
and wine to her heart’s content.On return-
ing, when he found his wife drunk, he be-
came disgusted with worldly life and repented
of his having given up his ascetic life for
the girl who thus behaved. He listened to
the request of his wife and relatives to get
sufficient money for them before he left the
house. He went to the King of the cityand
began to enact before him a drama of
Bharata’s life consisting of the conquest of
the six continents, the building of the mirror-
house etc. etc. Thereupon while enacting the
mirror-house incident, he got Kevala. He con-
fessed before his preceptor and having again
taken to ascetic life he got Mukti.

St. 148-4 Ageme The instance of the mustard
and the mountain for showing great contrast
is a common one with poets and philosophers
of India. The words g=geaq and wraead ( Sk.
FeqEaq and WEag ) mean lit. The material
and the mental worship. There is a vast di-
fference in point of fruit between the two.
For example,the material worship may enable
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a man at the mosk to reach the Achyuta
world or the twelfth heaven, whilé mental
worship can lead aman to Siddhi in an hour.
To speak briefly, the inward spiritual practice
of a thing is mueh more efficatious in results
than the material one. Generally speaking,
the formor i. e. the worship of outside things
is seen among householders, while mental
adoration and exaltation are seen among the
monks. Subjective abstinence, which a monk
practises regarding injury, lie, contact with
women, property etc. is not in the least
affected by his accidental talk with females,
eating impure food and doing similar things
in times of sheer necessity with a view to
oblige others. Faultless spiritual practice re-
moves all faults arising oub of material
practice which might bs faulty (@ra@), just
as the obtainment of pure water after digging
a well removes all -fatigue, thirst and dirt
which one has while digging.

St. 1456 agatEde (Sk. wFAXT) Region of
human beings believed to be forty five lacs
of yojanas in exbtenb. There are believed to
be five Mahavideha holy places in the human.
world. Vijaya is explained to be a place
where the IATIq bacomes victorious. & (Sk.
&¢) means thowing in i. e. addition,
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St. 147. smyage—In all, as shown in St.
145 and 146, there are 170 holy places in the
human world, where at the most there are
at a time 170 Jinas, one Jina at each holy
place. Mangaldvativijaya is one of the eight
FEAfaraeaass that are situated to the east
of Jambumandara mountain and to the south
of the river Sita.

St. 151 Jarfrse There is a brief mention
in the compound word of the four kinds of
gods: Jafurer (Sk. Sarfrr ) means the occupants
of the Vimanas who are divided into weqrqus
gods and Feqrdta gods. Sz refers to =N
gods such as the Sun, the moon, the planets
etc. The word Fur stands for grordaT or FaT
referring to the 34aT gods who include ffw,
%N, ﬂﬁms Ti'ﬂ'é', T, TIE and ﬁﬂm a9
refers to vwramanta gods like 1@y, awT ete.

St. 185 The stanzas 155 to 162 set forth
briefly the RTagewea@ar or reflection on
the difficult path which one has to follow to
attain to a state of Pure Intuition. fsirsrasaray
sfrar (Sk. RagasT sita:) a living being belong-
ing to Mg or collection of living beings.

St. 156 FE@fAeTgaFed (Sk.Iere=arey)
Human heings are divided into two big classes
oy and #3¥<8. (For further details, see E\"Eneﬁ

frrras 101 37).
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St. 162 =rfimare ( Sk. FR=TSH:) the
word =nfiw or W= has a general sense of
behaviour and a technical sense of that kind
of behaviour or life by virtue of which the
Jiva attains to its genuine pure nature.The
second sense is intended here.

St. 163 weaw (Sk. @¥aFx ) is the same
as gwvgaw or Right Faith in the tenets of
Jainism which is the first necessary thing for
Spiritual Progress. ¥mfexfa (Lit. partial
abstinence) refers here to the five Anuvratas.

St. 164 waznATe For allusions see stanzas
(93-95) of the text. &aT the same as @aT or
@=< lit. means one who moves in the skies,
The word means a =TT in general.

St. 165 sreog@Aer ( Sk, ITTUAW ) is an
ascetic who has got the power to move in
the sky. gaum (Sk. gawd:) may be taken as
a noun meaning ‘gods’ or an adjective
meaning ‘handsome’ ‘virtuous’.

St. 170 fsrereAusufeatar@-The use of
the dative here in & isevidently a Sanskritism.

St. 177-182 wraereatur--(Sk. srqewarte or 3fir),
The serial order of the potencies of action
(#¥wgfas ) annihilated by the me® or the
destroyer of the potencies of action. There
are eight principal potencies of action corres-
ponding to the eight main divisions of Karma
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or Action:—gwmrawer  ( obstructing  right
knowledge), gmraer (obstructing right faith),
Arefra (obstructing =frawwrear or fréedom from
love and hatred ), swaer ( obstructing =%
etc.), A, A, M, and FFAT out of which
the first four divisions are called wfaw"s
(coming in the way of Omniscience ), while
the last four are called srmfa®4s (not coming
in the way of Omniscience ). These main
FAAgtas are divided into further smaller
subdivisions numbering 184 in all, which are
called SuxaFfas. The gwvewer has 5 subdivi-
sions respectively obstructing the five know-
ledges; the FawrarTer has 9 subdivisions out of
which four come in the way of the soul’s
power to see things by preventing the proper
working of sight and other senses, while the
remaining five are the five fgts. The sub-
divisions of #r&sta are 28 in number all being
of the nature of delusions keeping the soul
away from the Right Faith. Asa consequence,
these potencies are absolutely necessary to
be annihilated before everything else, as
without their annihilation, no spiritual
progress is at all possible. The FgT™ has
b subdivisions of the nature of obstructions
to the powers of the soul. The E;:ﬁ*srajass
referring to the four karmas g, @, N
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and ¥uhw which are called svefer on account
of their not coming in the way of spiritual
progress, are potencies of Karma, no doubt,
and, as a consequence, they produce action,
but, the action is such as produces bodily
and mental conditions which are simply to
be experienced as Iong as one has one’s soul
connected with the body. There are four
subdivisions of the potency of action called
ag. The am potency of action has 93 sub-
divisions which determine the form and
nature of one’s body. The M and ¥t Karma
potencies have two subdivisions of each.
For further details refer to Karmagranthas
(LV and VI ), Tattvirthadhigamasttra ( Ch.
VIII) and Epitome of Jainism (Ch. 26 & 85).
A wux is one who destroys all his s,
A very high level of spiritual prcgress is
absolutely necessary before the #ra® begins
sthe annihilation of the potencies of action.
This progress he achieves by his doing
meritorious deeds through many past exist-
ences. For beginning the work of this annihila-
tion it is necessary for one to be at least
nine years of age so that he could consciously .
take to the annihilation process. He begins
the process by destroying first the 28 delusive
potencies mentioned in the line ¥ute.. Eraedy,
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This makes him firmly established in the
"Faith. These 28 petencies are something like
emotions which blur the Faith and Charitra.
Anger, pride, deceit and greed are emphatic-
ally denounced as the four Kashiyas or bad
emotions which it is essential todestroy before
any spiritual progress can be made. They are
further divided into four varieties each, ac-
cording to their intensity. The most intense
and the worst in effects are called staraga-
feargerams which bring about the transmigra-
tion of the soul. Next to these are the four
s« and the four wearegm@ Kashidyas
coming in the way of the practice of the
Five Vratas. Lastly, there are the four Gsaa=
Kashayas which appear occasionally and are
shortlived. In addition to these 16 Kashayas,
there are 9 more emotions, gre® (mirth), TR
(likes), srier (dislikes), Mw(grief),wa(fear),gu=an
(disgust),&AF(passion in the mind of the female
for the male), g&¥&Z (passion in the mind of the
male), and agaFAZ (passion for embrace in
both). All the 16 Kashayas and the 9 emotions
come in the way of Right Conduct and
hence they are called =TR=EAEAAHRAs. To
these are to be added the three FzmAEAIT®s
(1) frss or fywaranted® which keeps a man
away from the Faith, (2) fasr which brings



St. 177-182] Notes 43

one into the region of Faith but keeps him
vacillating and (3) swsawE ™ which keeps
one away from Faith although he be con-
vinced of it. The elimination of the four in-
tense passions prepares the way for thinking
about the Faith; then, further, the elimina-
tion of the three f&s, frear and rrs fixes
one in the Faith. Then follows the elimina-
tion of the four Apratydkhyana Kashiyas
which makes unobstructed the observance of
the Five Vratas. Then are eliminated the
agaFag and the&iAF. Thenthere are check-
ed the six less dangerous passions, then g&y-
%, and, then, the four temporary Kashayas.
The elimination of all these 28 Mohaniya
Uttaraprakritis constitutes a big step in the
Spiritual Progress after whichthe Kshapaka
begins to eliminate such of the Ndmakarmapra-
kritis and the Dars’anakarmaprakritis as have
their effects made untenable by the spiritual
purity which the Kshapakahas come to possess
after his elimination of the twentyeight—
fold Mohaniya Karma. Such m*ﬁs num-
ber fourteen and Qﬂwﬁ!‘ﬂ?ﬁ‘s number three.
After this the remnant of the four s=rreaT and
the four swreaream™ Kashdyas is eliminated by
the gta=®. The details of thissecond step are
as follows:—By the spiritual progress made
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in the first step which is constituted of the
-elimination of the 28 Avedraa=fds, the =
finds himself in a position to destroy the
acstd, the iy, the awwgTdl and the
fadngadf Namakarmas after destroying which
there remains no pessibility for him to go
to the existences of hell-creatures and lower
animals. He is also enabled to eliminate the
four sfawAs (aktrga, difvga, Mf=xgx and =g
fifeza) which makes it impossible for him to
get, these existences in future. The same
reason viz the Spiritual purity of the First
Step enables him to destory the six harm-
ful awwREIEtas like ormarg (fierceness which
produces terror in others), Sg=a (serenity ),
TET (the cause of stationary body), &&® ( the
cause of subtle body ), @mrarar (ordinary pot-
entiality),and stgata (the cause of incomplete-
ness of development), and three of the ZJargc-
oftx waaFfas fraRign (the cause of deep sleep)
a3 (bhe cause of extreme restlessness in
sleep) and E=m@fg (the cause of somnambulisim).
The elimination of these 14 Hmﬁnﬂiﬁl‘s and the
3 FArAETOiARauRias leads to the destructlon
of whatever little has remained of the eight
middling ®9™s (i. e. the eI and the
ATATETHTEs). The q® now is said to have
taken the second step of Spiritual Progress.
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Both these steps the &tgs® is able to take
within one Muhtrta by virtue of his extreme
purity of mental condition, after which owing
to great mental strain he takes a short rest
just as a good swimmer after crossing a
strong curreut. He then proceeds for the third
step and resumes further annihilation work
when there are only two ®®#%s or moments
remaining for his attainment of Pure Intuition.
During the first of these two moments he
annihilates twomore qﬁmﬂtﬂﬁ'ﬂ!}ﬁﬁ‘s—ﬁa and
g9@T-the causes of sleepiness and restless-
ness in sleep, and then he eliminates ¥awfy,
Fargdf (the causes of transmigration to
divine life), &frRrenfcmatz® ( the cause of
subtle variable body of both kinds), all the de#a-
w3 excopt the first (i. . THFTIIREEEATFA
which has given rise to the body which he
is actually possessed of), all the dheara®ss ex-
cept that geura®¥® which has given rise to his
gpecial stature, the dywara®d (the cause of
being the #YwT) and srrerearicwd (the cause
of evolving a tiny body to be sent out to as-
certain things happening at a distance). After
deing this in the first moment, and thus,
taking practieally the third step, ‘he, in the
gsecond and the last moment, destroys the re-
maining obstructions viz.the five FraTaRufa®«-
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umfd¥s (the causes of obstructions to the five
‘knowledges), the remaining four FarraToiia®y-
uwfds (the causes of obstructions to the Right
Falth) and the five wraTraFAuHds (general
impediments to healthy actlons) After he
has done this all, quickly beyond imagination
by virture of his complete purity of thought,
he has got no obstruction at all remaining
in the way of his obtaining the =@M or
Pure Intuition which he then obtains at once.

In the wATFSs, Wﬁiﬂwﬁrﬁﬁﬁ and other
books the Serial Spiritual Progres is practi-
cally described as above (see ®azea V, Stanzas
99, 100; wreRastagf® 121-3) only with a slight
difference. There is, however, no mention of
the FaiwHfars e, gyt ete. up to i
Hmﬁ' (stanza 181). The commentator on the
®A%*q has quoted the Stanza =T =romraCH
(Stanza 182) verbatim with the words @zTg:
sfgrRrETE: referring possibly to Rnrgaifur-
wArAw, (the author of the FdrwmEzaww=)
preceding it. St. 177-9 are, however, identical
with St. 121-8 of the wrzaaafIfw, while St.
180-2 are mentioned by w&aRf in his com-
mentary on o fagf® 121-3 making a remark
that the stanzas are spurious as they go
against the Zffir, the Wrer and the swiueys.
The commentator on the ®#wrys has stated
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difinitely the number of ®#sw®fes eliminated
by the &% to be 63 (5 MR 9 FxiATEUIo,
28 #rgstrae, 3 wrgo, 18 ATwo, 5 AL 0,) while
in our text the 8 wrgm®fas are omitted
and there are added 16 aAAFias (TewaTH-
TR in Stanza 179 and 15 Aramias of Stanza
181), the total number of wmawmfys stated as
annihilated in our text amounting to 76. The
¥ is a living human being with a
specific bodily stature and bodily virtues, and
hence, so long as he lives in his present
body it is natural that there are found in
him uneliminated the @#wWw@fdo which are
bound to be there due to his existence, whose
number comes to 72. These H¥aFfas being
absolutely harmless, there is no future ex-
istence for him.The omission of the 3 Y-
g&fds in our text appears however to be
rather unwarranted as it isnecessary for the
#9% to have destroyed the causes of his
living the life of &=, frd= or wef.

St. 185 & dfFar =@ 1t appears that a
@Y is not to bow down to another ¥ge-
T as both of them occupy the same status.

St. 192 As this stanza is not found in
many mss. and as the comparisons are not
very happy it is likely to be spurious. The
difficulty of practice appears to be<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>