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I. Jaina Darshana—a system or school of
philosophy—is a well-known Darshana which
represents the religious path suitable for indivi-
duals as well as classes, properly illuminates

the nature of things and is highly adept in the
art of reconciliation.

(1) Aeteald Wag suq B, & vuid—d o oul
3 fa-Ay wHel udid B, @§ dradidd Gau
A usianl ¥y B A Ad-u-sadl g’ 2Y-
gy AUl B
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g INTWANAME fA sawAIA NN
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2. The same Darshana as was illuminated by
Jinas [ spiritual conquerors | Lord Parshva and
others previous to Lord Mahavira, at their different
times, has been elevated or enlarged by Lord
Mahavira.

Note—The interval between the Niryanas ( deceases )
of Lord Parshva and Lord Mahavira was two hundred
and fifty years.

() u&tllRel ydadl w4 (e
@ el d A A GeAld AdL @ B d A
AR sdetedletdl HSINR ([aAy (asuul 33y

[ @t W A el ek 3 AL (i
23] 4] Al Aq AR B ]

agifitg ggg wgFal ansiowR |
faXg-anaifzy aNIWATVE 0 2 0

3. Mahavira and Buddha, the great saintly
Teachers were contemporary, and their field of
propagation of Dharma, was countries Videha,
Magadba etc..

(3) wadR 2AA vys Anxfay AgUBN A4
(a2¢, M 4R BAUL A vird HAIYDUIAL HH-
UARAL AL
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ANAIFITA IFEIZISSAT UAFUHATS |
fRe-srlygan quaegmiiEEn v 8 o

4. Magadha, Anga and other countries were
then governed by kings, while Videha, Kashi
and some other countries were republican.

(¥) g, 9 93 A1 A aud AU
Qadl A (8¢, 512 43R umudy (%0 AL
U Al

usar frzgat ‘Sgd’ agdr gho
‘YR ISTARSSIAFINATIQAAG: N R N

5. The capital of Videha was the grand city
Vaishali which had reached a very high state of
progress under the magnificent rule of the illu-
strious President Chetaka (of the ‘Haihaya’ family).

(w) (@Redl vl Sl WA Aadl &dl,
@ ‘¥8A’ AUA ‘ALK’ Al vaAasanni Galadll
G U wiRll &dl.

q¢ ‘giragee’ AwfFgfrasmia
wgrfiQsaag 8 g% @ ‘dF'E 0 &
[ ¥aea ‘3’ NeQ Wu. ]
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6 In the city of Kshatriyakunda—the abode of
famous or glorious Jnata Kshatriyas, Mahavira
was born in the year 599 B. C. .

(¢) ‘afFaye’ dur @ slug ‘wa’ alflg
dovael WAH &g, Al Yudlud, Y& uee av wr
H&lR Aadlef qa.

aqr giyageesy ‘fagl’ fsaeagr
qeqedt ¢ frasr 't fad aca aggu e

7. Siddhartha the celebrated leader of Kshatri-
yakunda and his virtuous wife Trishaladevi were
his parents

(9) alBayed dal alFa < Rad . w1 Quadi
Yell @Gl ¢ Gaar? B A dozdl aal ugaell
t3ufd wadlrdl Awa-ya.

JAYTANITWRGUA  TFAA: |
q QO ageRIaTIR: quUIAIGd | < |

8. Endowed with the high exaltation of merit,
he ( Mahavira ) was born, shining with sparkling
lustre, at mid-night on the thirteenth day of the
bright half of Chaitra.
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(¢) 32 g Q@A 2AeAA ngadl sifcaqon
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9-10. Vardhamana was his original name. He
was known as Devarya [ by the people of the
-country |. He was also called Sanmati. Being
born in the Jnata family, he was designated |nata-
. putra too. The prowess manifested by him in his
penance and seli-control, especially won him the
widely celebrated name of Mahavira.

(=0 ) HO Al Aug aHd; A AR
Aenld uY Rudi dld B, g uni Goua ada QY
A WAYA 4Y 58Ul (&AL wHl ) Ay A
Wanul wgid MRal Frraddl 3138 A ¢ w&idlk ?

sl (AUd v ya.

FAGATIARNITE T JIAAN |
TafaN JNE FAq1 ¢ faggar’ o e
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11. He,according to the Kalpasutra, was married
to a princess ( named Yashoda ) and from this
union a daughter named Priyadarshana was born.

(1) 5euyAdl 5 Yool AHAl Auw AR
(“augl ’) 0d Qg 2A &dl, 214 A4
defani As ¢ Gaealdl 2 Yol &dl.

[l [Hugdl Gelw ((uad ®glgyd ) seuyaml
W B Al 20084 T 2l HadlL A9 @Al
crtlAAl syl (Al 200l 3, wa @l sreddl orruifidl
212 eI 3 2 HAAL Yol svendl 44l G o vl
HAlAd A4 1A QB cropl Al BleyaksHi wiHHL Lyl
2ed uim AQAZU A, WA, A, WA a4 ey
AHQ AL € Qal ), 24 qrA 0= 1 e
QA 53R 201RAAL 2E Al QL HH oveyey’ B And d
Yais uim (Eedl Spaela, 210 Hed GBI 0l vl
ohuH dl AN v sl gdl 2ad Qo ApR)a
Aafda et R 28 A0 3.

e Guaes Brlpaasnuabadl  Aepysefzaal
ool Guysa e Blealua win [ramisl =l s
vl A 24BAEd seopd He—

afots: apg 3fa ISR 9 fa
FAFAZTZ—EASI:  FAfAeafza gEA 0 e 0
SRR AR T
FAERISFARSY:  gafcaia Fa@fa 0 9ev 0

21— ( AR RAR AAYet2 Wl Naizd Wi
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52 3 %) A, AR 24 Wl B el Ay vt Bae 214
Aot AL PR WAl A7, 24 230 2874 R (e 23
ey A Ale 53 247 waloea .

Wg 43l APA ovedl WA AR st WA [ud ¢,
Wl 2 Al ] AR svoyd 5. B waldl 310 L Klsg 29 B
“...37aR TAEaT”. (A Al& 2aA dIE 2 Ay orquin B, ]

FAAt admraes rgFRsayq wan |
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12. Chetaka the illustrious president of Vaishali,
was a worshipper of Jinas, especially of Lord
Parshvanath; and Vardhamana’s mother Trishala-
devi was his ( Chetaka’s ) sister.

(R ) auHiddi Wl RaaRd sudluf@ Aes
Al 2B gAl. AxAw  ALF, oAU WH-
Al sHgUR YRAAL BuIUEs Al

THEU JAAS! AFAGE G |
H=qrq JAQL: 9@ qNGTIIFAUFAE 0 23 0

13 = One daughter of Chetaka was married
to Vardhamana’s elder brother ( Nandivardhana )
and his other five daughters were married to the
kings of Magadha and other countries.

Note— oChetaka had seven daughters, of whom...
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1.Prabhavati was married to Udayana king of Vitabha-
yapattana the capital of the country Sindhu-Sauvira.

2. Padmavati to Dadhivahana king of Champa of
the country Anga.

8. Mrigavati to Shatanika king of Kaushambi of
the country Vatsa.

4. Shiva to Pradyota king cf Ujjayini of Malava,

5. Jyeshtha to Vardhamana’s elder brother Nandi-
vardhana.

6. Chillana to Shrenika king of Magadha.

7. And Sujyeshtha being unmarried took up the
life of nuns.

(13) Aol Ay yoil (oAs) adHiddA
A2l o ((dlceadd ) 8 el &l 2d Audl
ollm i yaAlA wotd 43R Bl AU WA

[225 2l A B weErdl faeeda (g
AR 2l sl )l M Ged u®, wsadl 203
AuAdl 2 eled wd, wiadl dciadl slaesldr s
adidls 28, Al adzadl GoorBidial af8uld uella wid,
ooigl A AAAl A2l @ Alceard i 2d [Redey Wk
Uloz B W edl; 247 2orist WA PR Aled 2l &dl]

geq ANgIAIGIAFEATEIONga: |
FYRTAET G- qIfq ©F Aea 0 28

14. Thus, Vardhamana’s relation with the kings
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of Magadha, Vatsa, Anga, Avanti and other
countries, was particularly extended.

(%) U WY, A, 291, Adedl AR BAiedl
AL AUA W HIdAL (@G w'aw 2l &dl.

feadt adarass qigmmgarraay |
Aq: FEHNANNCIZAIE qUYeF 1 X !

15. Vardhamana’s parents were followers of
the order of Lord Parshvanatha. Hence his in-
nate indifference to worldly attachment (Vairagya)
was being nourished through the company of
pious saints.

(u)  adHliddi  ddilqal aod wdigd
YAl qgul gai. N (df-u wedidl ua
AWl SR1AA UG Ay

qAQ  FeMIfaEAIFiaacaa |
gEmIEIaiq qar avyy g:Eiead g 1esn
AGIRYITNAT agA: qRAET: |
AIHIAAN JAWTA: guggas Qo0
faasin fqunn RRgErOEaE: |
wEazen [Ty giigrar aifegiay 0 W@
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16-21. Compassionate from his birth, devoted
to doing good to others, utterly watchful in the
object that ' no insect, though very small, should
be pained by me’, bearing with equanimity what-
ever miseries were befalling him, wishing good
even to those who were doing injury or giving
pain to him, equal-minded, naturally indifferent to
worldly attachment ( Viraga), wishing to lift up
mankind, sharp-wittedly seeing, distinctly perceiv-
ing. rightly understanding circumstances or situa-
tion, he-at the age of thirty years, after his
parents’ death, having taken the permission of
his brother and other relatives-entered upon the
ascetic-life characterized by the utmost self-
restraint and full renunciation, on the tenth day
of the dark half of Margashirsha, in order to make
his soul entirely pure as well as enlightened by
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freeing it from all the Karmic coverings and
[after having thus attained the Supreme Perfection]
to lead the people of that time to the beneficent
or auspicious path-the people fallen in the pit of
ignorance and drifting towards degradation.

(16—1) oveuell  s3g(an,  WRAUHIRWRL-
4y, ‘WA Ygu Y aeg gl A4 B R
sl odI3,

GulRaa sPtd  uneuadl UGA AR, 2usdl
dary 4o ag R'aadir, au®,

qeiad:  ([QRogfaaon, @Qusengdl sindian,
yeugyl, ([Quy, wRRalA uanwdR,

e Al virdtHl w3l aal 28 pul Yadaiol
A auiddl ovddid Hiddclldl AT TIRAL HHoeR,

Al HIlz uHA Uil 2099A&A YN
Gandd Bideuzazu  WokIAU W2 Alu aw'dl G,
Al 24d sl 2t euy (dlread’a ) a3l
AUl QA AR TUAAIY UseAL 2E1R
s—unR e [yaadl sifas wf ] sud.

g=qaqIgat 9 9 CweeRag: |
AgwA: QA I qwTaag Il IR I

22. Solitary and with no possession he intensely
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practised asceticism, without any negligence and
with full tranquillity as well as utter wakefulness.

(W) AKE 24 2RFAQ AN AUUTUE,
Y arauy aul Yol eaadqud  w-awerd 6y
U™l ¥4l dlaul.

aft g SO w1 wydgRamg |
ACESY qIEIH (AT EEanAEag o 2 1

23. He was never inclined to corporal happi-
ness, and being endowed with imperturbable
equilibrium or equanimity, he was never stumbled
or slackened in his penance ceaselessly aad
intensely flowing for a long time.

(3) AUG A Wl eyl A
530 all, Watr 24A0td [ouy v 208 A3
Wael (@ion avia gHl ) Gaz¥ a8Ql  auwalai
Rar e B, sl A, Alda ¥ wfax au .

agsag @@l Ireiegazas |
AT NATAAAAFT [GagAeqg | 9 0
24. Unruifled even in the face of many cala-

mities from ignorant or foolish men, he, remaining
ejuanimous, took pity on them i. e. torturers.
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Note—He felt : - What will become of those men
who do not know their own good and who being blinded
by infatuation, hurl themselves down in the terrible
abyes of darkness !> And consequently his eyes would
become slightly wested by tears.

(¥) yeula gl 23 2 GugAiel
Yo' 4 udi uxeua AVl dudl azy AuF ena-sul
wudl B.

[ F31 dry Ggeadl etd-eudl ARSI Sl 103
Blag v Al 3. ]

#ftuq 939s-aqy MIFFITAAY |
F¥gwA wgrdfiv: aveq qurafhag i K

UY g*ai gEei aatwmgiaa: |
Rggiafagiad RiArseg aaaEg o § )
(g7%)

25-26. This internal fight of Mahavira was
carried on for twelve years and six months, and
ultimately he, having achieved perfect Victory,
became supremely enlightened or divinely shining.

( On the successful completion of his Yoga )
Al the Karmic coverings that obscured the true inner
nature of his soul, vanished and his soul became
blessed with the utterly pure spiritual light. He,
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then, became Jina (conqueror) and Arhat (adorable)
on the tenth day of the bright half of Vaishakha.

Note— Mahavira, while deeply absorbed in meditation,
was blessed with Kevalajo@na-the perfect knowledge
under a Sala tree of a field on the northern bank of the
river Rijuvaluka outside the villag: Jambhiyagam
twelve Yojanas from the town ePava (Madhyama
Pava ), where there was held Mahavira’s secoud Sama-
vasarana ( public meeting for speech ) and was His

Nirvana (demise ). 5t’a]t:
s This is now cfHled 'to be at the distance of about
seven miles from Bihar.
(u-r¢ ) 20 A;aPs R Al Yo Yyai
yof (2utatlfas ) oazlld aRar wgidr ancfda
Gxudd R usiza.

0URE AU RN G-adl @uedl 2ucuAde
Qg neul T ol A vl ¢ (ove,
NEA 2u—anrw Y sull.

[ A e )2l AR Gllvd R 20341 ‘o fow
ar Al ¢ ooguigst’ 4Q SRR Ay P ua
28 A A HeIdRA Jdadd Nxe 2y A1 AN
A3 oAl opriq MRy (Bl wrdare (e )
Wiy 2 oAl A ey [Aaley Wiy’ ]

qUfRa-mewAi I9isTeanyg agl |
FfTFTRAI TAET O qAT: N W@ W
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27. The society was, then, in the grip of
Brahmanas who monopolized ceremonial rites.
The people were completely subservient to them.

(R9) A uud YA(dA uaRid U 9AY &g
A3t dudl 2z 2ld ol g gau.

qigafed 0 9 NWAIRZIAZIAL |
AFARARIOL T &I €F IGTF 1 X< I

28. The so-called leaders of religious thought
threw the people into tne abyss of blind faith
and enmeshed them in a tangle of meaningless
and very costly ritualism.

(2¢) (WA YHYAUR WeddRL) q2U A
BhAGIAL VUL W28 @ Al AA viggou-
oyt Al sHsidnl 3Hl R\ gt

IuAtafqieiedgsaqgsag g |
Araq fawcaar: AR AETLXIA s 1]

te
29. The unequal v@w that one is superior and

the other is low, spread the troublesome at-
mosphere of inequality and those who were
considered to be low ( Ix and @33}z ) were exce-
ssively humiliated and oppressed.
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() (4 A%A Faddl =d WAdl) Gxy-
Aadar  dedl WeAURA  2uwHl Yy [Quunal wef
Al &l -Gl 6ur AL AR (WRasirdl 34
azucll &dl.

faay frfasim  qudtasagas: |
qqrigsuisyy Nagfamd qa 1 2o 1)

30. Women were deprived of all rights., They
were looked upon as the embodiment of sub-
serviency. Sacrificial and such other rites were
performed to a great extent, with enormous and
atrocious animal-slaughter.

(30) alAAQ Raufd aafusiyea ¢ll, A3
ylraey Q. yiatwl adl; 2aa yaule sAai AR
wuld aig ([Aud snea ay Wy &g

gemfygaan T4 d@sareAlg HeMEey |
agaseq-fain-aigeing 91 10 3L 0

31. Such deplorable situation prevailed in the
country. The vision about Emancipation or Beati-
tude was, then, weakened.

(31) 20 2AA 20dl 53™Rue g 2wl
ol o &ll. wer-uRYAL G2Be3v [(Adlg a gl
ey ol oS &l
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37 Afvsateash: o w@oasea: |
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32 The object of the rites of sacrifice and the
like, was, then, only the acquisition of material
riches in this life and celestial enjoyments in the
next world ( after death ).

(32) 2&l alfdy Yyuuua 27 wALEHI a0
detd WA A or yule 3¥g @qexu &g’

[Sife: 2 weaAlls oz @i w2 3lie 20
Sl eizas wlE aq2idl et sl ]

ggagraasqaranfy  auqrfagy |

AMEIEF] T FequargagIgaqy 1 33 1

AUNfI9ZAY  AFAFIAGQ &7 T2 |

aalzd qR9F @EfAEwIES: 038
( |%agIs® I3y )

33-34 So an incarnation of universal iriend-
ship, the Supreme Teacher [Mahavira] propagated
the all-benefitting religious light in the countries
of Magadha and others, to ward off the downfall
brought about by such ( above said ) ignorance
and also to reveal a good and auspicious path
leading to real welfare.

i
“~
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( 33-3% ) 20l UsRAl APl Gewilza ¥
AAA £ s AR sQUYU™AIAL G Wt
usiwHl dlddl (Qhdctd weidl Ay adiX i
ndleaxidl WAzl wur az sAq

afrwifgsNaral Agaw @ N |
fagai depd cagear Mamarafgiaag 0 ™0

35 He, abandoning Sanskrita the language
of the learned, accepted the popular language
( st ), so that He could preach to and instruct
the people at large.

(34) aywiay A3d w1 A W A b
A (a1l wmaeun AP Aiseuni-uyd eudt-
(2ol el )A Wil GuBug qAlgd Gtediey’.

faxy adqeq @sfEai qaa@eg |
ararfzasefasgiagdiiwaa ag I 2& I

36 He at first preached on non-violence (=f&an)
the mother of Dharma, in combination with the
exposition of the essence of the elements soul etc..

(3%) uduan A A Wil war a8
Gua sA, @l WA 2w A dardidl WA
(Audlsry 2y &g
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FRYAZA fig-qd-areaeqaifaan: |
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q@AT: HyAyT q CRIY v |
geafyear qorqu Agqeasy FEx N 3¢ 1l
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37-38 [ Inthe vast assembly held on the very
day next to His having attained Kevala Jnana-
the perfect knowledge | Eleven great learned
Brahmanas Indrabhuti and others being impressed
by His preaching, were, at His feet, initiated in-
to the order of ascetics along with a great number
of their disciples, and those eleven meritorious
Brahmanas became His chief disciples—mmas. [
literally means a head of a class or number |].

(39-3¢) Hesd(Q PR 2ea sl (aaAl
A Gyl Neulaa qal 2 Vididl (A's31) {usdidl
YRAR A AAA AndAl A[AHT Ystordt 220513 570,

A 2R WRa wadl augy 2 A ALq
Qlindl Yui ([Redi-aeu yal.
& NI I o qrfogai g ggan |
JEAT A4 W q1§ L fasdang 1 R 0

39 He preached to the people : To every em-
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bodied being its own life is the dearest thing.
Hence it could clearly be understood that it is a
heinous sin to take the life of another Avoid it.

(3¢) @i WSl AiZtd Gy 3RAl 5g :

WA Uit gy ugeAl qeant B, W2 RN
WE B ¥ WAl &dd-w@aua wn B, 4fg, AR
Wy B, A AR WyA B3

X qrqu-aAgEIFIGUSNE! |
QINIGEIET WIAT AT A N Ro Nl

40 If it is sin to steal another’s blanket or any
other thing, it could certainly be admitted that
to take another’s life is also a terrible delusion-
the severest sin.

(%o) o vllmdl swag ¥ olles Ay a1 Al
AYGIQ WY B, dl elletel B ey Wiy Alg ¢
2T ! A Al /Y o Ay AU B.

AN /AT ALESAY 99 991 |
A-AY FEUIATSEAAY A9 J4r Afg 1 22 0

41 As we do not wish to be pained by any-
body, so we also must not pain anybody.

[ If it is not improper to pain another, it must
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also not be considered improper for another to
pain us.

As we sow so will we reap.
(ood begets good.
Evil begets evil.

To offer happiness to another is to offer it to
oneself, to offer pain to another is to offer it to
oneself. ]

(¥1) @H olladl WIBY 204”d v 2 A
2147 Yl 4], du g uy oflvd gow Al
2Ayg MEA.

[2004@ #llsad goul A 5l o4 2 W 4 Ry
Al ol A grurl AL B g Wi A ey oduE,
erq M2 Ay HA M A0 dl A WA A we-
A AN U zE Ay WA AHd gy
WYL g A 204 (e B ]

féar wafa g@aswssaear iy |
reeqr Higd | i = wiwt 79! fifggy nelw
42 Even to pain or to injure another under
the influence of evilmindedness is Hinsa abound-

ing in sin. Live peacefully, let others live peace-
fully and also help others to live peacefully.

(¥R) (3 wefldl qu xR ANeg o WA
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43 Even thinking ill of others is itself Hinsa.
It has a reaction against one’s own self. Good-
mindedness results in welfare of one’s self as
well as others.

(¥3) g¥ (aurR (gofls al ollad w3 R'dag’)
A Wdor (Ra B, del deudid Wiadldl o GYR 43
B. we(@anrya vl 2auza (Sasiks «2a B,

fenar siafieaifveafaar 23q |

fransemas AR A3g 1 e

AFIfeATgE T faqr g9 99w |

FEYA  qreagegaqasy  affqar 08wl
()

44-45 Violence ( Hinsa ) begets or instigates
counter-violence, largely strikes on natural com-
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passionate attitude and -engenders uneasiness;
moreover it generates a miserable atmosphere
of enmity against one another. The virtue of
non-violence ( Ahinsa ) being the virtue of offering
contentment to others, procures seli-contentment
as well as mutual goodmindedness.
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46 Sacrificial and such other rites become
excessively stained by the sinful act of animal-
slaughter which also proves disadvantageous to
the people.
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47 Ahinsa is not only negative, but it is also
positive. It is defined as equalmindedness to all
embodied bein s, all-pervading friendship and uni-
versallove being sure to induce one to benefit others.

[ Only negative Ahinsa is incomplete Ahinsa.
The entity of Ahinsa is completely achieved in the
combination of both kinds of Ahinsa negative &

positive. |
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43-49 As the wasp sucks the juice of flowers
and satisfies itself without withering them, so men
ought to gain food etc. from men and animals in
such a way that those men and animals ( clearly

helpful to human beings ) may not be pained,
dejected or weakened.
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50 Hence a house-holder curtailing his avarice,
becoming contented and keeping accumulation

of requisites in due limitation, should fix proper
measure of acquisitions or possessions (=g )
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51 Because avarice is a great disease and a

great enemy of the soul, and it is also the source
of all kinds of sins as well as calamities.
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52 Being subdued by avarice, man becomes
badly covetous in increasing the extent of his
burdensome transactions, and being maddened with
vehement ambition for fame and name, he willingly
undertakes troublesome tasks of many kinds, and
maintains an obstentatious attitude with the
object that he may appear great or good.

The more a covetous man gains the more
he covets.
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53 Violence, deceit and other evils besiege
more and more him who does not control his
extent of possessions and who remains ardently
desirous of accumulating acquisitions.
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54 The vow of non-violence is to be absolutely
observed by those who lead the life of ascetics,
and hence the vow of non-possession too is to be
observed by them to the utmost.
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55 He said: We call him a Brahmana who is

well-conducted and continent, and who is sinless
and pure like gold which has attained purity in fire.

(wv) waidlk Reut :

AR Yaofdl vu @ (e ys ((duy)
B Adl waRduIud do o ysrgudla 2R
ulay 3R HlA.

Y1 9A IS A[ TR ANgfseaq |
T4 FAUBA A TAET ATWG TAY 0 4§ 0

56 We call him a Brahmana who is not spoiled
by evil passions like a lotus which is not bes-
meared by water though born in it ( water ).
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57 To destory one’s own evils in the fire of
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austerity, is the true rite of sacrifice. Friendly be-
haviour ( towards every embodied being ) of:the
man who earnestly seeks for spiritual light, is also
the rite oi sacrifice.

( Such a right-conducted person every mo-
ment remains the embodiment of Yajna. )
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58 He proclaimed : Humanity is one and in-

divisible. To be Brahmana, Kshatriya, Vaishya or
Shudra rests with one’s Karma (action ).

(42) wadiR A aa Al 201 Af[a A
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59 So-called saperiority or inferiority of human
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beings does not depend upon birth. He is high
who is high in action and disposition, and he is
low who is low in action and disposition. A person
having good character is high though he be a
Shudra and a person having bad character is low
though he be a Brahmana.
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60 All persons though engaged in different
occupations, stand on. the'same ground of huma-
nity. A nation becomes progressive only when
the equitable rights of all citizens-all persons-are
guarded, secured and upheld.
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61 All human beings should mutually co-ope-
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rate and behave in a friendly manner. It is the
main path to the prosperity of a nation.

(£9) vdl WA U w#gAeat vl A-
&Il R’ AMYA. As el A@YeAAL YuA HPL Aoy B.

AF q19g qgAg AW gHArsaar |
o grag age=g ARSI afgarsiy T 0 &0

62 A Shudraor a woman is as much compe-
tent to accomplish his or her advancement as is
a Brahmana or a Kshatriya.
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63 Shudras and women are as well entitled
to follow the path of Dharma, as Brahmanas
and others; and all of them may be able to
attain to the highest state of welfare by virtue
of Dharma.

(§3) @d ey AR wida wlund B qu
A A A ug wdL Alux B, AN v -
Ukl oA WU seugyfi W 2uze ad U 9.



[ 3] AT

a7 NY TZEWMY €@ weLIgaag |
P ) LI
QT HTEY TATIUHEAA (IS U ]’ 1)

64 He said : Bathing is clearly useful in puri-
fying the body, but highly essential is that bath-
ing pertaining to the soul, which consists in the
purification of the activities of the mind, speech
and body. This kind of bathing alone is able to
lead to spiritual welfare.

This secret of bathing is necessarily to be
borne in mind.
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65 The virtue of self-restraint of even a man
who gives away nothing in charity, is far better

than even ones offering of lacs of cows every
month
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66 A conqueror of the self is a hero very
much greater than the great warrior who defeats

lacs of warriors in the battle-field. He is the
greatest of all the victorious in the whole world.
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67 Fight with your self. What is the use o

axternal fight ? Man becomes perfectly happy only
when he gets mastery over himself.
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68 A negligent person (wadt) is besieged
with fear on all sides and a wakeful person
(swnd ) is quite free from fear. So live carefully,
keeping definite aim at the spiritual good.
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69 Assuming an impartial attitude, rightly
understand the truth. He who is resolutely or
unshakenly devoted to the auspicious path of
truth, crosses death.
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- 70 Non-violence, truthfulness, chastity and

abstinence from improper or wrongful desire, anger
and greed, are all sorts of self-restraint (&= ).

(wo) (& uan B, ut Wau B, wal
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71 This self-restraint alone can cast out all
uneasiness. The activities of the mind, speech
and body, should always be kept purified with it
( seli-restraint ).

(91) 20 Ay Wanor ¥ AWl [Qarani
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72-73 He who wishes to cultivate the good
virtue of self-restraint, must be kind-hearted to-
wards all embodied beings, curtail his necessities
in the light of wisdom and behave so as not to
treat any one unjustly. This wakeful condition
leads to permanent and supreme bliss.

(93-93 ) AAud WA (@]l uneg WA
ud Al dly Y vdg YA Ad (44 adl
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74 Move about, stay, sit, lie down, eat and
speak with discriminating wakefulness. Then no
sin would be incurred.
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75 All the souls in the universe are having
the same or similar Chetana—3a=r ( consciousness ).
So all of them are, intrinsically, of the same
nature. Hence friendship among them, at least,
among all human beings, deserves to be aroused.
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76 When such a vision that this (or that)
soul is like mine, is awakened, the vision of
non-violence which is characterized by universal
friendship, is manifested and extended.
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77 In the absence of all-pervading iriendship,
neither worldly affairs can be elevated to the
high state of peace and happiness, nor can spiri-
tual advancement be achieved.
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78 He propounded Dualism—the doctrine of
dual existeace i. e. the theory that there are two
elements namely animate ( Jiva ) and inanimate
( Ajiva). The animate i. e. souls which are cha-
racterized by consciousness ( 3@ar), are bound
with Karmas ( Karmic forces ) from time beginn-
ingless.

[ According to His Anekanta ( many-sided )
view, non-dualism also is equally tenable from:
the point of view that the auspicious virtue of
universal friendship may be awakened or deve-
loped among the people and they may be de-
votedly diligent in the direction of elevation of
the soul as well. ]
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79 Phenomenal ( embodied ) souls accumulate
the bonds of Karma through ignorance and un-
righteous actions, and wander in the cycle of
transmigration—birth and death [ Samsara ], suf-
fering various kinds of misery.
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80 The nature of the Soul is Chetana ( con-
sciousness ) which is intrinsically the embodiment
of supreme knowledge and delight, but owing to
its being enshrouded by Moha [ignorance and
infatuation or illusory attachment ] it is led astray
and consequently remains wandering in the cycle
of births and deaths.
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81 In spite of the good attitude of mind,
action, if stained by evils brought about by
ignorance. incurs sin distressful in this life and
in the next.
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82 In spite of the absence of evil attitude, a
person, if not careful of the auspiciousness of
his action, incurs sin i. e. he foolishly or neg-
lectfully incurs sin. So he must be careful of
the auspiciousness of his action.
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83 Attachment ( Raga ), hatred [ Dvesha ]
and infatuation ( Moha) are the three intense
impurities of the soul. In destroying them really
lies Moksha [ Emancipation or Liberation ], for
which one desirous of periect happiness or the
stage of highest welfare, should attentively strive.
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84 Mere action is not involved in sin, because
life is naturally apt to act. Action when stained
by ignorance, evilmindedness, negligence and
non-restraint, becomes sinful.
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85 The high-minded person who removes
the four short-comings said above, by means of
right understanding, goodmindedness, carefulness
and due restraint respectively, becomes entitled
to the immortal divine state of the soul.

(€u) A (W Al AR ) ARA g5
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86 The means of emancipation from ali kinds
of misery is the performance of Dharma which
consisting in non-injury, self-restraint and ( mind-
purifying ) austerity, is supremely auspicious and
conduces to the highest state of welfare.
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87-88 The more this Dharma is elevated the
more the soul is purified.

And the soul being thus more and more puri-

fied ultimately becomes dispassionate and eman-
cipated simultaneously.

As long as the emancipated man remains in
the embodied condition, he is designated the em-
bodied emancipated one (3te=gw ). And on the
completion of his worldly life he attains the
formless state of emancipation.
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89 The Soul's wandering in the transmigra-
tory cycle (&a), is due to its passions as att-
achment whereby the burden of Karmic coverings
on it, has been continuously increasing. On the
destruction of all of them it shines in its full
supreme spirit.
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90 The emancipated soul or God is never
born again i. e. never returns to the phenomenal
world. That can never be emancipation, if an
emancipated soul were to return to the world
( Samsara ).

[ As a seed being utterly burnt up there is
no possibility of the :springing up of a sprout, so
the seeds of Karma being utterly burnt up there
is no possibility of the sprouting of rebirth or
transmigration. ]
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91-92 Whatever soul when progressing in
right conduct ( Charitra ) depending on right un-
derstanding or rational faith, reaches the highest
state of passionlessness and manifests its natural
perfect divinity, then becomes Ishvara ( God or
the Supreme Being ). Ishvara does not exist as a
single particular individual. [ Every embodied
soul, though enshrouded in Karmic veils, is in-
trinsically—in its real nature-God, and all the
veils being thrown off it shines in the supremacy
of (Godhead, that is to say, it turns into (od. ]
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93 He said: Our fate or fortune is dependent
upon us, not upon Qod. We ourselves mould
our fate or fortune by our own actions.
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94 Do not be dejected if your luck is un-
favourable. Because it is possible to alter that
luck by your proper deligence.
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95 A person can mostly destroy his &nau-

spicious Karma or turn it into a good one by his
sustained efforts well-directed.

[ In effort (=s@w), bearing with equanimity,
due restraint and rational austerity are even in-
cluded and chiefly included. ]

(&u) ude VUil Gauul A Ay 53A
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96 Eifort to propitiate gods or God through

animal-slaughter or by such other heinous ways, is,
indeed, a distressful outcome of terrible delusion.
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97 Neither God nor a god (or a goddess )
is able to give happiness or misery. Happiness
or misery rests on one’s actions ( Karmas ). Good
or righteous action alone is the giver of happiness.x
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¢ Even a righteous person would come under un.
happy or embarrassed circumstances owing te his
previous Karma, but that well-conducted and high-
spirited person remains enjoying the happiness of inner
( spiritual or mental) peace even during that un-
favourable time. And ultimately he tides over all
difficulties and troubles by the power of his virtuous
conduct.



L [e]

98 Worship, unsullied and pure, of the Sup-
reme Spirit deserves- to be done in order to
purify and improve one’s character by the removal
of mental evils.

(<) waend gg 30 Gwadl 3l A A
Yt o B, AR A udell 2W g 33 Gun AR
sl W, (@AgUUALAL A or dilcas 3w B. )

vNEN & pEIIHROHOY |
Infegdfauasa awig ITNWAT 01 R 0

99 Attachment, hatred and other short-
comings are the primary cause of the distressful
wandering in the transmigratory cycle so in the
course of destroying them ( passions ), worship of
the dispassionate Supreme Soul is useful.

(€& ) $U3U RAUUYA 1 AA—ZH AR 2N
B ad A il Guandlzaii flaanzadl Guiudl
eull B.

q9g ANI A1 F7d I quiEa: |
AeAqAIg: arsdisia aAwdFiaEa: 0 ool

100 By resorting mthe Supreme’

Spirit or,gaints, one ought to gam one’s soul's

on
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serenity through the annihilation of all evil passions
by means of pure conduct.

(oo ) @dldldg’ Ul U~dd’ AdaAd a¥ =R
43 ¥ Al [ARULIR ALHNAIE  AHUAL B,

Afizaqarg@i gigaw ansgaq |
AsaEFagAsEIAlg awngafad Agg 0 Lo

101 He has brought about reasonable re-
conciliation between different theories prevalent
at that time, with the aid of the doctrine of
Anekanta ( many-sided view). This reflects on
Him credit of unique greatness.

[ Anekantavada ascertains an object from all
possible stand-points. The statement made about
an object after considering it from every stand-
point, gives us the complete as well as the true
idea about it. This is the work of Anekantavada
which is equally known as Syadvada. ]

(o1) &l A quadat il ylewe
Areqd BAsle(l 5381 Andl Vadg 2wl AL
(a2 aerad' B.

[42gD @i o Baldad 2034 28500 <y 4
sy, 2 dedur ¥Adr kg WA A (daloa-
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102 Lord Buddha declared questions such as
whether the soul exists or not and whether the
universe is eternal or perishable, to be inexplicable.

-

() 2l 3 3 qafg? A3 awka B %
AWM 9 Yeuld WA ettaid 28 Aenya ((yaidll
4 20l asa Aa) sBal.

qEg AagTav SR TAHARIa | :
SqYTY JANAARARIFARAEIY || Lo 1)

103 But Lord Mahavira touched every ques-
tion and gave explanation about it in accordance:
with the many-sided view ( Anekanta-Drishti).

(103 ) YReg AAdld GIAIR £33 UAIA WA
aa AAsiae@dl Adi 6Rd AHUA SRl

AisNAfoe JERITG AN 9927 0
SIEEIC UL CIRIER IS ECIR-© 1N T
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104-105 He said: The soul is eternal (fra),
yet as it remains roaming or wandering in birth—
places (yonis) of many kinds and under-going
changes of innumerable sorts, it is also non-
eternal ( afaex). Similarly the universe is eternal
because elementary substances are imperishable
or eternal, but as they all are ceaselessly under-
going changes, the universe is non-eternal as well.

(e¥-0u ) AU (u&idlR) 38l ¥ 2w
fAarzu Add awdll [ B, Grg aenfan @i
yReug sxdl WAl Aleifqau 3wl Adi yat
R B N AR A nla ugy @ us.

YA geudtdl ¥4 B A AV Az Ak B
R UHA seWHl JueAR Adi Q-1 A avarq
HY 4y veart 3vg Sl Awha g B.

- ia: GRTdY Aedad fedang )
' gd fawsT MNIQSOTISATIACTA: 0 Lo§
106 The Lord Buddha too distinctively said

that he was f@nad i. e. a believer in doing
%q. (action ) from the stand-point that good or
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Tight action is the means of the auspiciousness
of life, and he was also at the same time -
ard—non-believer in #% (action ) from the stand-
point that bad action or uarighteousness being
‘the way to the ruin of life, deserves to be shunned.

[ Such statements of Lord Buddha clearly
appear to be following the system of Anekanta
view. Nay more, other leaders of philosophical
thought as Vaisheshika, Naiyayika etc. too some
how orotherfollowed the system of Anekanta view.]

(Lot ) 3ua syl AR G 24 23ua
sl A Al A wug  (Geusta-
AAsA3U (A2 e ug 5 B,

[ 20 (A AL (Ye ) AAsl-de] A 2RY
W A 36 asw. ]

fryrsdNsmsffaaia faead |
q T MUY gy aFaIqAT N 20w 1
ausaggeE 3fuaq g auRdaa |
aRawFagqe wdfafade 0 2ec
(ga%)
107-108 When the virtue of Ahinsa consi-

sting in wide friendship is determinately practised,
the mind becomes a well-wisher of all -embodied
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beings and becomes so watchful as not to do
injustice to any other; consequently its course of
thinking always proceeds to reconcile properly
or reasonably. This can be understood to be the
source of the Anekanta view.

(Low-t0¢) fAnua Hsllzw a§ada A
olloaUdl ey o Y Aal u(gadl vda cuuy
Rl agarag’ Redd s2ql @ wasTuod wdeda-
gl aaflza wa B A B AAsi-aglRd yo.
A ydifdul Al a% du B.

tamtama st FAagsasnaa: |
qia: qiafag g%a AMada auaaa: o Lo 1l

109 It would mostly be possible to reconcile
conflicting theories or thoughts, if they are pro-
perly pondered over from different stand-points.

(lo¢ ) (G (o ¢TIl (aa (an (=u
YR (AR s3dl A awidl 6Ra {d  Axu-aw wydL
WA AR A B

gaRalcagqdagiaandiaar |
. HATFITYT WEAY, QYA fad w3 N Lol

110 Hostility arising from the opposition bet-
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ween different views, could be pacitied by the
Anekanta view and mutual goodheartedness
could be achieved.

(o) dAz-ae(®l (qazgd Ay ouagell
Ul caiuy 2fBell ) 2aAisaudL wlkepA HadBdlL
dawyl Qd adi [QUueud Ml mu B A4 yRwR
A UL A B,

FuFranfEaEeasagrngEaan |
o9 fAsefaraargasd e o 222 1l

111 The good virtue of Ahinsa and philoso-
phical insight produce and expand each other.

(1) 20, A deagia 240 dacaziddl
AN Asollmel [xzarudy wu 5 B.

TZA AT g1 I5A¢ gZU fgasaan |
ATAFEIIZNTTd ARARLATNAZBT: Il 22 1l

112 A great number of Brahmanas, Ksha-
triyas, Vaishyas, Shudras and women desirous
of spiritual welfare, took up the life of asceticism
at His (Lord Mahavira’s ) holy feet.

(1R) 2z 2usiall ao suasy, afAd,
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q2ql, YA au WA awdlaid, w&iflkdi AR
MNatel A3 3.

FI1Y JIYATA FIUTN JUFAT |
JUIATATIAO0 73T qRIAG: 0 2R 0

113 Kings, their sons, daughters and queens
desirous of being emancipated, were initiated into
the order of asceticism by Him.

(113) 243 RAMA, ewy3Al, AovAfAL HA
oy lA yyaeud An-dl WA wRsenl 20512 530,

JQEET A1 JITAT: TRIRITAL |
agfiaar wafqa w afiasa agfea® 1 2w 1

114 Hermits like Skandaka having under-
stood the essence of austerity, became initiated
at His holy feet and became His disciples.

(%) “2ees’ 43l Al Aug MY WA
AU Aull WA Mool AR 530 Audl [y v,

g Anardrgufnsraeaar fE=e
Ivfaa: Afusrararsar gieasaag 1224

. 115 Mustrious kings like Shrenika (of Magadha)
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and renowned Brahmanas like Somila became
His disciples in the form of householders.

(4) wolbia 2@y a3 wyeuawdl A
Ad WA’ AR a3l Wwagl Andl ydA-
21 vt gau.

AAZ-FIAXAIGT: A=A TITIFT |
ALIATTRAAON TYIEIZqER: 1 22& 1

116 Renowned opulent householders Ananda,
Kamdeva and other Vaishyas who vowed at His
feet, to observe the religious discipline pertaining
to householders, were His great purehearted
-devotees.

(11%) 2Aldrg, S0 43R HGudl dzy 3383
Al GUIUZL &clt, PUF AHAl 20l AAR ASL-
alasl (usrudl Gyp) wnuyl 2wd0zR 50 &dl.

IRETAFAYSIY qrqar AzqLIA: |
JIEATINIIAT a9gs: ggeas i e

117 Right-visioned hermits like Ambada, not
-abandoning their hermit-garb regarding the diffe-
rent religious position, accepted His religious way
.and practised penance according to His instructions.
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(19) ‘200137 a3 wBUA an wiR-
Alevsell A4 AA wY Al W HRAR gt
oefl Ay xRl &au.

AN qIIT: QUSSP QAR ATFARIETD0 )
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118 His Sangha—the combination of the
virtuous followers devoted to and treading on the
path pointed out by the Arhat—was divided into
four classes: Sadhus ( Male ascetics ), Sadhvis
(Female ascetics ), Shravakas ( Male householders)
and Shravikas ( female householders ).

(1¢) v ayA, A, a3t anl
AU AN AL A9 AR [Feudliul xRy &dt.

CECUR D ERIE T CHE RE L
ey graRgrEhga aagarrag i 2R

119 A number of ascetics belonging tec the
succession of Lord Parshva, approached Him and
their questions being solved, they joined His order.

(21¢) @t WAl wundl li-ngwn
And WA 2uad, Yididal ual Al 20000 I s
A A-dUBIRE YAl HAdi Al yani aofl ovau.
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120 Pointing at Devananda a Brahmana lady
[ wife of famous Brahmana Rishabhadatta in-
habitant of Brahmanakunda ] who was present in
an assembly, He said: ¢She is my mother and
I am her son.’

(RRe) wigell ¢ Baidwwt ?  ( wsRy(aarl
lladug dul YUY Cuuacd’ vilaedl wiucll),
@3l edldidll araquenadi Gulkaa wAai, duAd
Gzl ewdtaid Blieat : ¢ mu WA weu( AaAL) B
A ¢ dudl ducier (ya) w.?

A4 qA99q 43 fafge 79 o7 A !
AATT(REINA TRIT TRRGETY ! I 22 1l

afszanafisima g aaf@laan
fAsIaagaRAId qUAISSHATTAG 1 R 1

afguit AsEw o geesaw |
q9i €A1=gizd AW A FRwarag: 0 R

NgreqsrasRIar Sav arga ! agal |
TeIgHEgiagw s geI ! 0 2Rv
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121-125 He exhorted : You are endowed with
infinite power. Expand your high prowess. The
divine accomplishment is ‘within your reach.

You have come here not to enjoy sensual
pleasures, but to elevate the self by the power
of good character and right- conduct.

Organs of sense ate not @iy meant for the
purpose of worldly pleasures, but for the perfor-
mance of good and virtuous actions. To employ
them ( organs of sense) in the course of
accomplishing good and welfare of oneself as
well as others, is the Yoga conducive to the
highest bliss.

Wake ! Wake | Oh deluded people 1 under-
stand your intrinsical real nature and get up for
liberation.

Oh | being free from réve’nge or hatred, au-
spicious-minded and serene,, move upwards in
the light of truth, with irresistible enthusiasm.

( LRL-1Y ) RAL WA WAL~
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126-129 He stayed at s«Pavapuriin Magadha,
in the custom-house of Hastipila the ruler of the
city, to spend His last rainy season and while
in the last grand assembly where-in the eighteen
heads of the Republic of Kashi and Kaushala
were present, delivering His last speech tnrowing
great light on Dharma, Ha—seventy-two years of
age—being devoid of all the remaining karmas
during His last moment’s rest, departed from
worldly life and attained the formless and perfect
emancipation on the fifteenth day of the dark half
of Kartika during the latter part of night when
about an hour and half was left.

(RE-1R¢) Wl ‘wa 'y (» 2l
¢ B1gR 7 ARl A WWa WR B) al ‘eRiua’
UMl e arsiauion )l etdid, 2Aledn
AgHlu 8.

wRidr atll Gawral et xilds (ywudl
a3 ) HQdarl aonudl G R 4d Ay Wi,
afran  cuvad-wRegui, @ui nd-Suad ag-
A 2R GURAA &, Wit uduzu 2ifan
iYL 53 &t d auid. Bzl a aa)é'l o
uadal (xul s WA (aqly L.

¢ The modern Piv:pun—s village in the Pabna dis-
trict, still held sacred by the Jainas.
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130 The people having devotedly kindled
lights, bid Him farewell. Thence, it is said, com-
menced the holy day of Dipavali or Diwali.

(130) adldid g [ddle adi Gulzad AMMA
A AH-rAd A Wedlus Al AW Ned (AWQd)
Aal ellseud w2l edraid A (Geia 20l ezl
Auiael (Qaell) ud g g’ A v B.

FIARTALAIC 933 I 94T |

swgqd aAgfgRagafuas: 123
sfEa1 quAtds AFIIUSAIT |

gy yal saewFa: qraata: i wa: 0 QAR N
ZY WG §S ST F30{7 @) wIsfq 7 )

AAT TRAT ASB AT FLAAATTAG 1| 232 )
ARSATTHY GHITNT-A AT |

€S GIARHY QAT agis 12381

131-134 It is the essence of His teachings
that a person must so behave as to purify his mind

* RAITX FR-WEAET | FGUNT gAL=ETT: )
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by the removal of Hinsa (injury), falsehood, djception,
immorality, injustice, wrathfulness, arrogance,
hypocrisy, greed etc., abounding in sins. Non-in-
jury, truthfulness, non-stealing, chastity and non-
covetousness—these constitute Dharma universally
agreeable, applicable to all and approved of by
all the Saints. A person, of whatever country,
race, caste and creed he may be, is sure to be
the recipient of welfare, if he is devotedly ad-
vancing on the path of above-mentioned Dharma.
He whose energy is full of virtuous actions and
graced by good character, crosses all miseries
or troubles, while the reverse goes on being en-
circled by adversities.

(131-13% ) eldid  AH&IdlRdl  UAA4dl AR
(Al AgL WoBHl 3OA dL) A B I-

Wl Al Ad ady AR ¥ (S, &, S,
dlet 2 TN dvil Yl oy 2 Adl wlkepd
Riag yglse g’ edd.

AR A, d, Ay, wad 2w [AAlaal A
Fra-a  wdln (udod@aag ) ud B.

3 umy B2, 35 ue mfd, ya ud Y uy

WAL WYY 20 seugze Weldl Guias adl
AT B 2AA A WO ([Ae A agy seA9diord qdidl.
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135 Highly fortunate is India where-in such
saints of supreme spiritual lustre, are born and

propagate the path capable of prospering all the
mankind.

(134) Bud’ W ew B ¥ el 2ual wgfidu
acle’ gy udleastdl  weCA wsiani ad B.

Afsar-senI-AA gL LA |

aq@Iwigarareg 397 wgai @arg !0 23§ 0

136 May all great saints’ good speeches
overflowing with the pure advice of Ahinsa, com-

passion and friendship. be blisstul to the mankind
by leading it to the beneficial path of humanity !

(23%) vdl ASRediRl 20& A1-5 QAL
acy dUesd ([FHAIBAL s W2 & !

AIIRAOLAN] TA-GIgZ- a1 |

qifies faquesifin sgrgiangaa: Lo e
\1



[&] RETAT

137 May all the nations in the world be
celestial regions by having well resorted to the
good virtues of truthfulness, friendliness and
continence the essence of all religions !

(139 ) ¥d 4Rl ARML Uy, WS A4
AYUAL UEYRA Vadtul GARl gladidi vui v
ey wa !
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