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By anger, fear, and avarice deluded,

Men do not strive to understand themselves,.
Nor ever gain self-knowledge. One is proud-
Of rank and plumes himself upon his birth,
Contemning those of low degree; another
Boasts of his riches, and disdains the poor}
Another vaunts his learning, and despising
Men of less wisdom, calls them fools; a fourth
‘Piquing himself nupon his rectitude, '

Is quick 10 censure other people’s faults.
But when the high and low, the rich and poor,
The wise and foolish, worthy and unworthy,
Are borne totheir last resting-place-the grave—-
When all their troubles end in that last sleep,
~And of their earthly bodies nought remains,
But fleshless skeletons -can living men
Mark difference between them, or perceive
Distinctions in that dust of birth or form?
Sinca all are, therefore, levelled by the grave
And all must sleep together in the earth—
Why, foolish mortals, do ye wrong each other?

—“ Mahabharata "=~



PREFACE,

No prefuce is needed to this little book,
because the title itself is a  sufficient
recommendatoin for its careful perusal by the
pubhic without any words of intreduction from
me; yet, following the usual practice, I venture
to say a word or two about this work. A'

As is generally the case with many an ancient
Indian poet, nothing is known abont the author
.of this work. This work inculcates the principles
0 high rectitude and truth ordained in the
Jain Holy texts, yet, they are common to almest
4]l the systems of philosophy and codes of ethics.
It offers salvation to all human beings irresbective
of caste, creed.” colour, nationality or sex.
It begins with cffering cleisance to spiritual
“knowledge; whick by fire of contemplation,
unfclds divine truths as to the animate and the
jnanimate by purging the causes of wrong
knowledge. 1t then refers to the method of
attaining true happiness, by the eradication of the-
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bondage of Karms, which means thea nuihilation
of infatuating  energies such as delusion,
lust, anger, pride and their instrumental causes
which iinpair the natural qualitier of the Soul.
The author rightly condemns the sc-called
ascetics, who are fondly attached to worldly
enjcynients, and deservingly eulogises only those
who have secured right knowledge, right
belief and right conduct. He prefers the study
of a single verse, illumining the path of truth
to the study of a number of books with
vulgar topics and trivial observations. He recom*
mends the conquest of the ungovernable mind
as a sure means of tiue knowledge. He refers
to the superiority of happiness, derived from
spiritual trance and quietude of mind over the
sovereignty of the three werlds. He highly
appreciates ' and draws a glowing picture of
perfect happiness,  which ascetics or laymen, who
have renounced the world in tcto wonld enjoy
and which transcends the blissful joy and high
powers derived from Siddhis, Samadhis, and
Yogas, which prove a hindrance, being linble to
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wrong use if they are constantly practised with
selfish motives. This lofty virtue of dis-attachment
he propounds in verses which are at once
beautiful, instructive and impressive.

I gratefully acknowledge my indebtedness
to the revered Muni Maharaja Vidyavijayjee, the
learned disciple of His Holiness the Shastra
Visharada VijayaDbarma Suriji whose chief object
is the dissemination of knowledge and
amelioration of human beings. He was graciously
pleased to render the verses in Gujrati and to
suggest the utility of the English version.

My sincere  thanks are due to Mr
Tribhovandas K. Trivedi, Naib Diwan Bhavnager
State, for his suggestions while the book
was passing through the press, and also to
Profe H. B. Bhide, M. A; LL. B who took
great pains in comparing the English translation
with the original Sanskrit text and making
useful suggestions, and to Mr Motichand J. Mehta
for his great help in preparing the English
translation and notes and also to M'r, V.. K.
Patel; M. A. for going through proofs. .
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Following the kind advice of the Nailf
Dewausaheb, a short life-sketch of Mr Lallubhi
Motichand Mehta, B. A; LL. B. is appended.
I am greatly indebted .0 Prof. Tribhovandas
P. Trivadi, M. A. LL. B. for preparing the sketch
at my request and to Mr Gulabrai G. Desai,
B. A; LL. B. for his valuable-suggestious aud
advice in conuection with the same.

There remains only the pleasing duty to
express my deep gratitude to the Hon. Mr.
Lallubhai Samaldas Mehta, C. 1. K. for hig
kind favour of a foreword. A

My thanks are also due to the authors of the
books: —Jainism, Naya=Karnika and Hr.daya
 Pradipa of Jain Dharma Prasaraka Sabha. .

1 specially owe a deep debt of gratitude to,
the Vriddhichandrajee Jain sabha, under whose
auspices, I am enabled to undertake this humble
work in consonance with its praise-worthy
object of disseminating kno“ledge ¢s widely as
possible, and to Mr Ratilal G. Vohra, the Jomt'
Secretary. for his kind encouraﬂemeut

Bhavnagar }
Date 11- 6—1917 Shah Motilal - Muljibhaf, -



Freface to the Second Edition.

At the suggestion of my friends on account
of the deserving appreciation of the book by
the public and the press, and its speedy and immes=

diate sale, this second edition is undertaken,

Select opinions are added in the end.

M. M. Shah,






FOREWORD.
=B RSL .
( By The Hon. Mr. Lalubhai Samaldas
| Mehta, C. 1. E. )

It is a singular testimony to the excellent
qualities both of the head and heart of the late
Mr. Lallubhai Matichand Mehta that Mr. Motilal
M. Shah, the translator of a well-known work on
Vairagyay should have thought it fit to conmnect
that young man’s name with his work. As a
school friend of Mr. Motichand I was interested
in the growth and educational progress of his
son, and it was s pleasure to see the son proving
superior even to the’ father. When his fnend‘s"‘
chaffed the father on’ this, he felt more prond of
the boy in accordance with the proverb, ¢ ymieda
sud’. Owing chiefly to hard work, Mr. Lallubhaxs
liealth ‘broke down and the nervous strain led to
constant attacks of head-ache. It was during one
of such severe attacks accompanied by fevet that
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I was able to see the generous, altruistic nature
of Mr. Lallubhai, A few students appearing for
the B. A. were staying with me, and one of them
was unfortunately unable to read much owm°"
to some trouble with his eyes. Just ‘at the
examination time Lallubhai had one of his usual
attacks and he was ordered by the doctors to
nge up the idea of appearing for his examina-
- tion. The dlsappomtment was very great and yet
Lallubhai instead of feeling morose and sullen,

helped his colleague by reading to him the books
of “his optional sub;ecl which was different
from Lallubhai’s. An ordinar y person would
have taLen the loss of one year=and Lallubhai
cou]d then ill afford to lose one year=so much;
to heart that he would hardly have been aple
tp do any work at the time, but to do regular‘
work of an unselfish nature in ‘a sub]ect,
unknown to him and .abstruse reqmred a noble,
he;dic soul, and I then saw for the first time

that Lallubhai’s soul Was Such a one.
Ko .

.1 have a very vivid recollection of one of my’
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Mst interviews with the departed young man.
Under strong medical advice in Bhavnagar, he’
had to he brought to Bombay, although he was
in a very weak condition and it was half feared
that he might succumb on his way to Bombays
] saw him soon after his arrival, and t.hotigh he,
was very wuch exhausted, he received me with
a smile on his face. He took the prop()b‘(] of
having an operation performel on him, in the
spirit not of resignation only, LHut of cheerful
submission to the will of the Almighty. | saw
him soon after he was out of the effccts of the
chloroform, and 1 shull never forget the c.dm and
cheerful face of the patient as he replied to my
in;}uiries after his health, which showed that he
had made his peace with his God, ard was pre-
pared to fac: the {uture in a spirit of willing
submission to the Highest Will. We all hoped.
for the best at that t.'iim,é.' but fates willed it
otherwise, and while the family were to lose
one of their illustrious members, and his friends
a genial, courteous companioﬁ, the State was
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to lose by his death the services of the youngy
capable, intelligent officer, who it was expected
‘would be ableto rise to the highest rung of
the ladder in his department by his loyal
services to the State and the people. The
dlsconsolate father tned to" keep himself up
as he owed a duty to his grandson who was a
brilliant boy. That comfort was also denied to
Mr. Motlchaud, whose only solace now lies in
his genuine deep Faith in the Teachings of his
Religion.

Lalubhai Samaldas.

| — e S gy —
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A short biographical Sketch* of Mr, Lall\ibkai
Motichand Mehta, B. A; L L. B.
S o ,
( By Mr. T. P. Trivedj, M. A; LL. B.
Professor, D. J. Sind college )

“ Not to no end he lived, though short his day,
Not fruitless all those weary weeks of pain,
Early matured for heaven, he pass'd away,
- Nor death he dreaded, when to die was gain. ”
~—Thomas Hill—

# It is one of the saddest ironies of fate for me
‘that at a time when I should have expected to enjoy
the pleasurable company of my dear friend Lallubhai,
-and to derive the benefit from his cheerful conversation
and sage counsel, I am called upon to discharge the
sorrowful duty of writing down a biographical sketch
of his short but notéworthy carcer. In preparing this

- slight sketch of a grievously short but highly illustrious
career, I have derived considerable information from
the members of the family of the deceased, and much
“valuable assistance from the opinions regarding
Lallubhai's character given by men of high respectability
“and position in life. The extracts from some of thesh
opinions are printed at the end of this sketich. I am
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““ The highest object of life we take to. be.‘
to form a maulv character, and to work out the
best development possible of body and spirit-of
mind, conscience, heart and sonl. .This.is the end;
all elsé musthe regarded as the means. Aécd‘l‘dinﬂly,
that is' not the most successful life in whxcha
man gets the most pleasure, the ost money,
the most powec or place, honour or fame, but
that in which a man gets the most manhoed,
‘and  performs the greatest amount of useful

work and of human duty.’ ‘
i ' ~-—Smiles—

Mr. Lallubhai M. Mehta wasborn in Bhavnagar
_on the 19th October, 1880. He belonged to'a
‘highly respectable and ancient Jain family which
“has made Bhavnagar its howme ever since its
'mi"mtion to this place from Palitana, more thah
a hundred years ago. Mr. Motichand, the fathei'

partlcularlv obliged to the Hon. Mr. Lalubhai Samaldas
‘Mehta, C. L. E. and to Mr. Gulabrai G. Desai, B. A;
1LL. B. the leading pleader of the Bhavnagar Bar, for
‘the koen interest which they have taken in this
'_skp{tch while it was getting ready, and for themr
;ﬁaluable suggestions and advice. '
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of Lallubhai possesses all the ‘qualities which:
go to make a successful pleader, and had he
only chosen to uccept Law as his profession
after passing lis Law Examination in 1894, he
would have, by this time, mnade his name as oné
of the foremost pleaders of the Bhavnagar Bary
but circumstances willed it otherwise, and- he
decided to spend his life in the less boistetods
and lucrative but more unassuming and sactéd
profession of a school master. !

From his very childhood Lallubhai gave
promise of a distingnished after-career, and his
‘germinal qualities found a congenial field ¢ for
rapid development under the fostering and guld-
ing care of the father, who spared no efforts on
behalf of his beloveds on. The child rapidly
picked up his lessous in elementary education’
nor was the religious education of the '.bof
neglected and the precocious young student at ;i’i
very early age, imbibed all the religious ideas
and practices of the family.After an uninterrupted
and brilliant career first at the Local Gujarati
,échool and subsequently at the Alfred. .Higly
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School, Bhavnagar, Lallubhai passed his Matricu=
lation Examination in 1897. The Previous and
Itermediate Examinations were passed from the
Samaldas College in 1898 and 1899 respectively,:
and Lallubhai succeeded in securing a college
scholarship on acconnt of his high .rank at the
Previous Examination. By his successful career,
obliging manners, good behaviour towards his:
fellow=pupils and obedience and respect towards
superiors, he won the love and good will of
all he came in contact with. The professors of
the College under whom he studied had a very
hl“‘h opinion of his attainments and general
capacity as a student.

- But the brilliaut academnc career of Lallubhai.
was unfortunately greatly interfered with owing
to his serious illness when he was a student in
the B.. A. class. Inspite of every possible care
and expert medical advice, the illness persisted-
in. its course and all idea of study had to
be abandoned for some time. Mr. Motichand,
an. account of his sweet and obliging nature and.
wisning manners, has been able to build up.a
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very vast-and enviable circle of intimate friends”
frem amongst persons, belonging to the official’
dnd professional classes. Some of these belonged
to the highest social status and on account of
their sympathy for the family they sent pressing
invitations to Lallubhai for a change of air. In re-
sponse tothe wishes of the sym pathisers, Lallubhai
atayed for some time as a member of the family
with Mr. Manishanker G. Bhatt, B. A; LL. B. then
Dewan of Mangrol, with Mr. Panachaud J.
Mehta, B. A. ( Deputy, Assistant Political
Agent ) at Rajkot, the late Mr. Muljibhai K.
Mehta, L. C. E.t Assistant Engineer B. G, .I. P,
Railway ) at Jetalsar, with Mr. Kalidas K. Sheth
(then Judge) at Jetpur. When Lallubhai went to
Bombay in 1904 for his B. A. Examinatiou, the
Hon. Mr. Lalubhai Samaldas noticing his ill health,
pressingly detained: him for more than a month-
for the improvement of his health and kindly made
all arrangements for medical aid. The enlightened
<ompany of these gentlemen had a very elevating
effect on the formation of his character, Needless
%0 say, that all these gentlemen .did their-very
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best on  behalf of the patient and-:studiously
attended to all his wants with more than:
paternal solicitude. The good effect of their
kind efforts was gradually obvious, for Lallubhai
considerably improved in health, resumed his
studies and successfully passed the B. A Exa-
mination -in 1905. .
Lallubhai ‘had natural aptitude for legal»..
study as he had inherited all the qualities ‘of
a sound lawyer. After passing his B. A.
Lallubhai naturally thought of prosecuting his
studies for the LL. B. Examination. His High-
ness, Maharaja Sir Bhavsinhjee, K. C. 8. 1. was
graciously pleased to confer upon him a scholar-
ship of Rs. 20 per month as a special . case.
Lallubhai joined the Government Law Class in
January 1906. He found the study of Law highly
congenial to his temperament and successfully
passed the final L L. B. Examination in 1907
at the very first attempt.
- Immediately after passing his Law Examination
Lallubhai was placed by his father under Mr.
L. A. Shah, M. A; LL. B. (now the Hon. Mr.



Justice Shah ) with the view of gaining. some
iugight iuto the actual working of the Bombay
Law-Courts. At the request of his father he was
“also allowed by Mr. G. R. Lowndes, Bar-at-Law
( now the Hon. Mr. Lowndes, the official member
of the Supreme Council ) to attend to some of his
cases. While he was merrily passing his time in
the enlightened company of these legal luminaries
and of other learned members of the. Bombay
Bary attending the High Court and strengthening
and  consolidating his Jegal knowledge, His
Highness the Maharaja Saheb of Bhavnagar was
pleased to appoiut him in May 1908 to the post
of an attache to the Chief Judge. While yet a
probationer 1 the Judicial Service, Lallubhai
was temporarily entrusted with the onerous
duties of the City Magistrate and he succeeded
in- securiug the good wishes of the people and
high opinion of his superior officers. Lallubhai
afterwards served in the capacity of a Judge at
Lilia, Umarala and-Botad::He studied and grasped
the facts of all the cases with great penetation
aud deep ms1ght. The hxvher Judicial. Oﬁicerg
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of the State have, one and all, borne testimony
to his high qualities .as a fearless, mdependent
and upright judge.

~Lallubhai was ensily accessible to the people
and he took part in various local activities started
for their moral, intelleetual and social progress.
He performed the opening ceremony of the
English School at Umarala in 1912. Subsequently
when the school was handed over by its founders
to the state authorities for management Mr.
Kaushikram V. Mehta, B. A. the Director of
State Education, Bhavnagar, referred in very
appreciative terms to the help and guidance which
the achool had received from Lallubhai. Even to
this duy the school is closed ou the anniversary
of his sad death in the memory of the departed
promoter of the institution. When in 1912 the
province was in the throes of a severe famine,
Lallubhai personally attended to many of the
~ famine relief measures in his own local area. In
short he rendered himself very popular owing
to -his generons and obliging nature, untiring
‘energy :and -devotion to duty.



13

Now .we come to the last and most unfortunate
phase of his suhort but glorious cdreer. In the
month of Aungust 1912 Lallubhai Was once more
attacked by a serious illuness and though all that
was humanly possible to secure a cure, was done,
the life could not be spared. All the friends and
sympathisers of the deceased and of his father
tried their hardest in securing medical advice and
rendered valuable services out of sheer love for
the family and the personal interest they took in.
Lallubhai’s speedy recovery. Sheth Rattanjee
Virji, on coming to know that Dr.-Burjorjee (the
retired -Chief Medical Officer, Bhavnagar) recom-
mended the patient for a change of air, very genes
rously placed his fully farnished bungalow at the
disposal of the family. The officers of the State
as well as the leadmg citizens visited the family

{rom time to time studiously anxious to know
how the patient was faring. Even Their High-.
nesses the Maharaja Saheb and the MaharaniSabeb
of Bhavnagar were gracious enough to call upon,
the family several times and they, geuerqusly
placed expert medical adv ce.at. the disposal of the
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patient. His Highness the Maharaja Saheb was
also kind enough to- send for the ‘Services of
W. M. Major. Houston M. B. D. P."H. Agency
Surgeon, Kathiawar and to order a raedical officer
of the State to accompany the patient-to Bombay.
No words can adequately express the most
sincere gratefulness of the family for all that His
Highness, who is so well kunwn for his kindiess
and generosity, was pleased to do on behalf of
the patient. But in spite of all these efforts the
illness went on increasing and Lallubhai had
to be removed to Bombay, where he was, dt the
pressing request of Mr. Motichand G. Kapadia
"B. A; LL. B, Solicitor lodged and nursed in
his own house. Sheth Narottamdas Bhanjee,
Mehta Chatrabhuj Bhaichandbhai, the Hon. Mr.
Lallubhai Samaldas C. 1. E. and the Hon. ‘Mr.
~Justice L. A. Shah and others had the kindness
to call upon the patient from time to time and
to inquire about his health. The highest medical
authorities were consulted and their advice was
availed of. Finally a strgical operation ! was
perférmed by Colonel A. Street M. B. I M. S.



15

Senior Surgeon, but all this un fortunately proved
of no avail, The cruel hand of Death ultimately
triumphed and Lallubhai succumbed to “his
mortal -illness on 4th December 1912.

The funeral ceremony of the deceased ivas
attended by a host of friends and sympathisers.
Condolence letters and telegrams from highly
eminent personages poured in very large num-
bers. The Mahajan of Umarala, the leading
citizens of Dotad, Sihor and Bhavnagar, all the
officiale of the State as well as Mr. Ranchhoddas
V. Patwari ( Dewan of Gondal ), Sheth Jama-
nadas Bhagubhai of -Ahmedabad and others were
good enough to personally call upon the famity
and to express thezr sorrow for the q'zd berefn €
ment.

" Lallubhai’s “marriage had tuken ' place in
1894. He died leaving behind him his aged
parents, widow, son and daughter t& wourn his
lo8s. "But it 1s an additional instance of the éruel
irony" of fate that the only son of the deceased
who was the chief source of main: consolahoh
to the family “after his sad death, ‘suiderily
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passed away, leaving the whole family engulfed -
in sorrow andlamentation. This boy was of-a
highly precocious nature and intensely riligious
in his temperament from his very young age.
May his soul rest in peace.

Thus was abraptly terminated in its very
prime a distinguished career which was giving
distinct promise of its future greatness. Lallubhai
can not be said to be a great mar in the sense
in which the term is ordinarily used; nor was
be a very rich man; nor was it his lot to serve
in the capacity of a very high officer of the
state owing to the premature and sudden
termination of his cureer; he led an extra-
ordinarily simple life. But it is these simple
lives that really connt in this world. Oune not-
able characteristic which Lallubhai possessed
in a remarkable degree, was his organizing
capacity. He was invariably entrusted with some
organisation work c¢n the occasions of the va-
‘ricus College Sacial Gatherings. When studying
for his B. A. Examination in the Bhavnagar
Jain Boarding, the junior students looked to him
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for help and guidauce in all- enses of dlﬁicultw :
in fact he did the informal work of the Superm- :
tendent of the Boarding - while prosecuting  his
studies. He was equally enthusiastic in the.
management of the.Lalbag Boarding House, when
he was studying there. for the LL. B. Examination,
He also took an active part in all communal
activities.  When the 6th Jain  Shvetamber
Cunfereace was held in Bhavnagar, he ‘purposely
came some days earlier from Bombay and did a
good deal of active work in orgauizing and
teaining  the corps of Volunteers in conjunction
with- bhe&h Narotamdas  Bhanjee, a highly ener-
getic citizen of Bhavnagar. a

Inspite of such varied activities, Lallubhai
wag .very unassuming and unostentatious in his
demeanour, When he passed the LL. B. Exami-
nation, it was with great difficulty and after a
weary waiting of no less than six months tha the
cbuld be persuaded to accept an address from the
Jaini Dharma: Prasarak Sabha. The presentation ‘of
this address was presided over by Mr. ‘I'tibhovandas
K. Frivedi- then acting Dewan. Sheth Mansukhbhiat
Bhaguphai,Sheth Chimvanlal'Lialblisi the Nugarsheth



18

of Ahmedabad and other jsin luminaries graced the -
occasion with their valuable presence. Effective and -
highly eulogistic speeches veferring to Lallubhai’s
qualities of head and heart were made by Messrs- -
Kunvarji Anandjee, Muljibhai and many others.
Lallubhai gave a fitting reply in his characteristic
humble manner, stating that such addresses were
best .given not at the beginning of a man’s career
but at the -end of his career, that he lovked upon
the address as enormously increasing his responsibility
in life and that in the preseut case his responsibility
would be all the greater, asthe address was delivered
within the sacred precincts f the jain temple-
before the inspiring presence of Gods.

- Lallubhai used . to hold very strong. fmd
.enlightened views on some of the social -wsages-
of the present age. He used to. condemn the
~custom ‘of early marriages, saying that it shattered
the youth ‘and spoiled the manhood of society,"
He was a very staunch advocate of foreign travel
aﬂd u°ed to deplore the backiward state of the.
fgmale education, But while ardently longing for
the welfare of his countrymen, he never allowed

hxmaelf to mdulge in any excesses of either opinion
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v

or -actions, but was always moderate in his views
and he strongly deprecated mischievous clamours.
He was for adopting the line of least resistance .
and for carrving as far as possible, the representa- .
tives of the orthodox party with him in matters of
sacial reforms; moreover he disliked the idea of
all reforms being introduced according to the
western views of social refcrms. He had a pfopérv
regard for some of social and religious instisutions
.of his caste and country and so, he always had
an eye to the unsullied maintenance of the good
“jparts thereof. He was in short for reconstructing
:society on the auciént basis of social and  moral
«culture ss also on the firm foundation “of plain
living and high thinking. His opinions, therefore
obtained a careful and favourable hearing from
the .elders, and had he lived longer, he would
‘have succeeded in promoting the cause of social
:and religious reforms in a very satisfactory manner, ..
Lallubhai was also of a very jovial dispusition
.and sweet manners. He treated with uniform

kindness and. courtesy the members of
appearing . before him. With all this’

intensely practical in his ways. and actions, and
it was always a pleasure to learn his advice on
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all matters of difficalty. His superior officers all
~ liked ‘him for his sound legal acumen and able
penetration into the facts of all the cases which
came before him for hearing.
~ In fact it may be said without any exaggera-
tion that the deceased possessed in a very high
dégree all the following qualities of au eminent
Judge mentioned by Chapman and Shirley:—

“ A judge-a mau so learn'd,

~So full of equity, so noble, so notable;

In the process of his life so innocent;

in the manage of his office so incorrupt;

In the passages of state so wise; in

Affection of his country so religious;

‘”In all his services to the king su
Fortunate and exploring, as envy

" Ttself can not accuse or malice vitiate,

Had " Prowdence spared him, Lallubhai wouldn
hsve gradually risen to a very high pusition in
the Bhavuagar State; but all our expectations have
been cruelly frustrated and the only service we cdn’
now rehder to the deceased is to pray that his
kmd mxd bemgn soul may rest in everlamuv Peace..

I P Trxvedx,
S h e N
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Appendix.

A A AN A

Lallubhai as others knew him, -
=N o

( The following extracts from the opinions
of some of the highest ~Officiala and other
respectable persons will give some iden of the
high esteem in which Lallubhai was held by
these gentlemen. )

—ro—
* » L ] L ] L J »

“ g AA el Wil oteudd A A QU Avd Y
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L. . . e e .
—Sir, Prabhashanker Dalpatram Pattani,
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“1 had noticed that Lallubhai possesses besides
many othel virtues, balance of mmd Wluch will stand
him in good stead wherever he is.

L] * & & - L

—Panachand J. Mekta, B. A.
( Deputy Asst, Pol. Agent. )

—e i fer—
LI " * [ g L ] *

-« 1 hear a small pamphlet embodying gome of the
principles of the Jain philosophy is under preparation
by Mr. Motilal M. Shah, and that it is proposed to

« dedicate the-same to your son the late. Mr. Lallubhat
;: Motichand Mehta. If this be a fact, I should like %o
" guggest to the author that a short sketch of the life
. of, the deceased, might be inserted in the book along
¢ with the dedication. That is the only tribute we,
who ute left - ‘behind to mourn his loss, can oﬁer to one

whom we loved and admired. I do not mean to say
that the soul of the departed meeds from us" &
physical recécnition of this nature in his post-mortem

existence. . . s b » .

“ The reason why I make the suggestion above
geferred to, is that it*is our duty to discharge the
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debt we owe to the deceased for his short stay with
us. There is also an additional reason why we should
‘do this. A short sketch of his life thus placed on
“record will be a source of solace to relations and friends
alike and it will supply materials for guidance $e
those who desire to tread in the footsteps of the
“deceaged. * * * . a1 knew

more of his inner .gide while he entered
‘the state service as a Judge and cawe in cloger c0n-
~tact with me in his official life. He possessed a very
-gound knowledge of Law but the thing I admired in
~him the most was his higher side. We met very often
and I always found him amiable and courteous. By
“his broad-minded sympaihy he rendered himself very
" popular as a Judgg and was well sPOken of by his
“immediate superiors. With all these traits, he -whs
~ unassuming #o much so that to outsiders he appeared
a little over-modest but this impression disappeared
on & closer %cquamtance Had Providence spared him
1 am -sure “he would have dwtmgmshed himself in
- many ﬂpheros of hig hfe 8 actwmes ¢

--Tnb.wwandas K. Trivedi, |
~( Naib Dewan, Bhavnagar, } -
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* ® # % . SRS

¢ 1 have the mournful pleasure of plncmg q,n
pe.cord ‘my high- opinion of the promising characier
{-Qnd,lbvlhty of your late son Mr. Lallubhm Motichand
-Mehta. Throughout 'his college career he}displnyé(f.a
ii’;é;idy' and intelligent application to studies, was
i;'reét—tempered towards his brother students and paid
implicit obedience to his professors. And what little
X saw of him after hig success at the LL. B. Exami-
nation also led me to the view that he w0u]d'develqﬁ
iato an impartial officer and a pure-minded gentlemafl.
His loss must have been indeed o heavy blow to you
,de t;o your family. I would only have you remember
thet those whom the Gods love die young.”

—-I\ J. Sanjana, M. A.

: (- Prmcxpal,' Samaldas ':Col!e'ge )

- -"'P‘-~ -
EEE £ (i ats
B RN
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¢ ] knew Mr. Lallubhai Motichand Mehta perfect
‘ly well ever gince he served as an attache 1n  the
Judlcml Departmenb afber passing his LL. B. Examina-
tion. I found him to be & promising young man &
wag much pleséed with the wﬁy in which he studied
and gragped the facts of all the cases and appesls
he wag asked to aitend to. |

. His manners were very sweet and suasive and
~shove .all he always tried to consider both. sides...of
a case ably, impartially, as well as with care. and
eireumapection. |

X could at once see that he had in him the makings
of a good Judge and I am glad to testify my anti-
cipations were more than fulfilled by the excellend
manner in which he discharged his duties as a judge
from the beginning ‘to the end of his career. Hijs
_qualities of heart also were unique. I am fully confi-
“de"ji;ﬁ that he would have risen to the highest rung of
the ladder of service without any hitch or hindrance
in case Providence had spared him longer and in case
‘ the cruel hand of Death had not snatched him away
from earth in the 1nid&tﬁ_;9i{f{‘_§; ‘piaosperous and promis-
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. Ing career, which "he was building for himself by
‘measns of high ability, strict honesty and great
-assiduity. _ _ E
—Vithaidas M. Pakvasa;
( Chief Judge, Bhavnagar state.)
(Y7 ;
* * * * » * *
“aydl 2], Y @edEEl WRAL il dd ol
R A 48 Ve YA B, BRaE WiAR didl wr Wi
A N Rler &1y Al WY A2 B 1Y B, 2
U dor d oveued &g du=Ruedll Adettd], Nadur
el 2 el Qo Gl A ezd  Radl
‘Pl wa@dl A W WA e( U 6L, 2] R Ny
R N MR et AL &dl
) * * * - * * *
L Nl Rl Gy in gl 94 Ad e
o el WA Iy Nl el B A i G-
ot B U ¢ ety Al 2L HA] g yRdIY qat
WAy Ay Y * # L
Motilal T. .;attavala, M. A; LL. B.
~ ( Retired Joint Chief Judge, Bhavnagar State. )

- e
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“ 1 have great pleasure in stating that during
the whole course of his career of school and college
the one distinguishing trait that I noticed in the
character of the deceased which is so raré now-a-days
was that he always had a feeling of respect and
reverence for his teachers and professors, without any
loss of self-respect and independence of thought and
action. In his behaviour towards his fellow-pupils, 1
observed that there was a suavity of manners and a.
‘nobility of mind thai greatly endeared him unfailingly
to all he came in contact with. Whether in class-room-
or on the play ground, the purity of motives and
the rigid impartiality with which his conduct wag
invariably marked, clearly showed the germs of the
qualifications needed in a fubture judge and lawyer. I
believe, 1 am quite justified in stating that the late
Principal Unwalla and prof. Isfhani had also formed &
very high opinion of his character and qualifications.”
* * * % #® *

.

J.‘ S, G‘mnbhir,‘, B. A.

( Persian Prbfessor; Samaldas College. )

— A G Sy Sy —
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mination, ey (4 noun from Wfm p. p. of

¥ to move ) actions. s Bhavanijnina or
spiritual knowledge. .

Oh man! Adore that spiritual knowledge, which
being well-grasped, unfolds in the heart the power
of discriminating five: non-intelligent objects of
senses w57 etc, and which vividly brings before
the eyes the actions of previous births,

Nutes:— According to Juinism there are two
‘ways through the medium of which knowledge
.can be received. They are:—(1) Direct perception
or immediate knowledge (2) Inference from the
facts of actual ubservatiou or records, or medi-
ate knowledge. The first is called [fratyaksha
in¢luding Kevalajnama, Manahparyavajnina and
Avadhijnana and the sense perception of ordinary
living beings, Matijnara (Samvyavaharopratyaksha).
The second includes under it (1) the Shruta]nana
-(2) that which is intellectually inferred. ’

* Anubhavajnana or Bharandjnanay the subject
matter of this verse is included within. the first
kind of knowledge i. e. Pratyaksha.



(3)

- Matijnana and Shrutajngna are - preparatory
to this dnubhavijnana, and  Anubhavajnanae
finally leads on tw absolute knowledge i. ‘e,
& ev.lajnan-.

* Matijnana is generated by senses. When vi-
‘brations from the external objects come in con-
tact with senses, organs etc, an awakening in
the sense organ is aroused called Vyanjanirvagraha..
Then mind is brought into contact with them
and the apprehension that' follows is called
Arthavagraha. The next stage is Jha in which the .
mind comprehends similarities and differences. .
The third stage is Apiya when mind concludes
-as to what the subject is or is not, Then the
final stage is Dhdrana where the object con-
«cluded is repeatedly remembered..

Shrutajnana is the kuowledge got by inter-
pretation of signs. Words are the signs of ideas.
It also means the knowledge received from
holy texts, B :

- Avadhijniana is -the psychic knowledge, i. e.
~knowledge of material things l'%noww"ljsy the -soul
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directly - without . contact of senses. (Vﬂtala-
pr atyakahx )

Munnhparyavajnana ( Vikala Pratyaksha )is
the knowledge of the ideas and thouuhts of
others (Tlelepathy). Kevalajnana is the unlimited
absolute knowledge (Sakalapratyaksha ). o

Coustant  reflections  joined  with the con-
cordance of one's belief with the precepts of the
holy texts and the spiritual instructors, can give
hims & full view of the self and objects of senses;
and also enables him to know his past births
and the consequeaces of his past actions.

‘ Verse 2 _
AFA ¥ wEde
WM A A9 ﬁm‘?« |
AT ﬂ'ﬁl qm W
A Rl FF @ @

_' _3;@13 a3 9 Ny Ry ,-u{i,‘ Yeaws
yrarl e U D AR et 4, WRg drdid
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oRdl Q1Y A s wuE’ gl R By
WL 8 B -
& ( noun from {4 to be capable) able men.
wa: ( noun from W9 to be able ) able men. ¥

literally the real truth. Hear it means the rellglousv
principles. & @I rare men.

Some people know religions principles, but
they are unable to put them into practice. Those
people who are able to put them into practice de
not know them. Rare are those people in this
world who are both able to know and put them
into practice. :

Notes:—According to Jainism there are
nine categories, jiva (the existence of soul whose
characteristic is knowledge ) conscious beings,
Ajiva (existence of matter without conscnousness)
inanimate objects. Ashrava the state in which
impure souls draw matter (karma) towards them.
Bandha the state in which impure souls incor-
porate matter with their own being. Samvara
the state in which the influx of matter is stop-
ped. Nirjara the state in which, matter already
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in combination with the soul is removed. Moksha
is a state in which the removal of matter in com-
bination with the soul is accomplished. The

qualities Punya reward and Pipa punisnment
are also added to them, thus forming nine.

The acquisition of knowledge is notthe only
means for the attainment of final beatitude. Reli-
gious practices (character) are as essential as the
acquisition of knowledge. This could well be illus-
trated from the following parable of blind and
a lame man. Both of them were in a forest
under hnge conflagration. The blind man could
not see the road without fire, while the lame
man could not proceed further. Accidentally
they met together and by mutual assistance they
could pass through the forest without any in-
jury. As their hearty cooperationen abled them
‘to' pass through- the forest without injury, so
knowledge combined with religious practlces is
essentlal for salwanon.

g In thls verse attention is drawn to three
-kinds of men. Some of themknowall the princi-
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ples but they do not follow them in practice.
There are others who do things. without the
proper knowledge of these principles, but there
are a few persons endowed with the combina-
tion of both knowledge and practice. '

Verse 3.
qRfTiwAg I9 AN
AR | A |
TSI T I
wem filg 4 R w0
el Rreti wvus ustall (G2l R B, erldell
U3 Al sagAlnl 1L B, 2 ol 2Agdia

ol 4 R 330 T B, dw Al R 2
i’; o{leaell d@. /

frf: (feminine nonn from the p. p.of &
with f, the nasal being dropped) nou-att;uchment;
disaffection. =™ (@A ¥ I & AWIW  or
e ¥m awdar ) koower cf real truth. AT
(same as w5 ) the kncwledge of discrimina-
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tion. fafg: ( feminine noun from f&9 to accoms
plish) accomplishment, or superhuman power.

He alone and noue else, attains final eman-
‘cipation, (he) whose mind is totally free from
~worldly attachment, whose virtuous preceptor is
a knowér,of real truth and whose firm convic-
tions are always based upon self-realisation.

Notes:—This verse clearly points out the
means for attaining final bliss. One should abandon
all desires for worldly enjoyments. He should
look upon worldiness fatal to his spiritual
progress. Neither pleasure nor pain, nor friends
nor relatives, nor even life and death should
enchain his mind. He must completely renounce
all worldly attachments.

, He alone desérves the name of a preceptot,
.who has mastered religious principles, whose
condact i quite pure with the rigid observance
of the great vows ordained in the scriptures,
“who is ready for the good of others by thorough-
ly propounding  scriptural ordinances, ard
has freed himself frcm attechment and aversoin.
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- Unshakable belief and . firm convictiong
brought on by meditative practices in comformity
with spiritnal precepts- ordained in the holy
‘texts. One blessed with the above renuncnatlon.
and enlightened instructions from a moral]y ele~
vated spiritual teacher and whose mind is 8o
thoroughly convinced, is sure to progress to-
wards salvation. | .

Verse 4.

e ﬁﬁn“mm@a' 3

mmﬁmﬁmu
-mm‘ﬁﬂﬂ ®a

~

Fr=ai A |
2l AR Ay USReAL 450 WYL m@ oodil
Ay B A WehBA gu AR B, A gzu

(42syels aaBl B dov mQ,ll adlxgl 'Sevuctmt!(l
3AA Biataardl gy 2o B 8. ‘

=

k)

. body. mnmsé(zmvn e mma
WW) full of the multitude of Worms,
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WeawE (gt 9% ) T literally means a cavern or a
hole in the ground. Here it means imprisonment.
& (from ™ to know) that which knows, con~
sciousness agFeAFAa ( A3: 7 e At AT AT
q7@q ) encased in a physical frame.

~ Those persons surely are able to liberate
their phenomenal soul which is encased in a phy-
~sical frame, like one in captivity, who distinctly
understand in their hearts that the body being
full of the multitude of worms contributes to
human miseries.

Notes:—This verse describes the composition
of this human body in order to withdraw the
mind from its attachment. This hody of ours
~js but a mass of worms, humid entrails, tendons
" ete. tending to decay, disease and torments,
‘and is ‘also like a pot of filth full of the foul-
ness of worldly affairs and mouldering under
the rust of our ignorance. Consequently it is
proper for wise men to release the soul encased
in it, by renouncing all attachment to it. - *
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Verse .

FretiewEAl T .

FAERay @ Al 9
EICIIER W % gwga-
JEEa 6 TO9ER g8

Coay adlk wawdl AR A w2 B oA
AOBA et WU ST W B ¢4 PRIl
*awmms 503 BGEAU Al Guga st
?, @ wdledl yle szael ' ?

- w@i (Gen. plural of Wi from ¥ the world-
ly life and €1 a possessive termination ) of
wordly beings; @@ (gen. pln. of Fim, from
gt and ¥ the possessive termination) of them
who are practising yoga, of ascetics. /RN
- (@ well and ¥ knowledge ) from them right
krowlenge. €1 (FI9 a dead body, it 18 often
used in comtempt to mean this body ) of the
body.

The wordly beings look upon this bbdy ’as
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a means of wordly eujoyments and the yogis
surely take it to be the means of absolute
knowledge. When on the realisation of truth,
worldly enjoyments come to he looked upon as
poxsonous, why care about nourishing this body

Notes:—This verse differentiates the stand’f
points with which the body is - viewed by an
ascetic and by a worldly man, The worldly many
infected by the poison.of worldly affairs and
mcapable of judging for himself, derives happi-
ness from sensual enjoyments which turn out
pernicious in the end, while an ascetic turns to
advantage the employment of mind and senses
for the achievment of final bliss.

~ There is no necessity of uselessly nourishing
this body when oneis fully convinced, by spiritual
‘knowledge, of the foulness of worldly ol jects.

Verse 6.
AT sSRAga-
OIS T T4 A
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BT 9 T 9 fAEwsu-
A g Ry g

8 acud | carl, i, Az, wfu, lag wd
Al eral g A A atila GWR ad In g-
A Geur A BT Ju3 gul sl A (@53 dov.
B wdl 2 adlz 6ur g Iu g WA B! |

... QU (A% ¥ A 9 qIw otw = e A
e, ,...qF T gt AR aw«ﬁmﬁﬂa‘fmﬁ)
which is filled with skin, flesh, fat, bones, or-
dure and urine. zer (from % to se¢) seer, here
it means seer of truth. a® (from a< to speak ) .
speaker, here it means the propounder of religi-
ous truth. A3F&w, power of discrimination.

Oh soul ! Wherice are you so devotedly .
attached to this body which is filled with skin,
flesh, fat, bones, ordure and urine? you are your-
self the seer of true kmnowledge, an eloquent
propounder of religious principles and endowed
with the power of discrimination. Why are you
then foolishly attached to worldly objects.
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Notes:—This verse serves as a reproach to
those who are potentially endowed with the
light of the truth, power of discrimination and elo-
guence, or to those, who appear outwardly to
‘possess them, to abandon their attachment which
prompts bodily nourishment. 'This body-is «
composition of skin, flesh, fat, ordure, and urine.
It is frail in its nature. It runs fast towards its
dissolution. It is repeatedly subjected to afflu-
ence and destitution, pleasure aud pain and there-
fore one should cast off all affections for use-
lessly nourishing that toilsome and evanascent
body, and should endeavour to enjoy perfect
tranquillity acquiescing alike in wants and gains.’

Verse 7.
oA ¥ P T
TG F 9 A T
g sl g
WA gell R ¥
a3 ! ud 3ig (G ey 4 »ﬂ ef‘@t
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BAL Hedld Adl 240 7 WD vl ggil U4 urell

afgrel BAR 3l ar A wx Gk B-udl
™A B,

e death and hence destruction. Fram opinion
& fT in the place - of gEwEAT is better and
~more consistent, as the case of ¥ must be the
‘same as that of ¥ becanse it stands in apposition.
In the place of gt &fa@ the better variant would
be &« @my@. Because then this verse would be
brought into consistency with the preceding and
the following verses. In verses 6 and 7 WR® is
being addressed as to the right course to be
followed by him and in the verse 8 the aathor
undertakes to expound it. o

Whose wealth is_not destroyed or what podr
people are not seen to have become rich ? The
only cause of misery in this world is the insatiable
desire for wealth. | hold that you will become
happy when freed flom the greed for money.

Notes:—This verse exlublts the unsteadiness
~of wealth. It is reckoned as a' blessing in this
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world, but really it is the cause of all troubles,
miseriesand anxieties, Itbegets evils by various acts
of malpractice. A rich man without blemish is
rarely to be found in this world. It is replete
with every kind of danger and trouble. There-
fare one should cast off covetous desires and be
happy. If at all it is to be rightly acquired one
should engage in sinless and fautless business—
activities in order to acquire wealth for his use.
-He should avoid such activity as would obstract
‘the progress of virtue. At least he should give up
such trades as would involve cruelty to animalse
His business must not be of an ignoble and degrad-
ing nature. The adoption of professional line
must bhe based upon general love and fellow-feel-
ing involving the good of others. If the money
is earned honestly, the mind remains in a peace-

ful state and religious functions are performed in
‘a fearless way.

~ Verse 8.
qARE @ w%lsm T

HFTRISI, ST |
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TRMLEE AT
wegmdisy f A

AARAL gl ollad T o sl wA way
el ollog i =i a2l w2 d R =4
WAL A2 3L W3 WA U 8y WL ﬁam
vy 1.

&&r’ ( from & to move with @9 ) mundane
existence. 9T higher, &=3m®@t in conformity with
the holy texts. sw iwaa iF=r: here do [ e\pound

the real truth.

- There is no disease more fatal than the worldly
aflictions and there is no medicine superior
to good and sound thought. In order to root out
that painful disease, I shall now expound the real
truth in conformity with the holy scriptures.

 Notes:—This verse points out the remedy for
the removal of worldly afllictions. The succession
of births and deaths is in itself a great evil. Deadly
diseases, bred within the .body, are not the
only diseases to be rewedied, but there are otherg
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which feed upon our vital breath, and make: ouf-
life a cumbersome one. They overpower our mind,
intellect and self-conscionsness. The unfailing
remedy for the removal of it is the proper
reflection based upon the precepts of holy texts,
because the precepts of the holy texts bring on
right belief, right knowledge and right conduct.

Verse 9.

ARCIAAT q% I S
T g 9 e |
gEt @ g9 9 W 9 |
AT FA My FAY @0

o2 Wairdl weidlidl addarl ud@ add
B B, 2 e yzuuedl ara (dw Wy
Al B, d ug™ wrul ¥ adul uta Yol 1 B,
aud o GUr WHERA U@ wor (am wAN
Rl Al d evetnii 3 edui aela goofley B,

s of evanascence. WA knowledge, frur
firm belief. 3% ( @Y ] in the company of men.
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a¥ [ fereast ] in an uninhabited place, forest.

~ Really a mau is happy everywhere in the midst
of people or in the forest, if he has thoroughly
convinced himself of the destructibility of all things,
and if he is devotedly intent on higher truth
through the favour of a preceptor; otherwise, :hfe
is unhappy everywhere in society, or in a forest.

" Notes:—This verse ensures happiness to one,
who is introduced to the light of truth. If one
has a firm belief in the perishableness of worldly
things and relations; and has a firm faith in the
religious principles by the favour of a righteous
spiritual preceptor, he is happy in all places and
at all times whether in the company of men or in
the forest.

/ Verse 10,

ﬁm'wm‘ram g
amtgm TN |

AENEN

mmmmm |
TR TR A
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a0 ARl gl SR goll udy e
3l Aun gl Yy WRony B T acdl
wdl GAspll 2l Geadd s{A. sucrazua YA
fud QA @Y usdt .

| S [dr5 o3 s A ] in the infatuating
darkness. F@wm: (nom. singular of the passive of
the present participle of ¥ with T to torment)
tormented. FrFFRET [ Fw: w Wk a6 wed ]
by the rise of the Sun of discrimination. A&
[ smem: =1 ] the nature of iunerself.

In this world a man,pained at worldly afilictions,
gropes in the infatuating .darkness so long
as he does mnot realise the true nature of his
innerselfv‘:,y the intense lustre of the Sun of
spiritual discrimination.

Notes;—This verse brings out clearly the re-
moval of infatuating darkness by the rise of the
Sun of discrimination. The world is full of
troubles arising from birth, decrepitude, death, the
visitations of direful plagues and famines etc. and
the loss of dear .objacts, relatives and friends. A
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man suffers from all these miseries and wanders
in this world being subject to delusion. But when
the radiant light of illumination dawns upon him
80 as to enable him to realise his true natare, he
becomes free from all ‘miseries and acquires
transcendental peace.

* Verse II
WA T T A
o SR FEw |
W gem AvmE aEi
i TR ERTFAGIR: ||

el geull e RlUGAGUA U2 U B,

* Compare:—
mzrmfitm q @ I

mﬂﬁﬁﬁmmtam
W'ﬂ'{l(lmﬂ

BN WA FIANE-T er'it: W
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A o ABA wAa 2w wad, ddi AR
el Swaenni 29 fand (an gen wigu W3 .

wgar variously. 4 the dead body. =g
( & men AR @7 wer sigra: the absorption of
self within self, here it means the knowledge
whereby one distinguishes between principles to -
be adopted and rejected for the good of his soul,

Notes:=-To them who have realised the true
nature of self,- the wealth appears worthless though
it is highly valued by others and the amorous
advances of beautiful ladies are as impotent as the
actions of a dead body ( generated by some ex-
ternal power ) and worldly attachments are
identical with poison.

Notes:—To one devoted to spiritual knowledge
riches appear as productive of evil,

- Verse 12. -

A [ 9 |

?1"2 312
ar nl{
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-
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T+ e e
& @A @R qeag |
A 1 wasidl T GUR ¢l Bag AR Y s
B 1 2 olledell Bran srag uy R g wlievd

IR vuc«ug‘a' d A AU ax Ve s BT g
@3 3 5 2 ol wy B 2

qefiwzear ( q@iggdaa ) looking at the faults of
others, IEEE ( gEAA ) oW T @ T IW qE-
a7 ) oh short witted one !

Do every thing you can for the good of your
self and abandon every other thing. What is the
use of your looking at the faults of others and
what is the use of troubling yourself for others ¢
‘Oh you short witted one ! why do you become
grieved withoxt any advantage ?

Notes:—This verse recommends the attitude of
indifference. One defiles his inner-self by finding
faults of others. It is no businsss of his, to inter-
meddle with the affairs of others even though
they be proud, immoral and irreligious. One brings
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upon himself unnecessary evils by indulging im
words, thought and deeds, in no way beneficial
to society, and therefore, he should avoid all
unnecesary puismcs in matiers, which do not
concern him, or in which there is no sinless benefit.

Verse 13.
qfe T FA areTeR
FEGIIET qIIsid A= |
gAISREE avi & @Eg
qEIsU g @Y T H
@ 50 sxeell oAl AL A groigd sl

Yirey 4 AU AH Axg wdd Hidlfiye g e
5 Qg xd el gy vy s s

[ &reredt g wy Ared aeq ¥4:) a particle of
happiness. FEETaEer [ gae smaen aw ] of the
series of miseries. AAfram: [ #wE: sihmam: ] mental
affliction, the agitation of the mind.

Surely, ‘even a fool would not do that act,
which being performed, brings on a little happi-
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ness, and causes endless miseries, and burns the

mind till life endures.

_ Notes:—The proper way for a man, is to come
to a proper judgment about things after considera-
tion of their respective value. The thing, with
the dazzling appearance of a listle happiness, and
involving high consequential miseries, should be
duly balanced and abandoned.

Verse 14

TR 3 TAEISREA
S a9 JRgE 9 & |
A a9 ST
Tl A N BF FAAE ||
sl ol GuR wefed @ R, v, W AN
*. Compare:—— o
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ucl @9 YA AQAR Dsat dl A adiet
At stuEd vn ME AR de s A B

ik earned. w1 (noun from & to meditate
upon ) meditation. FAYE (wzs ) knowledge
etc. wZE® burns to ashes. g in a single
‘moment ‘®@r (noun from FA to love) love, it
also means the god of love, Cupid. & prefext. -
g (Gen. plu. of af noun from 78 )of ascetics,

The powerful god of love with a pretext
destroys in a single moment, all of contempla-
tion, austerities, knowledge and truthfulness,
which the Yatis have devoted their whole life
to earn. |

Note:—The powers of Cupid are pre-emi
nently potent in demolishing the well-built
structure of virtuous characteristics. Yogis of
high meditative practice and of unbearably
hard penances are known to have fallen from
their right path by lovely and charming blendish
ments of Deauties. Productive of high flown



mirth, jollity, revelry and lust, sensual enjoyment
is very injurious. According to the Jain holy texts
the creative fluid can be changed into a higher
substance useful for spiritual purposes, if it is

known how to change it. It gives in fact &
strong will, . o

The domination of nature’s five forces and
the efficacy of Mantras, depend upon chastity
and purity of conduct. Incontinence brings om
a number of worldly disadvantages to house-
holders with regard to money, reputation and
spiritual growth. According to the Jain holy
texts the following should be uvbserved as it forms.
a hedge for shielding purity of conduct. Avoid-
auce of physical contact with a woman, living
in the same building with female animals or
*neuter beings, indulging in stories full of love;
occupying the same seat shortly vacated by a.
woman, staying in & roum contignous with the
room where a married couple. sleeps, ideas of
former enjoyment, taking food  exciting
passions, gorging - one self with even innocent
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food, decorating and ancinting bodies, ensnres
purity of conduct.

*Verse 15
TRiEE MERgSA
FH A3 9 RURIA |
qlENd T SMgag
FeEIETEne g |l
@ W3 Az Hg el et 217 (4237 el

el qy 53D A © gl leisg 210 avdiq 6
A% 234 B, d Nig ceal 2By wy] Al WA,

- q@ig perforce. digika: ( Ag: o1 *x: ) The inve:
terate enemy delusion, MIm&® destrcys. wignSgd
( #ig sfngd ) overpowered by infatuation. awm-

® Compare with:—
Ruds sraTTmiETE |
AR TR TR ||
— FIAoE—



[}

ararg ( wami wadag ) through the . knowledge of
principles. @it goes afar, hence is destroyed.

The inveterate enemy, delusion, perforce,
destroys the true knowledge and the discriminat-
ing powers of worldly - beings. This world,
overpowered by. infatuation, is itself blinded,
The illusion disappears (only) through the
knowledge of religious truth.

Notes:—Fond attachment to gross bodies,
wives, wealth, children etc, generally destroys
manly virtues. The power of this delusion is
essentially spread over all human activities, and .
tends to create false hopes, the springs of
innumerable miseries. ~ It begets various other
passions, It obstructs our faculty of realising and
relishing the truth, and impedes right actions. |

All these illusory attachments disappear when,
the light of truth dawns on our mind. Healthy.
prescriptions of reason, brought on by the
precepts of holy texts and pious -associations,
prompt relinquishment of desires and delusionr
and bring the mind under sound control.
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Verse 16.
g I q31 SaN-
@ AAE gaAw Fan |
Y @ AN
gE A TN g ferad |

Sl el ngl weld gl euud W
2 Yudl g W2 ax B auml Iy g
(rte wng A2l A9 Yoo [Rurugd wng' 49

vz ( feminine noun from 7 of 79 with &)
mental inclination, hence effort, i@ goes, Rura®m
nounfrom Rur with affix &) stability.

In all actions and in all places, everybody
always endeavours for the destruction of evil,.
and for the acquisition of good. Yet, the evil is
not rooted out and the good does not attain
permanence in any one’s case. |

Notes:—All human desires are directed
towards the attainment of happy enjoyments and’
towards . the removal of worldly troubles. Ins
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spite of all tremendous human efforts, the
desired results are not achieved. Some attribute
this result to the freaks of destiny or
Fatalism. But it is not so. The Jain theory of
Karma is not the theory of Fatalismn. The theory
of Fatalism implies that the human being is tied
down to some one .and bound down by the
force of something outside himself. The law of
moral causation ( Doctrine of Karma ) gives
rewards and punishments. A man suffers or
enjoys, the consequences of his own actions,
and the sense of Fatalism comes in, only when
we overlook the element of choice. The causes
of disaster are conscionsly and deliberately
avoided by those who wish to remove the
impurities from their souls. Consequently a man
should diligently apply himself to the cultivation
of his reason and then investigate into the works
‘of Karmas, by setting his heart to acts, according
to the dictates of holy texts and then exert him-
i;elf to gain his desired ends.
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Verse 17.

T Fi amfmgae
' Hqitw 1 A I A |
QI AFIATHIAT
Iged T (g 9 |l
Cwurasdl wer Wisig sl 5B W
Afasleyun Ty ug Al WAL T sk Mun
A W wg Wi vy A Yot (Alsyv ) T
B, dt Wl Qui 2%l ¥g g B !

$9 artificial, not real fictitions. wawTIRIeE
the happiness of senses ete. #&%: (noun from %
to die ) mortal. STHAFCHRY (SPTAT: WA T AIHAA:
AY AWWAAY) among the low and the mediocre.

What mortal being does not secure she fictis
tious happiness of senses while revolving in
this worldly life ? what wonder there is in its
attainment, which is seen ccmmon among all,

the low and the mediocre.

Note.—It is not a matter of surprise, if oney
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revolving in the cycle of birth and deaths from
eternity, and subject to the law of Karma, gains
happiness sometimes, though unsubstantial and
transitory as it is. One shonld try to find out
the real causes which bring on substantial
happiness.

Close adherence to the religious principles,
and righteous conduct are the means.for the
aquisition of substantial happiness; but they are
difficult of attainment and practice.

The value of the vast wealth, high authority,
wide reputation ete. is then reduced, or turned
into high satisfaction of being looked upon as
rich, powerful and glorious in the eyes of the
people; but it does not advance spiritual progress.
It is so deeply rooted in the human mind, that
no one busies himself in the pursuit of spmtual
advancementy by observing rules of morality,
ethics and other pious duties, ordained in the
holy text. The true ideal of duty, ( Dharma )
which forms a sure means for the eradication
of bondage and pernicious beliefs, and which
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ought to have been followed with pious zeal and
earnestness, is utterly disregarded. So, continuous
application of the mind to the realisation
of the higher principle, rather than that of the

worldly ideals, is highly essential, valuable and
desirable. -

Verse 18.

R A
WA TR |
JqEE JOTH SAEE]
AP TR Ao
A ugAl,  gul—gu—suldsiz 2 e
SR Rell AU WA B, ureg adluR QA

Aradd, dlegy 2wt addd gl ay
BB 2 9. |

wr &: %vm) the cause of hunger, thirst, excite

_ ment of love and anger. ¥e7ag like medicine.
- orgdd (4 @A st )dependent. THEEH capable
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of being attained with efforts. {m (comparative
degree of 3T ) farther.

People, addicted to worldly pleasures, take
as the best medicul remedy, the very things
which are the causes of hunger, thirst,
emotion and anger. But, the best of ascetics
thinking them to be independent, transitory and
attainable with efforts, keep themselves aloof
from them.

Notes:—The_worldly people think to gratify
their hunger, thirst etc,, by delicious food and
flavoury drinks etc. but these articles, on the
contrary, serve to create keener appetites, and
more irresistible desires for their attainment. So,
with these considerations, the ascetics, who
understand, the true nature of things, employ
other means as austeritier, penances, chastity
and forbearance, to do away with these evils.

* Verse 19

wamw L? mm 1@
gliaieR Avabed
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DLGICH m@ﬂq
AdTd A1Ra adishE 1l

YA A iRy A wl g @ ouadl 2,
(anaell 2(@amt 2 el digudl vl 249,
Al wl @&l s oo sy Qo a@?

| glaige (Td g W *ra‘?ma‘ wer ) of one,
who has accepted the outward symbol of mu-
nism. WG  addicted to delicious flavoury
tastes. @€xd (noun from @&EF to ridicule) ridicu-
lous deception. ‘

~ If one who has vowed asceticism cherishes
an expectation for wealth, and a desire for
worldly enjoyments and becomes addicted to
delicious flavoury taste, there is not a greater
ridiculous deception than above. -

Notes:—Before a lay man takes a vow of-.

® Compare:—

3 GG 6 R e I

-—-"Gnauarnava—
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asceticism, light of true renunciation must dawn
upon his mind. -He must have been thoroughly
convineed of the evanescence of earthly ohjects,
and the fact that the rewolation in the cycle
of births and deaths as man, animal, angel aud.
the denizen of hell, are due to sensual pleasures
and enjoyments. Contentment, right reasouing;
good judgment aud a proclivity to keep good
company he must have acquired before he vows
asceticism. His mind must be free from passions,
sins, doubts and knots of scruples in his’ heait..
Right Belief, Right KnowleAge and Right Con-
duct as embodied in the above, are the surest.
means to break off the trammels of the world.
It must form his clesr understanding, that
whoever is practised in these lines, and gets
mastery over his pnssmns, and secures cardinal
virtues, is sure to make splrltual progress
towards final befmtude. With thesas bellefe

firm convictions-and holy. cansxdeaamas‘,;preseut,
before his, mind, he vows asceticism, ﬁé“{ er his

(.l

initiation mto asceticism, lf he cherlshes desnres
for wealth, géts and other valuable possessions,
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on:becomes: consciously entrapped into illusory..
objects: and. attachment, and eagerly hankers:
after spicy and delicions diets aud flavoury
drinks; he surely deserves wholesale condemna-
tion and ridicnle and defiles the pure essence of
wind;, when he is essentially to be apatheticand
callous to all worldly affairs.

Thus he stretches the bonds of his worldli-
ness and repeated transmigrations with their
growing evils, until they are rooted out hy
spiritual knowledge, accompanied by4 right
belief and right conduct

® Verse 29.
A geTRET ATeRe
IRECT TR AWM |

Compare: — '
g Ge: qoe |
SRQEN MeReEm g a-g
TR
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¥ i v
e Fre g T

@A ([dua-QAuatni geuRidann B, 2 @y
qgeadll Rl vwBlan Rt ol Guell (v
oitd B, d eileidy, mikdt yal Wz Akl -
Ao Kol 32 B-aatculla Draya 2 usal adl,

g acddictcd to, FETW: outmrdly dis-
affected men. sETE: men attnched to Wurldly
objccts. g Hypocrites, aaat (W"( Wﬁl
k %‘N’m) fulse ascet es. %Al rogues.

Those, “ho ardently Jong for seneual enjoy-
“ments, thmwh oulvmrdly disaffected to worldly
attachments, but nmavd]y attached to them are
hypocrites, false ascetics and deceivers. They are
solely intent upon delusively ple smp: the peop]e.

ﬂmm o W“Wﬂmﬁll of L;:
AMETEN FHGETT TE A N
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Verse 21

T amsw R @ Wy
mmmavr @ FAM |
%{aw Lt aRAfRami

FEWI A F'ﬁ "SWFIIE EFF Il

VAt wgl g 5 &5:1131 o HOFHT
s el 2ud, A wet ud A 1B AL
yefeil atsAefl g wlA g Pat sl ug 40t

* gv1: (p. p. of 9% to become stupified, ) ignorant.
/6t (on the path) here it means on the religious
path W ( the feminine noun {rom ) pleasure.
gaer of a rogue. giiga@at of them who are
fascmqted ' :

The \\mldly people are ignorant and so, ‘the
consequerice isy that they formn the predilections
for the path to which they .are -introduced.
Whose mind does not *become deluded being
fascinated by ‘the words of a rogne?

Notes-oa, 20ih- aid 21st Verses:i—
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~ The preceptors, in the gqrh of piety, with
“their minds sullied with impurities, deceit and

hypocracy, «ometimes become the object " of
veneration amongst the people, by their dis

courses on worldly objects apart from spiritual
“truth. Generally the mass of people i» ignorant

of true religious pl‘lllClplGS, $0, naturally they
would follow the sermons delivered by those false
preceptors, who thereby mislead them. from the

right path, and thus, they are unable to elevate
their souls and of those, whom they lead. The

qualifications of a real preceptor are given inm
the next verse. -

Verse 22.
Hﬂ{limim—

tﬁxﬁm MRS |
RIS
W TR @A AR
© @5 Ry B, wurd usl R0 ol DA
f8a B, adin @ Ay Ruao B, ¥3ug’ 2
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A ool oy B A el Rt A Unar-
Hier el af o B, dov uGtA Uttt HetRow
Rovd 5 B, {3 AuA,

freggr: (WA T9Er 399 & ) men without desires

wmewEC: (@ 6T W) who are free
from all attachments werwfrest (@ wwr e W)'
. sole devotion to jrinciples m&afwmar (mPa:

SRmM: J9i ) without egoism. &€W... amon: (4ATvey

¥ wR @8 aeIEt 4%t & ) who have rooted out
the desires by nourishing the growth of
contentment. :

They who are free from all desires, who
are void of all attachments, who are firmly

devoted to the religious truth, who have their
egoism eradicated and who have their desires

rooted out by nourishing the growth of content-
ment, please their own mind and not the people.

Notes:—True preceptors, free from worldly
attachments and with a firm belief in religious
precepts, are always towards spiritual progrese,
They always try to slop the mﬂux of matt.ez!,
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and get rid of the matter in combination
with -the soul. ‘They 'rigidly foHow the special
rules of conduct, ordained for them .in the'hély
texts, and thus develop gradumally their*spirituak
progress. Discourses delivered by them relate-toy
right knowledge, wisdom, universal love,
spiritual strength and substantial happiness ete.,

but they do mnot form the subject of worldly

‘matters in conformity with the popular trend
and earthly objects, which perpetuate bodily
existence, through the cycle of transmigrations.

| Verse 23

alaﬁa@mfmx

TN IR gE@R |
fFme sy &% X S
ﬁmwmwﬁﬁu

ug, ol ydlw Gae w0 ug'élt?l Rowet:
st MAeidlla R B, Foel YHl micnzal
Wi yur etgdt «dl, AR, warki Rrdivily
Actd wellA Wy gt 2w 30 AR 9L
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R interested in religious disquisitiong.
WACHR: I WA LW ) one pleasing the peoplé;
s @ in the true nature of self. Q&¥: ( s«
W € ) one realiring pleasure. ferwmf (et

, ®EAU% @ ) philosopher’s stone.

€o long as one ( an ascetic) does ot
“realise the true nature of self, he is interested
“in religious disquisitions, and in propitiating
théi ‘minds of the people. Who wanders froill
pgpple to people proclaiming his possession qf
thé best philosopher’s stone ?

Notes:—This  verse confirms the truth
embodied in the previous verse. As long as,
_thonghtsand actions are diréc;feg] towards personal
and selfish ends, they ( preceptors ) being
thoroughly-controlled liy-mind andsenses, indulge
in religious disquisitions;” for- establishing their
superiority in the eyes of the people. But when
their ~minds, purified by -altruistic thonghts
“and - actions and by constant practising of-
g’{e‘guine,‘renupciation,’ progress further towards

T

‘ghe realjsation of self, the philosophical dizputes,
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discussions and arguments appear to them quite
~unsubstantial and worthless,

- Verse 24.

wni AaisE = g

(]

ﬂ!ﬁ aai m’zr S o

AT AT LEAE

- - ~_ o Q
R FAFNAIEG qAe I

AU UM BB AW wrwr (@R B, Rl
ug Ay sl AxB Ay AR B, Ned s
UG (G (o a0t g 3 8 B a2
adl Ru@ B, QR aut QA Kovel 3390 W
TRy A wY Y du B2

fte: contradiction. @t of the systems of
philosophy. #&%: hundreds %% differences. AT
-on various religious paths.

Even the six systems of philosophy bear
-mutual contradictions; over and above there gre
-hundreds of differences in each. All people are
-devotedly: attached to several different .religious -
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paths. Who is then able to please the whol&
world ?

Notest—There are  several systems of
philosophy called Darshanas. ‘Lhey are Jainism,
The Sankhya system of Kapil, The Yoga system
of Patanjali, Lhe Nyaya system of Gotama, The
Vaisheshika system of Kanad, Purvamimansa by
Jaimini, The Uttaramimansa or Vedauta by Vyas,
Buddhism, Mahomedanism,  Christianty and
also other minor systems. These systems differ-
partially or totally. from each other in various-
ways. with regard to the iaeas of Creation, God
and Moksha.,

Each system embodies in itself the principles -
of psychology, metuphysics, theology, ethics,
spiritnality, practical morality and ontology.
Forms, conceptions and speculations of each
widely or partially differ from those of others.
Even a lifelong study will not enable one to-
master the principles even of one sytem, - with
enormous labour, as they are replete with-
similacities and dissimilarities in themselves -
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which throw-a wveil of "obscurity over the true
ideal.

[t is consequently very difficult for one

even of high attainment to reconcile the various
counceptions of human mind or thought.

Under these cucumstfmcee, one should avond
controversial wranglings aund dlsputes, and
should devote all his energies to the study of self.

If we go a little deeper into the question,

we may say that the contradiction among the
several Darshanas is inevitable; because the
* subject matter of discussion is such as can be
known only by realisation. Words are always
relative and therefore their connotation as
regards self, which is absolute, is bound to be
imperfect.

Verse 25

aqan‘qf%qam
AL T T A |



| WeSiTEAssT 3

A g w@RE ®
AW Rt e, A U Hel, dov AW A, AR
sal 346l B, ¥ ol MU AL WSl Raedl zarU

el wnadi Waadl ol 3@ eau dv d
A qU B, |

wer the power. & sy (wkag® w&® ) in
a mind which is stable (and firmly resolute )
ﬂﬂﬂm calmness, tranquillity, @ of no avail.

" If the mind, firmly resolute, attains to-
tranqﬁilli'ty,zit is bitsé'lf an acquisition of kingdotil,'
wealth, austerities, fine arts and sciences. If
otherwnse, I believe the aquisition of all these
'thmgs is fruitless.

& Compare— .
agan afy ag;im T o |
Ao Wﬂﬁ lwfm’aa I

‘—Gnanarnava—
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Verse 26.

W} aR Feanta-
e % A R
oM A AT ZAR SEAE
wen aRgrd & el

Al geudl e ulra B, du usl ughda
3¢ el gy ! A 2yl geddin War-=ild
B, AL wdl ugtlell uuadiad 539 gy o taa
sizgeflor Apll Y3 gRal 2araud Gl 9l
a3 B, A sl B gvt 2l 3 Al Bt
Bur Mlld sza

i <% ( from ¥ p. p. of ¥.). angry. ﬁiﬁﬂ"ﬂ
tranqullhty of the mind. a¥: from (€ p. p. ofg‘()‘m_
pleased waaM:  barning of the mind. SRRERTY
(87 Smadry WA ) devoted to  solitariness. QWY
one pra'cti-zing yo"aq O

]

What if the people are . dnspleased, and wben_
the mind » heated. with, afﬂxc§wn§, wl at ;I thev |
people are pleased? Azﬂ, hepice, it s, that thef_,
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ascetic, who is resoltute, aid who has always an
attitude of indifference to worldly matters
does neither please nor afflict others.

Notes on the 25th and the 26th verses:—

These verses emphasise the potent influence
of quietude and indifference. This belongs
to the Inner-Self. Whenever there is any
feelmg of real quiescence, the Self in the ordinary
man experiences the unfolding of the nature
of the Higher Self. The ordinary man identifies
himself with his physical and mental bedies,
and’ thinks that through such lodies he
receives happiness. So in order to have quiet
and happiness he must have recourse to the
withdrawal of worldly attachments, and he must '
resort to meditative practices, whereby he would"
be ‘able to remove matter in combination with

his soul.

Thus he receives true knowledge. The
rembvﬁl"of this impure matter which, prevents
mp to this time the unfoldmg of the true nature "
of self, enables him to realise the inherent -
Nxss. Tfns bliss .is superior to that received ’
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from. sovereignty of three worlds and austerities
ete., In the absence of such bliss, all the
acqmsmons of sovereignty etc. are worthless.
The ascetic who is blessed with internal peace
and’ quietude, ncquiesces alike in, like and dislike,
pleasure and pain, and eulogy and censure. All
his ~ endeavours should be directed towards
spiritual progress.

* Verse 27
TH: Q9 @R A AN RS
mmauﬁmﬁwﬁw mm%l
dgE A W[ ge A tgarm m
TRH AR agEREieE o ||
% Compare:—

A YA WY A

T TERR T mﬁl

m’%mi RFATT

m@n mﬁ w0

R m i G i

* (Rhagvad. Gita,).
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B WURAL WS AR 9 Sl Y My
B, a1l yeadll Raalui g 3uAw ey D, Aat
YRI-UNAL WA gR oSN Y Y A Wy
B A 3 yvulea wosl 5 yw ag qx), aw
ol a3 5N s sl ug’ sl Near uder gl
Bett-Yuul Yo Y3l Dbl (@A B,

R YIR—— through the
destruction of the multitude of merits and
demerits.  qF  final em: icipation, ﬂma@ﬂ‘

always with bliss of know*ledge

"A being goes qlo:»e to hell on account of
his sinful actions, and gops qlone to ‘heaven
on  account of his good actions. Hé alone
receives  salvation in  consequence of the
destruction of the multitudeof-meritsand demerits.
No pleasure .could be derived from earthly
connections, nor could it be denved from the
good deeds of others. Thercforé the’ascetnc being
endued with bhss of - knowledge :moves alone.

Notes: —The yogn, fully conversant with the
doctrine “of Katmia thinks within himself thus;~
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‘I go alone to bell by my.own sins, and I goalone
to heaven by my own good deeds. 1 alone will be
blessed with salvation by accompllshmg the
removal of all matter in combmatlon with my
phenomenal soul. 1 enter this world by my, sglf,
I go out of it by myself. I have to do my own
work of self moral improvement, and myself have
to suffer my own pains. All the things in this
world are separate from me, are not me the béay
included, which is only by delusion called oneself.”
With these reflections (Ekatvaand Anyatva)ha
dissociates himsclf'from all worldly connectronk
and relations, looking upon these as unsubstantial
and worthless, and moves alone in this world.

» Verse 28

~ OO0 e

aatma'o’@mm 3-
e ST LR

#&

# Comparei—
| g AR |
geq 19 rerfyg et e 'ﬁ‘ﬂ

g —-Gnanarmva-—-
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FSER [ sy
Cu B CE I S ]
AUEH At qopt w2y oy, ¥ IR
B adl ML i agadiB v WA od
WAL ) URg dA e U4l oy szl ulimd

A qyL WD Ul vl o (AEA oy gy
AN Ay 21 B,

AWy the three worlds. ®aey (w7|: 97 ) in
the subjugation of mind. g% blade of grass.
Bl ( xgoi HwEi g @ ) the three worlds.

Even the kings ( paramount ) who achieved
the conquest of three worlds” were not able to
subdue their minds. Therefore, the asceties look
upon the conquest of these three worlds as a’
mere blade of grass in comparision to the
- tonquest of mind.

Notes:—This verse prescribes the complete
subjugaion of mind as a means for salvation
It is a matter of daily experience, that, the
human mind is infested by evil passions, and
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@lways fluctuates in the cbservance of religious
duty. It is hotter than fire and stronger than
a thunderbolt. It always indulges into restless
thoughts and exults in imaginary delights. It
has no respite for & moment as a boy from his
play. It is more difficult to subdue the mind
than to conquer the three worlds, Therefore,
those, desirous of salvation should try their
best for the attaiument of complete mastery
over the mind. It is strongly instrumental in
working out all Karmas, whereby spiritual
progress is advanced, ard the attainment of
final bliss is accelerated.

Verse 29.
qRETEE % A
N C
M T TEEERRNE |
. . DA .
TAES 9w
dawar squea
el audl ol By Ao ¥, cendd
Gl vlleg 30 i <), 207 il yuel
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ol 3 gw ol o, WUk ARG
e |

; , . Lo

- wAEIm (A8 #7: sew(d aemia) withdrawal of SEM
within sclf. deaph§Rror ( qeEn sk aey AR ()
_reflection of spiritual truth. wwTAEEE (@0
&%t T ) the pleasure. of concentratidn.
Hara the quintessence of worldly existencés

- There is no  higher meditation than the
complete withdrawal of self within self; and
there is no higher knowledge than the reflectlon
of spiritual trathy and there is no higher fehu?r
than the happiness derived from deep "conce

tration. These lhxee only are the guintessence
of life.

Notes:—

This verse clearly. describes the true nature of
meditative yoga, knowledge and happiness. The
chief ideal of worldly péople, is the attainment
wf, worldly possessions, wealth and beauties,
“and the ideal of those, who ‘are morally, sacially

“Zod mtellectmlh superior to thetn, is natiohkl
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rise and service. of mankind-. elc, and that of
spiritually advanced souls is yoga, knowledge
and bliss. The spxrltually advanced ~souls look
sipon the complete absorption of mind in the
tealxsatlon of self, as the trne yogs;, and -the
knowledge which dnscrnmmfxtcs nﬂht from v\rong
and classifies the puncxples [asjiva elc as
Worthy of heing cognised, abandoned and
resorted to, as true knowledge; and happiness
.derived from concentration as substantial bliSs_.
:These are the three essentials, the achievment
of which, is a real success in this world.

Verse 30

an: Rgarsman @ ¥
WA NFANIAR |

 Compare:—

aeq o Rudivd aw IR |
ﬁm g A mt. mqu?c I

Gnanarnava-—
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QAT dP ST
N sEy [AvERA
o eWR wgd  Radl uuada wn B, R
g A 2 Ry, Rurd, Awd, WS,
i, w4, wu® 27 Ao A oy @G g wy
st B, waid dedl &2 WRiAa @A A wul
A5l AY w3 B,
" fwgmw: superhuman powers @A  unfailing

medicine ¥¥TI@AE  magic ointment and metal-
lurgy %t magical incantations.

when one attains to the highest tranquillity
even the eight superhuman powers, difficult of
attainment, unfailing medicine used as an elixir
oflife, magical ointment, transmutstion processes
of metals, contemplations, magical incantations
and meditative concentrations - appear like
virulent poison.

Motesi— ‘ '
ARWT SO qI: AHRET TR @ |
{8 9 a¥d T TN FWEES |



R

‘There ate eight different degrees of perfections
wi%AT, microcosm, is the specitic property of the
minuteness of the soul. ®r¥a1, lightness, is’ the
diminution of specific gravity. &, success in
the attainment'of idesired objects and supernatural
powers, UMRRFd, overgain, is the obtaining more
than one’s expectations, also the property of
entering into the systemm of another person.
wa, macrocosm, is the special property of the
soul of increasing the size at will T, superioe
rity, greatness, attainment of divine powers.

ai@e, subjection, is the power of taming
living creatures and bringing them under
control, the vrestrnint of  passions and
emotions. Bringing of men and women under
subjection. W@, the curbing of desires.
weAr, heaviness is the specific property of
making one’s self heavy at will. ' .

when, in the course of evolution, a lay -mes
or an ascetic, who advances so far as to reach .
perfections, attains unshakable equanimity and
apiritual  illumination being free from -}
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intoxicating energies or inwrapping limitations,
ske - acquisition of powers and happiness
frgm siddhis ( degrees of perfection), unfailing
uiedicine etc. appear to him incomparably
inferior to his blise. The Siddhis etg: .also
impede his progress if the ascetic is after them.
If he is lured thereby he again forms a new

coating of matter and thus experiences the very
pitfalls, which he tries to avoid.

Verse 31.

EACIETIETED (T
ARG 4 |
foRgE FEeEl .
@Sy a9 A amiEE
M3 2R drad sdgicll Al A P W52
[eu-Giral 27 i 2u3a 28 wRal B,

dier wuirRdl g 43 3R R 2 2 B,
am AUl vy amﬁig’»_gw WY ug ),

dwfad as it is, in. its truest sense. GwEINFRL
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Tawmger ( dwsqim faram freqm dwetiaranasar X soger)
bewildered Ly vague. thoughts, anxieties and
-sgnsnal Pleasures. |HAM even in a dream.

" Those who do not know the true nature of
‘the spiritual truth, and those who are bewildered
by vague thoughts, anxieiies and sensual pleasures,
.and those who are distressed by the troubles of
worldly existence. can not enjoy even in a dream
the happiness, derivable from deep concentration.

Notes:-—The essential characteristics of a Jain,
who wishes to attain to the right attitude of mind
towards life, trath and the universe, are all
based upon love, sympathy, fellow feeling and
pity etc. They are the following:—(1) Following
a profession in a just and honest wayv. (2) The
marriage if one can not control his passions to
-avoid promiscuous indulgence. {3) Avoidance of
.dangerous spots and pursuits as gambling, lust
and drinking etc. (4)- Appreciation of the actions.
of spiritually experinced persous. (a) Control of
sense pleasures asi-sexual passions, anger, greed
-and pride commensurate with his business and
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household duties. (6) Residence in safe placesy
where he could perform his duties with perfect
safety. (7) Association of good persons. (8Y
Living according to one’s means. (9) Respect for:
customs, which do not transgress high principles.
(10) Avoidance of undesirable habits as slandei'ing-‘
and libelling. (11) Respect towards elders, superiors,
spiritual teachers and deities. (12) Practice of’
temperate habits. (13) Avcidance of causing’
unnecessary ill-feeling. (14) Proper discharge of’
one’s duties towards the inferiors and the
distressed. (15) Performance of actions tending. -
to the attainment of duty ( Dharma ), wealth.
( Artha ), desires (Karma) and liberation (Mokeha)s
(16) Arranging the course of life to one's
strength, as to advance moral, social, intellectual
and spiritual development.

Verse 32.
sFH] T TAAATIIRI
A FIREPEA ATCRAY |
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EHAAR TN
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SRPAASATA A g g I

Yirded (A ) Al el umA AR
Dyey AAx By B, Urg WA HPAUA Jnvet 534U
W AR ANg W Wy adl. PHF ad
areell Sy wwad el Wl e B,
YRed oy HUA AT YA AR AsHY B

QAR (O] ARl qOrAT wEy v9: aey seeret )
illuminator of the path of highest truth. TR,
w54 the study of innumerable (hundreds of) books
i@ ( &shadt is a kind of life restoriug plant)
sppmasa: the accumulation of which involves
fruitless trouble. ' '

“Even one verse, illumining the path of
‘religious truth, is preferably superior to the study
of innumerable books for the gratification of the
people. The single life restoring plant is better
than the heaps of vegetable medicines, the
accumulation of which involves fruitless trouble.

Notes:~The value of a book consists in what
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it will communicate, but not in what it-will do for
our amusement. A small _ book ‘which makes
out in thought, what it wants in bulk, is superior
to a number of books, with trivial observatious,
common topics 2and vulgar thoughts. Even a single
verse, which affords materials for pious reflection,
and i1s replete with sound and abundant knowldge
of “infallible character, is ]nghl) valuables
Constant reflection on a single line, elucidating
the higher truth accelerates oue’s progress towards
.raal perfection.

A life restoring plant, which cures all dlseases
:mtbout failure, is more valuable than}a heap of
‘vegetable drugs, accumulated :fier enormous
]abour and unpleasant troubles. |

Thxs verse is well worth being borne in mind
by us, living as we are in this age of advertisement

~ Verse 33
A i
IEAAEARAGE A AQ
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T AR
SETEsh A % B

Al gl Yellv (enleddi a ygudl g
W B, ¥ el Yl . 2audAl Gud eeg’
Aol (s Yol qwr vy gt ad 4l )
3R U AL YUl B AANE WU R
B, gk @4 B sl wy g2 adt- 4ol

FeMRAT in the enjoyment of sensual pleasure,
W7eqeeag@ the happiness through the tranquillity
of mind. ¥ even a particle of Fdaesd it the
sovereignty ‘over the three worlds. a3 earnest
desire. :

So long as mind does not ekplerience ha})ﬁiﬁesé
derived from the state of mind, unrufiled by the
fluctuatious of joy amd grief, he desires happinesh
from the enjoymerits of sensual objécte’s éte. -But
if he attains a little of the tranquillitly of mind,
e has no desire even for the aquisition of<thg
sovereignty -over the -three worls. |
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~ Verse 34.

A RO A SFAGA-
Wy ge WA W |
LT Y e
fger N9 Rl wan@

Qu | AR NYsA Al ?Qrﬁ 3 A
AT A yu o ad, 3@y ¢Ral 2ucily
Dzl YAl Faui Ruza 5844 @ 3.

Woweq @i T as) of Indra. TWEAR of one
tinged with worldy attachments. fewe of one
void of worldly attachments, sianfess of one
devoted to the realisation of self.

The happiness, which gains permanence in the
heart of an ascetic, who has lost all worldly
Bttachments, and who is ever devoted to the
Xnowledge of self, is not obtained even by Indra
{ the lord of God ) and by paramount kings
heing tinged with worldly attachments. -
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Verse 35..
T A FETATE
G AT e [ |
L (LI CE
g} fud ariEdia: ol
o oRU WU sl wya W@l R
iy ug Rux ug <0, du Au A [Qaur-

O Hgtad geani (Rud 2L dva uy gena wy -
oy B,

mﬁnm ( wrii wan & WiE ) engaged in
bundreds of occupations. f€ in this world. go¢
{9 s ) difficnlt of being attained. Wﬂﬁ%

by those deprived. of discerning faculties.

As a mind of one engaged in huundreds of
pccupanons does not rest anywhere in this world,
80, the persons depnved of discerning faculties do
not get at the real truth, buried deep in the heart.

Notes.—-One who has formed the t‘ollowm,:f
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habits of mind etc..ig likely: to advance spiritually-
They are:~ALshudra earnest, powerful and careful.
Rupavana of sonud and healthy body with good
senses. Lokpriye popular and charitable. Frakriti-
Soma pleasing by nature. A/Lngz not cruel. Bhiru
cantious. Ashtha hounest with 'sincege devotion to
religious principles. “Su-dakshisyy 1 eivil.  Lajjalu
pmctlsuw rigid avoidance of bad acts. Dayalu
sympathetic, Madkyastha snmz/(z Dvnlw(m ]ust
and impartial. Gunardyi appreciating virtues: of
ethers. Satkathd c¢ngagement in spiritually angd
morally beneficial topics. Supasaynlasurrounded by
virtuous friends and relatives, Dirghdarshi fore-
sightef. Vishestajna of searching discrimination.
Friddhanuga following in the steps of really great,
‘nhiitre ‘and self-controlled men. Vinayi polite:
Kritajna gratefnl. The Jainism holds that steadyt
tng a man and leading him inte a right life is the
proper way of returning obligation, Farhitariirata
‘bent upon doing gond to others without expecting
any return, and Lnl;aba -Lakshya having a qmc?{
grasp to learn withont any trouble to himself oEr
$o0.his ‘teacher.
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Verse 36.

TMGEEING L5461 {9
EERELRE 0 e et Ol
TogERd SggeIRs WA
W AR th Fgreag |
o3 -y CIECREETR CTDIETREL T
luamﬁl, uamgvm el A2l 2R Wy
D, ¢ M ad wauwwld wearay  auluui
‘6‘3 e [RU A WUy VAL g (RUilgMa)
Wy B, Al vy, 3 Wi vlleg Y Wvad
wil R B!

=mma&m from even a portion of spiritual
bliss #@ET......¢ Faar: (@ Fepiem: Ay so@Fanset-

ﬁﬂ!l.}hankermg ufter varicties of sensual pleasures
we; ward in deep concentration. fed f& what

'§s there that is remaining.

Hankeringafter varieties of sensual enjoyment
turns into dislike ou attaining even a portion of
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gpiritual bliss. When the mindin deep concentration

tastes this supreme felicity speak out, what
remains to be desired ?

Notes on 33rd 34th .and 36th verses:=—

These verses emphntlcall} pronounce the
superiority of real happiness, derived from thedawn
of spiritual knowledge, brought on by quictude
and in difference to worldly objects over the
happn.ecs, which proceeds from the attammen’t
of sovereignty of the three worlds, being into its
nature unsubstantial, transitory and vanishingy

The worldly people, launched into the vn'sv_t‘
ocean of worldly life, and taking delight in the
phenomenal elements of bodily existenceare tossed
to and fro by the waves of pleasure and passnon.

Sometnmes the acqunsmon of worldly pleasures

and enjoyments inzvarious forms and shapes
‘gladdens their hearts, Sometimes, the loss of
friend, relatives and property ete causes unbearabla
pain to-them. Thus immersed; they begin to- feel
~Ahe“suffoeating irksomeness of worldiness. with
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$heir crude notions of good and evil,.they get
involved in alarge conflict of individual interest,
worry and trouble, through enjoying. éémetimes
# few short moments of pleasant hfe. :These
verses condemn such persons to the plnatlon of

quletude of mind, which lead to spiritua
knowledge.

“uﬁﬂ

The reader might have gathered from the
foregoing what lesson this little work attempts
to incaleate. It is chiefly of the worthlessness
of worldly life and :the consequent advisability
of renouuncing it. Here however we should not
Jose sight of one fact if we are to properly appre-
giate Indian Ethics and Philosophy. A charge is
frequently brought forward agﬁinst the Indians;
that their philosophy teaches them to look down
with scorn upon mundane affairsy and that the
baneful result of such teaching is to incapacitate
Ahem for plaving the right roll, God.l ha;
‘assigned to man in the evolution of the world,
But to those who have grasped the spirit of
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Indian phflosopby, it is clear as daylight that
the charge holds no water. The principal aind
is to bring about Veirdgya which can be best
done by p inting the world in the dark colourf
ner can we say the picture fails to represent
fact. Exaggeration is said to be a dominant
trait in Indian character; and the method adcpted
by our philosophers in tackling the problem
before them is entirely in consonance wizh it
They particularly emphasise one aspect of the
worldly life in order to produce aversion for
it and thus facilitate spiritual progress. It i3
what is sometimes called Arthaviida and not to
be constructed too rigidly, Truth seems to lie
rather  the . other way. As the world i8
'constitutea;' it is impossible that every one
becomes an ascetic. A too literal interpretation
‘therefore would mean an absolute embargo on
worldly affairs, and it can never be maintained.
I-'_Iencé we find a middle course proposed for
Iayan. Complete disattachment, if practicable,
more’ easily brings about the achievement of
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the good. But it is not a forbidden fruit fof
laymen. Some rare instances are noted of even
Iaymen attaining Moksha; but, for the generality
of them it may be said that they reap as they
sow. They realise spiritual bliss in proportion
as they practise disattachment. In fact every
thing depends upon the mental a ttitude of the
individnal. The busiest merchant may be
internally but an indifferent onlooker doing his -
duty just as an apparvently most affectionate
nurse has her heart set upon something else
while looking after the children of her mistress.
The greater the dis-attachment of this sort, the
nearer the truth he approaches.

The sum and substance is this, that while
the material world engages our attention, we
should not ignore its spiritual aspect and that
bearing this in mind if we do our duty, we
shall slowly but surely, be moving on the
onward path,',nnd in the end reach the desired
goal,
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LIGHT OF THE SOUL.
TI-TE.
o
Verse 1.
FoNZ AT ASEY
FsATA TR AR S5 |
FEATRAFEAFA BT
cecor e i CUgR ) o
a@ Wt a3 sAA o R wvg, 34, W, AW
w2l G ([@3s  geawi use aw B,
B o el $AR el AL WY UAY.
g B dal 2Agedaiad am-NU S

ﬁiﬁl ( oo S intelhgence Jvm, ¥y ) mon-
mtelhgent fwest (3% noun ifrom Rt to dis
cnmmata, wer - the powm-) the power. of distri-
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Depend on the strength of your own
righteousness. Fight valiantly against sin, lust

and selfishness.

Avoid evils and std\re in good.




SELECT OPINIONS.
A Pe e
- Their Highnesses the Maharaja Saheb and
Maharani Saheb of Bhavnagar.

x X X X X %  xX %

It is a singular testimony of excellent quae
lities of both head and heart of the late Mr.
Lalubhai that it is thought fit to dedicate the
book to him.

Their Highnesses are much pleased to pos-'
sess this Ilttle work, which, on taking the bird’s
eyeview is found very interesting and instruce
tive to the public at large and will no doubt
be highly appreciated.

Their Highnesses are very{.pleased to add
such a valuable book to their library.

Nilambag Palace,y Sd. D. N. Gupta s. A. M. De
‘ For Private Secretary to-

~ Bhavnagar, H. H. the Maharaja Saheb,

th, July 1917. J - Bhavnagary

— exttizie—
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“ % %t % that the Hon’ble Sir Elmt
Colvm has read it with interest.

Mount Abu, } I‘or The First Assistant to

13th. July 1917.{ the Agent to the Governor

. . Geuneral in Rajputanas
v — BB —

. % x x x Ttisa good book full of high
morality and good precepts. The notes explam-
ing the verses are very useful and serve to
remove misunderstanding of the purpose of the
original. X X x x The Jain
Theory of life as I understard it, is high and
noble; it does not come in conflict with reason.

" Vedantic and Jain "Theories of life are both
excellent and it is high time, yeople nunder-
'tood ithe latter properly. x  x X

uadar gate. } Sd. Har Bilas Sarda.
17§

Almel', 8‘7- ‘ B. A‘, EP’ R': S‘ LO, Mo Rl An ei

—erthivs—
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‘% x  x x The author of Hridaya
Pradipa has quite effectively illumed the quint-
isience of worldly existence; wieg, aan F=T and
wofs @eq. The combined effect of the 3¢ verses
Is to lucidly illustrate the three materials.

“ The arrangement adopted..........is bound to
render very useful help to the student and the
general reader. x 0% x X

Mr. Lalubhai’s hfe cketch is afitting pr elude,
servmg the double purpose of a tribute to the
worthy young man’s memory and an olgecb
lesson for the younger generation.

(wafa s=wg Fg@E: ) such persons ~ derive
inspiration from the acts of youngmen like Mr.
Lalubhai while ( ®um 37 2 & fafa ) men of this
class derive their knowledge and information fiom
the precepts contained in the books like Hnduya

Pradipa. + + + o+
Dasada,Kathia war } Sd. Chimanalal Girdharlal
8-7-17 } Mehta. Dep. Astt. pol. Agent.

— N —



4

4+ 4+ + 4+ Itisavery beautiful text and
' I-,!“i_ave; read it with pleasure aud'proﬁt.. Eféq
Nou-Jains can enjoy it and derive much advame
tage from the perusal. It is a good thought te
couple’its issne with the name of. a worthy
citizen, now alas no more in this world. The
translition is qnite good and notes are just

what is required.

+ 4+ + + Ou the whole, the text and
translation are well worth reading and will
serve the object—2ulightenment of the readers

-for ‘which your Sabha has published them.

Jaipur House }b’d Chandradhara Guleri s.2,

Ajmere 6-7-17. Mayo College.
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"4 + + + Light of the Soul which I have
tead with great interest, the book written on
the. plan of the Pali Dharmapada will prove of
great use to those who want to know the
essence of Jain morality. | ' -

-Siddhanta Mahodadhi.
M. A. Ph. D. F. I. R. S.

Principal, Sanskrit College, Calcatta,
i

gt WO (el Sred Ay Mol
9, W g WulEs 9, wrh A ersdl Glaedy
SR dU Tsie uus At GRYL oy d B3 N
4w 3@ B, A v b adsl 2 Wl
B ol AL R Aol DAl 7 A A
P A3k 8. YU clbAld WARAY O, UHd diu
A3 4N Wl W el B x| % x

N.&

() Enq44 @4 A Y. o{l N,
— S Sy —

Calcutta, } Sd. SatisChandra Vidyabhusan.
4-7-17
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It is very interesting reading
and instructive on the basic principles of Jainisms

todore. | S0 3 L. Jaini.w & s no & B,
ndore. » Bar-at-Law.,
9thJuly 1917. Judge, High Court, Indote..

e

X x % %X 1 am glad to see that the same
is connected with the name of my esteemed friend
" Mr. L. M. Mehta. Upon a cursory perusal the
book appears to be of absorbing interest and
I am quite sure it will really serve the purpose
it is intended to fulfil,
| | - Sd. Motichand @. Kapadia)
‘Bombay, 5-7-—17} R ;
SR - B. Ao LL. B. & Solicitor.

— Sy g —

"+ 4 + + Light of the Soul which I ghd
very interesting reading. It is worthily dedicas
ed to the memory of one whom I knew as §
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podel: studeut and subsequently as an esteemed
ofticer of this ‘state. Alas ! that Lalubhai wag
cut off in the bloom of life. + + '+

Sd. B. A, Entee, B A.

f-?
Late Prmcnpal Samaldas College,

1
i
Bhavnagar, r Director of State Education and
i
|
J

97-7-17- Coutroller of state Accountsy

Bhavnagar,
— S --

+ + + + Mr. Motichand Master has been
a very old and sincere friend of mine and ¥
had consequently opportunities of knowing his
son, the late lamented Mr. Lalubhai to whos&
memory the book is very deservingly dedicat_eﬂ.

The title of the book itself is suggestive of ity .
‘value and I must confess my inability to give an
adequate opinion on the merits of jts hlgh teachs
ing. The opinion contamed in verse 32 applies
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in my humble opinion with correctness to thd
fruth compressed in this Look of 36 verses,
Nadiad, } ‘Sd.ldea.l-das V. Desai.
29-7-17, Late Revenue Commissioner.
o Bhavnagar State and Naib Dewan
Junagad.

R -

+ + + + The title of the hook faithfully
puggests the innate nature of the heart of‘thg
'Oné to whom it is dedicated. The idea of such
& dedication has proved very happy.

“€=7-17. - 8d. Faramji Kharsedji.
Press Superintendent,
- Bhavnagar Siate.

—Swor—
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+ 4 & 4 T have gone through the book,
the Light of the Soul. The said book is worth
eading. It would be useful, not only to Jam-
iam, but to all classes of religion.

23-7-1 7.. Sd. Ohumlal Chatrabhuja Va.kil
( Jamnagar. )

-*“ €-—

Modern Review, August 1917.

147 4 4 + The book is written in Sans-
frit and advocates views which are founded on
Jain philosophy and metaphysics. The publ‘iéaQ
tion of the Sanskrit Text, with its translas
tion into Gujarati & English together with
short - notes is calculated to make it useful to
those who want to become acquainted with
this branch........ of Jain Literature.

— et —
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‘Bamaldas College Magagine,

This is a booklet giving in compendium the
main underlying principles of Jain philosophys
It will be found useful by all; the original
Sanskrit verses are accompamed by Gujrati snd
English translations; in places important explas
natory notes are appended. Some of the Sanss
krit verses are really charming as they ate:
warked by naturalness of diction and nobility
of thought. The work may be used as a text
book for imparting religious education by alli
_who are interested in the movement. Wo:kl’
such as this will go a great way in reconcilixig
the differences between Hinduism and Jainisr;n}

It is dedicated to Lallubhai M. Mehta, B. Ay
LL. B. late Nyayadhisha in ‘Bhavnagar State.
From the introduction prefixed by the Hon’ble:
Mr. Lallubhai Samaldas, he appears to have been:
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a model Jain and a very popular and able
officer. It was unfortunate that he was cut off
in his prime of life.

et UL

...... v ereenes SN A AL aedond
Nelae Wy, ol 3 Ha R ol A 2y waeid
SIAY D, Wil A PAHEU Bl e Sl
W SR 20t S, 4 A Al ars B, eAd
A Gella Beant Jed vl ¥R awdld 3% @
WY L W CeB ve GHL ud sullt B, 3w
WHAR 63 3L M2 WA diadl Ad B, Al [auier
Rl 2A0(d wan wf o | ‘

——
A WS,

(i ereeesrenesssanens . Yds g Rl wdi m}_
mmﬂwﬂ AT B A ATY Wi W4, omm
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a?m WY,

...... vererrrerncnnnnes 20 W2dy U] 23@udi
'c‘lg G WO A Ant el d WAy g e W 8
N WYyHY ded Al yam 3 e ay sleadl 20
A, 2 WYl et Allde wedl 2edl vl grgAl
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