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AUTHORS PREFACE
(lo Hne Gujarali origina“

All students of Gujarati literature now accept that Jain

Sadhus have played the greatest part in serving the cause of
Gujarati literature; but it is, as yet, imperfectly recognised that the
Jain Sadhus have played an equally prominent part in the service
of the country also, Jain monks like the great Hemachandracharya
had devoted their whole lives in furthering the good of the
country. These Jain monks believed that there was the same
advantage in preaching to a king as was in preaching to lacs of
other people; for with the favour and sympathy of the kings they
were able to render great services to the cause of the country,

Hirvijaysuri, who is the hero of this work, was one of
those Jain monks who rendered signal service to the furtherance
of our country's good. He took grea: pains not only to further
the cause of the Jain community but also to save the country of
Gujarat as a whole from great calamities. His services are not
known to most of us. To get the Jijia tax removed, to secure the
release of war prisoners and to pursuade the king not to take the
wealth of heirless dead persons, were actions which benefited not
only the Jain community, but the whole country. To secure total
prohibition of killing cows, bulls, buffaloes, of hunting innocent
animals like deer and of animal-killing on the whole for six months
in a year, were actions which benefited the whole nation. All
this was done by Hirvijaysuri. 1t is the main object of this
book toacquaint the readers with the life of such a benevolent soul,

I was prompted to take up the study of this subject after I
read ' Akbar ' by Vincent Smith. I then thought of writing a
life of the great Saint both from the historical and religious view-



(2)

point. I then started collecting materials for the subject; and
though it took abnormally long to write out the book, the result of
my studies is now before the reader.

I have taken particular care to mention only those events of
the Saint's life which can be proved historically. I have included
only those incidents which are attested both by the Jain and the
non-Jain writers, This contact between the Jain saints and the
Mogul Emperors had not stopped at Akbar; it continued in the
days of Jehangir, Shahajahan, Muradbaksha, Aurangzeb and
Azamshah, These Emperors had issued several farmans. Most
of them are already published. I, however, was fortunate to come
across six new farmans, out of which I have appended to this
volume five farmans, with their English translation; the sixth being

completely unreadable had to be omitted.

I was not able to get any portrait of the Saint Hirvijaysuri.
But during my itinerary I had once seen an image of the Saint, at
Mahuva in Kathiawad. Iprefix a photogravure of this image to
this book. The image has a short inscription below it, which
reads thus:

(a3 Tt st smETrafia & B Ay gfy ¢ 3
e ety are=g oft, quT () wist awam sfdcwata ot
qfa: 1. 9. awe (2) stfasadaafifia:

This shows thatin the second year after the Saint Hirvijay-
suri passed away, a Jain named Pauma and his wife Panchj
residents of Khambhat, had established the image and itg insta-’
llation-ceremony was performed by Vijaysensuri.

There are two more pictures reproduced here
-one of Ak
and another of Abul Fazl. Both these were sent to my revell'z:lcllr

Guru Vijaydharmasuri, by Dr. F. W. Thoma :
thank him heartily, S, for which I have to

In preparing this work I have derived

In ng tl valuable hel
Mumra] Indra}v1]ay]1. I cannot thank him enough, for vvim%utfr?zg
sincere help it would have been impossible to write :his book
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EXTRACTS FROM THE FOREWORD
(TO THE GUJARAT! ORIGINAL)

BY

K. M. MUNSHI.

This is a very praiseworthy attempt, as it represents the

heavy task of bringing out the history of Gujarat, which lies
embeded in the numerous Jain works that have come to light.
Midaeval history of Gujarat depends upon the Jain works, for it
is mostly there that the history of that period isto be found.

In this work Muni Vidyavijay has undertaken to depict the
history of the life and times of that great Jain mouk who had
made the great Akbar his pupil. Inso doing he has spared no
pains. Always keeping the historical vtewpoint before himself,
he hasutilised other historical sources also. He has investigated
the truth with the viewpoint of an impartial historian. This book,
therefore, has become mostly historical. The author himself is a
Jain monk. The hero of the work was a great Jain monk. His
materials were mostly embeded in the ancient Jain literature.
Seeing all this, we cannot sufficiently congratulate the Muniji on
his achievement.

This subject has been easy to handle after ' The Akbar'’
of Mr. Vincent Smith was written. But in writing this work
our author has mostly utilised the following works :-
Vijayprashastikavya of Hemavijay, Hirsaubhagyakavya of
Devavimal and Hirvijaysuriras of Kavi  Rishabhadas.
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Thus where Smith only showed the way, Vidyavijayji has
undertaken to give full details.

It is practically impossible to reconstruct history from
ancient Jain poems, for they are mostly partial and unreliable,
They are eomposed by staunch Jain Sadhus, with the avowed
object of furthering the glory of Jain religion. Therefore, in
order to find out their historical value, we should consider these
characteristics :—

(1) the farther a writer is removed from the times of his
hero, the less reliable his information is likely to be.

(2) Those matters which glorify the Jain religion and
community are mostly exaggerated. Therefore they
need corroboration from independent reliable sources.

(3) If there are any matters which belittle the Jain religion
itself, then they are likely to be true.

(4) Pattavalis ( geneologies ) and dates given by these Jain
monks seem to be mostly correct.

Out of the authors of the three chief works on which our
author has relied, the author of the first work ( Hemavijay ) had
accompanied Hirvijaysuri to the court of Akbar. So he was his
contemporary and an eye-witness of all that happened at Akbar's
court, Both Devavimal and Rishabhadas were pupils of
Hirvijaysuri's pupils. Thus they were removed only by one
degree from the hero of our work. Moreover other works on
which our author has relied are not much removed from
Akbar's times.

Moreover it has been possible for our author to consult
independent works which corroborate the Jain works consulted
by him. These  independent works include Ain=i-
Akbari, farmans, etc. And because our work satisfies

both these requisites so well, the history found in it is true
and impartial.
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On the whole this work is a valuable addition to the few
historical works written in Gujarati language. Poverty of our
literature in this direction is pitiable; and the indifference to it
is regretable. Under these circumstances, the author deserves
all our congratulations for writing such a work.



PUBLISHER'S NOTE

( for the English edition )

Ht gives us really great pleasure to publish this English
adaptation of * Sureeshwar ane Samrat, ' the Gujarati and Hindi
edition of which each ran into two editions, which acquired a
high place in Gujarati and Hindi literature, for which the best
Cujarati and Hindi scholars expressed high opinions, which
proved popular and which is considered to be the most authentic
work on the history of Akbar. As the English translation of the
original Gujarati preface by the author Muniraj Shree Vidyavijayiji
and of the foreword by the well-known Gujarati scholar Mr.
Kanaiyalal Maneklal Munshi has been given at the beginning of
this English edition, nothing remains to be written by us in that
connection.

However in regard to this book we have to sincerely thank
Mr. Dolarrai Rangildas Mankad, the well-known Gujarati scholar
and a Professor at the Sindh College, who has been instrumental
in making this English edition see the light of the day. He has
taken great pains in epitomizing the original Cujarati book,
using full discretion and discrimination in culling important and
relevant portions from the bulky Cujarati edition and arranging
them so as to produce coherent material that supplies happy
reading.

The manuscript of this English adaptation was ready with us
for a considerably long time; but in the absence of favourable
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Sheth Chandulal Chamanlal. Mrs. Manibahen alias Mukiabahen

1. SHETH CHANDULAL CHAMANLAL—the late lamented and
revered father of Sheth Kantilal who has contributed liberally
towards the expenses of this publication. [ The late Sheth
Chandulal came of the high family of the Nagarsheth of
Ahmedabad and eked out his living by sheer self-reliance and
self-effort. He was straightforward and veracious in his
business dealings and was for some time President of the
Ahmedabad Share Bazaar. He preferred anonymous charities
to public ones and was a friend indeed to many a friend in
need. It was he who initiated the establishment of many of
the well-known mills of Ahmedabad. ]

2.Mrs. MANIBAHEN alias MUKTABAHEN— the revered
mother of Sheth Kantilal Chandulal who has contributed liberally
towards the expenses of this publication.



SHETH KANTILAL CHANDULAL, the magnanimous and
philan- thropic businessman of Ahmedabad, whose love of
literature has resulted in a decent donation towards the

printing of this book.
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circumstances the question of its publication had to be put off
till now. Some time ago His Highness Shree Vijayrajji Saheb
Eahadur, the present Maharao of Cutch, and his able Minister of
Education Mr. J. Smith Saheb, who look to Muniraj Shree Vidyavi-
jayji with devotion and love, sanctioned the payment from the
State Treasury of a certain amount by way of monetary help, in
case this work was published. On even a little monetary help
having thus been available, it was possible for us to undertake
the publication of this work atan early date. Hence we have to
sincerely thank His Highness Shree Vijayrajji Saheb Bahadur, the
Maharao of Cutch, and his Minister of Education Mr. J. Smith
Saheb in this connection,

Moreover we have to sincerely thank Mr. Bharatram
Bhanusukhram Mehta, the well-known Gujarati philologist of Baroda,
a compiler of the “Modern Gujarati-English Dictionary'" and author
of several Gujarati works, for preparing the English translation
of those portions of the original Gujsrati book that were left
out in the beginning, for carefully correcting the proofs of this
book and for attending to several minor details in connection with
the printing and publication of this book.

We have also to sincerely thank Mr. Gokaldas D. Raichura,
the proprietor of the * Shree Raichura Golden Jubilee Printing
Works, "' and Mr. Durlabhdas D. Vithalani, the Manager of the
Press, to whom goes the entire credit for the neat printing and
nice get-up of this book.

Lastly we have to sincerely thank Sheth Kantilal Chandulal,
the reputed businessman of Ahmedabad, who has a love for
literature, for his generosity in undertaking to bear all the
expenses over and above those covered by the aforesaid monetary
help promised by the Culch State. Had this pecuniary help not
come forward from this generous gentleman during the present
abnormal times involving unusually high costs of paper, etc.,
there is no knowing as to when this nice work could have seen
the light of the day.

What more can we have to say except to thank those who have
thus co-operated with us in the publication of this English edition ?

Dated 1-8-1943. PUBLISHER.,
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Originally written in  Gujarati
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A MONK AND A MONARCH

e =

CHAPTER FIRST
GENERAL CONDITIONS

This world is changing. There is not a single thing existing
which has always remained in the same condition. Rise and fall
come to every man, to every city and to every country. Therefore
it is no wonder if India too has experienced ups and downs.

Alexander the Creat had found Astronomers, Physici-
ans, Fortune—tellers,  Architects, Ascetics, Philosophers,
Minerologists, Chemists, Dramatists, Poets, Agriculturists,
Moralists, Politicians, Heroes and Merchants the like of whom he
had not seen elsewhere in his vast expeditions. India was then
matchless. Bankimchandra Lahiri, in his “Samrat Akabar" says:

TR gfeww @, &, Ju, aw wyiv sfm | e
guferg FRIT THAY IO TS | TEAER g9 SRT An
€T | TER UETS Y4anFAT, Y% %S, T g it gv5e
A s FT | EFurmg T fRaT o foe !

( Indian clay produces gold, silver, copper, pear], etc. The
world—famous Kohi-noor was produced in India. Trees of this
land are firm like iron. Its mountains yield marble, oceans pearls,
trees sandals and flowers fragrance. What is wanting in India~
gold--producing country ? )

The famous traveller Al-Beruni also, in his description of
Cujarat, speaks of 70 varieties of roses growing during the
four seasons of the year as also of vines yielding two crops
every year. He also speaks very highly of the fertility of the
soil, which yielded such cotton-—-plants as compared favourably
with the 'willows' and 'planes' of the western countries. He
asserts that each plant yielded crop continuously for ten years,
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Does this description of India's fertility not corroborate
Bankimchandra's statement ?

History, as gathered from the ancient monuments found at
Muttra, Shravasti, Rajgraha, Soparaka, Sarnath, Taxilla, Madhyamika,
Amaravati, Sthambhatirtha, Bhinnamal, Kaushambi, Vaishali, Anahi-
llavad, Pratisthan, Kashi, Ayodhya, Girinagar, Broach, Chandravati
and Nepal, bears an authoritative witness to the fact that the great
Hindu and Jain kings of India like Chandragupta, Ashoka, Samprati,
Vikramaditya, Toramana, Shri Harsha, Shrenika, Konika, Chandra
Pradyota, Allata, Ama, Shiladilya, Kakkuka Pratihar, Vanaraj,
Siddharaj and Kumarpala had not only preserved the prosperity
of India but had also spread its fame in all the ten quarters outside
India. They had enabled the Indian Nation to preserve and
respect their different religions and thus to bind them with the
common tie of love.

People had no anxiety about the security of their life and
property. They were free from all kinds of addictions. Their
trade relations were based on mutual confidence. This testifies
to their honesty and sense of justice. Foreign travellers have
freely praised this excellent quality of Indian People.

Al-Idrasi-Abdullah Muhammad, who flourished in the 11th
century A. D., writes in his “Nujhatul Mushtakfi ikhtirakul afak’’ :

“Indian people are by nature just, and therefore they are never
backward in their works. Their confiding nature, honesty, and
veracity are quite well known. In fact they are so famous for
these qualities that people from all quarters are drawn to this
country. Therefore this country is very prosperous. "

Kings were ready to win over the love of their peoples.
Kings refrained from killing animals and they forced the people
to do so. Most of the kings had forbidden hunting, ammal-killing
and such other violences. King Ashoka had issued an order
prohibiting all from criticising one another's religion. Who is
unaware of the all-round prosperity of India in Vikramaditya's
times? Literature, Arts and Science spread in this king's
days. The world-famous authors like Siddhasena Divakar and Kali-
das flourished in his reign. Painting and Architecture as also
Music, Mathematics and Astrology spread far and wide in his days.
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Even in Shri Harsha's days Indians were enjoying peace and
plenty. This king used to give away his entire treasure in charity
at Prayaga every fifth year. It was the sixth day of Shri Harsha's
charity at Prayaga when the Chinese traveller Huen Tsiang came to
India. Huen Tsiang was with the king at Prayaga. Five lacs of men
had gathered at Frayaga including twenty kings. For 75 days
officials were engaged in giving all the hoardings of the last five
years in charity. The king gave away all his wealth, even his

ornaments, pearl-necklaces, crowns, etc. He also had prohibited
all animal-killing in his reign.

King Samprati was a Jain and had achieved a measure of
success in spreading Jainism even outside India. Kings Shrenika,
Konika and Chandra Pradyota, who were great devotees of Lord
Mahavir, had done their best to glorify Jainism. Kings
Ama and Shiladitya had preserved the greatness of Jainism, and
the cause of non-killing championed by Vanaraj, Siddharaj and
Kumarapala is known to all. Even ministers like Shakadala,
Vimala, Udayana, Vagbhatta, Vastupala and Karmachandra were
very famous as the champions of Jain religion.

Similarly there have been very able Jain scholars and
teachers. Shri Bhadrabahuswami, who preached to the great
Chandragupta Maurya, Umasvati Vachak, the author of 530 works,
Haribhadrasuri, the author of 1444 works, Ratnaprabhasuri, who turn-
ed thousands of Kshatriyas into Oshvals, Kalikacharya, who deposed
the unjust Gardabhilla and started an era, Bappabhatti, who earned
great honour as the Guru of Amaraja, Udyotanasuri, the author of
“Kuvalayamala", the great Siddharshi, the author of the matchless
story ' Upamitibhavaprapanchakatha ' in Sanskrit, Yashobhadra-
suri, who was a mine of miraculous lores, Mallavadi, the great
logician, Maladhari Hemachandra, the great commentator,
Vadidevasuri, the matchless debator of Siddharaja's court, and the
omniscient Hemachandracharya, who preached to the great king
Kumarapal, established the principle of non—killing in eighteen
countries and was the composer of three and a half crores of
verses—all these flourished in India. Moreover great millionaires
like Pethadsha, Zanzan, Zaghdusha, Jagsinh, Bhimashah, Javad,
Bhavad, Sarang, Samarasha, Karmasha, and Khema Hadalia had spent
not millions but billions in decorating India with Jain temples, in
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preserving the architectural art and in helping the community at
large. Similarly India has produced Jain poets like Dhanpal, Asad,
Vastupal, Yashahpal, Yashashchandra, Vijaypala, Shripala, Padma-
nanda, and Rishabhdas.

All this shows the all-round prosperity and advancement of
India in those days. Indian people had shown their heroism both
in ' action’ (s# ) and ‘religion’ (a®).

But bad days came to India alsc. Even before the time
when our story begins, Pathans had started.to molest India with
their lust for India's wealth. They were fanatic people. Indians
had only two options—either to accept Islam or to die, These
Pathans molested Indians in various ways. They used to kill
innocent people. They used to peel off the skin of living Indian
kings. They used to torturously kill the besieged men, women and
children, They also used to break the idols of Indian Gods
and often used to tie their pieces together with pieces of flesh at
the neck of Indians. Bankimchandra has well remarked:—

" India was reduced to a cemetery-ground by the molestation
of the Pathans, The garden of literature, which was always fresh
with the beauty and fragrance of new flowers, was dried up.
Patriotism, selfless work, knowledge and religion—all these
vanished from India. The whole country was covered by the
black shadow of grief and lack of enthusiasm. "’

To add to these terrors of Pathans, Taimur Lane of Samarkand
was attracted by the wealth of India in the end of the 14th century.
He invaded India and added to the woes of the Indians by loots,
burning of cities, violation of women's chastity and general
massacre. Only at Delhi he killed one lac of men. This molestation
continued throughout the 15th century.

Even in the 16th century Muslim invaders carried on their
tyrrany. But in those days inspite of foreign attacks and molestation,
philosophical conception and pride for the race remained intact,
Moreover India was still a very wealthy country, inspite of
thoughtless loots by the foreign invaders, It is said that when in
1014 A. D. Mahmud Gazni captured the castle of Kangra, he
obtained countless wealth, including a silver bungalow which was
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90 ‘% 45 ': It was a folding house and could be erected like a
tent at will. In spite of such loots, India was fabulously rich in
those days. Not to talk of the whole of India, only in Cujarat,

there were extremely prosperous cities like Khambhat, Patan,
Palanpur, Surat, and others.

It was at this time that Babar, a descendent of Taimur Lane,
after several attacks, defeated and annihilated the much—hated
Pathans and established his own kingdom. But in the days of
Babar, there was no peace in India. For India troublous days
continued. Moguls and Rajputs were continually fighting; there
were plunderings and lootings due to a state of almost universal
anarchy; provincial Muslim governors used to tyranise the people
under their charge; there were very heavy taxes like the pilgrim's
tax and the Jijia tax; punishment even for insignificant offences
was very cruel. Under such circumstances, how can there be
peace and tranquility in India ? Even the life of and the property
of the people were in constant danger.

Jijia tax, of which we spoke above, was no ordinary tax.
Some scholars believe that this tax was imposed by Kasim in the
oth century. He first forced the Indians to accept Islam. Indians
had preserved their religion by paying huge sums of money.
The amount which was paid for the preservation and protection of
religion was called Jijia. Later on, it was so ordained that
whatever was the saving of a Hindu, after defraying the expenses
of his daily necessaries, was to be paid to the state as Jijia tax. In
the words of Firasta, the main idea at the back of this tax was to
inflict a death-like sentence. But the Hindus protected their
religion even by paying such an extreme penalty. And it was not
that the levying of this tax lasted for a short time. Khalif Umar had
resolved to levy this tax in three parts. He levied 12, 24, or 48
darhams annually per man. In the 14th and 15th centuries, Firoz-
shah Taghlakh had resolved to levy 10, 20, and 40 tanks per man
annually as Jijia. And this Jijia continued even in the 16th century.

At this time the conditions in Gujarat were extremely bad.
Muslim governors of Gujarat knew nothing but tyrrany. There was
no law. Their will was the law. The whole nation was crying

for a saviour.
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Here we should mention one other thing also. The:welfare of
a:country depends as much on a good king as on good religious
and social leaders and preachers. Jain monks had been signally
successful in their duty of guiding both the people
and the king properly. We have already mentioned the
earlier Jain monks of this nature. Moreover Jain monks like
Jinasinhasuri, Jinadevasuri and Ratnashekharasuri had won over
the hearts of the most cruel and tyrranous kings like Muhammad
Taghlakh, Firozshah, Allauddin and Aurangzeb.

But even this Jain religion had become a prey to the demo-
ralising effects of the times. At that time, neither was Sangha
properly firmly constituted nor was any one person able to
wield a firm influence on the community. Consequently, the Sangha
was disintegrating. New sects were starting one after the other.
In A. D. 1452 a man named Lonka started Lonkamat. He preached
against idol-worship. In A. D. 15C6, a man named Katuk started
Katukmat. In A. D. 1814 Viiaya started Vijayamat. In A. D. 1516,
Parshvachandra started Parshvachandramat, and in A. D. 1546 there
came out a Sudharmamat. Not only did these sects make some
changes in Jain mat, but each one of them tried to establish its
superiority over Jain places of pilgrimage. This would lead to
gradual disintegration of the religion. Therefore, teachers of
various sects once met on the Siddhachal Tirtha and resolved that
the original castle and the temple of Shri Adinath on the Shatrunjaya
Tirtha belonged to the whole Jain Shvetambar community and other
lesser places belonged to different sects. Jain monks deteriorated
in their religious life. They neglected their religious duties,
ideals and practices. Consequently Shravakas lost all trust in
them. Jain religion was fast deteriorating.

If the monks had deteriorated, Shravakas were no better.
They too acted as they liked and no longer respected the
religion. They had become self-willed and proud.

But even in such low times, there were some monks who
were true to their faith. A selfless monk named Anandvimalsuri
had iried his best to resuscitate the temples and the religion.
But his efforts were not crowned with success, because he had
no co-operation. Therefore the country was in great and
urgent need of a great and noble soul, in fact a saviour.



CHAPTER SECOND.

THE MONK,

Such a saviour did come. He was Hirvijaysuri. This noble
soul was born in Palanpur. Palanpur isthat city which was the
birth-place of the great teacher like Somasundarsuri and which
was once foremost in Gujarat in prosperity. Prahladandeva, the
heir-apparent of Parmar king Dharavarshadeva of Chandravat,
had built this city and had established an image of Prahladan
Parshvanath there. Inthe days of Jagachchandrasuri, 16 maunds
of supari ( betelnuts ) and one mudo of rice were offered daily at
this temple. It was in this city that at the house of Kunrashah of
the Oshaval caste and Khimsara family, his wife Nathi gave birth
to a son on Monday, the Sth day of the bright half of Margashirsha
of V.S. 1583 (A.D. 1527 ). This son was named Hirji. He is our
hero ‘Hirvijaysuri. Nathi had three sons and three daughters
before Hirji's birth. The three sons were named Sanghji, Surji and
Shripal, and the daughters were named Rambha, Rani and Vimla.
Hirji, from his very childhood, was bright and of auspicious marks.

Formerly people put their children at an early age to the
school for their training in practical life and under the care of a
religious teacher for their religious training. This is why
Hemachandra was initiated at five, Anandvimalsuri at5, Vijayasensuri,
Vijayadevasuri, Vijayanandsuri, Vijayprabhasuri and Vijayadansuri
at 9, Munisundarsuri and Somasundarsuri at 7. And these children
were handed over to the teacher freely. There was no compulsion,
Such pupils were initiated, not with any selfish motives, but with a
burning desire to do good to the whole universe.

Similarly Kunrashah allowed Hirji, in his fifth year, to go to
the school as well as to religious teachers. Consequently, he
became very clever when he was 12 years of age. Even from
his childhood, there were clear indications of his attitude of

2
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detachment from the world. To accelerate this tendency of h.lS
mind, as it were, both his parents soon died. This made Hirji
determined to renounce the world.

After the death of his parents he was taken by his sisters,
Vimla and Rani, to Patan. At Patan, then, Vijaydansuri, the pupil
of the famous Anandvimalsuri, was present. Hirji used to attend
his discourses, and soon he decided to get himself initiated. He
expressed his wish to his sister, who, finding it difficult to
decide, kept quiet. But Hirji took her silence as consent and
got himself initiated at the hands of Vijaydansuri, on Monday, the
2nd day of the dark half of Kartik, V. S. 1596 ( A.D. 1540).
Along with Hirji, Amipal, Amarsinh ( Amipal's father ), Kapurran
( Amipal's sister ), :Amipal's mother, Dharmashirishi, Rudorishi,
Vijayharsha and Kanakshri were also initiated. Hirji was designat-
ed as Hiraharsha on his initiation.

After initiation Vijaydansuri allowed Hiraharsha to go, for the
study of Nyaya (logic ), to the southern countries, which were
then famous for famous logicians. Hiraharsha, along with
Dharmasagarji and Rajvimal, went to the city of Devagirit and
there studied ‘Chintamani' and other difficult works on logic.
Their expenses at Devagiri were met by a merchant of that
place named Devashishah and his wife Jasmai.

After his return to Patan, Vijaydansuri made him a Pandit at
the place called Nadlai (Marwar ) in A. D. 1551 and in 1552 made
him the Upadhyaya of the Neminath Temple at Nadlai. Along with
him, Dharmasagarji and Rajvimal were made Upadhyayas. Then in
A. D. 1554, Posh, bright half, 5th day, Hiraharsha was made a Suri.
On this occasion Changa Mehta, a descendent of Dhannacha Porval,
the builder of Ranakpur Temple, had celebrated a great festival.

Thus our hero now becomes Hirvijaysuri.

After this, when he returned to Patan, a chief festival ( Pat
mahotsava ) was celebrated, in which Bhanshali Samarath, the
minister of Sherkhan, the provincial governor, had spent untold
wealth. On this occasion the new Guru is offered a seat ona Pat
(raised seat ) and his own Guru first bows down to him, indicating
that he has now become equal to him in all respects.
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Twelve years after he was made a Suri, his teacher
Vijaydansuri left his temporal body on the 12th day, bright half,
Vaishakh, A. D. 1566. Thereafter Hirvijaysuri became the head of
the whole community ( Sangha ) at Patan.

We have already shown that in the 16th century there was
complete anarchy all over Gujarat. Consequently the local
governors molested the people in all manners. There was no law,
and the governors tyrranised the people in any manner they liked.
Even Hirvijaysuri was molested very often even without any
offence. We shall narrate here some incidents of this molestation.

Once Hirvijaysuri came to Khambhat. A rich merchant named
Ratnapal Dosi lived there. He had a wife named Thakan. They
had a three years old son named Ramji, who was suffering from a
terrible disease. Ratnapal once told Suri that if his son got well he
would hand him over to the Suri for initiation.

After some days the Suri went away from’Khambhat. The boy
was gradually cured of all disease. When the boy was eight years
old, the Suri once again came to Khambhat and asked for the
initiation of the boy. But Ratnapal and his family did not
like the idea and began to raise objections. The Suridid not
press the point. This Ramji had a sister named Aja. Her
father-in-law named Hardas went to Shitabkhan,? the then
governor of Khambha!, and said “ Hirvijaysuri wishes to
make a small boy of eight years a Sadhu. He should be stopped."
The governor soon issued a warrant to arrest the Suri. The Suri,
therefore, had to hide himself in a secret place for twenty—
three days.

In A. D. 1574 when Hirvijaysuri was in Borsad, Jagmal Rishi,
a pupil of Karna Rishi, came to him with a complaint that his Guru
did not give him the sacred book. The Suri told him that perhaps
he was not fit for it. But the pupil was obstinate, and therefore he
was put out of the Order. Jagmal went to Petlad and told true and
false stories about the Suri to the governor. The governor became
angry and sent some soldiers to arrest the Suri. This time also the
Suri successfully concealed himself, and the soldiers had to return
empty-handed. The Shravakas of that place bribed the soldiers
and pursuaded them not to molest the Suri. The soldiers then put
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all the blame on Jagmal and asked him to go out of Khambhat,
Jagmal even appealed to Akbar and was successful in getting from
him a warrant for the Suri's arrest. But Akbar soon came to know
the truth from two Jains named Manu Kalyan and Mansingh. Thus
the Jains were able to save the Suri even before Akbar's first
warrant reached Gandhar, where the Suri was living then.

After the initiation of Somavijaya, the Suri once came to
Kungher via Patan, and passed the monsoon there. A monk named
Somasundar was living at Kungher. A monk named Udayprabha-
suri also came there after the Paryushana holidays. ( This
Udayprabha must have been one of the degenerated Sadhus.
Otherwise how can he go from one place to another in monsoon ?)
This Udayprabha told the Suri to greet Somasundar, but the Suri
replied that he was unable to do so, as his Guru also had not done
so. Thereupon Udayprabha wentto Patan, saw the governor
Kalakhan and told him that Hirvijaysuri, by his magical powers, had
stopped the rains. Kalakhan took this as true and sent 100 soldiers
to arrest the Suri. These soldiers besieged Kungher. But the
Suri was able to run away during night. A merchant named Tola,
who lived at Vadavali, 15 miles from Patan, sent some Kolis with
the Suri; and the Suri, under their protection, started for Vadavali.
On the way, a monk named Labhvijay, who was with the Suri, was
bitten by a snake; but simply by the touch of the Suri's hand, the
serpent’s poison failed to act.

Those soldiers who had gone to Kungher, not finding the Suri
there, went to Vadavali. But they were unable to find the
Suri there. The Suri was effectively concealed by the people. He
had to stay confined to a cellar of a house for three months.
(A.D. 1518. )

In A. D. 1880 also he was similarly molested. When the Suri
came to Ahamadabad, some one went to the governor Shihabkhan#*
and told him that Hirvijaysuri had stopped the rains. Shihabkhan
at once called the Suri in his presence and asked. " Why does it
not rain ? Have you stopped it? "' The Suri replied, * Why should
we stop the rain ? By the failure of rains people will be afflicted;
and their affliction is our affliction. How can we stop rains? '
While they were thus conversing, the famous merchant of
Ahamadabad, named Kunvarji, came there. He explained to the
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governor the noble deeds and practices of ‘the Jain monks. The
governor was pleased and allowed the Suri to return to :the
Upashraya. In celebration of his return, alms were given to the
poor. A Turk soldier also came to have his prize. Kunvarji had
a quarrel with him, and the soldier challenged Kunvarii to get the
Suri released once more. Within eight days the soldier went to
the Kotwal and told him many lies about the Suri. The Kotwal, in
his turn, told the same to the governor. The governor issued
orders for the Suri's arrest. The Suri was being taken away; but
he was released by the intervention of Raghav and Somasagar.
Raghav was hurt in this skirmish; but the Suri was able to run away
from there bare-bodied. A Lonka named Devji gave him shelter,
and he stayed at his place for some time, Those soldiers went
back to the governor and complained that they were heavily beaten
and that Hirji ( the Suri ) had run away defying the court's orders.
There was a great uproar, All the Pols (streets) were closed.
Soldiers started a ruthless search for the Suri. The Suri was not
found; but two monks, Dharmasagar and Shrutasagar by name, were
captured. They were mercilessly beaten. But finding that none of
them was Hirvijay, they were released. This search lasted for
many days. This happened in A. D. 1580.

In 1581 the Suri went to Borsad.  After passing the monsoon
there, he wentto Khambhat in 1582, Sanghvi Udaykaran of that
place got the idol of the Lord Chandraprabha established at
the hands of the Suriin 1583. Udaykaran also took out a Sangha
for the pilgrimage of Abu and Chittod.

Then the Suri went to Gandhar.



CHAPTER THIRD
THE MONARCH

In the first chapter we talked of Babar and Humajyun.

Humayun was highly addicted to wine and opium. He was therefore
unable to govern; and taking advantage of this weakness of his,
Shershah was able to defeat him in 1539 near Kanauj, Humayun
thus lost his throne.

He then went to his brother Kamran for shelter; but Kamran
turned him out. Humayun then passed his days wandering in the
desert of Sind. There he fell in love with one Hamida Begam
or Mariam Makani, the daughter of Shaikh Ali Akbar Jani, a teacher
of Humayun's brother Hindal. Hamida was then of 13 or 14 years.
They were married in 1542. This marriage estranged him from
his brother Hindal also. Humayun had nothing left; and he
wandered in this penniless state from one place to another, While
thus wandering, he once reached Amarkot. The king of Amarkot,
with great magnanimity of mind, gave him shelter and a help of
2000 cavalry and 5000 infantry. Humayun, with this help, went to
invade Tatha and Bakhar.

His Hamida, in his absence, was living at Amarkot; and there
she gave birth to a son on Thursday, the 23rd of November, 1542,
Hamida was then only 15 years old. The son was named Bada-
ruddin Muhammad Akbar. Scholars say that he was so named
because his mother's father's name was Ali Akbar.

When Akbar was born, Humayun was camping about 20 miles
away from Amarkot. A man named Taradibegamkhan gave him
the news. He was exiremely pleased by the son's birth. But he
had nothing to give as gifts to his men. At that time one of his
servants, Jauhar by name, went to him and offered a lump of
musk which he had with him. Humayun distributed the powder






Shree Sudharmaswami Gyanbhandar-Umara, Surat www.umaragyanbhandar.com



15

of musk among his men and said, ' 1 have nothing else to give to
you. I therefore offer you this fragrance of musk. May my son's
fame spread far and wide like the fragrance of this musk. *

Scholars are divided about the birthdate of Akbar. Some
say that he was born on Sunday, the 15th of October, 1542. But
Vincent Smith says that he was born on Thursday, the 23rd of
November, 1542; but later on the 15th of October was declared as
his birthdate. So also his name was changed from Badaruddin
Muhammad Akbar to Jalaluddin Muhammad Akbar. His authority
for the above statement is that Humayun's trustworthy man Jauhar,
who was present at the time of naming the son, has noted in his
diary the above date and name. But Akbar's birthdate is generally
known and accepted to be the 15th of October, 1542 and his name
to be Jalaluddin Muhammad Akbar.

Akbar was the grandson of Babar and was seventh in
generation from Taimur Lang. He was, thus, a Turk from his
paternal side.

Humayun had arranged for Akbar's training when he was five
years old. His first teacher did not teach him the three R's, but
tought him to catch and fly pigeons. Four teachers were changed;
but Akbar learned nothing. It is said that evenup to the last he
had not learnt even to write his name. Some scholars say that he
was able to write and read; but others say he had no such
knowledge. But Akbar had keen intellect, and even without being
able to read and write he used to take keen interest in all the
discussions with the learned. He used to make others read out
to him, and thus he had several poems by heart. His favourite
poets were Hafiz and Jalaluddin Rumi; and it was due to their
influence that he did not become a fanatic.

But due to the uncertain fortune of his father, Akbar had to
suffer great hardship in his childhood. Humajyun soon quarrelled
with his patron, the king of Amarkot, and then left Amarkot. He went
to Gandhar, where his brother Kamran was the king. Kamran and
Askari tried to capture Humayun and his family; but Humayun was
able to run away with his wife, leaving, however, Akbar I?ehmd
him. Askari took away the child and entrusted him to his wife.



16

Humayun then went to Iran, and there, to please the king, he
adopted the Shia religion. Afterwards, with the help of some army
and wealth that the Iran king gave him, he attacked Kabul and
Kandahar. There were several battles between the brothers; but
at length Humayun came out victorious. Kamran fled to India,
and Humayun got Kabul and Akbar. Humayun also was very
cruel, When he obtained his throne back, he arrested Kamran and
then tore out his eyes and afflicted him by pouring salt and lemon-
juice in them. He sent both his brothers to Mecca.

When in A. D. 1551 Hindal, the brother of Humayun, died,
Akbar was appointed the governor of Gizni and the surrounding
country, and Hindal's daughter Rukaiyabegam was married to
Akbar. Akbar lived only for six months in Gizni.

Akbar was very brave and had a clear insight in the
problems of war and administration. Once Humayun, together
with Behramkhan, marched on with 5,000 cavalry. On the way, in
the jungles of Sirhind, he had a clash with the army of Sikandar
Sur. Humayun's general lost heart at the very sight of Sikandar's
army. At that time it was Akbar who encouraged Humayun and
his whole army. Akbar himself went to the front and obtained
victory for Humayun.

Afterwards Humayun gradually conquered Agra and Delhi
in A. D. 1555. But he could not enjoy his hard-earned happiness
for long. Soon, on the 26th of January, 1556, he died as a result
of slipping down a staircase of his library.

Akbar was in the Punjab then. He was made the governor
of the Punjab in the November of 1555. He was at that time
engaged in subduing Sikandar Sur. At the ime of Humayun's
death, Taradibegamkhan was the chief man at Delhi. He, it is
said, did not allow the news of Humayun's death to spread for
17 days. He at once sent a trustworthy messenger to Akbar.
But Akbar was not easily crowned at Delhi. He was first crowned
at Kalanaur in Gurdaspur district on the 14th of February, 1556.

But at this time Hemu, a Hindu minister of Adilsha, taking
advantage of Akbar's absence, tried to capture Agra and Delhi.
He actually conquered Agra, and advancing to Delhi, soon made
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Taradibegamkhan run away. Hearing of this news Akbar, at
the advice of Beramkhan, marched towards Delhi. On the way
they met Taradibegamkhan, whom Beramkhan treacherously
killed.® The armies of Akbar and Hemu fought on the field of
Panipat. In that battle Hemu was pierced by an arrow of Beram-
khanS he fell down from his elephant, his army fled away, and
Akbar got a complete victory.

After this Akbar was firmly established on the throne of
Delhi. But when he came to the throne, the condition of India
was indeed very bad. There was disorder everywhere. There
were two consecutive famines in the years 1555 and 1556. And
due to continuous battles, the whole country round Delhi and
Agra was barren. Akbar, therefore, tried to improve the
condition of the country and to recapture his lost districts.

At this time Kabul, which was ruled in the name of Akbar's
younger brother, was virtually independent. Bengal, which was
under Afghan generals, had been independent for more than
200 years. Rajputana kingdoms, after the defeat of Humayun,
had been independent and well fortified. Malva and Gujarat
had long since thrown away the domination of Delhi. Gondvana
and Central districts were ruled by chiefs who considered
themselves free. Orissa had accepted no-one's sovereignty. In
the South, Khandesh, Berar, Bedar, Ahmadnagar, Golkonda, and
Bijapur were ruled by Sultans, who never cared for the kings of
Delhi. The country from Krishna and Tungbhadra to Cape Kumari
was in the hands of the Vijaynagar king. Goa and some other
ports were occupied by the Portuguese, who were trading in the
Arbi ocean. And in the North, Kashmere, Sind and Baluchistan
were also independent. Thus Akbar had a very small portion of
India under his direct rule.

Akbar had three types of formalities in his darbar<1) Turk,
(2) Mogul and (3) Irani. Paternally he wasa Turk. Maternally 1.1e
was a Mogul, because his mother was descended from Cl}enghlz-
khan who was a Mogul. Moreover, his mother was Iran{. Thus
Hindu customs and formalities were practically. non-existent at
Akbar's court at first. His attendants were either Turks and
Moguls of Chagtai and Uzbegs or Irani.

3
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It is said that Akbar had copied the laws framed by Shershah
who had defeated Humayun in 1539. Some, however, say that he
had no special laws or records. He used to hear cases personally
and deliver judgments orally according to the Koran.

Up to the age of eighteen, Akbar was practically protected
by Beramkhan. All royal powers were in his hands. But these
powers made him proud, cruel and unjust. Akbar soon came to
realise this and tried to be free from Beramkhan's yoke. At last,
once, when Akbar was at Delhi, he proclaimed that thenceforward
he and he alone was the ruler of the kingdom. All orders were
to be taken from him alone and from no-one else. Along with
this proclamation, Akbar wrote a courteous letter to Beramkhan
saying that he himself had now assumed all the powers of the
state, and as Beramkhan had expressed a wish to proceed to
Mecca, he may now do so. He would be granted a district for
his maintenance. Beramkhan wanted to disobey Akbar's orders;
a battle ensued, and Beramkhan was taken a prisoner in 1560.

Akbar thus assumed supreme powers. But he was not free
from bad company. He was influenced by flatterers. He was
soon irritated and had all the vices of a king. But he soon got
rid of most of these. In 1562, at the age of 20, he became more
energetic and tried to improve the condition of his people. His
contact with saints and Sadhus went on increasing. He delighted
in the Fakir's company. Sometimes he disguised himself for the
purpose. He himself has stated,

“ On the completion of my twentieth year, I experienced an
internal bitterness, and from the lack of spiritual provision for my
last journey my soul was seized with exceeding sorrow. "
(" Ain-i-Akbari, '* Vol. III, P. 386, by H.S. Jarrett.)

Akbar came to know that all those in whom he had reposed
confidence had betrayed it. Some of them tried to kill him also.

So long there was no organisation of income in his state.
But he now employed a trustworthy servant of the Sur family.
He was called Itmadkhan. He made certain rules about taxes,
etc., and thus the revenue was regulated.
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‘ It was in the same year, A. D. 1562, that Akbar went to
Ajmer for a pilgrimage of Khwaja Muinuddin. On the way,
Beharimalla, the king of Ambar, consented to give his elder
daughter in marriage to Akbar. He returned to Agra, and near
Sa'mbhar he married this Hindu girl. This was his first Hindu
wife. Jehangir was born of this wife in 1569.

Aktrar's internal desire was to obtain sovereign powers
over the whole of India. He believed, without a strong central
rule advancement of the people was not possible. He, therefore,
started conquering different countries one after the other and
soon became an emperor of a vast empire.

We shall now mention some of his vices and virtues.

. Although Akbar was a Muslim, the feeling of mercy and
kindness was prominent in him. He used to allay the difficulties
of his people. For instance, in order to avoid scarcity of water
at Fatehpur Sikri, he built a lake 6 miles long and 2 miles broad.
Devavimalgani has referred to this lake in his ' Hirasaubhagya. '
He has called the lake by the name of ' Davar.' He says:
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He founded the city of Shrikari by his architects near Davar
lake, as Krishna founded Dwarka near the ocean.

Due to this merciful tendency he had removed the Pilgrim'’s
Tax in his eighth regnal year and the much-hated Jijia in his ninth.
The abolition of Jijia shows that Akbar was not a fanatic. He had
full sympathy for all religions. Captain ‘Alexander Hamilton, the
Scotch trader who lived in India from 1688 to 1723, says,

i Hindus preferred Mogul rule to their own, for Moguls had
decreased the burden of their taxes. The tax was not levied at
the will of the officers, but was levied according to fixed rules
which were laid down for the purpose. Hindu kings taxed the
people at will. They fought with the neighbours for insignificant
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reasons, and the consequences, which were hard, both physically
and monitarily, had to be suffered by the people. "

Even to-day the rule in most of the native Indian States is
of this type. Akbar became popular because he had abolished
such taxes and also because he had forbidden killing of bullocks,
buffalos, horses, camels, etc. He had practically prohibited the
custom of forcing a lady to become a Sati against her will.

Akbar was very generous also. He used to praise openly
the virtues of his enemies also. Once when he invaded Chittod,
two ministers of the Rana, named Jaymal and Pata, showed
extraordinary bravery on the battle-field. Once Akbar felt that
Jaymal and Pata were such fighters that they would not allow him
to win. But both of them were killed in this battle. Akbar was
so much impressed with their heroism that after his return to
Agra he created statues of both of them in the fortat Agra. Kavi
Rishabhadas, who wrote * Hirvijayasuriras'' 24 years after
Akbar's death, writes (P.80) :—
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Akbar had placed these two statues on both the sides of the
main gate of Agra fort; but later on Shah Jahan, after building the
Delhi fort, put them at its main gate. Francis Bernier, who lived
in India from 1655 to 1667, writes :—

' The entrance of the fortress presents nothing remarkable
except two large elephants of stone, placed at either side of one
of the principal gates. On one of the elephants is seated the
statue of Jemel, the renowned Raja of Chitor; on the other is the
statue of Polta, his brother. These are the brave heroes who,
with their still braver mother, immortalised their names by the
extraordinary resistance with which they opposed the celebrated
Ekbar; who defended the towns besieged by that great Emperor
with unshaken resolution; and who, at length reduced to extremity,
devoted themselves to their country, and chose rather to perish
with their mother in sallies against the enemy than submit to an
insolent invader. It is owing to this extraordinary devotion on
their part, that their enemies have thought them deserving of the



21

statues here erected to their memory. These two large elephants,
mounted by the two heroes, have an air of grandeur, and inspire
me with an awe and respect which I cannot describe. "'

This confirms that Akbar had erected statues in honour of
these two heroes. This is a living monument to Akbar's magnani-
mity of mind. Some believe that Akbar had used so much cruelty
in the battle of Chittod that he was called another Allauddin Khuni
or Shahabuddin; and in order to remove this blame of cruelty he
had created these statues. Others believe that they were erected
after he accepted Hinduism. But both these are wrong beliefs.

Akbar encouraged the good qualities of all. Birbal, who
was formerly a poor Brahmin named Maheshdas, was made
'Kaviraj; ' and when Akbar found his merits, he made him the
commander of 2,000 soldiers, gave him the title of ‘Raja’' and
ultimately made him the king of Nagarkot., Similarly Akbar had
given huge sums of money as gifts to the musician Tanasen and
others. He always appreciated merits.

He sometimes forgave positive offences. It is known that
Beramkhan, who had carried on activities against Akbar, was
received by him with open arms and due honour when he was
captured.

But Akbar had vices also. He was inflamable. He was
greedy also. He was indolent, cruel and addicted to hunting.
He was addicted to wine. Sometimes in his intoxication he forgot
his business on hand also. Sometimes he became uncivil also.
Sometimes he refused audience to persons whom he had himself
invited. All this was due to his addiction to wine and opium.
He had a bad habit of making men fight like gladiators and then
to enjoy the sight. His lust for hunting also was great. In 156?,
Akbar had been to the Punjab side to repulse the attacks of his
brother Muhammad Hakim. The brother ran away, and Akbar
whiled away his time in hunting. In a jungle near Lahorfa, Akbar
made 50,000 men hem in all animals in an area of ten miles, a.nd
then he killed all the animals with all sorts of weapons for five
days. This hunt was called ‘Kamargha '. This was one of the

cruelest hunts.
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Akbar sometimes gave disproportionate punishments. Once
he ordered the feet of a manto be cut off because he had stolen
a pair of shoes. He gave punishments of trampling one under
the feet of elephants and of killing by various means.

In his battles, he always behaved very cruelly till he got
victory. In 1564, he had fought very mercilessly with Durgavati,
the Queen of Gondwana. He was equally cruel inthe battle of
Chittod in 1567. He had ordered a wholesale massacre. Out of
40,000 men at Chittod, he had massacred 30,CC0. He even ordered
women to be burnt. It is popularly believed. that so many Rajputs
had been killed in that battle that only their sacred threads, if

weighed together, would be 74; maunds in weight. It is also
believed that merchants write the figure ‘745 ' in the beginning
of their letters for this reason. Butit is not true, as the practice
is older than the battle of Chittod.

Akbar had taken a vow to go on foot to Ajmer for a
pilgrimage of Khwaja Muinuddin Chishti, if he won the battle of
Chittod. He actually started for going there on foot, but some
Fakirs met him on the way and said that they had seen the Khwaja
in a dream and the Khwaja had asked Akbar to go on
horseback. So Akbar went there on horseback.

Soon after this in 1569, he captured Ranthambhor and
Kalinjar. Then in 1572-73 he conquered a great portion of Gujarat.
Muzaffarshah, who was the Sultan of Gujarat then, submitted
without opposition. He also conquered Surat, Broach, Baroda,
etc. Once in a battle near Sarnal Akbar's life was in peril, but
he was saved by Raja Bhagwandas and Mansinh of Jaipur.

In A.D. 1575 he conquered Bengal, Bihar and Orissa.

He was greedy. His expenditure was not great in propor-
tion to his Empire. He maintained a permanent army of 25,000.
But his tributary princes were required, under treaty obligations,
to render him all help of men and money in times of war. When
in 1581 he invaded Kabul, he had 45,000 cavalry and 5,000
elephants.

Jain poet Rishabhadas writes in his " Hirvijaysuriras *"i—
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“ Akbar had 16,000 elephants, 9,00,C00 horses, 20,000 chariots,
18,C0,000 infantry. Moreover he had 14,000 deer, 12,000 panthers,
500 tigers, 17,000 shakras and 22,000 hawks. He had 7,000 male
musicians and 11,000 female musicians. In his court were 500
pandits, 500 chief officers, 20,000 clerks and 10,000 nobles. Chief
amongst the nobles were Ajamkhan, Khankhana, Todarmalla,
Abul Fazl, Birbal, Itmadkhan, Kutubuddln, Shihabkhan Khansaheb,
Talakhan, Khanekilan, Hasimkhan, Kasimkhan, Naurangkhan,
Gujjarkhan, Parvejkhan, Daulatkhan, Nijamuddin, Ahamed,
Shahshamasuddin. Atagbeg and Kalyanrai were his two chief
attendants. Akbar had 16,000 sofas, 15,000 palanquins, 8,000 drums,
5,000 bugles, 7,000 banners, 500 bards, 300 physicians, 300 wine-
makers and 1,600 carpenters. Moreover 86 men dressed him and
86 annointed him. There were also 300 scripture-readers and 300
musical instruments. "'

Moreover the poet writes, " Kshatriyas, Rajputs, Moguls,
Negroes, People of Rome (?) (Romi), Rohilas, Englishmen and
Portuguese waited upon the Emperor. There were many
palanquin-bearers. There were 5,000 buffalos, 20,000 hounds and
20,000 bird~-catchers. Akbar had constructed 114 Hajiras, each at
a distance of one Kos. Each Hajira had 505 horns on it. At a
distance of every ten miles he had constructed one Dharmashala
( rest-house ) and one well. Many trees were planted there. He
had once distributed some articles amongst 36,000 Shaikhs,
giving each one of them one deer-skin, two horns and one
golden mohur."

Another Jain poet named Dayakushal has composed "“Labho-
dayaras ' in Akbar's life-time, i. e. 12 years before his death.
He writes \—

« Akbar was very obstinate. People trembled at his very
name. He had captured Chittod, Kumbhalmer, Ajmer, Samanun,
Jodhpur, Jesalmer, Junagadh, Surat, Broach, Mandavgadh, Rantl.m-
mbhor, Sialkot, Rohitas, etc. He had conquered many countries
like Gaud and others. Big chiefs and kings served him. There
was no-one who would disobey him. "

Abul Fazl says, * The Emperor had 44,00,000 s?ldiers. Most
of them were acquired from the feudatory princes. '
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Fiche says, * It is said that Akbar had 1,000 elephants, 30,000
horses, 1,400 deer, 800 concubines and many panthers, tigers,
buffalos, hens, etc. "’

Akbar had comparatively a small army. He was greedy by
nature; and when he died, coins worth £. 2,00,00,000 were found
from his treasury at Agra; and he had six such other treasuries.
Thus his personal property was worth about £. 20,00,00,000.

His harem was like a big town., There were 5000 women
in his harem. Each one had a separate house to live in. He
had appointed female guards on certain groups of women. He
had also engaged a special clerical staff to maintain accounts of
their expenses, etc.

Akbar had built at Fatehpur Sikri a palace, the whole of
which was supported on one pillar only. It was known as ‘eka
thambhia mahel ' — one-pillared palace,

Poet Devavimalgani has thus referred to this palace in his
* Hirasaubhagya " :(—

“ gaeefar Rwedw—
w7 faausssofaE: 1

i. e., the one-pillared abode of the great king Akbar shines
like an opened lotus on one stalk.

Akbar had a constant desire to know the real truth about
religion. As he came in contact with the teachers of other faiths,
he grew tired of the Islam religion. He had also a strong desire
to establish Hindu-Muslim unity in India. With this aim in view
he had founded a new religion called * Din-i-ilahi ' in 1579. He
tried to win over many Hindus and Muslims to this religion, and
he was successful in it to some extent.

Some believe that he had done this because he was very
fond of power and honour. He called himself ‘a prophet.' He
was fond of showing miracles. Slowly people believed in his
divinity. Vows were kept in his name,

But many Muslims turned against him for his founding this
religion, Consequently in 1582 Akbar openly opposed the
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Muslim religion. But his practical behaviour throughout was such
that no one could know his real attitude. A Christian priest
Bartoli, who lived in Akbar's life-time, says :—

“He mnever gave anybody the chance to understand
rightly his inmost sentiments, or to know what faith or religion
he held by...... And in all business, this was the characteristic
manner of king Akbar-a man apparently free from mystery or
guile, as honest and candid as could be imagined; butin reality,
so close and self-contained, with twists of words and deeds so
divergent, one from the other, and some times so contradictory,
that even by much seeking one could notfind the clue to his
thoughts.”” (" Akbar, the Great Mogul, " P. 73.)



CHAPTER FOURTH.
THE INVITATION.

Before Akbar founded the new religion named " Din-i-ilahi,""
he had established an ibadatkhana, which was an assembly in
which free discussion about religion took place. At first he
invited only the Maulavis of different Muslim sects. They carried
on mutual discussions daily. Akbar heard them all. But this
had a bad result. They soon formed themselves into parties,
and each party tried to contradict the other. Badaoni, who was
a courier of Akbar, writes :—

" There he used to spend much time in the Ibadatkhanah
in the company of learned men and Shaikhs. And especially so
on Friday nights, when he would sit up there the whole night
continually occupied in discussing questions of religion, whether
fundamental or collateral. The learned men used to draw the
sword of the tongue on the battle-field of mutual contradiction
and opposition; and the antagonism of the sects reached such a
pitch that they would call one another fools and heretics."’
( '"Al-Badaoni", Translated by W. H. Lowe, Vol, II, P, 262.)

Due to such quarrels of the Muslim Maulvis, the Emperor
was successful in making them sign an agreement, whereby
they agreed that the Emperor had a right of deciding whenever
there was difference of opinion amongst them and of making
new changes in the religion in accordance with the tenets of
the Koran. This agreement was written by Shaikh Mubarak and’
it was signed by Ulmas (chief Muslims ) in 1579. It is also said
that by and by he lost all faith in the Muslim religion, so much
so that at one time he even attached the prophetic character of
Mahamad to himself.
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After this he invited priests of various religions, like the
Hindu, Jain, Parsi and Christian, to his assembly. He used to pass
much time with them. Abul Fazl says :—

" The Shahanshah's court became the home of inquirers of
seven climes and the assemblage of the wise of every religion

and sect.' (' Akbarnama, ' Translated by H. Beveridge, Vol.
III, P. 366.)

According to Dr. Smith, the first non-muslim to come to this
religious court of Akbar was a Parsi priestt a Mobed named
Dastur Meharji Rana, who had come from Navsari. He lived there
up to 1879. On the 28th of February, 1580, Christian priests Father

Ridolfo Aquaviva, Monserrate and Enrichez had come there
from Goa.

Akbar had divided the members of this religious court into
five groups. There were 140 membersin all. A list of all these
members is given at the end of the 30th Ain of the 2nd part of
* Ain-i-Akbari. '’ On pp. 537-538 there are 21 names of the first
group, in which the first is that of Shaikh Mubarak, who was the
father of Abul Faz], and the last is that of Aditya, a Hindu. The
first 12 names are of Muslim priests; the next eight names (leaving
the 16th name ) are of Hindu priests. The 16th name is that of Hariji
Sur. This Hariji Sur is our hero, the famous Jain priest
Hirvijaysuri, to whom we shall now turn.

We shall first see how Akbar came to know about the Suri.
Once he was sitting in his balcony, and he heard the sound of
some musical instruments. He asked his servant to find out what
it was. The servant said thatit was in honour of a Jain woman
named Champa, who had started a fast of six months, fasting in
such a manner that no food or water was to be taken by her during
the six months, except boiled water when absolutely necessary.

Akbar was very much surprised to kmow of such a
terrible fast. He first doubted this statement and sent Mangal
Chaudhari and Kamrukhan to inquire about it. They inquired
from Champa and learnt that she was undertaking such a fast by
the power of her Guru, otherwise by herself she had no pow?r
to undertake such a fast. She also told them that her Guru's
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name was Hirvijaysuri. These two returned to the Emperor
and told him all they had heard. The Emperor soon called
Itmadkhan, who had stayed in Gujarat for long, and asked him
about the Suri. Itmadkhan gave a very favourable report about
the Suri, saying that he was a true Fakir, he never used any
vehicles or luxuries and never came in contact with ladies. He
always travelled on foot.

After this, once the Emperor saw a large procession from
his balcony. He asked Todarmalla as to whose procession it
was; and Todarmalla replied that it was the procession of Champa
who had successfully completed her six months' fast. The
Emperor very courteously invited Champa to his palace and
personally asked her all details about her fast. She told the
same thing and stressed that it was due to the power of her
Guru Hirvijaysuri that she was able to complete her long fast.
The Emperor was much pleased by this and gave to Champa a
golden bangle and also offered his own musical instruments
for the procession. Champa had also informed him that the
Suri was then at Gandhar in Gujarat,

Akbar became anxious to see such a Guru. He at once
called Manu Kalyan, Thansingh Ramji and Dharmasi Panyas and
asked them to invite the Suri to Agra on behalf of their Sangha.
The Shravakas accordingly sent a letter to the Suri, and the
Emperor wrote a letter to Shihabkhan, the governor of Gujarat,
asking him to send Hirvijaysuri to Agra with all respect, provi-
ding him with all comforts on the way, including palanquins,
horses and elephants, He sent two Mewrahs? with these letters.
‘“ Hirsaubhagya ' poem gives ‘Maundi' and ‘Kamal' as the
names of these two carriers.

In those days means of communications were necessarily
slow, and so these two letter-bearers took many days to reach
Ahamadabad. They, on reaching there, delivered both the letters
to Shihabkhan. On reading these letters, Shihabkhan was surprised.
He remembered that he had formerly molested the Suri, but he
had to carry out the royal orders. He at once called the leaders
of the Ahamadabad Jain community, read out the letters to them,
and impressed upon them that they should anyhow request the
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Suri to go to Agra. It wasno small honour to be so respectfully
invited by the Emperor. He also told them that he would arrange
all possible convenience and facilities for the Suri on the way.

The Jain Shravakas were not able to decide anything then,
but said that the Suri was at Gandhar and they would go personally
and request him to come to Ahamadabad. Then the Shravakas
sent Vachhraj Parekh, Mulo Sheth, Nana Vipu Sheth, Kunvarji
Zaveri and others to Gandhar. Sanghvi Udaykaran, Parekh Vajia,
Parekh Rajia, and Raja Shrimalla also went to Gandhar.

The Suri heard all the news, and read the letters. Then
they all met in a conference. Most of the Shravakas were not
in favour of Suri's going there. But the Suri at last made up his
mind that he would go there. He said that it was the duty of Jain
monks to preach and spread their religion. In past there had
been many Jain monks who had successfully preached to the
kings, and thereby many advantages had accrued to the Sangha
and religion. He would, therefore, decide to go and undertake
all the perils of such a long journey. The Jains agreed to this.

It was on the Tth day of the black half of Margashirsha
that the Suri started from Gandhar. The whole Jain community
gave him a hearty send-off. They all went in a procession
with him, and outside the city the Suri gave them a sermon,
in which he dwelt upon the worldly attachments and their
impermanence. He asked them to rise above them and allow
him to go with a light heart.

The Suri, after leaving Gandhar, first halted at Chanchol.
Then he came to Vatadara via Jambusar, crossing the river
Mahi at Dhuaran. At Vatadara the Suri had a miraculous dream.
He saw, in his dream, a divine woman, She had pearls and
saffron in her hands. After greeting the Suri with pearls she
said, “ The Emperor Akbar is very anxious to see you. You may
proceed there without any hesitation. It will add to your glory
and to that of the Jain religion.” The Suri was much encouraged
by this dream.

Next he started from there and reached Ahamadabad via
Sojitra, Matar and Bareja. The Jains of Ahamadabad took the Suri
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in a grand procession. Shihabkhan himself wentto the Suri and
requested hin to go to his Darbar., The Suri agreed, and there
the Governor gave him many costly presents and informed the
Suri about the Emperor's invitation. He also begged indulgence
for his former behaviour. The Suri very courteously replied
that he was neither pleased nor displeased at the turn of incidents.
He had learnt to do thingsin good faith. And he allayed all his
fears from his side. He also told him that, under the rules of
his religion, he could travel only on foot and can use no vehicles.
He could never accept any money etc.

Shihabkhan duly reported all this to the Emperor, informing
him that the Suri was soon leaving for Agra on foot.

Suriji soon left Ahamadabad, and along with the two letter-
bearers of Akbar he reached Patan, after visiting Usmanpur,
Sohala, Hajipur, Borisana, Kadi, Visnagar, Mehsana. At Patan he
stayed for seven days. Vimalharsh Upadhyaya, along with 35
monks, went before the Suri. Then Suriji also started. He paid
his respects to the stupa of his Guru at Vadli and then went to
Siddhpur. Vijaysensuri returned to Patan, as it was settled that
he should remain behind to look after the Sangha. For going to
Abu from Siddhpur he came to Roh via Sarotar. At this place
lived a forester ( Bhil ) chief named Sahasa Arjun. He, along
with his eight wives, came to hear Suriji's sermon, and he took
a vow not to kill any innocent animal. Suriji then went to Abu.
He was much pleased by the fine temples at Abu. Then he went
to Sirohi. King Suratran of Sirohi welcomed the Suri and took a
vow to refrain from drinking, hunting, flesh-eating and adultery.
Suriji went to Ranakpur via Sadadi. He was much pleased to see
the vastness of the temple there. Kalyanvijay, who had started
from Varad to serve the Suri on the way, joined him here. He
kept him company up to Aua. A merchant named Talha of Aua
celebrated a festival on the arrival of Suriji and distributed free
the coin called * pirojika. * From there he went to Medta, where
he stayed for two days. King Sadimsultan of Medta also welcomed
him. From Medta he had gone to Falodhi to visit Falodhi Parshva-
nath, He had also gone to Sanganer.

Now Vimalharsh, who had left earlier, reached Fatehpur
Sikri when Suriji reached Sanganer. He had with him Sinhvimal
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and other sages. At Fatehpur Sikrithey put up at the Jain temple.
Leading Jains of the place like Thansingh, Manu Kalyan and Amipal
soon came there, and with them Vimalharsh decided to see Shaikh
Abul Fazl first and then the Emperor. Their purpose in coming

in advance of the Suri was to ascertain the bona fides of the
Emperor.

Vimalharsh, along with Sinhvimal Panyas, Dharmasi Rishi,
and Cunasagar, went to Abul Fazl. There he had some talks
with the Shaikh. Vimalharsh asked him the reason why Suriji
was called by Akbar. The Shaikh assured him that the Emperor
simply wished to discuss and know what their religious tenets
were. They then went to the Emperor, where they were introduced
as the pupils of that Hirvijayasuri whom the Emperor had invited.
The Emperor received them with greetings and asked them akout
the arrival of the Suri. He asked them, ' Why have you left the
world ?'' Upadhyaya Vimalharsh replied at length saying,

" We consider the body to be frail. Our sages say,

srferentfr ot fnrer R omaa: |
frer d@fafaat gog: wdsat aadTE: |

that is, our bodies are frail; our prosperity is not permanent; death
is always at our door; therefore one should turn to religion. "

The Emperor was much pleased to hear all this. They then
returned, being convinced that the Emperor’s intention in calling
the Suri was genuine,.

Now knowing that the Suri had reached Sanganer, Jains
from Fatehpur Sikri went to him and informed him about the
interview with the Emperor. He started from. Sangar.ler .and
reached Abhiramabad via Navaligam, Chatsu, Hmdayam. Sikan-
darpur® and Bayana. He bridged over some local differences of

the Sangha at Abhiramabad.®

From Abhiramabad, Fatehpur Sikri was only 12 miles. They
hole Jain populace went

soon started for Fatehpur. There the w
out to receive the Suri. It wason the 12th day of the black half
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of Jyeshtha, V. S. 1639, that he reached Fatehpur. Along with
the Suri were 67 other monks, chief of whom were Vimalharsha
Upadhyaya, Shantichandragani, Pandit Somavijay, Sahajsagargani,
Sinhvimalgani, Gunavijay, Gunasagar, Kanakvijay, Dharmasi Rishi,
Mansagar, Ratnachandra, Rishi Kahno, Hemavijay, Rishi Jagmal,
Ratnakushal, Ramvijay, Bhanvijay, Kirtivijay, Hansavijay, Jasavijay,
Jayvijay, Labhvijay, Munivijay, Dhamavijay, Munivimal, Muni
Jasavijay. Out of these, some were grammarians, some were
logicians, some were debators, some were preachers, some were
philosophers, some were poets, and so on.

At the gates of the city he was greeteci by the whole Sangha.
He first stayed for a day and night at the grand house of the
wealthy Jaganmalla Kachhavah.!?



CHAPTER FIFTH
THE SERMON

On the next day, i.e., on the 13th day of the black half of
Jyeshtha, V. S. 1639, Suriji left the house of Jaganmalla and went
to Abul Fazl. Jains went to him and told him that Suriji wished
to meet the Emperor then, so that his main purpose of coming
there may be fruitful. Abul Fazl soon went to the Emperor and
told him about the arrival of the Suri, But the Emperor said that
he would receive the Suri later, as he was engaged in some
other business at that time. He asked Abul Fazl to entertain the
Suri at his place till he called for him.

This was rather insulting. It may have been due to any
cause. The author of " Hirasaubhagyakavya' writes,

“ qegae  aufageead  ITAA<ANTEA  Fysgea |t |
qaiRas: STl g AIAfY qFr gad @ |7

i. e,, this may be due to Akbar's being a mlechchha or not being
enlightened, etc. If he were orthodox, he would have received
the Suri, leaving all other work aside. But we believe that this
was due to the king's habit of drinking. A drunkard would not
respect any one when he had a desire to drink,

Anyhow, as Vincent Smith says, *the weary traveller was
made over to the care of Abul Fazl until the sovereign found

leisure to converse with him., "

The Suri, meanwhile, had a good and hearty discussion with
Abul Fazl. It became noon, and the Suri, who was observing
ambil! on that day, had to take his meal at the house of one Hindu
named Karanraj,* whose name was Ramdas Kachhavah and whose

5
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title was ‘Rajakaran.' Soon after he finished his meal, he was
called to the presence of the Emperor.

It is believed that at the time of his first visit to the Emperor
the following monks accompanied him:— viz, Upadhyaya
Vimalharshgani, Shantichandragani, Sahajsagargani, Sinhvimalgani,
Hemavijaygani, Labhvijaygani, and Dhanvijaygani.

Seeing them from a distance, Akbar left his seat and went
forward along with his three sons Shekhuji, Pahadi (Murad) and
Danial. He met him just outside his sitting room, and the following
conversation took place between them before they entered the
room. Akbar asked,

“Tam sorry that I have troubled you to come all this distance.
But tell me this, why did you come on foot? I had given orders
to provide you with all facilities, including horses and elephants. "'

The Suri replied, “ Though I was offered all facilities, I
could not accept them. It is one of our central tenets that
wherever we go we must go on foot. And as to my coming here,
it is our duty to preach and spread our religion. "'

Akbar then inquired if he passed his journey well, etc. He
then asked the Suri the names of the places of Jain pilgrimage, to
which Suriji replied by naming Shatrunjay, Girinar, Abu,
Sammetshikhar, etc.

Now Akbar thought of taking the Suri to his room, so he
invited him to his ‘ Chitrashala ' or painting-hall. They went there,
but the Suri stopped at the door and said that he could not put
his foot on the costly carpet which was spread there. Akbar said
that there was no harm in walking onit, as it was clean and de-
void of all dirt. But the Suri said,

" Our scriptures say, ‘ ZfYd ~&IrEHIl . We should place
our foot on the bare land after seeing the ground with our eyes.
Here the ground is not seen, being covered with the carpet.
Who knows, there may be insects below the carpet. '’

Akbar mentally laughed at this, but soon lifted up a corner of
the carpet to take the Suri inside. But as he lifted the corner,



35

he saw an ant-hill there. Akbar was much impressed by this
sort of miracle. He ordered the carpet to be removed. They
then entered the room.

There the Suri explained tothe Emperor the true nature of
God, Guru and Dharma. He said:—

““Just asa man building a house sees to the firmness of its
foundation, walls and roof, even so a man, in order to have
security of life, should accept God, Guru, and Dharma, after
proper thinking.

In this world there are several differences of opinion about
Cod, and although every religion believes in His existence, the
quarrels arise by differences as to His name and His power.
There are various names of God in Jain and Hindu religion; but
briefly speaking, the following is His nature :—

He who has no attachment which creates anxiety, hatred
which burns peace of mind, and infatuation which destroys true
knowledge, and whose greatmess spreads in all the three worlds,
is called ‘Mahadeva.' Moreover he who is omniscient, who
enjoys perpetual happiness, who has obtained liberation, and who
has attained Godhood is called 'Ishwar’. He is free from birth,
old age and death. He has not to be born again in this world,
because all His actions are nullified. This is God.

He is the true Guru who observes five great vows of non-
Idlling, truth, non-stealing, celibacy and non-acceptance. He
maintains himself by begging; he has equal feelings for all, and
he preaches his doctrine always. Above all he must be free from
contacts of ladies and infatuation of worldly possessions. He
must keep his tongue under control and should never use a harsh
speech. He should have no addictions. Itis said that

TEEAH qg AU qd @NGAT THORL
i, e., whatever is good for householders is bad for Sadhus.

Dharma is defined as
s FToTgieey  wied |l

i. e., Dharma is that which purifies the heart. In other words,
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i. e., to be free from worldly attachment is Dharma; and if Dharma
is understood in this manner, there would be no cause of quarrels
for differences in religion. "'

The Emperor was much pleased by this sermon of the Suri.
He formed a high idea about his scholarship and character. He
then said to the Suri that he was running through a bad period
under the influence of Saturn and that the Suri should show him
some way to be free from it. But the Suri said he was no
astrologer and knew nothing about black practices and magic.

Then Akbar asked his son to bring a collection of books
from his library. They were brought there by Khankhana.!’®* They
were books on Jain and Hindu religion. Akbar said that those
books belonged to a Jain monk of Nagpur named Padmasundar.
After his death, the books were preserved in his palace. He
then requested him to accept the books. The Suri accepted the
books with hesitation and said that Akbar should create a library
of these books in Agra, which Akbar did. After some further
conversation the Suri took leave of the Emperor and left his palace.
The Jains of the place were much pleased on that occasion, and they
celebrated a great festival in honour of Suriji's visit. Suriji stayed at
Fatehpur Sikri for some days, and then went to Agra, where he
passed the monsoon. During the Paryushana holidays, Jains of
Agra went to the Emperor and requested him to stop killing of
all life for eight days. The Emperor accordingly issued an order.

Though nothing is mentioned about this order in " Hirasau-
bhagya' and “Jagadgurukavya'’, non-killing was observed,
according to " Vijayprashasti'’, for eight days, and, according to
" Hirvijaysuriras "', for five days.

After the monsoon, Suriji wentto Sauripur for pilgrimage
and then returned to Agra. There he established the image of
Chintamani Parshvanath!* and then went to Fatehpur Sikri. This
time he came in more contact with the Emperor. Particularly he
had long discussions with Abul Faz), who was a true and genuine
seeker after truth.
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Once they were sitting together at Abul Fazl's place, and
Akbar suddenly came there. Abul Fazl praised the Suri's scholar-
ship freely. They had some conversation together, at the end
of which Akbar told the Suri to ask for whatever he wished him
to do. But the Suri never asked for personal gains. He asked
for non-killing. This time he asked him to release birds from
cages. Akbar did so and also issued an order that no one
should fish in the lake of Dabar. According to * Hirasaubhagya ',
Akbar stopped this fishing by the sermon of Shantichandraji.
Suriji also asked him to issue an order for non-killing during the
eight Paryushana holidays, to which Akbar agreed and issued an
order prohibiting killing for 12 days. Abul Fazl requested the
Emperor to make the order effective for ever, which also Akbar
did. Six copies of this order were taken out. One was sent to
Cujarat and Saurashtra, one to Fatehpur Sikri, etc., oneto Ajmer
and Nagpur, one to Malva and the south, one to Lahore-Multan
and one was given to Suriji.

Akbar had, on several occasions, frank talks with Suriji. On
one such occasion he said,

' How shall I repent for my sins? 1 was very cruel when
I took Chittod. I ordered for a wholesale massacre. Men, women
and children were killed indiscriminately. I have killed many
animals in hunting. I used to eat 500 tons of sparrows every
day; but after hearing your sermons, I have givenup all things.
I have left off eating flesh for six months, and I shall now try to
give up flesh-eating entirely. *’

This will show that there came about a great change in
Akbar's thoughts and deeds after his contact with Suri. Akbar
was convinced that Suriji was a great scholar of pure character.
He once conferred the title of ** Jagadguru "’ on the Suri, and on
that occasion he ordered the release of birds and other animals.

Once, after a good discussion about various topics, the
Emperor was much pleased with the Suri and told him to ask for
anything he wished. The Suri asked for. the release of all th'e
prisoners, but very unwillingly AkbE‘II did 1}0t acg:eed t_o.tlns
request of the Suri. The reason for his not doing so 1s thus given

in " Hirvijaysuriras "’ i—
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This will show that Akbar had a high regard for discipline.

On another occasion, when Akbar was pleased with Suriji's
sermons, Akbar told him to ask for anything. Atthat time, Suriji
made an important request asking Akbar to abolish the tax called
“Jijiya " and the pilgrim-tax " Mundaku.' Akbar agreed to all
these and issued orders accordingly. It should here be said
that though Akbar had abolished " Jijiya'" in the ninth year after
his accession to the throne, it was not as yet abolished from
Gujarat. Therefore this request of the Suri was about Gujarat
only. This is borne out from * Hirasaubhagyakavya'’, in the
fourteenth canto of which this tax is described as “Fsframreat

e aR.”

At intervals Suriji had visited other places in the neighbour-
hood. He had gone for pilgrimage to Mathura, where he had
paid his respect to the five hundred twenty-seven Stupas of great
Jain monks. From there he had gone to Gwalior. There he
worshipped the idol of " Vrishabhadeva ' which was 100 ft. high.
He then returned to Agra. He passed the monsoon of V. S. 1641
in Agra, and then came back to Fatehpur Sikri.

At this time, Suriji received letters from Gujarat that people
were anxious to see him there, and therefore he should return
to Gujarat. Accordingly Suriji asked the Emperor to allow him
to return to Gujarat, Akbar pressed him not to go, and offered
him to give whatever facilities he required. But Suriji was firm
in his resolve. He, however, said that he would send "'Vijaysensuri"’
after reaching Cujarat. Akbar, at last, agreed to Suri's return,
but requested him to leave behind him one of his learned
pupils till Vijaysensuri came there. Accordingly Suriji left
Shantichandra behind him.

He himself started from there and passed the four months
of monsoon of V. S. 1642 at "* Abhiramabad. "’



CHAPTER SIXTH
MORE ACHIEVEMENTS

We have seen that Akbar had divided the 140 members
of his religious assembly in five groups. We find the name of
“ Hirvijaysuri "' in the first group. Inthe fifth group, again, we
find the names of two more Jain monks, viz., Vijaysensuri and
Bhanuchandra. Both of these lived at the court of Akbar. But
before they arrived there Shantichandraji was staying at the
court of Akbar. He had the wonderful power of retaining 108
things in his memory at one and the same time. Akbar was
much amused by this feat of the monk. Moreover he had
composed a Sanskrit poem named “ Kriparasakosh " of 128 verses,
in which he glorified the kind actions of the Emperor. Shanti-
chandra also had earned the pleasure of the Emperor, and
consequently the Emperor had ordered complete non-killing for
the whole month of his birth, for Sundays, for the days of
equinoxes and for the days of Navroz,

Once when the Emperor was at Lahore, Shantichandra too
was there. The day of Id arrived. Shantichandra went to the
Emperor and asked him to allow him to go away from there,
The Emperor asked the reason for this, and Shantichandra replied
that it was not proper for him to stay any more, as on the day of
Id lacs and crores of animals would be killed. Healso quoted
from the Koran showing that fast was to be broken only by
vegetables and breads. The Emperor soon called Abul Fazl and
other Muslim scholars, who verified the statement; and, being
satisfied, he issued a proclamation prohibiting animal-killing
on the Id day.

Shantichandra was also successful in making the Emperor
order prohibiting killing for the whole mon:h of Moharrum,
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Akbar had prohibited animal-killing in his Empire for on the
whole six months and six days.

Shantichandra then went to Gujarat and met * Hirvijaysuri. "'

After his departure, Bhanuchandra was kept at the court
of Akbar. Akbar had great faith in the miraculous powers of
Bhanuchandra, and he took Bhanuchandra with him wherever he
went. He had come to believe that Bhanuchandra's words always
came true. Once when Akbar was suffering from a severe head-
ache, and when other physicians were not able to give him relief,
he called Bhanuchandra and put his harnd on his own head.
Bhanuchandra said, ** Do not be anxious. You will soon be cured
of this. " And in a very short time the Emperor was relieved of
his head-ache. On hearing the cure of the Emperor, the nobles
collected five hundred cows together. The Emperor asked them
why they had done so. They replied that they were going to
immolate them in celebration of his cure. The Emperor was very
angry and immediately ordered to release all the cows.

When Akbar went on the tour of Kashmere, Bhanuchandra
was with him. It was in this tour that Birbal advised the Emperor
to worship the Sun, as Sun-worship was efficacious. Akbar agreed
to this. Al-Badaoni writes about this thus:—" A second order
was given that the Sun should be worshipped four timesa day,
in the morning and evening and at noon and mid-night. His
Majesty had also one thousand and one Sanskrit names for the Sun
collected, and read them daily, devoutly turning towards the Sun.”

But who taught him these 1001 names of the Sun ? On this
point the following lines from * Hirvijaysuriras '’ throw some light:-

Cqaug sEY oy Rt W3 u@ wy
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This shows that it was Bhanuchandra who had advised the
Emperor to worship the Sun. He had also given him the 1001
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names of the Sun. Moreover the poet further says that every
Sunday the Emperor used to seat Bhanuchandra on a golden

seat and hear from him a poem of one thousand and one names
of the Sun.

Moreover in the library of His Holiness the late Vijaydharma-
suri, there exists a manuscript of this very poem. It begins thus:—

“wu: MEdEE  SEemTgTReT )
m&ﬁa&ﬁmnimv%aﬁaan"

It ends thus :(—
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Moreover, in several other works like commentories of
“Kadambari '' and other works, Bhanuchandra is described as

“ @IEEEEWMTaI®: ’. This definitely shows that it was Bhanu-
chandra who taught the names of the Sun to Akbar.

Akbar had encamped on the banks of a big lake in Kashmere.
The lake was called Jayanal-Lanka,!® because it was constructed
by a king named Jaynal. There Bhanuchandra had to suffer
unbearable cold without clothes. Once Akbar asked Bhapu-
chandra if he wanted anything. Bhanuchandra said that something
heat-producing should be done, as he was unable to bear the
severe cold. Akbar offered him woolen blankets; but Bhanu-
chandra said, ' I cannot put on any such thing, and I d9 not need
them also. Butif you can abolish the pilgrim-tax levied on t}?e
Siddhachala and hand over all the rights of that place to tl:ze Jain
community I would feel braced up. " Akba'r agreed to tEIS and
issued orders accordingly. The author of * lesauphagya poem
says that first one dinar, then fivg mahamundikas, and then
three mahamundikas, was the tax levied there.

he came by the

When Akbar returned from Kashmere

difficult passage of Pir Panjal, Bhanuchandra and other monks
6
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had to suffer much physical pains there, as they were walking on
foot. Some of them had their feet torn. Akbar, out of sympathy
for them, halted there for three days, and advanced on his way
only when they were able to walk again. They then came
to Lahore.

Similarly Akbar had taken Bhanuchandra with him when he
went to Burhanpur. He stopped looting of the city at Bhanu-
chandra’s advice.

Bhanuchandra obtained the title of ' Upadhyaya ' as a result
of the Emperor's favour. Itis said in the “ Hirvijaysuriras '’ that
once a daughter was born to Jehangir in the Mula constellation.
The astrologers said that the girl was born in inauspicious signs
and would bring disaster to the family. She should, therefore, be
thrown into a current of water. But Bhanuchandra stopped Akbar
from doing such a thing. He advised him to get ¢ ashtottarisnatra ’
recited. This was done with great pomp, and the Emperor spent
a lac of rupees on that,.

Subsequent to this the Emperor once inquired if Bhanu-
chandra had any title; and learning that he had none, he at once
sent a request to Hirvijaysuri to entitle him as ‘Upadhyaya. '’
Suriji agreed to this and sent the ‘ vasakshepa, ' and the title was
conferred on Bhanuchandra with great celebration. On this
occasjion Abul Fazl had given away 25 horses and 10,000 rupees
in alms.

It is also believed that Bhanuchandra had taught Jain
scriptures to Jehangir and Danijal.

We have incidentally mentioned the names of Karmachandra
and Mansinh. Out of these, Karmachandra was once a minister of
the king of Bikaner. Cradually, by his cleverness, he came to be
a minister of Akbar. Karmachandra was a Jain and followed
Khartar-gachha. It was due to Karmachandra that an Acharya
named Jinchandrasuri of Khartar-gachha also had lived at the
court of Akbar and acquired some favour.!®

Mansinh was the pupil of Jinchandrasuri. Akbar had taken
this Mansinh also with him in his tour of Kashmere. After his
return from Kashmere he was given the title of ‘ Acharya' and
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was called Jinsinhasuri. In honour of that occasion Akbar had
stopped all killing at the port of Khambhat.

When Shantichandra had left Akbar he had left behind him
Siddhichandra with Bhanuchandra. This Siddhichandra also had
obtained royal favour. Once Siddhichandra made the Emperor
release 32 thieves who were being killed at Burhanpur. He had
also saved one Lad Vania named Jaydas Japo, who was ordered
to be trampled under the feet of an elephant, Siddhichandra
was also a ‘shatavadhani, 'i. e., was able to retain one hundred
things in memory at a time. The Emperor being pleased with
him had conferred upon him the title of ' Khushfaham.' He had
a good mastery over Persian also. According to poet Rishabha-
das, the Emperor had tested the asceticism of Siddhichandra by
offering him money and also by threatening him with death.
But he came out successful in this test.

Both Bhanuchandra and Siddhichandra often praised Vijaysen-
suri. Akbar remembered that Hirvijaysuri had promised to send
him after he reached Gujarat. Akbar then wrote to Hirvijaysuri
to send Vijaysensuri according to his promise. Hirvijaysuri, on
receipt of the letter, agreed to Vijaysensuri being sent to Akbar.
Accordingly on the 3rd day of the bright half of Magshar, V. S.
1649, Vijaysensuri started on his journey to Lahore, where Akbar
was staying then. He reached Lahore via Patan, Siddhpur,
Malvan, Sarottar, Roh, Mundthala, Kasadra, Abu, Sirohi, Sadadi
Ranpur, Nadlai, Banta, Bagadi, Jaytaran, Kekind, Medta, Bhamn_1da,
Narayana, Zak, Sanganer, Vairat, Biroj, Rayvadi, Vikrampur, Zajzar,
Mahimnagar, and Samana. At Ludhiana, Faizi received him. At
Khanpur, which was ten miles away from Lahore, Bha}nuchandra
and other sages joined him. In Lahore he stayed masub}ub
called Canj. He reached Lahore on the 12th day of the bright
half of Jyeshtha, V. S. 1649 ( A. D. 1594 ).

Vijaysensuri too lived with Akbar for along ti.rne. At t.heir
first interview, Nandivijay, a pupil of Vijaysensurl, entertained
the Emperor by his feais of retentive memory. The En3peror
gave Nandivijay the titte of ‘'Khushfaham.' Vijaysensuri soon
acquired royal favour.

This continued popularity of Jain monks at the court .dis.turbed
the Brahman priests, some of whom soon tried to prejudice the
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Emperor against the Jains. They said that the Jains did not
believe in God. Akbar was startled at this and asked Vijaysen-
suri about it. The Suri said that Jains did believein God and
that he was prepared to prove this in an assembly. Accordingly
Akbar convened an assembly, in which Vijaysensuri very
effectively proved that Jains believed in God. He also proved
that they believed in the Sun and the Canges. Akbar was
convinced by the learned and clever arguments of the Suri and
conferred on him the title of ‘' Surisavai. '

Vijaysensuri too was successful in making the Emperor
prohibit killing on many occasions. It is said in " Labhodayaras'’:-

“aguix USAIY UsAY d Yudi dag (Asuy;
AR 388 (w52 el vigal (sl w2, 130
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This shows that, at the advice of Vijaysensuri, Akbar had
prohibited animal-killing and fishing for four months in Sind and
Cutch, where much killing and fishing was practised.

* * * *

It will be seen that Akbar had given full rights to the
Shvetambaras .over several tirthas'? and prohibited animal-killing
in his kingdom by the preaching of various Jain monks. It is
said that he had prescribed non-killing for six months and six
days in all in a year, and though it is difficult to ascertain the
exact number of days on which killing was prohibited, it is certain
that Akbar believed more and more in non-killing.

Bankimchandra Lahiri writes thus :—

“ gErz TRETR, == ot @7 TEufEs o o ot ararer R
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Thus he refrained from meat-eating on Sundays and on
lunar- and solar eclipses and on some other days. He had
prohibited animal-killing on Sundays and on some other days.

Abul Fazl writes in * Ain-i-Akbari " ( Vol. I, Pp. 61-62 ) thus :~

“Now it is his intention to quit it by degrees, conforming,
however, a little to the spirit of the age. His Majesty abstained
from meat for some time on Fridays, and then on Sundays; now
on the first day of every solar month, on Sundays, on solar and
lunar eclipses, on days belween two fasts, on the Mondays of the
month of Rajab, on the feastday of every solar month, during the
whole month of Farwardin, and during the month in which His
Majesty was born, viz, the month of Aban. "

Al-Badaoni also says ( Vol. II, P. 331),

‘“ At this time His Majesty promulgated some of his new-
faugled decrees. The killing of animals on the first day of the
week was strictly prohibited, because this day is sacred to the
Sun; also during the first eighteen days of the month of
Farwardin; the whole of the month of Aban ( the month in which
His Majesty was born ); and on several other days to please the
Hindus. This order was extended over the whole realm, and
punishment was inflicted on every one who acted against the
command. Many a family was ruined, and its property was
confiscated. During the time of those fasts the Emperor
abstained altogether from meat as a religious penance, gradually
extending the several fasts during a year over six months and
even more, with a view to eventually discontinuing the use of
meat altogether. "'

Vincent Smith also writes, “ He cared little for flesh-food
and gave up the use of it almost entirely in later years of his life,
when he came under Jain influence. " Again he says, “ But the
Jain holy men undoubtedly gave Akbar prolonged instruction
for years, which largely influenced his actions; and they secured
his assent to their doctrines so far that he was reputed to have
peen converted to Jainism.' A Portugese traveller named
Pinheiro also carried an impression that Akbar was Jain, for he
expressly writes, “ He follows the sect of the Jains. "
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Al-Badaoni also says, " And Samanas!? and Brahmans ( who,
as far as the matter of private interviews is concerned, gained
the advantage over everyone in attaining the honour of interviews
with His Majesty and in associating with him, and were in every
way superior in reputation to all learned and trained men for
their treatises on morals and on physical and religious sciences
and in religious ecstacies, and stages of spiritual progress and
human perfections ) brought forward proofs based on reason
and traditional testimony for the truth of their own and the fallacy
of our religion, and inculcated their doctrine with such firmness
and assurance that they affirmed mere imagination as though they
were self-evident facts, the truth of which the doubts of the
sceptic could no more shake. "

Abul Fazl also writes, ‘* His Majesty cares very little for
meat and often expresses himself to that effect. It is indeed from
ignorance and cruelty that, although various kinds of food are
obtainable, men are bent upon injuring living creatures and
lending a ready hand in killing and eating them; none seems to
have on eye for the beauty inherent in the prevention of cruelty
but makes himself a tomb for animals. If His Majesty had not the
burden of the world on his shoulders, he would at once totally
abstain from meat. "’

So also Dr. Vincent Smith notes the following thoughts of
BAkbar:— " Men are so accustomed to eating meat that, were it
not for the pain, they would undoubtedly fall on to themselves. '

“From my -earliest years, whenever I ordered animal-food
to be cooked for me, Ifound it rather tasteless and cared little
for it. Itook this feeling to indicate the necessity for protecting
animals, and I refrained from animal-food. "

“Men should annually refrain from eating meat on the
anniversary of the month of my accession as a thanks-giving to
the Almighty, in order that the year may pass in prosperity. "'

" Butchers, fishermen, and the like, who have no other
occupation but taking life, should have a separate quarter, and
their association with others should be prohibited by fine. "
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In spite of so much evidence, some European writers have
attributed this feeling of non-killing of Akbarto the influence
of Buddhistic and not Jain monks, But Akbar had never come in
contact with Buddhistic Sadhus, Abul Fazl says that for a long time
they had not seen Buddhistic Sadhus in India, In their third tour
to Kashmere they hiad met with two or three old men who believed
in Buddhism but had never met with Buddbhistic Sadhus,

Vincent Smith also comes to the same conclusion— " To
sum up, Akbar never came under Buddhist influence in any
deqree whatsoever, No Buddhists took part in the debates on
religion held at Fatehpur Sikri, and Abul Fazl never met any
learned Buddhist. Consequently, his knowledge of Buddhism was
extremely slight, Certain persons who took part inthe debates
and have been supposed erroneously to have been Buddhists
were really Jains from Gujarat, "

Thus Akbar had continued confact with Jain Sadhus from
V.S 169 to 1651, and even after this Jain Sadhus often
visited the Mogul Court in the days of Akbar and Jehangir,



CHAPTER SEVENTH.
RELATIONS WITH GOVERNORS,

We have now fully seen how Hirvijaysuri created a deep
impression on the mind of Akbar and how he made Akbar do
many deeds of piety, etc. The Suri had equally well impressed
the various provincial governors of the Emperor, We shall here
narrate some incidents only.

KALAKHAN®Y

In A.D. 1574 when Suriji came to Patan for the chief festival
of Vijaysensuri, a minister named Hemraj had spent much wealth
for the same. At that time the governor at Patan was Kalakhan.
He was tyrranous, He came to know of the sermons delivered
by the Suri. He invited the Surito see him. Suriji went to him.
Kalakhan asked him whether the Sun was higher or the Moon,
Suriji said that the Moon was higher and the Sun was somewhat
lower than the Moon. Kalakhan was surprised to hear this and
asked the Suri the authority on which he said like that. The Suri
said that he was not omniscient; nor had he gone to the regions
of the Sun and the Moon; but he was taught like that by his Gurus
and by his scriptures; and he was not in the habit of doubting the
Guru or the scriptures particularly in matters which were beyond
man's direct perceplion,

Kalakhan saw the force of this and agreed that in certain
matters men must put implicit faith in Guru and scriptures. He
then asked him if he wanted anything. Suriji asked him to
release those prisoners whom he had punished to be hanged.
Kalakhan did this and also ordered non-killing for one month
throughout the city. This had happened before Suriji came in
contact with Akbar.
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KHANKHANA.

After returning from Akbar, when Suriji came to Gujarat,
he had halted at Medta. At that time Khankhana, who was
cgnversant with the purity of Suriji, was there. He invited him in
his presence. He asked the Suri whether God had any form or
not. The Suri said that God had no form. Khankhana said, “ If
Cod be formless, why should we have images of God ?' The
Suri replied, " We make idols because an idol helps in
remembering God. Just as by seeing the statue of a man we
remember the man himself, so by seeing an image of God we
remember God. We are in the habit of knowing the abstract by
its concrete representative. Iam a Jain monk; but how do you
know me to be so? By my form, i. e, by my dress, etc. So
Cod has no form, and we have to keep his idols.'" Then
Khankhana asked him, " Why should we worship idols ?'"’ The
Suri said, " Itis easy to explain this. People do not worship the
idol but God himself through the idol. Muslims go to the mosque
and say their prayers facing the West. They do not feel that
they face the wall but feel that they face Mecca. So we worship
God through the idols. It is a means to reach God. "

Khankkana was pleased with all this. He then gave the
Suri many things as presents; but the Suri told him that he could
not accept them, as according to his religion he can accept nothing.

MAHARAO SURTAN.®

At Sirohi, Suriji came in contact with Maharao Surtan, the
ruler of Sirohi. He had abolished some taxes atthe advice
of Suriji.

Once the Rao of Sirohi had imprisoned one hundred innocent
Shravakas ( Jains ) for some reason. The leaders of the Sangha

had tried their best to get them released; but the Rao did not
hear them. Now Suriji wished to ask the Rao to release them.

On that day, some of Suriji's Sadhus started to do their
respective works without performing iriyavahiya® after going to
the water-closet, Suriji came to know of this. In the evening he
asked them all to perform ambil, Even he himself performed
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ambil. That day 80 Sadhus performed ambil. Suriji believed in
ambil as a purificatory rite. After the performance of ambil he
saw the Rao, and requested him to release the prisoners. The
Rao released them all. Such was the power of the Suri.

SULTAN HABIBULLAH.

Once Suriji went to Khambhat, A Khoja named Habibullah
lived there. He was extremely fat and ate one maund of food at
one meal. This Habibullah once insulted the Suri. In this he
was supported by a man named Mahio. He was successful in
getting Suriji ordered to go out of Khambhat. This was a great
insult. All the Sadhus left Khambhat with the Suri.

A monk named Dhanvijay went to Agra, saw Bhanuchandra
who was there, and conveyed all this to Akbar. Akbar was very
angry and ordered to kill Habibullah and respect Suriji.
Dhanvijay returned with that order. Habibullah was terrified.
He went to the Suri and requested him to save him. The Suri,
with the usual magnanimity of his mind, saved him.

Habibullah, afterwards, always respected the Suri. Once
when he went to the Suri, he found him preaching with a
muhapatti ( cloth to be tied round the mouth). He asked him
the reason for so doing. The Suri said that he was doing so to see
that no drops of saliva fell onthe book which he was reading.
This appealed to Habibullah.

The Suri told him to release some prisoners, which he did.
AZAMKHANZ

In V. S. 1648 Hirvijaysuri was in Ahamadabad. At that time
Azamkhan was the governor there. He had great faith in the
Suri. Once when Azamkhan was starting for an invasion of
Sorath, Dhanvijay, a pupil of the Suri, came to him and requested
him to settle the matter about the Jain possession of holy places
like Girnar, Shatrunjay, etc. Azamkhan replied he would do the
needful after his return from the invasion.

In that invasion Azamkhan was victorious, and he thought
that he was victorious because he had the gooed omen of seeing
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the Suri’s pupil when he started. Soon after his return from the
invasion, he did as the Suri had wished him to do. Often Azam-
khan had religious talks with the Suri, and with each talk his
faith in Suri increased, At the advice of the Suri, Azamkhan had
once released a Jain named Jagdushah and forgiven his fine of
one lac of rupees. It is also said that, when Suriji was in Una
in V.S, 1651, Azamkhan had specially engo there to see him,
while returning from Mecca.

KASIMKHAN.

Kasimkhan was the governor of Patan, when Suriji went
there in V.S, 1649. This time two Jain Sadhus named Tejsagar
and Samaisagar were dismissed from the Order. These two
Sadhus went to Kasimkhan and requested him to force the Surito
take them back in the Order. As these Sadhus had cured
Kasimkhan of a disease, he agreed to do so.

Kasimkhan called the Suri with the idea of forcing him to
take the Sadhus back; but when the Suri came there, he could
not say anything to him; on the contrary he discussed with him
several religious questions. At last he told the Suri to ask for
anything he wished. Suriji told him to release all goats, buffallos
and birds. Kasimkhan did soand requesied the Surito take the
two Sadhus in the fold. Suriji agreed to do so, provided the
two Sadhus obeyed him in all matters of discipline. Kasimkhan
asked the Sadhus to do so.

SULTAN MURAD.

In V.S. 1615 Suriji was going to Siddhachal for pilgrimage
with a Sangha. When they reached Ahamadabad, Sultan Murad
of that place welcomed the Sangha, worshipped the Suri and
gave them all facilities. He also ordered non-killing for that

day in the city.

Thus Suriji had relations with various local governors and
was often successful in making them do works of piety.



CHAPTER EIGHTH.
INITIATIONS.

In his long career as a Suri, Hirvijaysuri had initiated many
new pupils. Initiation of new pupils is a great occasion. It adds
to the prestige of the Order and promulgates its principles
amongst ordinary people. Often it is believed,

“gg gerr &7 1A fad dtas @w
wy & ey e 3w # wEenw

i. e., there are three merits in becoming a Sadhu ( literally, in
getting shaved ):— itching on the head ceases, sweetmeats are
obtained everyday for eating, and the society's respect is gained.

But really speaking, “ arearfy  eveegmaiifa eny: 7, i e.
one who accomplishes his own as well as others' good is a

‘Sadhu. ' Also, “ gaa gfesamifa afd: ¥, i e, a gfd is he who

restrains his senses.

Hirvijaysuri had such high ideals before him, and his pupils
also had a true desire for becoming genuine Sadhus.

We shall here mention some of the pupils whom the Suri
had initiated.

At that time many people believed in a sect called
‘Lonkamat ', which preached non-worship of idols. Now one
Meghiji was one of the chief Sadhus of Lonkamat there. He found
on a study of the scriptures that idol-worship was not wrong.
He therefore wished to go over to Tapagachha, to which our
Suriji belonged. He therefore wished to be initiated into
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Tapagachha at the hands of Suriji,. When this was known to
others, thirty other Sadhus of Lonkamat resolved to be initiated
into Tapagachha. All these were initiated with great pomp and
festivity. Meghji was named Udyotvijay. He was initiated in
V. S. 1628. Chief amongst the other thirty were Bhojo, Shrivant
Nakar, Ladan, Gango, Gano, Madhav and Vir. '

These initiations added immensely to the prestige of the
CGachha.

In V. S. 1831 when Suriji was at Khambhat, eleven men
were initiated at a time., It happened like this. There was
a great merchant called Abhayraj at Div. He had a daughter
named Canga. She used to study under one Jain nun. After
some time she wished to become a nun herself, and she
declared her desire to her mother. Her mother resolved to be
a nun herself. So her father and a young brother named Megh-
kumar also resolved to become Sadhus. Her aunt also resolved
to do so. Along with this family, its four musicians also resolved
to be initiated. All these were initiated at the hands of Suriji under
a Rayan-tree near the Amba* lake at Kansaripur.?®

Seeing nine men being initiated at a time, a man of Shrimali
caste, by name Nana Nagji, also resolved to be initiated. He
was named Bhanvijay.

Once Ratnapal of Khambhat had promised the Suri that he
would give his son Ramji to him if he was saved from the disease
from which he was suffering. He had not given away his boy to
the Suri. But that boy Ramiji knew this and wished to be a Sadhu.
He requested this Nana Nagji or Bhanvijay to get himself initiated.
Then Ramji was removed to Piploi, and there he was initiated at
the hands of a Panyas.

Thus eleven men became initiated at a time.

Once Suriji had initiated 18 men together.

There was a man named Gopalj in Viramgam. His
grandfather was a ‘Vajir ' named Virji Malik. He was very
rich and always moved about with five hundred horsemen waiting
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upon him. His son Sahaskarn also was rich. He was a minister
of Mahammadshah. His son was Gopalji.

Gopalji, from his childhood, had an aversion for worldly
attachments and enjoyments. He had very well studied Logic
and Crammar. He had also composed some poems. When he
was twelve years old he had taken a vow of celibacy. He soon
resolved to be initiated at the hands of Suriji. Along with him
his brother and sister also resolved to be initiated. Along with
him several others-in all eighteen men-resolved to be initiated.
All of them were initiated at the hands of Suriji with great pomp
and festivity. '

Akbar had a favourite named Jaitashah. He was very famous.
He had a desire to leave the world and be a Sadhu. He
expressed his wish to be initiated at the hands of Suriji. He
requested the Suri to wait for two or three months; and then he
would be initiated. At that time Suriji was in a hurry to go to
Gujarat. But on hearing of Jaita's resolve, Akbar himself requested
Suriji to stay more. Suriji agreed and initiated Jaitashah and
named him Jitavijay. He was later known as * Badshahi Yati. '

Once when Suriji was at Sirohi, he had a dream that four
elephant-cubs were studying books. Thereupon he inferred
that he must get four good pupils. And it so happened that a
merchant of Roha named Shrivant and nine members of his family
got themselves initiated at the hands of Suriji. In that family
were four sons named Dharo, Megho, Kunvarji and Ajo. Out of
these Kunvarji was later known as Vijayanandsuri.

At Sirohi lived a Jain named Varsingh. He was to be married.
All the preparations of the marriage were done. One day
Varsingh was saying his prayers inthe Jain temple, covering
himself fully on the head. All the Jains who came to the temple
bowed down to all who were sitting there. Amongst them was
Varsingh's would-be wife. She also bowed to him, thinking him
to be a Sadhu. A man told Varsingh about this. Varsingh went
home and declared his resolve to be a Sadhu. His family agreed
to this with great difficulty, and the festivities of the marriage



55

were turned into those of initiation. This Varsingh later became
a Panyas. He had 108 pupils.

Moreover Sanghji of Patan, along with seven others, got
himself initiated at the hands of the Suri.

Suriji had initiated many persons. Poet Rishabhadas says :—

ety (=i e A (@ e, wws  daafad v
As W W W ug Au, wla saod 33 QR Aw. (P.221)

This shows that Hirvijaysuri had initiated 160 pupils and had

given the title of 'Pandit’ to 160 Sadhus and of ' Upadhyaya'
to seven.



CHAPTER NINTH.
PUPILS.

Acharya Hirvijaysuri had become the leader of 2,000
Sadhus and lacs of Jains, He was constantly engaged in keeping
the Jain community in peace and the Sadhus in proper order.
Sometimes he had to face difficulties also.

When he was with Akbar, some haters of Jainism had created
difficulties in Gujarat in his absence. Raykalyan, who was an
officer at Khambhat, had forcibly made some Jains write outa
document of Rs. 12,000, He had got the heads of several Jains
entirely shaved. Some Jains were forced to leave Jainism. There
was a great uproar in the Jain community due to this tyranny of
Raykalyan. Suriji, who was at Agra, was duly informed of
these happenings. He became very sad on hearing this. He
could see that such tyranny should not be allowed and should be
uprooted in its beginning; otherwise it may spread to other
localities also. He called a conference of Jains and resolved to
send a prominent person named Amipal to the Emperor, The
Emperor was then encamping on the banks of the river Nilab.
Shantichandra was also there. Shantichandra, Bhanuchandra and
Amipal put the whole case before Abul Fazl. He advised Amipal
to represent the matter to Akbar. Amipal went to him and told
him in the name of Suri that pupils of Suriji were being molested
in Gujarat. The Emperor at once wrote out an order on Mirzakhan,
the governor of Ahamadabad, to punish those who were molesting
the Jains. The order was dispatched by the Surito Ahamadabad,
The Jains of Ahamadabad sent on the order to Mirzakhan. Mirza-
khan ordered the arrestof Raykalyan. Raykalyan was brought
before the governor and was made to apologise before the Jain
Sadhus. The document of Rs, 12,000 was cancelled.
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Once, when Suriji was at Khambat, Vimalharsha, who was at
Ahamadabad, had some unpleasant discussion with some Jains
like Bhadua and others. During that discussion Bhadua used
insulting and abusive words for Vimalharsha. Vimalharsha
represented the matter to Suri. He at once wrote out a letter to
the Sadhus of Ahamadabad, asking them to put Bhadua and others
out of the Sangha and to stop all relations with them. And it was
only after Bhadua and others apologised both to the Suri and
the Sangha that they were readmitted to the fold.

This shows that Suri had constant worry about maintaining
order and peace in the Sangha and the Sadhus.

Out of the 2,000 Sadhus, living under Hirvijaysuri, some were
good preachers, some were poets, some were grammarians,
some were logicians, some were ascetics, and some were scholars.
Chief among these were the following :—

1. VJAYSENSURI :- He was the chief pupil and successor
of Hirvijaysuri. He possessed almost all the virtues of the Suri.
Originally he lived at Nadlai in Marwar. He was thirty-five
generations removed from Raja Devad. His father's name was
Kamasha and mother's Kodimade. His own name was Jesingh.
He was born on the 15th day of the bright half of Fagan, V. S.
1604. It was onthe 1lth day of the bright half of Jyeshtha, V.S.
1613 that, at the age of nine, he, along with his mother, was
initiated at the hands of Vijaydansuri in Surat. His father was
initiated two years earlier. Soon after his initiation he was put
under Hirvijaysuri. Gradually he obtained the title of ‘ Pandit '’
in V. S, 1626 and of 'Upadhyaya’ and ' Acharya' in 1628. He
was declared as the chief pupil in V.S. 1630. His scholarship
will be judged from the fact that he has given 700 different
interpretations to the first verse of " Yogashastra.' Itis said that
he has established 4,00,000 Jain idols in different places like Kavi,
Candhar, Champaner, Ahamadabad, Khambhat and Patan. He
had in his group 8 Upadhyayas, 150 Pandits and many other

ordinary Sadhus.

He was a great debator also. He had defeated Brahmins
before Akbar in an assembly. He had also defeated in Surata
Digambara monk named Bhushana. He died at Akbarpur? in
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Khambhat on the 11th day of the black half of Jyeshtha, V. S. 1672,
at the age of 68 years. Emperor Jehangir had given as gift 10
Vighas of land for his stupa and had observed three days' ‘' Hartal.’

Pandit Devavijayji writes, in his poem “Vijaysensurisajjhaya’’,
as follows :—

“audl A'¢ el Yol g Az (AR o 2R
Yl QB da 43t g A4uf@ uqu w0 3¢
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Somaji Shah of Khambhat had erected a Stupa® at the place where
he was burnt.

2. SHANTICHANDRA]JI UPADHYAYA:- His Curu's name was
Sakalachandraji. It is known from a poem named “Kuladhvajaras'
composed by his pupil Amarchand, that he had defeated a
Digambara monk named Bhushana in a debate at the court of the
king Raynarayana of Idar. He has composed poems in praise of
Rishabhadeva and Viraprabhu. He has also written a commentary
on “Jambudvipapannati,'’ Moreover we have already seen that
he lived at the court of Akbar for a long time.

3. BHANUCHANDRA]lI UPADHYAYA:- He was an inhabitant
of Sidhapur. His father's name was Ramji and mother’s Ramade.
His own name was Bhanji. He was put to school at the age of
seven. His elder brother's name was Rangji. Both these brothers
had taken initiaion by the contact of Surachandra Panyas. He
was kept at the court of Akbar by Hirvijaysuri.

After the death of Akbar, Bhanuchandra had again gone to
Agra and made Jehangir reconfirm all the orders of Akbar
regarding Jains. Jehangir had great faith in Bhanuchandra. When
Jehangir was in Mandavgadh, he had called Bhanuchandra there
and put his son Shahariar under him for study.

At Burhanpur ten temples were built at his advice and ten
men were initiated by him. At Malpur he had defeated, in a
religious debate, a man called Vijamatiyo. Here also one temple
was built at his advice. At Jhalor in Marwar he had initiated
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twenty-one men at one and the same time. He had in all eighty
pupils and thirteen Panyasas.

4, PADMASAGARA:- He was a great debator. He had defeated
Narsinh Bhatta in a debate at the court of the king of Sirohi. He
was also a scholar and had composed several works, chief

amongst which are:-“gaIragaasar,”  “amaafis,” “gfrrwmr-
ads, ¢ agmm-ads, * Caamrmr-adE,” CTgaeseT”,
“aiteTEr,” aeden” and “fresdw s

5. KALYANVIJAY VACHAK:— He was born on the fifth
day of the black half of Aso, V. S. 160l1. He was initiated at
Mehsana at the hands of Hirvijaysuri in V. S. 1616. In V. S.
1624 he was made a Pandit. He was a scholar, a debator and a
logician. He was of a very pure character. Once he had
delivered a very fine speech at the court of Raja Vachha
Trivadi® of Rajpipla, where six thousand Brahmins had gathered
together. The king was highly pleased by his logical argument.

He had passed the monsoon of V.S, 1656 at Surat. At that
time there was a quarrel going on between the followers of
Hirvijaysuri and Dharmasagar. Kalyanvijay explained the whole
matter to Vijaysensuri and got the offenders properly punished.

Moreover there were other Sadhus like Siddhichandraji,
Nandivijay, Somavijay, Dharmasagar, Pritivijay, Tejavijay, Ananda-
vijay, Vinitavijay, Dharmavijay and Hemavijay. They too were
clever in their work and true to their Order. Poet Rishabhadas
says, in his " Hirvijaysuriras "' (p.274), :—
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Not only Sadhus, but Jains of Mevat, Marwar, Mewar,
Kathiawad, Gujarat and the Punjab also believed in:Hirvijaysuri.
They had full faith in the Suri.
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In Gandhar there was a devout Porval named Indraji. When
he was eleven, he had a desire to be a Sadhu; but his brother
Natha had stopped him from renouncing the world due to his love
for him. Indraji, however, refused to marry and remained a
celibate throughout his life. He was very rich and had got 36
images installed. Another man of Gandhar, Ramji Shrimali, was
also adevotee of the Suri. He had constructed a large and
beautiful temple on Siddhachal at the advice of the Suri® In
Khambhat the chief devotees of the Suri were Sanghavi Soma-
karan, Sanghavi Udaykaran, Soni Tejpal, Raja Shrimalla, Thakkar
Jayraj, Jasvir, Thakkar Laiya, Thakkar Kika Vagha, Thakkar
Kunvarji, Shah Dharmashi, Shah Lakko, Dosi Hiro, Shrimalla,
Somachand, and Gandhi Kunvarji. Parekh Rajia and Vajia of
Khambhat were also greatly devoted to Suriji. They mostly lived
at Goa, as they had a large commercial concern there. They had
built five great temples. Out of these one was at Khambhat, where
Chintamani Parshvanath was installed;® one was at Gandhar;
one at Neja,® and two at Vardola. They had taken out Sanghas
for the pilgrimage of Abu, Ranpur, and Godi Parshvanath. They
were well respected by the Emperor also. They had obtained
an order prohibiting animal-killing at Ghoghla. In V. S. 1661
there was a famine. Then they had distributed, free of all costs,
4,000 maunds of grain. They had sent some men to different
villages and helped many men by giving them help in cash also.
In all they had spent Rs. 33,00,000 for holy purposes.

Once the Portuguese of Goa had imprisoned a Khojgi
and some other men. The Khojgi was fined one lac of lyaharis,
Rajia paid the fine on behalf of the Khojgi and got him released.
The Khojgi, in his turn, paid up the amount to Rajia later on.

Once this Khojgi captured 22 thieves. He was about to
kill them all with his sword, when they said, “ Take pity on us. Do
not kill us. To-day isa holy day of Sheth Rajia.' Hearing this
the Khojgi at once released all of them.

Pandit Shilavijay praises Rajia and Vajia thus :-

“ iRy avan (4 o,
sl AW og ual;
wid NULE s Y,
wunfdest  udfd A, 130
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i. e, Parekh Vajia and Rajia belonged to the Shrifamily. They
were very powerful. They had built five temples. They
lived at Goa and had a golden umbrella over them. No one
dared disobey them, and even the chief of the Portuguese bowed
to them.

Similarly there were devotees of Suriji in Rajnagar, Patan,
Visalnagar, Sirohi, Vairat, Pipad, Alwar,® Jesalmer, Nagor,
Jhalora, Medta, Agra,® Firoznagar (where the devotee was one
Aku Sanghvi, who was 96 years old, had 91 persons in his
personal family and was a poet also ), Burhanpur, Malva, Surat,
Baroda, Nawanagar, and Div.

Once, when he was at Khambhat, his former Brahmin
teacher came there. Suriji was a preacher then; but he atonce
gotup and respected him. He showed his inability to offer him
anything. The teacher said that he had simply come to see him,
because once, when he had a serpent-bite, he was relieved of
its poison by remembering the name of the Suri and licking at the
bite. A richlady, Sanghvan Sangde, was sitting there. She, on
learning that :the Brahmin was Suriji's teacher once, at once
offered him her golden bracelet. Immediately 1,200 rupees were
collected, and the whole of that amount was given away to
that Brahmin,

Once Suriji was at Agra. In Agra lived a beggar named Aku.
His wife had gone to bring water and returned home somewhat
late. Her husband angrily asked her the reason of her delay.
She said, * It is not easy to fetch water. Ifyou are so rich, why
do you not bring an elephant ? "' The beggar, taking this to heart,
went out and began to praise Hirvijaysuri's merits. Shravakas
were much pleased with him and gave him many gifts; but he
did not accept them, saying that he would accept only an elephant,
At that time a gentleman named Sadarang offered him an elephant
after doing Lunchhnun ( &'»d ) over it. Seeing this, a Bhojak, who
was sitting there, said, “ This elephant belongs to me, as the
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thing over which Lunchhnun is done belongs to Bhojakas. '’
Sadarang gave that elephant to the Bhojak and another to Aku.
Thansingh decorated the elephant of Aku, and Aku went home
with the elephant. He ultimately sold the elephant for 100
golden mohurs.

Thus people had great faith in Suriji. According to Risha-
bhadas, Suriji had made 50 installations with his hands, and other
500 installations had been made at his advice. Mulashah, Kunvariji
Jhaveri, Soni Tejpal,* Raymalla, Asapal, Thansingh, Manu Kalyan,
Durjanmalla, Gona Kaku, Vajia, Rajia, Abaji, Bharmal and others
had built many temples and installed many images. Several Jains
had built temples; several of them had taken out Sanghas.

All these religious activities were due to the sound preaching
of our hero-Hirvijaysuri.



CHAPTER TENTH.

ACHIEVEMENTS AND END.

Hirvijaysuri's achievements in life were great. In the most

insecure days of the 16th century, he was able to do much for the
Jain religion. His practical conversion of a great monarch like
Akbar was by itself an achievement. But all this was achieved
by his firm adherence to the rules of Sadhuhood.

Once in the Kalupur locality of Ahamadabad, in an Upashraya,
he went for preaching. There was a new seat there. He asked
for permission to sit there. He was told in reply that the seat
was made specially for him and therefore he should use it. Suriji
at once replied that in that case that seat was of no use to him, as,
according to religious rules, Sadhus had not to use anything
specially made for them. He then occupied the old seat.

Once he got Khichdi for his food from a man's house. He
ate it. But soon that man came running there, saying that there
was a great excess of salt in the food and that Suriji should not
eatit. But Suriji had eaten it without any sign of unpleasantness.
To obtain mastery over taste is very necessary for Sadhus.

Once, at Una, he had a boil on his waist. It gave him much
pain; but he firmly believed that bodily disease is the result of
one's bad actions and therefore should be suffered without
question. So he suffered all the pain w_tvithout a sou.nd.
One day a gentleman came to the Suri at night for serving.
While he was touching the feet of Suriji, a pointed gqlden ring
on his finger came in contact with that boil and pricked it. Inspite
of intensely unbearable pain, Suriji uttered not a sound. In the
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morning other Sadhus found the clothes of Suriji soiled by blood
and wondered at his power of endurance.

Suriji always appreciated and respected merits in others.
Moreover he was very modest and gave others their dues.
He respected his Guru also implicitly. Once he went to another
village wherein his Guru was staying, because he received a
letter from him saying that he should immediately go to him,
Suriji was then about to break his fast of two days; but seeing the
letter, he at once started even without meals. In short Suriji was
a mine of all virtues.

He also performed spiritual Yogic practices for the good of
his soul. Once, when he was in Sirohi, he, as usual, was practicing
Yogic concentration just before dawn. Owing to old age and
penances, he ‘had become very weak, and so' he fell down
unconscious. Other Sadhus lifted him up, and he soon came to
consciousness. These Sadhus then remonstrated with him that he
should give up such hard Yogic practices at that age. But Suriji
replied saying that the body was frail and was bound to be
perished any day. One should never stop from spiritual activities.

According to poet Rishabhadas, Suriji had performed the
following penances.—

81 Athams ( eighth days), 225 Chhaths ( sixth days), 3,600
fasts, 2,000 ambils, and 2,000 nivis. He was in continual
concentration for three months to achieve mastery over the
‘ surimantra. '

He had thus undergone vast and austere penances. Without
suffering there is no achievement. Suriji's magnificent achieve-
ments were all due to his spiritual powers.

He had composed many books, out of which only some are
obtainable now, like “Jambudvipaprajnapti-tika,’”’ and ‘'Antariksha-
parshvanathastava.” He was a great scholar and enjoyed the
front rank at the court of Akbar.

After the monsoon of V. S. 1651, which he passed at Una,
when he was departing from there, he became very weak and
ill, Consequently he had to postpone his departure.
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He was ailing in bed, but he stubbornly refused all medicines.
He believed in sufferance and called illness a punishment for the
sins done. But this time, due to the extreme remonstrations of the
Sadhus and Shravakas, he agreed to take medicines, particularly
as all threatened to go without food if he took no medicine.

Medicine did him some temporary good. But the process
of dissolution had set in.

We know that Vijaysensuri, the chief pupil of the Suri,
was staying at Akbar's court at that time, Seeing that his end was
approaching, Suriji asked the Sadhus to send word to Vijaysensuri
to return at once. Accordingly Dhanvijayji personally went to
Lahore and informed Vijaysensuri of the wishes of Suriji. He
soon took leave of the Emperor, who very unwillingly allowed
him to go.

But Suriji was getting worse daily, and daily did he wait for
Vijaysensuri's arrival anxiously.

At last, at mid-night on the 10th day of the bright half of
Bhadrapad, V. S. 1652, Suriji called all the Sadhus who were with
him, including Vimalharsha Upadhyaya. He then told them:—

Ed

* O monks, I have lost all hopes of my life. One who is
born is sure to die. We cannot alter our life's span even by a
minute. Therefore do not grieve on my account. Ihad hopes to
see Vijaysensuri and entrust the Sangha and you to him. ButI
am not fortunate to see him at this last moment of mine. Even
Kalyanvijayji is not here. ButIknow that, after me, you and the
Sangha are quite safe in the hands of Vijaysensuri. Heis brave,
truthful and devoted to Jain religion. Try to serve him as you have
done to serve me. "

After this he began to recount his faults and beganto
apologise to all individually for any faults that he might have
committed. It was then that Somavijayji told him:—

“ Gurudeva, we are your children, You have cared for us
as a father. You have put us all under a perpetual obligation by
showing us the true way to liberation. We are foolish, indiscri-
minate. We must have committed innumerable faults and pained

9
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your heart every now and then. Itis we who should apologise
to you. It is not proper that you should apologise. We are
ignorant. Therafore you desarve to forgive all our misdeeds. "

Then the Suriji made an introspection. He began to
remember all the good deeds he had done in his life. He prayed
to all the gods. For some time he was silent.

It was the 11th day of the bright half of Bhadrapad, V. S.
1652. Suriji was in meditation. It was time for pratikramana. He
opened ‘his eyes, made them do the pratikramana, and then
gravely uttered these words:—

* Brothers, now I enter on my final work. Do not be
cowards. Be brave in your religious duties. '’ He then began to
utter phrases like *' My soul is knowledge, is sat, chit and anand,
is eternal. "' He assumed the padmasan posture. He began to
tell his beads. He finished four turns; and just as he started the
fifth turn, the mala slipped down from his hands. A great
and noble soul had gone on his last journey.

Suriji's death was mourned everywhere. The carrier pre-
pared for him was very costly and was covered with the finest
clothes and materials. It cost 2,000 Lyaharis. The body was
besmeared with sandle-paste, kesar and other fragrant unguents.
The biggest men of the place carried him to the cremation ground.
His burning-pyre was of sandle-wood. Itis said that in burning
him they used 15 maunds of sandle-wood, 3 maunds of agar-wood,
3 seers of camphor and 3 seers of kesar. Thus were his last
rites performed by his followers.

Twenty Vighas of land of the garden in which he was burnt
were given free to the Jains by Akbar. Ladkibai of Div constructed
a Stupa there and installed Suriji's foot-prints there.®

Fifteen days after his death Kalyanvijay Upadhyaya reached
Una. He was much grieved to learn of Suriji's passing away.
He went to the Stupa and paid his last respects to the Guru's
remains.

On the other hand, Vijaysensuri learnt of Suriji's death at
Patan. He was stunned and rendered almost senseless on
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hearing the news, For three days he took no food. At last he
was pursuaded to go to Una.

Vijaysensuri then succeeded Hirvijaysuri, and he too
carried on all the activities of Suriji in the proper spirit.

We shall now note one miraculous occurence.

On the night of the day on which Suriji was burnt, a Nagar
Vania, who was sleeping in a farm nearby, heard music and
saw dancing going on at the place where Suriji was burnt. He
told the people of this in the morning. People went there in
large crowds. They did not see the dances, but they saw that
all the mango-trees of that garden had {ruits on them. It was
the month of Bhadrapad then and thus no season for mangoes,
and yet they saw mangoes -some raw, some ripe. There were
some mango-trees in that garden which had never before borne
fruits. They also were laden with mangoes. There was nothing
on them only the previous day; and that day all the trees bore
fruits.

Shravakas took down some mangoes and sent them to
various places like Ahamadabad, Patan and Khambhat. Some
were sent to Akbar and Abul Fazl, both of whom were struck
with wonder at the greatness of Suriji.

According to poet Rishabhadas, Akbar uttered the following
words on learning of Suriji's death:—

“yey oy ordddrg’, Al oA AR ¥,
WAL WA feAL Ao WA YR Adar X ke
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i, e., fortunate is the life of the world-teacher who laid the
world under obligation. Mangoes bore fruit where he died. He
became a god. Shaikh Abul Fazl and Akbar grieved after him,
saying ' If such saints are not spared by Time, who else is to be
spared ? He can earn good life after death who has done good
deeds. Those whose hearts are not pure have lived

in vain, "



CHAPTER ELEVENTH
TRAVELS.

Suriii passed the monsoon of V. S. 1642 (A. D. 1586) in
Abhiramabad. During his stay there he had to go to Fatehpur
for getting Akbar's order about Raykalyan's -tyrrany. From
Abhiramabad he had gone to Mathura and Gwalior and thence to
Agra, From Agra he went to Medta, from where he went to
Nagor. There Sanghvi Jaymal and Mehta Mehajal paid their
respects to Suriji. The Sangha of Jesalmer also came to pay their
respects there. They worshipped Suriji with golden coins, After
the monsoon of V. S. 1643 Suriji went to Pipad. There a Brahmin
named Tala spent much money in honouring Suriji. Thence he
came to Sirohi, where Vijaysensuri met him, Vijaysensuri returned
to Gujarat, and Suriji remained at Sirohi for some time, He passed
the monsoon of V. S. 1644 there. Then he went to Patan, from
where he went to Khambhat, where he passed the monsoon of
V.S. 1646. In that year he conferred the title of ‘Panyas' on
Dhanvijiay, Jayvijay, Ramvijay, Bhanvijay, Kirtivijay, and
Labdhivijay. Then in V. S. 1647 he went to Ahamadabad. He
passed the year 1648 also in Ahamadabad. From there he went
to Radhanpur. There he received Akbars' letter requesting him
to send Vijaysensuri, Then he went to Patan.

At Patan he once had a dream, in which he found
himself sitting on an elephant and scaling a mountain and
thousands of people bowing down to him. Suriji told this dream
to Somavijay, who interpreted it and said, "It means you will
have a pilgrimage of Siddhachal. "

Soon after this Suriji declared his intention to go to Siddhachal
for pilgrimage. Then followed long and elaborate preparations
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for the pilgrimage. The Jain Sangha of Patan resolved to go with
Suriji observing ‘Chhari.'®¥ The Sangha issued invitations to
Lahore, Agra, Multan, Kashmir and Bengal. On an auspicious
day they started for the pilgrimage. The Sangha went on ad-
vancing with carriages, horses, camels, and thousands of men.
Cradually they reached Ahamadabad. Sultan Murad of Ahamadabad
gave all facilities to the pilgrims. Then they reached Dholka.
There Sanghvi Udaykaran of Khambhat requested them to stay
for some days there, which they did. Here they were joined by
Bai Sangde and Soni Tejpal along with 36 ‘Sejvalan’.

When this big congregation neared Palitana, Navrangkhan,
the governor of Sorath, learning about Suriji's pilgrimage, came
to receive him. He made them enter Palitana with great festivities.
Suriji was being greeted there with golden and silver flowers.

According to Rishabhadas, there were 72 Sanghavis with
him., Moreover there was one Sangha from Patan, there were
three Sanghas from Ahamadabad, there was one Sangha from
Malva, one from Mevat and one from Medta. Moreover there
were smaller Sanghas from many other places. All these
joined Suriji. According to Pandit Darshanvijay, the author
of ** Vijaytilaksuriras, '’ there were in this pilgrimage in all two
lacs of men. Inthose days of slow communication, this assem-
blage of two lacs of men was a wonder. It was a unique
occasion., People had the advantage of two tirthas, viz,
Siddhachal and Suriji.

They wished to go up the mountain on the full-moon day of
Chaitra. The previous night they all passed inthe valley, and
early in the morning they started their ascent. At last Suriji
reached the highest part where the fort is situated. Then he
went round all the small and big places of worship. Jain poets
have described all this at great length in all details, Moreover
it is said that Suriji passed several days on the mountain. It should
be here remarked that ordinarily it is forbidden for a ]ain' monlf
to stay overnight on a tirtha like Siddhachal. But Hirvijaysuri
stayed there bacause he was weak through old age and penance.

After bowing down to all the different gods, Suriji sat at a
quiet place. There persons of all the Sanghas came to bow down
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to him. Damar Sanghvi spent 7,000 mahmundikas at that time.
When Ramiji Shah of Gandhar came to bow down, Suriji asked
him if he remembered his promise. Shah accepted that he had
promised to take a vow of celibacy after a child was born to him.
Then he along with his wife ceremonially took the vow of
celebacy for life. His wife was 22 years old then. Along with
them many other persons took vows of celibacy.

Thereafter they all came down. They stayed in Palitana for
some days. Then came the time of Suriji's departure. Sanghas
of many cities invited Suriji. But Ladkibai of Div pressed the Suri
much, and he agreed to go to Div.

From Palitana he went to Datha and Mahuwa and then to
Delwada. He went to Ajar from there, and thence he went to
Div. Whenhe went to Una from there, he was greeted with
dishful of pearls.

At Una many pious deeds were done. Abji Bhanshali, the
minister of Jamnagar, came there to pay his respects.

Suriji passed the monsoon of V. S. 1651 at Una. At the end
of the monsoon, inspite of his preparations to depart, he had to
postpone his departure, due to ill-health.
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Shaikh Abul Fazl.



CHAPTER TWELFTH
THE MONARCH'S LIEE

We have now finished the depiction of the life and
achievements of Hirvijaysuriji; but our work would remain
incomplete if we do not review the rest of the life of Akbar, with
whom Suriji had come in such an intimate contact.

It seems there were four motivating forces in the life of
Akbar:-(1) To make his name immortal. (2) To establish his
authority on all the governors. (3) To conquer and subjugate
all the countries and provinces of India. (4) To introduce fitting
reforms in the internal administration of the State.

We have seen how he had established the new religion
called 'Din-e-ilahi,’ Akbar's chief motive in establishing this
religion was to gain fame and popularity; and though he had not
achieved a full measure of success in this undertaking of his ( for
this religion disappeared with the death -of Akbar), he was
successful in getting many prominent Muslims and Hindus of his
days to subscribe to this new faith, Chief of those who had joined
this new faith were these* :—

Abul Fazl.

Faizi,

Shaikh Mubarak Nagori.
Jafarbeg Asafkhan,
Kasam Kabli.
Abdussamad.

Azimkhan Koka,

R 2 o

* See " Darbar-e-Akbari “ (in Urdu) by Prof, Azad. (P. 73.)
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8. Mulla Shah Mahammad Shahabadi.
9. Sufi Ahammad.

10. Sadarjahan Mufti.

11-12. Two sons of Sadarjahan Mulfti.
13. Mir Sharif Amli.

14. Sultan Khwaja Sadar.

15. Mirza Jani Hakem Thatha.

16. Naki Shostari.

17. Shaikh Jada Gosla Benarsi.,

18. Birbal. .

Havell, in his “ History of the Aryan rule in India ", says
that those who had joined this new faith of Akbar could be divided
into four main classes:—(1) Those who were ready to sacrifice
all their worldly enjoyments for the sake of the Emperor. (2) Those
who were ready to sacrifice their lives for the sake of the Emperor.
(3) Those who were ready to sacrifice all their glory and respect
for the sake of the Emperor. (4) Those who literally accepted all
the religious thoughts of the Emperor. These last, though few in
number, were such as believed Akbar to be the Khalifa of God.

For the spread and acceptance of this belief Akbar had never
used his authority. He even tolerated those who professed and
expressed ideas contrary to his own. As aresult, at least in his
life-time, Akbar achieved almost mythical greatness. Many
simple-hearted Muslims and Hindus consecrated many of their
actions to him and took vows in his name. There are many
stories about this belief of the people in the divinity of Akbar.

Poet Rishabhadas has given many such illustrations. We shall
give one or two here.

Once, on the Navroz day, there was a fair. Akbar was moving
in the fair, and he saw a woman selling some clothes. He asked
her, ** Why do you sell away these ? Have you no issue ? "' The
woman replied, " Sire, nothing is unknown to you.' And Akbar
took some water, chanted some incantations over it and gave it
to ‘her, saying, °''Drink this. Be religious, and observe non-
violence, and take only vegetarian food. If you do this you will
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have many issues.' And later, that woman became the mother
of twelve children.

A trader from Agra once went to some foreign country for
trade. On the way his creditors pressed for payments. He had
no money. He then took a vow that he would consecrate one-
fourth of his goods to Akbar if he came out successful from his
business deals. It so happened that he got immense profits; but
when he returned to Agra he did notlike to give the one-fourth
portion to Akbar. Once Akbar called him to his presence and
asked him why he was not paying the one-fourth portion. The
trader was filled with wonder and faith and soon gave him the
promised portion.

A woman once took a vow that if she gota son she would
greet the Emperor and give him two coconuts. The woman got
a son. She then greeted the Emperor, but she put only one
coconut before him. Akbar at once reminded her of her vow
and asked her as to why she was putting one coconut and not two.
She confessed her guilt and put two coconuts.

It is true that he was considered divine, and yet it is rather
surprising that neither his divinity nor his new faith lived after
his death. Scholars explain this differently. Some say that great
supporters and promoters of his faith like Abul Fazl and Faizi
died before Akbar's death, and there was none to uphold this
faith. Others say that no one had accepted this new faith sincerely.
Some others say that even Akbar himself had no unswerving de-
votion to and belief in this faith.*

One of Akbar's many traits was to make use of all available
opportunities for peaceful prosecution of his designs. He believed
in conciliatory methods as far as possible, and in so doing he
adopted the policy of * divide and rule * also. He had won many
Rajput heroes on his side by such a policy. Raja Bhagwandas,
Raja Todarmal and Raja Mansinh were such heroes won over by
Akbar. Akbar had married the sister of Raja Bhagwandas, and
Salim was born of this Hindu wife of Akbar. Akbar had married

* [t is intaresting to note that Akbar had introduced a form of greeting amongst the members
of the ia'th, whareby, when a member met another, he would say ' Allah-o-Abar ' and the other would
return it by * Jalla - Jalaluddin. '
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in all three Hindu princesses., One of them was the princess of
Bikaner. Itwas only the heroic Pratap who repulsed all such
advances of Akbar and kept the banner of Rajput prestige aloft.

Thus, after gaining the support of the Hindu princes, he
started conquering other countries one after the other. In the
army he used to give high posts {o Rajput chiefs. For twelve
years he incessantly fought to extend and consolidate his Empire.

Chief of his battles were those fought in the Punjab, Sind,
Kandhar, Kashmere, Deccan, Malwa, Jaunpur, Mewad, Gujarat
and Bengal. He was successful in all these countries
and had put his governors there. After conquering a country
Akbar maintained highly friendly relations with its ruler. He
often contracted marital alliances with the families of the
conquered kings.

Often his conduct in his wars was praiseworthy.

When Raja Mansinh was the governor of the Punjab, Akbar's
brother named Mirza Mahmud Hakim came from Kabul and
invaded the Punjab. Akbar himself opposed him, and his brother
ran away. Then Raja Mansinh invaded Kabul and conquered it
Hakim was reduced to the state of committing suicide. When
Akbar heard of such a plight of his brother, his heart was filled
with compassion for him, and he re-instated his brother as the
governor of Kabul.

Akbar had sent Mirza Sarfuddin Hussain* to capture the castle
of Medta. Maldev, the king of Medta, fought very bravely; but
ultimately he was forced to yield, due to food-shortage. But
Akbar honoured this brave Maldev by offering a seat to his right.
Maldev had given his daughter Jodhabai to Akbar in marriage.

In the monsoon of A, D. 1560, Akbar had sent a force to
conquer Malwa, under the leadership of Adhamkhan. Adhamkhan
defeated Bajbahadur, the king of Malwa; but he himself and
Pirmahammud acted very cruelly in this battle. Akbar became
very angry with Adhamkhan for his cruelty; and but for the

* For the various proper names occurring in this chapter conosult °' Ain-i-Akbari “ or
» Darbar-i-Akbari " of Prol, Azad.
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intervention of Maham Auga, the mother of Adhamkhan, he would
have punished him very severely. After the death of Adhamkhan,
Abdullakhan Uzbek was sent to Malwa, and Bajbahadur was
honoured by being made the general of two thousand soldiers.

Akbar had sent Majnunkhan Kaksal to capture the fort of
Kalinjar, which is 90 miles from Allahabad and 60 miles from
Rinva. This castle was in the possession of Ramchandradev, the
king of Rinva. When king Ramchandradev yielded to Akbar, he
gave him a Jagir near Allahabad.

All this shows that he was generous in dealing with his
enemies. And due to his brave and generous qualities he was
enabled to establish a wide-spread Empire by the end of
A, D. 1595.

It is true that Akbar had fought many battles and had been
always successful; but he never forgot the heroism which was
shown by such Indian heroes as Pratap, Jayamal, Pata, Udayasinh,
Hemu and Queen Durgavati who fought alone unaided by any
other Hindu king, who had once defeated Bajbahadur, the king
of Malwa, who was an expert archer and fighter, who was the
princess of the king of Kalinjar, who chose to self-immolate
rather than submit to the enemy, and who was the queen of
Chauragadh, the capital of Gondwana.

History bears enough testimony to the fact that Akbar had
become more popular than any of his predecessors. There are
many reasons for this.

First of all he treated all his subjects equally well,
irrespective of their religion. This was a rare traitin the Mogul
Emperors of those days. Then again he had introduced various
beneficial reforms in his State. He had put great restrictions
over wine-drinkers and prostitutes. He used to regulate the
prices of commodities, so that no merchant could charge
exorbitant prices. He had put a stop to the practice of Sati and
child-marriage. Similarly he had prohibited marriages
between parties having great disparity of age. He had also
prohibited animal-offerings to Gods. In the matter of taxes, he
had made the taxes as light as possible. This last matter he had
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entrusted to Todarmal, who had a vast experience in that branch.
In short, there was a good mixture of mercy and justice in his
administration.

Akbar had minted his own coins bearing his own inscription
and seal. One rupee of Akbar's days was equal to 40 dams, a
dam being somewhat more than our pice. The dam was a
copper coin; the rupee wasa silver coin. There was a golden
coin also called *lali-jalali. * Moreover there was a rectangular
golden coin also. From 1575-76 A. D. Akbar had inscribed the
words *' Allahu Akbar "' on his coins,

The means of communications were rare and crude in those
days, yet Akbar had made arrangements for the transport of post
by employing a post-carrier at every 6 miles.

Commodities of daily use were very cheap in those days.
Generally the following were the rates:-

Wheat 185 1bs. for Re. 1-0-0
Barley 2771 1/2 ,, " " 1-0-0
Rice 1, " " 1-0-0
Wheat flour 148 " " " 1-0-0
Milk 8 " " 1-0-0
Chee 21 " " " 1-0-0
Sugar (white) 17 " " " 1-0-0
Sugar (black) 39 " ' " 1-0-0
Salt 137, " " 1-0-0
Raijri 211 1)2,, " " 1-0-0
Juwar 222 " » 1-0-0

~This will show that living in those days was very cheap.
It will be seen that an average man would require hardly five to
six annas per month for his maintenance.

He had enjoined good discipline in his harem. He had divided
all the ladies of the harem in certain groups, and each group was
given a certain allowance for maintenance. According to Abul
Fazl, the ladies of the first group were given Rs. 1028 to Rs. 1610



77

per month, The pay of the servants of the harem varied from
Rs. 2 to Rs. 50 per month. There were female guards internally.
Outside there was a chamberlain. There were other guards
also. Abul Fazl has noted that in A. D. 1595 Akbar's family
expenditure was more than 77 1/4 lacs of rupees.

Some writers believe that Akbar had 10 chief queens, out of
whom 3 were Hindus. There has been some discussion as to
whether Akbar had any Christian wife or not; but nothing definite
is known about it, though Father Hosten has affirmed it.

Akbar was almost an ideal king. His best quality was this
that he could win over even his enemies. He gave them such
sympathetic treatment that he was turned into a friend. He was
personally able to suffer all sorts of hardship. Just as he was
kind, even so he was liberal also. In his ‘' darbar ' he used to
give gifts to any poor man who came there. He had a soft heart
for the maimed, deformed, weak and old, and in this he never
made any religious distinctions. He had opened many
* anathashramas. ' In Fatehpur Sikri he had opened one for the
Hindus, called '* Dharmapura, '’ and one for the Muslims, called
“Khairpura." It is said that Akbar had established some factories
in which guns. bullets, swords, shields and other weapons of war
were manufactured.

In order to keep the character of the ordinary citizen pure,
he had allotted a special quarter outside the city to the:prostitutes,
and a register also was kept for them.

Just as he was tolerant, even so he was ready-witted also.
Once some Muslims spread a rumour that Akbar had left the
Islam religion. Hearing this Abdullahkhan Uzbek, the king of
Turan, wrote to the king about it. Akbar sent him the following
reply:- ' People spread rumours about God and Prpphet also.
Some call the Prophet a magician. If a Prophet is not free
from popular censure, how can I be ? "

Akbar was a great patron of religion, literature, astrology,
mathematics, music and all fine arts. It was due to this attitude of
his that he had got great works like “Atharvaveda,” ‘‘Mahabharata,"’
" Ramayana, "’ ‘' Harivansa, ' “ Lilawati"" and others translated
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into Persian. It is said that there were 59 poets at his court, out
of whom Faizi was the best. Moreover there were 145 pandits
and physicians, out of whom 35 were Hindus. Great musicians
like Tansen and Baba Ramdas adorned his court.

Akbar knew very well that in big departments there was a
great scope for corruption, and so he took personal care in such
matters. There was a department concerned with ‘Jagir ' and
‘ Sayurghal, 'i. e., the department concerned with the grants of
land to people. Akbar used to supervise this department
personally. Once he came to know that Shaikh Abdunnabi, who
was the head of this department, had made some defalcations;
he at once dismissed him and sent him away to Mecca with
Makhdum-ul-mulka.

It is believed that this quality of discipline he had inherited
from his father Humayun.

He was very hard-working. He slept but little. He used to
sleep in the evening and in the morning. In the middle of the
night he used to give various orders. One hour he always
devoted to prayers and worship. He was also temperate in
his food.

He was also very careful about betrayers and secret agents.
His food was always well examined. His vessels also were
well-tested.

Due to all these qualities Akbar came to be an accomplished
ruler. He was able to establish peace in his Empire.
But he was not happy in his last days. As he approached old
age, on the one hand his devoted friends and supporters began
to pass away one by one, and on the other hand his own sons
rose in rebellion against him. Both these made him gloomy and
dejected.

In 1589, when Akbar had been to invade Kashmere, his dear
follower Fatah-ullah, who was also a good panditand used to
translate Sanskrit works into Persian, died. Anothar devotee of
Akbar, named Abul-Fatah also died at this time. At the same time
Todarmal, who was then the governor of the Punjab. also died.
Raja Bhagwandas also died after the invasion of Kashmere.
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Meanwhile Salim, his eldest son, declared open enmity with
him. Salim was a confirmed drunkard. He had no character.
He was being constantly excited by those who were opposed to
Bkbar’s conciliatory policy. At this time Salim attacked and
captured Allahabad. He also tried to attack Agra. He coined
money in his own name. But Akbar's heart was soft towards
his son, and he did not punish him for these misdeeds of his.

Moreover those stalwarts who were the supporters of his
religious and political policy had, one after the other, left this
world. Only two or three persons like Abul Fazl and Faizi were
left behind. But they were not able to help him now.

And now he learnt that Faizi was taken seriously ill. Faizi,
his favourite poet, was on death-bed. Akbar took his famous
physician Hakim-Ali with him and went to see Faizi. But nothing
availed, and Faizi, to the great grief and dismay of the Emperor,
breathed his last. On this occasion Akbar wept loud and bitter,
so deep-rooted was his love for the poet.

Now there was no one left but Abul Fazl to help and console
Akbar in his last days. For this reason Salim took Abul Fazl to
be his personal ‘enemy.

At this time Abul Fazl was engaged in the south, but Akbar
wrote to him to come downto Agra. Abul Fazlleft for Agra with
some horsemen only. Salim and his confederates, on learning
this, engaged a robber namad Virsinh to kill him on the wafy.
When Abul Fazl came to Sarai Barar. a fakir came to him and s:ald.
" To-morrow Virsinh is to kill you. " Abul Fazl very Qquietly
replied, " What is the good of being afraid of death? Wl}o can
avoid it ? "' Next day. before starting, he was stopped twice by
Afghan Gadaikhan; but Abul Fazl ordered to a'dvance. On the
way Virsinh, with a large army of men, attacked. him; .and though
Abul Fazl fought very bravely, he was, at last, killed in the affray
(A.D. 1602, 12th October ).

The only remaining follower, friend and guide of A'kbar was
thus done to death, In him Muslims lost their true philosopher
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and Hindus lost their true appreciater. He died, and a cloud of
grief engulfed the whole Empire.

He died; but who was to inform Akbar of his death ? Who
would dare break the news of the death of one who was more
than his own life to the Emperor ? At last, the representative of
Abul Fazl went and stood before Akbar in black dress, without
speaking a word. But seeing him in the black dress, Akbar
understood everything, and tears ran from his eyes. His grief was
heart-rending. This was the last blow to Akbar. For several
days after this Akbar did not leave his rooms. He did not see
any one, nor did he look to any state-woerk. He grieved and
yet grieved.

Soon Akbar learnt that it was Salim who was the cause of the
murder of Abul Fazl. He sent out a force against Virsinh to
avenge the death of his dearmost friend.

The rest of the tale of Akbar's life is a tale of woe, betrayal
and dismay. His sons were drunkards and were inimical to
him. Salim had left him and was living at Allahabad. No one
was left to him., Birbal had died earlier in A. D. 1586.
Now his mother also died.

Soon he was laid up in bed with a disease of the stomach,
from which he never recovered. He was on his death-bed,
and at that time Salim came in his room. Akbar ordered to declare
him as his successor and then left this world on the 15th of
October, 160S.

Although a Muslim ruler, Akbar has received praises
equally from the pens of Muslim, Hindu and European writers.
We cannot do better than close this chapter by quoting the follow-
ing words of Pringle Kennedy :—

“That each person should be taxed according to his
ability, that there should be shown no exemption or favour as
regards this, that equal justice should be meted out and external
foes kept at bay, that every man should be at liberty to believe
what he pleases without any interference by the State with his
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conscience : such are the principles upon which the British
Government in India rests, and such are its real boast and strength.
But all these principles were those of Akbar, and to him remains
the undying glory of having been the first* in Hindustan to put them
into practice. These rules now underlie all modern Western
States, but few even of such States can boast that these principles
are as thoroughly carried out by them in this twentieth century
as they were by Akbar himself more than three hundred years
ago. "

+ This is historically inaccurata. ( Translator. )

11
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FOOT NOTES.

1. Devagiri is now called Daulatabad. It has a population of
about 1500 men now. It was founded in A. D. 1187. Once it
was the capital of Yadavas, It was named Daulatabad in A. D. 1339.
This city is 10 miles north-west of Aurangabad in the Nizam
State. In A.D. 1294 Aurangzeb had broken the impregnable fort
of this city. The ruler is called Nizamshah, but his full name was
Buran Nizamshah, He ruled from A. D. 1503 to 1533, Hirvijaysuri
had gone to Devagiri in this ruler's time. (See “Imperial
Gazetteer, "' Vol 11, p. 200.)

2. The real name of Shitabkhan was Saiyad Ishak. Shitabkhan
is his epithet, (For further details about him see “ Akbarnama,"
Part I, p. 319.)

3. According to Rishabhadas, this had happened in V., S.
1634 ( A.D. 1578). But if this had been in the time of Kalakhan
( who was called Khanekalan Mirmuhammad ), this does not seem
to be true, as Kalakhan was the governor of Patan upto V. S.
1631 (A.D. 1575). After that he died. Therefore there is a
mistake either in the governor's name or in the date.

4, Shihabkhan's full name was Shihabuddin Ahamadkhan.
(See * Ain-i-Akbari, " Part [, P. 332.)

5. Who killed Taradibegkhan ( Tardibeg)? Bankimchandra
has noted that, according to Badaoni, Beramkhan had killed him
with Akbar's consent, According to Farishta, Beramkhan killed
Taradibegkhan without Akbar's knowledge.

6. According to Ahmad Yadgar, Akbar, by the order of
Beramkhan, cut off Hemu's head with an impure weapon, but
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according to Abul Fazl, Faizi, Sirhindi and Badaoni, Beramkhan
himself killed Hemu because Akbar refused to strike at Hemu.

7. The Mewrahs are the natives of Mewat and are famous
as runners. They bring from great distances with zeal anything
that may be required. They are excellent spies and will perform
the most intricate duties. There are likewise one thousand of
them ready to carry out orders. (' Ain-i--Akbari, ' Vol.
I, p. 252.)

8. This city was three miles south of Bayana. It does not
exist now.

9. Some writers take Abhiramabad to be Allahabad; but
it is not proper, for the route by which Suriji went to Fatehpur
Sikri ( @ map of the route is attached herewith ) cannot have
Allahabad onit. Suriji's last halt was at Abhiramakad. In the 13th
canto of the poem " Hirsaubhagya " it is said that

“ qfasrgedty ganasrgrgstramfamaatea |
qracEAA: TYIH q19g THATAFZU Ta: & araq ||

x x x x X

A1 FEYwra 3T geweaAnn wrafa afawra: |
dagrEaegfadl Fde:  wAgAUEayd o

This means that Vimalharsh Upadhyay came to Abhiramabad
from Fatehpur with Akbar's greetings.

Rishabhadas writes in " Hirvijaysuriras "’ thus :—

“ oyidl <y A(QAAIE Y3 21adl AT (qnale,
gy «el 2y 38 2ds WRda Y@ aaw. ”  (p. 108.)

This shows that Abhiramabad was his last halt. Moreover
it is said in the * Jagadgurukavya, "'

“ yrmar g8 maddfrwgEmat  glirnfeaa
e TUMSfaETfaEaEl  gear  FusHEsaC |

& A wE®  GAgIUESIaNIEral-
aaTmiEsga  afaudtai  sfeong, effags g
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This shows that Abhiramabad was 12 miles away from

Fatehpur Sikri, while Allahabad is about 275 miles south-east of
Fatehpur.

In “Mundy’'s Travels " it is said that Abhiramabad was a
small town. It was about 4 miles north of Bayana. It was called
Abhiramabad or Ibrahimabad. There was a beautiful well there,
which is now called ‘ Jhalar vav.' There is an inscription on the
well, which shows that it was constructed by Malik Kafur in
A. D. 1318.

William Fiche also supports this. He puts Bayana at 16 miles'
distance from Fatehpur. Abhiramabad was 4 miles from Bayana.
So Abhiramabad was 12 miles from Fatehpur, which proves the
statement of the author of " Jagadgurukavya. "

The town does not exist now.

10. This Jaganmalla Kachhavah was the younger brother of
Biharimalla, the king of Jaipur. (" Ain-i-Akbari, ' PartI, p. 436.)

11. Ambil is a Jain penance. In this one has to dine only once
in a day and take food which has no ghee, milk, etc,; i. e, the
food should be as tasteless as possible.

12. Karanraj's name was Ramdas Kachhavah. His epithet was
‘Rajakaran'. (See " Ain-i-Akbari, "' Part], p.483.)

13. Khankhana's full name was Khankhanan Mirza Abdur
Rahim. His father's name was Beramkhan. Akbar had con-
ferred on him the title of ‘ Khankhana’, being pleased with his
conquest of Gujarat. He was made the general of 5,000 troops. ( See
“ Rin-i-Akbari, * Part I, p. 336. Also " Mirat-i-Ahamadi. ")

14. This temple exists at Agra even now and is called
' Chintamani Parshvanath Mandir.' A poet named Saubhagya-
vijayji has composeda " Tirthamala *' in V. S. 1750, wherein he

writes:—

ey 2 2R W

3l Brdn@  odud ARG
wdd  AaW AR’

sy Q@wd”  ywfw's s
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il wfasst wifer R
NI’ "4 e W4y sy
d Flran® vl 2a
Pl AT AE YL, e ”

This shows that the expenses of its installation were borne
by Mansingh of Agra.

15. This lake was constructed by the ruler of Kashmere,
Jain-ul-Abidin, who ruled from A. D. 1447-1467. It was called
* Zainlanka. ' ( See ' Ain-i-Akbari, '' PartI], p. 364. Also Badaom,
p. 3¢8.)

16. The original Farman of the Emperor regarding non-
killing, issued at the instance of Jinchandrasuri, was published in
the issue of * ggegat ” for June 1912,

17. The original Farman ( or orders passed at his advice)
in this connection now exists in the firm of Anandji Kalyaniji
Ahamadabad. It is translated into English by Munshi Muhammad
Abdullah. It is clear from this Farman that these rights were
given to the Jains at Suriji's advice. Some doubt that these tirthas
do not exclusively belong to Shvetambars; but it is not true.
Pandit Jaysoma, a contemporary of Akbar, has written in his
** Karmachandra-charitra *' :—

“ mRarE TEE SeTedtatenRsfy
abmfafen 9 qshsmeEm: 1 Rg1”
This shows that Akbar, being pleased, had given over these
tirthas to the minister Karmachandra who belonged to the Khara-

tara Gachha of the Shvetambar sect. Moreover the author of
* Labhodayaras ' also writes:—

“Ad~Ee AL F¢ vy agy Y3y dg.”
i, e., tirthas like Shetrunja were gifted to the Guru.

18. This word should be 'Sevada, ' as Jain Sadhus were
known by that word.

19. Kalakhan's name was Khanekalan Mirmuhammad. He was
the elder brother of Ataghkhan. He was the servant of Humayun
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and Kamran, and in Akbar's reign he gradually rose to a high
rank. The Emperor had sent him to reconquer Gujarat in A. D.
1572. He was wounded by some Rajput on the way; but the wound
did not prove fatal. He was appointed as the governor of Gujarat
after he conquered it. He died at Patan in A. D, 1574. (See
* Rin-i-Akbari, "' PartI, p. 322.)

20. Maharao Surtan came to the throne of Sirohi in V. S. 1523
at the age of 12. He had many conilicts with the Rajputs and even
with the Muslim army. He was defeated, but he had regained
his throne. It is said that he had fought in 53 battles in all. He

was very brave and generous. ( See ' Sirohi Rajya Ka Itihas "’
by C. H. Oza, p. 217-244.)

21. Iriyavahiya is a rite which Jain Sadhus perform before the
Guru as expiation for any defaults in their conduct on the way
when they return afier passing the urine or evacuating the
bowels.

22. Azamkhan is known as Khane Azam or Mirza Ajizkoka.
He was the governor of Ahamadabad from A.D. 1587-1592. ( See
“ Mirat-i-Ahamadi. "' ).

23, Kasimkhan was the son of Khan Saiyad Muhammad of
Kundalivalbarah. He was working under Khan Alam. He had
exhibited valour in following Muhammad Husen Mirza who had
run away to the south after being defeated by Muhammad Ajizkoka.
Later he was made the governor of Gujarat. He died in A. D.
1598. ( See ** Ain-i-Akbari, "’ p. 419.)

24. The lake ‘' Amba’' is now called *'Ambakhad.’ It is
situated about half a mile west of Kansaripur.

25. Kansaripur is about a mile away from Khambhat.
Formerly there were many Jains and Jain temples there. Poet
Vrishabharaj has composed a * Chaityaparipati of Khambhat ' in
which he describes Kansaripur thus :—

« Rt [vd Yot sMAYR Ui oy,
oty sao sl 4l @t o1 (Awady uyd;
oy 26 o 4 W0 ckwalwe,
adlat sl Meddl o ywawa{a 2uge uysu
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From this it seems that from that time there were two Jain temples
at Kansaripur. One had 22 and the other 27 Jinaidols. Manji
Rishi writes in his " Vinaydevasuriras ' that Vinaydevasuri, who
went to Khambhat in V. S. 1639, had lived in Kansaripur for three
days. Matisagar has composed ' Tirthamala of Khambhat'' in
V. S. 1701. Therein he says that there were three temples in
Kansaripur. At present in the Kharvada Temple at Khambhat
there exists an image called ‘ Kansari Parshavanath.' This image
was removed from Kansaripur.

26. Akbarpur was a suburb of Khambhat. From the poem
called “ Chaityaparipati of Khambhat, '’ composed by Rishabharaj
it is known that at that time there were three temples there.

27. There exists nothing of this stupa at Akbarpur now; but
there is a temple of Shantinath in Bhonyarawada at Khambbhat.
In the central room, on the left hand, there is now a stone
with foot-prints. From an inscription on that stone it is
certain that it is the same foot-print which was installed on this
stupa by Somaji Shah. The stone must have been removed from
the present place in Akbar's time. The inscription is as follows:—

I g0 daq (e a¥ wWEfEaTdEi O g, |
@ TRt ImRaTEsT IaqReEEE e fing aEt MEn IgEg
|ro STTEY, Wt AT ga G0 '@ Awar afie wywiE awt
AT TS GA Tio IS F(U)AST 1g@ FTagaw eygd
ft s gTEAIgETTIRE sdcEsagfRuzEtaeadiass-
froomaErET | o imafrraFaftarmsfiemsawretarams-
Wiy grargavzEEiEaRg esaaEetaEet | gEsga-
fravzmmraugTaaut |y adaeleaaut  ggErn:
g equafEar: @rfian sfrefrae aemesgead sfafgars o
aqrTsy | Yo  wfaswrqaagitaze FrEahmafurmmggfafz-
aafor o Raagita: |

This shows that these foot-prints were installed by Somaji
along with his sister Dharmai and his wives and other members
of his family on Sunday, the 13th day of the bright half of Magh,
V. S. 1672. Moreover this inscription shows that the foot-prints
were made along with the high Stupa. The date of the inscription
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shows that the Stupa and the foot-prints were made in the same
year in which Vijaysensuri died.

28. Raja Vachha Trivadi was a Brahman king of Rajpipla.
( See ** Ain-i-Akbari, ' Part II, p. 251. ) His name was Vachha, and
his surname was Trivadi. It is said in * Akbarnama ' ( Part III,
p. 608 ) that Muzaffar III, who was the last Muslim ruler of Guijarat,
had taken shelter with this king when he fled from Fatehpur.

29. This is the same temple that is called ‘Chaumukhji mandir’
and which is on the north-east of the temple of Adishvara on
Siddhachal. Its inscription says that it was built on the 2nd day
of the bright half of Kartik, V. S. 1620.

30. This temple of Chintamani Parshvanath built by Rajiya -
Vajiya exists even now. There is along inscription of 28 lines on
one of the walls of the temple. Its colophon is this :(—

ligoll 3% aw: | siufzaagndla @'aq (g8e a¥ gva w@DE
o) YT 9o e agrat a1 Faar Safdsfiea wars aeasa
AeqT To Fiorew go Ut ggragwat faad sgamgywmat
FHSE TEIGIT AT agrat 7y gga | fasrafiamgart |
sfgamforma qrusftreeiafagr wifitar shfsamfiapa’sa =
Fifta gar ¥ gy axStcSaeEninaTsaa-arfrasid-
fAATIEOmUSI TRENEE: T NAFsaOUN X Srasoo avE)
shrfasra&agfifie

This shows that the temple was built by Rajiya-Vajiyain V. S.
1644 and the idols were installed therein at the hands of Vijay-
sensuri. This inscription also shows that Rajiya-Vajiya originally
lived at Gandhar.

31. Neja is a small village 2-1/2 miles north of Khambhat.

32. Bhairav, the Jain of this place, was one of the favogrite
ministers of Humayun. He had once got nine lacs of captives
released. The story is thus narrated by Rishabhadas:—

In his invasion of Sorath Humayun took nine lacs of men as
captives. He entrusted them to Mukim and asked hl.m to sell them
as slaves in the market of Khorasan. They were first brought to

12
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Alwar. Bhairav came to know of this, and he was filled with pity.
In the morning, while Humayun was cleansing his teeth and
mouthy he gave his signet-ring to Bhairav. Bhairav secretly took
an imprint of the ring on a blank paper and later wrote out an order
to entrust all the captives to Bhairav. Action wasaccordingly taken;
and Bhairav released them all at night, giving five hundred
horses to the leaders and one golden mohur to each one of them.

Then he went to Humayun ni a very queer dress. Humayun
could not recognise him at first. ButBhairav told him that he was
Bhairav and that he had gone there to be punished because he
had released all the captives. Humayun became very angry at
first. But Bhairav told him that it was an act of piety which he had
done, and he had lessened his burden, for as a king he was bound
to make them happy, etc, Humayun was:appeased amd forgave him.

There is a poem called " Bherushahno chhand ' published
by Mr. M. B. Vyas, which also refers to this act of piety by
Bherushah.

33. Thansingh of Agra had gota]Jina image installed at the
hands of Suriji at Fatehpur. He had also got installed an image in
the temple of Ghintamani Parshvanath at Agra. This temple exists
even now in the Roshan locality.

In V. S. 1651 a poet named Krishnadas composed a ‘ bavni '
of Durjanshal. We know from it that Durjanshal was of Jadia Gotra
of the caste of Oshval. He was a descendent of Jagushah. Verses
53 and 54 of the 'bavni’ refer to the fact that Durjanshal had
Hirvijaysuri as his Guru, and he had built a temple at Lahore.
This Durjanshal had an uncle named Hiranand, who had built a
temple of Simandhaswami at Agra. This temple exists even now.
This Hiranand had once beenthe host of Jehangir and offered
profuse hospitality to the Emperor. A poem called ' Shrimalina
jnatibhed ' says :—

“ A'oid Aiad Uaud A 2ula Ay
Mgl ulaigd sFE o i,

In V. S. 1667 he offerd good hospitality to the Emperor Jehan-
gir and thus earned fame. A story about this Hiranand Jhaveri is
given by William Hawkins in his " Early Travels in India, "’ P. 111,
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34, Soni Tejpal lived at Khambhat. He was one of the richest
devotees of Suriji. He had spent Rs.25000 at the time of the
installation of Anantnath at the hands of Suriji at Khambhat, Tejpal
had kuilt a big * Jinbhavan ' at Khambhat. Rishabhadas says i —

“EaMad oY BT S0y, RIAEMI Ak,
ANAA QY s AU, [@Avalram@ am L Q. ¢

Bae adl AR HR(Q @d, Ad W Qi
YUl oyl ol AHEd ([ R, Q. w6
s (O' &R [ovadl ®xlod] 3ussdsufd 21
Fga'y Gl wQ sUAL, W0 AW WAA R & ¢

This temple exists now. In a cellar of the temple there is a
big image of Rishabhadev, and onthe wall of the temple is the
following inscription :(—

lgell stTev aw: | ifrrmam | g9q (558 g Yoy
g o 17 | 3ft et RaTEasy | SHRTIET | SRR g |
atefiis 121 ga |30 | Iray At ) gy Ao st |
wrat garfafon g afafos | 39wt | AFe A fasrafy
et ATTeTEaEa | AT gfaresit e
Fia: | FRA T a¥ FSATFHAAT | TAGAFR | W fsaftaamfor-
ypg watss afafia & 9 stagmeefosnrerssitoreims-
gftvge s L rrEhifrsraema R acrrmnes | giifRarngsaa
GIAAAREAT | O | ATEsY AT AR eI | YT |
ot SrfywaaRi | aUIEET | GEEuE | UqETEsteEsaEnT
amaffraarag aeggraam sy crguitsafoayagm fAguzes
stfasraaaafefin |

FremTagyd TRER qiFgatEst
At e s 9 fafd agegger =aEq
AR YT O AT —
7 Fnfrfadaas sag e wus

This shows that Soni Tejpal belonged to the Oshval caste, and
his family-name ( itz ) was Abuhara. ' This Jina-mandir was built

by his wife Tejalde by her husband's orders. The image was
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installed in itin V. S. 1661 ( Vaishakh, black hLalf, Tth day )at the
hands of Vijaysensuri.

This Tejpal had carried out the repairs of the temple of
Rishabhadev on Siddhachal at an expenditure of one lac of
Lyaharis. This is proved by an inscription there.

Rishabhadas says about Tejpal as under :(— ( p. 166 )

“opiedl Ul qiY, alel sdl oy
AT AYAHT A, y¥ ckaudl L L . o

ud A M U4 dloy’, 3us AR @Ry
QRagt suds 3 A, g w2 wRIRME W @ 1

Al A Awvvie R, 4R 3 Nauuidy
(Raatdid 4 280 i@, ¢ VL wd & @ R

This shows that he had taken out a Sangha for Abu.

35. These foot-steps exist even now. From an inscription
on them it is known that Vijaysensuri had installed these {oot-
prints on Wednesday, the 5th day of the black half of Kartik, V. S.
1652, The inscription also recounts the main achievements of Suriji.

36. * Chhari ' means “ six words ending in 'ri' ." They are:
(1) Ekahari ( taking food once a day ), (2) Bhumisanstari ( sleeping
on the ground ), (3) Padachari (walking on foot), (4) Samyktvadhari
(keeping full faith in Guru and Deva), (5) Sachittaparihari
(abandoning living things ), and (6) Brahmachari (observing
celibacy ).
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APPENDIX A
TRANSLATION OF FARMAN NO, 1

— s
ALLAHU AKBAR
The Farman of Gazi Emperor Jalaluddin Muhammad Akbar

( This is a faithful rendering of the original of the excellent Farman having the seal
of Allahu Akbar )

By these presents let Azamkhan Mubarijjuddin ( champion of
religion ), who supports the Empire, who is faithful to the Empire,
who is possessed of good temperament and best qualities, who
strengthens the unconquered kingdom, who is trustworthy in the
supreme Empire, who enjoys royal favour and who is an example
of the Khans of high office selected personally by the Emperor,
securing the honour of superiority by the increase of royal favour
and presents, know this :- Let every one of the people of every
position and community in the world, following different customs,
professing different religions, avowing special opinions and
different faiths -be he or she cultured or uncultured, small or.
great, a prince or a pauper, or prudent or imprudent - who is the
place for the exposition of Heaven's light, who is the original
place for the expounding of the fortune ordained by the creator
of the world and who is the wonderful pledge of the conductor of
the universe, by sticking steadfastly to his or her best course, by
enjoying corporal and mental happiness and by applying himself
or herself to the prayers and daily ceremonies as well as to the
attainment of his or her aims, bless that we may be blessed by
the best donor ( the Almighty ) with long life and with an urge
to do good deeds; because the real wisdom in raising one of the
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mankind to kingship and offering him the garb of leadership lies
in the fact that if he cannot secure friendship with all by keeping
before himself that general favour and extreme mercy which are
the manifestation of the complete compassion of the Almighty, he
can at least tread along the path of favour, fondness and mercy
in respect of all the servants of the worshipful ( Almighty ) by
laying the foundation of peace and harmony with all, and by
keeping in view the idea of helping all the articles ( the animals )
created by God, that are the fruits of the creation of the highly-
placed Almighty, he may prove helpful to them in their attainment
of their aims and in their giving effect to their manners and
customs, so that, with the strong not tyrranising the weak, every
person may prove mentally delighted and happy.

Now, therefore, keeping in view the veracity of the study of
Yoga, the progress and the search for God of Hirvijaysuri Sevda,!
the best amongst the students of Yoga, and the followers of his
faith, who have acquired the honour of our audience and who
are the true well-wishers of our Court, it is hereby ordered that
none of the residents of that city ( that side ) should inconvenience
them or put up in their temples or Upashrayas or even scorn
them. Again if any one of these (i. e., the temples or Upashrayas)
be damaged or razed to the ground, and if any one of those
believing in the same or having affection for the same or donating
for the same should desire to repair it or to lay its foundaiion-
stone, none with superficial knowledge ( none who is an illiterate )
or who is blind in religion should create any hindrance in the
matter; and those not acquainted with God attribute the stoppage
of the rains and such other acts, which lie within the powers of
God, unfortunately to those acquainted with God and distress
them in various ways, considering such acts to be acts of sorcery
through foolishness and stupidity; but such acts should not be
allowed to be perpetrated within the regions under the protection
and jurisdiction of you, who are fortunate and competent. Again
it is also reported that Haji Habibullah, who knows something
about our search for truth and acquaintance with God, has molested

I. The Sanskrit word for *Sevda® is sajagqz”, It denotes Shwetambar Jain Sadhus.
It has degenerated into the modern word “aer’’, This word refers to Jains as well
as Jain Sadhus. Even to-day certain people use the word “g3er’ to denote Jain
Sadhus.
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this community, This has proved a cause for painto our sacred
mind engaged in the management of the world, Hence you
should be so cautious within the province under your jurisdiction
that none can distress others. The rule for the present and
future governors, Nabobs and politicians carrying on the complete
or partial government of the provinces on that side is that they
should not act in contravention of the King's order - which is
another form of God's Farman - considering it to be the source
for the improvement of their own position, and that in so doing
they should realise the happiness and the perceptibly true honour
of the religion and of the world. After perusing and keeping a
copy of this Farman, it should be handed over to them, so that it
may remain with them as a permanent charter. They should not
entertain any anxiety in the discharge of their rites of worship
and should remain zealous in the worship of God. This should
be considered as a duly, and no impediment against it should
be allowed.

Written this day named ‘Khurdad,’ the sixth date of the
month of Azar of llahi year 35. Mutabik 28, Muharam month,
Hijri year 999.

By the writing of Abul Fazl, the humblest of the followers,
and by the notes of Ibrahim Husen.

(This is a faithful rendering of the original. )
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APPENDIX B
TRANSLATION OF FARMAN NO, 2

- ST

ALLAHU AKBAR
The order of Abu Almujaffar Sultan.

( This is a faithful rendering of the original emblem of high office. )

This time by royal grace the emblem of high office has the
honour of being promulgated that there is before the present
and future governors, Jagirdars, Karodis and politicians of Gujarat
Suba and Sorath Sarkar the excellent Farman as a sign of happiness,
prohibiting them from killing atany time cows and oxen and
she-buffaloes and he-buffaloes and flaying them in the presence
of Sevdas (Jain Sadhus ), and it is written behind that excellent
Farman that " on certain days in every month one should not long
to eat the same. This should be considered asa duty and to be
proper. Again complete care should be taken to keep oneself
away from hunting or imprisoning (encaging) such animals as
may have built their nests in houses or on trees." Again it is
written in that honourable Farman that " keeping in view the
veracity of the study of Yoga, the progress and the search of God
of Vijaysensuri Sevda, the disciple of Hirvijaysuri, the best amongst
the students of Yoga, and the followers of his faith, who have acquired
the honour of our audience and who are the true well-wishers
of our Court, (itis ordered) that none should put up in their
temples or Upashrayas or scorn them, and if they be on the path
of being dilapidated, and so if any one of those believing in the
same or having affection for the same or donating for the same
should get them repaired or lay their foundation-stones, none
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who possesses superficial knowledge or who is blind in religion
should create any hindrance in the matter; and just as those not
acquainted with Cod attribute the stoppage of the rains and such
other acts, which are acts of the worshipful kind ( God ), unfortu-
nately to those acquainted with God and distress them in various
ways, considering such acts to be acis ‘of sorcery through
foolishness and stupidity, even so they create hindrances in the
religious ceremonies that are being performed by them. Instead
of such unfortunate people being charged with such acts, they
should be allowed to go on happily with their worship in their

own places and camps and to perform ths rites according to
their religions. "

Hence by acting up to (that) excellent Farman an injunction
should be issued so that that Farman may be given effect to in the
best manner and none may issue any order contrary to the same.
None should view the Farman with disrespect and act contrary
to it. Dated the 1st of Shaharyur, llahi year 46. Muvafik date 25,
Safar month, 1010 Hijri.

( DESCRIPTION OF THE SUB--HEAD.)

The month of Farwardin; those days-on which the Sun travels
from one sign of the zodiac to the other; Id; the day of Mehar;
the Sundays of every month; the day that intervenes two Sufiya
days; the Mondays of the month of Rajab; the month of Aban which
is the month of the birth of the Emperor; the first day of every
solar month which is named ‘ Ormaz '; and the twelve sacred days
which comprise the last six days of the month of Shravan and
the first six days of Bhadarva.:

( The rendering of the Supreme Emblem is faithful to the original. )

Y SEAL

(In this seal only the name ‘ Khanmahammud * can be deciphered. The
remaining letters cannot be deciphered.)
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SEAL

(In this seal the words ‘ Akbarshah Muridjada Darab are written. )

1. The full name of * Darab® was Mirja Darabkhan, He was the son of Abdur-
rahim Khankhanan.
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APPENDIX C
TRANSLATION OF FARMAN NO. 3

- o

ALLAHU AKBAR

( Rendering )

“(Of the Farman under the contract dated the 26th of the month of Farwardin, year5)

Let the great governors of all the protected States, the great
~ministers, the clerks of :great civil works, the managers of the
_administration, the Jagirdars and the Karodis know that along with
the opinion of conquering the world our just aim is associated
with pleasing the Almighty, and the entire purpose of our opinion
is directed towards pleasing the whole world that is created by
God, (and ) in particular we pay (more) attention to satiating
those persons who possess sacred ideas and aim at emancipation
and whose aim is to search for truth and to attain God. Hence this
time Vivekaharsh,! Paramanand,? Mahanand® and Udayaharsh, who

I. This Vivekaharsh was a very great Jain Sadhu, He was a disciple of Pandit
Harshanand, He had made several kings undertake to shew kindness to auimals, by
virtue of his religious discourses, In particular he had converted King Bharmalla of
Cutch to Jainism.  He had also carried out several installations in Bhuj, Raipur,

‘Khakhar and Layja.

2. This Paramanand also was a disciple of Pandit Harshanand and was closely
connected with the aforesaid Vivekaharsh,

3, This Makanand was a disciple of the aforesaid Vivekaharsh, He had composed

e in the villsge of Atsoo on Sunday, the 8th day of the dark kalf of
Magshar, Vs S, 1669,
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are the disciples of Tapagachha Sadhu Vijaysensuri, Vijaydevsuri!
and Nandivijayji - endowed with the title of * Khushfaham ' -were
in our presence, and they proposed and requested that “if in
all the protected States non-killing of any sort of animals be
resorted to in places where such killing takes place during our
sacred twelve days - the days of Pajusan falling in the month of
Bhadarva - we will have cause for being honoured, and many
lives will be saved by Your Majesty's elevated and holy orders;
also Your Majesty's holy and excellent and blessed Empire will
be well rewarded. "’

Our royal kindness has been directed towards encouraging
the aims and acts of every caste and creed - nay, towards making
every animal happy; and hence, after accepting that request, the
Jehangiri order, accepted by and acceptable to the world, was
promulgated that every year during the aforesaid twelve days
there shall be no animal-killing in places where such killing is
resorted to within all the protected States, nor shall (even)
preparations for such an act be undertaken. Moreover no new
order or charter shall be demanded every year in this connection.
This order shall be acted up to, and there shall be no contraven-
tion of the Farman, and there shall be no diversion to the wrong
path. This should be considered as a duty.

By the writing of the humblest Abulkhair?and by the notes

I, This Vijaydevsuri was a disciple of Vijaysensuri. He was initiated at the
hands of Vijaysensuri in Ahamadabad in V. S. 1643, and was made an 'Acharya’ in V. S.
1656, He had had an interview with Emperor Jehangir at Mandavgadh, The Emparor
was highly pleased with him and had conferred the title of ‘Mahatapa’ on him, At
his instance Maharaja Jagatsinhji of Udepur had prohibited fishing in the lakes of
Pinchhola and Udaysagar and had issued orders prohibiting animal-kiiling on the day
of his accession to the throne and during the month of Bhadarva. He had also mini-
mised animal-killing by giving religious discourses to King Lakha of Navanagar, Idalsha
of the Deccan, Kalyanmalla of Idar and the Portugese of Div. He expired at Una on
the 11th day of the bright half of Ashad, V. s. 1713,

2. This Abulkhair was the son of Shaikh Mubarak and the brother of Abul Fazl,
He was born on the 2nd (or, according to “Ain=i~Akbari”’, on the 22nd) day of the
month of Jamadi-ul-Avval, Hijri year 967, He was competent and kind=-hearted. He
was the only trusted brother of Abul Fazl, (For further particulars vide ‘‘Darbarei-
Akbari", pp, 355-356 and “Ain-i-Akbari, part |, p. 33.)
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of Mahammud Said.!

( This is a faithful rendering of the original. )

SEAL

( The letters in this seal cannot be deciphered. )

. This Mahammud Said was the son of Sujatkhan Shadibeg, but was adopted by
Shaikh Farid. Shaikh Farid had also adopted one Mirkhan. Hence Mahammud Said
and Mirkhan were brothers. Both of them lived with full pomp. They cared little
even for the Emperor. They used boldly to pass by tne Emperor’s palace, sitting at ease
in a boat decorated with coloured lanterns and torches. Jehangir had often debarred
them from doing so; but when they refused to put a stop to this practice, Mahabatkhan
got Mirkhan killed at the hands of a certain person under instructions from Jehangir. Shaikh
Farid thereupon requested the Emperor to kill Mahabatkhan.  But Mahabatkhan secured
certain respectable witnesses, who said that Mirkhan was killed not by Mahabatkhan but by
Mahammud Said himself, Mahammud Said was thus accused of the murder of Mirkhan,
He was alive during the twentieth year of the reign of Shah Jehan and was the head
of 700 infantry and 300 cavalry. (Vide “Ain-i-Akbari", part |, pp. 416 and 481.)

15
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APPENDIX D
TRANSLATION OF FARMAN NO. 4

L L——

ALLAHU AKBAR

The Farman of Abbul Mujaffar Sultan Shah Salim Gazi,
accepted by the world.

(True rendering of the original.)

Let those who issue orders inregard to great deeds, those
who put them into effect, their clerks, and the present and future
revenue collectors, etc, and in particular Sorath Sarkar, by
obtaining the honour of the Emperor and entertaining hopes, know
that Bhanuchandra Yati, and Siddhichandra Yati who possesses
the title of ' Khushfaham ', submitted an application to us to the
effect that "Jijia, custom~duty, complete killing of such animals

. ows, she-buffaloes, he-buffaloes and oxen, animal-killing on
certain specific days of every month, seizure of the property of
the dead, imprisonment of people and collection of a tax per head
on mount Shatrunjay by Sorath Sarkar, - all these matters have
been exempted and prohibited by Ala Hajrat ( Emperor Akbar )."
Hence we too, having complete favour over all persons, have
ordered the exemption as detailed below, after adding one more
month which is the one in which we were born. This excellent
order of ours should be given effect to, and none should go
against it or on the wrong path. Again the comforts of Vijaysen-
suri and Vijaydevsuri, who are there (in Cujarat) should be
carefully looked after. When Bhanuchandra and Siddhichandra
arrive there, their comforts should be looked after, and whatever
work be entrusted by them should be fully carried out, so that
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with a happy mind they may apply themselves to blessing the
perpetuation of the conquering kingdom. Again there is a
garden in the province of Una wherein they have installed the
foot-prints of their Guru Hirji. That should be considered as
exempted {rom the taxes, etc., collected according to the old
custom, and no hindrance should be created in the matter, Written
on date 14, month Shaherivar, llahi year 55.

( Explanation of the sub-head.)

The month of Farwardin; those days on which the Sun travels
from one sign of the zodiac to another; the day of Id; the days of
Mehar; the Sundays of every month; the day that intervenes the
two days of Sufiya; the Monday of the month of Rajab; the month
of the birth of Emperor Akbar which is called * Aban’; the first
day of every solar month which is termed 'Ormaz’; the twelve
beneficial days comprising the last six days of the month of
Shravan and the first six days of the month of Bhadarva.

ALLAHU AKBAR

{ This is a true rendering of the original. )

SEAL

( The letters in this seal cannot be deciphefed. )

SEAL

( This seal contains the name of ‘Kaji Abdussami 1)

I. Kaji Abdussami was a resident of the hilly country of Miyakal situated
between Samarkand and Bokhara. According to Badaoni, he used to play chess with
stakes and was very much addicted to drinking. Akbar had appointed him as
'Kajilkujat’ in place of Kaji Jalaluddin Multani. (Vide “Ain-i=Akbari", part [, p. 545.)
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( This is a true rendering of the original. )

SEAL

( In this seal the name of ‘Kaji Khanmuhammad’ can be read. The remaining
letters cannot be deciphered. )
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APPENDIX E
TRANSLATION OF FARMAN NO. 5

e T

ALLAHU AKBAR

Let Vijaydevsuri, who recognises the rights and studies
Yoga, know this by obtaining our special favour:- I had an
interview with you at Pattan,! and hence as a true friend [ have been
often inquiring about your whereabouts. 1 amsure you also will
not discontinue your connection with me as a true friend. This
time your pupil Dayakushal Panyas? has presented himself before
me. Ihave heard the news about you from him, and I have been
very much pleased with the same. Your pupil also is quite
experienced and possesses the power of reasoning, Iam looking
after him with complete favour, and whatever he says is being
carried out. Whatever work you expect of me here may be
communicated to your pupil, who will submit it to me, I shall
attend to it in every way. Please donot enterfain any anxiety in
respect of me, and by worshipping the worshipful kind (God )
please apply yourself to blessing the perpetuation of my Empire,

I. This ‘Pattan’ is not to be taken as the ‘Patan’ of Gujarat. It is to be
taken as 'Mandavgadh’ (Malva,) because Jehangir and Vijaydevsuri had met eachother
at this very place, That Mandavgadh was known as ‘Pattan’ at that time is proved by
the following lines:=—

“dRud viet A0 A UG 3 UY o 3
w§ A ad daules way uw A" ()

(Vide "Jain Rasamala”, part I, p. 252.)

2, This Dayakushal is the same Jain Sadhu who composed “Labhodayaras"
in V. S 1649 in praise of Vijaysensuri,
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Nothing more remains to be written. Written this 19th day of the
morth of Shahban, ( Hijri) year 1027.

( SEAL

( This seal bears the words ‘ Jehangir Murid Shah Navajkhan.’)!

l. The special name of this Shah Navajkhan was ‘lraj’. He was well known
for his prowess. When young, he was addressed as ‘Khankhan-i~juvan'. In the
fortieth year of the reign he was appointed as the head of 400 sepoys, and in the
forty-seventh year of the reign he was granted the title of ‘Bahadur’ on account of
his fight with Malik Amber at Kharki. He is called ‘Shah Navajkhan-i~Jehangiri’ by
historians to distinguish him from ‘Shah Navajkhan-i-Shafvi’ who flourished in the
reign of Shah Jehan. He was decorated with the title of ‘Shah Navajkhan' by
Jehangir in Hijri year 1020. He was made the head of 3000 sepoys at that time,
and in Hijri year 1027 he was made the head of 50C0 sepoys. He had started service as
the servant of young Shah lehan in the Deccan in the twelfth year of the reign of
Jehangir, He was very adept at horsemanship; but he cared little for his dress. One
of his daughters was married to Shah Jehan. According to Grant's * Gazetteer of the
Central Provinces”, the tomb of this Iraj (Shah Navajkhan) is situated in Burhanpur.
It was made ready during his life-time, He died of excessive drinking in Hijri year
1028, (For further particulars vide ‘'Ain-i~Akbari*, part |, p. 339 and p. 491 and
"Dariaﬁbi-Akbari". pp. 642-644.)
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AEPPENDIX F
TRANSLATION OF FARMAN NO. 6

= bemm—
ALLAHU AKBAR

The Farman of Emperor Nuruddin Mahammad Jehangir Gazi.

( This is a rendering of the perpetual excellent Farman which is dated the 17th of
Rajab-ul-murajjab, (Hijri) year 1024, )

Now an important occasion has arisen for the promulgation
and publication of this excellent Farman, It is ordered that the
free-hold land named ' Madade-Muash ' admeasuring ten Vighas
and situated in the village of Mahamadpur ( Akbarpur)in the
province of Chorashi near Khambhat be made over permanently
as‘under to Chandu Sanghvi from the beginning of the Kharif, i, e.,
the month of Noshakanail (July), so that he may utilise its
produce every season and every year towards his expenses
and may continue to pray for the uninterrupted perpetuity of
the Empire.

It is meet that the present and the future officers, Talatis,
Jagirdars and the Thekedars of property should try to perpetuate
this holy and exalted order, measure the aforesaid piece or
parcel of land and after fixing its boundaries hand it over to
Chandu Sanghvi, make no change or exchange in respect of the
same, create no hindrance in his way and demand nothing from
him for any purpose-to wit, the expenses of preparing the
grant-deed; the payment as a token of fealty ( Najarana ); the
expenses of admeasurement; the expenses of making over the
land; the expenses of registration; the Talati’s Fund; the expenses



121

of the Tahasildar and the Daroga; forced labour, hunting and
village expenses; the expenses of numbering; the fees of Jaildari
atthe rate of 2p. c.; the fees of Kanugo; the general annual
expenses for any specific purpose; the particular fee levied at
the time of cultivating the land; and such other Divani and Sultani
troubles of all kinds. He is permanently exempted {rom all
these. There is no need for any fresh order or suggestion in
this connection every year. Whatever order has been promul-
gated should not be infringed, and all should consider this as their
official business.

Dated the 1T7th of Asfandarmuz-Ilahi month, 10th year.
( Translation of the writing on the other side. )

Dated 21 Amardad Ilahi 10th year, which is equal to Thursday,
the 17th date of the month of Rajabul Murajjab, Hijri year 1024.

By the despatch of Saiyad Ahammad Kadri, who is the prop
of perfection and excellence and who is truthful and possessed
of knowledge; by the support of Jogi, who is intelligent and is
the Jalinoos (physician) of the present times and who is the
modern Christ; by the introduction offered by Subhan, who is a
philanthropic king of the present times; and by the writing of
Isahak, who is one of the humblest of disciples and who is a
registrar, the free-hold land called ‘'Madade-muash 'has been
granted to Chandu Sanghvi, the resident of Agra, his father (being)
Boru (?), his father (? grandfather) (being) Vajivan (? Varjivan).
Chandu Sanghvi, ( whose ) father (is) Boru (?), whose father
(? grandfather) (is) Vajivan (? Varjivan), ( who is) the resident of
Agra, ( who is) Sabjavam (believer in Sevda), who has a broad
forehead, broad eyebrows, eyes like those of a lamb, a black
complexion, a shaven beard, several marks of small-pox on the
face, perforations at several places in both the ears (and) a medium
height and who is about 60 years of age, (with aneye to t!:e
Emperor's exalted and favourable look, made a present to him
of a ring beset with gems on the 20th day of the Ilahi month of
the 10th year and requested that 10 Vighas of land in the village
of Akbarpur may be made over to him for (erecting) a temple
of his deceased Guru Vijaysensuri, (preparing) a garden, (holding)
a fair and (establishing) a memorial of honour. An order, bright
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as the rays of the Sun and acceptable to the whole world, was
promulgated that a piece or parcel of agricultural land admeasur-
ing ten Vighas may be granted as a free-hold land named
* Madade-muash ' to Chandu Sanghvi in the village of Akbarpur,
(situated) in the province of Chorashi, which is near Khambhat.
Written after making inquiries in accordance with the order. It
is written in the margin that ' the writer is correct ',

Jumalutulmulk, Madarul Maham Etamaduddaula’'s order:-
'*an application be submitted ( again ) a second time. "’

Mukhliskhan, who is worthy of favour, submitted an
application a second time to the Emperor. - ( This letter is being
submitted again.) Dated 21. month Yoor, Ilahi year 10.

Jumalutulmulk, Madarul Maham's order:- * an order may be
written ( so as to take effect) from the beginning of Kharii -
Noshakanail, "

Jumalutulmulk Madarul Maham's The final order of Jumalutul

order:- ""The application may be Madarul Maham is this:~ ' From

considered ( as proper )." the village of Mahamadpur this
( Chandu Sanghvi ) be granted
exemption, "

SEAL

( The letters in this seal cannot be properly deciphered. )

( This is a faithful rendering of the original. )



APPENDIX G

TWO LETTERS OF THE PORTUGESE PRIEST PINHEIRO.

(1)

~ Pinheiro, a Portugese priest, referred to on p. 45 of this
book, addressed a letter on 3-9-1595 from Lahore to a friend of
his residing in his own country. The following excerpt from
that letter contains reference to Jains and will be of interest to
the reader:-

" This king ( Akbar ) worships God and the Sun, and is a
Hindu ( gentile ); he follows the sect of Vertei (i, e., Vrati=a Jain
Sadhu ), who are like monks living in communities (congregationi)
and do much penance, They eat nothing that has had life (anima),
and before they sit down they sweep the place with a brush of
cotton, in order thatit may not happen (non si affironti) that
under them any worm ( or insect, vermicell ) may remain and be
killed by their sitting on it. These people hold that the world
existed from eternity, but others say ‘no’, many worlds having
passed away. In this way they say many silly things which I omit
so as not to weary Your Reverence. "!

(2)

Pinheiro wrote a similar letter on 6-11-159%. It contained the
following information regarding Jains:-

I Vide Maclagan's article in the first issue of the “ Journal of the Asiatic
Society of Bengal ", volume 45, page 70,
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“The Jesuist narrates a conversation with a certain Babansa,!
a wealthy notable of Cambay, favourable to the Fathers.

He is a deadly enemy of certain men who arecalled ‘Verteas’,
concerning whom I will give some slight information ( delli quali
toccaro, ‘alcuna cosa ).

The Verteas live like monks together in communities
( congregationi ); and when I went to their house (in Cambay )
there were about fifty of them there. They dress in certain
white clothes; they do not wear anything on the head; their beards
are shaven not with a razor but pulled out, because all the hairs
are torn out from the beards and likewise from the head, leaving
none of them, save a few on the middle of the head up to the top,
so that there is left a very large bald space.

They live in poverty, receiving in alms what the giver has
in excess of his wants for food. They have no wives. They
have ( the teaching of ) their sect written in the script of Gujarat.
They drink warm water, not from fear of catching cold, but
because they say that water has a Soul, and that drinking it
without hefating it kills its Soul, which God created, and that is a
great sin, but when heated it has not a Soul. And for this reason )
they carry in their hands certain brushes, which with their handles
look like pencils made of cotton ( bambaca ), and these they use
to sweep the floor or pavement whereon they walk, so that it
may not happen that the Soul (anima ) of any worm be killed. I
saw their prior and superior ( maggiore ) frequently sweep the
place before sitting down by reason of that scruple. Their chief
Prelate or Supreme Lord may have about 1,00,000 men under
obedience to him, and every year one of them is elected. I saw
among them boys of eight or nine years of age, who looked like
Angels. They seem to be men, not of India, but of Europe. At
that age they are dedicated by their fathers to this Religion.

* * * *

l. '*Babansa ‘' is the name of a Parsi gentleman., The correct name appears
to be * Bahmansha ". Parsis are known to be residing in Khambhat in those times.
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They hold that the world was created millions of millenniums
ago, and that during that space of time God has sent twenty-three
Apostles, and that now in this last age he sent another one,
making twenty-four in all, which must have happened about two
thousand years ago, and from that time to this they possess
scriptures which the others ( Apostles ) did not compose.

Father Xavier and I discoursed about that, saying to them
that this one (questo) ( Seil -apparently the last Apostle)
concerned their Salvation,

The Babansa aforesaid being interpreter, they said to us,
' we shall talk about that another time '. But we never returned
there, although they pressed us earnestly, because we departed
the next day. "' !

I. Vide Maclagan's article in the first issue of the " Journal of the Asiatic

Society of Bengal "', Volume 45, page 65.
17



APPENDIX H
COINS OF AKBAR

Mankind in every country and in every age has always
been in want of coins wherewith to perform the daily trans-
actions of life, Such coins are usually of two varieties, viz.,
stamped coins and unstamped coins. The stamped coins generally
bear the impression of the monarch's figure, the royal ensign or
only the name of the monarch and the year of issue. The
unstamped coins are used by enumeration only, Such latter kinds
of currency are bitter almonds, cowries, etc. Again stamped
coins have special different nomenclatures. Thus in modern times
in India the gold coin is called the 'guinea’, the silver coin is
called the 'rupee ' and the copper coin is called the *pice’.
History records the use in every age of gold, silver and copper
as the chief metals for minting coins. In very old times coins
made of tin and other metals were also current; but within the
last three to four hundred years coins made of the above-
mentioned three main metals are found to be generally current.
Of course the nomenclatures of such coins differ with the
difference in weights; but the metals used in minting them are
generally these three,

The coins of the time of Akbar proposed to be described
in this appendix were made of the aforesaid three chief metals,
These metals were absolutely pure and devoid of alloy.

The coins of Akbar's time were of different varieties, For
the sake of securing facility in transactions Akbar had greatly
sub-divided his coinage.

Let us first turn to the examination of the gold coins of



Some of Akbar's Coins.
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Akbar. We read the following on page 120 of “A Manual of
Musalman Numismatics '’ :—

" Also there are the large handsome gold pieces of 200,
100, 50 and 10 muhrs of Akbar and his three successors, which
were, no doubt, not for currency use exactly, but for
presentation in the way of honour for the emperor or offered
to the emperor or king for tribute or acknowledgment of
fealty, nazarana as it is called. "

On pp. 27-30 of " Ain-i-Akbari ", volume I ( H. Blochmann )
we read the following description of the gold coins of Akbar as
given by Abul Fazl :—

1. The S'hansah is a round coin weighing 101 tolahs, 9
mashahs, and 7 surkhs, in value equal to 130 L'al i Jalali - muhurs.
On the field of one side is engraved the name of his Majesty, and
on the five arches in the border, alsultanu ala'zamu alkhaganu
almu'azzamu khallada allahu mulkahu wa sultanahu zarbu dari -
Ikhilafati Agrah - * The great sultan, the distinguished emperor,
may God perpetuate his kingdom and his reign ! Struck at the
capital Agrah.” On the field of the reverseis the beautiful
formula,! and the following verse of the Qoran? :- Allahu yarzaqu
man yashau bighairi hisabin, - ** Cod is bountiful unto whom He
pleaseth, without measure; “ - and round about are the names of
the first four califs. This is what was first cut by Maulana Maqgsud,
the engraver; after which Mulla Ali Ahmad made with great skill
the following additions. On one side, Afzalu dinarin yanfuquhu
alrajulu, dinarun yanfuquhu ‘ala achabihi fi sakilillah, - ** The best
coin which a man expends, is a coin which he spends on his
co-religionists in the path of God. *

And on the other side he wrote,

Alsultanu al'ali alkhalifatu almuta’ali khallada allahu ta'ala
mulkahu wa sultanahu, wa abbada 'adlahu wa ihsanahu, - ** The
sublime sultan, the exalted calif, may God the Almighty perpetuate

1. Also called Kalimeh or the Confession of Faith, la ilaha ill-allah,
Muhammadin rasul-ullah.

2. Qor, Sur. ll, 208,
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his kingdom and his reign, and give eternity to his justice
and bounty!"

Afterwards all this was removed, and the following two
Ruba'is of the court-poet and philosopher Shaikh Faizi were
engraved by him. On one side,

Khurshed kih haft bahr azu gauhar yaft
Sang e siyah az partaw i an jauhar yaft
Kan az nazar e tarbiyat e u zar yaft
Wan zar sharaf az sikkah i Shah Akbar yaft,

It is the Sun from which the seven oceans get their pearls,
The black rocks get their jewels from his lustre.

" The mines get their gold from his fostering glance,
And their gold is ennobled by Akbar's stamp."”

and, Allahu Akbar, jalla jalaluhu, - * God is great, may His glory
shine forth ! "' in the middle. And on the other side,

In sikkah kih pirayah i ummed buwad
Ba naqshidawam u namijawid buwad
Sima i sa’adatash hamin bas kih badahr
Yak zarrah nazar-kardah i khurshed buwad.

“ This coin, which is an ornament of hope,
Carries an everlasting stamp, and an immortal name.

As a sign of its auspiciousness, it is sufficient
That once for all ages the Sun has cast a glimpse upon it. "

and the date, according to the Divine Era, in the middle.

2. There is another gold coin, of the same name and shape,
weighing 91 tolahs and 8 mashahs, in value equal to 100 round
muhurs, at 11 mashahs each. It has the same impression as the
preceding.

3. The Rahas is the half of each of the two preceding coins.
It is sometimes made square. On one side it has the same
impressions as the S'hansah, and on the other side the following
Ruba'i by Faizi :—
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In naqd i rawan i ganj i shahinshahi
Ba kaukub i igbal kunad hamrahi
Khurshed biparwarash azanru kih badahr
Yabad sharaf az sikkah i Akbarshahi,

" This current coin of the imperial treasure
Accompanies the star of good fortune.

O Sun, foster it, because for all ages
It is ennobled by Akbar's stamp !”

4, The Atmah is the fourth part of the s'hansah, rcund amrd
square. Some have the same impression as the s'hansah; and
some have on one side the following Ruba'i by Faizi :(—

In sikkah kih dast i bakht ra zewar bad
Pirayah i nuh sipihr u haft akhtar bad
Zarrin naqdest kar azu chun zar bad
Dar dahr rawan banam i shah akbar bad,

 This coin - May it adorn the hand of the fortunate,
And may it be an ornament of the nine heavens and the seven stars|-
Is a gold coin, -May golden be its work!
Let it be current for all ages to :the glory of Shah Akbar, "’

And on the other side the preceding Ruba'i.

5, The Binsat, of the same two forms as the atmah, in value
equal to one-fifth of the first coin.

There are also gold coins of the same shape and impression,
in value equal to one-eighth, one-tenth, one-twentieth, one-

twentyfifth, of the s’hansah.

6. The Chugul,! of a square form, is the fiftieth part of the
s'hansah, in value equal to two muhurs.

7. The round La'l i Jalali, in weight and value equal to two
round muhurs, having on one side " Allahu akbar, "' and on the

other Ya mu‘inu - * O helper. "

l. Or Jugul. Abul Fazl's spelling in the text is ambiguous.
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8. The Aftabiis round, weighs 1 tolah, 2 mashahs and 4 3/4
surkhs, in value equal to 12 rupees. On one side, '* Allahu akbar,
jalla jalaluhu "', and on the other the date according to the Divine
Era, and the place where it is struck.

9. The Nahi is round, weighs 12 mashahs, 1 3/4 surkhs, bears
the same stamp as the Aftabi, and has a value of 10 rupees.

10. The square La'liJalali is of the same weight and value;
on one side " Allahu akbar, '’ and on the other ' jalla jalaluhu. "’

11. The 'Adlgutkah is round, weighs 11 mashahs, and has a
value of nine rupees. On one side " Allahu' akbar, '’ and on the
other, ** Ya mu'inu. "’

12, The round muhur, in weight and value equal to the
'Adlgutkah, but of a different stamp.

13. Mihrabi is in weight, value and stamp, the same as the
round muhur.

14. The mu'ini is both square and round. In weight and
value it is equal to the La'l i Jalali, and the round muhur. It
bears the stamp * Ya mu'inu "',

15. The Chahargoshah, in stamp and weight the same as
the Aftabi.

16. The Gird is the half of the Illahi, and has the same stamp.
17. The D'han is half a La'l i Jalali.

18. The Salimi is the half of the 'Adlgyatkah.

19. The Rabi is a quarter of the Eftabi.

20. The Man is a quarter of the Ilahi, and Jalali.

21. The Half Salimi is a quarter of the 'Adlgutkah.

22. The Panj is the fifth part of the Ilahi.

23. The Pandau is the fifth part of the La'l i Jalali; on one
side is a lily, and on the other a wild rose.
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24. The Sumni, or Ashtsiddh, is one-eighth of the llahi; on
one side ' Allahu akbar ", and on the other * jalla jalaluhu ",

25, The Kala is the sixteenth part of the lahi. It has on both
sides a wild rose.

26. The Zarah is the 32nd part of an llahi, and has the same
stamp as the kala.

As regards gold coins, the custom followed in the imperial
mint is to coin La'l i Jalalis, D'hans and Mans, each coin for the

space of a month. The other gold coins are never stamped
without special orders. "

From this we can naturally surmise that of the aforesaid 26
gold coins only three coins, viz., La‘'liJalalis, D‘hans and Mans
must be in common and frequent use at that time,

Itis stated on page 163 of the ' Description of Asia'' by
Ogilby ( published in A. D, 1673 ) that the muhur was also called
Zerefin Akbar, because it was first introduced by Emperor Akbar.
It was valued at thirteen and one half rupees. These muhurs

had not gained frequent currency but were generally reserved
for collection by noblemen.

Just as there were gold coins of different denomina-
tions, various values and various weights current during Akbar's
time, even so silver coins of several varieties were in currency
use in his time.

On page 31 of ‘* Ain-i-Akbari ", volume I (H. Blochmann)
we read the following description of the silver coins of Akbar
as given by Abul Fazl :—

“1. The Rupee is round, and weighs eleven and one half
mashahs. It was first introduced in the time of Sher Khan. It
was perfected during this reign, and received a new stamp, on
one side ** Allahu akbar, jalla jalaluhu ', and on the other the
date. Although the market price is sometimes more or less
than forty dams, yet this value is always set upon it in the
payment of salaries.
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2. The Jalalah is of a square form, which was introduced
during the present reign. In value and stamp it is the same

as No. 1.

3. The Darb is half a Jalalah.

The Charn is a quarter Jalalah.

The Pandau is a fifth of the Jalalah.
The Ashtis the eighth part of the Jalalah.
The Dasa is one-tenth of the Jalalah.

The Kala is the sixteenth part of the Jalalah.

© ® N o o a

. The Suki is one-twentieth of the Jalalah.

The same fractional parts are adopted for the (round)
Rupee, which are however different in form. "

Vincent A. Smith, in his " Akbar, the Great Mogul "' ( page
389), says “ The value of the rupee in English money was estimat-
ed to range from 2s. to 2s. 9d., and more generally might be
taken as 2s, 3d., or 27 pence. "

On page 38 of " The English Factories in India " ( A. D. 1651
to A. D. 1654 ) also the value of Akbar's rupee is given as equal

to 2s. 3d.

On page 163 of Ogilby's “ Description of Asia ' it is stated
that Akbar's rupee was also called ruki, rupia or Shahjahani
rupia. It was valued exactly at 2s. 2d, and was made of pure
silver. It had gained currency in the whole of Gujarat.

Ogilby refers to the rupee of Akbar's time as being equal
in value to 53 or 54 pice, while Tavernier, in his ' Travels in
India ", volume I, states that during his last sojourn in Surat he
could see a rupee fetching sometimes 49 pice, sometimes 50
pice and at other times even 46 pice. He also speaks of the
rupee fetching 55 or 56 pice at Agra.

On page 241 of the fourth volume of ** Collection of Voyages
and Travels " it is said that amongst the coins minted in India
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there were also rupees, half-rupees and quarter-rupees made
of silver.

This statement also bears out the varieties of coins referred
to above. This author furtheron refers to the rupee as being
valued at 54 pice. This also supports the point discussed above.

Let us now turn to the consideration of the copper coins of
Akbar. On page 31 of "* Ain-i-Akbari “, volume I ( H. Blochmann )
we read the following description of the copper coins of Akbar
as given by Abul Fazl :(—

“ 1., The Dam weighs 5 tanks, i. e, 1 tolah, 8 mashahs, and
7 surkhs; it is the fortieth part of the rupee. At first this coin was
called Paisah, and also Bahloli; now it is known under this name
(dam). Onone side the place is given where it was struck, and
on the other the date.

For the purpose of calculation, the dam is divided into
twenty-five parts, each of which is called a jetal. This imaginary
division is only used by accountants,

2. The Adhelah is half of a dam.
3. The Paulah is a quarter dam.
4. The Damri is one-eighth of a dam. "’

These then were the gold, silver and copper coins current
during Akbar's time. Over and above these coins there were
other coins to which other writers have referred from time to
time. The chief among such coins were the following :—

1. The mahmudi was a silver coin valued at about one
shilling. In other words, a mahmudi could fetch 25to 26 pice. It
is said that this coin was perhaps named after Sultan Mahammud
Begra of Cujarat (A.D. 1459 to A.D. 1511)! Mandelslo, one of
the travellers of the ancient times, describes the mahmudi as
being minted in Surat from the basest alloys and being valued at
12 pence or one shilling. He speaks of this coin as being in

l. Vide " Gazetteer of Nasik ", p. 459, 3rd foot-note.
18
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currency use only in Surat, Baroda, Broach, Cambay and the
districts round about these places.!

In " Tavernier's Travels in India ", volume I, a mahmudi is
definitely stated to be equal in value to 20 pice, while itis valued
at 25 or 26 pice in the preceding paragraph. Again " The English
Factories in India " ( A. D. 1618 to A.D. 1621 ) speaks on page
269 of one mahmudi as being equal in value to 32 pice. It would
thus appear that the value of this coin interms of pice must be
varying at various times. The actual value assigned to the
mahmudi in Akbar’s time is not definitely known; but it can be
easily guessed that during his reign its value must be varying at
various times.

2. The lari was another kind of coin current in Akbar’s time.
It was a Persian coin, It was made of pure silver. It was oval in
shape and was valued at 1s. 6d.2

In the foot-note on page 227 of ‘' The English Factories in
India '* ( A. D. 1618 to A. D. 1621 ) this coin is referred to as being
equal in value to 1 shilling.

3. The tanka was a copper coin. Itis referred to in several
Jain works. Vincent A. Smith states [ on page 132 of volume 48
(July 1819) of the * Indian Antiquary '’ ] that the tanka was the
same as the dam. This statement of Smith refers to the small
tankas, because in the description of coins given on page
xc and onwards of ‘“the Catalogue of the Indian Coins
in the British Museum " two kinds of tankas are referred to-the
large and the small. The large tanka is stated to weigh 640 grains
and the small tanka 320 grains. The large tanka is stated to equal
a double dam ( two dams ) while the small tanka is shewn to be
equal to one dam. Hence it is clear that Smith's statement has
reference to the small tanka. It is stated in Bird's "Mirat-i-Ahmedi"
( p. 118) that 100 tankas equalled 40 dams (i. e., one rupee ). This
also lends support to the above-mentioned facts.

I. Vide Bird's * Mirat-i~Ahmedi ", pp. 126-127, and * Journal of the Bombay
Branch of the Royal Asiatic Society ”', A. D. 1907, p. 247.

2. Vide Ogilby's *' Description of Asia ', p. 173,
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4. The fulus, the half-dam ( also called ‘nisfi'), the ek tanki,
be tanki and char tanki were among the other varieties of copper
coins over and above those detailed above.

Just as such stamped coins were current in Akbar's time, even
so there were in circulation several unstamped articles that were
used by enumeration, Bitter almonds and cowries were the chief
among such articles. It is stated in " Tavernier's Travels in
India ", volume [, that in the Mogul Empire bitter almonds and
cowries were also current, In the district of Cujarat kitter almonds
brought from Persia were in currency use for transactions
involving small amounts. 35 to 4C bitter almonds could be had for
a pice in those days.

The same book also refers to the fact that 80 cowries could
be had for a pice on the seashore in those times. The number
of cowries thus sold decreased as the distance of places from the
seashore increased. For example, in Agra only 80 to 55 cowries
were being sold for a pice.

In the book * Description of Asia "' by Ogilby also the value
of bitter almonds is placed at 36 for a pice and that of cowries at
80 for a pice.

From the description of coins given above we can prepare
the following table of the chief coins current during the time

of Akbar :—
35 to 40 bitter almonds, | _

= 1 pice.
or 80 cowries J P
45 to 56 pice, } = 1 rupee.
or 40 dams

13 1/2 to 14 rupees = 1 muhur,
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Jagir 75, 18
Jagirdar 102, 107, 120
Jagmal Rishi 11, 13, 32
Jagsinh 5
Jagushah 90
Jaildari 121
Jain Rasamala 116 f. n.
Jain-ul-Abidin 86
Jaipur 85
Jaitashah 54
Jalala 132
Jalaluddin Muhammad Akbar

15,97
Jalaluddin Rumi 15
Jalinoos 121
Jalla-Jalaluddin 73
Jamadi-ul-avval 108 f. n.
Jambudvipapannatti 58
Jambudvipaprajnapti-tika 64
Jambusar 29
Jamnagar 70
Jarret, H. S. 18
Jasavijay 32

Jasmai 10

Jasvir 60

Jauhar 14, 15

Javad 5

Jayamal Vide Jaymal

Jayamal-Lanka Lake 41, note 15

Jaydas Japo 43

Jaymal 20, 75

Jaynal 41

Jayraj, Thakkar 60

Jaysoma 86

Jaytaran .43

Jayvijay 32, 68

Jehangir 19, 42, 47, 58, 90, 106,
1C8 f. n,, 109 {. n., 110, 111, 112,
115, 116, 117 f. n., 118, 119

Jehangir Murid Shah Navajkhan
117

Jemel=Jaymal q. v.

Jesalmer 23, 61, 68

Jesingh 57

Jetal 133

Jhalar Vav 85

Jhalor(e) 58, 61

Jijia Tax 7, 19, 38, 112

Jina 88, 90, 91

Jinadeva Suri 8

Jinasimha Suri 8, 43

Jinchandra Suri 42, 86

Jitavijay 54

Jodhabai 74

Jodhpur 33

Jogi 121

Jugul 129

Jumalutulmulk, Madarul Maham
Etamaduddaula 122

Junagadh 23

Jyeshtha 33, 43, 58

Kabul 16, 17, 22, 74

Kadambari 41



Kadi 30
Kahno, Rishi 32
Kaji Abdussami 113 f. n.

Kaji Jalaluddin Multani 113 { n.

Kaji Khanmuhammad 114
Kajilkujat 113 f. n.
Kakkuka Pratihar 4

Kala (coin) 131, 132
Kalakhan 12, 48, 83, note 19
Kalanaur 16

Kalidas 4

Kalikacharya 5

Kalima 127 {. n.

Kalinjar 22, 75

Kalupur 63

Kalyanmalla 1C8 {. n.
Kalyanrai 23
Kalyanvijay 30. 59, 60, 66
Kamal 28

Kamargha 21

Kamasha 87

Kamran 14, 15, 16, 87
Kamrukhan 27
Kanakshri 10

Kanakvijay 32

Kanauj 14

Kandahar 15, 16
Kandhar (do.)

Kangra 6

Kansari Parshvanath 88
Kansaripur 53, 87, 88, note 25
Kanugo 121

Kapuran 10

Karanraj 33, note 12
Karmachandra 5, 42
Karmachandra-Charitra 86
Karmasha 5

Karna Rishi 11

Karodi 102, 107

Kartik 10, 89, 92
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Kasadra 43

Kasam Kabli 71

Kashi 4

Kasim 7

Kasimkhan 23, 51, note 23

Katuk 8

Katukmat 8

Kaushambi 4

Kavi 57

Kaviraj 21

Kennedy, Pringle 30

Kekind 43

Kesar=Safiron 66

Khairpura 77

Khakkar 107 {. n.

Khalifa 72

Khambhat=Cambay 7, 11, 12, 13,
43, 50, 53, 56. 57, 58, 60, 61, 67,
68, 69, 87, 88, 91, 120, 122

Khan 97

Khan Alam 87

Khane Azam 87

Khanekalan Mirmuhmmad 83, 86.
note 19

Khanekilan 23

Khankhana 23, 36, 49, note 13

Khankhanan Mirza Abdur Rahim
85, note 13

Khankhan-i-juvan 117 f. n.

Khanmahammud 103

Khanpur 43

Khan Saiyad Muhammad 87

Kharatara Gachchha 42, 86

Kharif 120, 122

Kharki 117 . n.

Khartargachha Vide Kharatara
Gachchha

Kharvada Temple 88

Khema Hadalia 5

Khichdi=hotch-potch 63



144

Khimsara 9

Khojgi 60

Khorasan 89

Khurdad 99

Khushfaham 43, 108, 112

Khwaja Muinuddin 19, 22

Kika Vagha, Thakkar 60

Kirtivijay 32, 68

Kodimade 57

Koli 12

Konika 5

Koran 18, 26, 39. Vide also Qoran

Kos (=2 miles) 23

Kotwal 13

Kriparasakosh 39

Krishnadas 90

Kshatriya (individual of the
Warrior Caste ) 5, 23

Kuladhvaja Ras 58

Kumarapala 4, 5

Kumbhalmer 23

Kundalivalbarah 87

Kungher 12

Kunrashah 9

Kunwariji (1) of Ahmedabad 12,
13 (2) Gandhi 60 (3) Jhaveri=
Zaweri q.v. (4) of Sirohi 54
(5) Thakkar 60 (6) Zaweri 29,62

Kutubuddin 23

Kuvalayamala 5

Labdhivijay 68

Labhodaya Ras 23, 44, 86, 116 {. n.

Labhvijay 12, 32, 34

Lac (=100000) 5

Ladan 53

Ladkibai 66, 70

Lad Vaniya 43

Lahore 21, 317, 39, 42, 43, 65, 69,
90, 123

Laiya, Thakkar 60

Lakha 108 f. n.

Lakko, Shah 60

L'al-i-Jalali 76, 127, 129, 130, 131

Lari 134

Layja 107 f. n.

Lilavati 77

Lonka 8

Lonkamat 8, 52, 53

Ludhiana 43

Lunchnun ( a benedictory rite )
61, 62

Lyahari 60, 65, 92

Maclagan 123 f. n., 125

Madade Muash 120, 121, 122

Madhav 53

Madhyamika 4

Magh 88

Magshar 43, 107

Mahabatkhan 109 f. n.

Mahabharata 77

Mahadeva 35

Mahamad 26

Mahamadpur 120, 122

Maham Auga 75

Mahammadshah 54

Mahammud Begra, Sultan 133

Mahammud Said 109 and f. n.

Mahamundika 41. Vide also
Mahmudi and Mahmundika

Mahanand 107 and {. n.

Maharao Surtan 49, note 20

Mahatapa 108 f. n.

Mahavir (lastJina) §

Maheshdas 21

Mahi 29

Mahimnagar 43

Mahio 50

Mahmud Gazni 6

Mahmudi 133,134. Vide also Maha-
mundika and Mahmundika
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Mahmundika 70. Vide also Maha-
mundika and Mahmudi

Mahuwa 70

Majnunkhan Kaksal 75

Makhdum-ul-mulka 78

Maladhari Hemachandra 5

Maldev 74

Malik Amber 117 {. n.

Malik Kafur 85

Mallavadi 5

Malpur 58

Malvan 43

Man 120, 131

Mandavgadh 23, 58, 108 f. n.,
116 f. n.

Mandelslo 133

Mangal Chaudhari 27

Manji Rishi 88

Mansagar 32

Mansingh (layman) 12, 42, 86

Mansinh (Raja) 22, 73, 74

Manu Kalyan 12, 28, 31, 62

Margashirsha 9, 29

Mariam Makani (=Hamida Begum
q.v.)l4

Masha 127, 128, 131, 133

Mat 8

Matar 29

Mathura 38, 68

Matisagar 88

Maulana Maqgsud 127

Maulavi 26

Maund 9, 60

Maundi 28

Mecca 51

Medta 30, 43, 49, 61, 68, 69, 74

Meghiji 52, 53

Meghkumar 53

Megho 54

Mehar 103, 113
20

Meharji Rana, Dastur 27

Mehsana 30, 59

Mehta Mehajal 68

Mewrah 28 and note 7

Mihrabi 130

Mirat-i-Ahamadi 85, 87

Mirat-i-Ahmedi 134 and note

Mirja Darabkhan 104

Mirkhan 109 f. n.

Mir Sharif Amli 72

Mirza Ajizkoka 87

Mirza Jani Hakem Thatha 72

Mirzakhan 56

Mirza Mahmud Hakim 74

Mirza Sarfuddin Hussain 74

Miyakal 113f. n.

Mlechchha (barbarian) 33

Mobed 27

Mogul 7, 17

Moharram 39

Mohur 90. Vide also Muhr, Muhur

Monserrate, Father 27

Mubarak (Nagori), Shaikh 26, 27,
71, 108 f. n.

Mudo 9

Muhammad Abdullah, Munshi 86

Muhammad Ajizkoka 87

Muhammad Hakim 21

Muhammad Husen Mirza 87

Muhammad Taghlakh 8

Mubhapatti 50

Muharam 99

Muhr, Muhur 127, 128, 129, 130,
131, Vide also Mohur

Mu'ini 130

Mukhliskhan 122

Mukim 89

Mula constellation 42

Mulashah 62

Mulla Ali Ahmad 127
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Mulo Sheth 29
Multan 37, 69
Mundaku 38
Mundthala 43
Mundy's Travels 85
Munisundar Suri 9
Munivijay 32
Munivimal 32
Murad 34, 51, 69
Mutabik 99
Muttra 4
Muvafik 103
Muzaffar III 89
Mugzaffarshah 22
Nabob 99
Nadlai 10, 43. 57
Nagarkot 21
Nagar Vania 67
Nagor 61, 68
Nagpur 36, 37
Najarana 120. See also Nazarana
Nakar 53
Naki Shostari 72
Nana Nagiji 53
Nana Vipu Sheth 29
Nandivijay 43, 59, 108
Narayana 43
Narsinh Bhatta 59
Natha 60
Nathi 9
Naurangkhan 23, 69
Navaligam 31
Navanagar 108 {. n.
Navrangkhan Vide Naurangkhan
Navroz 39, 72
Navsari 27
Nawanagar 61
Nayaprakasha 59
Nazarana 127. Vide also Najarana
Neja 60, note 31

Neminath (the 22nd Jina) 10

Nijamuddin 23

Nilab 56

Nisfi 135

Nivi (abstinence from certain
food-stuff, such as ghi, oil,
sugar etc. during a meal) 64

Nizamshah £3

Noshakanail 120, 122

Nujhatul Mushtakfi
afak 4

Nuruddin Mahammad Jehangir
Gazi 120

Nyaya 10

Ogilby 131, 132, 134, 135

Ormaz 103, 113

Oshaval, Oshval 5, 9, 90, 91

Oza, G. H. 817

Padachari 92, note 36

Padmananda 6

Padmasagara 59

Padmasan (an ascetic posture) 66

Padmasundar 36

Pahadi 34

Paisah 133

Pajusan 108. Vide:also Paryushan

Palanpur 7, 9

Palitana 69, 70

Pandau 130, 132

Pandit (1) (aJain monastic title)
85, 57, 59 (2) (=scholar) 78

Panipat 17

Panj 130

Panyas 83, 68

Paramanand 107 and f{. n.

Parekh Rajia 60, 89

Parekh Vajia 29, 60, 89

Parshvachandra 8

Parshvachandramat 8

Parvejkhan 23

ikhtirakul
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Paryushan (the holy days of the
Jainas falling into the rainy
season) 12, 36, 37

Pata 20, 75

Patan 7, 10, 12, 30, 43, 48, 51, 55,
57, 61, 66, 67, 68, 69, 83, 87

Pathans 6, 7

Pat Mahotsava (festival celebra-
ted at the initiation of a new
Jain Acharya) 10, 48

Pattan 116 and {. n.

Paulah 133

Pethadsha 5

Peilad 11

Pilgrim's Tax 7, 19, 41

Pinchhola Lake 108 f. n.

Pinheiro 45, 123

Pipad 61, 68

Piploi 53

Pirmahammud 74

Pirojika 30

Pir Panjal 41

Pol 13

Polta 20. Vide also Pata

Porval 59

Prahladandeva 9

Prahladan Parshvanath 9

Pramanaprakasha 59

Pratap 74, 715

Pratikramana 66

Pratisthan 4

Prayaga 5

Pritivijay 59

Punyavijay 32

Qoran 127, Vide also Koran

Rabi 130

Radhanpur 68

Raghav 13

Rahas 128, 130

Raipur 107 f. n.

Raja (title) 21

Rajab 45, 103, 113, 120, 121

Rajakaran (title) 34, 85

Raja Vachha Trivadi 59, note 28

Rajgraha 4

Rajia Vide Parekh Rajia

Rajnagar 61

Rajpipla 59, 89

Rajput 7, 23, 74, 87

Rajvimal 10

Ramade 38

Ramayana 77

Rambha 9

Ramchandradev 75

Ramdas Kachhavah 33, 85

Ramji (1) Bhanuchadra's father
88 (2) Ratnapal Dosi's son
11, 83 (3) Shah 70, (4) Shri-
mali 60

Ramvijay 32, 68

Rana 20

Ranakpur 10, 30

Rani 9, 10

Rangji 58

Ranpur 43, 60

Ranthambor 22, 23

Rao of Sirohi 49

Ratnapal Dosi 11, 53

Ratnachandra 32

Ratnakushal 32

Ratnapal 53

Ratnaprabha Suri 5

Ratnashekhara Suri 8

Rayan tree (Mimusops hexandra)
53

Raykalyan 56, 68

Raymalla 62

Raynarayan 58

Rayvadi 43

Rinva 75
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Rishabhadas ( poet )6, 20, 22, 43,
55, 59, 62, 64, 61, 69, 72, 83, 84,
87, 88, 89, 91, 92

Rishabhadeva ( the 1st Jina ) 58,
91, 92

Roh 30, 43

Roha 54

Rohitas 23

Roshan 90

Rubai 128, 129

Rudorishi 10

Rukaiya Begum 16

Rupee 131, 132, 135

Sabjavam 121

Sachittaparihari 92 note 36

Sadadi (Sadri) 30, 43

Sadarang 61, 62

Sadarjahan Mufti 72

Sadhu (=monk) 52, 98 {. n., 102,
107, 116, 123 etc.

Sadim Sultan 30

Safar 103

Sahajsagar Gani 32, 34

Sahasa Arjun 30

Sahaskarn 54

Saiyad Ahammad Kadri 121

Saiyad Ishak note 2

Sakalchandra 58

Salim 73, 79, 80

Saiimi (coin) 130

Samaisagar 51

Samana (=Jain monk) 43, 46, note
13, note 18

Samanun 23

Samarasha 5

Samarkand 6, 113 {. n.

Sambhar 19

Sammetshikhar 34

Samprati 4, 5

Samrat Akabar by Bankim-

chandra Lahiri 3
Samyaktvadhari 92 note 36
Sanganer 30, 31, 43
Sangha (=a Jain community, con-

sisting of monks, nuns, lay-

men and laywomen) 51, 68, 69

etc; to take out a Sangha (=to

go on a pilgrimage with a

Sangha, defraying all

expenses, thus becoming a

Sanghapati or Sanghvi) 13,

60, 62, 92
Sangh(a)vi ( Vide Sangha ) 69
Sanghiji 9, 55
Sanghvan Sangde 61
Sanghvi Jaymal 68
Sanghvi Udaykaran 13, 2g, 69
Sanskrit 5
Sarai Barar 79
Sarang 5
Sarasvati (magazine) 86
Sarkar 102, 112
Sarnath 4
Sarotar 30, 43
Sarnal 22
Sat-chit-anand 66
Sati (=" Suttee ") 20, 75
Saubhagyavijay 85
Saurashtra 37
Sauripur 36
Sayurghal 78
Sejvalan 69
Sevada, Sevda 86, 98 and f. n.,

102, 121, note 18
Shahabuddin 21
Shahanshah 27
Shahariar 58
Shaherivar 113
Shaharyur 103
Shahban 117
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Shah Jehan 20, 109 {. n., 117 f, n,,
132

Shah Mahammad Shabadi, Mulla
72

Shah Navajkhan-i-Jehangiri 117
f. n.

Shah Navajkhan-i-Shafvi 117 f. n.

Shahshamasuddin 23

Shaikh 23, 26, 67

Shaikh Abdunnabi 78

Shaikh Ali Akbar Jani 14

Shaikh Faizi Vide Faizi

Shaikh Farid 199 f{. n.

Shaikh Jada Gosla Benarsi 72

Shakadala 5

Shakra (=falcon) 23

S'hansah 127, 128, 129

Shantichandra 32, 34, 31, 38, 39,
40, 43, 56, 58

Shantinath (the 16th Jina ) 88

Shatavadhani 43

Shatrunjaya 8, 34, 58, 86, 112.
Vide also Siddhachala.

Shekhuji 34

Sherkhan 10, 131

Shershah 14, 18

Shetrunjaya Vide Shatrunjaya

Shia 16

Shihabkhan 12, 23, 28, 30, note 4

Shrimalina Jnatibhed 90

Shrimalla 29, 60

Shripal (1) Jain layman 9; (2) Jain
poet 6

Shrivant 53, 54

Shrutasagar 13

Shvetambara 8, 44, 86. 98

Sialkot 23

Siddhachala (=Shatrunjaya) 8, 41,
51, 60, 68, 69, 89, 92, note 29

Siddharaj 4, 5

Siddharshi 5

Siddhasena Divakar 4

Siddhichandra 43, 59, 112

Siddhpur 30, 43

Sidhapur 58

Sikandarpur 31, note 8

Sikandar Sur 16

Simandhara Svami ( the Jina beli-
eved to be alive at present
in a distant world ) 90

Sinhvimal Panyas 30, 31, 32, 34

Sirhind 16, 84

Sirohi 30, 43, 49, 54, 59, 61, 65, 68,
87

Sirohi Rajya ka Itihas 87

Smith, Dr. V. A, 15, 217, 33, 45, 46,
47, 132, 134

Sohala 30

Shihabuddin Ahamadkhan note 4 Sojitra 27

Shiladitya 4, 5

Shilaprakasha 59

Shilavijay 60

Shitabkhan 11, note 2
Shravaka (Jain layman) 11 etc.
Shravan 103, 113

Shravasti 4

Shrenika 4, 5

Shrikari 19

Shrimali (caste) 53
20 A

Somachand 60

Somaji Shah 58, 88
Somakaran, Sanghvi 60
Somasagar 13

Somasundar 9, 12
Somavijaya 12, 32, 89, 60, 68
Soni Tejpal 60, 62, 69, note 34
Soparaka 4

Sopari (=areca nut) 9
Sthambhatirtha (=Cambay) 4
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Stupa 30, 38, 58, 66, 88, 89, note 27 Tejsagar 51

Suba 102

Subhan: 121

Sudharmamat 8

Sufiya day 103, 113

Sujatkhan Shadibeg 109 f. n.

Suki 132

Sultan 22, 121, 127

Sultan Khwaja Sadar 72

Sumni 131

Sun-worship 40, 41, 44

Surachandra Panyas 58

Surat 7, 22, 23, 57, 59, 61, 132, 133,
134

Suratrana 30

Surimantra 64

Surisavai 44

Surji 9

Surkh 127, 130, 133

Surtan, Maharao Vide Maharao
Surtan

Tahasildar 121

Taimur Lane, Taimur Lang 6, 7, 15

Tala 68

Talakhan 23

Talati 120

Talha 30

Tanasen Vide Tansen

Tank, Tanka 7, 133, 134

Tansen 21, 78

Tapagachha 52, §3, 107

Taradibegamkhan, Taradibeg-
khan 14, 16, 17, note 5

Tardibeg 83

Tatha 14

Tavernier 132, 134, 135

Taxila 4

Tejalde 9

Tejavijay 59

Tejpal 91, 92

Thakan 11

Thansingh 28, 31, 62, note 33

Thekedar 120

Tilakamanjari 59

Tirtha (=place of pilgrimage) 86

Tirthamala 85, 88

Todarmal, Todarmalla 23,28,73,78

Tola (1) weight 128, 130, 133! (2)
N.P. 12

Toramana 4

Trivadi 89

Udaipur 108 {. n.

Udayaharsh 107

Udayana 5

Udayaprabha Suri 12

Udayasinh 75

Udaykaran Sanghvi 60

Udaysagar Lake 108 f. n.

Udyotana Suri 5

Udyotvijay 53

Ulma 26

Umar 7

Umasvati 5

Una 81, 63, 64, 66, 67, 70, 108 f.n.,
113

Upadhyaya 585, 57

Upamitibhavaprapanchakatha 5

Upashraya (building reserved
for religious purposes) 63, 98,
102

Usmanpur 30

Uttaradhyayankatha 59

Vachha 89

Vachraj Parekh 29

Vadavali 12

Vadideva Suri §

Vadli 30

Vagbhata §

Vairat 43, 61
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Vaishakh 92

Vaishali 4

Vajia Vide Parekh Vajia

Vajir 53

Vajivan 121

Vanaraj 4, 5

Varad 30

Vardola 60

Varijivan 121

Varsingh 54, 55

Vasakshepa (a yellow powder,
consisting of saffron, powde-
red sandal-wood etc. by
which a guru's blessing is
symbolically confessed ) 42

Vastupal 5, 6

Vatadeva 29

Verteas, Vertei 123, 124

Vigha 66, 120

Vijaya 8

Vijamat 58

Vijayadeva Suri 9, 10, 11, 108
and f. n., 112, 115, 116

Vijayamat 8

Vijayanand Suri 9, 54

Vijayasen Suri 9, 30, 38, 39, 43,
44, 48, 57, 59, 65, 66, 67, 68, 89,
92, 102, 107, 112, 116, 121

Vijayadan Suri 57

Vijaydev Suri Vide Vijayadev
Suri

Vijaydharma  Suri's Library
( ** Vijaya — Lakshmi — Jnan-
Mandir"’, Belanganj, Agra) 41

Vijayharsha 10

Vijaypala 6

Vijayprabha Suri 9

Vijayprashasti 36

Vijaysen Suri Vide Vijayasen
Suri

Vijaysen Suri Sajjhaya 58
Vijaytilak Suri Ras 69
Vikramaditya 4

Vikrampur 43

Vimala 5

Vimalharsh 30, 31, 32, 34, 51, 65, 84

Vimla 9, 10

Vinaydeva Suri 88

Vinaydeva Suri Ras 88

Vinitavijaya 59

Vir 53

Viramgam 53

Viraprabhu 58

Virji Malik 53

Virsinh 79, 80

Visalnagar 61

Visnagar 30

Vivekharsh 107 and {. n.

Vrishabhadeva (the 1st Jina,=Adi~
nath) 38

Vyas, M. B. 90

Xavier, Father 125

Yadava 83

Yashahpal 6

Yashashchandra 6

Yashobhadra Suri 5

Yashodharacharitra 59

Yoga 98, 102, 116

Yogashastra (famous work of
Hemachandra ) 57

Yogic 64

Yoor 122

Yuktiprakasha 59

Zaghdusha 5

Zainlanka 86, note 15

Zajzar 43

Zak 43

Zanzan 5

Zarah 131

Zerefin Akbar 131
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embeded
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vtewpoint
eomposed ...
indepandent
geneologies
regretable ...
clay

sandals ...
Vagbhatta ...

used to peel off ...

the skin of living
tyrrany
tyranise
tranquility ...
tyrrany
tyrranous
Kapurran
Dhannacha ...
tyrranised ...
put out of ...
established ...

mother's father's

tought
Gandhar

Correct
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1. I3/
QL Rl
embedded
The mediaeval
view-point
composed
independent
genealogies
regrettable
soil
sandal-wood
Vagbhata
would flay alive

tyranny
tyrannize
tranquillity
tyranny
tyrannous
Kapuran
Dharanasha
tyrannized
expelled from
consecrated

maternal grandfather's

taught
Kandahar
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39
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45
47

16
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20
10
25
14
24
20
31-32
18

il
was not easily crowned

Arbi ocean .
of Chagtai
Ambar
monitarily
buffalos
created
created
inflamable ...
cruelest
wine-makers
mahel
courier
forester
Dhamavijay
Jasavijay
Akbar’s being a
mlechchha }

be crowned

Arabian Sea

or Chagtai

Amber

monetarily

buffaloes

erected

erected

inflammable

cruellest

choristers

mahal

courtier

forest tribe
Dhanvijay
Punyavijay
Akbar's not being enligh-
tened or being unacquain-
ted with the tenets of

]could not immediately

relegion or being a
barbarian
or not being enlightened ( delete )
painting hall. ., picture gallery
an ant-hill a multitude of ants
non-acceptance non-attachment

infatuation of

Dharma is that which
purifies the heart }'

repent

these ...

breads

commentories

woolen

entitle him as

Khartar

faugled .

feeling of non-~killing

of Akbar }

infatuation with
“Purity of heart is
Religiousness "’

atone for

this

bread

the commentary

woollen

bestow on him the title of
the Kharatar

fangled

attitude of non-violence
in Akbar
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51
52

62

64

65

66

67

10

13

12
26
33-34
31

21
29-30
32

31
11

37

a1
22
22
22
22

29
16
18

21
21-25
23-24
21

15
note

chief ...
tyrranous
punished

to the water-closet

possession ...

had specially engo

promulgates
Once...

cubs ...

temple
would-be wife
Jains... .

has established ...

he was burnt

‘“ Pat "

tyrannous

ordered

to obey a call of nature
proprietorship
specially went
popularizes

One

calves

Upashraya

bride-to-be

laymen

consecrated
hisbody had been cremated

a man called Vijamatiyo followers of the Vija Sect

celibate ..
Shri family...
Lunchhnun
Lunchhnun
for serving
athams ...
eighth days
Chhaths
sixth days
fasts
extreme
recount
mala
carrier
clothes
besmeared
kesar

in burning him ...

he was burnt

Suriji was burnt ...

tyrrany
celebacy ...

dishful ...
Allah-o-Abar

bachelor

Shri-Shri Clan

Lunchhnum

Lunchhnum

to shampoo his feet

atthams

three-day fasts

Chhatths

two-day fasts

one-day fasts

earnest

confess

rosary

bier

cloth

anointed

saffron

for the cremation of his body

his body was cremated

the Suriji’s body was
cremated

tyranny

celibacy

dishfuls

Allah-o-Akbar



15

80
83
86

81

90

92

107

20
20
36
12
2l
15
12
20
15
15
29
14

30
11
11
17
20

14
22

note 3

v

the general of ..,
princess ...
self-immolate
last matter...
he was
betrayers ...
dearmost ...
epithet
epithet
now exists
in the firm of
gifted
defaults in their
conduct
Poet Vrishabharaj
Rishabharaj
foot-print,.,
was
Ghintamani
Simandhaswami...
foot-steps
abandoning living
things
celibacy ...
had composed ...

a General commanding
daughter

immolate herself

latter work

they were

traitors

dearest

title

title

is now preserved

by Messrs.,

presented
transgressions committed

the poet Rishabhadas

Rishabhadas

foot-prints

were

Chintamani

Simandhara Swami

foot-prints

avoiding food which con-
tains life

sexual abstinence

prepared a hand-written
copy of



Shree Sudharmaswami Gyanbhandar-Umara, Surat www.umaragyanbhandar.com



www.umaragyanbhandar.com




	1542
	1543
	1544
	1545
	1546
	1547
	1548
	1549
	1550
	1551
	1552
	1553
	1554
	1555
	1556
	1557
	1558
	1559
	1560
	1561
	1562
	1563
	1564
	1565
	1566
	1567
	1568
	1569
	1570
	1571
	1572
	1573
	1574
	1575
	1576
	1577
	1578
	1579
	1580
	1581
	1582
	1583
	1584
	1585
	1586
	1587
	1588
	1589
	1590
	1591
	1592
	1593
	1594
	1595
	1596
	1597
	1598
	1599
	1600
	1601
	1602
	1603
	1604
	1605
	1606
	1607
	1608
	1609
	1610
	1611
	1612
	1613
	1614
	1615
	1616
	1617
	1618
	1619
	1620
	1621
	1622
	1623
	1624
	1625
	1626
	1627
	1628
	1629
	1630
	1631
	1632
	1633
	1634
	1635
	1636
	1637
	1638
	1639
	1640
	1641
	1642
	1643
	1644
	1645
	1646
	1647
	1648
	1649
	1650
	1651
	1652
	1653
	1654
	1655
	1656
	1657
	1658
	1659
	1660
	1661
	1662
	1663
	1664
	1665
	1666
	1667
	1668
	1669
	1670
	1671
	1672
	1673
	1674
	1675
	1676
	1677
	1678
	1679
	1680
	1681
	1682
	1683
	1684
	1685
	1686
	1687
	1688
	1689
	1690
	1691
	1692
	1693
	1694
	1695
	1696
	1697
	1698
	1699
	1700
	1701
	1702
	1703
	1704
	1705
	1706
	1707
	1708
	1709
	1710
	1711
	1712
	1713
	1714
	1715
	1716
	1717
	1718
	1719
	1720
	1721
	1722
	1723
	1724
	1725
	1726
	1727
	1728
	1729
	1730
	1731
	1732
	1733
	1734
	1735
	1736
	1737



