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Preface

Towards the end of the 4th century B.C. an ambitious
young man, prince Alexander of Macedonia, was bent on
conquering the world by crushing his enemies to defeat by
using brute force and lethal weapons. Nearly two centuries
before that, an Indian prince, Siddhartha of Kapilavastu,
renounced princely comforts and preached the message of love
and non-violence. At about the same time, may be a little earlier,
Lord Mahavira came on the scene to propound the religion of
Jainism which was based on the pillars of non-violence
(ahimsa), steadfast commitment to truth (satya), control of gross
physical impulses (brahmacharya) and rising above greed and
the desire to possess (aparigraha). Commitment to these noble
human values made Jainism a truly humanistic religion and
inculcated the spirit of respect for and tolerance of other views
among its followers. Rabindranath Tagore in one of his poems
described this strife-torn world of to-day as a world simmering
with the spirit of insane violence (himsaya unmatta prithvi). It
hardly needs to be told that in today violence-prone intolerant
world, the message of Mahavira is gaining more relevance
everyday. It is, therefore, most gratifying to see that the Jain
Visvabharati Institute at Ladnun, Rajasthan, has taken steps
to collect, compile, edit and publish the writings of various
eminent scholars in the field on the life and teachings of Lord
Mahavira, in three volumes under the able editorship of
Shri S.C. Rampuria, the present chancellor (Kuladhipati) of
Jain Visvabharati and an astute scholar himself. It is also a
fitting occasion to bring these volumes out during the 2600th
Birth Centenary celebration of Lord Mahavira. Editing any
worthy publication is a stupendous. responsibility, but it
becomes enormously difficult when it come's to collecting and
putting together the contributions of so many luminaries in the
field from both inside India and out. Unfortunately a number
of dedicated and competent scholars, (like Acharya Tulsi,
Hermann Jacobi, K.C. Lalwani, K.V. Mardia, B.C. Law,
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Ganesh Lalwani, N.M. Tatia, G A.B. Keith, D.S. Kothari, to
name a few) whose writings have been incorporated in these
volumes, are no longer with us. We can only express our
gratitude and indebtedness to all of them. In this highly
commercialised world of to-day everything can be paid for in
cash and all obligations cease to exist after the price is paid.
However, in matters academic, a different norm prevails. The
products of a scholar's thinking, as mirrored in his writings,
are not mere commodities with a price-tag-they are the priceless
treasures to be adored by thehumankind in general. No words
of thank can, therefore, be adequate to express our deep sense
of gratitude and indebtedness to all those who have kindly
contributed their highly erudite insightful papers for inclusion
in these volumes, gave us unstinted help in the past and without
whose valuable advice and boundless co-operation this project
might not have been successfully completed. Still, however,
inadequate it may seem, we take this opportunity to express
our heart-felt thanks to all these scholars whose help we have
received and still continue to receive in matters connected with
the publication of these three-volumes work on Lord Mahavira.

Prof- T. K. Sarkar

(vi)
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1

OBEISANCE TO THE ILLUMINATORS

1

The ford-founders who are :-

1.

The illuminators of the world,

They that all the sacred fordo unfurled.

They that have the dotage and malice conquered,
Such liberated souls twenty and four be numbered.

The first Lord is Shri Adiinath,
Lord Ajitnath is the second one,
Enable me to keep all my sinful deeds shun.

The third Lord is Shri Sambhavanath,
Lord Abhinandan is the fourth one.
Enable me to keep away all my Papas and fun.

The fifth Lord is Shri Sumitnath,
[.ord Padamprabh is the sixth one
Liberate me of all, | have evil done,

The seventh Lord is Shri Supasharvanath,
Lord Chandraprabha is the eighth one,
Enable me to do the good I can.

Lord Suvidhnath stands the nineth,
Lord Shitalanath comes at tenth,
Emancipate me of all my filth.

Lord Shryancenath, the e_leverifﬁ'iae
Lord Vasupujya, that 12" be
Make me like a kalpa-tree.

The thirteenth Lord is Shri Vimalnath,
The fourteenth Lord is Shri Anantnath.
Make me reject the false, and accept the Truth.



10.

11.

12.

13.

14.

15.

16.

Lord Mahavira

To Lord Dharamanath, we fifteenth reckon,
And Lord Shantinath, Sixteenth known,
Enable me to protect the Religion.

Lord Kunthunath, we ;;Qenteenth name,
And Lord Addarnath, we eighteenth name,
Keep me off from all the shame.

Lord Mallinath, we nineteenth count,
To Lord Munisuvrata, we twentieth mount,
Keep me off from all the wordly account.

Lord Naminath at twenty first comes,
Lord Aristnami, we twenty second term,
Make me recite all the Agmic-Hymns.

Lord Parshwanath is given the twenty third seat,
And Lord Varadhaman be given the twenty fourth seat,
Pacify me off all my greed and heat.

Beyond all the Karmik-filth,
All these ascetics are.
Founders of the sacred fords,
Keep the dotage and death afar.
Thus, O’ve twenty and four Tirthankars! Bless me.

Admired by me,
Adorned and worshipped in the world
O'’ye, highest ordered saints!
Advance me Rose - health,
Admit me to the Right thought
Bestow upon me the meditation — wealth.

Purer than the Luna herself,
More radiant than Apollo’ self,
Deeper than the Oceans that lie,
O’ such saints!
A‘Why don’t you, me to liberation tie? .
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SRR TSGRt

1. FfawE Adidas—
HarAfaEAAE T |
ot eimH oy
wWId wWgRE afasy ||
Of infinite knowledge (vijnana), with failings outgone,
of tenets irrefutable, to be worshipped by immortals; (3)

giorous Vardhamana, the jina, the chief of authorities,
the self-originated, [ shall endeavour to praise.

2. 3 I Y 99 WA

TR : TEAA |
fameal forg gunedaR-
Ao qdenfafugfagry: 1
This person, O lord, for thy praise,
though zealous for other qualities,
nevertheless let plunge into ‘statement according to fact’,
(that) one, being slightly expert in critical method. "

3. TS qud: TSHI-
w1 Tt e |
qenfa witen facimfa
foram=a Taaed s |
Those others who resent (Thy) qualities,
let them not indeed repair to your worship, as the Lord;

nevertheless with closed eyes, -
let them consider the true course of method.
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4 Fspgirerfgfrest :
& q e |
g8 TE=isHYen: T@ard 1l
Existences, possessing of themselves conformity and
difference, by assenting on ground of a distinct self reality,

on ground of a self-reality which is not so, a duality, the
unskilful trip up.

5. INEqHEAm GRS
WEREAfaafs a5 |
AT afaTa—
fRfa wRrafgwa werar: 1
Entity which down to the lamp, up to ether, is of the same
nature, without breaking away from the seal of the
Syadvada, that, they say, is in one case simply eternal, in

another simply non-eternal.
Thus the chatterings of the foes of Thy precepts. (15)

6. wHuisia wiveesrma: 9 <:
g gan: 9 @awn: 9 |
TI: FRaTRfaSEAl: V-
WY A AVHIEH A |
There is a maker of the world, and he is one,
~ he is omnipresent, he is self-dependent, he is eternal

these would be pretences of mere assurances
on the part of those whose teacher Thou art not.

7. 7 ydufifemdesR
Fafa 9 g weifa |
Teefrafa wiiwead,
7 Mussfy 5 dsam: 1

There is no relation of attribute and bearer of attribute, if
utterly different; if it is by occurrence, no triad appears.
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‘in this this’ is the notion (mati) also (ca) in occurrence;
there is not a metonymous distinection, and moreover
there is violation of world experience.

8. wamfy @@ F&fea |

e s |

7 SiagA=Ed 9 gfa:,

TR 1
Ofe;dstentseventhenewouldbee)dstenceonlyinsomecase;
intelligence would be conditioned and other than the self;
andemwaandbemposgddcasdameesandblhs:
fine sutras sutrified by those who are not Thine!

9. X A TE: W T _
prvfeaf-rsfaasniaq |
agisfy Lepfeumma—
HaaarRgEdl: gt 1l
Only where a thing has its qualities observed, there is it;
like a jar etc. —this is ineontestable: nevertheless, a reality

of the self outside the body propound those maimed by
mistruth doctrines.

10. @3 faarufe faquer-
T Fugw Y@ AsfEr |
AR firg—
= faa gfada:

Among this people, itself obsessed by opposing
contentions,

their mouths itching with learnedness in pointless talk;
cutting the opponent’s vital point through delusion
teaching, Ho! the dispassioned sage of other groups!

1. 7 wiRgfifemsfy fem
AegeR=neduded = |
TR TFfE W 1)
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Hurt, though ordained, is not a cause of merit;

and a general rule has 1ot a non-pertinent exception.
School-Fellow of a desire to obtain sovereignty through
the killing of one’s own ‘son is the wild flight of the
opponents.

12. TisTstyem @ ai:
THRI Aefwesen g |
R R Jaensfy
\ WY FEEfTS |
Awareness shines out actually able to reveal self and
object; otherwise there is no talk of an object at all.

Others from fear of others nevertheless
Adopted a cognition not residing in the self.

13. W@ w6l 9% gaactate-
WER & Fd: Jug:?
e <Rl ¥ dfeh
T F Al ¥ HeeRET |

If Maya is existent, then establishment of reality as double;
or if non-existent, pray, whence the world?

If Maya verily, and also capable of effect,

then have Your Worship’s opponents one who is both
mother and barren?

14.  SHHHETHHET 9=
SIS ATAHAASIVIT |
ea?ﬁs:nn AR ATHRIAS
_ AR FfAAIIR: |
The denotant is plural, in essence verxly one;
the denotant also is necessarily in essence dual. )
In otherwise herefrom supposing a denotant and deriotad.
there is, on the part of those who are not Thine, error of
conception.
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15. Texdy=n = s = ofs:
VR THESTHREAR |

T Wy A, e =fa
frgesed aferd faifir 1

Thought void of object, and reason non-intelligent,
sky (Ether) etc., born from the pure principles of sound,
etc;

and no bondage or liberation of spirit,

how much that is conflicting has not been indited by the
stupid?

16. 7 gTARIET: HerRgHEl
2 faefd 7 wer wE: |
7 dfaggaudsdafag

fore il grrawssteny 1!
Not simultaneous is the existence of fruit and cause;
when the cause has lapsed, there is not a being of the
fruit.
On the path of non-duality of consciousness there is not
consciousness of objects—
chopped away and fallen to pieces is the phantasmagoria
of the Suggata-Lord.

17.  fam Wl W I
wWufag: IEHYEEE |
FATHA: WA THO-
& YT oRgEgE |

Without a demonstrant the ‘empty’, like any other,
would not get a foothold for the establishment of his own

alternative. T
His tenet would be angry with him if he touched a -
demonstrant.

Ho! Well viewed the view of ouf contemners! ;
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18.  FagoTNSFARH W- -
& YHigEfa TR |
e T 0 Sfro

B werETaE: W& |
In patent disregard of the faults-loss of deeds, enjoyment
of deeds not done,
of ruin of becoming, liberation and memory—
accepting momentary destruction,
Ho! greatly venturésome Thy opponent!

19. 91 A 91 urEafavy

That suffusion and that seriality of moments,
do not fit with non-difference, difference, or non-both.
Therefore, on the principle of the birding not seeing the

shore,
let the opponents take refuge in Thy pronouncements.

20. famsgama wfvmfa- -
wefagTa g s |
q WG FeRgEY I SR
¥ TREE 9 T WHR:
But of (for) the Nastika, who without inference
is not aware of the intent of others,
it is not apposite even to speak: What of a movement,
what of a mere look! Alas! error!
21.  wfqeronears-faarerafi-
feertamegamdiermror: |
ISERSEEILEEE N IOR :
| Tt Y fearss @
Whoso, through seeing before his eyes one lasting thing,
equipped with momentary origination and destruction,
looks, down, O Jina! upon Thy precepts,
he is madman, O Lord, or demon-possessed.



AT REH 9
22. FAyHHHNT d—

TAIS=A FEAHYIIRH |
3fa ymon=afy o SFark—
FHUTEAAIEARI:
That the real simply-is composed of infinite attributes,
that existence otherwise than so is not easily justified;
such Demonstrations also of Thine are lion-roars
for the terrifying of the bad-contention-deer.

23, 94 SR GEHEHA-
weeaes fafasamre |
RN T HT—
TGRS guwTEE |l
Entity, without states, lumped together,
and the same, if divided up, again not substance,
with its seven nuances arisen from distinction of

expression,
Thou didst bring to light, Knowable by the typically wise.

24, Sufyafed fawg
g g = 9 |

v da fadusia,
ST TIRdl: qafa 1l

Not contradictory, when conditioned by differences of
conditions,

in things is non-existence, and existence and unutterability.
Simply from not having awoke to this, afraid of
contradiction,

the stupid fall slain by that ‘unequivocal’ view.

25. T e Wy fawd
T 7 9T TREARA |

forafyaar iy Frdraaa-—
QAR TERE |
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Quodammodo perishable, eternal, similar, of diverse form,
utterabie, not utterable, existent and non-existent, one
same thing:

O Lord of the discerning! This is a succession of belehings
coming up from the nectar of deep-drunk truth.

26. 9 W@ I fra FreeR
fareersfa aarE @ |
T Sy e
Whatsoever faults truly are in the eternality doctrine,
the like in the perishableness doctrine also there are,
the very same.

While the thorns drive out each other mutually,
victorious unassailably, O Victor! is Thy teaching.

27.  YwI<ER gEg@n,
T YUY A o e |

Tifears srgArgae
e SRR 1

With the ‘non-equivocal’ doctrine there are not
experience of pleasure and pain;

not merit and sin, also not bondage and liberation.
thus through others by the sword of the vice of
contentions of bad reasonings

is abolished even the world without residue.

28. WRF WY Wi fAused,
g AT g |
enefeeft g TayHO-
g AU @

Simply existent, existent, quodammodo existent-thus in
three ways.

the thing should be measured by wrong-procedure,
Methods and Demonstration.

But Thou alone, beholder as the thing is, didst by the
path of method and demonstration.

get rid of the path of bad procedure.



TR 11

29. HaEAsTy FuswAg W W& I,
TIEY ST fraedar |
N— b

Hreeadn 19 4o1 9 ;1

On the doctrine of limited selves either even one liberated
should come into the world,

or the world should be void of dwellers in it.

The corporation of six kinds of soul thou didst state

as of infinite number; so, O Lord! That there is not fault.

30.  STAueTafaueIdIETs,
o W HAGROT: Fa=: |
ERIEREIRIENEI LT

T YU gEEEen @ 1

As, because of being alternatives and counter-alternatives
one to another,

the other prime doctrines are jealous;

not so is Thy religion, in desiring the methods in totality
without distinction, given to partiality.

31, amavE 9 fifee frdeg—
TRIER I<Eaqe |
TEH SR -

If we hope to discriminate Thy statement-mastery
in its entirety, O prime of the venerable!

we might with agillity overleap the ocean,

might support a thirst for drinking the moonbeams.

32, TR OISR T U S ~HaHd,
SR Tauel faffeay |
forel P
TIHAE&A g Haaqdt: ||
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This world, set alas! by the worthless opponents, as by
illusionists, D

in blind gloom frightful through intermixture of truth-
untruth, T

Thou alone with unerring statement art definitely able to
uplift.

Hence, O Saviour! to Thee the thoughtful render service.

YT
—
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VARDHAMANA INITIATED HIMSELF
ASA MONK

—Hermanna Jacobi

In that period, in that age lived the Venerable Ascetic Mahavita,
the five most important moments of whose life happened when
the moon was in conjunction with the asterism Uttaraphalguni!; to
wit: In Uttaraphalguni he descended (from heaven), and having
descended (thence), he entered the womb (of Devéanandi; in
Uttaraphalguni he was removed from the Womb (of Devéananda)
to the womb (of Trisala); in Uttaraphalguni he was born; in
- Uttaraphalguni tearing out his hair, he left the house, and entered
the state of houselessness; in Uttaraphalgunt he obtained the highest
knowledge and intuition, called Kevala, which is infinite, supreme,
unobstructed, unimpeded, complete, and perfect. But in Svati the
Venerable One obtained final liberation?. (I)

When in this Avasarpini era, the Sushama-sushama period,
the Sushama period, the Sushamaduhshamé period, and much
time of the Duhsamasushama period had elapsed, seventy-five
years nine and a half months of it being left; in the fourth month
of summer, in the eighth fortnight, in the light fortnight of Ashadha,
on its sixth day, while the moon was”in conjunction with
Uttaraphalguni, the Venerable Ascetic Mahavira descended from
the great Viména3, the all-victorious and all-prosperous
Pushpottara, which is like the lotus amongst the best (and highest
flowers), and like the Svastika and Vardhamanaka amongst the
celestial regions, where he had lived for twenty Sagaropamas till
the termination of his allotted lenghth of life, (divine) nature and
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existence (among gods). Here, forsooth, in the continent of
Gambudvipa, in Bharatavarsha, in the southern part of it, in the
southern brahmanical part of the place Kundapura, he took the
form of an embryo in the womb- of Devananda, of the
Galandharayana gotra, wife of the Brahmana Rishabhadatta, of
-the gotra of Kodala, taking the form of a lion*. (2) The knowledge
of the Venerable Ascetic Mahavira (with reference to this
transaction) was threefold: he knew that he was to descend; he
knew that he had descended; he knew not when he was
decending. For that time has-béen declared to be infinitesimally
small. (3)

Then in the third month of the rainy season, the fifth
fortnight, the dark (fortnight) of Asvina, on its thirteenth day,
while the moon was in conjunction with Uttaraphalguni, after the
lapse of eighty-two days, on the eighty-third day current, the
compassionate god (Indra), reflecting on what was the established
custom (with regard to the birth of Tirthankaras), removed the
embryo from the southern Brahmanical part of the place
Kundapura to the northern Kshatriya part of the same place,
refecting the unclean matter, and retaining the clean matter, lodged
the fetus in the womb of Trisala of the Vasishtha gotra, wife of the
Kshatriya Siddhartha, of the Kasyapa gotra, of the clan of the
Gnatris, and lodged the fetus of the Kshahtriyani Trisala in the
womb of Devananda of the Galandharayana gotra, wife of the
Brahmana Rishabhadatta, of the gotra of Kodala, in the southern
brahmanical part of the place Kundapuri. (4) The knowledge of
the Venerable Ascetic Mahavira (with regard to this transaction)
was threefold: he knew that he was to be removed; he knew that
he was removed; he also knew when he was being removed. (5)

In the period, in that age, once upon a time, after the lapse
of nine complete months and seven and a half days, in the first
month of summer, in the second fortnight, the dark (fortnight) of
Kaitra, on its thirteenth day, while the moon was in conjunction
with Uttaraphalguni, the Kshatriyani Trisala, perfectly healthy
herself, gave birth to a perfectly healthy (boy), the Venerable
Ascetic Mahavira. (6)

In that night in which the Kshatriyani Trisala, perfectly healthy
herself, gave birth to a perfectly healthy (boy), the venerable
Ascetic Mahavira, there was one great divine, godly lustre
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(originated) by descending and ascending gods and goddesses
(of the four orders of) Bhavanapatis, Vyantaras, Gyotishkas, and
Viméanavasins; and in the conflux of gods the bustle of gods
amounted to confusion®. (7)

In that night, &c., the gods and goddesses rained down one
great shower of nectar, sandal powder, flowers, gold, and
pearls®. (8)

In that night the gods and goddesses (of the above-
mentioned four orders) performed the customary ceremonies of
auspiciousness and honour, and his anointment as a
Tirtankara. (9)

Upwards from the time when the Venerable Mahavira was
placed in the womb of the Kshatriyani Trisala, that family’s
(treasure) of gold, silver, riches, corn, jewels, pearls, shells, precious
stones, and corals increased.” (10) When the parents of the
Venerable Ascetic Mahéavira had become aware of this, after the
lapse of the tenth day, and the performance of the purification,
they prepared much food, drink, sweetmeats, and spices; and
having invited a host of friends, near and remote relatives, they
distributed, portioned out, bestowed (the above-mentioned
materials) to Sramanas, Brahmanas, paupers, beggars8, eunuchs,
&c., and distributed gifts to those who wanted to make presents;
then they gave a dinner to the host of friends, near and remote
relatives, and after dinner they announced the name (of the child)
to their guests: (11) ‘Since the prince was placed in the womb of
the Kshatriyani Trisald, this family’s (treasure) of gold, silver, riches,
corn, jewels, pearls, shells, precious stones, and corals increased;
therefore the prince -shall be called Vardhaména (i.e. the
Increasing).’ (12)

The Venerable Ascetic Mahéavira was attended by five nurses:
a wet-nurse, anurse to clean him, one to dress him, one to play
with him, one to carry him; being transferred from the lap of one
nurse to that of another, he grew tp on that beautiful ground,
paved with mosaic of precious stones, like a Kampaka® tree
growing in the glen of a mountain. (13)

Then the Venerable Ascetic Mahéavira, after his intellect had
developed and the childhood had passed away, lived in the
enjoyment of the allowed, ncble, fivefold joys and pleasures:
(consisting in) sound, touch, taste, colour, and smell°. (14)
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The Venerable Ascetic Mahavira belonged to-the Kasyapa
gotra. His three names have thus been recorded by tradition: by
his parents he was called Vardhamana, because he is devoid of
love and hate; (he is called) Sramana (i.e. Ascetic), because he
sustain dreadful dangers and fears, the noble namedness, and
the miseries of the world; the name Venerable Ascetic Mahéavira
has been given to his by the gods*!.

The Venerable Ascetic Mahéavira’s father belonged to the
Kasyapa gotra; he had three names: Siddhartha, Sreyamsa, and
Gasamsa!2. His mother beténged to the Vasishtha gotra, and had
three names: Trisala, Videhadatta, and Priyakérini. His paternal
uncle Supéarsva belonged to the Kasyapa gotra. His wife Yasoda
belonged to the Kaundinya gotra. His daughter, who belonged to
the Kasyapa gotra, had two names: Anogga and Priyadarsina.
His grand daughter, who belonged to the Kausika gotra, had two
names: Seshavati and Yasovati!3. (15)

The venerable Ascetic Mahavira’s parents were worshippers
of Parsva and followers of the Sramanas. During many years they
were followers of the Sramanas, and for the sake of protecting
the six classes of lives they observed, blamed, repented, confessed,
and did penance according to their sins. On a bed of Kausa-grass
they refected all food, and their bodies dried up by the last
mortification of the flesh, which is to end in death. Thus they died
in the proper month, and, leaving their bodies, were born as gods
in Adbhuta Kalpa. Thence descending after the termination of
their allotted length of life, they will, in Mahavideha, with their
departing breath, reach absolute perfection, wisdom, liberation,
final Nirvana, and the end of all misery. (16)

In that period, in that age the Venerable Ascetic Mahéavira,
a Giatri Kshatriya, GAatriputra, a Videha, son of Videhadatta, a
native of Videha, a prince of Videha, lived thirty years amongst
the householders under the name of ‘Videha'4.’

After his parents had gone to the worlds of the gods and he
had fulfilled his promise, he gave up his gold and silver, his troops
and chariots, and distributed, portioned out, and gave away his
valuable treasures (consisting of) riches, com, gold, pearls, &c.,
and distributed among those who wanted to make presents to
others. Thus he gave away during a whole year. In the first month
of winter, in the first fortnight, in the dark (fortnight) of Méargasiras,
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on its tenth day, while the moon was in conjunction with
Uttaraphalguni, he made up his mind to retire from the world.
(17)

A year before the best of Ginas will retire from the world,
they continue to give away their property, from the rising of the
sun. i.

One crore and eight lakhs of gold is his gift at the rising of
the sun, as if it were his morning meal. ii.

Three hundred and eighty-eight crores and eighty lakhs were
given in one year. iii.

The Kundaladharas of Vaisramana, the Laukéantika and
Maharddhika gods in the fifteen Karmabhiimis!> wake the
Tirthankara. iv.

In Brahma Kalpa and in the line of Krishnas, the Laukantika
Vimanas are eightfold and infinite in number. v.

These orders of gods wake the best of Ginas, the Venerable
Vina: ‘Arhat! Propagate the religion which is a blessing to all
creatures in the world!’ vi.

When the gods and goddesses. (of the four orders of)
Bhavanapatis, Vyantaras, Gyotishkas, and Viméanavasins had
become aware of the Venerable Ascetic Mahavira’s intention to
retire from the world, they assumed their proper form, dress, and
ensigns, ascended with their proper pomp and splendour, together
with their whole retinue, their own vehicles and chariots, and
rejecting all gross matter, retained only the subtle matter. Then
they rose and with that excellent, quick, swift, rapid, divine motion
of the gods they came down again crossing numberless continents
and oceans till they arrived in Gamb{dvipa at the northern
Kashtriya part of the place Kundapura; in the north-eastern
quarter of it they suddenly halted. (18)

Sakra, the leader and king of the gods, quietly and slowly
stopped his vehicle and chariot, quietly-and slowly descended
from it and went apart. There he underwent a great transformation,
and produced by magic a great, beautiful, lovely, fine-shaped
divine pavilion’®, which was ornamented with many designs in
precious stones, gold, and pearls. In the middle part of that divine
pavilion he produced one great th;one of the same description,
with a footstool. (19) T

Then he went where the Venerable Ascetlc Mahévira was,
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and thrice circum bulating him from left to right, he praised and
worshipped him. Leading him to the divine pavilion, he softly
placed him with the face towards the east on the throne, anointed
him with hundredfold and thousandfold refined oil. with perfumes
and decoctions, bathed him with pure water, and rubbed him
with beautifying cool sandal'’, laid on a piece of cloth worth a
lakh. He clad him in a pair of robes so light that the smallest
breath would carry them away; they were manufactured in a
famous city, praised by clever drtists, soft as the fume of horses,
interwoven with gold by skilful masters, and ornamented with
designs of flamingos. Then (the god) decked him with necklaces
of many and fewer strings, with one hanging down over his breast
and one consisting of one row of pearls, with a garland, a golden
string, a turban, a diadem, wreath of precious stones, and
decorated him with garlands, ribbons, scarves, and sashes like
the Kalpavriksha. (20)

The god then, for a second time, under went a great
transformation, and produced by magic the great palankin, called
Kandraprabh&a!® which a thousand men carry. (This palankin) was
adorned with pictures of wolves, bulls, horses. men. dolphins,
birds, monkeys, elephants, antelopes, sarabhas!®; yacks, tigers,
lions, creeping plants, and a train of couples of Vidyadharas; it
had a halo of thousands of rays; it was decorated with thousands
of brilliant glittering rupees; its lustre was mild and bright; the
eyes could not bear its light; it shone with heaps and masses of
pearls; it was hung with strings and ribbons, and with golden
excellent necklaces, extremely beautiful; it was embellished with
designs of lotuses and many other plants; its cupola was adorned
with may precious stones of five colours, with bells and flags; it
was conspicuous, lovely, beautiful, splendid, magnificent. (21)

This palankin was brought for the best of Ginas, who is free
from old age and death; it was hung with wreaths and garlands of
divine flowers, grown in water or on dry ground. vii.

In the middle of the palankin (was) a costly throne covered
with a divine cloth, precious stones and silver with a footstool, for
the best of Ginas. viii.

He wore on his head a chaplet and a diadem, his body was
shining, and he was adorned with many ornaments; he had put
on a robe of muslin worth a lakh. ix.
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After a fast of three days, with a glorious resolution he
ascended the supreme palankin, purifying all by his light. x.

He sat on his throne, and Sakra and iséna, on both sides,
fanned him with chowries, the handles of which were inlaid with
jewels and precious stones. Xi.

In front it was uplifted by men, covered with joyful
horripilation; behind the gods carried it: the Suras and Asuras,
the Garudas and the chiefs of Nagas. xii.

The Suras carried it on the eastern side, and the Asuras on
the southeren one; on the western side the Garudas carried it,
and the Nagas on the northern side. xiii.

As a grove in blossom or a lotus-covered lake in autumn
looks beautiful with a mass of flowers, so did (then) the firmament
with hosts of gods. xiv.

As a grove of Siddhartha?®, of Karnikara? or of Kampaka?®
looks beautiful with a mass of flowers, so did (then) the firmament
with hosts of gods. xv.

In the skies and on earth the sound of musical instruments
produced by hundreds of thousands of excellent drums, kettle-
drums, cymbals, and conches was extremely pleasant. xvi.

Then the gods ordered many hundreds of actors to perform
a very rich concert of four kinds of instruments: stringed
instruments and drums, cymbals and wind-instruments. xvii.

At that period, in that age, in the first month of winter, in th 2
first fortnight, the dark (fortnight) of Margasiras, on its tenth d=wv,
called Suvrata®®, in the Muhirta called Vigaya, while the noon
was in conjunction with the asterism Uttaraphalguni, when th2
shadow had turned towards the east, and the first Paurushi?* was
over, after fasting three days without taking water, having put on
one garment, the Venerable Ascetic Mahavira, in his palankin
Kandraprabha, which only a thousand men can carry, with a train
of gods, men, and Asuras left the northern Kshatriya part of the
place Kundarpura by the high way for the park Gratri Shanda.
There, just at the beginning of night, he caused the palankin
Kandraprabha to stop quietly on a slightly raised untouched
ground, quietly descended from it, sat quietly down on a throne
with the face towards the east, and took off all his ornaments and
finery. (22) [

The god Vaisramana, prostrating himself?>, caught up the
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finery and ornaments of the Venerable Ascetic Mahavira in a cloth
of flamingo-pattern. Mahéavira then plucked out with his right and
left (hands) on the right and left (sides of his head) his hair in five
handfuls. But Sakra, the leader-and king of the gods, falling down
before the feet of the Venerable Ascetic Mahavira, caught up the
hair in a cup of diamond, and requesting his permission, brought
them to the Milk Ocean. After the Venerable Ascetic Mahavira
had plucked out his hair in five handfuls (as described above), he
paid obeisance to all liberated-spirits, and vowing to do no sinful
act, he adopted the holy conduct. At that moment the whole
assembly of men and gods stood motionless, like the figures on a
picture.

At the command of Sakra, the clamout of men and gods,
and the sound of musical instruments suddenly ceased, when
Mahavira chose the holy conduct. xviii.

Day and night following that conduct which is a blessing to
all animated and living beings, the zealous gods listen to him with
joyful horripilation. xix.

When the Venerabte Ascetic Mahavira had adopted the holy
conduct which product that state of soul in which the reward of
former action is temporarily counteracted, he reached the
knowledge called Manahparyaya®, by which he knew the thoughts
of all sentient beings, with five organs, which are not defective,
and possess a developed intellect, (living) in the two and a half
continents and the two oceans. Then he formed the following
resolution: I shall for twelve years neglect my body and abandon
the care of it; I shall with equanimity bear, undergo, and suffer all
calamities arising from divine powers, men or animals?’. (23)

The Venerable Ascetic Mahavira having formed this
resolution, and neglecting his body, arrived in the village Kummara
when only one Muhiirta of the day remained. Neglecting his body,
the Venerable Ascetic Mahavira meditated on his Self, in blameless
lodgings, in blameless wandering, in restraint, kindness, avoidance
of sinful influence (samvara), chaste life, in patience, freedom
from passion, contentment; control, circumspectness, practising
religious postures and acts; walking the path of Nirvana and
liberation, which is the fruit of good conduct. living thus he with
equanimity bore, endured, sustained, and sufferad all calamities
arising from divine powers, men, and animals, with undisturbed
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arising from divine powers, men, and animals, with undisturbed
and unafflicted mind, careful of body, speech, and mind. (24)

The Venerable Ascetic Mahavira passed twelve years in this
way of life; during the thirteenth year in the second month of
summer, in the fourth fortnight, the light (fortnight) of Vaisakha,
on its tenth day, called Suvrata, in the Muhtrta called Vigaya,
while the moon was in conjunction with the asterism
Uttaraphalguni, when the shadow had turned towards the east,
and the first wake was over, outside of the town Grimbhikagrama?,
on the northern bank of the river Rigupalikad?, in the field of the
householder Samaga, in a north-eastern direction from an old
temple®, not far from a Sal tree, in a squatting position with joined
heels exposing himself to the heat of the sun, with the knees high
and the head low, in deep meditation, in the midst of abstract
meditation, he reached Nirvana®, the complete and full, the
unobstructed, unimpeded, infinite and supreme, best knowledge
and intuition, called Kevala. (25) When the Venerable One had
become an Arhat and Gina, he was a Kevalin, omniscient and
comprehending all objects, he knew all conditions of the world,
of gods, men, and demons; whence they come, where the go,
whether they are born as men or animals (kyavana), or become
gods or hellbeings (upapada); their food, drink, doings, desires,
open and secret deeds, their conversation and gossip, and the
thoughts of their minds; he saw and knew all condmons in the
whole world of all living beings. (26)

On the day when the Venerable Ascetic Mahavira reached
the Kevala, the gods (of the four orders of) Bhavanapatis,
Wyantaras, Gyotishkas, and Vimanavasins descended from, and
ascended to heaven, &c. (as on the moment of his birth, see
above, § 7). (27)

Then when the Venerable Ascetic Mahéavira had reached
the highest knowledge and intuition, he reflected on himself and
the world: first he taught the law to the gods, afterwards to men.
(28)

Hatthottara in the original.
Kalpa Sitra, § 1.

Vimanas are palaces of the gods.
Cf. Kalpa Sitra, § 2.

Cf. Kalpa Satra, § 97.

oW
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Cf. Kalpa Sfitra, § 98.

Cf. Kalpa Sttra, § 90. -

The next word, bhivwumdaga, has been left out in the translation.

Michelia Champaka. =~ = — - -

Cf. Kalpa Satra, § 10.

Cf. Kalpa Sttra, § 108. )

The spaced words are Prékrit, the Sanskrit form of which cannot be made out
with certainty.

Cf. Kalpa Satra, § 109.

Cf. Kalpa Sitra, § 110. )

Those parts of the world which are inhabited by men who practise religious
duties, are called Karmabh@mi. In Gambdvipa they are Bharata, Airavata,
and Videha.

Devakhamdaya in the original. My translction is but a guess.

Gosirsha and red sandal.

I. E. shining like the moon.

A fabulous animal with eight legs.

White Mustard.

Cassia Fistula.

Michelia Champaka.

Correct suvvatenam in the printed text.

Wake, Yama,or time of three hours.

Gamtuvayapadie, according to the Guzerati Balbodh this means making
obeisance to the Lord of the world by touching his feet. Another MS. has :
Then Sakra the chief and king of the gods.

Or Manahparyaya.

Cf. Kalpa Sitra, § 117.

Gambhiyagama in Prékrit.

Uggupaéliya in Préakrit.

Or, a temple called Vigayavartta.

Nivvane or newvéne; it may also be an adjective, belonging to nirvana. This is
of course not the final nirvana, which is reached at the dissolution of the body,
but that state which the orthodox philoscphers call givanmukti.

(XXX 24
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THE UTOPIA AND THE UTOPIAN*
—N.M. Tatia & Muni Mahendra Kumar

The Ideal Monk

The virtues of the ideal monk constitute the Utopia. These
virtues are contained in the Uttarajjhayanani, XV, and the
Dasaveyaliyam, X, under the common caption Sa-Bhikkhi. We
give here a versified English rendering of the two chapters, each
English verse being preceded by its Prakrit original. The contents
of these two chapters are comaparable to those of the Bhikkhu-
vagga of the Pali dhammapada.

Sa-Bhikkhuyam
(Uttarajjhayanani, XV)

1. monam carissami samecca dhammam
Sahie ujiu-kadé niyana-chinne
Samthavam jahejja akama-kame
Annaesi parivvae, sa bhikkhu.
A monk’s life shall | lead, perceiving the truth,
Wishing well, upright, tearing off intents deep;
Abandoning acquaintance, longing not for objects
sensual,
Who begs from families strange, Fe is indeed the ideal
. monk.
- 2 rdovarayam carejja ladhe
virae veyaviyaya-rakkhie <ya>,
panne abhibhu ya savva-damsi
je kamhim ci na mucchie, sa bhikkhu.

* Today and tomorrow's printers and Publishers, New Delhi, 1981.
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With affection ceased, and vivacious, -
Abstaining, knowing the lore, self-protected,
Wise and conquering, perceiving all,
Who is attached not anywhere, he is indeed the
ideal mornk.

akkosa-vaham viittu dhire
muni care ladhe niccam aya-gutte;
avvagga-mane asampahitthe
je kasinam ahiyasae, sa bhikkhu.
Overcoming abuse and injury, steadfast,
Vivacious ever, the sage travels self-protected,
Undistracted in mind, not elated,
Who endures all, he is indeed the ideal monk.

pantam sayanasanam bhaitta

si unham viviham ca damsa-masagam
avvagga-mane asampahitthe

je kasinam ahiyasae, sa bhikkhu.
Using beds and seats lowly,

Cold and heat diverse, gnats and mosquitoes,
Undistracted in mind, not elated,

Who endures all, he is indeed-the ideal monk.

na sakkaim icchai, na puyam,
no vi ya vandanagam, kuo pasamsam;
je samjae suvvae tavassi
sahie aya-gavesae, sa bhikkhu.
Desires not treatment respectful, nor homage,
Nor reverence, let alone praise;
Self-restrained, keeping the vows, ascetic,
Wishing well, who introspects the self, he is indeed
the ideal monk.

jena puna jahai jiviyam
moham va kasinam niyacchai
[nara] narim pajahe saya tavassi
na ya kouhallam uve, sa bhikkhu.
For whom one gives up life,
Ox falls into delusion deep;
Such women ever the ascetic avoids,
And is not enamoured, he is indeed the ideal
monk.
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7.

10.

chinnam sara bhomam antalikkham
suminam lakkhana-danda-vatthu-vijjam
anga-viyaram sarassa vijjam
je vijjahi na jivai, sa bhikkhu.
The rent (in garment), tones, (portents) earthly and
celestial,
Dreams, science of signs, staffs and building-sites,
Defects physical and the science of cries,
Who lives not on science such, he is indeed the
ideal monk.

mantam (mulam) viviham ca vejja-cintam,
vamana-vireyana-dhumanetta-sinanam
aura-saranam tigicchiyam ca,
tam parinnaya parivvae, sa bhikkhu.
Charms strange and doctor’s prescriptions,
Emetics, purgatives, fumigation, and bathing,
The patient’s asylum and treatment medical,
Eschewing, who renounces, he is indeed the ideal
monk.

khattiya-gana ugga rayaputta
mahna bhoiya viviha-sippino ya,
no tesi vae siloga-puyam;
tam parinnaya parivvae, sa bhikkhu.
Ksatriyas, guilds, ugras, princes,
Mahanas, Bhogas, and artisans of all sorts;
Who praises not, nor honours,
And avoiding them, renounces, he is indeed the
ideal monk.
gihino je pavvaiena dittha
appavaiena va samthuya have))a
tesim ihaloiya-pphal’attha ..~
(jo] samthava na karei <Je>, sa bhikkhu.
The householders whom, after renouncing, he met,
Or, ere renunciation, was acquainted with;
With them, who, for gains earthly,
Cultivates not acquaintance, he isindeed the ideal
monk.
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12.

13.

14.
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sayanasana-pana-bhojariam
viviham khaima-saimam paresim
adae padisehie niyanthe
je tattha na paussai; sa bhikkhu.
Beds and seats, drink or food,
Dainties various, and spices, by others,
Refuses to partake of, the Nirgrantha,
Who gets not angry, he is indeed the ideal monk.

jam kim ¢’ahdra-pana-jayam
viviham khaima-saimam paresim [laddhum]
jo tam tivihena nanukampe
mana-vaya-kaya-susamuude, sa bhikkhu.
Food and drink of kind any,

And dainties various, and spices, by others,
(Being offered), who blesses them not in the triple way,
restrained in thought, word, and deed, he is

indeed the ideal monk.

ayamagam ceva javodanam ca
siyam soviram javodagam ca.
no hilae pinda nirasam tam,
panta-kulai parivvae, sa bhikkht
Rice-water and barley-pap,
Cold sour gruel, and barley-water,
Insipid alms, who despises not,
And visits the houses lowliest, he is indeed the
ideal monk.

sadda viviha bhavanti loe
divva manussaga taha tiriccha
bhima bhaya-bherava urala-
je socca na vihijjai, sa bhikkhu.
Sounds manifold there are in the world,
Of gods and men, and of beasts too,
Dreadful, frightening and awful ones;
Who bears them unperturbed, he in indeed the
ideal monk.
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15.

16.

vadam viviham samecca loe
sahie khey’aige ya koviy'appa
panne abhibhu ya savva-damsi
uvasante avihedae, sa bhikkhu.
Knowing doctrines different in the world,
Wishing well, griefless, and learned;
Wise, conquering, and perceiving everything,
Tranquil and unoffensive, he is indeed the ideal monk.

asippa-jivi agihe amitte
ji’indie savvao vippamukke

anu-kkasai lahu-appa-bhakkhe.
cecca giham egacare, sa bhikkhu.

Not living on craft, without house and friends,
Subduing his senses, free from ties all;

With passions tenuous, eating light and little,
Houseless and living alone, he is indeed the ideal

monk.

Sa-Bhikkhu
(Dasavealiyam X)

nikkhamma-m-anaya buddha-vayane
niccam citta-samahio havejja
itthina vasam na yavi gacche,
vantam no padiyayai [je], sa bhikkhu.
Abiding by the Law, who renounces the world,
Contemplates ever on the words of the
Enlightened One;
And avoiding all women, swallows not back
The vomit, he is indeed the ideal monk.

pudhavim na khane [na],khaﬁavae,
sioyaga na pie [na] piyavae,
aganim sattham jaha su-nisiyam
tam na jale na jalavae [je], sa bhikkhu.
Who digs not the earth, nor makes others dig,
Drinks not water cold!, nor makes other drink;
Kindles not fire, the weapon sharp,
Nor gets it kindled, he is indeed the ideal monk.
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anilena na vie na viyavae, A
hariyani na chinde [na] chidavae;
biyani saya vivgjjayanto .
saccittam naharae [je], sa bhikkhu.
Who fans not the air, nor gets it fanned,
Wounds not the vegetation, nor makes others
wound,
Always gives up the seeds, and takes not
The live foogi, he is indeed the ideal monk.

vahanam tasa-thavarana hoi
pudhavi <jala> tana-kattha-nissiyanam,
tamha uddesiyam na bhunje,
no vi pae na payavae [je], sa bhikkhu.
Involves as that, killing of being, mobile and immobile,
Infesting earth, straw, and weod,
Who accepts not the food for himself intended;
Nor cooks, nor gets cooked, he is indeed the ideal
monk.

roitta Nayaputta-vayanam
appa-same mannejja chap-pi kae
panca ya phase mahavvayaim
pancasava-samvarae [je], sa bhikkhu.
With unshakable faith in the words of the Naya-scion,
Who identifies himself with the world of sixfold
beings;
And observes in full the five vows great,
Restraining the five doors of influx, he is indeed
the ideal monk.

cattari vame saya kasae
dhuva-jogi ya havejja buhddha-vayane,
ahane nijjaya-ruva-rayae
gihi-jogam parivajjae [je], sa bhikkhu.
Giving up passions fourfold,
Absorbed always in words of the Enlightened One;
Without possessions, away from silver and gold,
Who forsakes the world, he is indeed the ideal monk.
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7.

10.

Sammad-ditthi saya amudhe
“atthi hu nane tave ya samjane ya”

tavasa dhunai purana-pavam
mana-vaya-kaya-susamvude [je], sa bhikkhu.

With faith set right, and ever from delusion free,
Believer in wisdom, austerity and restraint;

Who shakes off sins old by penance (from the soul),
Restrained in thought, speech, and body, he is

indeed the ideal monk.

taheva asanam <va> panagam va
viviham khaima- salmam labhitta
“hohi attho sue pare va”
tam na nihe na nihavae [)e] sa bhikkhu.
And thus on getting any food or drink,
Dainties various, and spices;
Intending to use them on the morrow or further still,
Who stores them not, nor gets stored, he is indeed
the ideal monk.

taheva asanam <va> panagam va
viviham khaima-saimam labhitta
chandiya sahammiyana bhunje,
bhocca sajihaya-rae ya je, sa bhikkhu.
And also on getting any food or drink,
Dainties various, and spices;
Inviting fellow monks, who eats,
And engages in study after eating, he is indeed
the ideal monk.

na ya vuggahiyam kaham kahejja
na ya kuppe nihu’ indie pasante,
samjama-dhuva <dhira> joga-jette
uvasante avihedae [je], sa-Bhikkhu.
Who indulges not in talks contentious,
Nor is angered, with senses unruffled, and tranquil;
Always devoted, and absorbed in restraint full,
Quiet and calm, belittling none, he is indeed the
ideal monk.
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jo sahai hu gama-kantae

akkosam ca pahara-tajjanao [ya],
bhaya-bherava sadda sa-ppahase
sama-suha-dukkha-sahe ya je, sa bhikkha.
Who tolerates the set of sensual thorns,
Abuses, beating, and rebukes;
Scornful laugh, terrible, dread and loud,
And, with equanimity, pleasure and pain, he
is indeed the ideal monk.

padimam padivajjiya masane

no bhae bhaya-bheravai dissa,
viviha-guna-tavo-rae ya niccam

na sariam c’abhikankhai [je], sa bhikkhu.

In intensive penance at the cemetery engaged,
Who fears not the terrible and dreadful sight;
Engaged ever in various deeds of merit and penance,

Longs not for the body, he is indeed the ideal
monk.

asaim vosattha-catta-dehe
akkutthe va hae va lusie va
pudhavie' same muni havejja
aniyane akuuhale [ya je], sa bhikkhu.
Every now and again, detached and aloof from body,
Abused or beaten or wounded; .
The saint who remains unmoved like the earth,
Free from desires and curiosity, is indeed the
. ideal monk.
abhibhuya kaena parisahaim
samuddhare jai-pahao appayam
vittu jai-maranam mahabbhayam
tave rae samanie [je], sa bhikkhu.
Physically enduring hardships all,
From metempsychosis himself who saves;
And realizes the dreadfulness of birth and death,
In ascetic penance engaged, he is indeed the ideal
monk.
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15.

16.

17.

18.

hattha-samjae paya-samjae
vaya-samjae samjaindiaye
ajjhapparae susamahiyappa
suttattham ca viyanai [jel, sa bhikkhu.
Restraining the hands, and also the feet,
Restraining the speech, and the senses too;
Absorbed in self, and with self concentered deep,
Who knows scripture in letter and in spirit, he is
indeed the ideal monk.

uvahimmi amucchie agiddhe
annaya-uncham pula-nippulae
kaya-vikkaya-sannihio virae
savva-sangavagae [ya je], sa bhikkhu.
Neither attached to possessions, nor greedy of them,
Begging remnants from families strange, and free
from monk hood hollow;
Abstaining from purchase, sale, and hoarding,
Who is away from attachment all, he is indeed
the ideal monk.

alola-bhikkhu na rasesu giddhe
uncham care jiviya nabhikankhi
iddhim ca sakkarana puyanam ca
cae thiy’appa anihe [je], sa bhikkhu.
The mendicant, with senses not loose, nor greedy of
tasty food,
Living on remnants, and longing not for life;
Powers supernal, respect, and reverence, who wants not; -
With self steadfast and energy unconcealed, is
indeed the ideal monk.
na param vaejjasi “ayam kusile”,
jen’ anne kuppejja, na tant baejja;
janiya patteya punna-pavbm
attanam na samukkase [je], sa bhikkhu.
Who calls not anyone names,
And says not what angers him;
Knowing the virtues and vices of each,
Exalts not himself to the skies, he is indeed the
ideal monk.
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20.
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na jai-matte na ya ruva-matte,
na labha-matte na suéna matte,

mayani savvani 'uiuajjayanto )
dhamma-jjhanea-rae ya je, sa bhikkhu.

Who prides not himself on caste, nor on beauty,
Nor on gain, nor on learning;

Eschewing all prides,
Absorbed in meditation on dhamma, he is indeed

the ideal monk.

paveyae ajja-payam maha-muni,
dhamme thio thavayai param pi;
nikkhamma vajjejja kusila-lingam
na yavi hasam kahae [je], sa bhikkhu.
Teacher of the noble goal, the great saint,
Himself established in steadfastness, established
others too;
Renouncing all, who shuns the vestiges of monkhood bad,
Indulges not in laughter silly, is indeed the ideal

monk.
tam deha-vasam asuim asasayam
saya cae nicca-hiya-tthiy’ appo;
chindittu jai-maranassa bandhanam
uvei bhikkhu apunagamam gaim
—tti bemi.

The mortal frame impure and fragile,
One should ever forsake, steady in perennial weal
of self,
Tearing off the bondage of birth and death,
‘The monk attains the state, from metempsychosis free.
~Thus do say.
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The Victor embodying the characteristics of the ideal monk
is the Utopian. The Uvahanasuyam (the sruta on penance) of the
Avaro (First Srutaskandha, chapter IX) gives a vivid picture of the
ascetic life of lord Mahévira, that sets the example to be followed
by the aspirants to jinahood. It is, in fact, a description that led the
authors of Jaina Monasticism to formulate the Jinakalpa ‘the
Victor's Course’. Here we give a versified English rendering of the
Uvahanasuyam, each English verse being preceded by its Prakrit
original. The Prakrit expression uvahana is comparable to the Pali
word padhana, meaning ‘exertion, energetic effort, striving,
concentration of mind’.

1. ahasuyam vaissami, jaha se samane bhagavam utthaya;
samkhae tamsi hemante, ahuna pavvai riitha.
Relate shall I, as actually I heard,
How that Samana, the Lord, waking,
Perceiving, in that autumn
Travelled, just ordained.

2.. no cev’imena vatthena, pihissami tamsi hemante;
" se parae avakahae, eyam khu anudhammiyam tassa.
- With this robe, shan't |,
- Cover myself that autumn (vowed He),
And observed (the vow) for ever;
His obedience to the Law indeed was such.

3. cattari sahie mase, bahave pana-jaivagamma;
abhirujjha kayam viharimsu, arusiyanam tattha himsimsu.
More than four months,
Living beings of varieties thany, gathering,
Climbing, crawled over His bady,
And wounded Him stinging in-anger and wrath.

4. samvaccharam sahiyam masam, jam na rikka is vatthagam
, bhagavam;
ace lae tato cai, tam vosagjja vattham anagare.
For a year and a month,
The robe the Lord left not off;
(But), naked and relinquishing was He, then,
Giving up the robe, as a houseless monk.
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9-10.

- Lord Mahdvira

adu porisim tiriya-bhittim, cakkhumasajja antaso jhai;
aha cakkhu-bhiay-sahiya, te “hanta-hanta” bahave kandimsu.
Then on wall in front of man'’s length,

Fixing His eyes, inwardly did He meditate;
Frightened by His eyes, and assembledm
Exclaiming’ ‘Oh alas, Oh alas’ cried many.

sayanehim viimissehim, itthio tattha se parinnaya;
sagariyam na-sé seve, iti se sayam pavesiya jhai.
In abodes intermixed,

Women He avoided;

In sexual act He never indulged,

(But), secluding Himself, meditated deep.

je ke’ime agaratta, misibhavam pahaya se jhai;
putto vi nabhibhasimsu, gacchai naivattai anju.
Whosoever were there in the house,
Shunning them all, He meditated alone;
Answered not, when asked,

Left, but unconcerned, never swerving.

no sukarametam egesim, nabhibhase abhivayamane;
hayapuvvo tattha dandehim, lusiyapuvvo appapunnehim.
Not easy indeed was it for all,

Not to respond, being greeted,

Or with sticks beaten,

Or cut by people of merit thin.

pharusaim duttiikkhaim, aiyacce muni parakkamamane;
aghaya-natta-giyaim, dandajuddhaim mutthijuddhaim.(9)
gadhie mihu kahasu, samayammi nayaseue vsioge adakkhu;
etaim so uralaim, gacchai nayaputte asaranae (10)
(Sounds) harsh and the unbearable,

Overcoming, the Sage exerted hard;

The tales, dances, and songs,

Stick-fighting and boxing, (9)

And people in conversation,

And compacts, the Naya-scion, griefless, (avoided);
All sights coarse and vulgar,

The Naya-son left, recalling not. (10)
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11.

12.

13.

14.

15.

16-17.

avi sahie duve vase, siodam abhocca nikkhante;
egattagae pihiyacce, se abhinnayadamsane sante.
And for more than a couple of years,

Before renouncing, cold water He eschewed;
Solitary, guarding His body (and mind),

With intuition gained, and tranquil.

pudhavim ca au-kaya, teu-kayam ca vau-kayam ca;
panagaim biya hariyaim, tasa-kayam ca savvaso nacca
Beings earth-bodied, water-bodied,

Fire-bodied, and air-bodied too,

Lichens, seeds, vegetation,

And creatures mobile, fully He perceived.

eyaim santi padilehe, cittamantaim se abhinnaya;
parivajjiyana viharittha, iti samkhae se mahavire.
These He marked as facts existent,

And knowing them as objects animate,
Injured them not, and wandered,

Perceiving the truth, the Hero Great.

adu thavara tasattae, tasajiva ya thavarattae;

adu savvajoinya satta, kammuna kappiya pudho bala.
The immobile turns into the rmobile,

And the mobile also goes the immobile’s way;
The beings of species manifold,

Ignorant, are differently ty karma wrought.

bhagavam ca evam annesim, sovahie hu luppai bale;

kammam ca savvaso nacca, tam padiyaikke pavagam
bhagavam.

And convinced was the Lord,

With possessions, shall perish, the ignorant.

Knowing the karma perfectly well,

The evil the Lord forsook. =~

duviham samecca mehavi, kiriyam akkaya’ anelisim nani;

ayana-soyam aivaya-soyam, jogam ca savvaso nacca.(16)

aivattiyam anauttim, sayam annesim akaranayae;

jass'itthio parinnaya, savvakammavahao se adakkhu. (17)

Comprehending the twofold, the Prudent,

The kiriya-(and-akiriya) doctrine unique, expounded
' by the wise,
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18.

19.

20.

21.

22.

Lord Mahavira

The current inflowing and-the current vicious,
And knowing activity (threefold) in full, (16)
Indulged not in that vice, -

Himself, and dissuaded others too;

Women forsooth He completely forsook

As source of evil all, and was the seer true (17).

Ahakadam na se seve, savvaso kammuna va adakkhu;

dJam kimci pavagam-bhagavam, tam akuvvam viyadam
- bhunjittha.

What was made for Him He never used,

As the law of karma He perfectly knew,

In whatever was sinful, the Lord,

Indulged not, and the immune alone He consumed.

no sevai ya paravattham, parapae vi se na bhunijittha;
parivajjiyana omanam, gacchai samkhadim asaranae.
Another’s robe He never used,

Nor did He eat from vessels of others;

The (crowded and) despicable,

Avoided feasting places, recalling not.

mayanne asana-panassa, nanugiddhe rasesu apadine;
acchim pi no pamaijjiya, no vi ya kanduyaye muni gayam.
Measure of food and drink, He knew,

Greedy not of tastes, unaffected,

Rubbed not even the eye,

Nor did the Saint His body scratch.

appam tiriyam pehae, appam pitthao u pehae;
appam buie apadibhani, panthapehi care jayamane.
Little looking sideward,

And turning behind little;

In reply, speaking little, -

Vigilant, looking on His path, He wandered.

sisiramsi addhapadivanne, tam vosajja vattham anagare;
pasarettu bahum parakkarme, no avalambivana khandhamsi,
On winter half advanced,

The Ascetic, leaving off the robe,

And stretching the arms, exerted Himself;

(But) never by them, the shoulders He clasped.
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23. essa vihi anukkanto, mahenena maimaya,
apadinnena virena, kasavena mahesina

—tti bemi
This course, indeed, was followed,
By the Mahana wise;
The Hero, unaffected,
The Kasava, the Seer Great.
-Thus do | say.

1. cariyasanaim sejjao, egaiyao jao buiyao;
aikkha taim sayanasanaim jaim sevittha se mahdvire.
Of the accustomed seats and abodes,
Reported as they are,
Those abodes and seats please relate
That the Great Hero did use.

2. avesana-sabha-oavasu, paniyasalasu egaya vaso;
aduva paliyatthanesu, palalapunjesu egaya vaso.
At workshops, assembly halls, water-sheds,
And shops, sometimes He lodged,;
Or at manufactories
And under straw-sheds sometimes He dwelt.

3.  agantare aramagare, nagare vi egaya vaso;
susane sunnagare va, rukkhamule vi egaya vaso.
At travellers’ halls, garden-houses,
And towns sometimes He lodged;
At cemetery or deserted house,
And at the foot of trees, sometimes He dwelt.

4. etehim muni sayanehm,,sam'a'ne asi patelasa vase;
raindiyam pi jayamane, appamatte samahie jhai.
At such abodes, the Sage,
The Ascetic, some thirteen years spent;
Day and night careful,
And vigilant, meditating, quiet and calm.



8-10.

Lord Mahavira

niddam pi no pagamae, sevai bhagavam utthae;
jaggavai ya appanam, isim saiyasi apadinne
Even sleep for.pleasure and rest,

The Lord, waking, did never seek;

And waked Himself up,

When by chance drowsy, the unaffected One.

sambujjhamane punaravi, asimsu bhagavam uttae;
nikkhamma egaya rao, bahim camkamiya muhuttagam.
Rising (from sleep), again,

The Lord seated Himself, waking;

And going out in the night sometimes,

Walked about for a while.

sayanehim tassuvasagga, bhima asi anegaruva ya;
samsappaga ya pana, aduva pakkhino uvacaranti.
At those abodes, trials,

Terrible and manifold He had,

The crawling creatures,

And birds upon Him preyed.

adu kucara uvacaranti, garamakkha ya sattihattha ya;
adu gamiya uvasagga, itti egaiya puriso ya. (8)
ihaloiyaim paraloiyaim bhimaim age garuvaim;

avi subhi-dubbi-ganhaim, saddaim ane garuvaim. (9)
ahiyasae saya samie, phasaim viruvaruvaim;

araim raim abhibhuya, riyai mahane abahuvai. (10)
And bad people molested Him,

The village-guards, and the lancers too;

The trials by the village folk,

And varieties of women and men too; (8)

Of this world and the other world,

Terrible and of sorts many;

And smells, good and bad,

Sounds of varieties diverse; (9)

Endured He ever self-restrained,

Touches of varieties great;

Overcoming displeasure and pleasure,

Travelled the Mahana, silent and calm. (10)
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11.

12.

sa janehim tattha pucchimsu, egacara ri egaya rao;
avvahie kasaitta, pehamane samahim apadinne.
Interrogated by wayfarers there,

And sometimes at night by waylayers too;
Unmoved and silent, maltreated by them,
Engrossed in meditation, unaffected, was He.

ayam antaramsi ko ettha, aham amsi’ tti bhikkhu ahattu;
ayam uttame se dhamme, tusinie sa kasaie jhai.

Who is inside there?

I am here, a bhiksu, said He;

That was His way unique,

Silent, though ill-treated, meditated He.

13-15. jamsippege paveyanti, sisire marue pavayante;

16.

tamsippege anagara, himavae nivayam esanti. (13)
sanghadio pavisissamo, eha ya samadahamana;
pihiya va sakkhamo, aidukkham himaga-samphasa. (14)
tamsi bhagavam apadinne, ahe viyade ahiyasa davie;
nikkhamma egaya rao, caei, bhagavam samiyae. (15)
Some tremble with cold,

In winter, when gales blow;

Then some monks houseless,

At ice-fall, seek place sheltered from wind; (13)
Rugs shall we wrap round,

And kindling fuel,

Or staying indoors, shall we bear,

So painful the touches cold; (14)

In (winter) that, the Lord, unaffected,

Endured (pain) so terrible, strong in will;

And going out in the night, sometimes,

The Lord endured, quiet and calm. (15)

esa vihi anukkanto, mahavena maimaya;
apadinnena virena, kasavena mahesina.

» —tti bemi
This course, indeed, was followed,
By the Mahana, wise;
The Hero, unaffected,

The Kasava, the Seer Great.- -

~~Thus do I say.
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Lord Mah&vira

tanaphase siyaphase ya, teuphase ya damsa-masage ya;
ahiyasae saya samie, phasaim viruvaruvaim.

The touches of grass and the touches of cold,

The touches of fire and gnats and mosquitoes too;
Ever did He, with equanimity, bear,

The touches of varieties diverse.

aha duccara-ladham acari, vajjabhumim ca subbhabhumim o
pantam sejjam sevimsu, asanagaim ceva pantaim.
Then travelled He, in the Ladhas, the pathless tract,
The Vajjabhumi and the Subbhabhumi;

Rough beds there He used,

And rough seats too.

ladhehim tassuvasagga, bahave janavaya lusimsu;
aha luhadesie bhatte, kukkura tattha himsimsu nivaimsu.
In the Ladhas, dangers many He faced,

Attacked was He, by natives many;

In that land of insipid food;

Dogs ran at Him to bite.

appe jane nivarei, lusanae sunae dasamane;
chuchukarenti ahamsu, samanam kukkura dasantu’ tti.
Few people warded off,

The dogs, attacking and biting the samanas;
Crying chu-chu instead,

They let the dogs bite.

elikkhae jane bhujjo, bahave vajiabhumim pharusasi;
latthim gahaya naliyam, tattha eva viharimsu.
People there were mostly such, _

Many in the Vajjabhumi, on coarse food lived:
Carrying stick and staff,

Travelled there (the samanas too).

evam pi tattha viharanta, puttha-puvva ahesi sunaehim;
samluncamana sunaehim, duccaragani tattha ladhehim.
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10.

11.

12.

Travelling even thus (equipped),

Bitten were they by dogs;

And also torn by them;

Dangerous indeed, were the Ladhas to travel.

nidhaya dandam panehim tam kayam vosajjamanagare;
aha gamakantae bhagavam, te ahiyasae abhisamecca.
Without enmity against creatures those,

Abandoning the body, the Houseless Monk,

The set of thorns sensual, the Lord,

Endured, with patience, knowing full.

nao samgamasise va, parae tattha se mahdvire;
evam pi tattha ladhehim, aladdhapuvvo vi egaya gamo.
Like the elephant at the head of battle,

Victorious was the Hero Great;

And there in the Ladhas,

No village sometimes was reached.

uvasamkamantam apadinnam, gamantiyam pi appattam;
padinikkamittu lusimsu, eyao param palehi tti.

Him, on journey, the unaffected One,

Though village yet was not reached,

Coming out, they attached,

Saying ‘Get away from here’.

haya-puvvo tattha dandenam, aduva mutthina adu phalenam;
adu leluna kavalenam, hanta-hanta bahave kandimsu.
Striking Him with stick,

Or with fist, or lance-head;

Or with clod, or potsherd,

Exclaiming ‘Oh alas, Oh alas’, cried many.

mamsuni chinnapuvvaim, utthubhanti egaya kayam;
parissahaim luncimsu ahava pamsuna avakirimsu.
His flesh was cut, ‘

And on His body, sometimes they spat;

Tortured Him, inflicting hardships,

Or with dust they covered Him.

uccalaiya nihanimsu,-aduva asanao khalaimsu;
vosatthakae panayasi, dukkhasahe bhagavam apadinne.
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13.

14.

Lord Mahavira

Throwing Him up, they let Him fall,
Or in His postures, they disturbed Him;
Abandoning the body, modestly did He,
Bore suffering, the Lord, unaffected.

suro samgamasise va, samvude tattha se mahdvire;
padisevamane phausaim, acale bhagavam riittha.
Or like the hero at the head of battle.

Armoured (self-restrained), there the Hero Great,
Bearing all hardships,

Unmoved,-the Lord, travelled.

esa vihi anukkanto, mahanena maimaya;
apadinnena virena, kasavena mahesina.

~tti bemi.
This course, indeed, was followed,
By the Mahana wise;
The Hero, unaffected,
The Kasava, the Seer Great.

~Thus do I say.

IV

omoyariyam caei, aputthe vi bhagavam rogehim;
puttho va se aputtho va, no se saijjai teiccham.
Scanty food the Lord ever took, .

Though by diseases unattacked;

Attacked or not attacked;

Medical treatment, he desired not.

samsohanam ca vamanam ca, gayabbhamganam sinanam cq;
sambahanam na se kappe, danta-pakkhalanam parinnae.
Purgatives and emetics,

Anointing the body, and bathing,

And massaging behoved Him not;

From cleansing teeth, he ever abstained.

virae ya gamadhammehim, riyai mahane abahuvai;
sisirammi egaya bhagavam, chayae jhai asi ya.
Averse from pleasures sensuous,
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Wandered the Mahana speaking but little;
In winter sometimes, the Lord,
Meditated, seated in the shade.
4, ayavai ya gimhanam, acchai ukkudue abhivate;
adu javaittha luhenam, oyana-manthu-kummasenam.
To heat, he exposed Himself, in summer,
Or facing hot wind, sat squatting;
And lived on rough food,
Rice, pounded jujube and beans.

5. eyani tinni padiseve, aitha mase ya javae bhagavam;
apiittha egaya bhagava, addhamasam aduva masam pi.
Only taking these three, the Lord,
Sustained himself, eight months,
Dark not water, sometimes,
For a fortnight or even a month.

6. avi sahie duve mase, chappi mase aduva apivittha;
rayovarayam apadinne, annagilayam egaya bhunje.
And for more than two months,
Or six months, He did not drink;
Day and night awake, unaffected,
Stale food sometimes, He took.

7. chattenam egaya bhunje, aduva atthamena dasamenam;
duvalasamena egaya bhunje, pehanane samahim apadinne.
The sixth (meal), sometimes He took, |
Or the eighth or the tenth;
The twelfth, sometimes, He took,
Engrossed in meditation, unaffected.

8. naccana se mahdvire, no vi ya pavagam sayam akasi;
annehim vi na karittha, kirantam pi nanujanittha.
Knowing (the truth), the Hero Great,

Never did commit any sin Hlmself
Nor induced others do,
To sins of others, nor did he consent.

9. gamam pavise nayaram va, ghasam ese kadam paratthae;
suvisuddham esiya bhagavam, ayata-jogayae sevittha.
Village or town he entered,
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10-12.

13.

14.

15.

Lord Mahévira

Begging food for others made;
Food perfectly immune, the Lord begged,
And usedv,*with impulses restrained in full.

adu vayasa diginchanta, je anne rasesino satta;

ghasesanae citthante, sayayam nivai ya pehae. (10)

adu mahanam va, samana va, gamapindolagam ca aihim va;

sovagam musiyaram va kukkuram va viviham thivam purao. (11)

vitticcheyam uvajjanto, tes’appattivyam pariharanto;

mandam parakkaime bhagavam, ahimsamano ghasam esittha.
(12)

And the hungry crows,

Or the creatures thirsty;

Waiting there, intent on food,

Seeing them, assembling oft; (10)

Or a Mahana or a samana,

A village-beggar or a guest;

A candala, or a cat,

Or a dog, standing on the way; (11)

Obstructing not their livelihood,

And frightening them not;

Slowly moved the Lord,

And begged His food, injuring none. (12)

avi suiyam va, siyapindam purana-kummasam;

adu bakkasam pulagam va, laddha pinde aladdhae davie.
And spiced or unspiced,

Cold food, old bean,

Or old pap, bad grain,

Even secured or not, contented was He.

avi jhai se mahdvire, asanatthe akukkue jhanam;
uddham ahe ririyam ca, pehamane samahim apadinne.
And meditated, the Hero Great,

Seated in some posture, undistracted, in meditation;
(Looking) above, below, in front.

Engrossed in meditation, unaffected.

akasai vigayagehi, saddaruvesu amucchie jhai;
chaumatthe vi parakkamamane, no pamayam saim pi kuuvittha.
Passionless, freed from greed,
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16.

17.

Not attached to sounds and colours, meditated He;
Exerting hard, vestiges of karma though still there,
Non-vigilant He never was.

savam eva abhisamagamma, ayaya-jogam ayasohze
ab.inivvude amaille, avakaham bhagavam samiyasi.
By Himself knowing the truth,

With impulses restrained, and self purified;
Finally liberated was He, deceitless,

Throughout life, self-controlled was the Lord.

esa vihi anukkanto, mahanena maimaya;
apadinnena virena, kasavena mahesina.
~iti bemi.

This course, indeed, was followed,
By the Mahana wise;
The Hero, unaffected,
The Kasava, the Seer Great.

~Thus do I say.

(XXX X4
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THUS SAYETH LORD MAHAVIRA

L

—Ganesh Lalwani

Of The Journey

He who starteth on a long journey without provision will
come to grief on the way suffering from hunger and thirst.

He who starteth for the next world without observing dharma
will come to grief on the way suffering from distress and disease.

He who starteth on a long journey with provision will be
happy on the way suffering neither from hunger nor thirst.

He who starteth for the next world observing dharma will
be happy on the way carrying little of karma and no suffering.

Whosoever disireth his own well-being should, therefore,
cast away anger, conceit, deceit and lust. For these four aggravate
sin.

Anger Kkilleth love, conceit humility, deceit amity and lust
everything.

By calmness anger is to be won, by meekness conceit, by
straightness deceit, and by content lust.

Anger, conceit, deceit and lust these four are faults that defile
the soul. An arhat who has conquered them, commits no sin nor
causes it to be committed.

Anger and conceit unchecked, deceit and lust growing, these
four are the black kasayas that water the roots of rebirth.

Oh Lord, what doth he obtain by conquering anger?

By conquering anger, he obtaineth endurance, acquireth
no more karma productive of anger and destroyeth the same
acquired before.

* Jain Bhagwan, Calcutta, 1974
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Oh Lord, what doth he obtain by conquering conceit?

By conquering conceit, he obtaineth tenderness of feeling,
acquireth no more karma productive of ‘conceit and destroyeth
the same acquired before.

- Oh Lord, what doth he obtain by conquering deceit?

- By conquering deceit, he obtaineth sincerity, acquireth no
more karma productive of deceit and destroyeth the same acqulred
before.

Oh Lord, what doth he obtain by conquermg lust?

Be conquering lust, he obtaineth content, acquireth no more
karma productive of lust and destroyeth the same acquired before.

Of Difficulties

Difficult it is to give up pleasures and by the fickle these
cannot easily be forsaken. But there are the righteous who get
over this immense ocean of succession of births like traders getting
over the sea.

. This body is the ship and ye the sailor, succession of births
the ocean which the pious cross.

Understand this, and why not? It is difficult to obtain right
understanding afterwards. Days will never return nor is it easy to
have a human frame.

To be impartial to all a friend and a foe alike, and not to kill-
throughout life are indeed difficult.

Not to speak untruth even imperceptibly and to speak truth
wholesome are indeed difficult.

To abstain from unchastity after tasting sensual pleasure and
to keep a vow, of rigorous sexual abstinence are indeed difficult.

Make a gift of the whole universe to one man and he would
not be contented. To be contented is indeed difficult.

But it is upto you to be free from borlclage.

Of The Way

How can I escape misery of this unstable and mutable world,
which is full of suffering?

By purifying all knowledge, by forsaking folly and delusion
and by destroying likes and dlshkes ye can realise the moksa,
which is all bliss.

Verily do they say that Right Knowledge, Right Faith and
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Right Conduct are the way to moksa-the final liberation.

To serve the preceptor and the aged, to keep aloof from the
fools and intently to study the scriptures and to consider the texts
and to live upto them is the way.

Therefore, should ye be humble and respectful to him from
whom ye learneth the precepts, and with folded hands show him
thy respect. Honour him thus in mind, speech and action.

He who is prompt and néeds no express direction and always
carries out devoutly what he is advised is a good pupil.

Understand ye, therefore, your preceptor’s thoughts and
words, and by words express thy assent and execute them in deed.

Verily he showeth his poverty who showeth not his respect
to his preceptor out of conceit, anger, deceit or carelessness. His
learning leadeth him to his ruin as the fruit of a bamboo lead to
its own destruction.

Suffereth he who is not humble, prospereth he who is meek.
He who knoweth this receives proper training.

Of Humility

Empty is penance for the sake of fame though performed
by men of noble birth, but meritorious is that of which nobody
knows. Blow not thy own trumpet.

He who combateth vanities of knowledge, of penance, of
caste and of good living, is wise and is of the right stuff.

So give ye up these vanities, and firm in dharma cultivate
them not. Thus ye shall become a Great Soul which is above all
castes and can realise the state of castelessness.

~ From the root grows the trunk and from the trunk branches
shoot, from the branches grow the twigs and from the twigs the
leaves. And then flowers blossom and the tree bears fruit and juice.

Such is humility. It is the root dharma, and moksa is its juice.
By humility, ye learn the scriptures quickly and attain fame and,
in the end, liberation of thy soul.

Thou who are wise to love modesty, scriptures, penances
and right conduct, conquer ye thy passions.

Of Self

To control self is unpalatable like a mouthful of sand and
difficult like a walk along the edge of a sword.
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And, for the weak, to live a restrained life is difficult, as
difficult it is to fill a bag with wind.

But know this that though difficult it is to conquer one’s self,
when the self is conquered, five senses, and anger, conceit, deceit
lust-all are conquered.

Therefore, knowing thy strength and endurance, faith and
capacity, place and time, ye should employ thyself.

Greater will be his victory who conquereth his self than that
of one who conquereth thousands in a valiant fight.

Fight with thy self; why fight with foes external? Happy is he
who conquereth his self by his self.

Conquer thy self, for difficult it is to conquer self. If self is
conquered, ye shall be happy in this world and after.

Better it is that I should conquer myself by restraint and
penance than be restrained by others by fetters and death.

As a crane is produced from an egg and a egg from a crane,
so delusion springs from desire and desire from delusion.

Likes and dislikes are seeds of our acts, and our acts have
their origin in delusion : how we act is at the root of our births
and deaths and they say that births and deaths are suffering
themselves. )

Suffering ceases for him who hath no delusion, delusion for
him who hath no desire, desire for him who hath no lust, and lust
him who owneth nothing.

Mortify thyself, forsake all delicacies cf this body @nd
overcome. Destroy thy hatred and conquer attachment ard be
happy in this world.

He, who hath no regard for a thing hath really killed the
consideration of a thing as his own. And he who hath no such
consideration is a real Muni.

He is without property, without ego, without attachment,
without conceit, and is of even mmd towards all being, animate
or inanimate.

He is of even mind in success or failure, in happmess or
misery, in life or death, in praise or blame, in honour or insult.

And he is equable to things pleasant or unpleasant, to food
or fast, to interest of this or the other world.

Withdraw thy heart, therefore, from fine sensualities—
sensualities of sound, sight, smell, taste and touch.
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It is not possible not to hear when ye are hearing. Therefore,
give up thy love for and hatred of what ye hear.

It is not possible not to-see when ye are seeing. Therefore,
give up thy love for and hatred of what ye see.

It is not possible not to smell when ye are smelling. Therefore,
give up thy love for and hatred of what ye smell.

It is not possible not to taste when ye are tasting. Therefore,
give up thy love for and hatred of what ye taste.

It is not possible not to feel, when ye are feeling. Therefore,
give up thy love for and hatred of what ye feel.

For love and hatred are evils which produce the evil of karma.
He who always avoideth them will not stand within the circle of
life and death.

Of Ahimsa

Know other creatures’ love for life, for they are like ye. Kill
them not; save their life from fear and enmity.

All creatures desire to live, none to die. Hence to kill is to
sin. A godly man does not kill.

Therefore, kill not thy self, consciously or unconsciously, living
organisms which move or move not, nor cause slaughter of them.

Whosoever killeth creatures of the earth, big and small, as
his own self, comprehendeth this immense world. Among the
careless, he who restraineth self is enlightened.

Of Truth

He, who himself is restrained, should speak of only what is
seen and that with moderation and clarity. His utterance should
be complete. Intelligible and direct, with no verbosity or emotion.

For sin toucheth even him who uttereth apparent truths like
‘we shall go, ‘we shall do’ or ‘he will do’: what then to speak of
one who telleth an actual lie.

To tell a lie is condemned in this world by the wise, as it causeth
distrust in the hearts to beings. For ever, therefore, give it up.

For thy sake or for the sake of others, out of anger or out of
fear, speak not a lie nor utter a harsh word, nor ask another to do
the same.

Even a truth harsh or harmful ye should not utter as it leads
to sin.
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Therefore, avoid to call a squint ‘a squint’ an eununch ‘an
eununch’ a sick ‘a sick’, a thief ‘a thief’.

Of Not Stealing

Ye should not take a thing, animate or inanimate, big or
small, not even a twig to cleanse thy teeth unless given, nor ask
another to take it nor approve of it if it is taken.

He who, for his own gain and pleasure, hurteth others and
stealeth their property will come to grief in the end.

Of Content

As ye get, so ye want : want increaseth with every gain. Ye
needed two pieces of gold but now millions satiate ye not.

Possession of numberless mountains of gold and silver
satiates not him who wanteth. Want is as endless as space.

Know that this earth with its rice and barley, with its gold
and cattle, all put together, will not satisfy a single man. Therefore,
practise content.

Better is he who restraineth his self, though giveth no alms,
than he who giveth thousands and thousands of cows every month
but restraineth not his self.

Of Brahmacarya

If ye desire every woman thou see, ye well be without any
hold like a sedge, which wavereth at every gust of wind.

.He who is engaged in penance, therefore, should not allow
himself to look at a woman’s shape, beauty, blandishment,
laughter, prattle, gesture ind glance, nor consider them in mind.

For, of all temptations, the craving for women is the most
difficult to overcome, as of all rivers the vaitarini is the most difficult
to cross.

Neither deer-skin, nor nakedness, nor matted hair, nor a
piece of yellow cloth, nor tonsure can protect a bhiksu of unchaste
character. o

Not to look at, nor to long for, not to think of, not to talk of,
women, these are becoming of meditation of the aryas and are
always wholesome for those who endeavour for a life of sexual
abstinence. ,

Therefore, whosoever endeavourth for a sexual abstinence
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should avoid the talk of women which delighteth the mind and
fomenteth the passions. '

Therefore, whosoever endeavourth for a life of sexual
abstinence should avoid the familiarity and frequent talks with women.

Therefore, whosoever endeavourth for a life of sexual
abstinence should avoid observing the body and limbs of women
and their pleasant prattles and languishing looks.

Therefore, whosoever endeavourth for a life of sexual
abstinence should avoid-istening to women’s cooing, hissing
singing, laughing, giggling and wailing.

Therefore, whosoever endeavourth for a life of sexual
abstinence should avoid recollections of women’s laugh, play,
enjoyment, arrogance and sudden threats.

Therefore, whosoever endeavourth for a life of sexual
abstinence should avoid delicious food and drink which may soon
rouse his passions.

For he who eateth excessively his passions abate not, like
forest-fire driven by wind in a forest of fuel: this becometh not of
him who endeavourth for a life of sexual abstinence.

Therefore, form not any liking for sweet words pleasing to
the ears but make on this body contacts harsh and unbearable.

For objects of senses by themselves cause not indifference
nor emotions, but through delusion, love or hatred, one
undergoeth such change.

Thus objects of senses and of mind make them suffer who
lust for them but they cause not suffering to him who lusteth not.

Therefore, they all reap pain who in thought, word or action
desire body, its beauty and shape.

How can he, who lusteth for the body, ever derive any
happiness from anything? He suffereth pain at the time of
enjoyment, to procure which he courted trouble.

So he who lusteth for beauty cometh untimely to destruction.
For being impassioned he rusheth to his death like a moth attracted
by the flame.

Whosoever is of even mind towards beauty or body is free
from sorrow. Though he liveth in the world, the succession of
pains affect him not as water affects not the lotus leaves.
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Of Possession

Only for preservation, so that they may practise restraint,
necessary objects are possessed by the wise: for they do not have
any attachment even for their own body.

And rightly by parigraha our Saviour hath not meant physical
possession. By it he meant attachment.

Sight is the object of eyes. When the sight is pleasant it is
the cause of love and when not pleasant the cause of hatred. He
who keepeth equanimity towards them is free from love and hatred
i.e., attachment.

Sound is the object of ears. When the sound is pleasant, it is
the cause of love and when not pleasant the cause of hatred. He
who keepeth equanimity towards them is free from love and
hatred, i.e., attachment.

Smell is the object of nose. When the smell is pleasant, it is
the cause of love and when not pleasant the cause of hatred. He
who keepeth equanimity towards them is free from love and
hatred, i.e., attachment.

Taste is the object of tongue. When the taste is pleasant, it is
the cause of love and when not pleasant the cause of hatred. He
who keepeth equanimity towards them is free from love and
hatred, i.e., attachment.

Touch is the object of body. When the touch is pleasant, it is
the cause of love and when not pieasant the cause of hatred. He
who keepeth equanimity towards them is free from love and
hatred, i.e., attachment.

Thought is the object of mind. When the thought is pleasant,
it is the cause of love and when not pleasant the cause of hatred.
He who keepeth equanimity towards them is free from love and
hatred, i.e., attachment.

Of The Proof Of Exertion

As long as ye maintain attachment to property, sentient or
insentient, even.small, or approve of it, ye shall not be delivered
from suffering.

Telling lie, indulging in sexual intercourse, acquiring personal
property and taking things not given—know these to be the cause
of bondage in this world and abstain ye from them.
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A bhiksu is he who is not proud of birth and beauty, nor of
gain and learning and hath forsaken all delusions and is devoted
to Spiritual Discipline and Divine Contemplation.

A bhiksu is he who is ever regardless of his body, and like
the earth, who is not affected when abused, struck or pierced and
is free desire and from curiousity.

A bhiksu is he who hath right faith and who ever forgeteth
not to acquire right knowledge, penance and restrain and is alert
in mind, word and body.”

A bhiksu is he who giveth up anger, conceit, deceit and lust,
and is always devoted to the words of the enlightened and hath
no property, nor gold, nor silver and who avoideth the contact of
men of worldly pursuits.

Know ye that there are many who are tempted by thmgs
temporal and alluring. So keep them out of thy mind. Keep off
anger, forsake pride, practise not deceit and give up lust.

Lust for life is a dreadful plant, which bringeth forth dreadful
fruit. Duly have I uprooted it and happily do I live.

So wish not pleasures which are at hand, for thus shall ye
learn discernment. Ye shall learn right conduct by living always
with the enlightened.

True abadonment is his who of his will throweth away evan
when he could enjoy, pleasures desirable and welcome.

True abadonment is not his who by circumstances is
debarred from enjoying the pleasure of garments, smells,
ornaments, women and bed.

Keep not the company of the wicked and beware of them,
for they are sweet at first acquaintance.

And be not angry when smitten, nor fly into rage when
abused. Endure everything with a placid mind and make no great
noise.

Desire not things which are fine but exert thyself and be on
thy feet. De not careless in the conduct and bear thy hardship
with equanimity.

Cold and heat, flies and gnats, feelings pleasant and
unpleasant and diseases will attack this body : bear all these
unflinchingly and thus shake off the filth previously acquired.

Remember all singing is but lament, all dancing but mockery,
all ornaments but burdens, all pleasures but pains.
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Neither riches nor relations can protect. Know this and know
life and get rid of karma.

He who is simple is pure and he who is pure dharma abideth
with him. And it is for him to attain nirvana by exerting like fire
fed with fat. ‘

Dharma is perfect harmony. Kill not, restrain and give thyself
to penance this is dharma. Even gods bow before him who is firm
in dharma.

Therefore, kill not living being, nor take anything unless
given, nor speak words false and treacherous : this is the dharma
of the self-restrained.

He who for his comfort killeth creatures which move or move
not or hurteth them or taketh what is not given and learneth not
what is to be practised will suffer.

The wise should, therefore, consider the ways that leads to
the cycles of birth, seek Truth and keep amity with all creatures.

Not to kill is the quintessence of all wisdom. For to look at
all as one with himself is ahimsa. And this much ye should know.

Give no offence, therefore, to creatures, on, above or below
the earth, whether mobile or immobile. Restrain thy hands and
feet and take not anything unless given.

Free from delusion and devoted to penance and simplicity,
he pruifieth his soul, and shaketh off sins previously committed
and committeth them no more.

Of Avoiding Carelessness

The leaves of the tree wither and fall, when their days are
gone, even so do the lives of man. Therefore, be not careless
even for a while.

As dew-drops last but a while on the top of kusa grass, even
so do the lives of men. Therefore, be not careless even for a while.

As life is fleet and existence precarious, dust off the filth of
previous karma. Be not careless even for a while.

Hard it is to have this human birth in the long span of time
and hard also are the consequences of karma. Therefore, be not
careless even for a while.

When your body growth old and your hair turneth white,
all your strength abateth. Therefore; be not careless even for a
while.



56 Lord Mahévira

Cast off all attachments, as the leaves of lotus keep aloof
even from the autumnal water. Be not careless even for a while.

Get not into an uneven-path or ye shall repent it afterwards
like the weak burden-bearer who went astray. Be not careless
even for a while.

Ye have crossed the great ocean: why do ye falter so near
the shore? Hurry to get to the other side. Be not careless even for
a while.

Of Frailty

Fool is he who is cruel, proud, foul-tongued, deceitful,
roguish and careless of his self: like a log, he will be carried down
stream by life’s current.

Fool is he who, blinded by his passions, fixeth not his
thoughts on his progress and welfare but sinketh down through
temptation of lust. He will entangle himself like which is caught in
the phlegm.

Fool is he who for the sake of pleasures giveth up dharma.
He will be stuck in them and will not know his future.

He will suffer like a thief who is ever fearful of suffering for
his deeds. He will be able to practlse restraint even when death
has approached.

‘If victory over myself I get not early, I shall get it later'-
speaketh he who presupposes this life to be eternal. But alas, he
cometh to grief when his life drawn to its close and dissolution
approaches the body.

Be thou awake, therefore, though others sleep, and like the
wise trust none. Remain alert, for moments are treacherous and
this body is weak. Like the bharunda be watchful all the while.

Transient is the life of man. Therefore, knowing the way of
liberation, give up pleasures, for the days ye live are numbered
after all.

Frail is this body, impure and of impure origin, a transitory
residence and a vessel of suffering.

Transient like the flash of lightning are life and beauty which
ve love so much. Will ye not comprehend the next?

Even for a moment I delight not in this body which is vain-
an abode of distress and disease—and one which can be seized by
infirmity and death.
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I delight not in this body which sooner or later I must forsake.
Evanescent it is as a bubble or foam.

Birth is suffering, infirmity is suffering, so is disease and so
death. Ah! nothing but suffering is this world in which men pass
through an endless travail.

Pleasures bring a momentary happiness but suffering
afterwards suffering intense. And hence these are obstacles to
liberation from mundane existence, and mines of woe.

As disastrous is the effect of the kimpaka fruit, so is the effect
pleasures enjoyed.

Kimpaka fruit is beautiful in colour and taste but fatal when
consumed; similar in effect are the pleasures.

He who is given to pleasures involveth himself, but he who
is not involveth not; he who enjoyeth pleasure must wander
through succession of births and he who enjoyeth not will be free.

Set not thy heart, therefore, on the grace of woman’s limbs
nor on the sweetness of her prattles and her glances, for these
make our passions and desires wax.

Desist ye from sin at once. For transient is the life of men.
Those who are engrossed here and given to pleasures, for want
of control, will be deluded.

As a tortoise whithdraweth his limbs within his own shell so
a wise man should by spiritual exertion withdraw his senses from
sin within his self.

Whosoever is determined that he would give up his body
rather than dharma, his senses ever fail to move him as
tempestuous wind fail to move a mountain.

Of Vain Trust In Wealth, Cattle And Kin

Verily I say Death carrieth off a man in the end as a lion carrieth
off a buck. For him mother is no help, nor father, nor brother.

Therefore, ye yourself are without protection, and as ye
without protection, how can ye protect anybody else?

Fool is he who thinketh that his wealth, cattle and kin will
save him, or that he will save them. But they are of no help, no
protection. '

Riches help him not in this world nor in the other. Though
he hath known the right path, he sees it not for riches, like one
who sees not the road when light is out.
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Wives, children, friends and relations, all are dependent on
him during his life, but they follow him out in death.

For the sake of his relations, he may commit sin in this world
but at the time of reaping, they will not act as relations.

For suffering can neither be shared by one’s kin nor friends
nor sons, nor relations. One hath to suffer it alone. Karma follows
only the doer.

For the deeds they have done, individually, they suffer in
this world, for them they reap and will not get over them before
they are fully borne.’

Of Four Things Which Are Difficult To Obtain

Difficult to obtain but of paramount value here to living
beings are these four; human birth, instruction in dharma, faith
and energy in restraint.

Living beings like worms and insects abound this earth and
move according to their karma. It is hard which he will do penance,
forgive and abstain from killing.

And though by fortune he may hear true dharma, it will be
hard for him to have faith in it, for there are many who hear of the
right path but keep themselves away from it.

And though he hath heard true dharma and hath faith in it,
yet it will be hard for him to exert himself. For there are many
who have faith but exert themselves not.

Therefore, having human birth, instructions in true dharma,
faith and energy, ye should restrain thyself and dust off particles
karma from thyself.

Of Those Who Are Venerable

It is possible for an ambitious man to bear the iron-darts
when there is hope for a future gain, but he who without any
hope of gain beareth piercing and prickly words is really venerable.

For strokes of foul speech reaching the ears produce a feeling
of enmity in our mind, but he who hath his senses restrained can
tolerate out of piety and is, therefore, venerable.

He who slandereth not one behind his back nor speaketh
painful words before his presence nor useth expressions
determinelike or expressions harmful is, therefore, venerable.

He who is not covetous nor wily, nor deceitful, nor
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backbiting, nor wretched, nor desirable to be eulogized by others,
nor eulogizeth himself and hath no curiosity is, therefore,
venerable.

He who accepteth little according to his need, though in a
position to get much of bed, seat, food and drink and is content,
considering contentment to be the principal virtue, is therefore,
venerable.

Venerable is he who possesseth these virtues, not one who
is devoid of them. Abandon sin and embrace there virtues. Know
ye thy self by self, keep equanimity in love and hatred and be
venerable.

He who vieweth all creatures as his own self and seeth them
all alike and hath stopped all influx of karma and is self-restrained
incurreth no sin.

Of Living in Dharma

For those who are going down the stream of life and death,
dharma is the only isle, a goal a refuge and an excellent shelter.

Therefore, look at the folly of the fool, who embraceth sin,
giving up dharma. He will be born in hell.

And lock at the wisdom of the wise, who embraceth dharma,
giving up sin. He will be born in heaven.

He who buildeth his house on the road certainly do'eth an
uncertain thing. He should think of lodging there where abideth
everlasting joy.

Three traders went abroad each with capital. One of them
made profit, and the second returned with his capital.

And the third of the traders returned having lost everything,
even his capital. This is a parable taken from common life. Know
ye this of dharma.

Capital is human life; profit is heaven; through the loss of
that capital, he acquireth the passage 16 hell and animality.

As a wagon-driver who internationally leaveth off the smooth
highway and runneth on a rugged road, repenteth when the axle
breaks.

So the fcol, who transgresseth dharma to embrace sin,
repenteth at the time of his death over the broken axle of his life.

The days and nights that pass never return. They bear no
fruit for him who in dharma abideth not.
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The days and nights that pass never return. They bear fruit
for him who in dharma abideth.

Therefore, give thyself to dharma before thou aileth in age
and thy sickness swelleth and thy senses wane.

For whenever ye die and leave pleasures sweet behind,
dharma alone and nothing else on earth can save ye then.

Of Brahmana

One does not become a Sramana by tonsure, nor a
Brahmana by Om nor a Muni by living in the forest, nor a Tapasa
by clothing himself in a rainment of Kusa.

One becometh a Sramana by equanimity, a Brahmana by
a life of abstinence, a Muni by knowledge, and a Tapasa by
penance.

Therefore, by acts one becometh a Brahmana or a Ksatriya,
or a Vaisya, or a Sudra.

Him I call a Brahmana who thoroughly knoweth living
organisms whether they move or move not, and killeth them not
in thought or word or deed.

Him I call a Brahmana who speaketh not a lie in anger or in
fun or out of lust or fear.

Him I call a Brahmana who taketh not a thing unless given,
be it sentient or insentient small or big.

Him [ call a Brahmana who ceveteth not, and liveth
unattached and hath no house nor property and hath no friendship
with house-holders. ‘

Him [ call a Brahmana who delighteth not in birth nor
aggrieveth, in death but endeareth the teachings of the aryas.

Him I call a Brahmana who is exempt from love, hatred
and fear, and shineth like gold purified in fire, or tested by black
stone.

Him I call a Brahmana who is not defiled by leiasures like a
lotus that grows in water but is soaked not in it.

Those who posses these good qualities are Brahmans and
the best. They are able to save themselves and save others.

t0000
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THE DOCTRINES OF THE GREAT VICTOR

Y STETOTHT oSt | 7T FHOMe] foReeref T SRwem, qoord |
Noble Ones! I have propounded for the ascetics of ‘Sramana

tradition (or Jain ascetics) (to refrain from) one kind of the ‘cause
of violence’ (arambhasthana).

q TEOMHT ool | {U FHOmY Rt 34 gyt qouw, o
STRT-UsSe g0 g, Jeaee

Noble Ones! I have propounded for the ascetics of ‘Sramana
tradition (or Jain ascetics) (to refrain from) two kinds of (causes

of) bondage - attachment causing bondage and eversion causing
bondage.

Y STETITHY oS | HY GO} RRieTe qaf) 8T qoor, o STel-Aors,
Noble Ones! I have propounded for the ascetics of ‘Sramana
tradition (or Jain ascetics) (to refrain from) three kinds of causes
of being punished (in the cycle of transmigration) : mental, vocal
and physical (causes of punishment).

¥ STEITHY oSt | AT qAemet Rrfere- g &amar qoor, o
STET-HIEHANT, HIUTHHIY, HARHIT, THHE |

Noble Ones! I have propounded for the ascetics of ‘Sramana
tradition (or Jain ascetics) (to refrain from) four kinds of passions-
anger, pride, conceit, greed.

Y SETAT oSl | 7Y o Pt 99 FPen goer, o
STel-8gs, ¥, 79, 1@,
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Noble Ones! [ have propounded for the ascetics of ‘Sramana
tradition (or Jain ascetics) (to refrain from) five kinds of sensual
pleasures-sound, colour, smell-taste and touch.

T IO oSt | Y FHIOMT R Sesiigiorhar qUuR, o
STET-Je qehTS AT, ST, clxscblaql qIIHIST, TUTESHIEA,
GISEIERI

Noble Ones! I have propounded for the ascetics of ‘Sramana
tradition (or Jain ascetics) (to refrain from violence to) six kinds of

living organisms — earth-bodied, water-bodied, fxre-bodled wind-
bodied, vegetable-bodied and mobile bodied.

Y STEUHT 35Sl | 7T FHOM Rt @ #geson Yoor, o
RIATTT

Noble Ones! | have propounded for the ascetics of ‘Sramana
tradition (or Jain ascetics) (to refrain from) seven kinds of fear-
one from this world, one from the world beyond.

Td dee FYES, U SHATRIe, SHHY AU, T4 9
RIEHTEOTS T |

Noble Ones! 1 have propounded for the ascetics of ‘Sramana
tradition (or Jain ascetics) (to refrain from) eight kinds of causes
of pride, (to protect oneself by) nine kinds of protection of celebacy
(to practise) ten kinds of moral acts for an ascetic up to (refrain
from) thirty three kinds of insults (of elders).

Y STEIOMAT 7S | 7Y FHOoT el vFrd §ed s
ST ST STIATEOTT QST HATHoe] Hesaost AT
SEREN TUERAY TeoTauraiaRial quoRiet|

Noble Ones! I have propounded for the ascetics of ‘Sramana
tradition (or Jain ascetics) (to practise) nudity, keeping oneself
shaved, not to indulge in taking bath, in tooth-brushing, in useing
umbrella, and in using foot-wear; (to practise) sleeping on the
ground, on a piece of woodlog or wooden bed; (to practise)
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plucking hair, celibacy, (to refrain from) the houses and entering
feeling of pleasure and pain on respectively getting alms with
honour or without honour.

& TETOTHT 3 A | FT RO Preatemt smereaaly ar ey
g7 IOl & STEARTRT a1 GfiT Fhiy qiies ST Sifired
Ry a1 daTRfa a1 geveEyfy a1 e ar
qERmTIRT AT TIEUTHRIT a1 G @ Hasaelie a1 Hesaoia
a7 SO ar SRR O ueRR

Noble Ones! 1 have propounded for the ascetics of ‘Sramana
tradition (or Jain ascetics) to refrain from food which is; impure
and produced with a view to entertaining a monk, prepared for
distribution among monks, prepared for both householders and
monks, put in excess in a cooking vessel in view of the arrival of
monks, mixing up of pure food with impure one, purchased for
the monk, borrowed for a monk on promise of return with interest
or otherwise, offered out cf fear of the king or another powerful
person, owned by a company of persons and given by one of the
owners without consent of the co-partners, brought by house-
holder from a place beyond the range of three or seven houses in
an avenue, food for a person staying in a drought area, food for
a guest, food of roots, food of tuber, food of fruit, food of seed,
food of vegetables.

T TR 3FoST | 7T FHONe PR eHsetae qureamTer
AT & qUIT |

Noble Ones! I have propounded for the ascetics of ‘Sramana
tradition (or Jain ascetics) a spiritual course of five great vows
accompanied with the practice of reintrospection to be performed
duly and nudity.

T TEOTHC ST | HY GOl wgaﬁvaﬂ-mam
gaTeTe WL qUor |

Noble Ones! I have propounded for the lay followers the course
of five small vows and seven supplement vows.

%Wmnwwwmmm
7 afsfs|



64 Lord Mahavira

Noble Ones! | have propounded for the ascetics of ‘Sramana
tradition (or Jain ascetics) to refrain from taking alms from a royal
family and the donor of abade. - -

¥ SO SS9 | FHCT 0T TR TOTeRT |
Noble Ones! There are nine ganas (congregations) and eleven
ganadharas (the chief of the gana), in any order.

R/ TETY S| $TE T AT SRR aRwr 3 wRr
SIS UMY Ye5T, GAITH HAesE A e BSHeRany
S . T , o , .
Rifer Sfeed reaeg TRR |
Noble Ones! After having spent thirty years in house-hold life, |
got initiated into ascetic life from household life by removing the
hair from the head. I remained in the state of non-omniscient
ascetic for twelve years and thirteen fortnights. In total, I will
complete a tenure of forty two years of ascetic life, on becoming

seventy two years old and then I will become liberated,
enlightened, free perfect and put an end to all sufferings.

(XXX X2
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PERSONALITY OF LORD MAHAVIRA
AND HIS SERMON AT CHAMPA

—K.C. Lalwani

In that period, at that time, Bhagavan Mahavira, the ddikara
(the first propounder of sruta dharma of his time), the tirthankara
(the organiser of the tirtha or four-fold order), self-enlightened,
the best among men, a lion among men a white lotus among
men, and elephant among men, the destroyer of fear, the giver
of right vision, the indicator of the path, the giver of shelter, the
giver of life, the giver of succour and relief, movement
(transmigration) and support like an island, spiritual emperor of
the world upto its four borders, the holder of unmistakable
knowledge and conviction, the conqueror of attahcment anc.
greed, the victor and the giver of victory, the successful and the
giver of success, the liberated and the giver of liberation, the
enlightened and the giver of enlightenment, all-knowing and all-
seeing, free from disturbances, free from either spontaneous or
conscious efforts, free from diseases, infinite and eternal, free
from obstructions, destined to attain the abode of the perfected
beings, arhat, jina, kevalin (was wandering from village to village.)

He was seven cubits in height, with the whole frame well
proportioned. The bone-joints were specially strong. The air inside
the body was wholesome. His kidney was as good as that of
kanka ( bird known for its good kidney). His digestive organs
were as perfect as that of a pigeon. The lower part of the body
was as smooth as that of the birds. His back and thigh bones
were graceful. The air he breathzd out was as fragrant as the
fragrance of the ordinary and blue lotus. His skin was tender and
smooth. His flesh was free from any germ; healthy, good, white
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and incomparable. His body took no dirt, deep or light, spot,
sweat or dust. Hence it was shining all the while.

His head was solid, well-set with sinews and nerves, marked
with good signs, bearing the shape of the crest of a mountain or
a round stone. Soft like cotton freshly rushing out of a ripe simula
fruit, thick hairs, well arranged, thick, clean, shining, with good
signs, scented and graceful, looked like a gem called bhuja-mocaka,
or an insect called bhrnga, or nila-vikdra, or collyrium, or a happy
drone, pitchy, wavy and curly. The skin on the scalp where stood
the hairs was red like a pomegranate flower, pure like red (burnt)
gold and looked glazy as if just rubbed with oil.

The upper part of his body was solid, developed and
umbrella-like. His forehead was like the crescent, free from any
deep mark, flat, pleasant and pure. He had a pair of well set ears
looking beautiful, his cheeks fleshy and swollen, his brows looking
graceful like a bow which was bent, thin like a line of black clouds,
dark and shining. His eyes were spotlessly white, like (the petal
of) a blossomed lotus fixed to its stalk. His nose was pointed like
the beak of garuda, straight and pointed. His lips were red as the
coral, or a bimla fruit. The rows of his teeth were spotless like the
moon-beam, or the purest of conches, or cow’s milk, or foam,
kunda flower, or drops of water, or the lotus stalk. They were free
from any cavity whatsoever, strong, closely set shining and beatiful
in shape. Although the rows contained many teeth, the setting
was however so perfect that the whole thing looked like a single
piece. The palate and the lower portion of the tongue were always
free from dirt as if just washed, red like a flame or pure gold. His
beard and moustache never grew longer (but always remained
the same). His chin was fleshy, with beautiful shape, broad and
wide like the chin of a tiger.

His neck was like the best of conches, with a standard width
of four fingers, like the neck of a fine buffalo, pig, lion, tiger,
elephant or bull, marked by the specialities of each, and in itself
vast. His hands were like the poles of a cart, straight, thick, pleasant,
free from weakness, with powerful wrists, with a nice shape,
developed, vigorous, fixed, with the bone-joints tightly tied. The
full arm looked as if a snake had extended its body in order to
establish its hold on the target. His palms were red, thick, soft,
developed, beautiful, bearing auspicious marks, with no gap
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between two fingers. His fingers were developed, soft and good.
His nails were copper-red, pure, shining and polished. His palms
bore the emblem of the sun, the moon, the conch, the wheel
and the svastika.

His chest was as shining as the surface of a gold slab, wide,
flat, fleshy and vast. It had a svastika mark. Because of a plump
frame, the bones of his ribs were not visible. The body had a
golden tinge, and was graceful and free from disease. It bore
1008 auspicious marks indicating his greatness. His sides had
become slender from the chest down, and were proportionate,
graceful well-built, neither more nor less, well covered with flesh.

On the chest and the abdomen, there were rows of hairs,
straight, well arranged, fine, dark, soft, delightful and glazy. His
abdomen (the cavity of the belly) had good and strong muscles,
like those of fish and birds. He enjoyed the gift of perfect organs
of senses and intestine. Like a whirlpool in the Ganga, like a wave
taking turn to the right, like a lotus blossomed in the rays of the
sun, he had a deep and grave navel. The middle part of the body
was slender, like a trident, or a mace, a handle of a golden mirror,
or of an axe, best and thunder-like. The waist was round, free
from ailment, perfect like the waist of the finest elephant or lion.

The secret parts of the body were well built, like those of a
horse. Like the body of a pedigree horse, his body remained
untouched by urine and stool. His movement was like that of a
best elephant, vigorous and confident. His thigs were like the
trunk of an elephant. His knees were like the lead of a round
box, deep and invisible. The legs beneath the thigs were like the
legs of a deer, or like yiuss called kurubinda, or like a spindle,
round and slender in the downward direction. His ankles were
beautiful, well set and covered. His feet were nicely fitted like
those of a tortoise. The fingers were in order, from big to small
and small, and so on. The nails on his feet were tender and red
like a lotus. (As aforesaid), the body bore 1008 marks of the
great hero. -

His legs bore the emblems of a mountain, a city, a crocodile,
an ocean and wheel, the very best among the emblems. His beauty
had some speciality of its own. His glow was like that of smokeless
fire, or an extended lightning or the-rays of the early morning
sun. He had absolutely stopped the inflow of karma, was wholly



68 Lord Mahavira

free from ‘mean’-ness, had no earthly belonging or attachment,
no grief, with a pure body free from the bondage of karma,
beyond affection, beyond attachment, beyond malice, beyond
ignorance. He was the propounder of the nirgrantha tenets, the
commander, the leader, the prescription-maker. He was the head
of the order of the (Sramana) monks and nuns, all the while
helping them to attain greater heights. He had at his disposal 34
super-human qualities, like the words of the Jinas, and another
35, like correct words. -

Attended by a pious wheels, three unmbrella, a camara, a
foot-stool and a throne made from pure crystal, all in the sky,
headed by a spiritual banner, he followed by 14,000 monks and
36,000 nuns moved from village to village, making them pure
by his touch, himself wholly free from physical exhaustion, and
arrived in the suburbs of the city of Campa.

When the darkness of the night was to bid good-bye to the
approaching light, when the lotus-buds started blossoming and
the deer opening their tender eyes, in the morning, when the
sun, which had the brilliance of red asoka, or palasa flower, or
" the redness of the beak of a parrot, or the red half of the gunja
fruit, which woke up the forest of lotuses in the tanks, with
thousands of rays, the Lord of the day, emitting burning sticks,
appeared in the sky, Bhagavan Mahavira stepped in into the
Purnabhadra chaitya outside the city of Campa. There he lodged
in a shed which was congenial to the practices of the restrained
monks, enriching his soul with restraint and penance.

In that period, at that-time, Sramana Bhagavana Mahéavira
had many disciples who practised restraint and penance. They
belonged to diverse Ksatriya lines like the Ugras, Bhojas, Rajanyas,
Jhatras, Kurus, and many others. Besides, there were many
others, bards, army commanders, teachers of religion, business
men and men of wealth who came of high maternal and paternal
lines, who had a beautiful frame, humility, knowledge, wholesome
tinge, grace, valour, good luck and lustre, who had an excess of
comfort their sense-organs bestowed by the monarch, who could
enjoy pleasures at their discretion, and who were actually enjoying
life. Many such persons, having realised that material pleasures
were like the poisonous kimpdka fruit, having understood that
the span of life was no bigger than that of a bubble on the surface



Personality of Lord Mahavira and his Sermon at Champa 69

of water or a dew-drop on the kusa tip, threw out their transient
of silver, gold, animals, grains, army, vehicles, cash, granneries,
state, kingdom, districts, harems, fourfold wealth life ganima, etc.,
bullion, gems, jewels, pearls, conches, corals, etc., and joined the
holy order as monks. Some of these were initiated into monkhood
hardly a fortnight back, some a month back, some two, three, till
eleven months back, some one, two, three years back, still some
who were intiated many years back.

In that period, at that time, Sramana Bhagavan Mahavira
had many monks in his order. Some of them were in possession
of extra-sensory knowledge, till supreme knowledge. Some were
powerful in mind, some in words and some in body. Some were
capable to curse and bless by mind, some by words and some by
body. The phlegm of some cured all ailments. Like-wise the dirt,
urine, stool, touch or any other like hair, nail, etc., of some others
were capable to cure all ailments. Some possessed scriptural
knowledge as if it was in a store, and others could do the same as
if it was in a seed. Some had the capacity to recollect hundreds of
parallel sutras on hearing a single one, while some others were
capable of holding many words from different sources. For people
at large, some were as sweet as milk, as and when they spoke,
some were like honey removing all dirt, some like clarified butter
(ghee) attracted people to the subject of their discourse. With
some, the supply of food was never exhausted whatever be the
number of guests (invitees). Some had a limited, while others an
exhaustive, knowledge of the psychology of others. Some
commanded the power to trasform their body as they pleased,
some had a tremendous capacity to walk, while some, like a
Vidyadhara, were capable to fly.

Some had performed kanakavali penance and some ekdvali;
some had performed laghusingha-niskridita and some
mahalayasing haniskridita, some had petformed bhadra-pratimd,
and some mahabhadra-pratimd, some sarvatobhadra-pratima and
some ayambila-vardhamana. Some had performed bhiksu-
pratimé for a month, some for two months, three months, till
seven months, some for one seven days-and-nights, till three seven
days-and-nights, some for a whole days and night and some for
a single night. Some of the monks had to their credit seven times
seven days-and-nights of bhiksu-pratimd, some eight times eight
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days-and-nights, some nine times nine days-and-nights and some
ten times ten days-and-nights. Some had to their credit
laghumoka-pratimd, some mahdmoka-pratimd, some java-
madhyacandra-pratimd and some vojra-madhyacandra-pratima.
In this' manner, the nirgrantha monks lived on enriching their
souls with restraint and penance.

In that period, at that time, Sramana Bhagavan Mahavira
had many senior monks as his disciples. They were born in families
wherein both the parents belonged to noble line. They were rich
in capacity, grace, humility, knowledge, faith and conduct, always
careful and cautious about infamy and light in their belongings.
They had oration, glory, expression and fame. They had
overpowered anger, pride, attachment and greed; also their
organs of senses, their sleep and hardships. They had no hankering
for life, no fear from death. They had performed great penances.
They had sundry qualities of a high order. They were performers
of great deeds they had attained great merit by practising great
vows. They were capable to safeguard themselves against
misconduct, men of great determination, capable to crush the
sprouts of attachment and pride, expert in their activities and
capable to terminate anger and greed. They were great in vidyas
(powers), great in mantras (enchanted words), wise, celibate, great
in principles, master of resolve, unflinchingly truthful, great in
upholders of prescribed code (samdcéri). Immensely graceful,
great penancers who had conquered their senses, friend of all
living beings, they never hankered after the result of their restraint
and penance. They were free from curiosity. Nothing external
attracted them except restraint. They bore no feeling of enmity
towards anyone. They were always busy with the prescribed
activities of the Sramana monks. Habitually they obeyed the wishes
and orders of their spiritual master and lived by holding the code
of the nigranthas to the fore.

These monks knew their own tenets as well as the tenets of
others. Having thoroughly known their own doctrines through
repetition, they roamed in their spiritual world like an infatuated
elephant in a lotus forest, always questioning and answering
among themselves. They were like a cluster of gems or even a
heavenly shop (kutrikdpana) where one could get anything. They
were capable to defeat their adversaries. They were the masters
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of eleven Angas. They posessed encylopaedic knowledge
(convering texts like Prakirnaka, Srutadesa, Srutaniryukti, etc.).
They knew all combinations of words as well as all languages.
Though not yet Jinas themselves, they were very near to them.
Like an omniscient personality, they propounded the
fundamentals (of the Sramana path) and lived on by enriching
their souls through restraint and penance.

In that period, at that time, Sramana Bhagavan Mahavira
had many monks as his disciples who were disciplined in the
practice of controls (samitis, etc.), in their movements, their words
(expression), their begging, maintenance of their begging bowls
and depositing their excreta. They also practised controls of the
mind, words and body called guptis. They were inwardly inclined,
never allowed their sense-organs to come in touch with ephemeral
objects and were firmly rooted in celibacy. They were free from
‘meane’-ness, free from the possession of objects (free from objects
which established contact with mundane life, and also free from
grief and misery) and free from factors which generated karma
bondage. '

They were rid of affection like a small bell-metal vessel. They
were spotless like a conch. Like a soul, they had unobstructed
movement. They were pure in conduct like pure gold. They were
clean in their inclinations like the surface of a mirror. They had
their limbs hidden like those of a tortoise. They were free from
contamination like lotus leaf. They were without a support like
the sky. They were without a home like free air. They caused no
pain like the beams of the moon. They were rich in (physical as
well as spiritual) capacity like the sun. they were ocean in depth.
They were wholly free like the birds. They were firmly rooted like
Mount Meru. They were pure at heart like water in autumn. They
were uniform (straight) like a rhino's horn. They were unifatuated
(ever alert) like a hharunda bird: They were powerful like an
elephant. They were patient like a bull. They were invincible like
a lion. They were tolerant to sundry touches like the earth. They
were always beaming like a well-fed tree.

These monks had no obstruction whatsoever at any place.
Obstruction has been stated to.be-of four types, viz., of object, of
space, of time and of cognition. As to object, obstruction from
living organism, lifeless objects-and mixed objects; as to space,
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obstruction from village, town, forest, farm, room, courtyard,
etc.; as to time, obstruction from-eternal time (kala), unit to
(samaya), dvalika, till ayana or any other longer reriod; as to
cognition, obstruction from anger, period attachment, greed, fear
and laughter. Leaving aside the four months of the rainy season,
they never stayed in a village beyond one night and in a town
beyond five nights. They were always alike to excreta and sandal
paste, to a lump of clay and a bar of gold, to pleasure and pain.
They were free from attachment to this life as well as life hereafter.
They lived with a single purpose which was to annihilate totally
the bondage of karma which would entitle them to liberation.

While wandering, the monks were required to perform
penances, external as well as internal. Internal penance has six
types and external penance too has six types.

In that period, at that time, Sramana Bhagavan Mahavira
had many monks in his order who were highly illustrious
(Bhagavanta). Some were the masters of Acdra Sruta, till Vipaka
Sruta (i.e., masters of 11 Angas, from Acaranga till Vipaka). Some
read them, some resolved doubts, some repeated them, some
ruminated over them, some gave four types of spiritual discourse,
viz., attracting people from attachment to fundamentals, reverting
them from a weak track, creating in them a desire for liberation
and making them indifferent to mundane like. Some lived with
their thighs up and head bent low, sheltered in the cell of
meditation, enriching their soul by restraint and penance.

They were afraid and alarmed of the world which is like an
ocean full of severe miser, with its non-ending and restless water
which arises out of birth, old-age and death. In this water which
is misery, there are waves establishing and breaking relations;
these waves spread through thought-process. There are very deep
waves of slaughter and bondage and they emit a terrible sound
of attachment and lamentation.

The upper surface of this water which is misery in this worldly
ocean is full of constant terror of death. It is full of foam made
scolding. This is generated by waves (which establish and break
relations) crushing against the hard rock of karma made of
profound infamy, incessant pain from disease, frequent births
and deaths, harsh words and scolding. This wordly ocean has the
four passions as its base.
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The worldly ocean has the accumulation of dirt from
hundreds, thousands, even tens of thousands lives and is
apparently exceedingly dreadful. It has been made dark by the
force of rushing particles of water moving up by the pressure of
wind which is perception (mati) which in its turn in rendered dirty
by a nan-ending misery (miheccha). It is white only to the extent
to which there is hope and hankering for what is yet to be attained.
It is covered by a good-looking foam (consisting of infamy and
disrespect). The worldly ocean has big whirls of attachment. They
create circular movements of water which are the experiences.
Thus the water of misery is visible, circling, restless, moving up
and falling down. Inside the water, there are terrible and extremely
wicked aquatics in the form of delusion. Being incessantly disturbed
by the rise and fall of water, living beings in the ocean incessantly
cry. Thus with (rising and) falling current of water of wounded
worldly beings; the worldly ocean is full of great noise which emits
a terrific sound.

Floating to and fro in the worldly ocean are the cleaver fish
which are ignorance and the crocodiles which are the restless
sense-organs. They move at a very quick pace. This disturbs the
water which looks as if dancing, flowing from one place to another,
whirling and restless. The worldly ocean has rocks such as sadness,
fear, gloom, sorrow and falsehood. This is made uncrossable by
the bondage of karma which comes down from an endless past,
and also by the dirt of misery.

The ocean has devious turns/tides which are migrations to
and from infernal life, animal life, human life and life in heaven,
all together giving the impression of a tidal bore. This worldly
ocean has four forms of existence, limitless and terrific. The monks
in the order of Mahavira were quickly crossing through this terrific
ocean with the help of a boat which is restraint and was held fast
by a rope called patience. It is fitted with masts which are the
checking of karma inflow and total detachment. Its sail is a pure
white cloth which is knowledge. Pure equanimity is its (unfailing)
boatman. .

This boat which is restraint move fast with the help of the
wind which is wholesome meditatiorrand penance. This boat has
been filled up by the monks with jars containing activity (absence
of idleness), karma exhaustion, endeavour, knowledge, faith, pure



74 o - Lord Mahévira

conduct-all essentials. Following the course indicated by the Jinas,

these great Sramana merchants are moving very fast in their boat
which is restraint with their faces turned towards the great port
which is perfection. These monks were the masters of right texts.

Their talk was pleasant as their questions were intelligent and
they cherished a decent hope. While in a village, they spent one
night there, and five nights when in a town, conquerors of senses,

wholly free from fear, destroying the very possibility of the genesis
of fear, totally detached to all forms of life, to non-life (matter),

life-non-life, restrained, desisted, tie-free, with little possession,

without hankering, covetous of liberation, calm, they led a spiritual
life.

In that period, at that time, many Asurakumara gods came
down to Bhagavan Mahévira. They had a black complexion like
the colour of mahanila stone and the glaze of nilamani stone,
indigo, the horn of a buffalo and the alasi flower. Their eyes were
open like a blossomed lotus, with polished brows, somewhat white,
red and copper-like. Their noses were sharp like that of Garuda,
straight and high. Their lips were red like a refined coral or the
bimba fruit.

The rows of their teeth were faultless, like a portion of the
moon, white like a clean conch, cow’s milk, foam or a lotus stalk.
The palms of their hands and the sole of their feet, the upper
portion of their mouth and tongue were red like burnt gold. Their
hairs were as black as the collyrium, or a dark cloud, or like the
rucaka stone, delightful and polished. Their left ears had a ring.
Their body had a coat of sandal paste.

They nicely wore robes bright like the silidhra flower, fine
and free from dirt.

They had crossed through their childhood days but had
not attained full youth. They were in the prime of their youth.
Their arms were decorated with talabhangaka, trutika and other
beautiful ornaments. All the fingers had rings on.

~ Their crowns bore the mark of hood-stone (ciiddmani).
They had grace, great fortune, great glow, great valour, great
friendship and great power. Their chests were decorated with
necklaces. Their arms became stiff like pillars because of the weight
of ornaments. They wore bracelets and earrings. They painted
their cheeks with musk. Their robes and ornaments were
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uncommon. On their crests, there was a crown bedecked with
sundry garlands. They were laden with auspicious flowers and
pastes. On their body dangled garlands made from flowers of all
seasons. These touched the knee.

With divine colour, divine smell, divine shape, divine touch,
divine body frame, divine structure, divine fortune, divine glow,
divine radiance, divine grace, divine decorations, divine brilliance
and divine tinge, brightening and beautifying all the directions,
they came down to Sramana Bhagavan Mahévira and moved
round him with great devotion. Then they paid their homage
and obeisance to him, and having done so, they took their seat
neither very near nor very far, with their faces turned towards
him, with folded palms.

In that period, at that time, leaving aside the Indras of the
Asuras, many other denizen gods of the bhavanas, such as,
Nagakumaras, Suvarnakumaras, Vidyutkumaras, Agnikumaras,
Dvipakumaras, Udadhikumaras, Disakumaras, Pavanakumaras
and Stanitakumaras, descended to wait upon Bhagavan
Mahavira. They wore different marks, such as, the hood of a
snake, garuda, thunderbolt, auspicious pitcher, lion, horse,
elephant, crocodile and vardhamanaka (wine-cup) printed on
their crown depending on their place of residence. They had
great grace, great fortune, still were worshipping him.

In that period, at that time, many Vanavyantara gods
descended to wait upon Bhagavan Mahévira. They were Pisacas,
Bhutas, Yaksas, Raksasas Kinnaras, Kimpurusas, Mahakayas,
Mahoragas, Gandharvas who were experts in music and
dramatics, Anapannikas, Panapannikas, Risvadikas, Bhutavadikas,
Kranditas, Mahakranditas, Kusmandas and Prayatas.

They were fickle in their mind, always fond of jokes and
games. They were addicted to laughter and gossip. They had
interest in music and dancing. They wore wreaths, tiara, crown,
ear-rings and many other ornaments, all made from wild flowers
produced by their divine power. Their chests were decorated with
very long garlands, also made from wild flowers of all seasons
which were fragrant, delightful and fully blossomed. They were
capable to go wherever they pleased and assume any form they
desired. They had put on robes and dresses of diverse hues, all
very gaudy and conspicuous, as if they had assembled from many



76 - - Lord Mahavira

lands. They took delight in games flaming up sex, in quarrels, in
swimming with girls, and in simply making noise. They were talking
and laughing much. They wore diverse marks which were decked
with gems and precious stones. They had immense grace,
immense fortune, still were worshipping him.

In that period, at that time, the Jyotsika gods descended to
wait upon Bhagavan Mahéavira. They were : Jupiter, Moon, Sun,
Venus, Saturn, Rahu, Comets; Mars and Mangala which were as
red as a drop of molten gold. These heavenly bodies which usually
move on their orbit came down to Bagavana Mahéavira. There
came down the mobile Ketu, twentyeight types of Naksatras of
diverse shape and stars of five hues. There came down some
heavenly bodies which shine from a fixed position and others
which shine as they move. Each one wore a crown with the
distinguishing emblem of his own vimana and its name printed
on it. They had immense grace, immense fortune, still were
worshipping him.

In that period, at time, many vaimanika gods descended to
wait upon Bhagavan Mahavira. They came down from their
heavenly abodes, viz., Saudharma, Isana, Sanatkumara,
Mahendra, Brahmana, Lantaka, Mahasukra, Sahasrana, Anata,
Pranata, Arana and Acyuta. They appeared to be immensely
happy.

They were full of joy because they were keen to pay their
homage to the dJina and they had been able to come. They
descended on this earth from various vimanas, such as, Palaka,
Puspaka, Somanasa, Srivatsa, Nandyavarta, Kamagama,
Pritigama, Manogama, Vimala and Sarvatobhadra. They wore
on their crown their respective emblems, such as, deer, buffalo,
pig, goat, frog, horse, pedigree elephant, snake, rhino and ox.
The crowns were loosely placed. Their faces were beaming in the
glitter of their ear-rings. So did their crest in the glitter of their
crown. They were red in their pigmentation, or yellow like the
central piece of lotus, or simply white. They had great power to
transform themselves. They had put on diverse robes and dresses,
fragrant cosmetics and garlands, had grace and fortune till
worshipped him with folded palms.

In that period, at that time, there was a huge uproar of a
large gossip in triangular parks, at places where three roads met,
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in the squares, at places where four roads met, in the temples, on
the highways, in lanes and bye-lanes, in the market place of the
city of Campa. All these places were thronged with men. Some
groups were talking in a whisper, some were talking aloud, but
there was talk everywhere. People were moving in small groups,
often changing position.

Some were talking to others very casually, some seriously,
some were expressing the same theme in different words. Said
they, “Oh beloved of the gods! The fact is that Sramana Bhagvan
Mahavira, who is self-enlightened, the founder, the creator of
the order, the best among men, till one who is perfected, while
wandering from village to village, has, in the course of his
wandering mission, arrived here, camped here and is staying here.
He is camped in the Purnabhadra caitya outside the city of Campa,
with appropriate resolve, enriching his soul by restraint and
penance.

“Oh beloved of the gods! When the mere mention of his
auspicious name and lineage is the giver of great merit, the
outcome to one who waits upon him, who pays him homage
and obeisance, who asks questions, who worships him, must
indeed be very great.

When even a single, noble, well-spoken and pious word
from Bhagavan Mahavira gives great merit, the merit derived
from listening and accepting his whole sermon must indeed be
very great.

“So Oh beloved of the gods! Let us all go to Sramana
Bhagavana Mahavira. Let us pay him homage. Let us pay him
compliments. Let us show him respect. Let us worship this great
personality with due humility who helps us to destroy sin and to
acquire perfection, knowledge and bliss.

“This will help us in this life as well as in life hereafter. This
will give us bliss. This will wipe clean adverse situations. This will
help us in the attainment of perfection.”

Having discussed like this, a vast crowd of people prepared
to go Sramana Bhagavan Mahévira. This included the Ugras, the
progency of the Ugras, the Bhogas, the progeny of the Bhogas,
the Rajanyas, the progeny of the Rajanyas, the Ksattiyas, the
progeny of the Ksatriyas, the Brahmanas, the progeny of the
Brahmanas, heroes and their progeny, warriors and their progeny,
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readers of religious texts and their progeny, Mallakis and their
progeny, Licchavis and their progeny, and many other chiefs,
princes, nobles, mandavikas, -keutumbikas, ivyas, sresthis, army
commanders, foreign traders, and so on-some to pay homage,
some to worship, some to pay compliments, some to show him
regard, some just to catch a glimpe, and some out of sheer
curiosity.

Some wanted to have some meaning clarified, some wanted
to hear what they had never heard, some wanted to have their
doubits clarified about what they had heard before. Some wanted
to be clear about the fundamentals, such as, jiva, ajiva, about the
nature of things, about logical interpretations, and about solutions
given on the questions raised by others .

Some desired to use the occasion to cut off all worldly
relations and join the order as monks by permanently renouncing
their homes. Some wanted to court the five lesser vows and seven
educative vows prescribed for the householders. Some were
attracted by devotion, and some because it was a family tradition.

Having thought like this, people took their bath, performed
necessary propitiatory and conciliatory rites, made atonement to
make their journey free from danger and put on beautiful dresses.
They decorated their heads and necks with beautiful garlands.
They decorated themselves with golden ornaments beset with
gems. They placed round their neck necklaces, half-necklaces
(ardhaharas), necklaces with three strings, decorated their waists
with katisutras and placed other decorative ornaments on their
person. They besmeared their limbs with sandal paste.

Some sat on horse back, some on elephants, some on
chariots, palanquins, syandamanikas, some walked down on feet,
surrounded by many other pedestrians all around, shouting,
roaring, gossiping, filling the city of Campa with a great noise, a
great commotion, giving it the look of a mighty ocean, all topsy
turvy. They passed through the heart of the city of Campa and
moved in the direction of Purnabhadra Caitya.

When they reached the vicinity of Bhagavan Mahavira,
some of the supernaturals attending a Tirthankara, such as
umbrella, etc., came to their sight. Having seen them, they stopped
their vehicles and alighted therefrom and came to the spot where
Bhagavan Mahéavira was seated.
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Having arrived there, they moved round him thrice, paid
their homage and obeisance. Having done so, they stood in front
of him folding their hands in humility, neither very near nor very
far, fully attentive, worshipping him with devotion.

Then th¢ aforesaid Intelligence Officer, having learnt all this,
was highly de’ighted till his heart expanded in glee. He took his
bath, till decorated himself with ornaments light in weight but
precious in value, and moved out of his residence. Then moving
through the heart of the city of Campa, he arrived in the
audience-room of king Kunika, till the king having trasmitted his
homage and obeisance to Bhagavana Mahévira, sat on his throne.
Having sat on his throne, the king confered on the Intelligence
Officer a cash award of 12.50 lakhs and honoured him duly.
Having done’so, he dismissed him.

Having come out of the city of Campa, he came to the
vicinity of the place where stood the caitya named Purnabhadra.
Having arrived there, he saw, not from very far nor from too
near, the supernaturals like the umbrella, etc., which go with a
Tirthankara. There he stopped the royal elephant and alighted
from it. Having come down io the ground, he removed from his
person and attendance the five royal decorations which were
sword, umbrella, crown, sandals and camara.

Then he came to the place where was seated Bhagavan
Mahévira and then having observed the five rules (abhigama)
which one is to observe at a place like this, he stood in the presence
of Bhagavan Mahavira. These rules were discarding live objects,
placing in due order non-alive objects, covering the body with
an untailored wraper, folding arms in the presence of the spiritual
master and having full concentration of the mind. then he moved
thrice round Bhagavan Mahéavira and paid him homage and
obeisance. Having paid his homage and obeisance, he worshipped
him in three modes, viz., with his body, with his words and with
his mind. with his body, like this-he contracted his hands and
feet, while listening, he bowed and standing before him, he
worshipped with folded hands and with due humility. With his
words, like this-When Bhagavan Mahéavira said something, he
would say, “Bhante! So it is. Bhante! What you say is the authority.
Bhante! What you say is the truth. Bhante! What you say is beyond
doubt. Bhante! What you say is beneficial. Bhante! What you say
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is accepted Bhante! What you say is desired and accepted.” Thus
he worshiped without contradicting the Lord. With his mind, like
this—he worshipped with a sincere desire for liberation, with a
deep devotion. R

Wherefrom, the supernaturals surrounding Bhagavan
Mahévira were visible, they stopped their vehicles and alighted
therefrom.

They being surrounding by their attendants came in the
august presence of Bhagavan Mahavira and having fulfilled the
conditions, they stood before him. They discarded live objects,
they embraced non-alive objects, they bent their bodies in humility,
they folded their palms as soon as his eyes fell on them, and they
engrossed their minds in concentration. Then they moved round
Bhagavan Mahévira thrice and paid their homage and obeisance.
With king Kanika at their fore, the whole family (including the
ladies in attendance) turned their faces towards Bhagavan
Mahévira and worshipped him with their hands folded in deep
reverence.

There on Bhagvan Mahavira, always the same in physical
strength, with a body endowed with power, energy, glow and
greatness, illustrious, with a voice like that of a kraurica bird or
like the sound of the Autumn cloud or the heavenly trumpet
delivered his sermon at full length to the great congregation
attended by king Kiinika, the ladies of his harem, their attendants
with their respective families, by rsis, munis, jopis and denizens of
heavens,~sermon which spread through the heart, stayed in the
throat, was held in the brain, in words received with different
local sounds, free from indistinctness, in expressions clear and
good, in a musical (sweet) voice, which could be turned into any
language, in Ardhamagadhi reaching a distance of a yojana.

Without feeling any exhaustion whatsoever, he delivered
his sermon to that great assembly consisting of Aryans and non-
Aryans. There was simultaneous translation of Ardha-magadhi
(the language of the sermon) into the language of the listeners.
Quoth he-

There is the loka (universe), there is aloka (space). Likewise,
there are souls and non-souls (matter), bondage and liberation,
virtue and vice, influx, check and experience, total exhaustion of
karma, Arhats, Cakravarties, Baladevas, Vasudevas, hells and the
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infernals, animals, male as well as female, parents—-mother and
father, rsis, divine beings, heavens perfection, perfected beings,
liberation and the liberated.

There are slaughter of life, false speech, acquisition without
bestowal, sex behaviour and accumulation of property. There
are anger, pride, attachment, greed, till the thorn is derived from
wrong faith.

There are withdrawal from slaughter, from falsehood, from
acquisition without bestowal, from sex behaviour and from
accumulation of property, till there is consciousness about the
thorn of wrong faith.

[ ordain, all that exists does exist. | propound, all that does
not exist does not exist. .

Right practices yield beneficial results, wrong practices yield
harmful results. Soul bind virtue and vice, pass from one existence
to another, virtue and vice yield results.

He elaborated the Law at length. These words of the
Nirgranthas are true, unprecedented, supreme, complete,
irrefutable and remover of all thorns. They are road to perfection,
to liberation, to non-return, to ending all misery, real and relative
to Mahéavira. They have never failed, nor will they ever fail. They
terminate all misery. Souls treading on this road are perfected,
enlightened, liberated; they enter into a state of perfect bliss; thex
end all misery. O, if they have to pass through one more huma:
life, the beneficiaries are there after born, if they have stilt to
exhaust some previously acquired karma, as divine beings in one
of the heavens.

These heavens give a great fortune, till great bliss, with access
till the anuttaran-vimanas, and a long span of life. So such divine
beings enjoy a great fortune till a long span of life. Their chests
are bedecked with necklaces, till they spread the lustre of their
bodies in all the ten directions. Born ira heaven, they have
beneficial existence and are marked for future liberation, till as
aforesaid. All this is the outcome of the words of the Nirganthas.

He added further: In this manner, on account of the
following four reasons, a soul acquires karma giving life in a hell
as an infernal being and is born in a hell : excessive slaughter of
life, excessive accumulation, killing of a five organ being and taking
meat.
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And on account of the following reasons, a soul may be
born in the world of animals, viz., practising hypnotism on others,
deceiving others by changing-one’s dress/appearance, speaking
false words, diverting one’s attention when he is about to be
robbed by feigning to be inactive/innocent for a short while, and
be cunning. And on account of the following reasons, a soul may
be born in the words of men, viz., natural simplicity, natural
humility, kindness/compassion and absence of jealousy. And
among the divine beirigs for practising restraint with some
attachment, practising part restraint, undergoing pain/strain on.
account of helplessness and by practising the penance of an
imprudent person. Such is the Law.

He continued:

Some souls go for hells, and as infernals,

They suffer there an immense pain.

Some go to the world of animals

And suffer physical and mental pain. 1

Some go to the world of human beings

And experience disease, old age and death.

Some are destined to reach heavenly abodes

To command the enormous treasure and happiness great.2

So infernals and those in animals world,

Those in the world of men and the divine beings,

The perfected souls and those lodged at the crest,

Six forms of life are constituted by them. 3

The way in which the souls are bound,

The way in which they attain liberation,

The way in which they suffer an immense pain,

The way they end it through detachment. 4

With a wretched body and a wretched mind,

The way in which they attain the depth of the misery,

The way they regain detachment,

And smash the layers of karma great. 5

The way wrong deeds give results bad,

The way a soul, freed from karma, attains liberation. 6

This way (religion) has two facets to observe, one for
householders, another for the homeless monk. Given below is
the way of a homeless monk.
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