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"RELATION BETWEEN RELIGION
AND PHILOSOPHY

Learned friends,

I feel really grateful to the authorities and friends
of the All India Oriental Conference who have honoured
me by inviting to preside over the Section of Religion
and Philosophy of the 25th Session of ihe Conference,
I am fully aware of my limitations. So this assembly of
the learned friends will be kind to me if I do mot fully
fulfil their exrectations. I know that I am merely a
student of Indian philosophy and am not a master—
philosopher of the subject. So this assembly of the
scholars will excuse me if I commit any mistake from
their point of view. .

- Last year my learned predecessor Dr. Devraj had
rightly stated in his presidential - address that 15 (K
JA9H WiF: PR GHY AAT [EAT AT § AT 37 fad w3
IAAFT A& AT FAIFT WFANIF qfaqEgT ag w@gr 1!

That is to say as FEuropean or rather Western

philosophers believe religion quite separate from philo-
sophy they do not discuss salvation as the aim of
philosophy. In fact Western philosophers have not
discussed different metaphysial elements in their different
philosophical systems with the aim to achieve certain
goal or aim like ®Y&r in this or other life, Their discu-
ssions are purely logical and they are for the sake of
knowledge of thede metaphysical elements.

! Presidential address by Dr. Devraj P.'!
President, Religion and Philosophy section 24th Session

A.1.0.C. Varanasi.
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This is net the cese with Indiam philosophical
systems. Every Tndian philesophical system is connected
in some way or other with their respective religion which
is interwoven in -the daily life of the common followers
of -that system. Tuis type of interweaving of religion
and philosophy is responsitle to some extent for certain
type of behaviour in the daily life of the different followers
‘of different religious sccts of our country. This inter-
mingling does sometimes create confusion among the
people to know as to which is the right path of the rellglon
The Jnterestmg example of such confusion is cited in
the MBH as follows 12 ‘

o f%ai%g mﬁmgwsaaw

mzaiﬁw T q¥HEq fafasi wf%rq ng¥n
.1 %@ﬁﬁ% Aageaifa =R )
Waeemfas ad famamaa newn

afaed fafadd meqeaia™ arR |
urey fgiead amfasfafa o o
OEA% qug M ageafala @m 1tk

WA QT O NTwrEeaE |
gerfRAaTar quar: Hfagagarn 1gon
s #fafassfa enafaafa TR
gk wfafesl HlEsHATR @n usl
w4 ¥fasmafa safraafs @6t )
MbTSEA Hfasaasitta amR )
Wfawie’ seal dfesimegafagm i2en

MBHE. BQR 1. edmon. Aiva.me.dhlk&, Parva. A.dha.yaya 48
Verse No. 14-24. : L
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| JURAAINE QA% AAIef@ Q@R (el
afgarfreanard fafgmarmr: «
GO TR Aaeenfy W ok
agrafarmary Hfawnfed fegan: |
TERR gEER STt feaar: nzm

aufamaR i saAfafg aa
mﬂ%m«ﬁa a aafafa e 1R
ATRFFY AAATA ECATANIR AT |
wiH wrnafra® A qafaﬁm- R

These _ different philosophical thoughts mclude YAy
or n’rfamara't T1afF also.

Let us first give our thoughts to the 80 calledr
materialist philosophy viz. aTafF. GeneraHy in the realm
,of Indian philosophical systems it is believed that =Tal®
had no connection with any religion.- But if we go deep
and study the philosophy we are able to see that the =af®
phllosophy is also based on aear. Tt is rather a
mlsconceptlon that 473{F believe only in eat:ng, dnnklng
and marrying. It is a fact that they do mot accept
different self or soul other than body. They have no
much aim like M&. They do not accept gAsFH. - But if
we examine the back ground of ‘all these tenets then we
can find that ¥JIAT = compassion towards innocent
créatures was responsible in creating such tanets.

'When Aryans came here they brought as ~along
with them. In this 3§ they sacrificed several . innocent
creatures like goat etc. =TaT® could mot tolerate this type
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of mass killing of innocent creatures. w&Tai® studied the
-reasons. of the Vedic religion making such - sacrifice of
innocent amimals,  They ceme to know that this sacrifice
~was performed -in-order to achieve ¥ i.e. heaven or
‘some  good result in the next birth. But they argued
that such nnagmed hea\en ‘was not seem by-amy one.
For the next birth also no body was certain. There
were perhaps the reasons why he ultimately considered
perception - ¥e4& as the only right means of kuowledge.
~ Ncn-ecceptance  of separate  self other than body and
hence rebirth of the self was maintained because of the
fect that they were rot perceptible (i3&) to any one.
So he vehemently cpposed ‘the imess - killing of the
irnccent enimels in the szcrifice in the meme of merit
3% or Jehglcn,, “Thus the jnner con.pessicn towaids all
‘the crestures led them to atove tamets. He reiected the
authorities ‘of those - fqs which preached klllmg of
animals in the sacnﬁce Ultimetely he rejected, JAgma
lecding to prove Widl® or w&W ete. He could see that
on the strengﬂw of the afa and wrong inference Brahmins
were | proving the existence  of heaven, rebirth. good and
bzd birth according to cne’s mesit end demerit and so
on. So he tejected all these while accepticg Sia& es the
only nght meens, of knowledge As 2ll these things were
not seen by any type of perception they did not exist
and the -dictum was- established w@dg swivfafs wais:

The ultimate - aim of =1a1F was not to behave
“without eny responsibility in the society but to have
social justice here 'and here i.e. in this world alone TgAIF
and in this birth “through good government. - This was
‘the redsén why some =iafas accepted a king as the God.
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ghafmamate TNt AR states A wg in-his
qEasal, In the language of politics rather good
government is the real God. Good government - can
establish good social order and remove injustice from the
society. Thus they never accepted immoral behaviour
but for the sake of good social order good moral behavmur

~was the primary necessity.

Under the excuse of the merit of the previous birth
9138 never accepted the right of exploitation of amy
one by any body. The rich people on the strength of
their gu7 had no right to exploit the labour of the poor
people. In the terms of modern politics qTa{® may be
named-as the first communist who believed in good social
. crder with the help of the establishme:zt of good govern-
ment. Such good government can bring all -people to -
_right path. Neither anybody has any nght to kill any
innocent creature in the name of religion nor amybody
has " right to exploit the labour of any poor man in the
name ‘of gug and 9.9. However, he had no objection to
accept the general tanet of all good religions as preaehe&‘
in the MBh. viz.

qTAT  qHAFES  ET R EANATY
 wrwA: afageft awi q @wEla oo

Of course in this s&1%, q&i should - be understood ix its
broad sense. It does mot mean only qREMHAANT ATSATT
but it means A§TA-AYT F=gATH. This verse if followed
properly will lead to total non-violence and hence total
.mon-esploitation. =1af® had no objection im observation
of such religion. He does accept that any act which is
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- unfavourable to- oneself should mot be- performed'
to~have one’s selfish end. Baut if the followers of FratF
system preachs that ~

arEnRE. g | vﬂ&a !l:w W qd fqia \

waﬁqaw igtu gALRTRA T Ul - :
then- it is really the misinterpretation of their own
‘ph,llosophy*

As we have seen the immoral and irresponsible social
behaviour was never acceptable to real carvaka, The
»mozal strength was rather the only strength which inspired
him to oppose the sacrifice of immocenmt creatures by
Brahm:ns Thus the most heterodox Indian philosophical
systems of Wai® hed relation with religion. Here the
term rehg:on shonld “be understood in its broad sense.
,an& not m 1.ts,parrow sense of any sect FI3IY or cmx.

“Let us now-turn to Jainism. We know that followers
of: thls réligion or seci are meinly divided into two sects
viz, Svebambara and Digambara. Both sects neither accept
the existence of God nor they accept the authorities of
¥qs. The followers of this religion strictly believe in~
non-violence.  Like c¢arvaka their non-acceptance of the
authorities of ¥as is due to their opposition of the animal
sacrifice which is based on the authority of dgs. The
main . principle. of their philesophy is aAF=gag. To
\mdﬁrstand the propoundanon of this principle we shou'd
onge. - again, go .back.end. peep into the history of this
phﬂosophy pe o

" “According to- Jaina Agamas about 363 ars’ ie.
philosophical theories existed in-the time of lord Mahavira, -
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The followers of these different systems were “busy in
discussing the validity of their own theories. They spent
‘their useful and valuable time in trifle .and useless
discussions without arriving at any point of decision. Lord
Mahavira saw the absurdity of these fruitless and hence
useless discussions. He could see “that all the debators
of those different systems were not prepared to understand
the point of view of one another. He also saw that each
one was right from his own point of view but eqnally
wrong from the oppoments’ view point. Observing this
simple ignorance of the debators, he preached them that
they were all correct from their own points of view but
at the same time they were equally wrong from others’
view point. So instead of wasting time in such petty
.discussion they should try to understand the view points
of one another. This is the history of IFAFRAAE or -
‘@q1g1e.  This led to establishment of @wgagi=m™ in the
Jaina philosophy regarding every matter. ‘The aim of
Lord Mal#vira was to remove unnecessary quarrels arising
out of trifling discussion and to have right understanding
of the objects or topics' from ss many view points a8 -
poss1b1e In view of this the a1ithor of geafaa® states
FAFFAAAFI: i.e. even FAFTAATT also should be viewed
from that particular method. It should not be accepted_
blindly as the ultimate truth.

This philosophy has its reflection in the dally life
of its right followers. The true Jaina would never find
fault with the philosophy of the other religion and create
unnecessary quarrels. He being staunch believer - in
non-violence would see that none of his act should be
such which injure the feeling of others. They would try
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-to-reffain from doing injury of even the smallest creature

im  their daily life. ‘This is truly expected of a true
Jama in his daily life: Jainas do accept the general
éeﬁmtmn of 'm‘ as prescnbgd by MBh. ie.

ma&wﬁﬁiamﬁau

Some body may argue that this is mot true. Many

'Ja.ma.s ‘hate _other religions. Moreover, -though they
vphysmaily do not injure - small creatures in their daily
life, they do-exploit the labour of other human beings
and, they are geen employing any means good or bad in
prder to obtain wealth. They do not hesitate in decemng
even the:r own friends. This is true but for this unteward
be]aawour of some followers of Jainism, neither philosophy
nor ,tehgmn is-to-be held re8pon31ble It is the weskness
or the fault of some of the followers The author of the
frah - has. rightly said that d% FATOARGTMSY  qRARFT 7
qeafa gRYI9UH qY wafa In fact, in the world “people ‘
bave witnessed the downfall -of many religious -sects due
to the meﬁgibus acts and behaviour of the followers of
these sects. Sometimes the ignorent followers do not
understand the phllasophlcal background of their religion,
'I‘herefore if the followers are not properly .behaving
according  to  their rehgxon -it-is- mot the fault of the
partxeular phllosophy or re‘lglous sect

After Jainism we turn to another heterodox system,
viz. Btiddhism ‘When Lord Buddha like Lord Mahavira
saw followers of different philosophical schools discussing
about the metaphysxcal elements like self, God etc. with
the help of logical arguments he could see the uselessness
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of such. discussions. -He -saw .- that:every. phalosoph!cal
-system . applied its own loglc to prove its own . accepted
principles. The same- loglc wag’ applied . to disprove the
principles. of opponents. No, body had any empirical. . or
intuitional . vision regardmg the ° metaphyslcal elements,
accepted by ome’s philosophy._. So Lord - Buddha .could
casily see that it was merely the waste of time and
energy both to prove and disprove " the existence ., of
metaphysical elements with the help of crude logic. Such
elements .can be percened only by intutional * vision,
' Accordmg to him truth regarding- the metaphysicai elements
can be known through intuitional vision afid-mot: by logie:
If one i8 really desirous of knowing the truth- regarding
. such eléments like self he should take recourse to yoga.
Mere logical discussion may prove of - disprove any- thiﬁg
but it would not lead to any real experience.- “Therefore
he plainly held that the elements like God self etc. were
HeP®s e, indescribable by - any words. They can be-
known through the expetience of oneself. GrEARSFIT of such
elements was the real way of their.right knowledge, Due to-
this statements some scholars named him as an. ag{iostlef
that is to say Lord Buddha himself did notknow such ele~
ments as God and self and therefore he preached that such’
elements were unknowable by logic. In-fact, he-wanted:
that people particilarly intelligent people should mot'
waste the:r time and energy after such tnﬂmg d:scussmnn.

" He also opposed vedic sacnﬁce because 'ga'm'
msPlred him to do so. Thus.to .avoid useless discussions
he preached HzqE¥ of metaphysxcal elements. The
_creatures should not have any wrong attachment towards
this - worldly things and therefore he preached @furgaia.:
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He preached that this world was full of nnser:es and one
should try to be free from these miseries instead of
wasting = his - preqous time in - trifle 10g1ca1 discussions.
But surpmangly enough “we see that some of his followers
were master loglclans in the realm of Indian phi- ‘osophy.
They nsed ‘their subtle logic to prove the principle of
Bnddh:sm and d:lsprowe the prmc:ples of other philosophical
systems~ ' :

~Buddh18m is ma:nly dmded into two yanas viz.
@Hﬂﬁ[ end WM. Besides, philosophical schools of
Buddhism are also divided into four divisions viz. i,
gtnfas, @M=L and weafas. Lord Buddha did not
desire such differences to take shepe but his own followers
estabhshed these different schools with their own logic.
These - schools ‘spread Buddhism in whole of the world.
This . resulted in establishment of big communities of
Buddha Bhikshus in the world. It also fostered some good ‘
scholars of Buddhism and some genuine Buddha Bhikshus,
But all Bhikshns of these communities had no realisation
of the momentariness of the world. Due to this reascn
the behaviour of these Bhikshus became irreligious in their
daily life, Moremer on the basis of difference of opinions
and . difference of principles quarrels took place among.
different - schools of Buddhism.- -To purify this type of
‘behavlour tremendous efforts were mede but unfortunetely.
the standard of behaviour among the followers had
Vdeterlorated to' such an extent that the downfall of.
Buddhism cou’d not be checked

- Thus  without ~fully understanain-g* the religions
implication of . thejr own philosophy and signification -of:
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pure religious behaviour the critical discussions. alone
would not establish the rightness or wrongness of any
phllosophlcal theory especially in our country. '
Let us now turn to the so called orthodox ‘schools
" of Indian philosophical systems. From these systems we
shall first take Sankhya and Yoga systems. According to
these systems wgfageafadsemfa is the cause of mne.
According to this &mifd or realisation the sgfa is respon-
sible for everything that happens in this world. The self
or soul which is known as Sawwi is F2€T and is mere
gren of this happening. He has nothing to do with the
actions done by W&fa@. Of course gFfa is ¥ and hence
it has no power to do anylhmg without the contact of
¥a7 but merely contact of Ha"d empowers SFfA to do
eyerythmg i.e. from creation of this world to feqfy and
@q. Due to the reflection of gfaafa an element of -
9Ffd in a pure self a self illusively believes he is
- responsible for all the acts i.e. he is doer. The removal
of this illusion is wFfageafaasemfa. ' '
This illusion is so much interwoven in the daily
life of human beings that it cannot be removed easily.
" To remove this illusion and to have srgx‘ragwfaa’ﬁ@'lf&'
one has to take help of @¥m system which is the sister
system. It accepts all the philosophical principles of
qigEq school. Without the help of W, principles of
@1geq - school cannot be realised. One cannot prove
loglcally the process of the creation of the world as
described in Saiikhya system. One has to accept certain
principles of this system as the axioms eg. The nature
of ¥Ffa as QegITEARGT QArFATIEYT or the nature of seif
as it is the conciousmess which does not do anything but



12

giving - contact. . The evolution as descnbed in these two -
systems cammot easily be proved in any scientific laboratory
in the modern times. WFIHEIEAAISTFITEACHINNA TISTF:
cannot . be-observed " im any scientific laboratory of the
modern science. -JEIITEARQT WIFAIFEAT  9Fia: should be.
accebted ‘as an_axiom and then one should procéed further.
According to them both the self and nature are omuipotent,
_These principles are proved by these systems by 'their -
“own logic. One should remember that it is not pure
logxc in. the sense understood by Western log1c1ans

They had thelr ‘own. followers in those - days:
Tmifﬁ'{qft describes in his q:crairaag‘azr the followels of
these systems as fO].}OWb : ,

mgear faﬁ‘aﬂ %faa %faaméaat
aa ﬁﬂwﬁstﬁ amamzmwr N

freunt. s:fasat §af'a RGEAHATLA: |
AT W WA =S |

wTai NrEARANT qgar arEfast |
qvwﬁgm fn sfawmigmeadt

agfaareaaY fam aswarigafaa:
antfa%afﬂat SRR qeateRatfE: |

This shows that these were followers of these systems,
and they had impication in the daily life of the followers.

IIMATTT seems to be. the followers of qrger and Voga
systems, ‘This sect believes the self as FaIfaA i.e. AL
and fqe@. The individual who has sFfagey faysemifa
can-be judged only by his behaviour in his daily life and

not by one’s only boasting that he is Hcﬁﬂfﬂ or h\, has
spfaqeafadsemfa of the wiges system. o
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 The next orthodox systems are g and ARfgs
systems’ which are considered to be the most realistic
among the orthodox systems of Indian phllosoph's7 The
RITT system was established fo prove its 12 5¥s logically.
The realisation or g<awI of these twelve Sr?ms is respom-
sible for the sqawt or #Yar. C

The system, though, accepts altogether sixteen catego- :
ries, but except the category SHT the remaining fifteen
catagories YHIT I FAVAT F51+d, fagra and so on are
the elements of the science of reasoming of course, this
science of 1easoning might have been established before
¥&qIg or AFH but he does not name any predecessor
who might be the master of this science. So in the orthodox

‘ systems of Indian ph]losophy he is considered to be the
father of the science of reasonmg According to hlmr
fasarsrT of arear, WA, sfiza, a4, 7ag and gfg is respon-
sible for - the @are. waf, A, Yerura, &7 and 3@ are
the result.of the fiearsa of the former SHFS qREATIT
author of the #4197 91s7 clearly states that FARWIATAN
aFaai 93 fasgrarAndsg T 33 | The q@wT of the
former s¥gs would remove this fasarsmA and thus by
fasammraam, 9s viz. UM g9 and W will be removed.
The absence of ¥s would cause the absence of SF:TFﬁ_
viz. doing 9® and sIy® which is responSJble for ﬁ-ama.; "
The removal of ¥eaWIT ie. s+7 after one’s death will
bnng end to T viz. g9 and g@ and. ultlmately it w111 :
lead to qad. .

The {ollowers of the “qrq - system accept all - the -
seven categories of &3ifa®  system. ‘They are z39, I, .
F4, A+, fa?m gua@ and swrd. The #aig system
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includes all these categories in the sRF viz. #9..
In fact, in this ¥ all other WW@s also can be included
but to show that the fAegisI™ of particular SAT is
responsible for the existence of &HIT, AH etc. they are
to be shown as separate SUUs. :

"Out of sixteen categories of AT system except ¥
thirteen categories are connected with the first cotegory
viz. 79101, - The NBh. explaining this states in the clear
terms as follows: :

dNATTE qareArs SATHY SANY: AT A afafod |
weRan qRIEg Taet fan qaEaeqAT: sTgamugra s
qiat wgdiaarsaifael sarafagn + awn: gAESEAET: FNAT:
rmwi- ) At gmuawaimwmfwma&u’ @ | '

So to differentiate the system from 3qfquzs which
merely preach the metaphical elements without any bese
to prove them the +¥17 system has elaborated separate.y '
the elements of the science of reasoning. Thus the main
purpose of the a7 system is to teach Jogic and not
segreafaar which was already preached by JafAwgs. With,
the help of logic any system could prove the different
m.etaphisical elements that were accepted by the propo-
under. This was the reason why FIEATAT states regarding
"arEfaar that it is:

A aafammq'm' AAFAITY |
Jnma: aafamai faaigst snﬁfaat "

-:’-:}L
S

Thus “logic or the science _‘ t

of arts and science of sciences” wa ":’,_“-"ong ago atated by
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him, Othermse regardmg El'ﬁl‘itﬁ WTSTHIT is élear in his
mind. - He. frankly states that g arrmfaa-arﬁm qeanT
and’ by this a<aTT one - achiéves f4:=5i%g ‘and mot the
gcanT of all the categories which are eunmerated in the. lst‘
phorism by #7113, The author of «qrwgir is also quite clear
in his mind regarding thé achievement of H& and states
gaweg X ifa Qe feaara AgEdEUad aEEAEEr LCLL S
Thus the establishment of the science of reasoning may .
be useful to some extent to prove the 1etaphisical
elements of different philosophical ‘systems but for the
sake 'of achieving ®igf may be very few perhaps the
knowlege of self only is useful. The sister system Vaid’esika
and other systems too have accepted this A to prove
their own principles. ~As the Vai¥’esika system accepts.
the categories of the graaTQ the Nyéyd system on the
other hand accepts the seven ca.tegorles of the - Va!é’eslka '
system - S T

- However, the Vaid’egika syatem bad ‘tried to enter ,
the world of physical science to some extent. Of course,

all the 5o called . realistic Indian phi osophxcal systems

have poked their nose in ‘the world of physical -science.
None of them had any idea - of testing their ‘assumed .
princip'es concerned with physmal eléments in any sc1ent1ﬁc A,

laboratory, ‘They had presupposed ceatain elements
in their minds and then they tried to prove them by
their selected logic. So the Vaif’esika system . though

accepts seven categories, the later four viz. T, fafry-
a1y and AME are the categories, of their imagination
unwarranted by fact and reality.” Many cther philosophical
systems do not accept these later. four - categories. - Even
from three categories certain Zsqs like #Tar Fe fRar

4



are not accepted as indepéndent elements by many systems.
In fact, perhaps &RfgFs themselves . were convinced of
this fact in the beginning of the establishment :of  their
syStemi. ' 2w, qW and F# were the real " categories. acce-
ptable to ‘empirical | world. SHEQqUIT: also. says in his WIeT;
AT Aweifadaay because in reality in day.to day
life z=w, @ and FH can be easily explained as independent
_categories. . Thus truly speaking g1, I0 and: & ‘were
the' categories in the early Vai¥’esika system. w&fg was
in the form of..different atoms .of different g&%s . like
- gfqdy, 9@, A7 end 917 with their qualities SYaiEAT, TATEAT
and m were .the - elements of metaphys cs.

.. Regardmg srq»‘%r of Nya ya V. 1s’esxka systems we can _
safely leave to the wor'd of - scientists: Of course, the.
9*& of §ﬂ§'€§ whn:h is active only, when there is a contact.
of 9a7, is a different entity. The ¥a# in the WEER
system as we know is just like the electnc:ty Whlch i
creates activity in dlﬁ'erent things like fan etc. ‘That is
not ‘the ‘case - in “the’ Nyaya Vai§’esika systems, Here
¥a7 sltarAT. s responsible for all the actioms that he
does. He is doer of all the acts. Here the reality of
these systems is experienced to some extent. Still how-'
ever, sc:entlsts do mot feel the sepﬂrate exxstence “of self
or %aﬂ ) * :

‘. In hls qeemﬂg-azr !Wit(artqft describes  the.
feHowers of g school in the followmg words. The:
BT s used for =am. |

| @9 AnmeE qR: mﬁrmttfm v
2 FowsTiCar: st Aot "



ﬂw&gw mm&wl
snttareamHfea:. mmmat no
waiter s oot fresitey &g e |
cafiraremaen i Wy
famua-amwmfemn.‘
qmFammfa&amn
FANIAY FegrAr afew Awi pasate:
&% 7w: fgada@d faam an gmat 0
Agi ¥ agA W ghedgrwen
aEqEaT: mu&ama!ﬁm o

agi awrag 1A agesa wifw: |
Tdf wew wrewa Sa: maauau “
|qeaq: [IIWTEY Hig: S B
qaTg st qu‘twguw n-

. ggaTwEisRan qeAE: SO A K o
uMET qaE, mwgReEwE i

| gAserEm atgmEd: demey Ao
g S 9 dui g4 qqemE0
ST JEERNT AT APAIAET: |

AT HIATEEqT AICAT AT wﬁa o

Thus the Faifass. were majnly S’alwalts in thelr
religion ~Same was the case with aﬁrﬁsris Due to’ tfus
reason IMIGT bnefly states that s

g qafewwa qa: qmwatwamsq ! -
fa’g‘rﬁu'fmui a ¥ Muwo af
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fsﬁﬁm@wmwﬁ-yu
waRwewiea’ aw sitewawead |

.»mﬁat&mm gty
mmﬁafam STaeged Ragaq

Thus between A and FAfgx systems . there. was
not much difference except in the number of saiors. It is
certain that in older days these systems had their religious
followers as described above. |

~ Next we turn to wrqigr 'system. By swwiar here
we mean qF HIqigr system of Ffqff. As aryans were much
more connected with performance of Vedic sac:ifices the
qd #I9iGl system seems to be ome of the older systems,
discussing the interp-etation of different Vedic sentences
in connection with their injunctions. In fact, this system
teaches us the science of interpretation. To be in line
with other philosophical system it discusses 'the: nature
of self etc. but it is not its main function. It is more
connected with different sacrifices to be performed to
achieve different aims.

It is also connected with certain fAzgFds like &7l
afiFa etc. God is not the important entity in this
system. #Wfq #9igsH: i.e. W is the main important
entity. In .the realm of Indian . philosophical systems
except carvaka it is the only system which does not
discuss #l& seriously as the ultimate aim of life. The
system is studied mainly to learn the science of inter-
pretation than to study any metaphysical elements like
self, God etc, It does not mean that it has no such
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tenets at all, but the' main ‘stress of the gystem-is on the
interpretation of Vedic senterises:

Now we can come to the next'importang.philosophi-
cal system known as 33T+d-also called;Bﬁm'miaT, Question
as to whether different. Vedanta system, e:usted before
Safikaracarya in their present form. which: requires fo be
discussed in detail. We shall not touch that point here.
As we know that after the spread of this system in India,
followers of almost all the orthodox systems, in-India.
have merged into this system in one or other way. At
present we find followers of Jain system-and ‘Buddha
system but separate followers of mm system—Yoga
system, g system FAf¥F system and gﬂn’tmr system
are not found now. In fact, at present, position is that
Hmdu philosophy means Vedanta philosophy partxcugarly
Sankara Vedanta. This is the understanding of common-
people in our country as well as in other countries of - the
world. ~ Unlike Buddha this system has its division like -
Fadda of wgy, fafaeda of vwigs, faga of weT-and:
¥ag q of asawrMd. Other divisions are -also there ‘but
the above = different Zcaryas have their different followers-
also. This system particularly the Sankara Vedanta has .
digested and diluted all the main principles of q’mﬁn‘
and #Areafa® schools of Buddhism and thus the main.
attraction of common people partlcularly orthodox Hmdus ’
were easily diverted to this system. Some prmmples of
Buddhism were interwoven in such a’ way in this system ’
that it was possiblée to wipe out the effect of Buddln_sm
from its main homeland. Instead of ‘@fuwara of Buddhist
schools it has preached WigTatE and ultimately fasareq of -
the 'g@?. The aim of @fo#a1g is to have non-attachment™
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- to. this momentary world, The same is fulfilled by
faeqred of the @R or the world. 7The GHIHAR or
 UFHATAIT or FPATE. had attracted many people who were
tired of this world. It has affect:d the life of good mony
- saints in this country whether Seivaits or Vaisnvzits. The
system is also respomsible to create good Hrmfaas also
but it is also respomsible for the creation of a pretty big
army of gwrfads who merely talk regarding philosophy
of Vedanta, and are a burden to the society. Sankara 3
aim in preachlng qdqigay perhaps was to have good
selfless volunteers for the uplift of the society but unlike
-all other systems it has followers without proper
understanding of the heart of its principles, and downfall
of the system is seen. Of course, the different acfivities
of Ramkrishna Mission and other such activities are
_going on but on the whole in the modern days peop e
have not much faith in such philosophy for which te sonie
- extent the behaviour of the followers is responsible. In-
~view of such condition a marxist friend could opine that
religion is the opium and due to such defamation of
Religion this country has come to this sorrowful .stage.
In fact, this is not the case. In reality any ism is opium
when followed blindly, whether it is religious or political.
‘Therefore, Stevenson a great thinker has rightly said that
."The real enemies of the greatmen and their principles
are their blind followers.” I would like to improve upon
the statement bv adding ome word and state that “The
real enemies of the greatmen and their pnnc1p es are

their blind and knave follogers ”

-Thus we bave briefly surveyed all the systéms and
‘we now know that every Indian philosophical system had
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‘some good aim: ‘and the founder of -the gystem in:his
own time wanted to check and remedy the corruption
that had entered into the particular prevailing system. in
his own days. Thus the founders of the great philoso-
phical systems in: India wefe mnot inerely ‘the great
philosophers but to some extent. they were social reformers
too. ‘To do something good to .the society and to bring
society to the right religious path was their real aim.

In the begmning these philosophers had good followers
also but by passing of the time, blind followers and some
knave followers with their wrong ‘understanding and
corrupt behaviour had marred the inner heart of their
philosophies. Thus when some thinkers state that religions
" have destroyed India then it is mot the correct statement.
“The followers of the religious sects instead of observing
religion in its broad sense interpreted their own religion
'in the wrong way and stressed upon &rE=IX of their
 particular systems e.g. The followers of ®imiaT systems
would do daily freq®d like @rsmiarad and AfQA ete. in
his daily life. Similarly, followers of Jain and Bauddha
system also would do frwF® like prayer 'and going to
their temples etc., but the daily religious action stoppedb
there and there. In fact, every philosophy has some
cardinal principles of daily life. Not to tell a lie, mot to -
deceive anybody, not to injure any. creature and so on.
but these cardinal principles of religions are not observed
by the people who follow the particular rehgxon based on
that philosophical system. I would like to qtrote great-
Sankaracarya in this connection. He in his ¥tea on
7gA clearly ‘gives idea of the sfgsFidr of FgwM.
According to him fremfagasgfaas:, sgrpya@a fawor,
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wRAIfE SreRger gecd o ) A fg @y srfr s
wF = Ty Wy famrqgsng =, afaw&n.
(arwnsr mw g. x) . : 7

Thus he - has laid -down stress on Wﬂ‘lﬁ' qrq
¥¥7q: which-is comnected with religious behaviour of a
H‘-mfaa' in - his daily life.  Nobody can be grarfgq until
- he has realised ¥& or has real fasrar regarding g.

Regarding sgrsml also he is clear in his mind. He in
hls qrsq clearly states—

fama AT T weieed wan mﬁzgq 1 | fé

nﬁtmrfwﬁa‘t ganmfaned gefafs awa %anmwaﬁa

TR aafmmfrgal ada frammfafaa gawmione

wamifa. wegfagya 7 fg afAt qgeae aaifamfasr saage

- fafwwr’ 3w ezfafa weda sforaed gmfaarAcgaen adq
g 3@ wafa U (m. A g je) |

WA A @ G g (8. a—zn)sfa
m’ii afadswidfcd @ s gfa =, aiteen faear-
T ﬁfwaman T gREA: sr&z:mfamaaaw ﬁrmsna
AT TACE ANl wEAdIT | (TR 9. R2-RR)

mmmm Targd darfeeay | ae g aqngd
amftca mmnaa@cma (= A ?3)

Slmllarly, JqfHegs are also quite clear regarding
the real ST&MIﬁ of sigrarT dﬁaqrﬂq'q' states—

Ny _‘“ﬁ@ gafal smawat wawfea: |
| AmEEREl Al s o
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Thus one who has no good character or one who 13:'_
not of pure character in his &aﬂy life is mot a ﬁt pa'sona“
for sgsTA. s

aeafarvaazarfy gca'l’ar © ar& I % 2-3—3

aeg fammary wafa awa wear @qr | |

aefamin  qsarfa oo ¥ . %-i-t

sEafamAaw wacaAaen: qa g

aa st waTe TSt 0 w8, -3

| ﬂ?gfﬂiﬁ'ﬂﬁ[ wafa gawew: gavgfas
- ® g aeqEArAlfa qewrg gar q wEy | 63, -5

| ARIHIT is not to be obtained by hearing the 9« or
by reading and mastering the Vedanta philosophy.

ATEREAT NAEAT SEA, A ORSAT A qgA AW
IHAY T AT FEEETAN I ag T

InSp]te of all these statements we see the @sarfgas
having good property and quarreling in the court of law
for that property. We see even the heir of the seat of
ﬂguam fighting for their seats.

People in general particularly young generatzon. of
our time has lost faith in religion and even in philosophy
because they see that these blind and rather knave
followers by their irreligious acts have marred . the inmer
heart of that ph1losophy and. rehgmn ‘bath.

N either Lord Buddha mnor Lord Mahaura nor even
Lord Sankaarcarya Ramanu;acarya and other Acaryas
had dreamt. that there would be big armies of Bh1kshu.s and
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Sadhus and SEnYasiné who would instead of preserving
the philosophy. and religion and showing the right path
to the peopke quarrel among thems\,h\.s and ultimately

path of destructlon

The' process of establishing new philosophy and
religion has not stopped in this age also. With a view
to have -social .reform on the basis of religion Arya samj,
'Prathan3 sam7j and Brahma sam3j had come into exis-
tence.  Similarly, ph:losophy of Mahari Aurtindo,
philosophy of M#hatma Gandhi and latest the philosophy
of Acarya Rajnishji also have come forth. The modern
age is so speedy that emergence of a nmew phil osophy and
downfall:of ‘the same by the blind and knave followers ot
that philosophy have happened side by side and that we
are eye-witnesses of both the occurrences. In-. the
centenary year of Mahatma Gendhi we have been seeing
his- followers _quarrelling against each other for petty
political - -powers and - at the same time preachmg the
phxlosophy of truth and non-violence.

At pres\.nt we are ‘living . in an age of science.
Modern science hes surprised the world with the inventions
like that of electnc1ty, radio, television, different kinds
of . acrophones and lastly the otomic emergy. Nowadays
man: can-reach the moon and can return also within a
few days. But with all these inventions there is mo peace
in the world. The ' scientists who have invented good
many useful things for this world are in a strong grip of
the “po.iticians of the respective big countries that on one
hand fhey' invent good many things for human comforts
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but at the same time on the other hand they. are compelled
tb. jmvent instruments like atom bombs and hydrogen
bombs for the .festruction of the world. The big counmtries
with' command over such armaments ave frightened of
each other and hemve awpid participating in World-War.
But we do mot know when the political whim of these
politicians of the se called big powers will pnsh this.
world to dm. rath of destraction. .

In ancient times there was no such scientific progress.
People had to walk a long way to cover long distance.
Of course, horse, bullocks and camels were to help the
long travel but at the same time people could settle in
~any country if they desired to do so. There was no
question of obtaining nationality for going to any country.
There was no necessity of visa or passport. To-day with
all the convenience obteined by the scientffic means not
a single individual can step in any country without the
proper visa and passport. To obtain the natiomality is
altogether a different question. On the contrary some
small countries after getting independence remove these
peop'e from their country who settled there since genera-
tions in that country. So we see that with scientific
progress the nature of human beings or minds of human
beings have not become broad. They are as marrow as
we had withered in old days of sectarian peopk.

For thousands of years the great phalosoq&ars ‘gzints
and social reformers in this country and in-other commtries
of the world have given good theught ond tried to
improve the society by their good bghavigur. They did
create some good effect for a certain periad top bnt at
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preserit the problem is to find out the ‘way- to
improve the mind of the politicians ~of : the. .world:
and  to bring them to the right path ‘ Otherwise :
are sure to bring the destructlons soomn. xhxs cans
be dome by the people with the moral force of . their:
good behaviour. ¥AQT Fr4T and FHUT people. should: be:
‘ready to follow the path of Wmau®. Good thinking: by
mind (#74E7) and good expression of the same by words
(&a191) wouid not create any effect of this 'thinking? and
this expression is not implemented into the action (FHIT).
The implementation of good philosophical principles into
action with proper nnderstanding is what we mean religion.
Good minds give good thinking, and power of e»préssion
can express this'thinking in good words, these - two pro--
cesses are regularly gomg on in our country. But -what
- we lack in is the implementation of this good thinking:
and we do not get the moral force in absence of imple-
mentation of good principles. Any type of good thmkmg
is going to be proved impotent if it is mot imp: ‘emented.
Let us try to implement good philosophical principles in
which we have faith, and let Alm:ghty may lmp ‘ove our.
minds to that direction. ' e

' Regarding the review of books in the lzist three-
- years the speedy pubhcatlons haie given birth to good
many philosophical end religions publications. The list
of even important books can be very long. So the scho-
lars will excuse me if I do not name them here. -

Once again 1 pray my learned friends that they will

excuse me if they find any short. commisgs in my expres-
sion of my thonghts from their view. points.
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