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INTRODUCTION.

et
7Y Guru SRTI SWAMI UDE CHAND JI,

) who is a well-known preacher and a pro-
N found Scholor amongst the S. S. Jain
community, has compiled this tract “Mithya-Khandan”
in Urdu which T have translated into English, append-
ing to this the oriein of Jainism and explanations of

some other religious points, because this Jainism has
been most pitiably misunderstood. Its origin has
been misconceived, its tenets have been misunderstood,
its philosophy has been misconstrued, and its
antiquity has been miscalculated. And in short
it has been misunderstood wholesale. It has not
only been misunderstood, but spitefully found fault
with., People not only misunderstood it, but also
~cast slurs upon it out of spite, out of enmity,
and out of bigottedness. Some have called
it a Nastika religion. Some have called it a re-
ligion of the Banias and Shravagis. Some have
regarded it as an off shoot of Budhism. Some have
looked 'upon it as a religion that took its rise upon
the revival of Brahminism under Shunkaracharya.
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Some have 'rega.rded it as a product of Brah-
manism. Some have called Mahdvira its founder.
Some have called Parshvanath its originator. Some
have looked upon it as a bundle of uncleanly habits.
Some say that the Jains never bathe, nor they clean
the teeth. They say “If an elephant comes to your
face, no matter that it crushes you to death, but
do not go before a Jain Sadhu (monk) to save
yourself,”

PREM CHAND, (Late Naue
NANAK CHAND),
S. S. Jaixy MuNI PuNJABEE.



PREFACE.

PFICY HIS franslation of an Urdu treatise ‘“Mithya-
%) Khandan” has been rendered by Jain Muni
&' SRI PREM CHAND JI, who has had
religious turn of mind since boyhood and has
ultimately become the disciple of Shri Swami Ude
Chand Ji, Maharaj, a well-known preacher and
a profound Scholar amongst the Swetambar Sthanak-
Vasi Jain Community, to follow the path of virtue
and Salvation laid down by Jain Tirthankaras.
His motive to do so has been to place before the
English knowing public the views in ¢“Mithya-
Khandan” dealing with answers to such questions

as are raised against Jainism by the followers

of other religions.
1. Are Jains allowed to bathe by their Shastras?

2. Do Jains kill a cow made of flour on the

occasion of wedding?
3. Are Jains atheist ?
4. Ts charity forbidden by Jain Sutras?

5. Is it regarded as a sin to sink a well or

construct a tank?
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6. When was Jainism started and byAwhom?
Is Jainism an off—shoot of Budhism?

The above mentioned points have been -clearly
explained, supported by Sutras and quotations from
religious books. Members of other religions will
find it a convincing tract. »

The founder of Jainism was Shri Rishaba Dev Ji
Maharaj who lived millions of years ago. He was
succeeded one after another by 23 Tirthankars.
The last two were Shri Parsva Nath and Sri
Mahibira Ji, of whom the great historians of

the day speak as follows;—

1. indian Wisdom by Monier Wiiliams M.A.
1875, Page 129;—

“The last two Jinas, Parswa Nath and Muhavira,
were probably real persons and are those principally
revered by the Juins of the present day, the first
fonnder of the sect, having been Parswa Nath
and its flrst active propagator Mahavira.”

2. History of India by Mahamahopadhs-
yaya Hara Parshad Shastri, 7. A. Isage 16;-
“Mahavira does not appear to he the first preacher

of Jainism. He seems to have reformed a pre-
existing religion,”
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3. The Encyclopmdia Britannica, 9th Edi-
tion Vol. XIil Page 543;.The Jains count 24
prophets whom they eall Jinas. This legend of 24
(Twenty-four) Jinas contains a germ of truth.
Mahavira was not an origirator; he merely carried
on, with but slight changes, a system, which existed
Lefore his time and which probably owes its most
distinguishing features to a teacher named, Parswa,
‘who ranks in the succession of Jains as the predeces-
sor of Mahiavira.”

This rendering into Tnglish is the first attempt
on the part of the author, and if the readers find any

blunder, they will kindly communicate it, for which

the undersigned will be much obliged.,

"DHUMI RAM JAINIT, B. A, & A. V.,
Science Master, Govt. High School,
DELHI.
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BOOK 1.

> H! What a delightful time it is. Two

persons named Jindas and Ishewar

Bass, mectcach other in the garden

of Subhkhiatpur and hold a conversation as follows:—

NSNSNSNSKS

1\:&:\&‘

S

“Namaste.” Jindas,

“Jai Jienander Dev.”

Are you a Jaini?

Yes, T am a Jaini. And what is your faith ?
I am a follower of Vedicism.

Are you a native of this very place. ?

No, Sir, I am an inhabitant of Bharantipur.
How long have you been here ?

I am bere for a few days. Well do you live
here?

No, Sir, I belong to Bhrantinavaranpur.
When you came here ?

Yesterday.

He said lftughmg, “What a good name your
city bears ¥’

Yes, it takes its name befitting its attributes.
Will you remove my doubts about Jainism ?
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If you wish it, T will satisfy you.

Very well, but when ?

Just now.

Let us sit here on this beneh. T have come to
know that a Jain Tract Society has been set
up at Pasrur a town of the Punjab.

Is it true?

Yos, it is quite right,

What would be the work of that Society?
That Society, will undertake to remove the
false and wrong notions entertained by the
people as to Jainism ignorantly and spite-
fully, and distribute tracts in different lan-
guages on different subjects to show the
dignity of Jainism. It will try to turn out
wrong views from the minds of the people
about Jainism. ' ‘
Will the people give up their wrong views
about it ?

Well, if they do not give them up, it is their
will, because if a man falls willingly into a
well, no persuasion can do him any good.
Please let me know whichsect you belong to,
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1. Am T such a fool as to stick obstinately to

what is wrong !

J. Behold, that Society has been established for
removing the doubts of those who are wise,
seckers after trath, unprejudiced and lovers
of religion like you. But on the other hand,
those who are obstinate in their views, and
upon whom no word of the wise can make
any ecffect, are not worth their attention.
Please let me know your doubts about
Jainism, because it is getting later and
later.

7. TFriend, I have got many doubts, but you have
already asked me to make haste. How will
you be able to remove my all doubts?

J. As time permits. Let us settle some points
to day, others will be discussed to-morrow
and so on. I assure you that until all your
doubts are removed, I shall wait upon you
daily. T believe, you will stay here for
some time more.

7. Well, T have heardthat the Jains do not take

their bath, Isit true?
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J.

Tt is quite wrong. We always bathe.
Do the Jain Sutras permit you to bathe ?

We often read in the Jain Sutras,
=21 FaEr AT “Whenever a Sravak ITd%
intended to see Bhagwan or a Sadhu (Monk),
there it is said that he went to see Bhagwan
or a Sadhu after taking his bath,” now you
yourself can judge, if it had been prohibited
he would not have done so and it would not

have been put down in the Shastras.

Tt is right, but has any one done s> in the

presence of your Tirthankra ?

As to this listen please. It is written in the
Ist Adhaya (Chapter) of Shiri Upasik-Disha

Sutra ;—

Anand Sravak takes an Oath in the presence
of 24th Tirthankra “I will not use water
more than eight lotas a day for bathing,
besides what is required for drinking and
other purposes.”  Bhagwan made no objec-
tion to it and allowed him to do so. In
reality it is this that other people take their
bath in the tanks whose waters are full of
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little living germs but we do not bathe in
such tanks, because by bathing in such tanks
we pollute our bodies rather than clean it.
Consequently other people say ‘that the
Jains do not bathe, but so much we have to
bear in mind that we do not waste water and

thereby increase the number of our sins.

Is there any injury done (Hinsya)in bathing?
Do you believe in the existence of living
beings in water?

Yes, we believe that.

Arc they not destroyed while we are bathing ?
Indecd, they must be killed.
When they are killed, why then there is not
any injury done (Hinsya) to them ?

Such an injury may be spoken of in the Juin
Sutras but not in ours.

Why not? There is spoken of Hinsya as of
five different sorts for a Grasti (wordly-man).
They are due to the use of hearth, grinding-
mill, broom, wukhal musal (Pestle and
mortor) and a jar for water as mentioned in
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your Dharama Shastra or in the 3rd Adhaya
of Manu Smritih, 68th Shlokah. Even it
is said in the same Shlokah that a Grasti
commits a sin, while he uses these five things.
I regret to learn that you yourself do not
believe in bathing but blame the Jains for
not bathing. 1t is also written in the 36th
Shloka of Gita-Mahatam, “He who reads
Gita is sure to become pure whether he
bathes are” mot, and whether he be pure of

heart or not.”

. The same is also said in the Vedic Prayer, “He

who merely repeats in his own heart the
name of Vishnu becomes pure whether he
bathes or not and whether he be pure of
heart or not.”

Well Sir, I am a Samajist and it is not given
in our prayer &7,

You also recite that Mantra in your prayer
while sprinkling water on your organs to
purify yourself. And thus you clean what
is already clean, because you bathe before

you pray. If you say that you mean to
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purify your soul, then I will ask you, “Why

do you sprinkle water upon your body *”

1. Friend, bathing is not essential in the Arya

Samaj because our Sam Vedi Pandit
Tulsi Ram proves it in lincs 12-20 of
38th page of Bhaskar Parkash, edition
Bikram 1956 by reference to Manu Smiritih,
“Manu regards a Brahaman like Shudra who
does not say his prayer, but he has not said
any where that a man becomes a Shudra
merely by not bathing.” In short, a prayer
can be said without bathing, because by bath-
ing only body is cleaned but not the soul.
It is also said in the 38th Shloka. 4thAdhaya
of Gita “Verily there is nothing so pure in
this world as Wisdom.” .
The Jain principle fg1=T also declares the
same thing, that is, if any one’s body is un-
clean (impure) that can be cleaned by bathing

but one cannot attain the Paradise.

This doubt of mine has altogether vanished.

But as we bathe for bodily comfort so do the
Jains, but t'e difference is that the Jains in

order to avoid “Hinsia” take special care in
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bathing, but other people do not care so much
about it, nay, use abundant water carclessly.
But it is better to take care in it accordingto
the maxim of Manu. Please remove my other
doubts too. T have heard that the Jains
kill an animal or a cow made of flour at the
time of wedding. Isit irue?

Quite wrong! Quite wrong!! & Quite wrong!!!
Well, Mahasha, T am very sorry to learn
that you have Dbelieved in these nonsense
things.

No, no, from the very first I did not believe
in these things and I think them nonsense.
But I simply ask you about its reality.

All the people know it well that the Jains
neither take, nor eat a thing called even
unconsciously by any one by the name of an
animal. Can it be possible that the Jains
will throw an arrow on the cow made of
flour, which is superior to all?

Please, excuse me. Perhaps you may not
eat it, but you may have a custom like this,
which is observed on that occasion and it
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has thus become current among the pecple.

Neither there is any custom like this among
the Jains nor we do so. But I feel rogrot
to say that all other people bring into use
the cow made of sugar; and turn into
money, horns and hoofs of a cow made of
gold, which are given them in charity, but
they stigmatize the Jains for doing so and
declare themselves infallible.  Let the using
of anything having an animal shape alone,
the Jains even do not touch it. Moreover
we are strictly prohibited by our Sutras not
to attack anything whetlrer it may have any
shape or not. If any one goes against it he
has to suffer from *‘ qrae AT’ (2 kind of
sin due to enmity).

It is also said in the 37th Shloka, 5th Odhaya
(chapter) of Manu-Smritih If any one
wishes heartily to cat flesh, he may do so by
making an animal of flour and ghee.”

But we feel decp regret that they themselves

follow and do so as mentioned above, whereas

they blame the Jains for doing so, who are
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extremely scrupulous to hurt a living being
‘howsoever small and triflle it may be.
I'riend, you should not mind these things
because the against parties always try to
mar the reputation of its opponents by ascrib-
ing wrong and nonsense belicfs to them.
Please let me know “Do you believe in
God?”

Yes, we believe in Him.

Triend, do vou believe in that God who has
its beginning or in that who has no begin-
ning at all ?

We believe in God, who has no beginning.

Please let me know the Sutra in which it is so
written.

Tt is said in the first Chapter (Asthana) of
Shri Asthanang Sutra &R .

What words are written therein?

There is written U3 (@& that is, 19g ey
(Sidh Gatisth) and it means that there is

also one SIDHA who has no beginning.

It it had not been so, with whose help the
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first Tirthankra would have adopted the
Sadhu position, and also (He) would have
borne the stigma of being in an unstationary
status (Anavastha) FQIEAT, and therefore it
is written clearly before hand in the Sri
Asthanang . Sutra. Although the word
“first and last” can not be appropriately
applied to things [Padarthas] which have
no beginning and no end, yet these words
are simply used to make you understand
this point.
Friend, the word “God" has not been used here?

Whom we call “Anadi Sidha” you call the
same being “God” [Ishewara] and other
people call the same by the name of God,
the Almightly, and the Creator.
I have heard that you call the liberated bein gs
g W19 by the name of God.
When the beings are liberated, they then join
the same energy, as a stream goes to the
ocean. Then those liberated beings (Mutak
Jivas) are called the same energy.
When He has a different nature, how can they
join in Him?
3
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Both have the same nature (zat) but not
different.

. No. no, they can not have the same nature,

because He is o “@T 19 FA7g  (Being,
Thought-power and Bliss.)
Please let me know what uattributes the

wordly beings have.

They are “&L1FT  (Being and Thought-
Power).

Please now explain it to me about the quali-
fications of liberated beings.

He meditating in himself to hit upon, what
he should say. “If I say “Sat-Chitinand”
(Being, Thoughtpower and Blisx) then there
is no difference between living beings (jivas)
and God(Ishewara) and if T only say “Sat-
Chit” (Being and Thought Power) then the
Jains raise objection and ask me what diffe-
rence is there between worldly people and
liberated beings, for which they have suffered
o many hardships and miseries.”

Giving no reply to this, Ishewardas said
again “I am certain about it that living
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being (Jiva) and God “Ishewara” are not of
the =ame nature <17,  Then how can it
be s0 ?

If you do not know this, hear what I tell you.
“Swami Daya-Nand Ji, in the 222nd page,
8th Samulas™ of Sathiarth Parkash, 5th
Bikram, Edition 1954, by reference to Sankh
Darshna, 1st Adhaya and 61st Sutras, has
believed in 23 things “Padarthas”.  But 24
of them arc lifeless and one of them isliving,
which is again subdivided into two parts,
that is, Jiva and God “Isheware.” Had
they not been of the same  type, the Swami-

Ji would not have taken them under one

éategory “Pursha.” And he would have put

down 26 things “Padarthas” in place of 235.

Your Pandit admits by refering to Veshashak

‘Darshna, lines from 20-22, page 228 of

Bhaskars Parkash published in 1956, “Jiva
€19 and Iskowara (34%) have nct caulism
but oneness™ and (Vide 12 line, page 316 of
the same book containing reference from Sut-
ras and Upnishadas,) your Pandit Sam Vedi
savs “The liberated being joins with Parmatma
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(God)” which proves that it becomes the
same, otherwise “Jori” means nothing. Tf
you are not satisfied with this, you may vide
lines from 15-17, page 198, of Satiarth Par-
kash published in 1954, “Beingfreed from
frailties and miseries, the liberated being
becomes one with God, that is, all his deeds
And attributes become like those of God.”
and refering to the Riga Veda 1st Mandal,
24th Sught and 1st Mantra, Swami ji says
“Liberated beings think whom they should
consider superior to all.” It is also said in
the next mantra of the same book, ( HAT =X
qI7E EHF\TITIL) that is, God (Parmatama) is
the only first liberated being and regarded
as superior to all other later liberated beings.
Tt is worth considering, if the preacher of
the Vedas had made the difference between
God and liberated beings he would not have
used a plural word for them. Sccondly, the
liberated beings would have no idea of
choosing  (making) any liberated being
superior to all others. Shri Krizhna says in

the 18th Shloka, 13th adhaya of Gita “Thus
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the Field, Wisdom and the object of Wisdom,
have been briefly told. My devotee, thus
knowing, enters into My Being.” IFriend,
now tell me, “Is your doubt still removed
or not ¥’

Friend, that doubt of mine has been removed,
but tell me “Do you believe in God as a

creator ?”’
No, we do not believe in Him as a creator.
Then, what is the use of believing in Him,

when he does not remunerate us, and why

should we bhelieve in Him ?

Does the Czar of Russia inflict upon you

any punishment or give you any reward?
No, Sir, he concerns us nothing at all.

Then, why do you believe in him?

When he really exists, why should we not
admit him to be ?

Tn the same way when He really axists,

why should we not believe in Him ?

Why don’t you regard Him as creator ?
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J. When He is not the creator how, can we
admit Him ? Hasany thing its ereator, which
has no beginning ?

1. Do yousay, the world has no beginning
(Anadi) ?

J. Yos.

1. Don’t you believe in the Vedas?

J. No, we do not believe in them,

L. Then, you arc an athesit (ATRTE)

J. Whom do you call an athesit?

1. One who does not believe in the Vedas, is an
atheist.

J.  Is it written in any one of your Shastras ?

1. Yes, itis said so in the  11th shloka, 2nd
adhaya of Manu Smiritih.

J. Do the Sikhs and the Christians believe in
the Vedas?

1. No, they do not.

Why don’t you call them atheists, while

the Jains are so regarded?
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They at least admit Him as creator.

Then the words of your Dharma shastra fall
down, “One who does not believe in the
Vedas is an atheist,” as already said, and they

do not apply to them.

Secondly it is also said in the 14th shloka,

5th adhaya of Gita, by krishna. * The Lord
of the world produceth not the idea of ageney,
nor action, nor the union together of action
and its friuts ; nature, however, energiseth,”
In reality Kapal Muni and the followers of
the four Darshnas except the Vedant
Darshana de not admit God as creator. By
your rule they should also be calied atheists.
In no case we call them atheists.

How can you say then, the jains arc athests ?

Well, excuse me. In future we will not
call you atheist, because I did not know
before this to whom the word atheist should
be applied.

Now I admit that Le who does not believe in
God, Jiva, the fruit of merit (Punya) and
demerit (Papa), world (Loka) and lLeaven
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(Parkola), should be called an atheist.
But when the Jains admit that good deed
bears a good fruit, then why do they say
“Charity is bad?”

The Jains do not say, it is bad, but we are sorry
that other people stigmatize Jainism for
nothing, which is the true Giver of Salvation
Is there any prohibition in the Jain Sutras to
give in Charity? ‘

Let prohibition alone, but we arc rather per-
mitted in our Sutras to give something in
charity. There are five kinds of charity, in
the Jain Granthas 14T} namely :—

1. Uchat Dan 2. Kirti Dan. 3. Anukampa
Dan. 4. Supatar Dan. 5. Abhe Dan....
S & 9 FATETA R FIHH JF 3 GOAIE ¥
g 19 w Charity means to give something.

1—That which is given for the maintenance of

one’s own relatives is called Uchat Dana.

Secondly—That which is given for one’s reputation

N. B.— Wewill also write a separate tract on “God as

not Creator.”
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called Kirti Dana. The fruit of both is en-
joyed here in this world.

Thirdly. That which is given tothe needy and helpless
with mercy is called Anukampa Dan.

Fourthly. That which is givento a monk (Sadhu)who
does not injure and hart living creatures and

refrains from sins is called a Supatar Dan.

Fifthly. To relieve the living creatures, if possible,
from an injury or a dangeriscalled Abhe Dan.
Itis so said of Raja Pardesi in the Rai Parsani
Sutra (AT ST GT) “When he embraced
Jainism, he made a vow to give one of fourth
of his kingdom in charity.” And especially
the Jain Tirthankrs alsoadopt a sadhu position
after giving away in charity their wealth for
a year continually. Ifa man still conti-
nues to blame Jainism for such weak points,

« what can be done? But he should study his
own shastras, and know what Manu writes.
It is distinctly said in the Shlokasfrom 192 to
194, 4th Adhaya of Manu Smiriti “Water
should not even be given to a Brahman who
is quite ignorant of the Vedas and is of bad

4
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1

character, and if any one does so, they hoth
will be drowned like a boat full of stones.”
Friend, now tell me whether the charity is
prohibited in the Jain Sutras or in the Vedic
Granthas. Your Sam Vedi Swami Tulsi Ram
of Merrut has held these Shlokas with the
same reverence as those of the Vedas., If you
have any doubt you better sec his Manu

Smritih.

Thank you for this. At first T was
ignorant that it was so said in our own Mauu
Smiritih, otherwise I wouldnot say so. Please
tell me also “Is the sinking of a well or
construction of a Boali regarded as a sin by
the Jain Satras.?”

Friend, it is also written in your own Shastras.
It is not so in our Shastras.

Why not. It is so there, but perhaps you have
not come across it, otherwise you would
not have been perplexed on hearing it.

Many a time I have read Manu Smiritih;
but how can I helieve mn your words which
appear to me to be wrong.
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Excuse me, T am right!

Tf you are right in telling so and so, then
show it to me please, where it is written in

in the Manu Smiritih.

Here is 202 Shloka, 4th Adhaya of Manu
Smiritih, “If any one who bathes in a tank
without the permission of its owner will be

a share holder of one fourth of his sins.”

Opening Mauu Smritih and seeing something
in it he exclaimed “No doubt, it is mentioned
here that one has to suffer from one fourth of
his sin but no such word is given here, which

proves that there is a sin in making it (tank).

Why do you go against it knowingly ?

Dear, what words have T changed knowingly ?

If you have not changed my words very good.
Then let me know What youmean by saying
that no such word is given here, which shows
that there is a sin in making a well.  Well,
now I ask you these questions. First—~About
whom isa statement made here? Secondly—1If

he who bathes in it shares one fourth of the
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sin of its owner, then which sin has he to bear,
either one fourth of all his sins or one fourth
of that sin, incurred in its construction and
why ? Thirdly—If there is no sin in making
a well, then what sin will he have to suffer
from, and if not why it is said so ? If one has
a mistake in his Behi (account hbook) then
all his accounts in it will be regarded untrust-
worthy.

Well let it go, but tell me, “If four men
bathe in it without the permission of its
owner, then the fifth one who bathes in it
will suffer from no sin.”

Plefise tell me before I answer your question.
Whether you believe inyour Dharam Shastra
to be right or not and by the way hear me
also that P. Tulsi Ram admits this shloka to
be as true as that of the Vedas, which you
can ascertain. But in our Jain Sutras it is
said (Misrat Karma) @& F80: beeanse both
good and evil acerue from it. The good is,
that men and animal drink its water and
quench their thirst; and the evil is, that ants

and other little inseets are killed in the



MirayA KHANDAN. 23

course of digging it. But in your Dharma

Shastras, it issaid nothing but a sin; you

blame the Jains for it for nothing.

Sorry ! Sorry!! and very Sorry.!!!

7. Well, this we believe that where there is any

‘ injury done to living beings, there must be
a sin. Tt is said so in our Shastras, but all
our brothern while giving a feast to the
Brahmins, recite some mantras on this
occasion and their object is, that the sin
caused in digging it (well) may be atoned.
But I have heard, of a Seth in the XIIT
Adhaya of Jain Giyvata Sutra, oA grar gz
“That he caused a ““boali” to be built and there-
fore he went into the body of a frog,” Is it
true? If so, then it is a sin proved in your

own Shastras.

J. This story, too, you are not truly told.
In the Shastra, it is mentioned thus;—
“A seth named Nandan Manyar entirely
devoted himself to the building of a boali
and in the arrangement of gardens, broke

all his vows and oaths. In short, while he

-
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was dying he was inwardly meditating of
it (Boali) and consequently he went into
the body of a frog. Itis said in the 6th
Shloka, 8th Adhaya of Gita “Whosoever at
the end abandoneth the body, thinking upon
any being, to that being only he goeth, O
Kunteya! ever to that conformed in Nature.”
For this regson he went into the body of a
frog. But it is notsaid any where in the
Jain Sutras that one who makes a well or a
boali goes into the body of an animal. Had
it been so, why we would have built it and
no body would have built it with out necessity.
The man who tells you, informs you wrongly,
For an instance, if a man goes to your Arya
Samaj for committing a theft. After that
he is arrested and punished, then the opposite
party finds an excuse to remark that a man
went to the Arya Samaj and was arrested
there, so they should not go, lest they would
be punished. Can his remarks be true?

Similarly people say so owing to incomplete
information that Nandan Manyar went to
hell (Narka) by making a boali.  But up to



[
v

Mrirnys Kiaxpaw.

I

J.

L

this time no body has tried to ascertain, .
Why he went to the body of that being.
He went to that body because he was think-
ing of boali at the moment of his death,
breaking all his vows and oaths (Nit and
Niam). Bat it is pity that the people who
say 1t (Misrat Karam) bad, are those whese
Shastras speak of it nothing but sin in mak-
ing a boali. But they blame the Jains, not

knowing their own Shastras.

I pay my hearty thanks to you, for you have
{ully answered my questions quoting proper
references.  But I wish to learn one thing
more “Who was the founder of Jainism and:
how old it is?” |

The founder of jainism was Shri Rishiba Dev
Ji who existed (lived) a long, long time ago
and whose full account is given in details
in the Jain Sutras and onc who wants to
know can read it.

It is written in the History of India that
Jainism commences 600 A.D. and has sprung
from Budhism,
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Mahashaji, in reality it was due to the mistake
of the historians, which was corrected in
1909, but still there are several other events
which need correction. Tts full account
will be given in Book IT, to show that Jainism
is not an off shoot of Budhism, and that it
did not arise in the Gth century A. D.

(an you quote references from our own
shastras to prove the antiquity of Jainism, so
that we may be satisfied to say that Jainizm
is really the most ancient religion?

Read the 33rd Sutra, 2nd Pada, 20d Adhaya
of Brahm Sutra. Your Miha Rishi Ved
Vyas raises objection against the seven
modes of predication of Jainism (Sapta
Bhangi). Secondly, Panini, the first Gram-
marian of yours has referred to Saktyana
in his own grammar. Vide, Aushta Dhye
st Adhaya 10, 4, 1T VIII, 3, 18,

now we have to show which religion did

L—For the antiquity of Juinism, vide Book Il in

the same book, by the same author,
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Saktyana Achharya belong to and this he
himself has pointed.  Please read his Mangla
Charan #T@FT and see what he calls himself
at theend of each pada and each Adhaya,

“HET AAW AT g FAcw e
S IETAR T which no body but the
jains can assume. Please show if any
body else has done so. If you want to see its
full account please see the preface of
(Shaktyana) by Professor of comparative
Sanskrit Philology Gastav oppart, Ph. D.
of the Presidency College of Madras published
in 1893. All the people know this, that the
objection and reference can be made only in
the presence of any book but not in its absence.
Friend, the references given by you are right
no doubt, but the faith and belief we have
in the Vedas is stronger than we have in
other books, so if you quote any veference
from the Vedas we shall accept it by all

means.

Well Mahasha, if you have a full belief in
the Vedas only please here it is;—There
comes in your own Rig Veda, the name of

J
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Bhagwan Rishibha Devji, who was the founder
of Jainism. Vide Rig Vedah, Mandal 10th,
Adhaya 8th, Sukat 91st, and Mantra 14th. In
the 25thmantra, 9th Adhaya of Yajur Vedah
also Raja Nemi is addressed to feed his
people well, who was 22nd Tirthankra of
Jainism and in the 19th mantra, 25th Adhaya
of Yajur Vedah, adoration is also done to
Arisht nemi while other gods (3ddl) are
adored. In the Jain Sutras there are given
two names of the 22nd Tirthankra but the
difficulty is, that you change the meaning of
the real words with bigottedness, that is, you say
the meaning of that word as a Chakar Dhara—
FHEIMW but you do think a little and say
if there is any use in adoring an instrument.
Moreover the words THETAI® are given
in  your Yajur Vedab, 16th adbaya
42 mantra that is, O blessed thou art
a thing for worship (Tirtha).” Now the
point arises if you do not believe in the
Tirtha, whom is the reverence paid to in
Yajur Vedah? If you mean here by it Ganga
and Jamna or masters of the school and his



MiravA KHANDAN, 29

L]

students, this too is wrong, because how
can it be possible for a preacher of the
Vedas to pay reverence to water, teachers
and students.  Well, whether you admit it
or not but the true meaning is “O
creator of the four Tirthas in the form of

Dharma I adore you.”

You may say that Abu Ji, Satranja Ji,
Sikhar Ji, and Girnar Ji, are the recent
Tirthas then how can they be mentioned in
the Vedas ? The answer is, that neither the
Tirthankras have regarded them as Tirthas
nor are they mentioned such (Tirthas) in
any Juin Sutra.  But some of the impradent
Jains have regarded them as Tirthas for some
time. The Tirthankra Maharaj has laid down
these four ;—(1). Sadhu (monk) (2) Sadhvi
(nan) (3) Shravak (lay man) (4) Shravakah
(laywoman) as Dharma in the name of
Tirthas, and consequently He is called
Tirthankra according to His qualifications
and also a reverence is paid to Him in the
Vedas admiring Him by the same name.

Dear isheware Das vou yourself justly
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say whether this meaning is right or that.

No. doubt this meaning is right but I can
not say anything because by saying so my

brothern will condemn and regard me as an
atheist.

Have you still any doubt as to the meaning
of atheism ?

As to me T have no doubt at all but other
people simply call the Jains atheists,

We have noting to do with them but tell me
whether your doubts have Leen removed or
not ?

I am highly obliged to you for removing my
doubts fully, with paticnce, still T have to
enquire about many more doubts and 1 will

do so when T get an opportunity.

You can enquire whenever you like and T
will not hesitate in explaining them. T will
continue to answer )"'our questions il vou
are satisfied, no matter, if all the time is

taken up hy one question.

Well, “Namaste.” Now, farewell and to-
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morrow I have an urgent piece of business
and the day after to-morrow I will see you
at this very place you should also come here.
J.  “Jai Jinander Dev,” T shall also come here

the day after to-morrow.

Saying so, Jin Das and Ishewara Das went
home and their to-day’s conversation finished

here,




BOOK i
THE ORIGIN OF JAINISHL

JAINISM IS THE EARLIEST FAITH IN INDIA.
—— e ———

AJOR-GENERAL FORLONG writes in
* his “Short studies in the Science of

comparative Religions:—

“Jainism thus appears as the carliest faith inIndia.”
Forlong’s conclusion seems to me to be true, for, asT
will show in the sequel, the existence of Jainism can
be traced to the period not only before Gautama
Buddha and before Panini but at least to the time of
the composition of the Vedas; nay, it can claim its
existence even before the time of the Vedas.

SOME WHIMSICAL THEORIES.
mT the outset, T cannot help mentioning the whim-
<= sical and ludicrous theories advanced by some
Euaropeans scholars.  One of them, Colezer, derives
Jainism from ‘Janus’ a Roman deity. Colonel Franklin
finds strong resemblances between “Jain’ and ‘Jannes’

a magician of the Egyptian King Pharoah. A mis-
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sionary discovers similarity between ‘Jain’ and ‘Cain’
of the Bible. Do not such writers mock history itself by *
their unwarranted and unsympathetic remarks? What
a pity it is that they give great opinions without
taking the least trouble of investigating the subject
they write about! A historian can never explore
the unknown regions of history and add anything to
-man’s knowledge by such fruitless attempts at finding
out resemblances between words which have nothing
in common except similarity of sound. Moreover,
religions have a halo of sanctity around themj; so
they ought not to be trifled with, asJainism has been,
by the above mentioned European scholars who have
misunderstood both its antiquity and Philosophy.
JAINISM DID NOT ARISE IN THE 6th
CENTURY A. D.
';/R Whetney, W. D. writes in the Century
Dictionary of the English language,
London 1889, Part XTI, page 3215;—

Al . . . .
“The Jain sect seems, according to their own serip-

tures, to have originated with one Parswanath about
700 B. C., but became fully established about 200
years later under Vardhmana (J natu-Putra.)”

2—Mr General Cunningham remarks in the Jour-
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nal of The Royal Asiatic Society of Great Britan and
Ireland Volume IX of 1876, page 232;—*This is
perhaps one of the most startling and important re-
velations, that has bean made recent researches in
India. Tt is true, that according to Jain books,
their faith had continually flourished under a succes-
sion of teachers, from the death of Swami Mahavira
in B. C. 527 down to the present time. Hitherto, ©
however, there was no tangible evidence to vouch for
the truth of this statement. But the Kankali mound
at Mutura has now given us the most complete and
satisfactory testimony, that the Juin religion ever
before the beginning of Christian era, musthave been
in condition almost a rich and flourshing as that of
Budhaism.”

3—Mr Romesh Chandra Dutt C. I. E. writes in the
History of ancient and modern of India, London 1906,
page 37;—*There is evidence, that the Jains were
wealthy and important community in many parts of
India in the centuries proceeding the Christian era.”
After so much light having been thrown by some more
sympathetic scholars who have left no stone nnturned
to study Juinism, no body can now side with Leth-
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bridge and Mount Stuart Elphinstone and say that

Jainism originated in 6th century A. D. Yet we

regret that this opinion still lingers in some manuals

and misleads young students.

JAINISM IS NOT A BRANCH OF BUDDHISH.

NE more instance of lack of historical
insight has been shown by Lassen, Weber

and Hunter who propounded a wild and
" misleading theory which found, favour with a host
of other Europeans scholars. The theory is that
Jainism is an off shoot of Buddhism. Prof.
Lassen and Weber describe the similarity bet-
ween the two religions to be overwhelming. But
the theory has been admirably eriticised by Prof.
Hermann Jacobi in his introductions to the volumes
XXII and XLV of the sacred Books of the East
Series. There the learned professor notices many
points (which I will show. further) of radical
differences between the two religions which show
that Lord Mahavira, the 24th Tirthankara or
Prophet of the Jains, was a personage quite distinct
from Gautama Buddha. Even, if, for argument’s
sake, we grant that the two religions are very
similar as some scholars think, we can, from the

0
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same premises, as logically, draw the conclusion
that either Buddhism borrowed from Jainism or that
there are some reasons to suppose that it is even an
off shoot of Jainism. If there are similaritios found
in Jainism and Buddhism, we can account for them
thus—that they being propagated in the same soil
had the same atmosphere, the same surroundings and

the same ideas.
Priority of Jainism over Buddhism.

{| OMPARING the out line of Mahavira’s life
with that of Buddla’s Prof. Jacobi
writes in hLis introduction to the Volume
XXII of the sacred books of the East series —
“The gencral resemblance between the lives of both

is due to their being lives of ascetics, which from
the nature of the things must present some unifor-
mity, which certainly will appcar greater to the
mind of a Buropean historian of our times than to

that of an ancient Hindu.

Some names of Mahavira’s relations are similar
to those of Buddha’s: the former’s wife was Yasods,
the latter’s Yasodhara; the former’s elder brother
was Nandivardhana, the latter’s step brother Nanda ;
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Buddha’s name as a prince was Siddhartha, which
was the name of MAihAvira’s father. But if the simi-
larity of these names proves anything, it proves no
more than that names of this description were much
used then among the Kshatriyas, as surely they were

at all times.* Nor is it to be wondered at that two

Kshatriyas should have founded sects in opposi-
tion, or at least in disregard to the authority of the

Brahaman.

We shall now put side by side the principal
events of Buddha’s and Mahavira’s lives, in order to

demonstrate their difference.

Buddha was born in Kapilavastu, Mahivira in
a village near Vaisali; Buddha’s mother died after
his birth, Mahavira’s parents lived to see him a
grown-up man ; Buddha turned ascetic during the
lifetime and against the will of his father, Mfhdvira
did so after the death of his parents and with the
consent of those in power ; Bnddha led a life of
austerities for six years, Mihdvira for twelve ; Buddha

thought these ycars wasted time, and that all his

*Sce Petersburg Dictionory, S, S. V. V.
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penances were useless for attaining his end, Mahavira
was convinced of the necessity of his penances,* and

persevered in some of them even after b(\coming a

Tirthankara.

Amongst Buddha’s opponents Gosila Makkha-
liputra is by no means so prominent as amongst
Mahavira’s, nor among the former do we meet
Jamili, who caused the first schism in the Juina
church. All the disciples of Buddha bear other
names than those of Mahavira. To finish this
enumeration of differences, Buddha died in Kusina-
gara, whereas Mahvira died in Pipa, avowedly before
the former.”

Prof. Jacobi further proves the priority of
Jainism to Buddhism by three distinet lines of
evidence :—

* These twelve years of penance were indeed always
thought essential for obtaining  perfection, and every
ascetic who endeavours to quit this life with the best
claims to enter one of the highest leavens, or even
Nirvina, has to undergo similar course of preparatory

penance, which lasts tiwcelve years,
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1st, It is now admitted by all that Nataputta
(Gnat riputra), who is commonly called Mahavira
or Vardhamina, was a contemporary of Buddha; and
that the Niganthas *(Nirgranthas), now better
known under the name of Jainas or Arhatas, already
existed as an important sect at the time when the
Buddhist Church was being founded. But it {s still
open to doubt whether the religion of the early
Nirgranthas was essentially the same as that taught
in the canonical and other books of the present
Jainas, or underwent a great change up to the time
of the composition of the Siddhanta. In order to come
nearer the solution of this question, it may be desir-
able to collect from the published Buaddhist works,
as the oldest witnesses we can summon, all available
information about the Niganthas, their doctrines

and religious practices.

* Nigantha is apparently the orginal form of word,
since it is thus spelled in the Asoka inscription, in
Pdli. and occasionally by the Jains, though the Phonetic
laws of all three idioms would have given preference to
the form Niggantha, the more frequent spelling in

Glaina worls,
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(2.) In the Anguttara Nikdya, TII, 74, a learned
prince of the Lichchavis of Vaisili, Abhaya,*
gives the following account of some Nigantha
doctrines:—

“The Nigantha Nitaputta, sir, who knows and
sees all things, who claims perfect knowledge
and faith (in the following terms): “walking
and standing, sleeping or waking, I am
always possessed of perfect knowledge and
faith:” teaches the annihilation by austerities
of the old Karman, and the prevention by in-

*There are apparently two persons of this name.
The other Abhaya, a son of King Srenika, was a
patron of the Juinas, and is frequently mentioned in
their legends and in the canomcal books. In the
Majjlima Nika 68 (Abhayakumdrd Sutta) it is re-
lated that the Nigantha Nitputta made him engage in
a disputation with DBuddha. The question was so
adroitly framed that whether the answer was Yes or
No, it involved Buddha in self~controdiction.  But
the plan did not succeed, and Abhaya was converted
by Buddha.

There is nothing in this account to elucidate the

doctrines of Nataputta.
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acti;.fity of new Karman. When Xarman
ceases, misery ceases; when misery ceases, per-
ception ceases, when perception ceases, every
misery will come to an end. In this way a
man is saved by pure annihilation of sin
(Nirjara) which is really effective.”

The Jaina counterpart to these tents can be collect-
ed from Uttaradhyayana XXTX. “By austeritics
he cuts off Karmas,”§ 27. ‘By renouncing
activity he obtains inactivity, by ceasing to
act he acquires no new Karam, and destroys
the Karman, he had acquired before’§ 37.
The last stages in this process arc fully des-
cribed in §§71, 72.  And again, in XXXII,
V. 7, we read: “Karman is the roof of birth and
death, and birth and death they call misery”,
The nearly indentical Verses 34, 47, 60, 73,
86. 99 may be thus condensed: ‘But a man is
indifferent to the object of the senses, and to
to the feelings of the mind (this comes nearest
to the Buddhist Vedana, perception,) is free
from sorrows; though still in the Sansara, he
is not afflicted by that long succession of pains,
just as the leaf of the Lotus (is not moistened)
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by water’. The above assertion that .Nz'ttaputtu
claimed the possession of perfect knowledge
and faith, requires mno further proof; for it is

one of the fundamental dogmas of the Jains,

(h.) Another picce of information about Nigantha
doctrines may be gathered from the Maha-
vagga VI, 31 (S, B. E, Vol. XVII, P. 108ff.)
There a story is told of Siha,* the general of
the Lichchavis, who was a lay-disciple of Nata-
putta. He wanted to pay the Buddha a visit,
but Nataputta tried to dissuade him from it,
because the Niganthas held the Kriyavada,
while the Buddha taught the Akriyavada. Siha,
however, setting his master’s prohibition at
nought, went to the Buddha on his own account,
and was, of course, converted by him. Now
the statement that the Niganthas embraced the
Kriyavada is borne out by our texts; for in

*T'he name Siha occurs in the Bhagrati (Caleutta
edition, P, 1267, see Hoernle, Uvisaga Dasio Appen-
diz, P. 10) as that of a disciple of Mahavira: but as
he was a monk, he can not be identified with his

name sake in the Mahdvagga.
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the Sutrakritanga I, 12, 21, below, P. 319, it
is said that a perfect ascetic ‘is entitled to ex-
pound the Kriyavada; and this doctrine is thus
expressed in the Achiranga Sutra T, I, 1, 4
(Part 1, P. 2): ‘He believes in soul, believes in
the world, believes in reward, believes in action
(believed to be our own doing in such judgement
as these): “I did it;” ¢I shall cause another
to do it;” I shall allow another to do it.”,

(¢.) Another lay disciple of Mahévira, converted by
the Buddha, was Upali. As narrated in the
Majjhima Nikaya 56, he ventured upon a
dispute with him whether the sins of the mind
are heaviest, as the Buddha teaches, or the
sins of the body, as the Nigantha Nataputta
contents, In the beginning of the discourse
Upali states that his master uses the term
danda, punishment, for what is commonly
called Kamma, deed, act. This is true, though
not quite to the letter; for the word Kamma
oceurs also in the Jaina-Sutras in that sense.
The term danda, however, is at least as fre-
quently used. Thus, in the Sutrakritanga 11,
2, P. 357 ft., the thirteen kinds of ‘committing

4
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sins’ are treated of, and in the first five cases the
word which T have translated ‘committing
sing’ is in the original danda-Samadane, gr3
gargTa and in the remaining cases Kiriyathane

1 c. Kir'yﬁsthﬁna, 36T €74

The Nigantha Upali goes on to explain that
there are three dandus, the danda of body, that
of specch, and that of mind. This agrees with
the Jaina doctrine expressed in nearly the same
words in the Sthananga sutra, 3rd Uddesaka
(sec Indian Antiquary, IX, P. 159.)

The second statement of Upali, that the Nigan-
thas consider sins of the body more important
than sins of the mind, is in perfect harmony
with Jaina views. For in the SutrakritangaIl,
4, P. 398, ff., the question is discussed whether
sins may be committed unconsciously, and it is
boldly answered in the affirmative (compare
Note 6, P. 399); and in the sixth Lecture of
the same book (P. 414) the Buddhists are
severely ridiculed for maintaining that it de-
pends on the intention of the man whether a

deed of his he a sin or not.
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(d.) TInthe Afiguttara Nikdya III, 70, 3, some prac-
tices of Nigantha laymen are discussed. I
translate the passage thus: <O Visakhd, there
is a class of Samanas who are called Niganthas.
They exhort a Savaka thus: “Well, sir, you
must desist from doing injury to beings in the
East beyond a yojana from here, or to those
in the West, North, South, always beyond a
Yojana from here.” 1In this way they enjoin
tenderness by making him spare some living
beings, in this way they enjoin cruelty by
making him not spare other living beings.”
It is not difficult to recognise under these
words the Digvirati vow of the Jainas, which
consists in laying down the limits beyond
which one shall not travel nor do business in
the different directions. A man who keeps
this vow can not, of course, do any harm to
beings beyond the limits within which he is
obliged to keep. This is so distorted by the
hostile sect as to lay the rule under discussion
open to blame, we can not expect onc sect to
give a fair and honest exposition of the tents
of their opponents; it is but natural that they
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should put them in such a form as to make
the objections to be raised against them all the
better applicable. The Jains were not a whit
better in this respect than the Buddhas, and
they have retorted upon them in the same way;
witness their misrepresentation of the Buddhist
idea that a deed becomes a sin only through
the sinful intention of the doer, in a passage in
the XLV volume, P. 414, V, 26 ff, where
the sound principle of the Buddhists is ridi-
culed by applying it to a fictitious and almost
obsured case. The passage in the Anguttara
Nikaya, which we have just discussed, goes on
as follows:—On the Uposatta day they exhort
a Savaka thus: “Well, sir, take off all your
cloths and declare: T belong to no body, and
no body belongs to me.” Now his parents
know him to be their son, and he knows them to
be his parents, His son or wife know him to be
their father or husband, and he knows them to
be his son or wife. His slaves and servants
know him to be their master, and he knows
them to be his slaves and servants. Therefore

(the Niganthas) make him use Iving speech at
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the time when he makes the above declarations,
On this account T charge him with lying speech.
After thelapse of that night he enjoys pleasures
(by means of things) that were not freely given
on this account. I charge him with taking of
what is not freely given.” According to this
statement, the duties of a Nigantha layman
became, during the Uposatha days, equal to
those of a monlk; it was on common days only
that the difference between layman and monk
was realised.  This description, however, docs
not quite agree with the Posaha rules of the
Juinas.  Bhandarkar gives the following de-
finition of Posaha according to the Tattvirtha-
Séradipikd, which agrees with whatwe know
about it from other sources: “Posaha, i. e. to )
observe a fast or eat once only or one dish only

on the two holidays (the eighth and the four-
teenth of each fortnight.), after having given
up bathing, unquents, ornaments, company of
women, odours, incense, lights, ete., and assu-
med renunciation as an ornament.” Though
the Tosaha olservances of the present Jains

are apparently more severe than those of the
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Buddhists, still they fall short of the above
description of the Nigantha rules; for a Jaina
layman does not, to my knowledge, take off his
clothes duriug the Posaha days, though he dis-
cards all ornaments and every kind of luxury;
nor must he pronounce any formula of re-
nunciation similar to that which the monks
utter on entering the order. Therefore, unless
the Buddhist account contains some mistake or
a gross misstatement, it would appear, that the
Jainas have abated somewhat in their rigidity

with regard to the duties of laymen.

(e.) Buddha Ghosa, in his commentary on the
DBrahmajala Sutta, Digha-Nikaya I, 2, 38,
*mentions the Niganthas as holding the opi-
nions, discussed in the text, that the soul has
no colour, in contradistinction to the Ajivikas,
who divide mankind into six clases according
to the colour of the Atman; both Niganthas
and Ajivikas, however, agree.in maintaining
that the soul continues to exist after death and

is frec from ailments (ardgd). Whatever may

*Samangala Vildsini, P. 119 of the Pali text society

edition.
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be the exact meaning of the last expression, it
is clear, that the above description squares
with the opinion of the Jains about the nature

of the soul.

(/) In another passage (I. C. . 168) Buddhaghosa
says that Nigathas Nataputta, considers cold
water to be possessed of life (so kira sitodake
Sattasaiiiii hoti), for which reason he does not
use it. This doctrine of the Jainas is so
generally known that T need not bring for-
‘ward any quotation from the sutras in support

of its genuineness.

(9.0 The passagc occurs in the Samaiifiaphala sutta
of the Digha Nikaya.* 1 translate it in
accordance with Buddhoghosa’s comment in
the Sumangala Vilasini. ‘Here, great king,
a Nigantha is protected by restraint in four
directions  (Chatuyama—samvara-samvuto)—

| FIgIT I EIAT  How, great king, is a Nigan-
tha protected hy restraint in fcur directions?
Here, great King, a Nigantha abstains from
all(cold) water, he abstains from all bad deeds,

*Page 57 of the edition in the Pali Text Society,
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by abstinence from all bad deeds he is free
from sins, he realises abstinence from all bad
deeds. In this way, great king, a Nigantha
is protected by restraint in four directions.
And, great king, because he is thus protected,
the Nigantha Nataputta’s soul is exalted, is
restrained, is well settled.”f—This is, certainly,
not an accurate nor an exhaustive description of
the Juain acreed, though it contains nothing alien
from it, and successfully imitates the language
of the Juina satras. As I havealready explained
elsewhere, I think the term(Chatuyanm—sdmva—
rasamvuto) has been misunderstood not only by
the commentator, but also by the author of the
text. For the Pali Chatuyama is equivalent

to the Prakrit,-@d@ Chitujjima,-FS=14H, a well-

t The translations of Gogerly and of Burnouf in
Grimblot, sept Suttas Palis, were made without the
Lelp of a commentary, and may, therefore be passed
by. It is lowever, open to doubt whether Buddha -
ghosa has drawn his information from Genuine tradi-
tion, or had to rely on conjectures of his own.

1 See my paper, ‘on Mahavira and his predecessors,
in the Indian Antiquary, 1X, 158 jf., where some of
the above problems have been treated,
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known Jaina term which denotes the four vows
of Parsva in contradistinction to the five vows
99 {EAAT of Mahavira.
Here, then, the Buddhists, T suppose, have made

(Pafichamahavvaya)

a mistake in ascribing to Nataputta Mahavira

a doctrine which properly belonged to his
predecessor Parsva.  This is a significant
mistake; for the Buddhists could not have
used the above term as descripti‘ve of the
Nigantha creed unless they had heard it from
followers of Parsva, and théy would not have
used it if the reforms of Mahavira had already
been generally adopted by the Niganthas at
the time of Buddha. I therefore, look on this
blunder of the Buddhists as a proof for the
correctness of the Jaina tradition, that follow-
ers of Parsva actually existed at the time of
Mahavira.

(h.) I show another significant blunder of the Bud-
dhists: they call Nataputta an Aggivésana;
HAFNEHT, 0. e. Agnivaisydyana; according to the
Jainas, however, he was a Késyapa, and we may
credit them in such particulars about their
own Tirthankara. But Sudharman, his chief
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disciple, who in the Sutras is made the expounder
of hiscreed, was an Agnivaisydyana, and as he
played a prominent part in the propagation of
the Jaina religion, the disciple may often have
been confounded by outsiders with the master,
so that the Gotra of the former was erroneously
assigned to the latter. Thus by a double
blunder the Buddhists attest the existence of
Mahavira’s predecessor Parsva and of his chicf
disciple Sudharman.
2nd, Some indirect proofs:—

(a:) The records in the Buddhist canon are not
repugnant to our views about the existence of
the Niganthas before Natpttta ; for the Nigan-
thas must have been an important sect at the
time when Buddhism took its rise. This may
be inferred from the fact that they are so
frequently mentioned in the Pitakaxasopponents
or converts of Buddha and his disciples ; and
as it is nowhere said or even merely implied
that the Niganthas were a newly founded sect,
we may conclude that they had already existed
a considerable time before the advent of the

Buddha,
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@.) Mankkhali Gosala, a contemporary of Buddha
and Mahavira, divided mankindinto six classes,*
Of these, according to Buddhaghosa,t the
third class contains the Niganthas. Gosala
probably would not have ranked them as a
separate, 7.e. fundamental sub-division of man-
kind, if they had only recently come into
existence. He must have looked upon them
as a very important, and at the same time, an
old sect, in the same way in which, in my
opinion, the early Buddhists looked upon them.

(¢.)  As alast argument in favour of my theory I may
mention that in the Majjhima Nikaya 33, a
disputation between the Buddhaand Sachchaka,
the sonof a Nigantha, is narrated. Sachchaka

is not a Nigantha himself, as he boasts of

*Scminnaphala Sutta, Digha Nikaya 11,20,
tSumangala Vilisini, P. 162. Buddhaghosa express-
ly states that Gosala reckoned the Niganthas lower
than his own lay disciples, who form the fourth class.—
As Buddhaghosa does not take wmbrage at Gaosila’s
yrecloning the Bhiklhus still lower, it is clear that he
dil oot idzatify the Bhikkus with the Buddhist monks.
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having vanquished Nataputta in disputation,®
and, moreover, the tents he defends are not
those of the Jainas. Now when a famous
controversialist, whose father was a Nigantha,
was a contemporary of the Buddha, the

Niganthas can scarcely have been a seet founded

during Buddha’s life.

3rd, Evidence of the Jain Book themselves:-

THESE books can never be a tissue of meaning-
less lies as some biassed writers suppose. The event
and incidents their related in a matter of fact way as
remarked by Prof. Jacobi, should not be distrusted
unless under the force of very strong arguments.
In the Uttaradhayayan, Lecture XXTIT, is mentioned
an interview,near Sravasti, —aFa between Gautama
Tndrabhuti, a disciple of Lord Mahavira and Kesi, a
follower of Lord Parswa Nath in which after a
good conversation as to the number of vows and
use or disuse of clothes, the two leaders recognized
that the doctrines of their respective teachers were
essentially the same. This points out that an older faith
prevailed before the advent of Lord Mahavira who re-

*See page 250 of the Puli Text Society edition,
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organised the same faith on a firmer basis. Prof.
Jacobi thus expodes once and for ever the theory
that Jainism is an off shoot of Buddhism. Many
other examples are given below, which go to prove,

that Jainism is not an off shoot of Buddhism:—

1. The new Volume of the Encyclopeedia Drit-
annica XXIX, the tenth edition, page 662:—«It
is now certain, that the Jaina community was really
even older than the time of the Buddha, and was re-
organised by his contemporary the Swami Mahavira,
named Vardhaman.”

2. Third annual report of the *S. 8. Jain con-
ference Ajmeer, page 6. H. H. The Gackwar
of Broada, writes:—*Tt was believed for centuries by
all out-sidersthat Jainism was an off shoot of Buddh-
ismand its study was neglected on account of this belief.
And who dispelled this misunderstanding? Not the
members of your community! A German scholar
was required to announce of the world, that Jainism
was independent of Buddhism and was able to prove
that your 23rd Tirthankara was not a mythological
personage and that he lived as early as 700 B. C.”

3. A New Geography of the Indian Empire

tThe S. S. mean Swetamber Sthanaluvasi,
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and Ceylon by Cameron-Marrison, M. A. L. L. D.
1909, page 218: “Jainism is not as has been sup-
posed, an off shoot of Buddhism, but is quite an an-
cient faith.”

4. A brief History of the Indian peoples by
Sir William Wilson Hunter K. C. 8. 1., (. 1. E,,
M. A. Oxon L. L. D. Cambridge 1903, page 83:—
“The Jains of India areusually merchants or bankers,
Their charity is boundless and they form the chief
supporters of the beast hospitals. They claim, not
without evidence, that the Jain religion is even older
than Buddhism and that the teaching of Buddha was
based on the Jain faith.”

5. The religons of world by John Murdoch,
L. L. D. 1902, page 127: “Jainism very much re-
sembles Baddhism, Jainism was probably the ear-
lier out growth. It was probably founded by Parsva-
nath, about 200 years before Buddha and merely
reformed by Mahavira, the contemporary of Buddha”

6. The religions of India by Edward Washburn
Hapkins P. hd. (Leipsic) 1895, pago 288:—

“The Jain is more particular in his respect for life
than in Bnddhist. Least animate things, even plants
tnd animalcule, be destroyed, he sweeps the ground
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before him, as he goes, walks, veiled lest, he inhale
a living organism.”

7. A short primer of the Indian History by
M. Prothers, M. A. 1907, page 27;—*Jainism origi-
nated a little before Buddhism, the derivation of the
word “Jain” is from “Jina”=a conquering saint, one
who has conquered self and desire.”

Evidence of Hindu Shastras. 1 may add one
more line of evidence to these remarks. It is this that
there are separate references to the two religions in
the Hindu Shastras which go to prove that Jainism
was not product of Buddhism. The Puranas speak
of these religions as totally different from each other.
Again Madhavadn his Sankar Digvijaya, mentions
that Sankar held debates with Jains at Ujjain and
also with Buddhists at Benares. If the Jain religion
was the out come of Buddhism, there was no need of
this double trouble.

Many other examples can be cited more, but the
foregoing arguments are quite sufficient to show
that Jainism did not arise from Buddhism i.e. within
the last 2500 years and this falsifies the opinion of
many European Scholars including W. J, Wilkins
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who says in his ‘Modern Hindnism’ that Jainism 1s
of later origin than Buddhism. Now this remark is
a self contradiction; for, he admits that the 23rd and
24th Tirthankaras are historical personages. Now
as  Mahavira was the contemporary of Buddha,
Parsvanath, his predecessor, no doubt must have
flourished earlier than Buddha. Notwithstanding
this, Wilkins still says that Jainism is of later date

than Buddhism!!!

PARSHVA NATH WAS NOT THE FOUNDER
OF JAINISM BUT RISHABHA DEVA.

) W ET us now see if Juinism was founded by
il .
\% /’W) Parshva Nath. Let us now see if Parshva
Q ",
Nath is spoken of as the founder of Juinism

in any of the Buddhist, the Jain or the Hindu
scriptures.

Buddhists works. The Buddhists Texts are
silent on the point and this was to be expected be-
cause Buddhism was started only in the days of the
last Tirthankara, Mahavira. In Buddist scriptures
there is mention only of Mahavira at the head of the

Nigranthas. Mahavira is not mentioned therein as

the originator of the Nigranthas creed but simply as
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the leader of the Nigranthas so far as Prof. Jacobi
has been able to ascertain.

Jain Shastras. Jain Sidhant shows that the
tenets of Juin Dharma were laid down by Swami
Rishibha Deva. -

He was succeeded by 23 other Tirthankaras who
preached and supported His words. This world is
eternal but there has ever been a cycle of two periods
in this BLarat Khetara and will continue to be so.
Just as night follows day and wvice versa. Similarly
Sarpinikéla follows Utsarpini Kila and Utsarpini
Kala follows Sarpini Kéla, the duration, of which is
10 Kord Koré of oceans of years. The whole wheel
of time contains twenty Kord Kord (crores mutiplied
by crores) oceans® of years. Kach of these kalas
consists of six Arfis, As the followers of Vedic
religion have divided kila into four parts—(1)
Satyuga. (2.) Tréta. (3.) Dwadar. (4.) Kalu
FIAGT 9 AT R G 2 FG ¥, so in Jainism six parts of
Kila are;—Stkhama-Stkhama, Stkhama, Stkhama-
dtikhama, Dukhama-Sikhama, Dukhama, & Dukhama-
dukhama.

*The numbers of years in one ocean is given in Jain
Sutras, .
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In short, just as a year’s division are (1) Utardin,-
ITIT (2) DakhshnAin—IFWIT and each is made
of six months, so the Sarpini and TUtsarpini Kalas
are sub-divided into six Aras. In Sarpini Kala age
and size gradually decreased, and reaching a limit
again begin to increase in Utsarpini Kala. It re-
sembles to changes in a year of 12 months, during
which for six months the day waxes and for other xix
months the day wanes, At present the fifth Ara of
Sarpini Kala is rolling on which is equal to 21000
years. The account of the first Ara is thus given in
the Jambo dip-pargapti:—At that time Bharat Khan-
da was a beautiful country. There was neither any
mountain, nor any hillock, nor any hollow. There
was neither Lot nor cold weather. It was free from
all troubles.  No trade was carried on, no loss was
incurred.  No unseasonal rain or wind came off,
The people of those days were called yugalins. There
were no rituals or ceremonics.  They were kind by
nature, They were neither too much pathetic or un-
pathetic. There were uo towns, villages or build-
ings. The yugulins lived under trees called Kalpa-
Brikhshas, which supplied all their wants, They
were gigantic in strature and very strong. They
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lived a life of crores of years. But in that golden
period the yuglins lived happily and wore very fow
in numbers.  C(orp grew a little, but it was not used:
by them, because Kalpa-Brikhshas provided all their
wants.  Afterwards on acconnt of revolution of time
during the next two Aras, all good things were re-
duced. Number of men was increased and their
strength and age decreased.  Kalpa Brikhshas became
less and Tess and the fruits they bore were less.  This
increased their enmity, jealousy, grudge, and the
necessity of a governor to rule over them arose.  So
a Kula%arin dynasty was formed to make laws and
administer justice. The first of the dynasty was
Vimalvahana and the last was Nabhi.  Duaring the
reign of the first five Kulakars the punishment for
an offence was simply to say to the offender “Oh you
did it.””  And these very words ‘Hakar’—g®IT were
enough to make him feel to the core of his heart.
But as time passed on and the ‘Hakar’ form of Govern-
ment had lost its force, another punishment, i. e.
‘Makar-"#%17 was prescribed during the next five. Tt
meant that if any one guilty of an offence and would
not give up his bad habit, after he had undergone

‘Hakar danda’ he was punished with “Makar-danda”
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It meant, “don’t do so.” This kind of punishment
was regarded by him as a capital punishment. When
“Makara-danda” proved proved unless, anotherkind of
punishment was brought into force in the time of
last five Kulakars.

Tt was “Dhikkéra danda,-fagr™ If a culprit felt no
remorse under the first two forms of punishment, he
was to undergo “Dhikkara danda,” i.e. *Shame (fie)
on you who would act so badly.”

When after some period these forms of punish-
ment failed to produce any result and the yuglia
religon began to disappear from this Khetar (region)
then Rishibha Deva; Avhat, ecame from 26th Deva-
loka (Sarvarthasidha) into the womb of Maru Devi
on the 4th Ashada, dark (fortnight), at midnight,
and was born on the 8th Chaitra, dark (fortnight).

He was called Rishibha Deva, because his mother
who dreamt 14 dreams as usu:ﬂ, saw a bullock in her
first dream. He alzo had had the form of an bulloc'
on his feet, so he was named Rishilba Deva.  Wken
Rishibha Deva was a child, Tndra Maharaj (King
of deities) came to see him.

Thinking that Bhagwan was «till a child and is
not a Sadhu (monk), he deemed it proper to take with

.
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him a present instead of going to him empty handed.
Indra Mahirdj brought sugar cane as a present. He
stood before Nabhi Rija and leaning upon the sugar
cane as one does upon a staff, he was just going to
speak when Rishibha Deva pointed towards the sugar
cane and expressed his dexire to take it. Then Indra
gave it Rixhibha Deva and said “As the first fruit
longed after by Rishibha Deva Ji is Tkshu (sugar

cane) so his dynasty will be named ‘Tkshwaku’, ”

In short when quarrels between yugalins continued
to prolong, and the forms had no effect upon them,
Nabhi Raja told them that he could enferee no other
form of punishment more effective than the existing -
ones. If you are not likely to be controlled by
these, you would make Rishibha Deva your Raja.
Accordingly they came to Rishibha Deva and explain-
ed their objects, Rishibha Deva said in reply, “I have
not beer installed as R&jA and for this reason I can
not administer justice amongst you.”

Then the yugalins said “how can we enthrone
you.” Rishibha Deva told them so much that they
should give him a hath and place him on the throne
and acknowledge him as their ruler. Thereupon

vugaling  went away to bring water, Meanwhile,
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Indra Maharaj performed all the ceremonies of
coronation. After that yugaling came with water
and stood before him, thinking on what part of his
body they should pour water. However they saw
Rishibha Deva’s feet naked and they poured water
upon them uand said, “Maharaj, from this day you
are our Raja.” Then Indra Maharaj ordered his
subordinate Devatas (deities), “These yugalins are
very obedient and gentle, so Vinita* Nagri he laid
down for them.” - Tt was done accordingly. In short
Rishibha Deva Ji reigned for a long time. During
this period he laid down 72 principal parts and
Sciences of which writing was the first, arithmetic
the most important and the knowledge of omen the
last, for men; 64 accomplishments of woman, and
one hundred minor arts and occupations of men as
those of the potter, blacksmith, painter, barbar, ete.
and disclosed all laws for Government.

He divided his kingdom amongst his dutiful sons

who were born ‘to Sumangala and Sunanda.’

T Vnita Nagru is supposed to be situated to the North
of Kashmir. Its boundaries were as follows. [E,
Ashtdpada or Kilas mountain, &, Mahashile, W,
Surashaila, Ny Cdayachala.
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He gave away money and other things in charity.
At last he renounced the world and adopted Sadhu
position on the 8th chaitar (dark fortnight) in the
morning, under asoka tree and four thousand Rajas,
Princes, and Seths and richmen followed him and
became Sadhus, but none of the layvotaries was acquaint-
ed with Bhiksha Briti (ways to be observed in giv- .
ing meals free from all defects to Sadhus); because
the karmic-influence was in activity, and He was
the first to become Sadhu. For this reason they
could not get meals free from all ‘Doshas’. When
they were inclined to return to their homes on
account of their failing to follow the rules of Sadhu
position, Bharat—Dblessed with all the glories of life,
cldest son of Rishibha Deva—after whose name this
country 1s named Bharat proclaimed throughout his

dominion as follows:—

“One who comes home leaving my father shall be
killed by me, because he comes back by breaking all
his vows before forbearing patiently all troubles and
pains. As a rule cross lies in the way of Dharma,

Death shall be his punizhment,”
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So it was difficult for thém to come back to their
Liomes. Sometimes evil befalls a man while he is do-
ing something good. Accordingly they all started
different religions which were 363 in number, but
Rishabha Dev Ji who bore all these agonising pains
and troubles as blessings, controlled his passions
showing no love for his body, and performed Tapashiya
(austerities) to the ntmost; acquired highestknowledge
and intuition called Keval, carly in the morning of
the 11th day of Philgana (dark fortnight,) under the
excellent tree Nygrodha, in a garden out of Vinita-
Nagri.

For a long time he preached Dharma, guided in-
numerable souls to the path of Moksh (Salvation)
and obtained salvation with ten thousands munies
(monks) on the 13th Migh, dark fortnight, at day-
dawn on the Ashtapad mountain, when there were
3 years and 3% months more of the 3rd Ara.

The Arhat Rishabha, the Kosalin, had cighty—
four Ganas and eighty-four Ganadharas. The
Arhat Rishabha, the Kosalin, had anexcellent

community of ecighty-four thousands Sramanas with

Rizhabha Deva at their head; three hundred thousand
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nuns with Brahmisundri at their head; three hundred
and five thousand lay votaries with Sreyansa at
theiv head; five hundred and fifty four thonsand
female lay votaries with Subhadrd at their head; four
thousand seven hundred and fifty sages who knew
the fourteen Purvas, etc; nine thousand sages who
were possessed of the Avadhi knowledge; twenty
thousand Kevalins; twenty thousand six hundred sages
who could transform themselves; twelve thousand six
hundred and fifty sages of vast intellect, etc; twelve
thousand six hundred and fifty professors; twenty
thousand male and forty thousand female disciples
who had reached perfection; twenty two thousand
nine hundred sages in their last birth, ete.

2. Inthe Uttaradhyayana, XXV, V. I6, weread:-

“The most cssential subject in the Vedas is the
agnihidtra, and that of the sacriflee is the purpose of
the sacrifie; the first of the heavenly bodies is the
moon, and the best of Dharmas is that of Kasyapa
(i. e. Rishabha)™.

3 We also read in the Sutrakritdnga, Book I,
Lecture 2, Chapter 3, V. 19, 20:—

“He should know thut the present time is the
10 '
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best opportunity to mend, and that an awakening is
difficult to obtain. A wise man should be aware of
this. The (first) *Jina has said this, and so the re-
maining ones (will) say it. (19.)

“O ye monks, the virtuous (Jinax) that have
been and will be, the followers of the Law of tKas-
yapa, they all have commended these virtues.”

Hinda Scriptures. Lect us now sec if there is

any confirmation of this Juin tradition in Brahmani-

cal works.

In Bhagavata Purana, Skandha 5, Adhayaya 3-6
we read of Rishbha. Tt ix said in that sacred work
that of the fourteen Manus Swayambhu Mannu was
the first.  When Brahmd saw that the world did not
multiply, lLe created Swayambhu Manu and Satya
Rupa, the latter becoming the wife of the former.

Swayambhu Manu begot Priyavarata, who begot
Agnidhra, who begot Nabhi. Nabhi married Maru

Devi and their issue was Rishabha Deva.

% he whole lecture is put by the commentators in the
mouth of Rishabha. '
tThe jirst and last Tirthankaras belonged to the

Kdasyapa Gotra,
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This Rishabha in the Bhagvata is said to be the
founder of Jainism. And see when Rishabha was
born. In the beginning of the world when Brahma
created Swayamahu Manu and Satya Rupa. He
was fifth in descent from them. He lived by the
end of the first Kritayuga and twenty-cight Krityugas
FIFT are to pass in this Manvantara. This Rishabha
preached Jainism. In Shlokas 9-11 of the sixth
Adhayaya, the aathor of the Bhagavata speaks of
one Arhat, a Raja of Konka, Venka, and Nata,
who, he says hearing of the Charita of Rishabha

from his countrymen, would start in Kaliyuga a-
religion the followers of which would hate the Braha-

mans and go to hell,

e PRaTE TRE AT I AT GUATT FF I FTRAT
QT S AT FAT 9 IF A AT FAf:
S T4 FATAT AT & FIAAT @USH FURH A FFAT-
ST FeE: FEIAREA 1 & U

% qgarT F 4GAT 9T 3T AT AfEAr @A -
Fr7 AT RS @A A R GAAr A fas=g ar
T ZTAT FETT AT AAAT o= % giteq AqrEita FlAATSTH
qgaAr qEATIAT AEH ATZAW I I&W F fEa®n Iy
wfasgfea 0 e
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No such Raja has ever lived, nor in any other
Brahmanical writing where the word Arhat occurs
is he spoken of as a Raja of Konka, Venka, and
Nata, so far as I have been able to ascertain.  Arhat
means praiseworthy if the word bo derived from
Arh to praise; or it means killer of the enemies, if
the word be Arihanta. This word oceurs in Shiva
Purana. There was no such Raja as Arhat.  Rishibha
himself was Arhat or Arihanata. He was praise-
worthy and killer of the enemies, the Karmans. If
Arhat preached Jainism in Kaliyuga, why iz Risha-
bha called a Jin-deva in Vachaspatya and Adi-Jindeva
in Shabdartha Chbintamani. T am told in some
Upanishads Rishabba is called Arhat.  There .was
no such Raja as Arhat. Rishabha himself was Arhat.
It is owing to mutual jealousy that the author of the
Bhagavata makes Arhat copy the (harita of Risha-
bha and starts Jainism in Ka'i, u:a. Perh 1ps he did not
like to give Jainism an earlier antiquity. But even
if according to him the charitra of Rishabha was

copled, it was that charjtra apen which Jainism was
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built. Tn this sense too Rishabha sowed the seeds of

Jainism.

We have also the authority of Nilakantha, the
celebrated commentator of the Mahabh4rata to
support the above view. TIn Mahabharata, Shanti
Parva, Mokhsha Dhiarm, Adhayava 263, Nilakantha
says in his commentary on Shloka 20 that the
Arhatas or the Jains were taken in by the good Acha-
rana of Rishabha—JUT T FINTETHT AEIATRIHATAT
T AT JEAT AT FWEAT: M@ [ LT | 5,

Dear readers, this Adhayaya is worth reading.
In this you will find a dialogue between Tula Dhara
and Jajali, the former advocating the cause of
Ahinsa and refuting all arguménts for Vedic sacri-
fices, the latter defending the slaughter of animals
in Yajna.

Thus according to Brahmanical works Rishabha
was the founder of Jainism. It was he who for the
first time preached those doctrines which became
the foundation-stone of Jainism. Tn none of the
Hindu Shastras, so far as T have been able to enquire,
Parswa Nath is spoken of a§ the founder of Jainism.
Thus, readers, you will see that acoordlng to dJain

and DBrahmanical writings Rishabha was the founder
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"

of Jainism. Ts it not strange then, that writers
like Clebrooke, Buhler and Jacobi should propound
their own theories and call Parshva Nath the founder
of our Dharma? In matter of religion they ought to
be guided by our own traditions and not invent their
own hypotheses.  You know religion is religion. Tt
is dearer than life to a man, and in my humble
opinion, scholars ought not to trifle with religions.
Their word is law. Their opinion is authority. In
matter of religion then, they ougth not to be hasty
in giving opinions. They ought to have regard for
the traditions of others. They ought to have regard
for the feelings of others.
JAINISM BEFORE PANINI.

ROFESSOR Gustav  Opphert, Ph. D.

writes:—

N, %6/

«Panini refers to Sikatayana as a previous gram-
marian and this supplies a reason why the latter
makes no mention of the former. Sakatayana’sname
occurs also in the Pratisakhyas of the Rig Veda and
Sukla-yajur Veda and ®in Yaskd’s Nirukta. The
colophon on the end of cach PAda of the Sabdanu-
sashana—IEEGATAT names this grammar as the work
of Sakatayana Srutakevalidesivacharya, the president of
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the greatJain assembly HEPARW FATFITA: AT FATQ
TR AT |

Panini repeatedly mentions Sikatayana and the
places thus alluded to are alse found in the Sab-
danusasana, Panini III. 4, TIT; VIII. 3, 18; and
VIII. 4,50, correspond respectively to Sakatayana’s
FAMAGAT & Fear (PP. 35,9 and 220, 290.) argSATL
(PP. 8, 12 & 14, 65,) and 7 &t (PP6, 18 & 9,31.)

Patanjili in his Mahabhéshya refers also to Sika-
tiyana when he comments on Panini III. 4, TIT and
111 3, T (3wrzat 9g<y.)

In the latter place he vemarks:—

ATA 47g STHIE TR TFZE AT % |

SATFLIATT QIFRAT HEATFS AT 1

In fact the Unadisutras of Sakatayana have found
general admission among Grammarians and have
been annotated by various commentators such as
Ujjvaladutta, Madhava and others. Sakatayana is
mentioned as one of the eight principal grammarians
in the well known Sloka found in the Kavikalpedruma

of Bopadeva and elsewhere.

These eight Grammarians thus named arej—
Indra, Chandra, Kasakrtsana, Apisali, Sakata-
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yana, Panini, Amara, and Jainendra. The Sloka
runs as follows:—

SR FIY FA &0 QT AEFIAT:

Q=T SIS SASTEAETE: U

Sakatayana mentions in his Sutras only Indra
PP. 11, 14 and 34, 92 Sidhanandin, PP, 47, 15 and
87, 34, and Aryavajra PP. 10, 11 and 12, 13 as

previous Grammarians. * * * *

A striking feature of the Sabdanusasana is that
it does not treat of the Svarvaidika while Panini pays

p:u'ticulur attention to it.

Vedic words, however, are otherwise muchnoticed
by Sukatayana, and in this respect his work is not
difficult to Panini. The omission of the Svarvaidika
accounts perhaps for the neglect Sakatayana has
suffered at the hands of the Brahmans, while it ex-
plains the favour with which he is regarded by the
Jainas. 1F Sakatayana was Jain this omission must

be regarded as intentional etc., ete.”

The date of Panini is fixed by some learned men
to be about 800 *B. (.. and by other about 2000 B. C.

The above rescarches prove thut Sékatdyana

®Q N e e .
See Dutts dncient Civilization of Indiu,
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lived before Panini and that he was a Jain. The ex-
istence of Jainism can, therefore, be traced to the
time before the age of Panini, before the Pratishakyas

of Rig Veda and Sukla-yajurveda.

Here I mention the investigations of Prof. Beal
and Sir Henry Rawlison which go to show that
there was prevailing in Central Asia, a religion re-
sembling Buddhizm, long before Buddhism was pro-

mulgated by Gautama Sakya Muni.

Some one also suggests the resemblance between
Caspia and Kashyap the Gotra of Rishabha Deva and
Mahavira. Hence it can be shown by future resear-
ches, that Jainism was prevalent in Caspia, Romania

and cities of Samarkanda and Bulk.
SOME OF THE FACTS OF THE JAIN
PHILOSOPHY SHOWING ITS ANTIQUITY.

Y ET us now consider some facts of the Jain

W

<2 ) Philosophy which show the antiquity of

Jalnism.

Prof. Jacobi writes;—1. If Jainism dates from
an early period, and is older than Buddha and
Mahavira, we may expect to find marks of its

11
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antiquity in the charactor of Jain philosophy.
Such a mark is the animistic belief that nearly
every thing is possessed of a soul; mnot only have
plants their own souls, but particles of earth, cold
water, fire, and wind also. Now ecthnology teaches
us that the animistic theory form the basis of many
beliefs that have been called the Philosophy of
Savages; that it is more and more relinquished or
changed into purer anthropomorphism as civilisation
advances,

If, therefore, Jaina ethics are for their greater
part based on primitive animism, it must have
extensively existed in large classes of Indian Society
when Jainism was first originated. This must have
happened at a very carly time, when higher forms
of religious beliefs and cults had not yet, more
generally, taken hold of the Indian mind.

2- Another mark of antiquity Jainism has in

common with the oldest DBrahmanical philosophies,
Védinta, and Sankhva. Tor at this early epoch in
the development of metaphysics, the category of
quality is not yet clearly and distinctly conceived,

but it is just evolving, as it were, out of the category



-3
-8

Tir ORIGIN OF JAINIRM,

of substance: things which we recognise as qualities
are constantly mistaken for and mixed up with
substances. Thus in the Veddnta the highest Brah-
man is not possessed of pure existence, intellect,
and joy as qualities of hiz nature, but Brahman is
existence, intellect, and joy itself. Tn the Sdnkhya
the nature of Pursha or soul is similarly defined as
being intelligence or lights; and the three gunas
are described as goodness, energy, and delusion, or
light, colour, and darkness; yet these gunas are not
qualities in our sense of the word, but, as Professor
Garbe adequately calls them, constituents of primi-
tive matter. Tt is quite in accordance with this way
of thinking that the ancient Jaina texts usually
speak only of =ubstances, dravvas, and their develop-

ment or modifications, Paryayas; and when they men-
tion gunas, qualities, besides, which however is done
but rarely in the Sutras and regularly in compara-
tively modern books only, this seems to be alater in-
novation due to the influence which the philosophy
and terminology of Nyaya-Vaiseshika gradually gain-

ed over the scientific thoughts of the Hindus.

For at the side of paryaya, development or modi-
fication, there seems to be no room for an indepen-
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dent category ‘quality,” since paryaya is the state in
which a thing, dravya, is at any moment of i< exis-
tence, and this must, therefore, include qualities, as
seems to be actually the view embodied in the oldest

text,

3. Another instance of the Jains applying the
category ‘substance’ to things which are beyond its
sphere, and come rather under that of ‘fquality,” is
seem in their treating merit and demirt, dharma and
adharma, as kinds of substances with which the soul
comes into contact; for they are regarded as co-exten-
sive with the world, not unlike space, which eventhe
Vaiseshikas count as a substance. [f the categories
of substance and quality had already been clearly
distinguished from one another, and had been recog-
nised as correlative terms, as they are in  Viaseshika
philosophy (which defines substance as the substra-
tum of qualities. and quality as that which is inherent
in substance), Jainism would almost certainly rot
have adopted such confused ideas as those just ex-
pounded. Some other iastances of difference in
fundamental doctrines between Vaiseshika and Jains
are, that according to the former the soulsare infinite

and all-pervading, while to the latter they are of
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limited dimensions, and that the Vaiseshika make
dharma and adharma qualities of the soul, while, as has
been said above, the Jains look on themas a sort of subs-
tances. In one point, however, there is some resem-
blance between a paradoxical Vaiseshika and a dis-
tinet Jaina doctrine.  According to the Vaiseshika
there are four kinds of bodies: bodies of ecarth, as
those of men, animals, ete; bodies of water in the
world of Varuna; bodies of fire in the world of Agni;

and bodies of wind in the world of Vayu.

This curious opinion has itscounterpartin Jainism;
for the Jains, too, assume earth bodies, water bodies,

fire bodies and wind bodies.

However, these elementary bodies are the ele-
ments or the most minute particles of them, inhabi-
ed by particularsouls. This hylozoistic doctrine 1is,
the out come of primitive animism, while the Vaise-
shika opinion, though probably derived from thesame
current of thought, is and adoptation of it to popular
mythology. I make no doubt that the Jaina opinion
is much more primitive and belongs to an older stage
in the development of philosophical thoght than the

Vaiseshia assumption of four kinds of bedies,
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JAINISM 1S NOT BASED ON BRAHMANISM.

| UROPEAN scholars such as Prof Jacobi and
FA) Sir Monier William, who held it first that
Jainism and Buddhism were founded on
Brahamnism have now changed their views and
regard Jainism as a religion of antiquity and origina-
lity. Prof jacohi’s note about Jainism will be given
in the end, still I pass here a few remarks which go
to prove that Jainism is not based on Brahmanism,
but is independent. The meaning of Brahmanism is
never clear. Does it mean each and every thing
that existed in ancient India or only Vedic religion
(the religion of the Vedic sacrifices)?

If the latter meaning is correet, which, no doubt
is, it is not justifiable to suppose that the Vedic
religion only did flourish. There, were, no doubt,
people who said:— '

ST 99 e

“One should slaughter such animals as have agni
and Soma for their Devas.” But at the same time
there were people who proclaimed ;—

AT | ATC |

“QOne should not slaughter any animal.” There
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were also people who preached:—

There is no heaven, no final liberation, nor any
soul in another world. Nor do the actions of four
castes, orders, ete, produce any real effect. The
Agnihotra, the three Vedas, the ascetic’s three stones,
and smearing one’s self with ashes, were made by
~ nature as the livelihood of those destitude of know-

ledge and manliness.

If a Dbeast slain in the jyotishtoma rite will it-
self go to heaven, why then does not the sacrificer

forthwith offer his fathery

If the Sraddha produces gratification to beings
who are dead, then here, too, in the cass of
travellers when they start, it is needless to give

provisions for the journey.

If beings in heaven are gratified by our offering
the Sradha here, Then why not give the food down

below to those who are standing on the house top?

While life remains let a man live happily, let
him feed on ghee even though he runs in debt;

When once the body becomes ushes, how can it
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ever return again? Tf he who departs from the body,
goes to anther world, how is it that he comes not
back again, restless for love of his kindred? Hence
it is only as a means of livelihood that Bralunans have

established here.

All these ceremonies for the dead, there is no
other fruit any where. The three authors of the Vedas
were buffoons, knaves, and demons. All the well-
known family of the Pandits, jarphari, Turphari cte.,
And all the obscene rites for the Queen commanded
in the Asvamedha, These were invented by buffoons,
and so all the various kind% of present to the priests,
While the eating of flesh was similarly commanded
by Night-prowling domens (Sarva-Darshana. Sam-
graha, Cawell and Gouph, PP. 10 and 11.)

These pleasure-secking revilers of the Vedas were

the Charvaks.

There were again people in ancient India who
believed like the Jains in a futare life, but there
were others who denied it. Intruth, there were
many religions & philosophies, the exact number of
which can never be ascertained. Then how can it be

said that Jainism is a product of Brahmanism ?
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In support of his theory that Jainism borrowed
from Brahmanism, Prof. Jacobi argues that the Jain
Utsarpini and Avasarpini Aras are after the model of
the night and ;lay of Brahma. But when we study the
nature of the Jain Aras, we find them so peculiar to
Jainism and so distinct from Brahma’s night and day
that we are led to think that the supposed model is
only a poet’s creation. Again the learned professor
says that the Jaina monks arve outfitted like their
Brahman models except in some respects such as
mouth-protector ete. Now true ascetics, whether
Brahmans or Jainas can not differ to any great extent

from one another with regard to their dress ete.

Though both Brahmanism and Jainism believe in
the re-generation of soul and the theory of Karmns,
they differ from one another in one most important

point ¢. e. the theory of the Atman (soul.)

Jainism aseribes to the Atman a limited space,
whercasBrahmanism contends that the Atman is co-ex-
tensive with the universe. Jainism believes in the
multiplicity of souls, whereas Brahmanism admits that
all souls are parts of the Supreme soul. Other points
of difference between Jainism and Brahmanism are:—

12
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1st—According to the Jain theory, nearly every-

thing is possessed of soul.

2nd—The fundamental and psychological theory
of knowledge in Jainism is as follows: -2

Knowledge is of two kinds direct and indirect
which are again sub-divided into cight kinds, namely,
Matijnana, Srutajnana, Avadhijnana, Manahparyaya-
jnana, Kevalajnana, Mati-ajnana, Sruta-ajnana, and

Bibhanga-jnana.

A qT 3 A9 T 2 ;A AT L AT 99T F
¥@ F19 L AR FJHT AT FI @ GG FE = 0
(Vide Sri Bhagvati Sutra, VIII, 2.
3rd—The Jain theory that from time immemo-
rial, Tirthankaras have proclaimed the same truth,
does not at all agree in lu'iuci-ple, with the Brah-

manical Avatars of Vishnu.

Besides these, there are various other points of
difference in Jain metaphysics and logie, which con-
vince one to decide that Jainism can not be based on

Brahmanism.
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JAINISM-NOT A PRODUCT OF
SANKHYA PHILOSOPHY,

Sq7:S then Jainism based upon the Sinkhya Phi-
%ii& losophy?  Is this orthodox system the parent
AL o the unorthodox child, Jainism? Tt is
true that both deny the authorship of God and be-
lieve in the multiplicity of souls. DBut these are
points of resemblance only at the surface.  When we
study both schools of philosophy in detail, we find in
them radical differences.  Jainism denies the autho-
rity of the Vedas which the Sankhya school regards

with eyes of reverence.

Jainism believes in the existence of God and is,
therefore, not atheistic in the sense in which the

Sankhya can be called atheistic.

Moreover, in Jainism, is found no trace of the
Sankhya doctrine, namely, the unconscious matter

contains within itself the power of evolution.

Juinism, on the other hand, says that matter is
always inactive. Who knows from when? Still more,
the all embracing philosophy of Jainism can neverbe
supposed to have arisen from the one sided truth of
the Sinkhya School of philosophy.
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Even the multiplicity of souls, Jainism admits
only from a certain stand point. From an other
stand point, Jainism would say all souls are one.

Kapil, the founder of the Sankhya sistem must
have lived in the middle of the 6th century B. (.,
says Macdonell. TE it is so, Jainism, whose existence:
can be traced to a time long, long before that pe-

riod, can not be its product.

JAIN REFERENCES ifi THE VEDAS.

QUOTE here some references to the Jain

religion in the sacred books of the Hindus,

which will further show the antiquity of

Jainism.

1. There comes in the Rig veda, the name of

)
Bhagwan Rishibha Devjiy who was the founder of
Jainism, (Vide Rigvedah, Mandal 10th, Adhyava

8th, Sukat 91st, and Mantra 14th).

2. A passage in the Yajurveda, XXV, 19

contains the names of the three Jain Tirthankaras,

)

viz, Rishabha, Ajitanath and Arishtanemi.

3. In the Sama veda, there is a reference to

a yati (monk) who condemned animal sacrefices,
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Obviously he must be no other than a Jain.

4. TIn the Rig Veda, such people are mentioned
as lived in Magadha and who condemned yajna or

sacrifice.

5. Shiri Bhagvat mentions Rishabha as tho
founder of Jainism.~

6. Bhagwan Veda Vyis says in the Brahma
Sutra ¢ TEEAT Fyard”’ that two aspects of one thing
are not possible. This is an attack on the Jain Ane-
kant or Syadvada logic which is pecuiiar to Jainism.
It is plain that unless Jainism flourished in the
time of Vyas, the author of the Vedas, this-could not
have been go. Tt is useless to multiply instances.
Manu-Smiriti, Mahabharat, Ramayana and Puranas
refer to Jainism in some way or other. These
references establish that, at least, at the time of ‘the
composition of the Vedas and other Hindu shastras,

Jainism did flourish.

These instances, moreover, do go the length of
proving that Jainism is not based on Brahmanism,
but is independent of it, as professor Jacobi remarks: —
“In conclusion let me assert my convietion that

Jainism is an original svstem, quite distinet and in- -
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dependent from all others; and that, therefore, it is

of great importance for the study of philosophical

thought and religious life in ancient India.” (Vide.
Prof. Jacobis’ lecture on Jainism page 40, which,

he read in Caleutta in 1909.)

DID THE ASTHANAKWASI (DHUNDIA) COME
INTO EXISTENCE TWO HUNDRED AND
FIFTY YEARS AGO?
AGN the course of proving the antiquity of
'&1\“ - Jainism, I did deem it very necessary to

\\ 7N . .
<= make it clear which sect of the Jains

originated first. The chief object of mine was only to
assert that Jainism came down from time immemorial,
I am, however, reluctantly forced to do so, because
some of our noble minded Swetambri and  Digambri
Jains, while dwelling upon the primevality of
Jainism deviate from their main line and repeatedly
attempt to show in their works that Digambri or
Swetambri pre-existed long long before Dhundias,
who came to life 250 years ago, thus feeding the
plant of disunion to no good purpose. All this
I undertake simply to bring in to light what is done
unealled for, and to lessen and suppress unpleasant-

ness thus being created. If the afore-said gentlemen
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or some one clse, do not admit it, they are referred
to “History and Literature of Jainism” by U. D.
Barodia, B. A. published by the Juin Graduates
Association, Bombay, page 78;—

“The Dhundia scct was founded by in 1653
A. D. by one Lavji-of Dashshri mali caste who lived
in Surat. Being disgusted with the world, he became
a disciple of a Lumpuaka or *Lunka or Lonka yati,
He found his guru somewhat loose in Achir or
practices as laid down in the canon. So, he left Lis
teacher, with two of his friends and tied a piece of
cloth over his month.  As the people did not like
their novel dress, they had to live in some old houses,
then called Dhundias in Gujerat.”

1. When the guru said that he could not follow
the practices (Achar) laid down in the canon (shastras),
then Lav Ji asked why it cauld not be done. Further
e added that he would act according to the instruct-
ions. Thercupon the guru remained silent. Now,

* Lhe author of the book has also committed a gross
mistake in describing Lumpaka or Lunka or Lonka
as a yati (monk), while he was not so (yati). He was
only a well-known lay-votury (?«Tfﬁl%) '
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how can it be inferred that a new religion was intro-
duced by him?

2. If he had introduced a new religion he would

D
have codified a book (grantha) containing its princi-
ples ete., as it is has been in everyageandinthe present
time too, a founder of a new religion sets down
its rules and principles in a book for the guidance of

the laymen.

3. If the wearing of *Mukh-patti (mouth pro-
tector) were not enjoined by the Sutras (canon), the
guru would have at once raised an objection to it, while
admitting other practices as true.  The guru has not
referred to it the least nor is it mentioned in any of
their sacred books as such. DBut in presenze of our
objection if they add it now, it is quite possible.

As they have already changed a word from Panch
Priti-Kraman sutra—7 Sfasaq ga page 479, pub-
lished in 1962 Vikram, and have appended a new page

instead of it, when we raised an objection to it.

* Teat muhapatti, Skr. mukha-patri, Uit, ‘a leaf for
the mouth,” a small piece of cloth, suspended over the
mouth to protect it against the entrance of any living
thiny.
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4. When the very word ‘mukh-patti’ is men-
tioned in several places in the Sutras, how can it be
said to be held in the hand? Are the words of
Sutras meaningless or with meanings? Tf you mean
to say that a mukh-patti is to ho taken off and kept
aside for a time, would you not then eall it a mukha-
patti?  TIndeed you would call it a mukh-patti, be-
cause it has been used and will be used as a piece of

cloth to be worn in front of the mouth.

But a picce (mukh patti) which is not used before
the mouth can never bewealled Mukha-patti.

5. Notwithstanding these arguments, if one
offers to show that mukha-patti is to be held in the
hand, the discussion ends. By the way T would ask
him to say if the proof to be adduced, is in a Sutra
ora grantha’(book) composed by an Achiryi (teacher.)
To the best of my knowledge, there is no such proof
in any Sutra at all. If it is to be shown in any
grantha of an acharya, then the following points
should receive due consideration:— Without a reason
nothing is established or set aside. Here are two
arguments to be admitted by vou. Either he could
not manage to wear a mukh-patti or would not like

13
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to do so. Because “STHI &edi forie: ”—-“only a thmo
in existence can be nullified.”

In other words Abidhi Bidhan (JFATT F41) has
its Bidhi Bidhan (fFX fa).

Thus the wearing of a mukha-patti has been
proved to be previously in vogue.

6. O! whenitis a sign of Jainism, why should
it be kept concealed. When it is in the hand, people
cannot distinguished it from an handkerchief.

7. Now attention needs to he drawn to this
fact. What is the object of kgeping a mukh-patti?
Is it for the preservation of living beings?

If it is for their preservation, well, do they not
fly in the air at all times, that steps are not taken
to protect them every now and then?  Besides thix,
millions of wind (air) beings are destroyved while one
speaks with uncovered mouth or without mukh-
patti (Mouth-protector). Vide Hem chandra achir va's
Yogshastra, page 261, -which is accepted by you all
‘with out equivocation. With all these facts adduced,
if you further persist in your obstinacy and say that

. . “ . NS .
in this way *Sammdirchhima (FH=FH) beings are

* They grow by assimilating the materials in their

" surrounding.
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brought into life, still your views are altogether

without any basis, because all this happens, when it

is apart from the body. If you assert their existence

inthat very case, you, then, cannot deny the presence

of Summurchlima, @A=FA beings (those which

originate by generatio aequivoca) in the saliva in side

the mouth, but it is totally wrong. One point more

isworth remembering, that Sammurchihima life does not
exist in saliva, bat in phlegm on its separation from

human body. DPhlegm does not remain adhered to

mukh-patti (mouth-protector) and hence there is no

birth of Summurchhima beings.

Besides these, there is one point more to be noted.

It is the express order of Tirthankara to the Sadhus

not to speak with uncovered mouth, and this can not
be acted upon to the latter without wearing it before

the mouth, because man is most liable to err.

Sometimes his both hands are occupied, while he is

writing any thing and asks something from another
man. Well, is he not becoming a sinner by repeafedly
violating his vow? Certainly he is becoming a
sinner. I3 it then better to break one’s vows than
wear a mukh-patti > No, not at all. Then why don’t
you act upon the ‘Niyam’ (vow) of Jaina and
gublimate your human life. If all these, you do
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not find to satisfy you, please rcad what Déva Siri
says in Samdachéri grantha.
[N SN ha . ~ ~
“GEE FEF! AT AT JG A7 A[ 7 17
- <
SR |7
He plainly tellyfdgbegSadhu should first examine
‘mukha-bastarka’ (muliﬂ-patti) and then wear it
again, afterwards he should examine his broom

(= 87w ) and cte.

Over and above this, Shiva Purana thoroughly
supports this that Jain muni have ever worn mukh-
patti from the very beginning.

Vide Shiva Purana, Gyan Sanghita, Adhyaya 21
Shloka 25;—

R I AT G THE HITH:

AfATT AR ARESET AT ) 3 )
Here, it is distinctly said that these Jain munies

(monks) wore mukha-patti in front of their mouth.

If these facts and figures do not scem to convince

vou, alus! nothing more can help yvou.
you, ) 1

It is a hopeless case, when one does not like to
turn to the right.
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WHEN DO WE BEGIN?

A7 OW we have to discuss as to our beginning

and as to the time assigned to our rise by
our other sects. From Sri Mahabira Ji
who was the 24th Tirthankara to the day, we give

our pure Pattavali (9Z/9®T) in evidence. Let every

one who may, read it. Notwithstanding this, some
declare that we are 400 years old, others say 300 years
or 250 years or 1350 years old which of them is
correct?

I'say, none. For cach of them put down, at

random, without any proof in hand. They would

not distinguish between right and wrong.

Now I take one of their own references and wish
you to weigh it. They say Dhundia rose in 1331,
Vikram era. But it is given in their own authentic
Kalpa Sutra that the influence of the great Graha
called Kshudrituma, resembling a heep of ashes, on
the natal asterism of the Venerable Ascetic Maha-
vira, would be to the effect that there would be no
progress of Juin Shashan for two thousand years, but
the advancement of these Swetambris who worship
the images of Tirthankaras came off during this
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cpoch; in other words, all Swetambri Acharyas and
commentators, ete, whom they rely upon and from
whose Granthas (books) they quote references, flour-
ished in that period, which was marked by the dec-
line of Jainism. Most important and well-known
temples were constructed as well.  When the influ-
ence of the Star (graha) ceased at the expiration of
two thousand years, then and then alone according to
their writings, Dhundia rose in power and 45 men of
distinguished family became disciple of Muni Gian
Ji g AErUS and extended the sphere of influence
of Sthanak-wasi (Dhundia).

With these facts in view, we are regarded of re-
cent origin and they of old standing a good con-

clusion drawn!!!

Along with it T would like to draw the attention
of Digambri brothern to the fact; that if they desire
to maintain union between different sects and aim at
the advancement of Jainism, they should ever be
righteous in views and pure of heart and never
indulge in such policy and follow such lines of con-
duct as are taken advantage of by B. Banarsi Das,
M. A. in his lecture of 1901 delivered at Muthra
and B. Nithu Ram Premi in the foot note of a lece
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ture by R. R. Vasu Deva Govind, oppote B. A.
Tndore Navasi. There are remarks in them against

our sect (Dhundia.)

Possibly they could not answer objections raised
by men of other creeds, and regarding their false
imputations to Jainism as true ascribed them all to
Swetambara Sthankwasi and thus attempted to make
Swetambara Sthanakwasi (Dhundia) sect a finger
point for all so-called ill-founded defeets in Jainism
and thereby trampled down righteousness to save
themselves. They say that they bathe and drink

water cold and filtered through cloth.

But it is the Dhundia monks who do contrary to
that. Tt is they who have been the cause of all the
so-called blemishes and weak points to be urged by
other religionists in Jainism. To be brief all humi-

liation and down-fall to Jainreligion is due to Dhundia.

On the one hand they quote references from
Vedas, Mahablédrata ete,, which teach against
Jainism, to prove the antiquity of Jain religion, and
on the other hand they try to establish that Dhun-
dias are 250 years standing. Woe to such lite-

rary prudence and intellect ! Supposing, Dhundia
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.

monks drink distilled (phrasuka) water and do not
bathe, one may question; “Do Digambri monks
(Muna Mahéraj) drink cold (undistilled—%=4T) water
and -bathe?” If they are said to do so, then which is
their Jalla (dirt) parisala (trouble) out of twenty-
two Parishas (troubles), and what are their Mah4

britas (great vows)?
WHY AND WHEN WE WERE CALLED
DHUNDIAS ?

FICVHEY say that they lived in ruined houses, in
b% Grujerat, Kathiawar and so they began to
= be calied Dhundias. No matter if they
gave vent to their views with any underlying motive
whatever. Brut taking their wrong assertion to be
true, it remains to be decided if it is a slur to live in

lonely and crumbling houses, for which they seem to

taint Sthanakwasi.

For a Sadhau to live in such a place is a matter
of pride but not of disgrace The more a sadhu
retires to solitude, the more he can plunge himself in

meditation.

Then how can it be dis-honourable? Howerver, if
it is regarded disrespectful, Vide Sri Achérainga-
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Sutra, Book I, Lecture 9, Lessen 2, V. 2, 3:—
Sy @A TRIIEIA g TIREE]
HZA (@7 SIqF e g Uy qrar R
HAMTAN AR TN qE I AT &1 a8y
A ANNG & 99 [AogEEin 3o
( ST qF TFT § TAT & TR

aar (3w )R a3l

E.T.—*“He sometimes lodged in workshops, assembl-
ing places, wells, or shops; sometimes in manufac-
tories or under a shed of straw” (2)

“He sometimes lodged in traveller’s halls, garden-
houses, or towns; sometimes on a burying-ground,
in relinquished houses, or at the foot of a tree”. (3)

Was Sri Mahidbira Swami a Dhundia, for, this
appetation is also applicable to Him. In this case,
we are proud of this name. Here is another
reference to be noted in Sri Uttardidhayayana Sutra,
Lecture 2, V 20.

“EEI gANR 91 ©F 99T TS
N FS (AHT T A EAIET @ IRe ll 7
SHTIEATT T, FAFA R, AT (TR 0l
1+
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. T. +In a burial-place, or a deserted house,
or below a tree he should sit down, alone, without
moving, and he should not derive away any one.” (20)

How do you dare assert that Sthanakwasis
began to be called with the contemptuous name Dhun-
dia on account of their taking abode in ruined and
bad houses.

1f T am asked to explain why Sthanakwasi are
called Dhundias, I will say this much in brief,

On account of that Graha, called Kshudaritma,
most of the Jains gave up pure Dharma (religion)
and embraced idol-worship. They became the bitter
enemy of those who persuaded them not to do =0,
At that time there were only a few Sadhus who had
remained to the right belief (Jainism). Whenever other
Jains required their help in settling any discussion
or problem of religion, they always found them,
after a good research, engaged in Samidhi (decp
meditation) in lonely places. These lay—votaries
told them that they had arrived at the conclusion of
their enquiry after undergoing an arduous task of a
search. They perverted their words and made the
Sadhus known by the nickname of Dhundias, by
which is still the monkhood designated,
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Can an im-real thing be real by mere supposition?

Do you not believe in idol-worship?

- Yes. T regard an idol as an idol but do not

exalt it to the dignity of God.

When it is set up in a temple as Bhagwan and

adorned as God, why do vou object to consent
to that?
2
If it is urged that it can be so, then a thing
may be supposed what it is not, by any body
at will. He has merely to make a supposition
and to trouble himself for nothing else.
Sand may be regarded sugar, salt pure sugar,
a piece of twig resembling sugar cane, a sugar
ane and brass as gold and glass as diamond,
and a counterfeited rupee, a real rupee. Would
you like to take these supposed things in place
of real ones. Can they be used in place of

real ones. If you say, no. Isay why not?

Q. These things are evidently full of defects; but it

(idol) has none.?

A, Well, sir, it is a good explanation!

On the one hand the existence of the proper=
ties of other things ure net assumed, but in the
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other, the inherent virtues of another being are
declared to exist. What does this imply?
Nothing but ignorance and obstinacy. If you
say “We don’t regard theidol as Bhagwan;” I
further question, what you then think it and
with what belief you worship them. If you
say in reply, “We do adoration.”

Whom do youadore? Do you adore Bhagwin
or stone—One who Las renounced (Tyagi-m)
or onc who enjoys (Blogi-Hir) the world?
Is it permissible to place before a “Tyagi”
things which he vowed never to indulge in? If
it is said, no, it is not permissible.  Well, was
not Bhagwan ‘Tyagi,” before whom flowers and
fruits are offered?

To so is a matter cf great regret. A young
Sravika (A11a%) boy would notuse vegetable ctc,
on certain days (9T e.y., 2nd—7, 5th—I=HT,
Sth—=zdT, 11th—uFEr and 14th—a gzt
etc. Ts Bhagwan so far fallen down in his
vows that he cannot give up the use of
those things on the above mentioned days?
Again if it is urged that it is not he
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who desires it, but it is the manifestation of

our carnest devotion to him. Thereupon, I

would ask “Why is it necessary to adore and

worship him in such an objectionable useless

way which leads to the violation of His vows?”
Is it not a true devotional attitude to obey

His order?

If such a devotion is right, why should they

not resort to it in the case of theirGurus who

have renounced such things. They should

adopt such devotion.

When there is no sin or injury in doing so, it

is not a matter to fear. If this view isad-

vanced that all this is merely to keep afresh

their memory, then why do they declare for-

cibly that salvation lies in Puja, Prakshalna

g’ graa?  Better see what all Tirthan-

karas say to all Sadhus (monks) and Sravakas

(lay-votaries.):—
0 b A B ha ~ -
ST AT T GRYAT IF HEEEHT =
WIgE § ®@sY Y[ Al @fd T3 wraed
T qAaf-q Ud umafd @sy urQl gsd a3
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@5y a7 ge4 G4 A4 g.asAl 7 FAVWEAAST|

T qRadsar 7 9flad Fsar T fR@w g4

T 377 4591 UH vFA gg Ol qET g

i G @Ry aagr

f$% gar ;@R ga1 II(3F ga1 HYARST 31

T 4% A IWT @ 2 A AR g4

TQIRA F41 GHWY AT FEFAT T gA7 a5

g g7 = A = gg=AQ

%1 FTFR G T ¢ T 2 IZA ¢
E.T. “The Arhats and Bhagavats of the past,

present, and future, all say thus, speak thus, declare

2

4

q &

thus, explain thus: all breathing, existing, living, sen-

tient creatures™ should not be slain, nor treated with

1. *Subbe Pind mean all beings with two organs of
sence, beings with three organs of sense, and beings
with four organs of sense.

2. Subbe Bluiyi mean all vegetable (uinispati) beings.
3. Sable Jiva mean all beings with Jive organs of
sense containing men and animals.

4. Sabbe Sutta mean earth beings, water beings, fire
beings and wind beings.
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violence, nor abused, nor tormented, nor driven away.
This is the pure, unchangeable, eternal law, which the
clever ones, who understand the world, have declared:
among the zealous and the not zealous, among the
faithful and the not faithful, among the not cruel and
the cruel, among those who have wordly weakness
and those who have not, among those who like social
bonds and those who do not: ‘that is the truth, that
is so, that is proclaimed in this (creed).”,

(Vide SriAchiranga Sutra, Book T, Lecture 4th,
Lesson 1.)

It is not confined to this much. They who assert
that there is no sin in doing what is done for Dharma,
are explicitly and threateningly given warnings in

Sutra Acharanga, Book I, Lecture 4, Lesson 25—

“gafa % WAk @EE qETmE qEWT
R AAEHERY B3 Y gIT QAT TQ
fwEd = 93 w8 fRka Rag asaar gakd
R4 7 X 54 9T @s9 gAT GsH A 459 a1
gegsa] AFATSA] TRAATSAT Famasa 1iH
gsa1 9gd A=Al wAft WWE T fuw @ @
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i

aqm'[&‘-q FITq ‘ﬁzj T I HERAT
¥ g gl & gRET wggA W g A
sfAET Y 93 ¢ ARG Rag asaa ok
4T ¥ 99 T 0T A @F 17 AEE 09 1A
T4 TEAE g% TINT €59 YT 59 A1 a5 a7
gras ] FHASAT TR 9] RA ToA1 fHam
7o S2d AU wh Qg Afwe
QI 3T A

99 T T AE QAT TG A€ AT T 9 T
g5% QU g57 9AT 957 Hq) Gs4 [ T grasdl
T IRRATSAT T 9RF AT aRaE T4 T
fraifiasTr 9 959 gs4 T [ANgE 1 fRaw
Y 8 WART TAW 7 T4 A GqF WA 3
qfy @l SEAT O AT % ¥ | 39 9gg e
AT TRAFAN T A7 GeA9 U d54 €4y
Ay 959 (g Ay gs¥ quQ 9w EWF{
feramg wead 3@ | raam”

(ot T g, T L AAT 9 I4T R )
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E.T. “Some say thus, also the wise ones; the
wise ones say thus, also some *others.,,

Many and several in this world, Brahmanas or
Sramans, raise this discussion: We have seen, heard,
acknowledged, thoroughly understood, in the upper,
nether, and sidelong directions, and in all ways ex-
amined it: all sorts of living bgings may be slain, or
treated with violence, or abused, or tormented, or
driven away. Know about this: there is no wrong
in it.

That iz a doctrine of the unworthy. Bat those
who are teachers, have said: you have wrongly secen,
wrongly heard, wrongly acknowledged, wrongly un-
dersteod, in the upper, nether, and sidelong dipaetions,
in all ways wrongly examined it, whenever yow say
thus, speak thus, declare thug, explain thus:

All sorts of living beings may be slain, or treated
with violence, or abuszed, or tormented, or driven
away. Know about this: there is no wrong in it.

That is a doctrine of the unworthy.

* By some is meant the highest class of sages.  The
meaning is that all professors, high or low, say the same,
ayree L the doctrine of ahinsa.

15
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But we say thus, speak thus, declare thus, explain
thus:

All sorts of living beings should not he slain, nor
treated with violence, nor abused, nor tormented, nor
driven away. Know about thix, there ix no wrong
in it.

This is the doctrine of the teachers.

First the persuasion of every one should be ascer-

tained, and then we will ask them severally:

Ye profassors! is pain pleasant to vou, or un-
‘pleasant?

If they give the right answer, reply:

For all sorts of living beings pain is unpleasant,
disagrecable, and greatly feared.

Thus T say.

Well, it is quite certain and admitted by all the
historians that all the templos' on mount Abu are of
1000 or 1500 years old.

So we say that these temples did not exist in
the time of Tirthankars, nor were they built by
‘heir orders.” ITFor this very rcason we do not,be-
lieve in them. Let a reference (order) he quoted

from authorised Sutras which correspond to them and



Tue ORIGIN OF JAINISM. 109

is free from diabolical expression. With this, it should
be shown which mountain had a temple dedicated to
which Tirthankara on that occasion, All the Munis who
devoted themselves to the self-mortiication on these
mountains always did so because of their being quite
isolated and free from bustle. Even Tirthankara Maha-
raj always put up in the temple of Jaksh (Detva),
If there were Jin temples, they would not have taken
abode in Devtas temples, leaving their own places.
There is another point worth consideration.. The first
and foremost prineiple ofJainIncarnates(Tirthankaras)
was to observe and to preach “AhinsaParmoDharma.”
With all these premises can it be concluded that they
allowed flower(life in them being admitted), water ete,
to be offered to Them in Their Tyég State and regarded
lay votaries of these type their true worshippers? It
can never be so, because they have repeatedly enjoin-
ed upon us not to wear a garland of flower nor to
touch it. With these propaganda how could they per-

mit such things for Themselves.
WHO ARE SWETAMBRI.
ﬁ, WANT to touch upon this point—“Who
i &

ﬁ are Swetambri”. Friend, you know well
== that they arc Swetambris w Lo wear white
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dress and not those whose dress is yellow and
of other colours. Those who have dress of other

colours cannot be called Swetambri.

If any body advanced this argument that though
Sadlus of this comxunity wear yellow coloured
dress, it is a different matter but they all put on
white dress and so they cannot be called Pitambri,
Upon this I puta question to him to think over it
calmly and tell me “Who are called Digambri? And
with what characteriste features? Why are they
so called? And do the Sarfwaks of Digambri sect
live naked?” The answer would be that they do not
live naked, but their Sadhus pass their lives ina
naked condition and from this very cause they are
called Digambri. Hence this very logic is appli-
cable to so called Swetambri.  As their Sadhus, who
are very much revered and regarded as followers of
Sutras to the very letter were yellow clothes. They
must be called Pitambris and not Swetambris,
Contents of the page 82 of “History and Literature

of Jainism” may be pressed forward in defence,
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There it is written, that the Sadhus did not wear
yellow clothes before, but the change was made in the
17th century by Maharaj Satya Vijaya, Yashovijaya
and Ananda Ghana Ji to distinguish themselves
from fallen yatis. Well, why is this colour still
adhered to? Canno’t they now be distinguished from

others? TIs it so? Or is there any other reason?

It this change in colour was adopted for the
above reasons, why does the reformer of the
community claim it to be based upon Shastras,
while there is nothing of this in them as to making
change in colour and the like, according to their own
statement given above. If this question of colour is
discussed in Sutra, why was the change doue by
Satya Vijaya, Yasho Vijaya, Anand Ghana and
not by their predecessors.  Were their gurus cte.
igorant of these Sutras or path, that this change
was not introduced by them. Itis a well-known-
fact that one of these points ix true. If this were
the injunction or order of Shastras, the Acharayas of
Swetambaris would have done so long before, but

they did not do so, as it is said by you. Now, how
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can it be taken in accordance with Shastras? In no
way whatever, rather in contradiction to that. Read
Chatirath Astiti Nirne Shankodhar g7 QA R
Z&T 9 Page 82,116,120, in which the great Acharya
of theirs speak violently against dying clothes.  With
these precedents in hand, how can we admit your
assertion that dying clothes is allowed in Shastras.
In spite of this, they write that Satya Vijaya, Yasho,
Vijaya, Anand Ghana Ji Maharaj did this in the 17th
century to distinguish themselves from other fallen
yatis.  How can this be admitted to be true?

To say briefly, unless this wrong theory (dying
cloth is permissible) which is circulated amongst the
people is not withdrawn with regret, vou can not in
any way be called Swetambri, you have done so in-
tentionally and still go on doing it. Well friend, how
can you call yourself Swetambri? If you say “We
are Pitambri and youare Swetambri.  Why has your
conference called itself Swetambri Sthanalwasi”?
We reply “When without »lhyme or reason you have
assumed the name of Swetahri in every sphere of
life, we could not help adding Sthanikwasi to
Swetambri for the sake of distinction, otherwise there

wag 1o necessity of it, for you are Petambri and we
*
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are Swetambri in reality. This is all, T had no mind
to dwell up the subject <o much, but circumstances

foreced me to prolong it,
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SOME DIFFERENT OPINIONS
IN FAVOUR OF JAINISM.
FICVHE JAINA SHASANA BARARE’S 13TH
\%ﬁgﬁ) MAY 1911. Dr. JONNHES HERTEL
Ph. D. writes:—

“T was struck by my own discovery, that all the
Panchtantra texts, published hitherto in Europe and
in India were not as every body thought the works of
Brahmang, but of Jains. T am astonished that the
value of Jain narrative literature is not yet fally
acknowledged among European Scholars.”

2. The religlons of the world by John
Murdock L. L. D. 1902 Page 128:~
“The yati has to lead a life of continence: he
“should wear a thin cloth over his mouth to prevent
insects from flying into it, he should strain water
through a cloth before drinking and he should carry
a broom to sweep the place on which heis about to sit,
to remove every living creatures out of the way of
danger.”

3. History of India for senior classes by E.
Marsdon B.A., F. R. G. S., M. R. A. 8.
part . 1910, page 109 :--

“The Jain monks try to keep the last rule very
16
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fully. So that, they may not kill or hurt even the
most tiny insects, they strain the water they drink,
they sweep the ground {they tread on and even cover
their mouths with a cloth lest they should draw in

any insect in breathing.”

4. Chamber’s Encyclopaedia Volume VI
London 1906, page 268:--

“The yati has to lead the life of abstinence and
continence, he should wear a thin cloth over his
mouth to prevent insects from flying into it and he
should carry a brush to sweep the place on which (he)
is about to sit.”

5. The religions of India by A. Barth

London 1891, page 145:--

“Not only do the Jains abstain from all kinds of
flesh, but the more rigid of them drink only filtered
water, breathe only through veil and ) swceping.
the ground.”

6. Indian Wisdom by Monier Williams M.A.
London 1875, page 131:-
“DO NOT KILL OR INJURE; which Jains carry

preposterious an extreme, that they strain water

before drinking it, sweep the ground with a brush
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befere treading upon it, never cat or drink in the
dark and wear muslin before their mouths to prevent

the risk of swallowing minute insects.”

7. Mr, A. F. Rudolf Hoernle Ph. D. Tub-
ingen, in his English translation of
Uvasagadasao, vol. il. pape 51,

Note No. 144, Write;:

“Text muhapatti, Skr. mukha-patri, lit., ‘a leaf
for the mouth,” a small piece of cloth, suspended over
the mouth to protect it against the entrance of any
living tbing. See Bhag., p 195, where muha-mo-
ttiyam is probably an error for mukh-pattiyam.”

There are several sects in Jainism, but the Swe-
tambar Sthanakwasi Jain community is older than

all others as the above remarks prove.

TENETS OF THE JAINS.
,W_OUL'D now pass a few remarks on the phi-
|

losophy and tencts of the Juins,  According
== to the Jain philosophy this world exists from
enternity and is not created and not kept in order by

any one individual being or authority (God.)

It consits of Loka and Aloka.
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The Loka is divided into Urdhva-Loka or the
Heavens, the Madhava ILoka or the Earth, and
Patil Loka or the Hells. There are two things in
this world, Jiva (soul) and Ajiva (non-soul.) Jivasare
of two kinds:—1. Moving living beings (Tris) 2. Sta-
tionary beings (Sthavara). Again stationary beings
(Sthavara) are subdivided into five kinds, namely:—
Earth-jivas, Water-jivas, Fire-jivas, Wind-jivas and
Vindspati-jivas, these all jivas are called ek-indriya,
or beings with only one organ of sense, having only
four out of ten forces, viz, the sense of touch, force

of body, respiration, and duration of life (ayuh).

And Tris (movable beings) are subdivided into
four kinds:—1. Dwi-indriya jivas, or beings with
only two of the senses have six life forces, viz, touch,
taste, force of body, force of speech,—they have a
means of commuhicatiug among themselves,—capacity
of respiration, and duration of life. Protozoa, and

shell beings.

2, Tri-indriva jivay, heings with only three
senses have the same six with the addition of smell

making seven life forces. Lice, bugs, ants.

d.  Chatur-indriya, beings with only four senses
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have the same seven forces with the addition of eye-

sight, making eight. Wasps, bees, scorpions.

4 Panch-indriyas are sub-divided into Shayani

punch-indriyas, and Ashayani panch-indriyas.

(a.) Ashayani panch-indriyas with nine life forces
have the same eight with the addition of the

sense of hearing.

These beings with five senses and no mind

(mana) are very minute.

(b.) Shayani panch-indriyas with ten life forces have
the same nine, with the addition of the force
of mind, making ten. Men, fish, birds, animals,

Of all the panch-indriyas man is the most impor-

tant, for it is only man who can obtain Nirvéna.

An inhabitant even of the highest heaven cannot
obtain Moksha. For being a Jin or Arhat he must
be born as man. There are five kinds of ajiva (non-
soul), namely:— .

1. Malter (pudgalastikayu),

2. Space (akdsastikaya),

3. An ether, the fulerum of motion (dharmé-
stikdya).
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4. Another ether, the fulerum of rest, in the
sense of not moving (adharmastikéya).

5. Time, which isin only a figurative sense a
substance (Kala).

In all these things there is no feeling or consci-
ousness.

Living beings arc a combination of jiva or soul
and pudgala or matter. This union of the soul with
matter is enternal. The Karmas are also matter.
The goul under the bondage of the Karmas is moving
in a circle of births. The coming of the new Karmas
is called Ashrava. Their binding of the soul is
called Bandha.

To prevent the coming of the fresh Karmas is
called Sambhara.

To get rid of the past Karmas-is called Nirjara.
The next stage is the complete removal of matter
from the soul, or in other words the absolute liberation
of the soul (Moksha).

These are the seven Tattvas of the Jains, but
it merit (punya) aud demerit (pipa), the results
produced sy the varying combinations of soul and
matter, be considored as separate principlos instead
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. of being included, as they are here, under Bandha,
there will be nine principles.
This Jiva, or soul, has eight natural qualities

which are not found in other substances; they are—
1. Unlimited knowledge (jnina);
2. Unlimited undifferentiated knowledge (dar-
sana); '

3. Freedom from pain and pleasure (avyAbadha);

4. Right knowledge, and right conviction,
(Samyaktva);

5. Eternal life (akshava-sthiti);

6. Formlessness (arupi);

7. Equality of status, 7. e. neither high-born nor

low-born (aguru-laghu);

8. Infinite capacities of activity (Virya).

The quaiities of the soul are infinite or innumer-
“able, but only these eight are mentioned here.

The Karmas are also matter.

They bind the soul and hide all its gunas or
qualities.  Under the bondage of the Karmas the
soul has forgotten ifself, and often thinks itself
different from what it is. Such a soul is ealled
Bahir-Atma. These Karmas are of eight kinds:—
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1. Knowledge-obscuring Karma (jnindvaraniya

Karma);

2. That force (Karma) which is in us which
obscures undifferentiated cognition (darsaniivaraniya-
Karma);

3. The third is that force in us which results in
the feeling of either pleasure or pain (vedaniya-
Karma); it abscures the bliss-nature;

4. The fourth is that force (Karma) in us which
obstructs the formation of right belief and right

‘conduct, etc. (Mohaniya-Karma);

5. The fifth is the foree in us which determines
the duration of any particular life-period in the
embodied state; it prevents the continuity of the state
of life (Ayuh-Karma);

6. The sixth is that Karma,; ore force, in us
which gives us the various factors of our objective
personality, and obscures the nature of the soul which
is to be without bodily form (Néma-Karma);

7. The seventh is that Karma, or force, in the
living being which brings it to particular family,
surroundings, whether high or low; it obstructs the

equality of the status (Gotra-Karma);
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*
—

8. The eighth is a force in the living being which
acts as an obstacle to doing something good, giving,
enjoving good things, ete, when there is the dosire
to doso (Antarfiya-Karma.)

Life and death are nothing but the ending of one
Ayu Karma and-beginning of another. When one
Ayu Karma of a certain living being is over its soul
leaves the body, and the living being is said to be
dead. The soul enters another body and this is
called birth. Thus the soul under the bondage of the
Karmas goes on moving from body to body, till the
moment comes when it shakes off all its Karmas,
and recovering all its gunas (qualities) becomes a JJin,
an Arhat, obtains Moksha, and finds eternal bliss in
its own self. '

Readers, the whole above-mentioned philosophy
of Jainism depends upon the soiution of the mysteri-
ous puzzle, the mysterious enigma, what is I? What
is this word? Whence have I come? Where shall I
g0? What is the end of all these things? This problem
has been solved by different Great Men in different
countries, in different times, in different ways. No
two solutions seem to be the same. This leads to
the variety of heliefs and religions.

17



TraE ORIGIN OF JAINIZM. 123

.

The Jain Tirthankaras,™ the Kshatriva-Rishis of
ancient times, have also solved this question in the
manner above mentioned. They too have made an
answer to the question. “What is 1?7 “What is
this world?”  They too have told us that the soul is
eternal, the karmas are eterna'l, the ,world is cternal.
There is no creator. There is no destrover.  Ax the
soul sows so does it reap.

Our fate depends upon ourselves. And, this
solution of the Tirthankaras appears to me one of
the noblest.

.

This seems to me to he full of the highest moral
virtue. IFor why should we make our leaven depend
upon the worship of God or His sons and deputies?
Why should we not make it depend upon our own
actions? That God must be a peculiar God who ix
pleased only with our worshipping Him. We also
do not accept God as a judge of our actions, for this
gives rise to many objections, and places God in a
very awkward position.  We, Jains, entertain the
highest ideal of God as Sarvajna, eternal, all Dlixs-
ful, &ec.

* 77 -
Vide, Achiranga sutra, Book I, lecture 1. losson |,
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We do not regard him as acceptor of flattery, a
being killing one aud saving another, a being admin-
istering justice despotically in proportion to the
amount of flattery and worship. We do not admit
him as a judge of our actions. Our God is the high-
est being, the highest standard for our copy, the
highest ideal for our imitation. We recognise man’s
soul God in man. Those men greatly err who call
us Nastikas, as T have shown in Book I. Certainly
they are wrong, totally wrong. We are not Nastikas.
We Dbelieve in God.  Only our notion of God is dift-
crent from that of others. T have said before that
the mysterious puzzle, what is 12 What ix this world?
has been differently solved by different Great Men,
in different ages, in different climates. The notions
of God are also different. Some represent Him as
a creator, destroyer and preserver, some say that He
judges us only by our faith in His sons and deputies,
some say that he judges us in proportion to our wor-
ship of Him. Some give one definition of Him and
some another,

We have our own definition. We say that He

is neither a creator, destroyer and preserver, nor
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has He sons and deputies. He ix almighty, eternal,
omniscient, and has infinite Gunas (qualities). He
is the divine soul. We press upon cach man
his own importance.  If every one of us were
to realize what he really iz and to act up to it,
just see, what should have his actions been. Thus
we believe in God.  Only our notion of Him is diff-
erent. We give the lie to those men who call us
Nuastikas.  We Delieve in God.  Readers, may [ not
also ask you in one word if those men do not err who
say that the Jains have no philosoply.  Have we no
philosophy?

Is the above one no philosophy?  However, read
Madhava’s Sar a-Darshana-Sanigraha, and he will

tell you if the Jains have no philosophy.

TWELVE BHAVANAS,
VERY Juin is enjoined to meditate upon the
following twelye Sﬁbjects. These  are
called the twelve Bhavands or Anupre-
kshas—agasr.

1. There is nothing unchangeable in this world.
Bvery thing is subject to alteration. I should not,
therefore, pay much importance to it, and should
regard it transitory,
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This is called Anitya Anupreksha [ =faer T,
2. There is none in this world to help 'me in -

affliction or at the time of death. I must reap as

I have sown.

Thix is called Asharana Anupreksha [T =gaT).

3. I have in past lives suffered troubles as a

man, a deva, a narki, or a triyanch. I must now
make attempt to free myself trom them. This is

called Sansdra Anupreksha [FH€ TZIRT.

4. T am alone in this world. This is called
Ekatva Anupreksha [T#a Sgar].

5. All these things of the world are separate
from me.  This is called Anyatva-Anupreksha
(=@ =g

6. What pride should I take in this body which
is full of dirty things.  This iscalled Ashuchi Anupre-
ksha [ =g I,

7. I zhould think of those thoughts, words, and
actions that give rise to fresh karmas.  This is called
Ashrava-Anupreksha [Hrq Zgar].

8. I should adopt such measures as may prevent
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fresh Karmas from binding my soul in future.
This is called Sambhara Anupreksha [Hﬁff Wﬁﬁiﬂ]

9. T should adopt such measures as may help me
to shake off my past Karmas.  "Chis is called Nirjard-
Aunupreksha [f4507 7937

10. I should think over this world.  What does
it consist of? What are the Dravyas (substances)?
What are the Tattvas, &c? This is called Loka
Anupreksha [@r® =g ].

11. In this world all things are casy of acquisition
except the Ratna Trayi Dharma. This is called
Bodha-Durlabha Anupreksha ['équgéq AT

12. Ratna Trayi Dharma ix the true source of
happiness in this world. This is called Dharma-

Anupreksha [a+d =),
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AHINSA PARAMO DHARMAHA.

of mine. Tt is a mattor of great pride to

me who being a Kshatriya by caste has
not only become a Swetamber~Sthanakwasl
Jaini inall respecfs, but over and above it a 8. $.
Jain Sadhu (Monk). Jain religion, T dare say, will
lead me to the eternal home of bliss.

Would that other religions should have been on
the lines of Jainism. T earnestly desire that people
would take measures to save the lives of the poor
dumb creatures such as cow, ox, goat &e., which
are daily slaughtered to feed the meat-caters. Tt is
my heart-felt craving that those who are given to
hunting the helpless deer, peacock &e., would eeaxe
to do so. And that every one would make his rule
to pursuade people not to killanimals on the decasions

of Dushehra and other such festivals.

Alas!!! a good number of goats, &e. is killed
for the sake of sacrifice offerings. I assure vou,
gentlemen,  that if the slaughtering of animals will
continue on this score, time will soon come when we

the Hindus whose back bone of strength is milk and



Tir ORIGIN OF JAINISM, 129

butter and who abstain from meat, will turn weak
and sapless,

Consider a little. Compare the rates of butter and
and milk of these days with those of a few vears
back., A great ditference comes to light. Tor this
reason we shall put a stop to animal killing which
(animalz) will, in turn, be inwardly thankful to us
for their lives,

Even if we let our self-interest alone, we should
save their lives for the sake of mercy.

O good men, be merciful to the poor creatures,

How cruclly are they put to death for no fault of
their own.

To day, there is a goat, a sheep, or a cow.

To-morrow it is no more.  Where have they gone?

They are in the stomach of meat-ecaters.

Their lives are destroyed for the sake of flesh-eat-
ers, who simply to gratify their desires expose lives
of others to rizk and danger.

The cows which have been slaughtered would
have been a source of great useto many. Dear

readers, do vou think that the poor animals do not
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feel it fearfully that they shall be killed to-morrow?

Do you believe that the animals are unaware that
their end is near and that they shall not be any more
te-morrow.

Docs not the cruel and tyrant killer know that
life is dear to all and that they all flee from death
and danger?

O mercy! O mercy!! O merey!!!

I appeal for the sake of mercy and mercy alone.

If we have something like mercy in our natare,
let us take the side of the poor animals. See in
England A. F. Hills Esqr., D. L., and other gentle-
men like Prof. Mayor and Dr. Josiah oldfield have
been leading on a movement whose sole object is to
save slaughter and to spread Vegetarianism.

Let us have an Indian Vegetarian Federal Union
and let us save.

“The lamb thy riot dooms to Dbleed to day,
Had he thy reason, would he skip and play?

Pleased to the last, he crops the flow’ry foor.
And licks the hand just raised to shed his blood”

Gentlemen, remember we are Hindus, We are

13
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the descendants of those Hindus who were Hindus
by deeds or from whom hin or hinsa was du or dur,
i.e., away; (hin=hinsa and du=dur, i. e., away).
Indeed all were not Hindus who lived on the banks
of the Indus. Hindus were those who refrained
from killing living creatures. Let us see distinctly
the explanation of the word Hindu. It is only they
who under the control of sense of taste say, that

they were the Hindus alone who lived on the banks
of the Indus. We, Jains, call Hindus those from
whom hin or hinsa is du or dur, i. e. away. O!
gentlemen, are we not correct? (ertainly we are,

Mercy says we are correct. Animals cry we are
correct.  Let us be what we are,

Let us not pretend to be what we are not. Come
let us be true Jains or Hindus. Both are the same
in the sense of the word Hindu. Let us propagate
‘the religion of merey. We must not confine our
efforts to India alone, but go abroad to sow the seeds
of merey as is well and befittingly said by Maharaj
Asoka “Ahinsa Paramo Dhavma”’—

Do not kill any living being.

Do not injure or trouble others.

This is the highest form of religion.



132 Tur OmEIN oF JAINISM,

These words onght to be inseribed on rocks and
pillars in golden letters that noanimal should be
killed for any purpose whatever.
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PATTAVALE.

J\/VWJuvvv\/uv\/v\/\/w\/v\/v\/v\/vv\/\/v

» -%@32@%-1
From §RI RISHIBHA DEVA J[, who was
the Ist Tirthankara to the day, we give

here our pure Pattavali in Sanskrit:-

A, EIEEEHIF{
att:nraanaar g7
99 I dF ([gWT
EucRtEpiceiC U]
G SHIH FASHA
T AT
Arg giwa FreEi
57 99 I29F: (R0
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Q1 T TAG AT,
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TATSAFAGAT:

AT A g g0
v ArAsRERESRAT

MUIERCIRES O EE
TR GiAr qi9

JATAT T FIEENSN
FFIATNEATIA

AFAT gAgaa:
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3 Aager: dfrarfl e /e
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CONGRATULATION.

~Vreeas» ¥

heartly congratulate S, S JAIN
MUNI SRI PREM CHAND JI,
= (late name NANAK CHAND,) for
the work,which he has rendered. He was
born at failkoat in one of the noble
families, Kshtriya by caste. Previous
to assumption of asceticism his name
was NANAK CHAND. He studied up to
IInd Middle at Lahore. Afterwards
owing to the death of his mother, he
came to Jammu with his uncle (masar)
and studied there up to the Matricula-
tion Standard. He also cntinued his
studies as a private student.

Being disgusted with the world, he
practised upon Birti (position) for nearly
eight months as a trial.

Afterwards, he expressed his greet
desire for preparatory penance before
SRI SWAMI UDE CHAND Jl.

In short, Wedncsday, 2nd Feburary,
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1913, was appointed for preparatory
ceremony at Maler-Kotla State.

Just before adopting Sadhu position
(Muni Briti) on the same day, he delive-
red a convincing lecture in the presence
of nearly 2000 persons,showing in a for-
cible line:=

“This world is full of miseries, and is
momentary like a smell of flower and a
buble in an ocean.

This world is without a real hapi-
nesses. One who is born shall certainly
die away. A poet also says:-

‘The momentary glories waste.

The short-lived beauties die away’

Quite alone have we come here (in
this world) and alone shall we go.

No one will go withus. We will leave
here what is worldly, viz, son, wife,
houses. Pride not yourself, my dear,
upon the beauty of body, it is vain and
mortal, aspire to the beauty of soul and
piety, which shall never wither, Keep
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in mind, ‘as we sow, so shall we reap’

No one can save us from the jaws of
death. No one can relieve us from the
pangs of disease.

When we fall ill, our mother, sister,
and brother, look at our face but can
do nothing.

Only Dharma [good actions] shall go
with us. It will be our support at the
time of death. Our own self is the doer
and undoer of migery and happiness;
our own self is our friend and fce, accor-
ding as we act well or badly’’

That scene wasaxtraordinarily wor=
th seeing. Saying so, he adopted Sad-
hu position and became the disciple of
Sri Swami Ude Chand Ji (Gani).

The preparatory ceremony was cele-
brated with great pomp and show.

FATY RAM JARNE,
JIONT SECRETARY,
S.S. JAIN SABHA,
LUDHIANA,
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Mans-Bhakshan Nished part Ist
and 2o0d (in Urdu) by PREM
CHAND JAIN MUNI late name
(NANAK CHAND).

These tracts contain conyincing
rational proofs and religious quo-
tations taken from sacred books
of all sects and communities to
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|, and 11

B. DHUMI RAM JAINI,
B.A,S.A V.
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OM.

IMPORTANT NOTICE.
MR!T NAITRAHJAN is a specific for all kinds

of Eye Diseases. Its efficacy has been tried
by Doctors and Physicians on hundreds of patients
suffering from GRANULARLIDS CATRACT OPA-
CITY OF CORNEA and the FALLING OF HAIR.

Charitable persons have used it to relieve the
suffering poor. It is a necessary for every home.

Price 1 tola Rs. 2/- 4 tola Rs. 1/- } tola As.-[8/-

Amrit Duréb is the surest remedy for IMPO-
TENCY EMISSIONS PALPITATION OF HEART
WEAKNESS and GENERAL DEBILITY. A few

days use will convince you of its worth prices:—
One Bottle Rs. 1/-. Half Bottle As. -[9/-
" All orders should be addressed to:—

S. R. SHARMA, Nedical Hall,
P. SRl RAM, Mecdical Practitioner,

| LUDHIANA.
TRUE COPIES

AMBIT NAITARA ANJANA.

I was suffering from granulids and the falling of
hair into the eyes. Pandit Sri Ram asked me to
give a trial to his—Amrit Naitranjan and T used’



it for about two months, During this period two or
three hair that fell into my eves were taken out.
Ever since T have had no complaint of the kind. My
eyes have been also partly relieved of granulids
which were of a very long standing. T conmatulate
Pandit Sri Ram on” such a useful ploductlon and
recommend it to the appreciation of the public.

(Sd.) AMIR CHAND, B.A., L.L.B.
Science Master, Arva High School,
LUDHIANA.

My Drar Dr. Srr Rawm Ji,

I am very glad to say that your Amrit Naitra
Anjan proved to me most useful in my case when I
was suffering from acute pain of granulids and sty.

Sd.  B. DILA RAM, B.A.v 1.8,
Pleader Ludhiana.

I have tried Pundit Sri Ram’s Surma on a few
cases. It is most useful for granularlids and opacity
of the cornca.

Sd.  Dr. UDHAT BHAN,
Asstt, Surgeon Ludhiana.

I certify that 1 have tested and experienced the
the Surma of Pandit Sri Ram of Ludhiana and found
it very efficacious and curing chronic granulids opacity
of cornea and Pterysium.

Sd. Dr. MAYA DASS,
N. W. RamLway,

Ferozpore city.
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