q9

'E

he
B
8

qH
“




ey TETeTs
HAPPY DEATH FESTIVAL
& )

Sbri C. R. Jain's ‘How ta Die 2’
Hindi Commentary by
Late Pt. Sada Sukha Das, Jaipur
AW FBHFIER
TINT 9o @IIGEIIA ST, TARW
Translated in Hindi and English Verse by
Virendra Prasad Jain, B. A., Sahitya Ratna.
A I g ferd-vamgaes
7IT: gmrr Sl= A~ 7o g0 To

ot sifae S e
o gemTy AN K] (721, Jo¥o) { Qaus
eoo HIA 7



HIR -G 9

qg d¥ Wo dlo mEwEAl gt & iR
Taafeac (g9ag do fagdasn v Masa aww,
TAA) & HAGRIIA 7 qeandl gAG@AAR TN
- | swifaa swarn

——FHAITETE ST

AR GATF, o fazg Sa faga
AT (T2T) Fo To



;jl;‘ce Wbotl

Jainism is a way of life: it teaches not only
that how one should live a successful Life, but
instructs the humans also, that how they should
combat with the ever dangerous monster of death.
The aim of life for a man, according to Jainism,
is to attain immortality and beatitute. Both monks
and laymen attempt to realise it: the monks in a
direct form devoting their whole energy and time
for it and the layman attempts partially in an in-
direct form according to his means and spiritual
advancement. Both attempts to conquer flesh, with
which the death is attached and at the |ast
moments of life observe the vow of SALLEKHANA.
Hundreds of epitaphs on the Chandragiri Hill at
Sravanbelgola in Mysore State record the obser-
vance of sallekhana by kings and monks and
laity. However we must distinguish Sallekhana
death from suicide. it is not taken in a passionate
mood of anger, deceit etc., but itis undertaken only
when the body is no longer capable of serving its
owner as an instrument of Dharma and when the
inevitability of death is a matter of undisputed
certainty. Just now the great Digambara Yogi
Shri 108 Acharya Shantisagar ji, 'reaching to an
age of over eighty and finding his bedy Incapable
to serve him in his observance of Dharma, have
adopted it. He was living upon fruits and nuts
since past many years: but now finding last mo-
ments of his sojourn in this life opproaching nigh,
he has given up all kinds of food and is taking



only hot water at intervals of many days. He is
making advance wonderfully in spiritual spheres
and challenging the monster of Death like a great
warrier. At this historical occasion in the Jain
community we hasten to publish this timely booklet,
which would demonstrate the significance and im-
portance of SALLEKHANA in human life. The Jainas
take it as a festival and welcome it sincerely. In the
following pages we are reproducing learned article
on the subject entitled ‘How to Die?’ by late lamen-
ted Barrister Champat Rai Jain, and hete, this
will enlighten the reader about the philosephy of
SALLEKHANA.

The present brochure was originaliy composed
in Sanskrit by an unknown Acharya and Shri
Pandit Sadasukha ji wrote a Hindi commentary on
it in 1861 A.D., which is very instructive and is be-
ing reproduced here. Shri Virendra Prasad Jain,
B.A., Sahityaratna, Sahityalankara has transla-
ted the original slokas In poetical form in Hindi
and English; which are also given along with the
original text and the Hindi commentary.

The World Jain Mission is thankful to the
writers and to the donors, whose magnanimity has
made it easy to publish it in this from.

We hope and wish, may this timely and inspi-
ring brochure spread some light and show that
Jainism is still a living religion and a way of life !

Aliganj RKamita %éadﬂa// @in
13.9.55 } Hony. Director =
The World Jain Mission



How to Die ?
(By Late Shri Champt Rai Jain, Bar.at-law)

The one undertaking or business of the sidiu is the
overthrow of death, which. is held in the utmost cread by
the generality of mankind. The sgdhx aims at its destruo-

tion from the very
commencement, -
nay, he cannot be
said to have any
other aim orambi-
tion in life than
the mastery of this
the most dreaded
offozs.He gave up
all undertakings
and occupations
on the eighthstep
(pratimaz) of the ho-
useholder’s path,
distributed and
gave a way all his
possessions, exces
pting a few wear-
ing apparel, on
the ninth step, re-
nounced all con-
cern with worldly
matters on the
— tenth step and
. . dissociated him-
Shri 0. R. Jain self with all else
except the strip of a l;ngoti, the feather whitk and ths
bowl on the eleventh. Tbhe langoti, too, is gone now ! In
a word he has no earthly ambitions and pursuite left to
obsess his mind as a sannygsin. Personal comforts he no




-longer seeks; for he has his body completely under control,
having risen even above the automatism of bodily func.
tions, 8uchh a8 excretion, urination and the like, to a very
great exteni. * He enjoys the biiss appertaining to his real
nature now all the time that he can remain absorbed in
the samgdhi (undisturbed attitude) of Self contemplation,
but he knows that the happiness he thus enjoys is but a
shadow of the real thing, though enrapturing even assuch.
He longs to remove the cause which stands in the way of
kis enjoyment of real bliss. With respect to knowledge
also he knows that there are infinitely greater treasures
in the soul than he is able to avail himself of in his present
state, and he is anxious to reach the all-embracing all-
sufficing knowledge speedily ~The same is the case with
lJife which has the terrible monster——Death-—staring it in
the face ! The saint knows that immortality is the nature
of the soul and he is bent on the destruction of the causes
that stand between him and life abundant and infinite|
and full, He further knows that the one cause of all these
short-comings and troubles of his is the association of
matter, which ig also the form which the dreaded Foe, |
namely, Death, assumes and without the disruption of
which it cannot be overpowered. He believes that the

tearing asunder of Spirit from matter is possible, but only

for him who is endowed with the most resolute iron will.

He is aware of his own defieieney in respect of the requi-

site quality of will, without which Self contemplation, the

cause of the separation between Spirit and Matter, cannot

be accomplished in the desired way. This means that he

cinnot hope to conquer Death in one life, but expects to

train himself steadily for the final contest, through a
course of training extending over several (usually from

three tofive) lives. Nor is he dismayed at the prospect
of delay; for what is a delay of four or five lives, as com-
pared with the infinity oflives he had had in the infinity of
time that is known as the past, and the infinity of those
the soul .shall have to assume in the future, as an
unemancipated ego ? The sizdhu knows that merit acqui-
red in one life is not destroyed or nullified by death, but
becomes the main factor in the shaping of the conditions
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of the next life and leads to desirable and beneficial kinds
of reincarnations in the future. Thus, the amount of indo-
mitable iron will which he developes now will secure for
him a rebirth in conditions and surroundings that will
make it easier in the next lifte to adopt and practise the
rules of Right Conduct. He therefore, issues his challenge
to the terrible Foe in language such as this. ‘I know, {
am notable to destroy thee in this life, or in the next one
to come, or even in the one following the next one. I
shall, therefore, be unable to resist being devoured by thee
for some time yet; but I shall so arrange matters that each
time that I paes down thy omnivorous throat, I may be
developing my will more and more. Thus if I have no
will to defy thee with this time, next time I shall have an
ounce of it, and in the second, about a pound, then a ton,
and, finally an irresistible, inexhaustible store! Then I
shall crush thee tbrough the fingers of my hand, so to
speak. Beware, then, and let my challenge be registered !’
The challenge tbrown out, the sidhu is never afraid of
death, but seeks to encounter it howsoever and wheresoe-
ver it may come. He does not for that reason run away
from any place, nor turn away, through fear, from any
situation in which he finds himself placed. As already
said life has but one occupation for him now—the conquest
of the eternal enemy !-and he goes about fearlessly, ready
to face it any where and at any time, unflinchingly. If he
is insulted or attacked by man or beast or even by any
form of super-human ageney, he will not move an inch,
but will strive his utmost to remain absolutely trarquil
and unruffled, avoiding even the cherishing of an angry
thought in his mind. He has destroyed all sense of attach-
-ment to his body, and cannot, therefore, regard its afflia
ctions and inflictions as his own in any sense. He who
beats or insults his body, therefore, does nothing which he
can or ought to resent. Similarly. he has no love left in.
him.for his personality—the name which he bore when he
was not ordained, and the appurtenant personal paraphe-
rnalia that he possessed as a householder. It is not possi-
ble for any one to distrub him by slandering his good name,
for that reason. Wher‘x attacked he does not even wish
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for a speedy termination of the assault or trouble or dis-
comfort. He simply turns his attention inwards and thro-
ws himself in the attitude of ki yofsarga (detachment from
the body), till the assault be over or death put an end to
the trouble. The idea of a flight, will never enter his mind;
for what should one not afraid of, but rather anxious to
meet, death fear or flee from ?

There are five kinds of death, namely:-

1. Pandita pandita ( literally, wise wise, henee the
Master’s ),

2. Pandita ( the wise-man’s ),

3. Buala-Pandita ( hterally, child.pandita’s )

4. Bala ( literally, child’s ), and

5. Bila-bala ( literally, child.child, hence the fool’s ).

The Master’s ‘death’ is the dissociation between Spirit
and Matter, as in the case of the Tirthamkara, whose body
is dispersed, and vanishes, like camphor, leaving the Spirit
pure and undefiled. which as such immediately ascends to
the topmost part of the Universe, to reside there, for ever
in the enjoyment of infinite, All.embracing Knowledge,
Infinite Perception, Unending Bliss, Infinite Life, that
is Immortality, and all other Divine attributes.

The Wiseman’s mode is the death of the saint. He dies
but in a tranquil state, neither grieving for nor lamenting
the approach of the end in any way.

The Bzla-pandita is the death of the self-controlled,
partly-disciplined householder, whose interior is illumi-
ned with Right Faith,

The bzla form of death is the death of the uncontrolled
true believer.

The bila-bila signifies the mode of dying of the soul
that is steeped in ignorance and wrong-living. The diffe-
rence between the bila and the bila-bila death lies in
the fact that the former is the death of a faithful but
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und’sciplined being, while the latter is the death of the

_very worst type, implying ignorance and want of self-
control. -

The pandita-pandita ‘death’ leads to the immediate
realization of the coveted Supreme Status. It is no death
at all, in reality, being simply a translation to tho Abode
of Gods, the pure Perfect Soulsin nirveina.

The pandita death leads to the highest heavens, where
the saint enjoys great felicity and pleasure for very very
long periods of time, whence descending he is reborn, in
due course, in auspicious and desirable surroundings amon-
gst men. Here he soon finds himself surrounded by all
sorts of felicities and facilities and inducements for the
acquisition and practising of the Right Faith.

The bala-pandita death leads to lower heavens, where,
also the felicity is great. The bgla-pandita soul also is
reborn amongst men on the termination, of the heavenly
incarnation. The bgla death leads to a human birth, and
may even lead to heaven in favourable circumstances.

The bila-bila death always leads to undesirable condi-
tions, except where tapaicharana (asceticism) is practised
under the influence of a faith which, though not of the
right sort, enjoins its practising, in Whleb case the indivi-
dual will reach lower heavens, and all will subsequently,
in ordinary cases, be reborn amongst men under inauspieci-
ous circumstances. In the worst cases, the bdla-bila death
is the source of the most undesirable conditions and
surroundings. The soul is sure to descend into hells,
which may be for a very very long term of life, in the very
worst cases. Those who die in the bala bila mode genera-
lly descend into the animal kingdom, and may be reborn
amongst minerals and, plants. Some even sink back into
what is known as nigoda, which is almost like an unending
eternal stupor.

The bzla-bila death will also lead to a human birth
. S



where some sort of active goodness is present to modify
the effect of evil and vicious ignorance.

The form of the future rebirth is usually fixed about
the time that a third of the life.force (the force of longe-
vity) remains to be gone through in any particalar form.
If it is not fixed then, it will be fixed when a third of that
third remains to he gone through, and again, if ot deter-
mined even then, when a third of the reminder is left to
live, and in any ease at the moment of death. But what
isfixed in this manner is the general type of the gati (one
of the four main types of embodied existence, namely,
human, celestial, sub-human and hellish). The actualform
and other attendant cirumstances would seem to depend
on the nature of the thoughta and feelings actually prevai-
ling in the mind at the moment of death, so that where
these are characterized by tranquillity, self-knowledge,
and veneration for the Tirthankaras, Liberated Ones,
Saints and Scripture, the conditions of rebirth will be of
the most auspicious and the leaat undesirable type; and
vice versa. It would thue seem that the two psychical or
psychological factors which play the greatest part in the
determination of the nature of the future re-incarnation
are character and feeling, the former determining the
gati, and the latter, the actual grade ef beings in the parti-
ocular gati. The sidhu, therefore, does not suffer death to
come o him unprepared, but determines to control his
disposition and inner feeling both, The former is altered
by the acquisition of Right Faith and illumined with the
light of Right Knowledge, and the latter is controlled by
the rules constituting Right Conduct. Hence, where Right
Faith is acquired too late, that is to say after the type of
the gati has beeu fixed for the future rebirth, it is power-
less to replace it in that very life, though, short of this, it
will do much to modify, for the better, the nature of the
conditions of existence within it. Thisis because the stamp
of disposition onee firmly impressed on the karmanasarira
( an invisibleinner body which is the repository of chara-
oter ) is indelible for that life, though capable of modifica-
tion by subsequent deeds to a very great extent. Thus, if



a person has already ifiller®8 the liability to be reborn in
the tiryanch gati that embraces all forms of the mineral,
the vegetable and the animal kingdoms, and includes even
the lowest and therefore the most undesirable form of life,
kpown as rnigoda, no subsequent change of beliefs, on his
part, in that particular incarnation, can cancel the liability
that has been incurred, though the tinge of his prevailing
convictions and thoughts at the last moment of life may be
such as to lead him to bereborn amongst the best forms of
existence within its range Similarly, if a person has eng-
endered the karma for a rebirth in hell, it is possible for
him by his subsequent good action and right beliefs to
reincarnate in the best of the conditions that are available
in the gafi or to descend to the lowest and the most
dreadful of its grades by further perverse thimking and
living. :

The death the maint aspires to attain to is termed
samadhi marana or sallekhanz, that is to say the -death of
self-control. Even advanced householders aspire for this
auspicious form of death. The saint does not like to .die
like a fool, as a rat in a trap, so to speak. He selects his
own time and conditions for death. He perfects himself
for it through a long course of training, so that he should
not flinch or be deterred in his resolution at the moment -
of the supreme test. The course recommended extends
over a period of twelve years which is to be divided into
six unequal parts and devoted to the performance of desire-
eradicating asceticism. The first four years he should
devote to the special form of fapas known ae kiyakalesa
(bodily afflictions), to be followed by a similar period
characterized by the avoidance of the si¥ rasas, namely,
(1) milk. ( 2 ) curds. ( 3 ) hee ( clarified butter), ( 4 ) oils,
(5 )sugar and ( 6 ) salt. Of the remaining four years,
two are to be spent in reducing the quantity of fcod and
the a voidance of the rasas, then a vear inliving on reduced
“‘rations’ after which six months should be spent in perfor.
ming some sort of less trying asceticiem, and the last six
months, in practising some of its severes. Thus diseiplined
the saint may hope to be able to eontrol his innper
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conditions and future destiny both at the moment of
death.

The time for sallekhani death should be such asis
pleasant, and not likely to add to the discomfort of the
saint. The place should also be one where trouble and
inconvenience and discomfort are not very likely to be
encountered. The saint who performs sallekhana places
himself under the guidance of a well qualified and expe-
rienced écharya (leader of saints) who superintends the
ceremony, and appoints other saints to take care of and
attend upon him.

sallekhana is performed either at a time deliberately
chosen. or, in case of accidents, when the probability of
death is almost tantamount to a certainty. 1f there be
doubt, and the saint is not willing to undertake sallekhana
at once, he should adopt a qualified vow for a certaio period
of time, after which sgllekhana is to be terminated if
death does not occur in the interval, but there is po
other difference between the qualified and the regular
form,

Even when deliberately undertaken sallekhanz death
is not suicide. 1t is not inspired by any of those sorrowful
or gloomy passionate states of the mind that amount to an
unhinging of the mental balarce and imply a fit of tempo-
rary insanity characteristic of a suicide’s mind. On the
other hand, it is characterised by the utmost degree of
mental clarity and urged by the pious ambition to contrel
one’s destiny, and through it, ultimately, death itself. As
said in the Householder’s Dharma:—

‘Sallekhangz death must be distinguished from suicide.
It is underiaken only when the body is no loger capable of serving
its owner as an instrument for the observance of Dharma, and
when the incvitabiliiy of death is a matter of undisputed certainty.
In such cases, when life may be said to confess judgment to the
claim of death; the adoption of the sallekhanz attitude is
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calculated to directly sirengthen the soul and to prevent its future
rebirth in any but the best surroundings. Those who ddopt the
sallekhan3 vow immediately become self-composed and self-
centred; they cease to be agitated by personal considerations and
suffering. and rise above the cravings and longings of the world.
T he result of the terribly resolute frame of mind implied in the
sallekhana vow on the departing soul is simply wonderful . and
immediately raises its rhythm, tifting it out of the slough of despo-
nd and negativity. The man who wanders or tosses about, hither
and thither, weeping and crying, in the closing moments of life, and
spends the little time at his disposal in making vain efforts to
avoid the unavoidable, is nowhere compared with him who,
realizing the hopelessness of the endeavour to save his life. earnestly
applies himself to control his destiny, The result is that while
the latter attains to deva birth in the highest heavens, the former
only finds himself in painful and uneviable circumstances and
surrcundings’.

Except as indicated above sallekhana is forbidden in
the Scripture of Truth as will be evident from the
following from thé ‘“Bhagwati Aradhana’ (by St.
Sivakoti ):——

“Bhakta pratyakhyana marana (sallekhanai) is not
proper for him who has many years of saintly life before him, who
has no fear of starvation from a great famine, who is not affiicted
by an incurable disease, and who is not faced by any sudden cause
of death. Whoever desires to put an end to his life, while still
able, with his body, to observe the rules of the Dharma and of
the Ortder properly. he falls from the true Path !’

The sidhu, intent upon the observance of the sallekhanz
vow, begins by givirg up solid foods, taking to such sustai-
ning liquids as milk, curds, whey, and, the like, and, fina-
lly, comes down to hot water, which, too, is given up, as
soon as he is able to sustain bimself on the strength of his
indomitable will. He now refrains from all kinds of foods
and drinks till the iast moments of life, If trouble comes
and the cravings of hunger and thirst are overpowering, he
engages himself in holy meditation, going over in his mind
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the amount of food and water which he has taken in the
course of the infinity of lives through which he has passed,
on tae infinity of time that is known as the past. Ifthe
quantity that has been absorbed by him thus far has not
produced satiety or satisfaction, it is not likely that what
he could take now in the shape of food and drink would
do so either | Thus, by dwelling upon his undiseiplined
past, and comparing the horrors of the different grades of
life, through which he has passed as an incarnating ego,
with the advantages arising from self-discipline, he is soon
enabled to destroy the longings of the fleshly nature; and
under the instruction of the holy achdrya. who is at all
times watchful over his great undertaking and ever
ready to dispel disturbing agitation, with the ambrosia

of sweet discourse, speedily overcomes all forms of
distractions,

With reference to sttending to the bodily comforts
and needs, there are three kinds of the pandita death
which the saint aspires to attain. These are:—

(1) the priyopagamana, which precludes attending to
bodily needs and comforts altogether,

( 2) the ingini marana, that admits of one’s attending

on one’s self, but forbids receiving help or assistance from
another, and

\

(3) the bhakta pratijnz that permits attendance and
service of both kinds.

Of these, naturally, the first kind of the pandita
marana i8 regarded as the most meritorious, as it leads to
the greatest development of the will. The next in the
order of merit is the inginin marana, and last of all comes
the bhakta pratijni. The saint performing the priyopaga-
mrana mods of sallekhni death becomes, towards the end
of the process, completely estranged, in thought, from
his body, which is henceforth allowed to lie like a log of
wood, uncared for and unattended by its owner, who does
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not allow any one else either to attend to its needs. Mas.-
sage is permitted in tbe other two forms of the sallekhigna
death, and the cleaning of the bodily impurities with puri-
fied water.

In addition to saints even householders may joim in
the service of a sgdhu that is embarked on sallekhanz
death, and they can render valuable service when he is
unable to move about from enfeeblement, by arranging to
have their own food prepared nearer to his residence, thus
placing themselves in a position to offer him suitable food,
riearer at hand, ip strict accordance with the rules.

Inaddition to those forms of help already referred to,
the purification of his seat, the kqmandalu and the pichchi
may also be done tor bim, by another. At night he may
lie on smoeth even ground after it has been Qduly seen to
be free from insect life, or use a mat of straw or dry grass,
a wooden plank or a slab of stone. These will have to be
‘inseet-freed’ likewise. Towards the end of the sgjlekhan;;
death the saint endeavours to conquer sleep itself, and
spends the whole of his time in holy meditation.

Those who attend on a saint duly set out on the acco-
mplishment of the salickhanz death should be endowed
with great faith and wisdom, and should refrain from all
kinds of show of sentimentalism that might cause him to
waver in his resolution or to be agitated in thouoght.
They should exclude all undesirable visitors and hangers-
on and should always endeavour to strengthen him in his
arduous faith and conduct, by means of the narration of

‘ . stories of great ascetics who have successfully gore throu-

gh the trying ordeal, as well as of discourses on the merit

. of dhaymg, propounding the douctrines of Faith and descri-

bing the terrible sufferings which unemancipated souls

. have undergone and_shall have to undergo in their migra-

tory career in the future.

The effect of these narrations is extremely scothing,
and wonderful alltogether. It brings into manifestation
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something of the higher energy of the spiritualised will
that is an attribute of the soul, and that speedily puts an
end to all kinds of lower cravings and undesirable forms
of feelings. filing the mind with the utmost degree of
vairagya (8pirit of renunciation), With his soul resting, as it
were the unshakable rock of Right Faith , his mind illu-
mined with the light of pure Truth, thatis Right Know-
ledge, and hisactions all regulated and controlled by the
highest form of will-developing vairdgya namely, Right
Conduct, the saint is more than a match, for evil karma
and the pain that is the progeny of karma. He disregards
his suffering a8 a champion athlete disregards the few
scratches that he gets in a scuffle against his adversary.
Thus filled with the spirit of holiness and wvairzgya, he
recites the great Obeisance mantram (auspicious formula)
till the mortal coil is shuffled qff, and sallekhani termi-
nates in a rebirth in the soul-enrapturing scenery and
surroundings of the heavenly regions, the abodes of devas
(celestial beings) !
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The flood may bear me far,

| hope to see my Pilot face to face

When | have crost the bar.’

(g —irgedt g% | gterat Tt Al a1 8l &,
et TR qeigT €1 ¥ET 8 Bt GG-FT HIET 8
W HT GEIHACH (A7 FI3 §+@ g1 41 TEQ #4911 g9
AN R 9F FT% [0 FITqH @ & | 98 T
&4 957 g7 & 99 SIFIe %k g w9 A & % g9n,
HRATENT 19 B FQEN T A1 GIRHT §1)

39 IGNQH WA T9 ‘GIFGIHI’ P Hla9T YEAIH
& %1 8 | 9g #faar «t g4 98 ardt & 1% g4 gegw gr@
g7 w1 IigQ HW 981 9 g4 ‘gHEIEI’ v
fuerar & | Fav FaeT I @F AATTIHIH & | A1 2419
fefarae qraeTgar qa1d § [ wWqs 9Arg Ga99iehar
Tk 3790R YA g4 & | 59 o GeFa9rd 949 efehqat
T G wWA & | STH KT &, AP ATA9a & ;A
NG GEAH STHT FAT & A1 IGH FIGAITA 779 §HR
I@ wAT g, T, A, dGRt WA gt § | @fhT gor
A 71 22 951 @ % v gaw FRQ 78T gt 7Y |

Tq JETH g4 Saet i # et el 99 ower
(Rabbi Ben Ezra) #faar i Tavq =1 ¢t & | € @famn
w19l et 8 | 399 O’ g YREE d fAg wgen R
T @ {9 YR S I fAHEH A9 & | 56 ArAwa A
A7 OSKT B SAFA-GY AR % 4w # G0 8—H TeqT
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fa @ | 559 ®7 FaIaT @ 6 A g2 [T aeIE AT
# S 321 9 & fre | 9T HYH FHEAlEg |
‘Grow old along with me !

The best is yet to be,
The last of life, for which, the first was made.

Let us cry ‘All good things
*Are ours, nor soul helps flesh more, now, than
flesh helps soul.
Therefore | summon age,
~ To grant youth’s heritage, .
Let age approve of youth, and death complete
the same.’

g1 % a% TaD TEATIH FY JEI9 ‘G qEIT’
H 9§ yEIE o gHA & forgd aamEn T % gAh 98
#g @A WS FH GAFATA FOAGT §1d 8, FHITHER
ST T A AERH AEA &1 gld AR I WY
afeeg)r |
gg G99 & | 36 Taw S wfa et 4 fraar -
‘Death Is here and death Is there,
Death is busy every where

All around, within, beneath, .
- Above Is death —and we are death.’

| g 59 A a9 GAd, @9 3 _aes fore 8
w6 AP g Al ‘goAgaT dl gamd qqa
e et 2 | Fraa 2 ot addrad A e
T T g ¢ | AT gA A & T THlaT &9 §9
A gATQATH SRR G 7 @ Gh | TG AR
HadT derad ARYITE  FI @9 481 Fgd 4 | et
@ 3 9 AHN@E A WA
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T AFTIHIEIR IE Ha H1 & (% §ED A do
- GIGARTE §1 & | @i 98 19 gANT @A gt =t |
&9 FHIa®s JE wIF HA @ HETIAT AgT 6t g |
$G% AT G934 ST 71 7l 98 & (% T ‘GAFE T’ At
FaiAFF FH S dRgagyika §1 8 Sad I Yreagwd
W forar € 4 g T /et € | 9 ST gaw=T
#1 ¢ g1 a1 3 IaH HIvIEt Sea WA |
98 1 guiHl 9 § (% gegd FIAE-AEh o
¥ o FETGERTESIH Sagw #f g afaw wa gl g
3G =97 Al HRTATAN, AT HIN ARG HTHI-
TRHT z’iaﬁn,r 1§ | 1 CARTSHTREARET JRAq g
§I §I9T & 1% =9 S99, GE5d 94 R FE TIRR
fardt 9 | 39 G9g 987 S THidE T w9 9 91 FaE
&t =37 aH—
“Id FAAHTA &, A7 AZGA 14 |
gt auowd, G FEE 117
gl GARAZ ATAN HIH T TIT-2TUR fawaar g |
9%, N1 Il Qiied? HAAFHTd i giar 8
LA TRAR HATGE AR T | AW (R TqH=T
argad faea w8 91| 132755 rmqnwww &4 T HGFERT
& = |1 Rt & |

HH FHAqaaeET 4t fF—
faaa |a foaa @ Sa9d A |
WWWFFHWWWH@?%WN
marm’ig dteelt, AXQA A% |
HRTYFF Q@ %ggn%wmasu
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Fo1oT ‘g-aE i’ P ATENSH 04 g1 SN g e
9 | 2T “GgHE AT’ TIAH ATNEAT (Haq FAA, HF
afeq §1 A F—wt 38 W @rAanE {9 IR
& P At A FA GIAH G G|

gy @ffg dfeasia g9 Sidi-dt e W At 9t
frast 989 &1 7EARq wF (HM1 8 WA deFawmar 99
WA F T @ & I YW 39 CIAH ARG
g9 % fTT 3R A9 TEEHET I FHATT FTH G
& | F&1 7 &1 % wE! FAED FY AN AN TAT
@y R T9E A9 | W E | W SRR gedw
w3t e 91g @1 § Az 98 aurw fedt | 98 T
YT AT e § AT 98 WS Ht w9 g & fore
At gfeer § | %9 ool 71 oF g8 At 1% gaw dqqm
FStiat § ArFaia # T 19 @fkd gARt €e 7 w4l
Tl TavaEal T81 Fifs 9w goeud g1 a4 ¢ |
ek gad @RI BT FafaRaag #a € S g
8 737 G99 &1 TATIET W whi & |

76 FIHF AR A T G A9 g1 vArwH FA-
fereet vaTHAR® (3 & | A demawl WO A § g
yaTE @ 9g1 R % G Felmiml AR FSRIET
Ag 9 | W A gog AR IRQERTET  TENgaRH
#5 32T vg 75 &, 1 g Iq GIRH g 1 gl
WS, [orad % FTH dERqiA SqH I 1341 0 a3 |
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wen: Wisaid fag, 7gr wasr Trag !
q3g, At fag, agreeFE fax !
agifs ag MARTH 999 QT L, 95 U G
gl &1 & faqar @ ad sz AAE gIrw< AlA-
ag g qfeano feeniar @ 9 acgeyrd § FAGT FWA1 2 |
z@ wifg gy afggsard fag a@, a@q !
q3 ARAZST & fag wgica !
ag W1 g7 gegAgiaa !
9T gIYF AT GHAR F¥ AT a0 HY A¥ g
menasr’f qqedl g7
aﬁsramaﬁ WA ¢ o< iAW W
g E X
aY IFET AT 1T ATEGIRFINT ATAATFID
HINFAAT W qg @iz gAfqq ! —AR=
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FeY TETEE
HAPPY DEATH FESTIVAL

ﬂ'c‘ﬂﬂ'l‘ff e HATEN ARG 7
qwife atw qrw:uavgfea gagT: 11N
. 1,
I walked on the path of Death’s pitch
Kindly, O Vitaraga®, ye bestow,

Patheya®, Samadhi®, Bodhi+, with which
I to the eternal home can go.

zg AFE ¥I9 & 4,

ftaeer @t g g |
w39, gaifa, iy Ed

989" 9|7 AL F LN

1. A Perfect Soul who is beyond attachment.

2.. Provender or provision for the journey of the soul from
world to Nirvina i. e. salvation.

3. Concentration of the mind towards the real nature of
Self.

4. The knowledge of right path or the gain of right faith,
right knowledge and right conduet i. e, enlightenment.
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HY—NAF AT AN N K a5 dq<T 2
warfy #fgd weadY graaEt, 71 Afy sfog wITIHT QX
A1 A | [T 99T FIEY 9T ANFH AETH IIFF € A I8,
fraas & wfsa 9 sfs 9w 9gg 0

AAG—F AT FT9A AAF gAY fwy faam @
fraww § A § | AT § g9F AW A5 fHAT, W AEE
HIOT FIGT AT FHT TGrLH AT 907 &Y grar | A SIgf G
qQ 91T, AT ATHG] GHF 74, A, T cqma g av
fawasamafy sfe aff @ @A, & @ww AT € W
faearsgty =5 gar IJgHT AT ) AIAT FRATH ATI JIWAT,
HFAAT AW HAT, G FAWW & 1+ 7 fAesqagasm yaraswik 3
F Y T T, GIAT T, T GO Tq FR A4 fadT
f&3, &Y oig WA fqeyg SE Srgar € g, S As
99 AR AT AW, qAT ArcaFrASga aw@w afq g 1 FAifF
37 AT q7 A3Q Agg ¥ &, T« § Aguw gawwy
qray afga, devafed, gdsqagE@® a0 A@Ear, A
FT AT TZT FEE W

Woug F A ARATR GAESH E N

gfame qamtl wek | GR )
WSgAWA Wasy aaed @ fagg: n
2,
With myriad germs body’s cage is full
Which becomes quite rotten and old.
With its decay, don’t be fearful,
For, your body is knowledge-fold.
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oH A #lerg s gRa,
78 S @t W ﬁ‘vﬁv I
gas Ay d w9 7 W, ,
FRY 77 T & 07 57T IR,
it srew | st §we sa St wo, w1 frer
FAT a1 FEET AU, TTHY A6 A A 7T AT TA | FANH
A [rAwdT &

mane{—grgm &7 a‘T AL §, fsracr arg qaFA  qIY
Iaa &7 g1 & | AT ag Aqfa®w, FW SAfq. @y, A
gfgarafy, F@r, gser g 1 BT 9 gIe, |id, qragAs AgrEEia-
faialls g 3 S gEER ®W AT T 3 1 9% T39O
& 77 gamg F 0F-¥ @17 fas2 g, Ay grerr, 9% HeEd
qT & | W Ig [F gw"r sia, ufiq qaax geAvfasr fas & &
w49 17 99 fa@e qrda | g wfgarh, A@es, sEwSIE,
oY 2aF T 1A 7T HY FA &Y ?

sfAs wa wHareATq vy Jed Agad |
ryegew: gRavfa IPAgiaz feafqa uzn
3.
Why fear for a right knower
Facing the happy death festivity ?
Atman that dwells in self-sphere,
While finds its place in other body.
Tt SR ¥ oW g,
WH 98 g werEd € |
oA G-I /ST T,
S #95 R¢ Fgern € 13
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wo—t wiftg ®fgd @ wft srem guar e,
FEIE AT IIRT F §, S AT T WG IHAF) 9T N
FIZFT 9T FA &1 1 41 I Fgd oAt & 79 TaEed fqsaa
7 3gq feafy =7 qzd ww § 1 aF wEw g AT E 0

AAMI—AT 1% ww NG $AF 7 Fawfa wg Tt w5
FY Areq T AT ST I FT HIGI T | FY T AT TIT
egeqd fassar § =@ Qg WEd FHY A Gig AT gEN
AR TI°T Y AL SHIFT HAGI § 1 T9q #1% gifv A
Y 9T fFqr S17 | AT A AT AIAF @ ey 9@ qqE
& Wga aeAlF qEnt at a1 ;i afga faea, arg, STy,
fga afras g 29 Q7 #xF Agfgsfad oo wgm 2w
AT | T Y It AT FX HIAT 9 gATARY fanre o
AYE X A AV CH AT & AGHF YT H1AHT AT T A
&9 217 fasdrt | wa: A Ay Fvw-afge, WH A, Wy
fgq S IgH A1 Y FIT HAFT FIIT 2 1)

g ST JEAIY IWA  qFATH |
qSAX TN Hied Aeifa ga: /@i 1w
4,
With it Charity’s reward is gained.
This portrayed by old pious men,
Heavenly pleasure can be attained
Then why do fear O, holy men ?

¢ frara ga@ R qm—
wa g7t 97 Rawn |
g @ @m e 3
fow gt g/ 71 @ ? 18l
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HI—IFFF WA Tgafz aogew 3¥ frary ¥, fr g
¥ W gFI< faar gaver & qEd 1 AT A AEHT gE@
N1 § 1 3afae ageafast g st W & T n

HIGF—oaF FITFT T a1 eI W & qrEF 1 S =
. FAH Frafas Y 79T 9 f7ar, o vagw, w17, Hofawr
TAFL, TG, T, FANA, TIT IR ATTHT, AT AT
AIIUFHT, HIT FARATH WA faar Ia®T & @ dw o

~wgl WA WA | @) TG e gEar g W faud gared
A 91Zq &) QIS qT qEIT 9 ST 1S STHIF AEN | 5
HASA GITAFT A1 IgH F1T F19 T@ Awrar, fFad sror gar
WX Mg, AFeq F&F (949, 7% § 917 ggar 1 gq@faq
S FIWHT WAHFE, X 3, T, afrgsr aucasiy, faaraoit
Feqgd g gurtamRwsY faars swaafga, awaEmw g
FAIO FT, A sraar sfaa adt n
awf 3@ daca:  afacat Igaw
areqy fawsad ~a awa-afaafa faar nun
5, A
Being troubled with' womb’s pain
In body, Soul has been hidden;
Real freedom, O ! it can’t attain,
Without the help of death-sovereign.
gl R | 8 g=andd;
fggrn wcae & = )

? ﬁa’ g@ T ZﬁT[ %ay ’

IE J&h 7 &1 G =7 14|
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HI—IE gART wHAT, T ACAR 2 wh A Gear,
@ mF F wrar faw aod g o, qun, AW, faae sk
7% gl T A 1@ ged Naud war | ga¥ 7% g
At ST fFAr F19 g |

HEATH—38 dgedt fiwad, § wedt a7 g1 e gar,
sfezafad sefa gan, @ar A @ o freadr w AT w3 gy
ATAT ATE AT | WY WIEAAT TATq ISV1G GAAT T FIFAT [T
FATIFIT LTI WA, AT ITT ATAF AY AT TAFIT
LT |gar, 7 ar, £fw, fosaifz w7k a9z @ 9w
TEAT AT 1A IUF §:@ qEAT, AT IO U IR, HILA,
[, AIAIT FEAT, FTrad AT @Ar, 99%, T &, N
gAfed F g1, GF AgrT a7 GATT JgA AW AT -
TiT ST {1 F19 fFF 1 37 IJgwr waiaid azar, fagw far
17T, IB1EAT, AT FUSAT, ST G141, &AW FOAAT, Az
faaramr, Fratfes faua qiga Faar, TET FF ABET B
At FAN, U faT 27 G & F1 TRIAT FIGT F@T § AAT
F AFISF A 37 §, Wl G, WO q@d 1 W
Fas 3g¥ fAFaAdr gy a4t st A qgl g1 S AE
afeq, 2edt wwar sify, AT, 9§ oy afga, g Waa,
ANAYAAT I35, N ANAH-GT TET ASAFT T T F& a1
Rt JTr ARAT 3 T A X @i 9w QT ) gAnfa-
| AET AT TS ATAART & 1 T% FEHT G0 Qg A7
AITAFT AL I 1

wq gavd fag g mawew afmba
MW fqK qART qeA¥ g@ H@IIAU LS
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6.
The Self-knowers getting rid of
Body, the root of displeasure,
Live with happiness, in company of
Death friend, having self-joy-treasure.

AT @9 gag  fGe,

1 SEH W AN wWE |
§ gg-fAs d1 waq g,

@4 st ga-dag # o 11§11

we—wsraafa, oY Srer-arAY & ¥ geg A frwwr S|
wfx @d gEwr RTT Ag FsH gQ oiw FT @A q9_
qrea &9 & 1l

TS —H ﬁ'lfﬂ' ! gaifg a3tk ST §, Fgg 7€
wgra_agfa faariis g Ste, froa dPms o g @F
ATAT g&X - dqzre areg T &+ INiawIw auwEm 5w Sawr
ITHIT FITAFTAT HIE TG & | T W|A AFITFIR § WHQ g,
AgrAQmfy @ T AW gy, fex fadw, 7% WA w&d=9q,
wAaTT arE | SEeT & WY g A AHATIET AT
qfeada $3Qq agi F1S O AL § 1 FF AT afeywody  @rv

£TAFT FE GA A | FAfAT HYA FAFT HE IIAY AT
afa, seaga, sfaa qumar, agETiST FIRTT qFT WA fades
*F qUANHAFT FIIW qHAT &, @ W W AW qaw fgm,
aueq $z+a, aftag 7 awa fam, W o TRy
"UTCHT &1 FINT ®3F, 99 Agq@, X ATUEAHT @ |fega
AT & 97 97 79 GO A Ared 5| srast wrs fgg adi
N T IRAAWY F& AT 8 G A fTH WE g "
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TEAwEAEN AF Farewral T wifea:
frmeel W Sa @ azwiq e wiesafa noi
7.
Getting Kalp-Vraksa, divine tree
Who has not done his self’s welfare,

He stuck in world’s mud boundry,
Afterwards what can he do” here ?

# ¥a gl Fo9ad,
& fas Feary 7 f#aa @ |
9g fayaag 4 %@ g,
YYD FF 77 2 0]

HJ—t ofta, T AT FTIAR T HA gy AT
Feamn agf fag frar, &t offts daed #3aF <ar gar a9
I HET | .

AT —Tq AT AHF AR FT AT § G Gl weq-
& g | Y Fifeq AT N7 @Y A5 1 9 ;T gfgg "o fae
TgwEst qguEiz Fugar gfgg aww sAar aawr Agfas-
qqqT, RO, HEFAFETO 917 18 QEET qar TR wifx
faafor o1y | 7w gaE A At 7 qar a8 0 O QR qm
X fawg=t gier 9T w9m afga € WT a7 G977 FEraHT 6T AF
fanre & ) w91 [T FergA N famDT @ srrfs gwy g
fgT T FAI T FIAT IT ATFA 1 WY WA A F AtS0
FT HATIIT gay @2 A geniEr 3737 FAQ §Y, #fq ahit w3 uw
‘ard fawg Avivr fad, fgar, ', 90, TN afwrd maw
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wi frg w4 %A @), g aifed QO A8 29 § FC gEd T
O & 1 FZrafasr Sis fa3ad afewqon s0O @, fa maxo
FQ 7T 9T T FIF § T GQW FA ) A S TF AW
g 99ar gRY T, AMT-9d wfgq 7w FA QY foe dar-afe-
FHUF g1 FI, wlaATRY g« FT J1°T Y el FGELSS -
afga dfeqmeor w1 3P & 1 ‘

ser Agifaw @d Aad w@d @A
| wea: T & wigw aai aarfafagar nsn

8.
Death with which all" old, rotten-
Are being turned in quite freshness,
Then, is death not to right men-
For pleasure-bearings and happiness ?
krea s i s gfid @, ,
g T g S #war |
¥ WY 7 [T Grgg-Ed,
| @ i g9-8g & ? lizll
wy—Faa gd ot 2grfes @ gz ade @ ma § e
FgEafiF AIATHF 93T &Y ST gUH |G ALY 1 K ? wAIq
CWAIF QY 9 g aT g u
g —ag wTsEay a0 gy aug gua Shg 9T
29} & 2w sat wafga a8t § 1 feq faw aw w2 &, =ify,
w9 AT QT §, @I FAT T § 1 GAT AGH ISIF A
fafas g7 § 1 I A 7, simfeN BT T wW 7
&\ A=04Y Soawar fang & v Fud wgus@Esr afm €2 9
gEanifaF & vaadar fea fer e} 1w Wi AT Qo &
(e)



AT 745 a9 1 WY N7 W@H 39 Fg g Wwar, Wi
AT, F57, 353 @AW q9 g, FEET wiwFmar g § 1 QA A
F1 ST Figw -ar ? aor arAr e faan ¥ frar gwr
T T I@H a9 FYT FUF ? NG [gH a7 AAQAIFT I
N 3 &, @ wzor Ay fa=, ITFIQ @r faar qd wrarE
%9 g FX 1 zafae arasard a g gAE a3t gy § )
g A GAHAT, 1T, T F IIIE T QGT IJYIFF Y {6
Q¥ AT AT I AW A FX | GEFAEL A AT
ATARANFT IT T3 & 1
g9 3@ g1 afa Jgeasw g awa )
weq Wifawaar s dad aIwIEa: 1
9.
Soul Knows always pleasure and pain
To other world itself, it goes;
When next happy world is to-gain, .
Who is afraid by leng repose ?

W STt a ﬂ@ g4,
- wak @d T W |
w 3 wdm e g,
| 79 B g 8§ 9w ! Iel
5l—ag ureAr 2 fasedrz gEHY 99T TEFY qQg T
WA F 1 uaEns afg gaad awT TR Fr @ qt:mi&
AT WA FEF QT 1
qrard—sar afgacar § @y 3 A freearg & g@ﬁ £,
& gt g, % we g, ¥ goram, qqmaﬁ,i’mamw,&,‘m
A 1 WY weaT Arear gerefic W A3 § oY gaar § At
TXM-qe) 9o, wfiq, 979, gIIA qeAltd fewr sevar 18
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¥g oY Qe & waws gadts aRuT, 3 T stag a8
91 § g, qaT, ag-fas, Fwifz AET AT s § | H
swrsn'argn & ard AEER IATF€ § | @ TAW 5 A
UF & TH fassa &7 wamg &1 qAifa AU w7 war g, A
wg & ) & wadls, 3g 9dfs &1 & weEvs §, I0 7AF 9T
erftganqﬂﬁaﬁﬁg,%gfaﬂﬁﬁa?gl g T9 Q@A ST
1 qar &r_wife ot fagsr sard @ar, i qT a1 Jas
AT &V OXH AACAF A Qg A g, A g ax ay
TF AFTART SIS HAT AH(AH JAGFL, Tq AL T HgA wrafa-
FT Iqarar 4 L AT A [gH FT AT E ) F@E AT
TETHT A AZT | m fﬁ'ﬁi’qﬂ?‘( f‘araTFtar a1 ATWHT 9T F19-

%émn

darumaa faEi gegdteq W s
M@y gA-alsis saagmaatfaat nton
- Whois addicted with passion
To world, for him, death iIs fear,
But to a sage or a wise person,
lt is for good and for pleasure.

7 & wEa g /S,
ggg Hifg & fga saa|
aff & &t gd 2 fé’?l,
am’i—arm &l &l 1P ol
ol fasT o arasa g, T9F ©qFHY AT AT AGY
faas gg ar wad wix § ) mrxﬁfawmma LR
War® fauM g s Yy g s afgg e
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arEr—faeTeay STay WY ARANAET Waq, A &
TI9T AFEAFIN, FR @WA-NF sE-nmfes  shaafad faoy §
& g@ Ay afgusr § 1 faa® &y sqAr a0 A wr
‘wad mfq § 1 S g AR AT WAT K FIAr-NAar g7 A8y
wifid 3 NS Far AT @ e ag @A fasan, gTEE -
TF FF AAT | BT FIAH] T TITFE, HY 3 T 71 GFATHT
A & 1 9T S wrewary § faad qox o qar famie Saw &
Y & e a+dig § U qgigar, shadid fradiwr Smgar
qrg %1, o faaga fawaia sqearefe, sz facadr &1 a, qur,
qa, S, AT IS AZAIATHT, uF qag faar a8 ;nin
AR T:@, qIENAAM, TG NG, wiAse AT, gew fqanr
ARTAT AgrEFAd F19 s AT | qe I oy 93, 99-
fNaarfga aa-agatass sFaaxafgg afaaE T 21 oo
FUAAMGAT qg AUFT HIHL TEAT § | Tg AW ASYH HT 27-
FIET FET ITHRF § | A @Y faqdiq dqeai| 9 3@
21 @ uF gy 73w & 9w & | AN wEF tewEn a5
2@ faar < afad wgr 719 AW § 1 WS gaRaray 2fv fa
& gmfaToTa 93T FEE 0

gustmt gar  gifs  gwmasagacaai o
aqr @laada gaada Wifad utn
11,
For previous good deed’s enjoyments
When to next world travels soul
The prolixities of fiveelements-
How can hinder in way“of goal ?

(fR)



g w9 WaIF THA FAl,
WA GgFAd STENT WY |
a9 349 # g=Yd &,
g a% %7 w aqd n??u
59— FTAA a8 AAT FOF FRAEY MTAST zser W1

QUAFET 1T §, AT AZ G9IT geaedr w|ifaw gdT FAHT
qwd 7 9F g 0

AT —=a SE®T aaqIT T G ST T T A
graedY AIHT AfT ST AT FT T GRAVFF! AHT  FAFT
gdafs d99a $1% AFAT gud ag § 1 arF aga Scarg afga
AT HIATATHT AL AZIUHT AT HTAT ASS § 1

wH™ @Al e agaa sawEwd
g wig famma wwa foaga@ 1 ngu
12, '

Due to old karma, pain and disease

At the time of death appear, ~*

“To wise men they are for reléase

Frem allurements, for Moksa’s pleasure !

 FIHT ST Wnazzi ) :
ngﬁ o Wﬁa’fﬁ g |
3 gol ® g-EEd-
fer =’ e Ry dier-qa & ufzu
FY—7eaFt sas fas §t qF FHH 'eea% z‘mrfa sqifuse

F:® I FT & °T FELETIK en“rzi’r WgF AW uwi7 g =z
frato gas fax g u
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WA —ag ota wew forar frafend, 3gaY awna gav ard
Ay § 1 W= ATH JEARY &Y aS7 @ 17 § 1 ATHY HqAr fqar
1 § 1 T9dd ahar & @Y § ) 39q g+ faarg sgar S §-
fomrar 7l 3@ &1 wa Bar R o Qe g IIF ¥ aa
wegENE @Y HIg A T § 1 W} A gEad, #wiey,
Faarafis AF & 1 AR EHT FAEATAT E AF &1 79 wharadt
qad A SuHt g7 §, NITATT T PA & | ST AT ar
faae ST & oY THlEA AWAIHT § mAAT oA AUHFT
waw faat, A, danfey asifz afadid g 9t qeoae
Y qar g3 égﬁ & AvEET A qA uHfrwfy o9w
FANFA FATTT FIXA FH ITGT FHAF IAT € §, a7 79
@ T § s9%, @, @M, @, aid, a9, sy, qeafa
geatfg AT IUF §, @Y 39 IgA  AWAT TFAT 7T 37 ITHIR
R &, 99d qrEgE #2 § 1 S Quifa T STstar ) ¥ wwar-
g g wedt T vy o A weAr ) §F @ AW TAGHT A=W
gaT, ST AT, TAY AT @7 AT & VAR T35 37 F347 )
oF TG 3P FWIO AT, AT gF9 AT a7 § B F fazam
SO ST FITIAT WIE AT qwsda faad aw €
£ | 99 TW 997 R T FIAFHT q9AET AT § 90 Aoy
21z | frdme awama faar faag, suwsT Arafia s
JZATT AT GAT qE | arg MwfE @ wgEr F9F a9 I
fEfaqeTd SIS T JIRY IIIA L E | AL I 3§ AN qL=AT
gaT &, & aarfaa oF qu faear g v Jawfr i
AT 6T AT FEAT S AT 1 QIAT I U AL FT A
AT AT FT IIITHT AAT g T F€ | AT Ayt
g IaTa FA i Faarhs 2ed Qw A fedm, gafag O
¥ mf Syona Fafawr wrew gty s Sfaa A Ao
wiadg 91 ¥ & WA, AN WEF waq Jan N wwr gar
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G AU FEAT YA 1 AW AG AT Y AT A G PR |
oY ATET A F:@ITE TSNS AU Ay gEAT ragr g
T a8 VUET faawT agra sal-sat 3gq I -y AT Qv
THAY, FATIAY AL ANII*TAY FAT @IS ST 3 ) AT ag
T Y g § W TEEH ASE FWN1 F QY wafas Sq-a ey
ufqarsft g, srar g1 73 St ag Qv v @ AR AT
g A& A IAAdY § ArEr A I A AEY &1 Ay g
# gufad ofm g w=Ar %t w17 oy &, 49 Qe Gl = |
HT JAAT AT § & 1 ARAY W9y 9% &, DT Ay wmwrw

agl o & 1 &3 afqgard oud § qewargas § met arwr A-

& ATFAFHT 0T AET § | AT AIAT ITAMAT FH HGHT  FOOAT

FaSar 1 FATHT NI @ FF @) SrEAT 1 AL AL

qITOT FT AW AT A1 FA AgE S A1 1 @y FrALar w1 s

g, THFT AT FIT 19T 94 & @ FEAT AS & 1 AT §

ARAT, T T AT AT F1AT RAF, G fage QA5 § =@

STAR BT F1T q0G WA, mHSAGAL, g AR, fHAR,

IR TS AT g, qgT A TR FgT @ 1 "< fadw afaF

1 3™ WA SATE T4 QIR0 BEART A AgY | FAqARK

gf@d sfa qg=r g, g7 S99 <9 g AT g, ATGAR

faawermrsT w7an §, g a1 fag, =ars, aqifes wfc fagreay

naT §, FEAIFT SAT AT §, AAAAIT qNg AIRHY AT,

- ATFFATT ISWASATHT AT g, ATTATT & HqIE) AZTHFL ATV

g, T TIASTIFT ATAT § | 7 qg AfraIar panT
2 v Y A SFIR FR E, QU AL ITSTQr 9 IgY AU @A
agl 92qr, AT GUEAY T_& qUARAIFT AT A5 AW HLaT )

qI g9 AAGIA N A1 §, W AW ATULAT ALK TN FA

arar fax &0 Tar fq=var s QA oma ara-’zr Tg FXEA
AEHT ATT AFT T & 713 &1
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arfaY wadnta wegeaww wAfT w7
sRgFaer MEfenT W are fafgdar ngan
13, '
Though death creates pain, torture,
But to wise men it is like nectar,

As in fire some good p:tcher
Is prepared to keep cool water.

¥R Ay M Fww §,
| W wga-gr @t #1Og
SR T omig 7 e,
: 1 g ST @R FENP 3
w—aafy zase | g G SANAH Y AT FIAAEAT §
g A ¥ TAaET o frat @ 5 § 1 G we
afiad qeraar &, & AAIET AP qIWF 7T § 1 ) Fr
T30 AT QFATT aFATT @Y g FIT TABT FGEAR STV g‘rzn
Y qEHT TIREH WA FANTAFHT UFAR  TEAT AV f;rafur

mmﬂaam "

HET]—r A qEAw AT W afonad s g g
M T°qT AT HY B, T F, T G F-Y Ay
1T & 1 Fifs wardy Y afgarear §, 2qfk are g
wrem qR g 1w S oY argigfee g QOm%é S o1 -
Fattesr fafaad RgwT qor &, @ go femfaqal Wi swasa-
fagr & s st sEeng § 1 Shakge oifs A
q 9w FWQ JU 39 faarw agrg u
WEHH SATaA af.-g aqar gfadaa
AHA g&@ ared €q qeATIN amfetm ey
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14,
Holy men, bearing pains of fasts, -
. Acquire some fine retribution,
Which in end, in sweet fruit lasts
At Samadhi or happy death occasion.
AT qAl ® W RA
S g-wT WA 3 WA @ !
qa @ & 2
T WG @ A 8 NPl

HY—FGE FAIH I§ AIHY TCAFY, forg FaY e &
2 91 o T TIAH AIT FIA FAAAET qumﬂ,
ey IET AT T E 0
- WEE—it Tt d i 9@, 9lowm frataee, 9w

agraaifz N qeeFk fag #fed § @ 9% gaqs5t Wﬁ.eg

sTrafa, afrgg waan sife, wafeagar, fagrarsfea,
ATTIATH JLT GFUT,  FAET Bifs, AT, AT TFATATY
HaATABY, qeor w2 A gg fog @ &1 amr eaddtER
wgfe® 37 &) agN AT A g:r-m 3qfar aﬂwqgﬁtﬁ: IR
T Qer T ab‘t w97 '(‘ﬂ’l’!ﬁﬂ' gﬂmraﬂ s gt ﬁra‘rur
ST E N

A nifaria Azaf a fadw ﬂtfw ATV |
SFeqIAl gﬂqcn‘i aa:ﬁ:aatﬁat HELN
I,5.
Peacefully who dies without afﬂICtlpﬂ
Can’t go to hgl! or ammal race '
v thh the perfbrmanceg of re?iglon
* Bears’ bimself a Godly face.” "
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st Wi ¥ga qyta gqear,
a9 FET W T 9g |
' 9H S wAgA 795,
S |1 et grar ag 1194l

HY—TH AITFT FIGIA ATT @ F@ET  qFQWH 7 @7
w3 FiFAT wfg@ T, §afgd, FAaasy faofa @) g
@ &fT Fear ag i, fad= adi v w1 Y wdsaiq afgq,
FAYAAT qIT FF AR AV S@TAFH TE T gN AGEF 37
&4, 7=g qaig 9 A, ar faww § 0

A —a7 STX AIWF AIGTRT 1T FIF ArATAr afgq
AIOH J&T FA | AT 7T [1AY wAT G, afagd a9Eng,
maafeoag afc gufad @ SEY | ag w993 wARd wAd
agY fadwr v 9T gz T e a1 A8 |+ @Iy grEeE g‘tzr o4-
=T afga §F TITWHT IGH ART FXQ 0

 aem aqsatia qrifeaca daem @)

- afsawa azarfs s anwifaar ngn

o 16,

Grappling all troubles of penance,

Following vows and reading scriptures

Daily, regularly and not perchance

All results in joyful departure.

@M auer W g,
fT wr@s &ear foa 57 7 |

@ g1 fEfd wen,
é‘g—mwﬁ:mwwu?%u

% —aTFT GNT R, FGHT AT, HAHT AT FAI
a3 90 ARATH A afzg AT FA AT § 0 '
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AT —2 WA N gEA TR FIMas hEdie fawdi
# arorfea g wAaTfz qu fear &, @ ssamad Al
&1 v afgs, daw afga, g Twar g, goforags o6
frar & 1 WX Y wizaT, g, ¥, sg=4d, ofwg amfz aq
iz el §, @ WY awe dgfks oftogd wwamr @mER,
qAEq AAAAAFIAY AEA qfs IR9g FAFR, qEEF qA A
# 43, U BifgF, STAAF FAqT TIOF, ATAT 'TF A
TaER) AFEaaEY, gAfgand o § f&a § | 9T o guE
SqqTART aEAfFAr § gig Fvafea, adam afgm, Wls
¥ foew wigat oA, 99 Wga, awifaaod fafaw € faame
FRIGTHT HTA A0VT tHar § | AT AT ATTHT AIGH §
quar, qT, IO, § ¥, FIAQAN QFJ0 TE S AT Q1 93 F19
qqT X, F@ 91, FIH goqGT FFar @ gaeq faods ) ard
9 AW Ha9<d safga grasnAr wa famrr v
nfaaffadss mad waq stfatda fg st
fazaT AT a1 aga @iw 9 @ Wiw: uen

17,
Worldly saying is, ‘Interest in new,

No interest in old acqualntance’
Old body’s ruin, birth of new,
Why do fear, O life-substance ?
=id gfifva gl N g,
| 99 w9 gt 98 &% 99 !
fae e 1 a1, "H—
a9 a9 #, w7 ! 79 2 1120
Hf—wE T Qar Fgr & e Praaegy” wfy afem, afa
39 @ty faad wFsm, AR fiwg §, <fF 9T wrT § 1 =we-
g A Afa T g1 agaa afag 1 A g =

(?e)
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FreEt Sy yaT BFar ga aEr At i@, " 79T
TATEHT AW T 7T Y FA S 1 w7 FAv Sfua g u
T —fe AT aga | W61 NG FT fagr 77 a2
<fea, o= Waa QT w40 1 HT AT I5AF I AT FIAF
HIGTIMAT, T 9T $7 FA & | a8 AW 2g q¥ fFagdin
zq® wHar 9y g fame fasr Fram Faag 79 U N
eanideq qfax fAda g denanmar o9,
xeat Wik faqrfaai aglayg afsrasdss
At Wnaglamawgd feqear s d=w,
qravas fagssrfaa afa d@at snid A ugsn
18.
Having fine death one sees light
In good family or in the heaven
“He fulfills the desire’s flight-
Of his near kith and kin.
Enjoying good luck he sees off
This land of the mortal kingdom
Like an actor, akin to putting of f
Disguise, acquires the True fréedom.

q1 FYH W, ﬁwﬁe?zn

S| A &g, § A
- s F7y =i ST g,

I=Frged & FAT Al
o 99 G- A HFT HFI,

78 fafi-agea@ @ & sar |
sfFar  g-fgsag—

7g Mg @a: g & g il
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R —IATFIT N w7 W a1, awifaaznd g afga

T WMTFTRT MUFT T F §, ITFT e@avars faAr segafy
afigra g1 Tand Y wgfgr @@ g § 1 Qar faz=m g
agfc ea7q wraF1 AqITq AFPLE NT FIF 9 weqarwiay
qurET fAdd AR 7% AFGU foqaT FIQ FIQ e T 47
7T FaFea, aar Fra af @ famfar sy arar gww aifsa,
g4, WNMfasT &or3d, w93 guasfT I Warn figx §i,
mASTT NS w19 geAwsad gauify afeq, fauw =7 7v,
foas#IT g% w@re § 97 FLA a1ar ge¥ AVEEF qAe
9 ST § ¥, TmANa IgeanT faatuy sreg 7 § u
gig:—uae wgwgs awfaw, fadr gIrg@asn |

gaAraya qxor #fy, % fa9g@Ew ugn

AN BT gHA, dafs A wwg

g afa aist gar, waafe @E@s wmg kN

AN VNVANAN A ——

Y @
GHITFHAIW «@g HI¥T |
vian @ gkl avw qaty s 8
§ g wd faglea w3 e awa wen
%W ya gedlify AgT eR @A =gad qgl 9 |
T Tgg s g9t I 77 faa 3@ LN
J¥ht IWT ghr N wEt wg oA fawnd |
i # WE g0 A8l Ig W g Al
' o s EAsT @1 @99 A9 9§ gl |
W IUFENT WS WEW! @Eas g Jet Uk
S Y g 9 W} €7 aqal /e zf.l
= gAq T @R I gar AR ,
W1 @ WG A §9 S w9 g 99 WA |
IR FFR HEW Q1% w9 q q99. wa U3



O ware] Sgl 98 3@ FRQG WK f#é'ﬁrl
Td g & S A w@ Arw wgEE <AV
NAIT G WA @ HER w9 G T fawre |
71 fie a1 s Wi fr aREg s 111
ﬁwmga%m 75 g w7 3%
' A w9 g @ weR qwFl aeg gasll
I G e faw SR F 95 Wz q0F |
, gnﬁzﬁaneﬁm R A |g FFE WE |l
v well S ged wivo@9 @ 2 dag)
g8l @@P Wl W Feq@ A A9 |
G99 93 g 5% 7Y AT % ST |
IRt A FA AN E g WAR @ 15N
gig @1 & gl zr@ ar+t @l q9w |
gfq @it fR wem afe areeff @ @ )
aagwm:ﬁaésm?aamw?ml
q1 #fg WFITcFﬂﬁ Tl W'T\’HW TfEq 1ol
¥ R 79 unar INE  HEA WI
IYAQY A9 99 AR e q9 @
G GeTE veg S gF g A A |
w1 W gan éﬁ g @t goaw lal
wW AW S qq @ @ AT G |
W] wG (GG @18 diF ST 9fd e |
QA H_FH W 68 ¥m g4 mafl
TR O g9 @ §m gawed TR 1]

g13 Aig g9 g T 59 weq T aq A |

heY ~

ag:gag@aqmgw‘a‘@aaammﬁl

agq Wy REwe 99 fa@d
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