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Preface

Towards the end of the 4th century B.C. an ambitious
young man, prince Alexander of Macedonia, was bent on
conquering the world by crushing his enemies to defeat by
using brute force and lethal weapons. Nearly two centuries
before that, an Indian prince, Siddhartha of Kapilavastu,
renounced princely comforts and preached the message of love
and non-violence. At about the same time, may be a little earlier,
Lord Mahavira came on the scene to propound the religion of
Jainism which was based on the pillars of non-violence
(ahimsa), steadfast commitment to truth (satya), control of gross
physical impulses (brahmacharya) and rising above greed and
the desire to possess (aparigraha). Commitment to these noble
human values made Jainism a truly humanistic religion and
inculcated the spirit of respect for and tolerance of other views
among its followers. Rabindranath Tagore in one of his poems
described this strife-torn world of to-day as a world simmering
with the spirit of insane violence (himsaya unmatta prithvi). It
hardly needs to be told that in today violence-prone intolerant
world, the message of Mahavira is gaining more relevance
everyday. It is, therefore, most gratifying to see that the Jain
Visvabharati Institute at Ladnun, Rajasthan, has taken steps
to collect, compile, edit and publish the writings of various
eminent scholars in the field on the life and teachings of Lord
Mahavira, in three volumes under the able editorship of
Shri S.C. Rampuria, the present chancellor (Kuladhipati) of
Jain Visvabharati and an astute scholar himself. It is also a
fitting occasion to bring these volumes out during the 2600th
Birth Centenary celebration of Lord Mahavira. Editing any
worthy publication is a stupendous résponsibility, but it
becomes enormously difficult when it come's to collecting and
putting together the contributions of so many luminaries in the
field from both inside India and out. Unfortunately a number
of dedicated and competent scholars, (like Acharya Tulsi,
Hermann Jacobi, K.C. Lalwani, K.V. Mardia, B.C. Law,

)



Ganesh Lalwani, N.M. Tatia, G A.B. Keith, D.S. Kothari, to
name a few) whose writings have been incorperated in these
volumes, are no longer with us: We can only express our
gratitude and indebtedness to all of them. In this highly
commercialised world- of to-day everything can be paid for in
cash and all obligations cease to exist after the price is paid.
However, in matters academic, a different norm prevails. The
products of a scholar's thinking, as mirrored in his writings,
are not mere commodities with a price-tag-they are the priceless
treasures to be adored by the humankind in general. No words
of thank can, therefore, be adequate to express our deep sense
of gratitude and indebtedness to all those who have kindly
contributed their highly erudite insightful papers for inclusion
in these volumes, gave us unstinted help in the past and without
whose valuable advice and boundless co-operation this project
might not have been successfully completed. Still, however,
inadequate it may seem, we take this opportunity to express
our heart-felt thanks to all these scholars whose help we have
received and still continue to receive in matters connected with

the publication of these three-volumes work on Lord Mahavira.

Prof. T. K. Sarkar
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1

GOSPELS OF LORD MAHAVIRA
—S.Yogendra Mishra

The fertile soil of Bihar has the unique distinction of not
only giving birth to Sramana Bhagavan, Mahévira, the great genius

but also to Purana Kassapa, Makhali (\Soshala, Ajita Kesakambali, -

Pakudha Kaccayana, Sanjaya Belatthiputta and Gautama Buddha
who expounded the outlines of various religions and philosophies
in the sixth century B.C. There were about three hundred and
sixty-four different sects prevalent at that time which have been
described in the Jain and the Buddhist canons. Sixty two different
sects have been mentioned alone in the Brahmajalasutta of
Dighanikaya at the time when Lord Mahéavira came on the earth.
The Svetasvatara and Maitryani Upanishads have pointed out
different sects regarding time, nature, fate and destiny as the causes
of the world.

Vardhamana Mahdvira occupies an important place in the
history of ancient India. He had been described as a supreme
personality, who was acknowledged as a great guide, a great
preacher, ‘a great pilot’ and ‘a great recluse.’? His father Siddhartha
was a Kshatriya prince of “Kasyapa Gotra” and was the head of
the Jnatrka clan of the I :chavis of Kundagrama near Vaisali. His
mother Tirsala, also known as Priyakaini? or Videhadatta, was the
daughter of King Cetaka of Vaisali, head of the Vajjian confederacy
of republican states. Some learned scholars are of the view that
Mahavira was the son of Devananda, wife of a Brahmana named
Rshabhadatta. But it is clearly proved that being conscious of the
fact that the Arhat should never be born in poor Brahmana
families, Sakra, king of Gods ordered a God styled Harinogameti
to remove Lord Mahdvira to the womb of Kshatriyani Trishala,
wife of Siddhartha. Dr. Jacobi has also clarified his dispute in a
very convincing and straightforward way.? According to us
Vardhamana Mahavira was born on Caitra Sukla Trayodasi,*

)



2 Lord Mahavira

March 30, 599 B.C. Both Digambara as well as Svetambara do
not differ on this date.

The childhood of Lord Mahéavira is full of strange and
adventurous episodes. He was endowed with a sharp intellect,
high sense of discipline, obedience and other qualities we find in
great men even in their childhood. His very mission of life was to
be an example of an ideal noble life and thus to teach the people
to be good. Many remarkable incidents took place in his early
childhood. When Mahduira was only eight years old, he was
admitted into a primary School. The teachers and others got
bewildered to see his sharp intellect and witty remarks. There are
many incidents® showing his miraculous power. One day while
playing with his friends in the garden of his father, Mahavira saw
a big elephant coming towards him who was mad and ferocious.
Rut was flowing from his temples. All his companions, boys as
they were, awe-stricken and afraid of the impending danger
deserted him and fled away. Without losing a moment, Mahavira
went towards the elephant, caught hold of his trunk with his mighty
hands and overpowered him and thus demonstrated his unlimited
valour (ananta virya). Lord Mahavira was also called Sanmati.
One day, two monks who had doubts about the existence of tattva
were passing through the road where child Mahévira was playing.
After seeing the spark of innocence on his face their doubts
vanished and they were fully satisfied of its existence. They named
him as Sanmati. And thus Lord Mahavira’s childhood was spent
in a dignified way.

Mahavira was related to almost all the royal families of that’
time. The maternal grandfather of Mahavira, Cetaka, was chief of
the Licchavi republic. His mother’s first sister Prabhavati was
married to king Udayana of Vatsa, her second sister Padmavati to
Dadhivahana, king of Campa, and thé third sister Siva to king
Canda Pradyota of Ujjayini. Thus Mahévira had his maternal
relation with the royal families of Anga, Vatsa, Avanti, Videha
and Magadha.

About his adult life, Jaina scholars differ. The Digambaras
are of the view that Mahavira was never married and led the life
of a Brahmcari Qtill his death, and was disgusted with the ways of
the world from his very childhood. On the contrary, Svetambaras
assert that he was married to a lovely and beautiful princess
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Yasodhara,® daughter of Simhavarman, King of Kaundinyapura,
and was blessed with a daughter named Anuja or Priyadarsana
who was married to Jamali son of Mahavira’s sister and had a
daughter called Sevasti or Yasovati. Dr. Jacobi is also of the same
view and has given genealogical table of Mahavira’s family. But
the views taken by Digambaras is that he never married and his
horoscope shows that he should never have married.!°

One day, while meditating upon his self, all of a sudden, he
reflected upon his age which he knew through his three-fold
knowledge and his reflection reminded him of his long-cherished
wish to become a muni. He was determined to leave the worldly
affairs to become a Nirgrantha Muni. He renunciated on
Margasirsha Krishna!! Dasami, Novermber 11, 570 B.C.
According to the Acaranga sutra he distributed his immense wealth
and gold among the poor. He left his place in the afternoon on
that very day and performed his first penance in a garden known
as the Sarathikhanda. Arriving there he got down the conveyance.
He then relinquished twenty four parigrahas or the attachments
and acquired the twenty eight Mula gunas or the chief qualities of
a monk. Mahéavira led the life of a monk and preached philosophy
and religion. He performed penances for full twelve years. During
the penances he spent the rainy seasons in Arthikagrama,
Nalanda, Prashtha Campa, Bhaddila (capital of Malaya',
Bhaddiya, Alambhiyanagari, Rajagrha, Sravasti, and Vaisali. !
had to face a lot of troubles and hardships during the pericd of
penance.!?

After twelve years of penance, he got enlightenment on
Vaisakha Sukla Dasami,*® April, 26, 557 B.C. near a place called
Grmbhakagrama on the northern bank of the river Rjukula
beneath a salavrksha. The Harivamsa Purana contains an allusion
to a contest between Gautama and Mahévira in which the latter
was successful.!* Thus Mahavira got Ganadhara (interpreter) and
he delivered his first sermon. Mahavira’s chief ganadhara was
Indrabhuti Gautama but along with him there were other ten
ganadharas-Agnibhuti, Bhavabhuti, Aryavyakta, Sudharma,
Mandika, Mauryaputra, Akampi, Achalabhrta, Medarya and
Prabasa. All these ganadharas were brahmins by caste and were
inhabitants of different places of Bihar. Thus Sramana Bhagavan
Mahévira delivered his first sermon on Sravana Krshna Pratipada
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in the morning on Bipulacala mountain of Rajagrha.’®

He spent his last rainy season in the town of Pava. The
venerable ascetic got his Nirvana in Padmasarovara on Kartika
Krshna Caturdasi, Tuesday, October 15, 527 B. C. in
brahmamuhurta. Broadly speaking all over the country 527 B.
C. is regarded as Mahavira’s Nirvana period.'¢

LORD MAHAVIRA'S PHILOSOPHY AND RELIGION

It has already been mentioned above that Lord Mahavira
delivered his religious sermon on the mount Vipulacala. Thereafter
he travelled around and preached at different places like Campa,
Nalanda, Vaisali, Pawapuri and Gaya. He chose Rajagrha as the
centre of his intense activity. His foremost disciple was Srenika or
Bimbisara, the king of Rajagrha. It was after Mahavira that the
places of Jain pilgrimage and their sacredness came to be
estabiished in Magadha and Videha. Mount Parsvanatha in the
district of Hazaribagh (now Giridih) attained its fame due to the
rigorous Tapa and Nirvana of Parsvanatha, who existed some
two hundred and fifty years before Lord Mahavira. Though Jain
tradition accepts Sammedasikhara (Parsvanatha hill) and Rajagrha
as places of Pilgrimage from the period of Rshabhadeva, vet in
the light of historical proofs it would not be inappropriate to note
that Sammeda Sikhara attained its fame after Parsvanatha’s and
Rajagrha after Mahavira. Parsvanatha preached Ahimsa, Satya,
Acaurya and Aparigraha among the aborginals of Santhal Pargana
and made them Sravakas. Even today we find in Bihar a sect
named Saraka which is nothing but a degenerated form of the
word Sravaka. Parsvanatha is the deity of this sect and Ahimsa is
their religion.

Mahavira belonged to Videha and his main field of activity
was North Bihar also the organization of monks and householders
that stood around him and which he always addressed was known
as Sammosarona sabha. He gave his sermons in the prevalent
language of the common men of his time, which has been termed
as Ardhamagadhi. The characteristic of the language was that
about half of its vocabulary and linguistic forms were of Magadha
and half of other languages.

In the congregations of Mahavira there assembled people
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of all ranks along with Rajas and Maharajas without any
differentiation and they got converted to his religion being
impressed by his teachings. Sramana Lord Mahéavira gave his
sermons against the violence in sacrifices. He proclaimed the
baselessness of Kriyakanda and warned the entire humanity
against false glamours and false suppositions. He spoke in un-
equivocal terms that animal sacrifice could not take the place of
religion. One could not be religious without purifying one’s
conduct. Man’s uplift is not in the hands of God or any other
being beyond and above the worldly existence. Man is the architect
of his own fortune. He can himself become high or low according
to his own deeds and misdeeds. So, he preached self-purification
to be the only religion.

Mahavira did not accept God as the creator of the universe.?®
He held that by accepting the existence of God, man accepts Him
as the cause of all his good and bad qualities as responsible for all
his deeds and thereby reduces himself to the position of an inactive
being. Mahavira preached that the governance of the universe is
not in God’s hands, the world being without a beginning or end.
The world is existing as it is from time immemorial. Every individual
is himself the creator and the created. His uplift and decline both
are in his own hands. Good or bad whatever work he performs
ends in corresponding results. Existence or non-existence is not
an absolute entity. Changeability is inherent in the nature of things.
Every thing is changing by the force of its own nature and there
can be no creator of this world as its very nature connotes..

Man commits mistakes by virtue of his own ignorance and
egoism and thereby binds himself in this world. But when he
evolves restraint, renunciation and distinctions he attains his
perfection. Equal power inheres in the soul of all creatures but its
manifestation is not equal in all of them. The individual being is
developing its inherent power through its own efforts and when it
succeeds in developing it fully it attains godhood. In the
attainment of its position, caste, sex, class or community is no
bar; everyone through his or her own efforts can rise to the height
of godhood.

The soul® is of three categories, Extorvert soul, Introvert
soul and the Perfect soul or paramatma. That soul which assumes
external physical body as the soul and the bodily activities, is the



6 - Lord Mahavira

Extrovert; whereas the other which through his sense of
discrimination, discriminates body from the soul is the Introvert
soul. Such a soul gets hold over his passions of emotions like
anger, greed, deceitfulness and self-pride etc. and engages himself
in the processes of sefl-purification, such as meditation, self-study,
renunciation and restraint. He treats his body as an instrument
observing religious practices for the purpose of the spiritual uplift
of the soul and, consequently his identification with the body or
outer things gets feebler and feebler. The sense of egoism begins
to drop down. When the soul becomes free from passions, perfect
knowledge emerges in him and he becomes God. Thus it is
obvious that God is only the name of the perfectly free and pure
state of soul itself, and that so long as the soul is bound under the
fetters of ‘Karma’, one cannot become God.

Ardhamagadhi Agama Literature

According to scholars like the late Dr. Sten Konow?! a council
of the Jain Sangha was held at Pataliputra during the reign of
king Kharavela in Kalinga about three hundred and fifty years
after the Nirvana of Lord Mahavira, for the authentic oral redaction
of the Jain Canonical literature. Saints who remembered the whole
or only some particular portions of the Agamas narrated them
before the sacred Assembly, which in its turn accepted the Agamas
with alterations, additions, and subtraction whenever and
wherever necessary. Thus all the Agamas can be expected to have
taken a definite shape at this council. And though the Agamas
were finally reduced to writing at the Valabhi council held under
the presidentship of Devarddhigani ksamasramana in the 5th
century A.D., the credit of preserving the Agamas may be allotted
to the Pataliputra Council as well. In the following pages a very
brief synopsis of the Ardhamagadhi canonical? literature is being
put forward.

1. Ayaranga

The Ayaranga is divided into the two Suyas. There are nine
Adhyayanas and forty four uddesakas in the first Suya. This part
of the Ayaranga is original and the oldest from the linguistic point
of view. It deals with the rules and regulations pertaining to the
conduct of the Jain Clergy. In this Agama the principle of Ahimsa
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is held out as an ideal and the means to refrain from Ahimsa and
the rigidity of the monastic life have been discussed in detail. The
second part is divided into four Culas and sixteen chapters. The
first Cula deals with the rules pertaining to begging of food, a
couch, and clothes. The second Cula gives the rules regarding
religious postures, places of study etc. The third Cula deals with
the biography of Lord Mahavira. The fourth Cula marks the end
of the Ayara and it contains twelve verses only.

2. Suyagadanga

This is the second Anga having three titles. It is divided into
two Suyakkhandas. The first suyakkhanda has sixteen Adhyayanas
and in all there are twenty three Adhyayanas. In the Samavaya
the names of all the twenty three Adhyayanas are given.

The second Anga provides a young monk with materials
whereby he can fortify himself against the heretical doctrines of
alien teachers and preachers, can confirm himself in the right faith
and can lead himself to the summum bonum.

3. Thana

This is the third Anga. It is divided into the sections known
as Addhayanas and 783 sutras. Unlike other Angas, this Anga is
not divided into uddesakas. The entire work is mostly in prose. A
numerical description of things from one onward upto
innumerable is the style enumerated in this Anga. As for example,
in the third section persons are divided into three classes, best
mediocre and worst. In the seventh section seven nayas seven
svaras, samudghatas and seven schisms have been described. In
the eighth section eight types of philosophers, eight mahanimittas
and eight vibhaktis have been named. In the tenth section we
find ten types of dravyanuyaga, ten kinds of satya, ten sorts of
‘suddhavakyanuyoga, ten types of calcilations, ten sections of
the Angas, ten kinds of sons and ten sorts of wonders. There are
four kinds of baskets and also of teachers, four sorts of fish and
also of medicines, four varieties of bull and men alike.

4. Samavaya ——
This fourth Anga has been d1v1ded into one hundred and
sixty suttas. This work is important for arranging different entities
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in separate numerical groups. This is followed by the description
of the twelve Angas, two rasis (Jiva rasi and Ajiva rasi) and their
subdivisions. It also describes the names of twenty four
Tirthankaras, twelve Cakravartis, nine Vasudevas and nine
Baladevas, of the present avasarpini. It also includes the names
of twenty four Tirthankaras of Aryavarta.

5. Vivahapannatti ’

This fifth Anga hasbeen divided into fortyone sections
known as Satakas. Its subdivisions are as Uddesakas, and then
sub-divided into fortyone suttas. It has 10,000 Uddesakas, 3600
Prasamas and 288000 Pardas. There is no connection between
the uddesakas of one and the same sataka. This work has also
been divided into the Khandas. All the explanations contain
answers to some difinite problems raised in the work itself.
Gautama Ganadhara asks questions relating to the Jain siddhanta
and Lord Mahévira explains them thoroughly. At the end of the
work, the Agamas have been attended. According to the
commentary of Abhayadeva, this work consists of 36000 answers.
These answers are related to Ancient History, Geography, Politics,
Religion and Philosophy, social customs and traditions etc. This
fifth Anga throws much light on the life of Lord Mahéavira. The
names of 16 Jatis, Grahas and Vedas, Itihasa, Nighantu, Vaidika,
Upangas and Sasthitantra are mentioned here.

6. Nayadhammakaha ,

This sixth Anga has been divided into two suyakkhandas,
Naya and Dhammakaha. The first consists of 19 subdivisions viz.
Vaggas, whereas the second has-only ten Vaggas. Each Vagga is
further subdivided into adhyayanas. The story of Meghakumara
has been described in the first vagga. In the second suyakkhanda
there is a story of the Goddess Kali. This Anga also gives the
narnes of suine of the anarya tribes. At one place it mentions 16
jewels and 72 sashtirthankara and 16 diseases.

7. Uvasagadasa

This is called the seventh Anga. It consists of 10 ajjahayanas
or chapters which put before us a very clear picture of the social
life in those days. The various vows and observances undertaken
by Ananda have been dealt with the first chapter of this book.
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The next four chapters furnish us with the religious way of
life of four other lay people. Each one of them was threatened by
one God or another, with the loss of life, sons, health and property
respectively. The sixth chapter deals with the life of Kunda Koliya
who had a deep-root faith in Lord Mahévira’s teachings. The
seventh describes the story of Saddaputta. Lord Mahavira
convinces him by arguments that the doctrine of Gosala is faulty.
The eighth states as to how Revai (Skt-Revati) harasses her
husband Mahasayaga by subjecting him to temptation to enjoy
pleasures. The remaining two chapters relate the story of the quiet
and peaceful lives led by Nandimitriya and Salinipriya, the last
two out of the ten devotees of Lord Mahavira.

8. Antagadadasa

There is only one sayakhandha in this eighth Anga: It deals
with the lives of the ten Antakrtkevalins who become siddhas
(liberated souls) after their death.

9. Anuttarovavaiyvadasa

This ninth Anga has been divided into three vaggas. It deals
with the lives of persons, who after their death, were born as gods
in the Anuttaravimana and who would later come to this world,
take a human birth and would attain the state of siddhahood by
their own efforts in the same life. The last suttas of this Anga
mention some of the noble thoughts of Lord Mahévira.

10. Panhavagarana

This Anga is composed of ten ajjhayanas, out of which the
first five deal with asrava and the last five with Samvara. The names
of anarya tribes and those of nine grahas are mentioned in it. A
notable feature of this Anga is that it deals with Vidyas and mantras.

11. Vivagasaya -

This eleventh Anga deals with the good and bad fruits of
action done in previous births after their coming to the stage of
fruition, through narratives. Sixteen diseases and their remedies
have also been mentioned here. It also shows how the science of
medicine was developed in those days:—The science of surgery
has also been noted. It also deals thh the good and bad elements
of the human soc1ety
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Uvangas (Upangas)

After the eleven Angas—described above we shall be
discussing the twelve Upangas. The upangas are not necessarily
related to the corresponding Angas, though they must have
originally been supplementary ot the Angas. They are as follows:

(i) Uvavaiya, (ii) Rayapasenaiya,

(iii) Jivajivabhigama,  (iv) Pannavana,

(v) Suriyapannatti, =~ (vi) Jambuddivapannatti,
(vi) Candapannatti, (vii) Nirayavalisuyakhandha,

(viii) Nisiha, (ix) Mahanisiha,
(x) Vavahara, (xi) Dasasuyakkhandha,
(xii) Pajjosanakappa
Mulasuttas are four in number :—
(i) Uttarajjhayana, (ii) Dasaveyaliya, (iii) Avassaya, (iv) Oha
nijjutti.
Chuliya Suttas are two in number :(—

(i) Nandi, (ii) Anuogaddara
Payanns are ten in number :—

(i) Causarana, (ii) Aurapaccakkhana, (iii) Bhattaparinna,
(iv) Santharaga, (v) Tandulaveyaliya, (vi) Candavijjahaya,
(vii) Devinadatthaya, (viii) Ganivijja, (ix) Mahapaccakkhana,
(x) Viratthava.

To conclude, the Jain canonical literature is divided into
forty five volumes. They deal with the social, religious, historical
conditions prevailing in Bihar from 5th century B.C. to the 1st
century B.C.

HISTORY AND DOCTRINE OF THE AJIVIKAS

The land of Bihar has been undoubtedly the mother of many
religious sects. It has been much fertile for the growth of new
ideas and thoughts. The Vedic system of sacrifice was not blindly
accepted. Therefore, some new religious sects opposed the
sacrificial systems of the Vedas. Among them Ajivika sect is one.

Ajivikism is a religious sect of ancient India. It has its birth in
about the 6th century B.C. It rose in opposition to Vedism which
was a dominant religion of ancient India. The very foundations
of Vedism depended on the various systems of sacrifices which
were vigorously opposed by Jainism, Buddhism and Ajivikism.2
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Ajivikism had to face a tough trial even at the hands of its rival
religions. It was blackened by Buddhism and Jainism. Yet the
Ajivikas clung to their doctrine of predestination. They believed
that there was an all-enhancing power. It is called Niyati.?* It
controls all the acitivities of human beings as well as the natural
phenomena. It leaves no room for man'’s free will. It was founded
on the basis of strict determinism.

This determinism emerged at a very crucial period of human
history. It was the time when a new civilization was rising in the
Ganga valley. This was the time of the Buddha. This was also the
time of Makkhali Gosala, the founder of Ajivikism.

Nearabout the 6th century B.C. there were three prominent
anti-Vedic sects in eastern India. These were—Jainism, Buddhism
and Ajivikism. All these three sects had many common traits. They
all vehemently opposed and completely rejected the system of
sacrifice of the Brahmanas. They also rejected the monistic theories
of the upanishads. They recognized the rule of natural law in the
universe.

The Ajivikas believed in the principle of ‘Niyati.” In their
opinion ‘Niyati’ is the only determining factor in the universe.
This fatalistic tendency had existed even before the time of
Makkhali Gosala. In countries, even outside India, people believed
in Destiny. They believed in the inevitability of important events
as well as that of Destiny. The heroes of many of the epics and
tragedies knew it fully well that they were fated for defeat and
death. In Greek Tragedies, dramatists like Aeschylus, Sophocles
and Euripides believed in the inevitability of Fate. Thus the
principle of ‘Niyati’ had a long past.

Out of all the countries of the world, India was the most
suited for the growth of ‘Niyativada’. The climate of India
encourages a fatalistic attitude to life. Natural calamities like great
flood, drought, famine, etc. occur here on such a wide scale that
most of the people begin to think that human efforts are useless
and futile. Nobody can check them. In those earlier days this
dependence on nature was even greatly and more acutely felt. So
the Ajivikas gave the slogan, “Human effort is ineffectual”. Even
today it is the typical cry of the peasants in India.

In the Pali texts the teachings of the Buddha are contrasted
with the doctrines of six other teachers and their followers. They
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are also mentioned in the Jain canons. They were the
contemporaries of Mahavira and the Buddha and like them they
wetre also inspired by a sense of dissatisfaction with orthodox
Brahmanism which was the most potent sect of the Ganga valley
in the 6th and 5th century B.C.

These six teachers had little individuality. They were usually
referred to as a group. Their teachings were often confused. The
Buddhist and Jain texts are-the only source of our knowledge of
these sects. The ‘Samannaphalasutta’ of the Digha Nikaya contains
a long passage on these teachers and their doctrines. It is here that
Makkhali Gosala propounds his determinist view of the universe.

In its earlier stages Buddhism had to contend not only with
Brahmanism and Jainism but with many other religious sects as
well. These six teachers were opposed to Buddhism. They also
made some contributions to the thought of the age. The three
unorthodox systems were associated with the names of the
Buddha, Mahavira and Makkhali Gosala. But there were some
other teachers of lesser importance. They also contributed to the
system. Out of the six teachers three have little relevance to
Ajivikas. Only Purana, Makkhali and Pakudha'are connected with
Ajivikism. These three names are often associated and their
doctrines are sometime confused.

There were many other ascetics of Ajivikism before Makkhali
Gosala. Makkhali Gosala considered himself to be the 24th
Tirthankara. There must have been, therfore, twenty three more
teachers before Makkhali Gosala. Of these the two, Nanda Vaccha
and Kisa Sankissa are linked with Makkhali Gosala. Kisa and
Nanda were, perhaps Makkhali’s contemporaries. But Mr. Barua
believes that Nanda was succeeded by Kisa, and Kisa by Makkhali.
It is, thus clear that the Ajivikas had many earlier teachers.

Makkhali Gosala is considered by many scholars as the sole
founder of Ajivikism. Other Ajivikas respected him most. There is
a lot of controversy about his birth and parentage. Some think
that he was born of a low parentage in a cowshed. But it is all a
wild conjecture. In the Bhagvati Sutta it is written that Gosala
spent a few years in the company of Lord Mahavira. But the
account of the circumstances of the meeting is most unreliable.
Some think that Gosala spent six years with Lord Mahavira. There
are many detailed accounts of the conversation between Makkhali
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and Mahavira. But there are no valid proofs. Even the Buddha
knew Makkhali Gosala. In-the Anguttara Nikaya the Buddha says
that Makkhali is a stupid man. He is just like a fisherman. His
doctrine is the worst.

According to Bhagavati-sutta Gosala lived in Savatthi in the
twenty-forth y.-ar of his asceticism. He was there surrounded by a
group of Ajivikas. At this time he was visited by six ‘disakaras’.
Here Gosala declared that there were six inevitable factors in the
life of every individual, gain and loss, joy and sorrow, life and
death, it is just possible that these disakaras were his chief disciples.

Mahavira was living in the neighbourhood. Mahavira told
his disciples about Gosalas birth and the story spread like a wild
fire. At this Gosala threatened Mahévira to burn him to ashes if
he continued to slander him. Mahéavira forbade his disciples to
meet Gosala. These two teachers met each other many times.
They were not on friendly terms, it is clear.

Purana and Pakudha are the other teachers who played
important role in the development of Ajivikism. The name of
Purana is combined with that of Makkhali. Purana is said to have
maintained the doctrine of the six classes of man. Ajivikas
considered Purana as a great leader. In the Pali scriptures the
word ‘The Elder is used twice for Purana. It is, thus, clear that
Purana was an important figure among the Ajivikas. But our
knowledge of his life is very fragmentary. His doctrines and
practices did not differ much from those of Makkhali. Purana
considered him as his superior.

Pakudha, too, had some influence on the Ajivikas. He
believed in seven eternal and immutable elements—earth, water,
air, fire, life, joy, sorrow. His creed is associated with Makkhali’ s
fatalistic creed. He was a determinist. His main teacliir: 15 a very
primitive atomism. Pakudha was less influential that Purana or
Makkhali. He is never more than a shadowy figure. He is not
individualised. It is, thus, clear that he made a very slight
impression on the contemporary life.

The Early Ajivika Community -

The ascetic groups existed even before Makkhali Gosala.
They followed more or less a common way of life. Makkhali
Gosala, put these groups together under his own leadership. But
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Ajivika ascetics are met even before Makkhali. Upaka was one of
them. He had met the Buddha. He was born in Magadha, near
the Bodhi Tree. . —_—

The term ‘Ajivika’ according to Burnouf, meant ‘one who
lives on the charity of others’. Lassen believed that the word meant
“an ascetic who ateno living or animal food”. According to Hoernle
it means ‘the mode of life, or properties of any particular class of
people, whether they live as housholders or as religious
mendicants. It is, thus, obvious that the term Ajivika originally
had a wide connotation. It might be applied to any non-
brahmanical naked ascetic.

In the Pali Jain texts it is stated that the Ajivikas lived in a
state of nudity. Makkhali Gosala and Purana Kassapa are described
to be completely unclad. Even the junior members were naked.
But in the later times nudity was not practised. It is just possible
that with some of the sects of Ajivikism, as with the Jains, the cult

of nakedness, tended to die out. Thus it is clear that the typical
Ajivika of the early period was completely naked but this practice

was later on relaxed.

The Ajivikas performed seven penances. Their reputation
for asceticism had reached far and wide. The Japanese and
Chinese Buddbhist literatures describe the Ajivikas practising severe
penance. Even the Tamil sources show that the Ajivikas practised
severe asceticism.

The Ajivikas held meetings and religious ceremonies. The
organised sect of Makkhali Gosala was a religious body with a
normal social life. The word ‘Sabha’ is used in the sense of ‘an
assembly hall’. The Ajivikas employed their meeting place not
only for religious ceremony but for secular meetings. Singing and
dancing played an important part in Ajivika religious practice.
Just possible, the Ajivikas held meetings in the Ajivika Sabha,

The Ajivikas generally lived by begging, like the Buddhists
and Jains. Even Makkhali Gosala begged. They were usually
vegetarians. They were influenced by the doctrines of ‘Ahimsa’.
There is the reference in one of the suttas, that the Ajivikas ate
much in secret. They also drank wine and ate meat, but only on
ceremonious occasions; they were generally ascetics and
vegetarains. They ate what they begged.
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Ajivika Scriptures

The Ajivikas had a canon of sa-ca quit texts. There are many
references to these texts in the Pali and Prakrta Texts of Buddhism
and Jainism. In the ‘Bhagavati Sutra’ it is said that the six
‘Disakaras’, “extracted the eight-fold Mahanimitta in the Pawas,
with the Magga making the total upto ten, after examining
hundreds of opinions”. It was also approved by Gosala. The
‘Uttaradhyayanasutta’ gives a similar list. “The Tamil sources make
it clear that the Dravidian Ajivikas also had their own scriptures.

The Doctrine of Niyati

The most fundamental principle of Ajivikism was Destiny,
usually called ‘Niyati’. Gosala was a rigid determinist. He raised
Niyati to the status of the motive factor of the universe. According
to him, it was the sole agent of all phenomenal change. According
to him, sin and suffering were without cause or basis, similarly
the escape from evil was also without any cause or basis. Makkhali
did not believe in free will. According to him, the strong, the
forceful, the courageous like the weakling, the idler and the coward
were all completely subject to the one principle, which determined
all things. It was the principle of strict determinism. Every soul
was fated to run the same course.

According to Gosala, all beings were developed by Destiny
(Niyati), Chance (Sangati) and Nature (Bhava). The ripening
process was completely predetermined. It differs from the
‘Parinama’ of the Sarikhya Philosophy. Sarikhya accepts that
progress and changes are rigidly limited by natural law. Ajivikism
declares that they are completely controlled. Human actions are
futile. Every thing is predetermined, predecided. Action will make
no change.

There is a term ‘Niyati’ -’Sangati’ bhavo-parinata in the
samanna-falasutta. It is ambiguous and. obscure. It may mean
ripened by the nature of the loss of Destiny or brought about by
the existence of union with Destiny. But the first three words stand
in Dvandva samasa; Bhaua and Sangati are subordinate to Niyati.
Bhava here mears, ‘Svabhava’, inherent character or nature. Some
philosphers raised Svabhva to the status of Nzyatx’ It was called
Svabhavavada. T

Sangati means, ‘lot’ or chance Hoernle interpreted it
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environment. It represents the principle of Niyati as manifested in
action. Pleasure and Pain are not caused by oneself or others, but
are the work of chance. Joy and Sorrow are not produced by
human action, they are caused by Destiny. The only effective
cause was Niyati. It was efficient cause of all phenomena. Sangati
and bhava are the manifestations of Niyati in individuals. Here
the most important thing was Niyati which determined every action
of man. JE—

The Buddhists criticised the doctrine of Niyati. Since no one
can modify his life either by good work or self control or by
asceticism, all such works are useless so the Ajivika doctrines are
conductive to luxury and licentiouness. This is a practical criticism
of the Ajivika philosophy.

Uvasagadas VII. 187.

. dJayadhavala Pt. 1, p.7; Ultarapuruna Parva 74.
“I assume that Siddhartha had two wives, the Brahamani Devananada the
real mother of Mahavira and the Kshatriyani Trisala; for the name of the
alleged husband of the former, viz, Rshabhadatta cannot be very old, because
its Prakrit form would in that case probably be Usabhadinna instead of
Usabhadatta. Besides, the name is such as could be given to a Jain only, not
to a Brahmana. | therefore have no doubt that Rshabhadatta has been
invented by the Jainas in order to provide Devananda with another husband.
Now Siddhartha was connected with persons of high rank and great influence
through his marriage with Trisala. It was therefore, probably thought more
profitable to give out that Mahéavira was the son, and not merely :he step son
of Trisala, for this reason, that he should be entitled to the patronage uf her
relations. This story could all the more easily have gained credence as
Mahavira's parents were dead many years when he came forward as a
prophet.
—The Sacred books of the East, Vol. XXII, Introduction, p. 31.

4. Caitra-Sitapaksha-phalguni Sasankavogedinz Trayodasyam Jajne

svoccastheshu grheshu Saumyeshu Subhalagne //5//

WN =

—Nirvana-bhakir.
Uttarapurana 74/29-295.
Ibid. 74/282-283.
Bhagawati Sutra 491.
See the Sacred books of the East Vol. 22, Introduction p. 13.
8.  Uttarapurana 74/296-97.
9. Kalpasutra, 109.
10.  See Brhatajataka and Saravadi Vivah-Yogas.
11. Jayadhavala Pt. I p. 78 Harivamsa Purana 2/51; Uttara Purana 74-303-304:
Kalpasutra 113.
12. See Acaranga Sutra, Book-1, Lecture 8, Lesson 2 and 3 (In the Sacred
books of the east, Vol. 22).

Now;m
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Jayadhavalatica, pt. I, p. 80.

Harivamsa Purana 2/68-69.

Dhavalafilai Vol. |, p. 61.

Tiloyapannatti 4.1208.

Uttarapurana 73/156-157.

Uttarajjhayana Sutta 23/23.

Aptaparikshasvopajna tika, Karika 9, Sarsava Edition p. 40.

Samayasara gatt.a 50-54.

A History of Ind. Lit. Vol. II, p. 431.

‘A History of the Canonical Literature of the Jains’ 1941, pp. 20-29.
‘History and Doctrines of the Ajivikas’ by A. L., Basham, pp. 27-66.

“The fundamental principle of Ajivika philosophy was Fate usually called
‘Niyati. Buddhist and Jain sources agree that Gosala was a rigid determinist,
who exalted ‘Niyati to the status of the motive factor of the universe and the
sole agent of all phenomenal change.’ Ibid, p. 224.

(A X2 X4
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LORD MAHAVIRA AND HIS DISCIPLES *
—H.H. Wilson

The twenty-fourth Tirthankara Mahévira’s first birth, which
occured at a period indefinitely remote, was as Nayasara, head
man of a village, in the country of Vijaya, subject to Satrumardana.
His piety and humanity elevated him next to the heaven called
Saudharma, where he enjoyed happiness for some oceans of
years. He was next born as Marichi, the grandson of the first
Tirthankara Rishabha, then transferred to the Brahmaloka, whence
he returned to earth as a worldly-minded and sensual Brahman,
the consequence of which was his repeated births in the same
caste, each birth being separated by an interval passed in one of
the Jain heavens, and each period of life extending to many lakhs
of years. He then became Visvabhuta, prince of Rajagriha, and
next a Vasudeva, named Triprishtha, from having three back
bones: his uncle and foe in a former life, Visabhanandi, was born
as his Protagonist, or Prativasudeva, named Asvagriva or
Hayagriva, and was, in the course of events, destroyed by the
Vasudeva, a palpable adaptation of the Pauranic legend of Vishnu
and Hayagriva. Triprishtha having put his Chamberlain cruelly to
death was condemned to hell, and again born as a lion : he
migrated through various forms, until he became the Chakravartti
Priyamitra, in the division of the world Mahavideha. After a
victorious reign of eighty-four lakhs of years he became an ascetic
for a further period of a hundred lakhs, and was then translated
to one of the higher heavens. Thence he returned to earth in the
Bharata division as Nandana, the son of Jitasatru, who adopted
a life of devotion and diligently adored the Jinas. After an existence
of twenty-five lakhs of years he was raised to the dignity of king of
the gods in the Pushpottara heaven, in which capacity he

* Religious Sects of the Hindus, Sushil Gupta (India) Put. Ltd. Calcutta, 1958.
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preserved his anciefit faith, offering flowers to, and bathing daily
the one hundred and eight images of the Arhats. Such exalted
piety was now to meet with its reward, and the pains of existence
were to be terminated in the person of the Tirthankara Mahavira,
or Varddhamana.

On the return of the spirit of Nandana to earth it first animated
the womb of the wife of a Brahman, but Mahendra disapproving
of the receptacle as of low caste transferred it to the womb of Trisala,
wife of Siddhartha, of the family of lkshvaku, and prince of Pavana,
in Bharatakshetra. Mahavira was born on the thirteenth of the light
fortnight of Chaitra: the fifty-six nymphs of the universe assisted at
his birth, and his consecration was performed by Sakra, and the
other sixty-three Indras. The name given by his father was
Varddhamana as causing increase of riches and prosperity, but
Sakra gave him also the appellation of Mahavira as significant of
his power and supremacy over men and gods.

When arrived at maturity, Mahavira was prevailed upon by
his parents to marry Yasoda, daughter of the prince Samaravira.
By her he had a daughter, Priyadarsana, who was married to
Jamali, a prince, one of the Saint’s pupils, and founder of a schism.
Siddhartha and his wife died when their son was twenty-eight
years old, on which Mahavira adopted an ascetic life, the
government devolving on his elder brother Nandivarddhana. After
two years of abstinence and self-denial at home he commenced
an erratic life, and the attainment of the degree of a Jina.

During the first six years of his peregrination, Mahéavira
observed frequent fasts of several months’ duration, during each
of which he kept his eyes fixed upon the tip of his nose, and

maintained perpetual z:lence. He was invisibly attended by a '
Yaksha, named Siddhartha, who, at the command of Indra,
watched over his personal security, and where speech was
necessary acted as spokesman. At Natanda, a village near
Rajagriha, Mahavira acquired a follower named Gosala, so called
from his birth in a cow-house, a man of low caste and vulgar
propensities, and who acts as a sort of buffoon.! He is involved in
repeated difficulties and not infrequently receives a beating, but
when free from fault, the Yakshas, who attend on Siddhartha, come
to his aid, and destroy with fire the houses and property of his
assailants. Amongst other enemies he provokes the followers of
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Varddhana Suri, the disciple of Chandra-acharya, a teacher of the
Jaina faith, according to the doctrines of Parsvanath. In the course
of the dispute it appears that “the followers of Parsvanath wore
clothes, whilst Mahavira was indifferent to vesture, and the latter
consequently belonged to the division of the Jains called
Digambaras, or those who go naked, whilst Parsvanath’s disciples
were Svetambaras, dressed in garments.2 During the six years
expended in this manner Mahévira visited number of places, most
of which appear to be in Bihar and the adjacent provinces, as
Rajagriha, Sravasti near Oudh. Vaisali, which is indentified with the
capital of Bihar and others.

Proceeding on his pereginations Mahéavira voluntarily
exposed himself to be maltreated by the Mlechchha tribes of
Vajrabhumi, Suddhibhumi, and Lat, or Lar, the countries
apparently of the Gonds, who abused and beat him, and shot at
him with arrows, and baited him with dogs, to all which he offered
no resistance, and indeed rejoiced in his sufferings ; for, however
necessary to personal purification, it is not the duty of a Jain ascetic
to inflict tortures upon himself——his course of penance is one of
self-denial, fasting and silence, and pain, however meritorious its
endurance, must be inflicted by others, not himself. At the end of
the ninth year Mahavira relinquished his silence in answer to a
question put by Gosala, but continued engaged in the practice of
mortification and in an erratic life. His squire having learned from
him the possession of the Tejalesya, or power of ejecting flame, and
having learned from certain of the disciples of Parsvanath, what is
technically termed the Mahanimitta of the eight Angas, intending -
probably their scriptural doctrines, set up for himself as a Jina, and
quitted his master.

Indra having declared that Mahéavira’s meditations could
not be disturbed by men or gods, one of the inferior spirits of
heaven, indignant at the assertion, assailed the Sage with a variety
of horrors and temptations, but in vain, Mahavira’s pious
abstraction was unbroken. He then wandered about and visited
Kausambi. The capital of Satanika, where he was received with
great veneration, and where his period of self-denial ended in
perfect exemption from human infirmities. The whole of the time
expended by him in these preparatory exercises was twelve years

- and six months, and of this he had fasted nearly eleven years. His



Lord Mahavira and his Disciples 21

various fasts are particularised with great minuteness, as one of
six months, nine of four months each, twelve of one month, and
seventy-two of half a month each, making altogether ten years
and three hundred and forty-nine days.

The bonds of action were snapped like an old rope, and the
kevala, or only knowledge attained by Mahavira on the north
bank of the Rijupalika, under a Sal tree, on the tenth of the light
fortnight Vaisakha, in the fourth watch of the day, whilst the moon
was in the asterism Hasta. Indra instantly hastened to the spot,
attended by thousands of deities, who all did homage to the Saint,
and attended him on his progress to Apapapuri, in Behar, where
he commenced his instructions on & stage erected for the purpose
by the deities, a model of which is not uncommonly represented
in Jain temples. The following is the introductory lecture ascribed
to Mahavira by his biographer.

“The world is without bounds, like a formidable ocean; its
cause is action (Karma) which is as the seed of the tree. The being
(diva) invested with body, but devoid of judgement, goes like a
well-sinker ever downwards by the acts it performs, whilst the
embodied being which has attained purity goes over upwards by
its own acts, like the builder of a palace. Let not any one injure
life, whilst bound in the bonds of action; but be as assiduous in
cherishing the life of another as his own. Never let any one speak
falsehood, but always speak the truth. Let every one who has a
bodily form avoid giving pain to others as much as to himself. Let
no one take property not given to him, for wealth is like the external
life of men, and he who takes away such wealth commits as it
were murder. Associate not with women, for it is the destruction
of life : let the wise observe continence, which binds them to the
Supreme. But not encumbered with a family, for by the anxiety it
involves the person separated from it falls likean ox too heavily
laden. If it be not in their power to-shun these more subtle
destroyers of life, let those who desire so i0 do avoid at least the
commission of all gross offences.”

When Mahéavira’s fame began to be widely diffused, it
attracted the notice of the Brahmans of Magadha, and several of
their most eminent teachers undertookto refute his doctrines.
instead of effecting their purpose, however, they became converts,
and constituted his Ganadharas, heads of schools, the disciples
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of Mahéavira and teachers of his doctrines, both orally and
scripturally. It is of some interest to notice them in detail, as the
epithets given to them are liable to be misunderstood, and to lead
to erroneous notions respecting their character and history.

This is particularly the case with the first, Indrabhuti, or
Gautama, who has been considered as the same with the Gautama
of the' Buddhists, the son of Mayadevi, and author of the Indian
metaphysics.® That any cerihexion exists between the Jain and the
Brahmana Sage is, at least, very doubtful; but the Gautama of the
Buddhists, the son of Suddhodana and Maya, was a Kshatriya, a
prince of the royal or warrior caste. All the Jain traditions make their
Gautama a Brahman, originally of the Gotra, or tribe of Gotama
Rishi, a division of the Brahmans well known, and still existing in
the South of India. These two persons therefore cannot be
identified, whether they be historical or fictitious personages.

Indrabhuti, Agnibhuti, and Vayubhuti are described as the
sons of Vasubhuti, a Brahman of the Gotama tribe, residing at
Govara, a village in Magadha: from their race, Hemachandra, in
the Commentary on the Vocabulary,* observes, they are all called
Gautamas. Wyakta and Sudharma were the sons of Dhanamitra
and Dhammilla, two Brahmans of Kollaka, the former of the
Bharadwaja, and the latter of the Agnivaisya tribe. Mandita and
Mauryaputra were half brothers, the sons of Vijayadevi by
Dhanadeva and Maurya, two Brahmans of the Vaisishtha and
Kasyapa races, but cousins by the mother’s side, and consequently
according to the custom of the country, it is stated, the one took
the other’s widow to wife upon'his decease. Akampita was the
son of a Maithili Brahman, of the Gautama tribe; Achalabhrata,
of a Brahman of Oudh, of the Harita family; Metarya was Brahman
of Vatsa, of the Kaundinya tribe; and Prabhasa, a Brahman of
the same race, but a native of Rajagriha in Bihar. These are the
eleven Ganadharas, helders or masters of Jaina schools, although,
before their conversion, learned in the four Vedas, and teaching
the doctrines contained in them.

These converts to Jain principles are mostly made in the same
manner : each comes to the Saint, prepared to overwhelm him
with shame, when he salutes them mildly by name, tells them the
subject that excites their unuttered doubts and solves the difficulty,
not always very satisfactorily or c!istinctly, it must be admitted ; but
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the whole is an epitome of the Jain notions on those subjects which
chiefly engage the attention of the Hindu philosophers.

Indrabhuti doubts whether there be life (Jiva) or not—
Mahavira says there is, and that it is the vessel of virtue and vice,
or where would be the use of acts of virtue or piety.

Agnibhuti questions if there be acts (Karma) or not, to which
Mahauvira replies in the affirmative, and that from them proceed
all bodily pleasure and pain, and the various migrations of the
living principle through different forms.

Vayubhuti doubts if life be not body, which the sage denies.
as the objects of the senses may be remembered after the senses
cease to act, even after death, that-is, in a succeeding state of
existence occasionally. Vyakta questions the reality of elementary
matter, referring it with the Vedantists to illusion; the Sage replies
that the doctrine of vacuity is false, illustrating his position rather
obscurely by asking if there are no other worlds than the
Gandharva, cities of dreams, or castles in the air.

Sudharma imagines that the same kind of bodies which are
worn in one life will be assumed in another, or that human being
must be born again amongst mankind; for as the tree is always of
the seme nature as the seed, so must the consequences of acts, in
a peculiar capacity, lead to results adapted to a similar condition.
This Mahavira contradicts, and says that causes and effects are
not necessarily of the same nature, as horn, and similar materials
are convertible into arrow-barbs, and the like.

Mandita has not made up his mind on the subjects of
bondage and liberation, (Bandha and Moksha) ; the Jina explains
the former to be connexion with and dependence on worldly acts,
whilst the latter is total detachment from them, and independence
of them effected by knowledge.

Mauryaputra doubts of the existence of gods, to which
Mahavira opposes the fact of the presence of Indra, and the rest
around his throne. They cannot bear the odour of mere mortality,
he adds; but they never fail to attend at the birth, inauguration,
and other passages of the life of a Jina.

Akampita is disposed to disbelieve the existence of the spirits
of hell, because he cannot see them; but the Sage says that they are
visible to those possessing certain knowledge, of whom he is one.

Achalabhrata is sceptical as to the distinction between vice
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and virtue, for which Mahavira rebukes him, and desires him to
judge of them by their fruits : length of days, honourable birth,
health, beauty and, prosperity being the rewards in this life of
virtue ; and the reverse of these the punishments of vice.

Metarya questions a future existence, because life having
no certain form must depend on elementary form, and
consequently perish with it ; but Mahavira replies, that life is
severally present in various elementary aggregates to give them
consciousness, and existing independent of them, may go
elsewhere when they are dissolved. He adds, in confirmation of
th2 doctrine, that the Srutis and Smritis, that is, the scriptural
writings of the Brahmanas, assert the existence of other worlds.

The last of the list is Prabhasa, who doubits if there be such
a thing as Nirvana, that state of non-entity which it is the object of
a Jaina saint to attain. The solution is not very explicit. Nirvana is
declared to be the same with Moksha, liberation, and
Karmakshaya, abrogation of acts, and that this is real is proved
by the authority of the Veda, and is visibly manifested in those
who acquire true knowledge.

According to this view of the Jain system, therefore, we find
the vital principle recognised as a real existence animating in
distinct portions distinct bodies, and condemned to suffer the
consequences of its actions by migrations through various forms.
The reality of elementary matter is also asserted, as well as of
gods, demons, heaven, and hell. The final state of the vital and
sentient principle is left rather obscure, but as its actual and visible
exemption from human acts is taught, it follows that it is exempt
from their consequences or repeated births in various shapes,
and therefore ceases to be in any sensible or suffering form. It is
unnecessary to dwell longer on the subject here, as we shall have
occasion, to recur to it.

After the conversion of these Brahmans and their disciples,
Mahavira instructed thein further in his doctrines, and they again
taught them to others, becoming the heads of separate schools.
Akampita and Achalabhrata, however, and Metarya and Prabhasa
taught in common, so that the eleven Ganadhipas established
but nine Ganas or classes.>

Having thus attained the object of his penance and silence,
Mahavira, attended by his disciples, wandered about to different
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places, disseminating the dJain belief, and making numerous
converts. The scene of his labours is mostly along the Ganges, in
the modern districts of Bihar and Allahabad, and principally at
the cities of Kausambi and Rajagriha, under the kings Sasanika
and Srenika, both of whom are Jains. The occurences described
relate more to the disciples of the Saint than to himself, and there
are some curious matters of an apparently historical character.
There is also a prophetic account of Hemachandra himself, and
his patron Kumara Pala of Gujarat, put into the mouth of Mahavira;
but these are foreign to our present purpose, which is confined to
the progress of the Jain sage.

Mahavira having completed the period of his earthly career,
returned to Apapapuri, whither he was attended by a numerous
concourse of followers of various designations. However fanciful
the enumeration, the list is not uninstructive, as it displays the use
of various terms to signi/fy different orders of one sect, and not, as
has been sometimes erroneously supposed, the sect itself.
Sramanas, Sadhus and Sravaks may be dJains, but they are not
necessarily so, nor do they singly designate all the individuals of
that persuasion. Vira's train consists of Sadhus, holy men, fourteen
thousand; Sadhwis, holy women, thirty-six thousand; Sramanas,
or ascetics, versed in the fourteen Purvas, three hundred;
Avadhijnanis, those knowing the limits or laws, one thousand and
three hundred ; Kevalis, or detached from acts, seven hundred,;
Manovits, possessors of intellectual wisdom, five hundred; Vadis,
controversialists, four hundred; Sravakas, the male laity, one lakh
and fifty-nine thousands ; and Sravikas, female hearers of the word,
double that number, or three lakhs eighteen thousand. The only
Ganadharas present were Gautama and Sudharma, the other nine
having attained felicity, or having died before their master.

The period of his liberation having arrived. Mahéavira resigned
his breath, and his body was burned by 8akra and other deities, who
divided amongst them such parts as were not destroyed by the
flames, as the teeth and bones, which they preserved as relics; the
ashes of the pile were distributed amongst the assistants: The gods
erected a splendid monument on the spot, and then returned to
their respective heavens. These events occurred on the day of new
moon, in the month Kartik, when Mahéavira was seventy-two years
of age, thirty of which were spent in social duties, and the rest in
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religious avocations, and he died two hundred and fifty years after
the preceding Jina, Parsvanath: no other date is given, but in the
passage, in the prophetic strain above alluded to, it is mentioned that
Kumara Pala will found Anabhilla Pattan, (formerly called Analavata)
and became the disciple of Hemachandra, one thousand six
hundred and sixty-nine years after the death of Mahavira.

The conversion of Kumara Pala occured about A.D. 1174
and consequently the last Jina expired about five hundred years
before the Christian era. According to other authorities the date
assigned to this event is commonly about a century and g half
earlier, or before Christ six hundred and sixty-three, but
Hemachandra is a preferable guide, although, in point of actual
chronology, his date is probably no more to be depended upon
than those derived from other sources.

1.  Some curious and unintelligible things are related of this individual, which
suggest a suspicion that the author had in view some of the oriental legends
relating to Mani or Manes. The birth of Gosala in a cow-house may or may
not refer to Christianity; but it is also observed that his father and mother
carried about a Chitra pattika, a painted cloth or picture, which Gosala stole
from them, and that when he adopted the service of Mahavira, he abandoned
the heresy of the picture, chitraphalakapashandam vihaya.

2.  They reply to Gosala's enquiry: “We are the pupils of Parsva, free from

restraint”—to which he rejoins: “How can you be free from restraint,

encumbered with clothes and the like? These heretical practices are adopted
merely for a livelihood: wholly unfettered by clothes and such things, and
disregarding the body, the followers of such a teacher as mine is, are the
only persons exempt from restraint.” Further confirmation of Mahavira and

his followers being Digambaras-occurs in various places, especially in a

passage where Gosala gets beaten; and almost killed by the women of a

village in Magadha, because he is a naked Sramara, or mendicant.

R. AS. Transactions, Vol. I, p.538.

[SI. 31. Weber, Ueber das Satrunjaya Mahatmyam, p.3-5])

[Senol. ad sl. 31. p.292. Weber. 11. p.4.].
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LIFE OF LORD MAHAVIiRA
—S.K. Aiyangar

The venerable ascetic Mahavira, in the age and time of which
we speak, met with five propitious conjunctions under the
constellation (Kathuttarai) Uttaraphalguni, which were as follows:
he descended from above in Uttaraphalguni, and entered on the
embryonic state; in Uttaraphalguni he was removed from one
womb to another; he was born also; he was shaved likewise, and
from being a householder became a houseless wanderer, and
lastly, in Uttaraphalguni, he obtained that real and supreme
wisdom and perception, which is infinite in its subjects,
incomparable in its kind, imperturbable, free from all obscurity, a
touchstone for all other things, and perfect in all its parts. It was
under Svati, however, that the lord obtained Nirvana (cessation
from action, and freedom from desire).

" In this age, and at that time, the adorable ascetic Mahévira,
in the summer season, in the fourth month, in the right demi-
lunation, during the increasing moon of Ashadha, and on its sixth
day, descended from the all-joyous super-celestial abode called
Pushapottara, which, like the lotus among flowers, is the chief of
all the super-celestial abodes. During the currency of this
Avasarpani (age), after the Happy age (consisting of four hundred
billions of oceans of years) had passed, and the Happy age also
(of three hundred billions), and the Happy mixed with Misery
likewise (of two hundred billions), and the Miserable tinged with
Happiness except forty-two thousand and seventy-four years, and
eight months and a half; after twenty one Tirthankaras had been
born, of the tribe of lkshvaku, and family of Kasyapa, and two in
the Harivamsa tribe, and family of Gautama; twenty-three
Tirthankaras had then passed away, when the adorbale ascetic
Mahavira, the last of the Tirthankaras, and pointed out as about
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to obtain this dignity by those who preceded him, took up his
abode as a foetus in the womb of Brahmani Devananda, of the
family of Jalandhara, wife of Rishabha Datta Brahman, of the
family of Kodala, of the city of Kundagama, at the middle of the
night, at a fortunate conjunction of the moon and planets, having
left his heavenly banquet, quitied his celestial abode, and laid
aside his former body. In reference to this transaction there are
three kinds of knowledge the-adorable ascetic Mahavira may be
supposed to have had; that he was to descend, that he had to;
that he was descending, that he had not; and that he had
descended that he had.

On that very night on which the adorable ascetic Mahavira
took the form of an embryo in the womb of Devendanda, of the
family of Jalandhara, the same Devananda was lying on her couch,
and after sleeping a short time wakened up after seeing the
following most excellent, prosperity-foreboding ‘evil-destroying,
wealth-conferring, fortunate, delightsome objects in a dream.
The objects were as follows: an elephant, a bull, a lion, the goddess
Lakshmi, a garland of flowers, the moon, the sun, a military ensign,
a large jar, the lotus lake, the sea (of milk), the celestial residence
of the sages, a collection of pearls, a smokeless flame of fire.

Thereon Rishabha Datta Brahman, having carefully
apprehended the matter she had laid before him, glad and
delighted thus addressed Devananda.: “O beloved of the gods,
you have seen a dream foreboding prosperity; beloved of the
gods, a most fortunate dream; beloved of the gods, a pleasure-
giving dream; a dream, the source of felicity. This much is most
certain, yes at the end of nine full months and seven and a-half
nights, a child shall be born with well-shaped hands and feet,
perfect in every member of his body, with every lucky mark,
mole, and characteristic, proportioned in height, weight, and
thickness, with every limb fully developed, and perfect in beauty,
with a form resembling the moon, graceful and pleasing to the
eye; to such an entirely lovely child will you give birth. On leaving
the state of childhood, he will be perfect in all the inferior branches
of knowledge, and after entering on the state of youth, he will
soon become able to repeat, defend, and uphold the four Vedas,
the Rig Veda, Yajur Veda, Sama Veda, and the Atharvana Veda.
and the Itihasa ( History ), which is considered a fifth Veda, and
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the Nighanta ( Lexicon ), which may be termed a sixth; the body
of divinity with all its members, and know also their hidden
meaning. He will be acquainted with the six subsidiary members
of the Veda, and the sixth philosophical system ( the Sankhya ),
with Mathematics, the Institute which directs the rites and
ceremonies, Grammar, Prosody, Analysis of words, Astronomy,
and other Brahmanical Scriptures, especially that relating to the
state of an ascetic; in all of these he will become a proficient.
Thou, O beloved of the gods, hast indeed seen a dream that
forebodes prosperity.”

After a little while, reflecting within himself on the subject
before him, the following thoughts occurred to the mind of Sahara,
prince and king of the gods; surely such a thing as this has never
happened in past, happens not in present, nor will happen in
future time, that an Arhat. a Chakravarti, a Baladeva or a Vasudeva
should be born in a low caste family, a servile family, a degraded
family, a poor family, a mean family, a beggar’s family or a
Brahman's family; but, on the contrary, in all time past, present,
and to come, an Arhat, a Chakravarti, a Vasudeva, receives birth
in a noble family, an honourable family, a royal family, a Kshatriya
family, as in the family of lkshvaku, or the Harivams’a family, or
some such of pure descent.

The best thing then that can be done is to withdraw the
venerable ascetic Mahavira, last of the Tirthankaras, as pointed
out by his predecessors, from the womb of Devananda, and place
him in that of Tris’ala, the Kshatrayani, of the family of Vasistha,
wife of Siddhartha, the Kshatriya, of the family of Kas’yapa, both
of pure Kshatriya descent. '

Harinegamesi, chief of the heavenly messengers, having
received the commands of S’akra, king and chief of the gods,
arrived at Jambudvipa, at the house of Rishbha Datta. On
entering, he at once saw the worshipful ascetic Mahéavira, and
prostrated himself before him. Then having cast Davananda, with
all her attendants and family, into a deep sleep, having removed
all impure water, he took out what was pure, and without injuring
or paining the adorable ascetic Mahéavira, he placed him
surrounded with a divine lustre, in the palm of one hand, and
covering him with the other, carried him off to the Kshatriya
division of Kundagrama, to the house of the Kshatriya Siddhartha,
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where was his wife Tris’ala; having then cast her and her attendants
into a deep sleep, without injury or pain, he introduced the
adorable ascetic Mahavira in the womb of Kshatrayani. When he
had performed this service, he returned and reported to his lord
that he had performed what he was commanded to do.

In the same night that the adorable ascetic Mahéavira was
removed to the womb of Tris’ala, she was lying in her splendid
mansion, she saw the sam;.buﬁeen propitious dreams that the
Brahmani Devananda saw, after which she wakened up, and fixing
the dreams firmly in her memory, and descending from her couch
by means of a footstool, went to the place where the Kshatriya
Siddhartha was lying in his bed asleep; after being seated, thus
in sweet accents addressed him :— “O my lord, while [ was this
evening sleeping in my splendidly furnished apartments, [ saw
the following objects in a dream, viz., an elephant, a bull, etc. Tell
me then, my lord, what good fortune, happiness, these fourteen
dreams forebode.” King Siddhartha, glad and delighted; after fully
grasping with his mind, and reflecting again and again on the
dreams, while “he summoned up all his powers of intellect and
reason, having comprehended their meaning, thus explained it
to Trisala. Such shall be thy son; and when he passes from the
state of chi'dhood to that of youth, he will be perfect in all the
common branches of knowledge, and as a youth will be brave,
heroic, powerful, well built, capable of leading armies; in a word,
a king of kings. Thou hast seen, therefore, a most propitious
dream:” — and this he repeated two or three times.

In the morning, at the first dawning of the day, Siddhartha
attended by the commanders of the troops, and heads of
departments, the vice-regent, the heads of the police, chief of the
royal messengers, counsellors, inferior and superior astrologers,
warders, cabinet ministers, slaves, and personal attendants,
citizens, with the lawyers and bankers, commanders cf the forces,
commanders of the chariots, couriers, and sealers, issued, forth
the king and lord of men, the bull and lion among men, lovely to
behold as the moon after emerging from a large white cloud,
shining among the surrounding stars and planets, and came
outside to the place where the hall of audience was, and sat down
upon his throne, which was placed so as to face the east. In the
north-east quarter were placed eight seats of honour, covered
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with cloth white as the flowers of the white mustard plant. Beyond
these again, at a respectful distance, there was drawn a curtain
fringed with jewels, and of the finest city manufacture, embroidered
with images of stags, bulls, horses, men, crocodiles, birds, serpents,
heavenly choristers, eight-legged deer, Tibetan cows, and
elephants, wi'h forest flowers and water lilies, forming, a perfect
screen from tae multitude. Within this was set a throne covered
with the purest white cloth, and fringed with gold and jewels, for
Queen Trisala, soft and easy to sit on. Having then called the
royal messengers, King Siddhartha thus addressed them : —*‘O
beloved of the gods, go quickly and call a sage skilled in the
Institute of the eight kinds of prognostics, learned in all the Sastras,
and especially skilled in the interpretation of dreams. “O beloved
of the gods, the noble Tris’ala, to-night, after having slept a short
time, saw, in her own splendid apartments, the following fourteen
dreams : An elephant, a bull ( as before ). Tell me what particular
good fortune, and special felicity, these dreams portend.”
Thereupon the interpreters of dreams, with glad and joyous hearts,
having heard.the request of the noble Siddhartha, one of them,
citing the texts from the Institute of Dreams, spoke as follows: —
“O beloved of the gods, we have diligently searched the Institute
of Dreams, and find that there are forty-two common dreams,
and thirty extraordinary dreams, in all seventy two. And it is further
said, that the mother of an Arhat (highest order of Jain saint), or
Chakravarti (emperor), sees fourteen of the thirty extraordinary
dreams at the period of such child’s conception. It is further stated
that the mother of a Vasudeva, on such an occasion, sees seven,
and then awakes; and the mother of a Baladeva, four; while the
mother of a Mandalika Raja (dependent king), sees one. Since,
then, O beloved of the gods, the noble Trisala has seen the whole
of the fourteen propitious dreams; this portends the obtaining of
wealth, the obtaining of felicity, the obtaining of a son, the
obtaining of joy, the obtaining of sovereignty,—and all this, O
beloved of the gods, without any sort of doubt. Accordingly, after
nine months and seven and. a half days, the noble Tris'ala will
bring forth a son, who shall be a royal standard to his family,
......... an emperor of the four regions-of the world, a conqueror of
the passions, and also emperor of the four virtues. Such, O beloved
of the gods, is the purport of the propitious dreams the noble
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Tris’ala saw.” Having then loaded them with sweetmeats, sweet-
smelling garlands, garments, ornaments, and such gifts as were
due to them, King Siddhartha, with the highest reverence and
honour, dismissed the interpreters of dreams.

It was in the summer season, in the first month, in the
second demlunation, during the bright half of the moon of Chaitra,
on the thirteenth day, after a gestation of nine months and seven
and a half days, that the venerable ascetic Mahavira was born, a
faultless child, when the planets were at their greatest elongation,
and when they were in a fortunate conjunction with the moon. It
was at midnight, under the constellation of Uttara Phalguni, at a
lucky conjunction of the moon and planets, that the event took
place.

The venerable ascetic Mahavira was learned and intent on
the acquisition of knowledge, perfect in his form, and free from
all defects, benevolent and affable in disposition. Thirty years he
lived as a householder, but after the departure to the abode of the
gods of his father and mother, he determined to carry out his
purpose, and obtained the consent of his brother, who had now
become king. While the venerable ascetic Mahavira was yet living
in the society of men, and following the religious practice of a
householder, he had obtained incomparable, all-manifesting
indestructibie intelligence and perception. Therefore by this
incomparable, all manifesting intelligence and perception, clearly
seeing that the time of his initiation had arrived, he abandoned in
fixed resolve all his silver, abandoned all his gold, his wealth,
kingdom, country, army, chariots, treasury, store-houses, city,
private apartments, and society ; and taking his money, golden
ornaments, Jewels, precious stones, pearls, conchs, corals, rubies,
and other precious stones, he distributed them in charity, and
divided them among his relations. Thereupon the adorable ascetic
Mahavira accompanied also with all his wealth, all his glory, all
his troops, all his chariots, all his attendants, all his magnificence,
all his ornaments, all his grandeur, all his wealth, all his subjects,
all his dancers, all his musicians, all the members of the female
apartments, in the midst of all these attendants, and while all
those musical instruments were sounding, he proceeded through
the midst of Kundanagar, to the garden called the Prince’s Park,
where the As’oka ( Free from Sorrow ) tree grew ; under it he
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alighted from his palanquin of state, and stripped himself of all
his garlands, jewels, and ornaments; he then performed the fast
of abstinence from six meals without drinking water, and having
torn out five locks of his hair, he then, under the constellation
Uttara Phalguni, at a fortunate conjunction of the moon, assumed
the garment of the gods, and all alone, without a companion,
and having been shaved, from a householder he became a
houseless pilgrim. The adorable ascetic hero for one year and a
month wore clothing, afterwards he went robeless, and had no
vessel but his hand. The adorable ascetic Mahévira, for twelve
years and full six months, entirely neglected his body, and laid
aside all care of his person, and with whatever things he was
brought in contact, whether gods, men, or other animals, whether
pleasing or displeasing, he conducted himself with perfect patience
and equanimity and felt nothing dispirited by the wretchedness
of his condition. The adorable ascetic Mahavira was now
houseless, a wanderer, a speaker of the truth, eating only what
had no fault, having no vessel either to receive presents, or to
make oblations, altogether free from pride, perturbation, sin and
selfishness, having no gold, plate, nor coin; and as water does
not enter the substance of tHe brazen vessel that is dippend into
it, nor sound into that of the conch which emits it, so his soul was
not subject to the accidents of mortality, but like the firmament,
raised above the world, unrestrained like air and fire, and pure as
the showers in spring. His person resembled pure gold, and was.
of the colour of pure honey or fire; and yet he was patient as the
earth, trodden on by the feet of all the world—he had no
attachment or til binding him to the world. These ties are of four
kinds: articles of possession, place, time, affections.

On finishing the rest of the rainy season, the venerable ascetic
Mahavira travelled eight months, during kot and cold weather,
remaining a night at a village, and five in a city, esteeming the
dust of ill-flavoured wood and of sandal-wood the same; looking
on grass and pearls, gold and a clod of earth, pleasure and pain
as all alike, bound neither to this world nor to the world to come,
desiring neither life nor death, wholly superior to worldly
attachments, setting himself to slay the enemy, Works. Thus did
he labour for twelve years in the road that leads to absolute repose
(Nirvana), to attain perfect wisdom and perception, religious
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practice, abstraction from the love of home and country, power,
indifference to every object, readiness to obey, patience, freedom
from desire, self-restraint, joy; truth, mercy and perfection in
austerity. In the second half of the thirteenth year, when half a
month had elapsed in the summer season, in the second month
of summer, the month Vais’akha, in the fourth demilunation, the
tenth day after the full moon, when the shadow was going
eastward, and one watch remaired on the day called Savita, and
the Muhurta called Vijaya;’ét the town of Trimbhikagrama, outside
the town, at a river called Rituvalika, at a moderate distance from
the Yaksa temple, called Vairyavartta, in the field of a husbandman
named Sama, under a Sal tree, sitting in a crouching posture as
one does in milking a cow, while inflaming his mind with devotion
on the heated earth, and after the fast of six meals without the
use of water, under the constellation Uttara Phalguni, at the time
of a fortunate lunar conjunction, while he was engaged in abstract
meditation, he obtained infinite, incomparable, indestructible,
unclouded, universal, perfect, certain supreme intelligence and
perception. Thereupon the adorabel ascetic hero having become
an Arhat (worthy of divine hounours), a Jina.(a conqueror of the
passions), a man of established wisdom, omniscient, all-percipient,
he knew and saw all the qualities of the three worlds inhabited by
gods, men and demons, being perfectly acquainted with all the
comings and goings, staying and movements of all living creatures,
in all worlds, as well as with their mental congitations, lawful and
unlawful enjoyments and their open and concealed actions; being
an Arhat, (one from whom nothing is concealed), and the
undisguised object of worship to all beings. At that time, then,
having obtained a perfect knowledge and perception of all the
qualities and conditions of all living creatures, in all the world,
characterized by mental, vocal, or bodily attributes, he continued
ever after to enjoy the same.

At this time the adorable ascetic Mahavira came to the town
Asthigrama, and spent there the first rest of the rainy season.
Proceeding then to Champa and Prishtachampa he there spent
three, at Vanijyagrama near Vaisali he spent twelve, and in the
village of Nalanda near Rajagriha fourteen, six at Mithila, two at
Bhadrika, one at Alambhika, one at S'ravasti, one at Panitabhumi,
and the last of the rainy season he spent at Papa, where reigned
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King S’astipala. There having spent the season of rest at the royal
court, in the fourth month, in the seventh demi-lunation, on the
night immediately preceding the new moon, was the time of the
adorable ascetic hero completed, his earthly career finished, the
bands of decay and death loosed, and he entered on a state of
perfect bliss, wisdom, liberty, freedom from care and passion, and
absence of all pain.

On the night on which the adorable ascetic hero was
delivered from all pain, Gotama Indrabhuti, the chief of his
perfectly initiated disciples, had the bonds of affection by which
he was tied to his preceptor cut asunder, and attained infinite.
certain, and supreme intelligence and perception. On the same
night the Navamallika and Navalechhiki, kings who reigned at
Kasi and Kosala, after performing the fast of the new moon and
sitting awhile motionless, said, “Since the light of intelligence is
gone, let us make an illumination of material substances.” On the
same night the planet Kshudra Bhasmaka, destined to continue
two thousand years, ascended the natal constellation of the Lord
Mahavira, and as long as it continues there, there will be a great
waning of piety and religious worship, among male and female
ascetics and religious persons, but when the planet descends from
that constellation, ascetism and piety will blaze forth with new
brilliance.

The venerable ascetic Mahavira lived thirty years as »
householder, and then twelve years and six months and a full
half month more a sage only in outward guise; thirty years less
six and a holy month in the exercise of perfect wisdom, altogether
having lived seventy-two years. At that time the four Charans* of
this Avasarpini, i.e. Vedani, Ayu, Nama, and Gotra, were finished,
and the fourth Ara, called Dukhamasukhama, had all expired
except three years, and eight and a half morths, in the city of
Papa (Mag. Pawa), alone without a companion, performing the
fast in which abstinence is kept up for three full days and nights,
without even tasting water, under the constellation Svati, at a
fortunate conjunction of the moon, in the morning, the lord sat
down upon his lotus seat, while the public reading of the fifty-fifth
lesson, which speaks of the fruits of rightecusness and of sin, was
going on. At that time repeating without a prompter the sixty-
sixth, called the chief lesson, he obtained emancipation, and
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entered on a state of freedom from passion, and absence of pain.

After nine hundred yearsfrom his departure had elapsed,
and in the eightieth year of the currency of the tenth hundred,
this book was written, and was publicly read in the currency of
the ninety-third year.

t0000
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LORD MAHAVIRA AND HIS TEACHINGS
—Dalsukh Malvania

Antiquity of Jainism

Whatever exists in the name of Jaina literature is post-
Mahévira. No doubt there are references to Parsva and other
Tirthankaras but only on their authority nothing can be proved or
disproved. We should take into account the other ancient and
contemporaneous literature and also archaeological and other
evidences.

In the Vedic literature we find names like Rsabha, Aristanemi
and such others but by mere names nothing can be proved. At
the most we can say that such names were common in those
days. Nothing more than that can be said. Life of Rsabha narrated
in the Bhagavata can probably prove this much that he was a
welknown person in the Puranic tradition also or that the story of
Rsabha as described by the Jainas so attracted the attention of
the author of Bhagavata that he in his own way adapted it. Or, it
can be said that in Rsabha Vedic and non-Vedic authors found a
person whom they could accept equally. But all this does not
prove that Rsabha was the first founder of Jainism in the period
of time which is beyond our capacity to count. The words such as
Kesin or Vatarasana in the Vedas can prove ncthing more than
what they primarily mean. The tenets that go by the name of
Jainism cannot definitely be suggested by those simple words.
There is no archaeological or such other proof lying outside the
pale of the Jaina literature to prove the existence of Jainism even
before 1000 B.C. The nude images found in Mohen-jo-Daro can
prove nothing more than that they are nude. On the basis of
those nude images some may say that in those days yoga-tradition
was prevalent among the people of Mohen-jo-daro. But this is
simply a conjecture. We can say nothing definitely until the seals
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found there are deciphered. Indra is called Purandara because
he destroyed Puras or cities. And it is said that he killed Yatis. We
do not know as to who these Yatis were. This much can be
conjectured that Indra was responsible for the destruction of the
city civilization and he had some enmity with these Yatis. Whether
or not to connect the Sramanic Religious with these Yatis is an
open question for the scholars to decide. At this juncture this
much can be said that the tradition of Yatis is continued throughout
the history of Sramanic cults which stand mainly for spiritual gain
rather than for material prosperity whereas the early Vedic religion
propounded by the Vedas stands for material prosperity.

Without any dcubt we can accept the existence of the
Nirgranthas in the times of Buddha. As Mahavira was the senior
contemporary of the Buddha we can say that antiquity of Jainism
goes upto 6th Century B .C. And if the date given by the Jainas
for Parsva is correct and if there is no legitimate doubt about that
date we can hold that Jainism was prevalent even before 8th
Century B.C. According to Jainas 22nd Tirthankara Neminatha
or Aristanemi is contemporaneous with Krsna. So, we can go
further and opine that even in the 14th Cent. B.C. tradition of
Jainism, was probably present in India but we do not know in
what form. There is no proof to go beyond this time. Even in
earlier literature of the Jainas we have references of Aristanemi’s
relatives. So we can accept his historicity if we accept the authority
of the Jaina literature.

But we should bear in mind that we have no ground to
believe that the Jaina philosophy and religion of that period were
exactly the same in form as we find them propounded in the
Earliest Jaina literature.

Sources of the life of Mahavira

Life-story of Mahavira as is found in literature has three clear
stages of development. In canonical literature of the Jainas two clear
stages are found. The oldest source is the first part of the Acaranga
(9th chapter) wherein only the ascetic hardship of his life is
described and there is nothing which can be called mythical. From
this source we know nothing about his life as a house-holder. The
names of his father and mother do not occur in it, nor is his own
original name found therein. Nayaputta (indicating his clan) and
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Mahévira, only these two names occur there. And at the end of each
of the four parts of the chapter nine he is mentioned as Mahana.
This seems to be quite curious because in later stories he is
described as a Ksatriya, and not as a Brahmana. This mention of
Mahéavira as Mahana may be due to his persistence in saying that
atrue ascetic is a real Brahmana (Uttaradhyayana 25.19.35). It may
be also due to his confession that he was the son of a Brahmin
woman Devananda whose husband was a Brahmin Rsabhadatta
(Bhagavati 9.33). It has remained a mystery for us as to why the
story of the change of embryo has been introduced. There are
many explanations but we are not concerned with them here.

The second stage of Mahavira’s life-story is found in the
Kalpasutra and in the second part of the Acaranga which though
included in the canonical literature are quite late. Here for the first
time we get the information about his life as a house-holder. Names
of his father, mother, clan and other relatives are given. We do
not find here any important incident of his life as a house- holder
or as an ascetic. We find only long descriptions of the dreams of
his two mothers, of the change of embryo by a god, of the incident
of his showing compassion for his mother by remaining quite
motionless in the womb and of the mythological gods rejoicing
on his birth, requesting him to establish the Tirtha and celebrating
the beginning of his ascetic life, etc. The information about his
age, the dates of his birth, world renunciation etc. and his stay at
various places during monsoon is given. For the first time
mythological elements are found at this stage. And in other
canonical works such as Bhagavati this mythological elements
are gaining ground. In the canonical literature his preachings and
encounter with others are described.

The third stage can be found in the Avasiyakaniryukti and
its various commentaries like Bhasya, Cu#ni, etc. and also in the
Jaina Puranas wherein his life forms a part of the Jaina mythology
of 24 Tirthankaras. At this stage a new topic of his previous births
is added. Again, at this stage for the first time we see his connexion
with the first Tirthankara Rsabha. Here we are told that in one of
his previous births he was a grandson of Rsabha and a son of
Bharata, the first Cakravarti. At-this stage we find his life-story in
details. Later authors follow these details.
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Is Mahavira the founder of Jainism ?

Generally the historians believe that Mahavira was the
founder of Jainism. In a way this statement is correct because when
Vardhamana rejected his house-holder’s life and became an
ascetic, he did not join any of the religious orders. And when he
became Kevali or the omniscient he organised his own order of
religious persons who had already accepted his teachings or who
were ready to accept them, For some time the ascetics and the
house-holders belonging to the order of Parsva did not join the
newly organised order of Mahavira. They were in a state of
indecision. They, in group or singly, visited him and put questions
to him. Those who were satisfied with the answers accepted him
as their leader. And others who were not satisfied, never joined his
order. The credit goes to Gautama, the chief disciple of Mahéavira,
for uniting the two orders-one of Parsva and another of Mahavira.
This can be ascertained from Uttaradhyayana (Ch. 23).

But according to the traditions of the Jainas Mahavira is
merely one of the 24 Tirthankaras and the last in the series. So he
should not be accepted as the founder of Jainism. As the above-
mentioned two orders could get united it.can legitimately be
surmised that there was very little difference between the teachings
of Mahavira and those of Parsva, the 23rd Tirthankara. So, we
should accept the traditional view that Jainism as such did not
originate in the times of Mahavira, And the Pali Pitakas of the
Buddhist, testify to this fact by wrongly saying that Nirgrantha
Nataputta preached four vows. Actually four vows were preached
by Parsva and not by Mahavira as can be seen in the
Uttaradhyayana (23) dialogue. This mistake of the Buddhists goes
to prove the existence of the order of Parsva side by side with that
of Mahavira in the times of Buddha. And these two orders were
known by the common name Nirgrantha. So, we can surmise
that the tra~#ion of the Nirgrantha was not originated by Mahavira
but was already prevalent in the times of Mahavira, and that
tradition which came to be known by the term Jaina in later times
was known by the terms Nirgrantha in olden days.

Stories of Mahavira's past births
Stories narrating various incidents of Mahéavira’s previous
births exemplify the theory of Karma which is the characteristic
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feature of Jainism. No one is free from the clutches of the results
of his Karma. Each one of us has to reap the results of our actions,
good or bad. And even the Tirthankaras are not exempted from
this universal rule. So the Tirthankara Mahéavira had to experience
the effects of his past deeds not only in his previous births but
also in his last birth when he was to become Tirthankara. If we
compare the Jataka stories with these stories, one prominent
difference catches our attention. The Jataka stories emphasise
the development of the Bodhisattva with regards to various spiritual
qualities of the soul. Which are responsible for making of the
Buddha, while the birth stories of Mahavira emphasise the theory
of Karma. This does not mean that in his previous births there
took place no incident providing opportunity to develop spiritual
virtues. Such incidents took place in previous births of Mahavira
too but the stories do not put emphasis on them. It becomes clear
from these stories that after reaping the fruits of his karma he
comes out victorious and becornes a perfect man to guide the
others to the path of perfection.

It is needless to say that these stories are narrated in such a
way that they betray the impact of the cotemporary literature of
the Buddhists and of the Hindus.

And also we must bear in mind that no better person could
have been found to illustrate the theory of Karma than Mahavira
himself who was so much respected by the Jainas.

It will be appropriate if we illustrate here some of the incidents
of his various births to show how the law of Karma worked in his
case.

Importance of compassion as a condition of right attitude is
emphasised in the birth-stories of Mahé&vira. The first story is about
a man, named Nayasara, living in a Jungle. He shows the right
way to the ascetics who had lost their path in the jungle. Again,
out of compassion he gave them food to eat from whatever little
he had. As a result of this little act of compassion he was able to
attain right conviction for spiritual life when he heard the preaching
of these ascetics. And as a result of this shifting of attitude or
interest from the worldly life to the spiritual life he became in his
last birth the Tirthankara the (‘Ford-maker’) i.e. propounder of
the path to the spiritual liberation for beings lost in the jungle or
worldly life. o
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But to guard the virtue once acquired is very much difficult
for a man who is not always vigilant, and this fact is clearly brought
out by the birth-story of Marici. He was the grand-son of Rsabha,
the very first Tirthankara of this cycle of ages, and the son of the
first Cakravarti, Bharata. And when Rsabha prophesied that Marici
is to become the first Vasudeva in his birth as Triprstha, the
Cakravarti in his birth as Priyamitra and also the last Tirthankara
Mahaévira of this cycle of ages Marici became proud of his present
accomplishment and future prospects and began to dance. This
pride which is considered to be one of the prominent vices, was
the cause of his first coming into the womb of a poor Brahmin
lady and the gods had to change him from the womb of this poor
lady to that of a rich and royal Ksatriya lady; this is according to
the Svetambara version of his life story. Marici was initiated as an
ascetic by Rsabha himself but he left the order, and it is said that
he organised the Tridandi-Tapasa sect and in his various
forthcoming births he became the Tapasa-Parivrajaka and took to
wandering life and severe austerities; this trait can be regarded as
the root-cause of his severe ascetic life in his last birth.

His birth as Visvabhuti is also worth noting. It illustrates the
fact that if the enmity is not removed entirely from the soul it
bursts out even in the life of an ascetic. The same is the case with
the sensual gratification or amorous sentiments. It they are not
uprooted from the soul one will have to suffer the long train of
miseries throughout many births to come. Visvabhuti, the elder
brother of Visakhanandi, occupied a garden and spent days and
nights there continuously in amorous sports; so, the younger
Visakhanandi had no opportunity to enter the garden. His father
was worried with this and found out a way. On false ground he
sent Vigvabhuti to conquer his revolting vassal, king Purusasimha.
But to his surprise he found a friend in Purusasimha who gave
him well-planned welcome. When he returned to his garden he
found his younger brother occupying it. He became angry when
he found that he has been cheated. But ultimately he realised the
evils of worldly selfishness and took to asceticism. Once when he
was in Mathura in a narrow lane on his begging tour a cow hit
him and he fell down. On seeing this his brother who had come
there for his marriage made remark—‘what a strong and powerful
person you are? Even a mild animal like cow can hit you down’.
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He felt greatly insulted, his pride got aroused, he took the cow in
his hands and threw her far away. Decided as he was in his mind
to retaliate by killing him in his next birth because as a monk he
could not kill him in this very birth, in his birth as Triprstha
Vasudeva he actually killed Visakhanandi who was born as a lion
then. The enmity between the two continued for several births.
This lion, after so many births, took birth as nagakumara. At that
time Visvabhuti’s soul was born as Mahavira. On account of that
deeprooted enmity Nagakumara harrassed Mahéavira who was
travelling in a boat. But this time Mahavira had uprooted the
enmity by his meditation and austerities. Thus ended the enmity
between them. As regards the evil effects of sansual gratification
or amorous sentiments also we have a good illustration in the life
of Visvabhuti. Visvabhuti had the benefit of having the advice
from a great person like Sreyamsa who was not an ordinary teacher
but a Tirthankara, yet due to the evil effects he was not able to
conquer his passions. He poured the heated lead in the ears of
his night guard only because when Visvabhuti slept, the guard
did not stop the singing as he wanted to hear it. Visvabhuti thought
that only he had the right to hear the song performed for his sake.
And as a result of this Visvabhuti in his birth as Mahéavira had to
suffer the revengeful attacks by that guard when he was in his
meditation. This time the enmity was destroyed by Mahéavira and
so the series of revangeful actions and reactions ended.

Life of an ascetic was not new for Mahavira. In his birth as
Priyamitra Cakravarti on seeing the clouds disappearing he
realised that all these worldly possession are as transitory and
worthless as those clouds. So, he immediately renounced the
worldly pleasures and became a monk, but he could not destroy
his passions. So he had to continue his Sadhana for moksa in the
following births. As Mahavira he perforred severe penances to
destroy all the passions and as a result of this he became perfect
one and attained summum bonum. This was his last birth.

In his birth of Nandana he performed such actions which made
him Tirthankara in his last birth as Mahavira. These actions are:

1. Devotion to Arhat, 2. Devotion to Siddha, 3. Devotion to
the Pravacana i.e. the Order of Law and the congregation of the
holy persons, 4. Devotion to the Acarya-the head of the religious
order, 5. Service of the old monks, 6. Service of the teacher, 7.
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Service of the saints, 8-10. Predilection for right knowledge, right
faith and right conduct which together constitute the Path to
liberation, 11. Modesty, 12. Celitacy, 13. Meditation, 14. Austerity,
15. Charity, 16. Service of the needy, 17. Producing reconciliation
among others, 18. Readiness to widen the frontiers of knowledge,
19. Devotion to the ¢anonical literature, and 20. Enhancing the
dignity of the religious order.

Mahavira as a Houselrolder

Very little is known about Mahavira’s life as a householder.
He was a son of a Ksatriya Siddhartha of the Nayakula and his
wife Trisala. This fact is corroborated by the epithet Nayaputta
given to Mahavira in Jaina canon as well as in Pali Pitakas. But in
Bhagavati (V. 33.391), he himself accepts Brahmani Devananda-
wife of a Brahmin Rsabhadatta as his mother. In order to explain
away this fact the story of the change of embryo might have been
invented and introduced by the Svetambara sect. No such story
is found in the Digambara literature. It is curious to note that the
Bhagavati tells us that this Brahmin couple was very rich and
both the husband and wife were liberated in that very birth. This
is contradicted in story depicting the change of embryo in the
Kalpasutra wherein it is stated that the Brahmin’s family was very
poor and low. It is noteworthy that according to Acaranga and
Kalpasutra Ksatriya parents were not liberated but went to heaven
after their death. So, it seemes that in the view of the authors of
the canon the Brahmin parents were more advanced in the spiritual
progress than the Ksatriya parents. We would like to remark that
there is some confusion in the minds of the authors about this
episode.

Mahavira was born in Ksatriyakundagrdma, otherwise called
Kundapura or Kundalapura, which may be the suburb of Vaisali.
This is the reason why he is mentioned as Vesolia in the Jaina
Canon. His birth took place on the 13th day of the Caitra Sukla
599 B.C. according to the tradition. And most of the scholars
now-a-days are inclined to accept this date.

The name given to him by his parents was Vardhamana.
About his another, name Mahéavira there are many explanations
which should not bother us here because he is famous by this
very name. And throughout his life beginning from childhood to
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the end of his life he exhibited extraordinary strength and vigour;
this made him a great hero. When all his little friends were afraid
of a snake he dared to pick it up and then he gently threw it away.
It is said that when he was playing with his young friends a
heavenly beiry in the form of a child mixed with the team and
took Vardhamana on his shoulders and expanded his body to
such an extent that he looked like a horrible demon. But fearless
as Vardhamana was, he gave him a blow with his fist with the
result that the god had to assume his natural form. This reminds
us of the heroism of Krsna as a child. It is also said that when
Mahévira was in the womb of his mother with a view to give as
little trouble as possible to her he became motionless. But instead
of relief this became the cause of worry for his mother who thought
that the child in the womb might have dead. So, he moved and
his mother was pleased. At that moment he decided not to become
an ascetic as long as his parents were alive. All such stories illustrate
his respect for elders and his strength and vigour which he
channelised in the field of spiritual progress. With great pomp the
ceremonies at his birth, name giving etc. are ornately described
in Kalpasutra but only the mention of the name of his wife Yasoda
is there and there is nothing about his marriage ceremony.
Digambara tradition does not accept that Vardhamana married.
So, it seems that there was not a unanimous tradition as to whether
he married at all. Jaina authors interpreated in two different ways
the word Kumara occurring in the mnemonic verse of Niryukti
and as a result of it two versions regarding his marriage developed
in the life stories of Mahavira. It should be noted here that there is
no bar for a Tirthankara on marrying in his life as a householder.
There are many Tirthankaras who were married in their life as a
householder. v

At the age of thirty Mahavira rgnou’ri/ced the householder’s
life, left all his property, abandoned all relations and became a
monk. It is said in Acaranga that he kept only one piece of cloth
on his shoulder for thirteen months but did not use that to cover
his body. The Digambara authors say that from the very day he
became a monk he rejected all clothes. =

Mahavira as an Ascetic
The account of his ascetic life given in the Acaranga 1.9, the

.4
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oldest part ot the Jaina canonical literature, appears to be quite
authentic. It contains no exaggerations; no supernatural elements
are introduced in it. So, it will be better if we take that as a base
for our account of his ascetic life.

If we want to describe Mahéavira’s ascetic life in one word
we should turn to that apt epithet Dirghatapasvi. But we should
properly understand the real meaning of this word. It is said that
during his twelve years of an ascetic life he had taken food for not
more than 350 days in all. This may be true but that is simply the
external aspect of austerity, which should not be given undue
importance. It was there no doubt. But that was means to the
internal austerities, viz. meditation, etc. He was interested in
purifying his self by destroying all passions. Of all passions it is
desire or greed that is very difficult to uproot and he engaged
himself in uprooting it, unmindful of anything else; hence he never
paid any attention to food, etc. Thus his not having or taking
food for months together is not important in itself. According to
his own spiritual mandate he roamed about for begging. And if
he did not get food within a short period of time, he stopped his
begging tour and engaged himself in deep méditation. He was
really interested in his meditation. So, he did not allow any
interference in that; he did not allow even sleep to interfere it. He
kept himself awake day and night and if by chance the attack of
sleep was there he would walk to and fro.

He would not stay at one place except in monsoon. And his
resting places were open places under the tree, the cremation
ground, deserted buildings etc.

His principle for life was notto hurt any one, not even the
beings which are not seen by our eyes. So he performed his
activities in such a manner that no being is hurt as far as possible.
This is the reason why he did not take anything which was
prepared for him. And there is no item which can be prepared
without hurting any living being, so he preferred fast to breakfast.
For him to take food meant to be a party to kill living beings for
food. This is the reason he took no food for so many days and he
observed fast for days and months.

In order to test his equanimity which was his foremost vow
he travelled far and wide and visited even the places like Radha
and Vajjabhumi which were regarded in those days as the Anarya
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regions. And there he had to suffer hardships. Even the dogs were
set free on him. Nobody allowed him to enter the village for his
begging. All this he endured without hatred or anger and with
compassion towards those people.

As he was naked he was exposed to scorching heat, biting
cold and heavy rains. This was not all. He had to suffer the bites
of mosquitoes etc.

Those were the unpleasant harassment but scmetimes he
had to suffer the so-called pleasant harassment. When in deep
meditation he was invited by some ladies for amourous sports
and on receiving no reply they would harass him with unpleasant
rebuke and some tirnes they would beat also.

This was his real fight with the Mara. And he came out
victorious. If we take into account this picture of his ascetic life
there is no possibility of his having a pupil in the person of Gosala
whom Bhagavati mentions as his pupil.

Later authors have added many incidents of his ascetic life
in his life story when it passed through the second and the third
stages of development. It will not be out of place if we give some
of them here.

In Bhagavati (15) Mahavira himself narrates his relation with
Gosala who became the leader of the Ajivikas. Scholars have
their own doubts about this narrative. We may leave aside the
question as to who was the teacher and who was the pupil between
them. But this much we can say that both of them lived together
for several years. Because both of them became the heads of
their own orders, we should accept that in their own way they
were great spiritual leaders in those days. And so each one of
them must have influenced the other. In this story, we come across
several informative statements which can be taken as true.
Regarding the philosophical views we are net concerned here but
it must be said that this story is considered to be the main source
for our knowledge of the doctrines of the Ajivikas as no original
Ajivika work is extant. Further we find the mention of the death of
Gosala which took place before that of Mahavira. And it is stated
that even after the death of Gosala Mahéavira lived for about
fourteen years. Both of them met for-the-first time in Nalanda
when Mahéavira was staying there for his second monsoon. And
they were together for six years. ’
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Buddha and Mahavira both in their preachings have
denounced the determinism (Niyativada) of Gosala and accepted
the theory of free will and effort. But it remains the open question
whether Mahévira’s acceptance of nakedness betrays the influence
of Gosala.

We have already said something about Mahévira’s
fearlessness and heroism during his childhood. This tendency is
revealed during his ascetic”life also. Inspite of the danger of a
ferocious serpent he dehberately took a particular road and when
in meditation he was bitten by that serpent again and again he
remained calm and cool and full of compassion towards it. At last
he uttered only these words—‘now be wise, be wise’. And the
serpent repented for his misbehaviour. Such is also the case of
the cruel and aggressive Sulapani yaksa. Mahavira stayed in the
Yaksa’s abode inspite of warnings given by many persons. For
the whole night yaksa perpetrated cruel acts on Mahéavira who
endured them all with his usual equanimity and calmness. At the
end the Yaksa got exhausted. He was not able to break Mahéavira’s
meditation. He realised Mahéavira’s greatness, fell at his feet and
requested him to grant forgiveness for his cruel deeds. Mahéavira
told him that enmity breeds enmity, so it should be uprooted from
the heart. In many such incidents and especially in the case of
Sangama Mahavira showed magnanimity of his mind. As a result
of it, he came out victorious defeating the Mara.

After twelve long years of such purifying spiritual discipline
at the age of 42 Mahévira was able to realise the true nature of
the self and the world. Now he became kevali, the omniscient,
quite capable of guiding others on the path he had traversed
successfully. This happend on the bank of Rujuvalika in the vicinity
of the village Jambhiagama.

Mahavira as a Tirthankara

When the passions and ignorance were completely removed
Mahavira became' Vitaraga-free from attachment. On his being
Vitaraga he attained perfect wisdom or omniscience. And from
now onwards he was a perfect man endowed with capacity to
preach the path. He became a Tirthankara ‘who created the ford
to cross the river of worldly misery’. So, it will be better if we
understand the proper import of the word Tirthankara who is
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worshipped by the Jainas and be clear about the difference
between the idea of God and that of Tirthankara.

Jainas are the worshippers of God in their own way and
hence they should not be included in the group of atheists; yet
they are called atheists because their conception of God is quite
different from the one upheld by some others. Generally God is
conceived as the Master, the Lord, and the Creator, of the world.
Jainas do not accept this conception of God and if this be the
only conception of God then the Jainas can be called atheists.
But such is not the case. There are various conceptions of God
and one of them is accepted by the Jainas.

It is to be noted first that the Jainas accept many gods. For
them there is not one God. According to others God has no
beginning and He is perfect from the beginningless time. But the
Jainas say that one becomes perfect after countless births by his
own spiritual efforts at a proper time. According to others God is
unique and matchless; but according to Jainas there are many
such perfect souls and hence there are many Gods. Those men
who have attained perfection are Gods in the proper sense of the
term; this is what Jainas believe. These perfect men are called
Arhats by Jainas, the Buddhists and other Sramanic sects. They
are also called the Jaina and the Buddha. According to Jainas
when such perfect men leave this world for ever they are regarded
as Siddhas. These are Gods worshipped by the Jainas.

There are two types of perfect men; those who are interested
in their own perfection and do not organise the religious order;
they are perfect no doubt but they are not noticed by others as
such and so they may not be worshlpped The other type is of
men who since their previous births are endevourmg not only for
their own perfection but for the perfection of others also. These
persons alone are called Trthankaras or-Arhats and they are
worshipped.

From the above theory of Trthankaras it is clear that
Tirthankaras are not various incarnations of one God nor are they
His messangers i.e. prophets. So they cannot be compared with
Mohammed or Christ who are supposed to be the prophets or
messangers of God. But they are-thepersons who preach and
profess the religion which they have realized but have not learnt
from others. ,



50 ) Lord Mahavira

According to the Jaina tradition, there is a series of 24
Tirthankaras in each half of the tlme-cycle and there are countless
cycles of time. We are living in a latter haif of the present time
cycle called Avasarpini and Mahéavira is the 24th Tirthankara of
this time-cycle.

Mahavira’s Teachings
" We should take note of the contribution of Mahéavira in the
sphere of religion and phﬁosophy In his times, there were many
leaders of different religious sects and most of them did not believe
in“the Kriyavada i.e. they did not hold that the next birth of the
soul lsl_determmed by its actions in previous births. Some of them
were P "e chmg the theory that there is no soul at all. And some of
t‘hem wer’e vnot accepting the distinction between good and bad
aéf ga’ *n some were of the opinion that nothing happens of the
sou[ ven 1f you try to cut it with the sword. Some were
‘ that one should not bother about one’s liberation.
Sou”l1 'de e" 'to "’e liberated; so one should wait for that destined
time, fhen one is sufely to attain liberation. Some were preaching
tha wor‘ldlv enjoy rfgen{ is the only end; they. were asking all not
to 'BBIhéé'ét‘fQut e neg(t world Some were propagating that the
ﬁ'{f;ﬁ&taaalm 15(‘ h ?ﬁaln tent of heaven and not the liberation
ffd'r}{@ ”id!y bond 36> 0{ e attainment of heaven one should

1e54% ?éhglousj;fey%n(%@ rehglous life they meant performance
o;f sacrlflces"w'fuch involved Hlf;ng of animals; the sacrifices were
me "t’for pléas sing t’ﬁg“dd e
?'ao'r qfesf{a#amsf tiis' id 1 of Religion there came into
e"ifisfén n‘istltuf 6n,s of Batibrdia (K‘ bé nd monks who having left
theh ’famr[y and hom Wete x{u)aoc“fe n m the search of soul. But
tﬁey Ad 'ho w‘l) ch"msf o variou us types of living beings. So
thatl h(" orancq f,l?leH "were Tilﬂmgﬁl ing beings. There was
hi’é?a&shy i the's 8dciety in Whic Dr\Iy the Brahmms had the right
to be a priest or a reach ‘? 2 Brahmin was authorized to
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reactions to the time, his preachings, and his contribution to
Religion and Philosophy.

As a result of hard ascetic life of so many years Vardhamana
attained the sole aim of his life, viz. the non-attachment to the
worldly things and hence became the omniscient one seeing the
heart of everything, external as well as internal. He found himself
capable of preaching what he had realized in his deep meditations.
He organized the religious order of his own and became a
Tirthankara of repute amongst so many Tirthankaras of his times.
Non-Jaina Tirthankaras like Makkhali Gosala, Ajitakesakambala,
Purana Kassapa Sanjaya and others were contemporary of
Mahavira. Most of them were indulging in Akriyavada i.e. rejecting
the theory of Karma.

Mahéavira saw in this Akriyavada the root cause of worldly
sins. So, his first sermon was directed against this theory. This
sermon established on firm ground the theory of Kriyavada
presupposes the belief in one’s being born in this or that class of
living beings according to the acts one has performed in this or
previous births. Moreover, Mahévira realized that attachment and
aversior: are the root-causes of our actions (Kama). He realised
that unless the internal greed and desire to possess are removed
from the minds of the people neither spiritual nor worldly progress
is possible. He realised that people were after worldly wealth but
were not ready to have the spiritual treasure. He also realised tha.
violent attitude of man was due to this desire to possess t":2
property. So, in order to uproot this violence from man, the unly
way was to destroy the desire to possess.

Makkhali Gosala was preaching fatalism. So in his
philosophy there was no place for the freedom of will. Everything
happens in this external world on in the spiritual field according
to the predestined design. Nothing can be-changed by the effort
of the soul. But against this Fatatism, Tirthankara Mahévira
propounded that the soul is the master of its fate. It is the architect
of its own future life, and so it can change it according to its own
will and karma if it so desires. Thus he made man the master of
his own life, present as well as future. He explained that there is
no master other than one’s own seif. So it was necessary to
discipline the self in such a way that it can control and conquer
the internal enemies, viz., passions and at last free itself from them.



52 - Lord Mahavira

When the self achieves this state it is regarded as Liberated or the
master of itself. L

The Vedic way of life aimed at pleasing the gods by sacrifices
which involved killing of the animals. Vedic people saught worldly
benefits by appeasing gods. And between gods and common men
there was a class of the priests who were masters of the rituals
which were necessary for the proper performance of the sacrifices.
Tirthankara Mahdvira oppo;ed»th/e system of sacrifices and showed
the futility of worldly possessions. He preached that if a man is
self-restrained and non-violent even the gods bow down before
him. He taught the internal sacrifice as a means to liberation.

The priests were insisting on the proper pronunciation of
the Sanskrit language which was sacred to them. But Mahavira
rejected this presumption and preached his sermon in
Ardhamagadhi, the language of the people of Magadha. And thus
the religious teachings were made available to all classes of people.
We know from the Vedic Dharma-sutras that women and sudras
were not allowed to learn the Vedic scriptures. But Mahéavira’s
teachings were for all. As a result of this, even the socalled candala,
considered to be the lowest in the society, was able to convince
the Brahmin priests the futility of the bloody sacrifices and Jayanti
and other women were able to discuss so many religious and
philosophical questions with Mahavira himself. Mahavira was the
first in history to preach the equality of all souls. Hence he
pronounced that none should kill or harass any living being for
self-interest. Upanisads taught the importance of knowledge but
Mahavira took a step further and said that the essence of the true
knowldege is non-violence (Ahimsa). And he explained again and
again that violence results from the desire to possess. To the
Ksatriya class he advised to conquer themselves instead of
conquering others. If one is self-restrained, there will be no need
to conquer others. The modern world which is ready for self-
destruction through atom-bomb invented and used by the greedy
men requires such message which was given 2500 years back by
Mahavira. And for the traders class he had a message to limit
their possessions in such a way that in the last phase of their life
they may be able to renounce the householder’s life and to become
ascetics having nothing which could be regarded as their
possession or property.
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During the times of Parsva there were four vows—not to
kill, not to tell a lie, not to steal, not to possess. But Mahavira
added to these the celibacy and thus he preached the five vows
which are essencial for the religious life. As an ascetic was supposed
to possess nothing he was to beg for his food-requirements. As he
had no house of his own he stayed under the tree or on the
cremation ground or in the deserted house. He did not stay at
one place but he travelled through the country preaching the

message of non-possession and non-violence etc. While travelling
he did not use any kind of vehicle.

In philosophy he emphasised on the Vibhajjavada i.e.
method of explaining a problem by analyzing it. By doing so he
avoided the absolutistic views, such as absolute permanence or
impermanence, absolute identity or difference, absolute unity or
plurality. For explaining any point he taught the theory of Nayas—
i.e. to look at a thing from various viewpoints or aspects. He
grouped all those aspects in various ways—One oft-repeated four-
fold group is as follows :

(1) Dray ua (Substantial viewpoint),

(2) Ksetra (Spatial viewpoint),

(3) Kola (Temporal viewpoint),

(4) Bhauo (Modal viewpoint).

Another two-old group is—Dravyarthika-naya (Substance
view) andparyayarthika-naya (modal view). And with this theory
of non-absolutism he was able to synthetise the various conflicting
views prevalent in those days. Materialists were insisting that the
body and soul are one and others were of the opinion that soul is
quite defferent from the body. Mahéavira agreed that as far as the
worldly soul is concerned it is identical with the body, but the
liberated one is quite different from body. There were some who
were insisting that everything is permanent,-while others said that
nothing is permanent. But Mahavira explained that if one takes
into account the substance of a thing, for him it is permanent but
if one concentrates on the various changing phases or modes of
the thing for him the thing is impermanent. In this way the theory
of non-absolutism or synthesis of the conflicting views was
developed for the first time in philosophical field by Mahéavira.

There were many theories regarding the creation of the
universe. But Mahéavira taught that the universe is not created by
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any one, it is without beginning and end. So there is no god who
can be regarded as the creator of this world.

If someone is inclined to worship it is better if he worships
that soul which is non-attached and hence perfect. By doing so
he will be able to attain that ideal state. Thus his worship of the
perfect soul will not be for gaining some worldly power or
possession. As the perfect soul in non-attached he is not supposed
to hear our prayers and grant s our desired things. It is we who
are responsible for our well-teing or otherwise. So it is better to
depend upon one’s own self than upon anybody else for one’s
spiritual uplift. Thus Mahavira made us realise that we all are equal
and we can become God through proper spiritual discipline. This
is the eternal massage of Mahavira.

At the age of 72 after preaching Dhamma for thirty years
Mahavira attained Nirvana or liberation, left this world and became
Siddha at Pava on half of Kartika (fifteenth night of the black half).

(XX X
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PHILOSOPHY OF LORD MAHAVIRA
—B8.M. Barva

The time is now past when we should give a detailed account of
the life of Mahévira. But a few salient facts regarding it will be deemed
necessary for an introduction to our discussion of his philosophy.

A short account of Mahavira’s life : his names and birthplace

To begin with, Mahéavira—the Great Hero—was not the personal
name of the thinker. He was better known to his contemporaries
as Nigantha Nata-putta—Nigantha of the Nata or Naya clan. He
is sometimes alluded to as Vardhamana and Vesalie (Vaisaliya)!
the latter being evidently a local name which signifies that Vaisali
was his birthplace. As we noticed, the government of Vaisali
was a confederation of eight small clans, powers or states
collectively known by the name of the Vaijjis. Dr. Hoernle describes
it as “an oligarchic republic,” the government of which “was vested
in a senate, composed of the heads of the resident Ksatriya clans,
and presided over by an officer who had the title of King and was
assisted by a viceroy and a commander- in-chief.”’? Presumably
the Natas, Nayas or Jnatris were one of these eight clans. It is
important to record that Buddha, too, came of a similar republican
clan, the Sakyas of Kapilavastu, as in the light of this fact we can
easily trace the source from which both Mahavira and Buddha
derived their democratic tendencies.

His parentage: the source of his anti-Brahmanical feelings
The Jaina tradition places the birth of Mahavira in the year 599 B.C.
His father, Siddhartha, was an influential member of the well-known
Nata clan, who married the daughter of the then king of Vaisali. She
was a Ksatriya lady, Trisala by name. Obviously then the family in
which he was born was anything but ‘beggarly or Brahmanical.”3
Even the whole of Vaisali, his birthplace, was removed from the
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centres of Brahmanical influence. This latter fact may well explain
in the case of Mahéavira, as also ! in the case of Buddha, why his
attitude towards Brahmanic religion was not quite friendly.

Marriage

According to a Svetambara tradition, Mahévira, no less than
Buddha, fully entered into the experience of the worid in that he
married Yasoda, a ksatriya lady, and thus experienced what
‘striveda or ‘amorous enjoyment™ is. A daughter was born to
them, Anojja or Priyadarsana by name. She was married to Jamal,
a ksatriya ‘who, after becoming one of Mahévira’s followers and
fellow-workers, ended by opposing him.’

Renunciation Parsvanatha and Mahavira

All the Jaina authorities agree in relating that when Mahavira was
about thirty years old, he withdrew himself from the world. There
are good reasons to believe that he joined at first, and remained
for a year with, the religious order founded by Parsvanatha, who
is said to have lived some two hundred and fifty years before
Mahavira. The members of this ancient order used to cover their
nakedness by wearing clothes, and were noted for their fourfold
vow (caujjama).’

Gosala and Mahavira
We learn from the Kalpa-sutra that Mahavira was a mere learner
during the first twelve years of his monkhood, and that in the
second year he became a naked monk. In the fifteenth chapter of
the Bhagavatisutra we are told that in the second year Mahévira
received Gosala Mankhali-putta-as a disciple at Nalanda. They
lived in concord for six years, after which they separated on
account of a doctrinal difference. After this separation they never
met in sixteen years but oncz in Savatthi. Gosala predeceased
*Mahavira by some sixteen years, and it follows from the account
*in the Kalpa-sutra that he was recognised as a teacher at least two
years before the latter. Another discrepancy between the accounts
of the Bhagvati and the Kalpa-sutre is pointed out by Dr. Hoernle
as follows : “According to the former, Mahavira spent six years in
Paniyabhumi (in the company of Gosala), while the latter gives
him only one year in that place, but six years in Mithila.”
The inference from these two somewhat contradictory
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accounts seems to be this—that in the second year of his
monkhood, Mahévira left the religious order of Parsvanatha, and
joined the school of Gosala. And when six years afterwards the
difference of opinion led Mahévira to leave that school, he founded
a new school of his own and organised a religious order mainly
after the model of that of Parsvanatha. The only innovation which
he made was the introduction of the vow of chastity in addition
to the fourfold vow of Parsvanatha, and that was perhaps
suggested by the moral corruption of the naked ascetics. However,
the fact that he retained all the vows of the latter induced his old
friends, the followers of Parsvanatha, again to meet him, nay, to
accept him as their teacher. But although the two orders were
thus amalgamated, and Mahavira was recognised as the common
spiritual father and leader, the followers of Parsvanatha could not
but be shocked at the sight of nudity. This furnished a psychological
cause of difference, which led at last immediately after the teacher’s
death to, a dissention among his disciples.” The after effect of it
was of course the appearance of two rival sects, the Digambara
or sky-clad and the Svetambara or white-clad. This schism may
accordingly be viewed in a sense as a ‘reversion’ to the original
separation between the two orders, referred to above.

Mahévira died in 527 B.C. at Pava, after a successful career of
thirty-five years as a teacher. Among his disciples, Gautama Indrabhuti
was the ‘earliest and greatest.” He survived his master for twelve years.
Sudharman is another great disciple who survived Mahéavira.

Among other notable facts we have to ‘record, first, that the
main centres of Mahavira’s activity were Rajagriha, Campa, Vaisali
and Pava; secondly, that P<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>