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Archaeology, Population and Development *

R. N. Mehta +

Archacology like geology is a field science that searches the relics of bygone
human populations and projects the picture of technical development begifining frém
stone tools, to those of copper, iron and steel, the manufacture of cerathics, matall-
urgy etc. In the field of collecting and consuming food, it shows the developmént
from the reliance on the natural supply of vegetable and non-vegetable items, to
the growth of knowledge of agriculture and animal husbandary. It not only gives him
steady supply of most of his requirements of food, but takes care of his clothing,
decorations etc. It also has given him the opportunity to stay at one place for a long
time. These facts that are gleaned from the study of Archaeology indicates that it
has some capacity to throw light on the history of the problems of population and
development in different countries and chronologies.

For, this study of population and development, it could be recalled that it is
malti-chronic or bi-chronic in time dimension, and in space it is dependent on the
study of the habitats, and behaviour on the time-scale. From this spatio-témporal
scale this article examines, the results of the activity of archaeology in Gujarat.
Significantly archaeological sites of various phases of palaeolithic period are knewn
from different parts of Gujarat. They indicate the presence of Human populatich. It
is difficult to find the numerical strength of the earliest inhabitants of Gujarat. The
only assumption that small bands of families might be living in different parts and
migrating according to seasonal variations of climate. From the geological and
climatoligical angle, these groups. were living in the area where their basic requite-
ments of tools would be met with. In the eastern hilly region, and riparian terrain
with available raw materials for tools the population was thinly spread. At some
sites their tools are found in the condition in ;,which they were léft, while at bthers
they were transported by water action and redeposited. From the available evidence
it is not easy to comment on the numerical strength of this population, till one
comes to the last stage of Stone Age.

In the last phase of the Stone-Age, evidence of its overlap and some survivals
in the succeeding chalcolithic age exists. During this phase, the first stép, domestica-

*  Talk given in the Anthropology and Archaeology section [of Indian Science
Congress at Vadordari in Jan., 1992.
+ Hon. Professor, Gujarat Vidyapith, Ahmedabad
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tion of animals was undertaken, and agriculture also was practiced during the per
of the over-lap.

The first villages came into existence. Their study indicates the presence of
few huts scattered in some groups as well as existing near each other. The areﬁ
occupied by. these huts does not exceed 100 x 100 meters and if the calculations ofy
the population be made, it could be noted that it might not be more than a feﬁi
hundred souls. The larger habitations also indicate a range of about 500 meters,;

_.Much larger settlements are still to be traced. With this size and some reliance of
non-agricultural activities their pooulatxon size might be around some thousand
souls. Though, this number does not seem very high as compared to the present;
it was much, compared to the earlier period. Agricultural base and industriali
development seem to be the reason of the growth of population. But archaeology
indicates that the sites occupied by this population were abandoned, indicating the
search for reasons of the break in development. «

.The reasons of this shift are not properly known. The hiatus in the stratigraphic

. record is a challenge to the archaeology, but the ceramic traditions of a few varieties
like the black-and-red were, crude gritty ware continued in some parts. At different
sites they indicate continuity and change, one does not know the reasons of this
hiatus and some continuity. As the sites do not give evidence of human causes for
destruction natural causes are assumed. Further work is essential to solve this riddle,

As indicated above, the population with the ceramic traditions of the early period
and change in the tool-technology, that is, the knowledge of iron smelting seem to
have led to the growth of other settlements, Some of them begin on the old sxtc‘
some near them and some are new settlements. It is to be noted that the evidence
of these early-Iron-age-sites have suffered. They are not explored to the extent that
they deserve, so a skew-view about the abundance of the former and paucity of the
latter generates. Giving due emphasis to this accident of research one gets an impre-
ssion of existance of more cities during this period as compared to the earlier one.
"“Their area also is a little more as could be seen at Nagara, Somnath, Kamrej and
other sites. From this period, development of settlements present different pictures:
At places like Bharuch, the development is well marked, that at Timbarva it collapsed:
after development. Nagara indicates simiar features, but here the collapse is partia'l;
and, therefore, these early settlements suggest that the development of population is
not linear, but irregular. The technological growth is to be inferred from the use pf
more iron and its smelting sites of a little later period indicates growth of these
industrial complexes, that existed for some time and disappeared later on from the
site under study. The trend is that of development of villages and towns or thé
Janapadas, that began in the earlier period, has expanded. Now the towns of larggr
dimensions but not much larger than a square kilometer are seen. The famous cme;
in this region in the period prior to about 1000 A.D. are smaller as compared te.,,
the present but larger in comparision to the preceeding one are noted. Smaller settle-"f
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ents like Akota, the predicessor of present day ,Vac'lodara, Karvan, the centre of the
Lakulisa pasupata sect, Kamrej, Bharuch, well-known port, Shamlaji etc., indicate
the area of about 25 sq. kilometers to about one square kilometer. Valabhi, the
capital of the Maitrakas also shares this feature. Around this central area peripheral
dispersed population could be traced. If this area of suburban nature also be taken
into consideration a picture of bigger cities than noted above could be drawn.

These centres with their archaeological remains suggest larger population reaching
upto about ten thousand souls in bigger settlements and possibly about five thousand
or less in the smaller ones, when compared to preindustrial phase of some settlements.
The development potential of these settlements indicate their far flung commercial
enterprises reaching up to Europe in the west and up to Central Asia and China
in the east. This is evident from material and literary data. The problem of
water, specially for agriculture and in lean season was solved by earth works, that
effectively gathered the rain water. Sometime these were isolated, but often they were
built in a series. It is interesting to note that not only they collected and stored the-
rain-water, but also helped to charge the potable under-ground water resources to a

considerable degree.

Significantly archaeological studies indicate that many of these developmental
projects were ruined, the population seems to have disappeared from the sites without
the evidence of warfare or possible use of force at all places. The reasons are not

properly known. What happened ?

This question is difficult to answer. At different centers different reasons could
be adduced. The collapse of the population at Akota was. possibly due to the floods
of Vishvamitri, Valabhi suffered due to war, reasons of collapse of Shamalaji are
not properly understood, Nagara collapsed due to. the change of the Port-facilities.
At all these centers enough evidence of this collaps exists. The period of about 8th/
Oth century is indicated at some sites. This feature suggests either total annihilation
of population or its movement from one centre to another. The gathering evidence
shows divergent trends. Shamalaji, a centre in Sabarkantha district was deserted and
its population of the Nima vanikas and Audumbara Brahmins have scattered in the
Sabarkantha and Panchamahals. Valabhi was also destroyed, but its population of
Valam brahmins, Vala, Gohil, Rajputs, Vaishyas, had migrated to the interior and
moved upto Rajasthan. Other instances of different groups moving out from one
centre to the others in search of safety and resources could be cited. They suggest
the collapse of an order, development comes to a stand still, population gets dispersed
over wider territors or is partly destroyed. This picture is a partial story. The other
side of the coin is equally interesting. Akota was partly deserted, but Vadodara, a
suburb near it prospered. Karvan continued to exist, Bharuch has the same story.
Nagara was partly abandoned for the new settlement of Cambay at a distance of
about three kilometers to the south. These Shifts in the population and desertition
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ate at the most local phenomenon of the change of nucleus, and hence ¢compared to
the disparsal marked from some centers, the effects of these shifts is more localised.

’ Another interesting phenomenon is that of the beginning of new settlements in-
different areas. Dabhoi near Vadodara develops into a town with its fortifications, in
central Gujarat. In Noith Gujarat Modhera seems to suffer, but continutes its exis«
‘tance. Howevet, Chanasma and Anhilwad patan grow up. Similar is the story of
Chandravati and Arthuna. Thus a complex phenomenon of growth of some centres,
collapse either complete or partial of other centres, is witnessed. These two pheno-
mena point to a shift of population, end of development at some centres, beginning
of the process of growth of population and development at other centres is witnessed
by archaeological work.

Interestingly at Chanasma, that developed in the pasture land, the developmant
pattern was around agricalture and cattle breeding_ with commercial interssts playing
some role. But Anhilwad patan, also developed in the pasture land had a diflerent
story. Its development was based on political aspirations of its founding-fathers,
the Chavadas and their successors, the Chaulakyas, Vaghelas, ths provincial gover-
ners and the early sultans of Gujarat, upto the end of the 14 th century.

Anhilwad patan had its centré on the Sahasralinga tank in ths area of Juni-
gadhi, and population was existing in the Anawada area. It developed as a state
capital with a grand scheme of a large water reservoir, the Sahasralinga. It was a
development scheme that was completed by Durlabha, but it failed within a century
and had to be renovated by Siddharzja. It survives as a ruin but it was a short
lived development scheme on which instead of water fields exist. The town was large
about 1.5 sq. kilomsters in area, when contemporary chandravati of about one sq.
kilometers, and Arthuna, a little smaller than Chandravati are seen as state capitals,
one is surprised to find the disparity in the verbal glories sung about them and the
archaeological relics. The form:r though magaificient in their own right, indicate
that hyperbole often ruled the roost. '

The size of all these centres, is comparatively larger than the one that was
witnessed in the earlier period. If the size is any criterion, the population was
larger as compared to the early period. Their construction for development, specially
the. water: reservoirs was also a little larger, but the sysfem seems to bz uniform
to a great extent.

This is the result of the natural environment.

Mo,réover, the tapping of underground water of the first aquafter that was
being enriched also have left more evidence. Whether it is only an accident of
survival or a fact requires further work to ascertain the situation.

However, archaeology of about 13 th century indicates, disintegrated political
power. This feature has witnessed the presence of memorial stones of the heros
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who laid down their lives in defending thé settlements and their wealth. The consd:
quent result is the temporary halt of development, distressed population and political
turmoil, that settled after a few decades.

One witnesses, the same phenomonon in the succeding centuries in the growth
of Ahmedabad, Surat, Champaner, Cambay, Junagadh and other ceatres. They also
indicate various aspects, growth of population, its decay, dispersal as well as the
efforts of development, their success and failure. These could not be presented in a
small paper, but a few features of population and development could be suggested.

It is seen that at local levels, the existance of population and its activities
suggest its existance and desertation, at many sites, after soms lapse of time the
area seems to be reoccupied and the story repeats. These oscillations reveal that
the population makes an effort to develop regional facilities according to its
requirement. These developmental efforts also have their own stories of continued
existance and utter failure, to a repetition and reuse,lor entire neglect and disappearance.

In these shifting changes and cycles of origin, existance and anihilation, tle
available evidence suggests that human populations have continued to grow at a.
steady rate as witnessed by ever enlarging habitats from a few huts to megalopolies -
on regional scale. This growth had taken place due to human will and effort at
the cost of environment or in accordance with it. The envionmeatal degradation ha:
taken a good toll of population by famine and p=stilence, shortage of resources and
secured its balance as a human body regains its energy after rest. This continuous
inter play of human effort and environmental factors is clearly seen at many sites-
that were bereft of the population responsible for their development, both at local
and regional levels of the habitable part of our terrastrial space~-ship. Archaeological
studies indicate these cyclic phenomezna in many variations in Gujarat and the pic-
ture is not different in other countries. They suggest that with proper care of
eavironment, survival for much longer period with little shifts in the local nucleus. :
is witnessed. Over exploitatipn of the region had devastated many secttlements in
the past, due to crop failure, destruction of developmental processes dus to a vars
iety of reasons, and as noted on some sites, they becoms the haunts of wild life:.
where haughty high ups in the society lived. These are the indications of what lies
in future, as with our technology, the habitable parts are treated as a single site
that is over exploited for its resources. Archaeological study strikes'a note of caution
to this craze for notions of development and suggests that the activities within -
limits are good. Overstepping them in the past had proved disastrous. History or: -
archaeology only illustrates these efforts, it has no power to teach. ‘
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The Story of the i-iarappan Civilization : New i’ersp'ectives

Y. M. Chitalwala*

In the last decade many Harappan sites have come under the spade of archa-
eologists in the sub-continent. In fact the list of excavated sites or those which
are still under excavations is a long one and the results of all these archacological
activities has provided vital evidence to view the Harappan Civilization in a new
light. Gujarat, particularly Saurashtra and Kutch have become darling to archaeolo-
gists as a number of excavations have already been conducted. To name a jfew, the
Gujarat State Department of Archaeology in collaboration with the Deccan College
dug at Kuntasi in the Maliya Taluka of Rajkot. The excavations retrieved the remains
of a Harappan port engaged in long distance trade. The M. S. University
excavated at Nagvada in the Suréndranagar district and found pre-Harappan stratum
underlying the Mature Harappan Phase. However, the most important large-scale
excavations being conducted at present are those on the mounds of Dholavira which
have unearthed some spectecular finds. The well laid out, fortified and compartmenta-
lized Harappan city can vie with Mohenjo-daro in its spread and planning. The
find of a terracotta plaque with Harappan letters is unique as it has not been
found from anywhere including Sind. This excavations ‘galore has doubtlessly led
to much rethinking on the subject, yet each excavator seems to be tending his own
cabbage patch and there is no intensive discussion on the data retrived or co-ordi-
nation of research strategies. The result is that vital issues are being swept under
the carpet in an anxiety to claim to be first on the moon in this article an attempt
has been made to dicuss the em:rgent picture of the Harappan civilization on the
basis of new data that is now available.

When John Marshall excavated Mohenjo-daro in the early twenties, there was
an implicit belief that the West Asiatic background loomed large on the horizon and
all that was west of the Indus was foreign to India’s personality. “Beyond the Indus
India changes its colours” was the Kiplinesque refrain that stood in the way of
visualizing India’s true greatness. It was thought that the nearest source on which
the Harappans drew was Mesopotamia from where some ‘genius dictators/” had

* Superintending Archaeologist, Westetn Circle, Dept. of Arch,, Rajkot
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brought the idea of sophisticated urban existence. But in the last two decades the
perspective has changed as earlier phases of the Harappan culture were encountered
at a number of settlements like Kot-diji, Kalibangan. Gumla, Hathala and Bana-
wali. The Quetta valley had already shown the existence of the early farming comm-
unities. Near Taxila the site of Sarai-Khola revealed the formative stage of the
Neolithic settlers. Still hesitation persisted and there was no clear attempt to break
away from West Asiatic moorings. Only in the beginning of this decade diggings
at the site of Mehrgarh on the Bolan river in Baluchistan done by a French team
under Dr. Jarrige began to tell a differnt story. It was found the precursors
of the Harappan Civilization had rather a humble beginning going back to 7000
B. C. It was during this time that a small group of people settled down on a piece of
Tand and started to tend their herds and tilled the earth in a limited manner. By
5000 B. C. the Neolithic settlements began to flourish and many items including
pottery came into use. The terracotta figurines began to appear and these are the
earliest specimen found in the sub-continent. The cultural succession progressed to
early Harappan levels and the meaning of this began to be appreciated. The dawn
of the Indian civilization could clearly be discer ned and it was time the theory of
the West Asiatic orgins be thrown overboard. This marks a great moment as
India was saved of an original sin viz. Taking the formative spark of civilized life
from an alien source. This apart, it also became clear that urbanization had an
early beginning and the first rudiments of city life began in the Early Harappan
times as evidenced at Rehman-dheri in 2600 B. C. The new evidence coming from
Dholavira in Kutch also points to massive building activities during the Early Ha-
rappan phase. Chronologically, therefore, the Harappan culture is brought closer
to its Mesopotamian counterpart if not earlier. The Neolithic levels of Mehrgarh
are comparable datewise to Jarmo(Iraq), Jericho( Palestine) and Ain Ghazal
(Jordan). The contacts that the Harappans developed with the Gulf countries, based
on maritime trade, also points to an earlier date going back to a time prior to
King Sargon of Akkad (2350 B. C.). The chronological position of the Harappan
culture in Kutch-Saurasthra zone also argues for an early date. The Rojdi excavations
have yielded a series of radiocarbon dates going earlier than 2500 B. C. Kuntasi
dates suggest a time bracket of 2300-1700 B. C. and Lothal, 2400-1800 B. C. Now
Dholavira (Kutch) with its Early Harappan levels and a “millennium” of Harappan
Stratigraphic overburden would vie with Harappa and Mohenjo-daro for an early
date. The date of 2350-1750 B. C., therefore, needs to be discarded.

The area of Harappan cultural impact measures from Afghan Baluch border to
the Godavari Basin and from Makran cost to Western U. P. a total area of 800, 000
km. This is the biggest ever spread for a bronze age civilization and naturally
many scholars find it expedient to talk in terms of an Harappan empire with the
twin cities of Mohenjo-dero and Harappa serving as its flash-points. It was also
assumed that the areas outside the Indus zone proper, like Gujarat, Rajasthan and
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Haryana formed peripheral areas where Harappan culture was introduced by means
.of waves.of migrations. The Harappans in these areas were by implication, late
.gomers on the scene. It was also assumed that these Harappans had carried with
.them a watered down version of socio-cultural life and hence they gradually “dege-
-nerated” and disappeaed. Latest evidence points to the contray. Geopolically though
-entire western India made a single unit, at micro-level it had various shades -of
~Harappan political control. The bigger cities. were under the direct dispensation of
.gchief .administrators or plenipotentiaries of a c2ntralized authority. The -‘peripheral”
.areas.stood on the same footing as the central zone and there were many more
.cities than the *‘twin capitals” Apart from Mohenjo-dero and Tarappa, Ginweriwala
( Bhavalpur ), Rakhigahi ( Taryana) Dholavira ( Kutch) and Lothal on Saurashtra
&Loast are other urban centres with well developed economical infrastusture.

The recent excavations at Dholavira have unearthed parts of a great metropolis
spreading over an area of 100 hectres with compartmentalized planning and double
fortifications. The Early Tarappan levels push back the beginning of settled life at
Dholavira to at least 2600 B. C. on the present evidence and this writer will not
be surprised if it is taken earlier. Clearly, therefore, the Harappans not only found
their settlements in the greater Indus valley but at the same time in areas like
Kutch and Haryana. Cities like Dholavira were more centres of primary economic
activities than secondary outposts of alien invaders. The use of polished sandstone
pillars, their pulley shaped bases and a large terracotta plaque with Harappan letters
have not been reported even from Mohenjo-dero or Harappa.Architecturally highly

~ polished sandstone pillars are ascribed of the Mauryas, particularly to Ashoka. But
now. their use goes back to at least 2500 B. C. Therefore, we Indians are not in
debt even on this score to the Achanemeians. It is apparent that a concomitant
cultural facies had developed in areas outside the Indus zone proper. The large
site. of Dholavira its high mounds rising from the edge of the dismal vista of
the great Ranns disappearing in the shimmering horizon tell a story which is no less

glorious than what we hear from Sind.

The tradition of multiple fortifications probably developed outside the Indus
zone and Dholavira might have seen the beginnings of such a development. Apart
from the urban settlement proper, a number of walled enclosure in the vicinity of
the city point to an elaborate support system that fed the Harappan metropolis
with finished products and economic surplus. Dholavira was in fact an important
seat. of administrative and political control and it is quite possible that it was not a
part of regimented set-up of what is often referred to as the “Harappan empire”.
The location of the city close to the Rann of Kutch has led scholars to suggest
that it might have bcen a port since the Ranns are thought to be extended quarters
of the Arabian Sea. Geomorphotogical evidence supports this hypothesis as the
-Ranns .held 4 m. of water in 2000 B, C, This water is enough for plying medium
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sized vessels of the type of the ship called Baglo in Kutch which looks very mgch
like an Arab dhow. Starting from Kutch the shxppmg hnos m %

have passed along the Makran coast and then hugging the Persian §hore it rew:ﬁe&T
the gulf countries. The expedition carried out by Thor Hcyerdahl called “‘ﬁ" i;‘i
followed the above route to establish the lme of contact between thc Harappans'
and Sumerians. The island of Failaka near Bahram has yielded things of Indus orlgm.
The site of Ras-al-Junaj on the coast of Oman turned up inscribed pieces of Harappan'
pottery. Apart this there was a regular overland trade between various ‘Harppan
settlements and the places as far north as Badakhshan in Afghanistan, from wher;
the Harappans brought lapis lazuli as a raw material for manufacturing bequ meany
for export to the West Asian countries. ,

There is great deal of speculatlon regarding thc reasons that brought about the
decline of the Harappan Civilization. Generally it is belneved that with the passmg
of the Mature Phase, what was essentially Harappan and urban echpsed and the
Late Harappan successors lived on subsistenee economy. But recent excavationl
have proved that this downtrcnd was not as abrupt as is made out. The Harappatis con'
tinued to flourish evep though they had lost all the accoutrements which quahﬂed them
to be urbanized Harappans of the Mature Phase. At Kuntasi in the Mallya talu&
of Rajkot district, a Harappan trade emporium has been unearthed with a quay,
warehouses and small workshops that manufactured a variety of beads. Geomor.
phologically it has been established by eminent scientsits like Dr. Rajguru of the’
Deccan College that sea waters reached Kuntasi by 2200 B. C. and that it was in
fact a port, though today the gulf of Kutch at a distance of 7 kms. from tho
present mound. Probably the settlement was in the nature of an important tradlng
cum-industrial complex that had commercial relations with the gulf countries. How-
ever, the cause of the decline of the international trade have not been suﬁ‘icwntly
identified, but one of the reasons may be the gradual silting up of the estuary near
Kuntasi, which led to the closure of the port. Some scholars have put forward the
hypothesis of climatic chanee over much of Western India including Rajasthan by 1800
B. C. when the onset of a dry spell marks the decline of the Harappan civilization
with the reduction in the amount of precipitation and consequent increase in the
degree of aridity of the entire area. However, it seems the basic issue missed.
It is becoming increasingly clear that the problems like overgrazing and clearance

of forest cover for agricultural purposes went beyond the carrying capacity
of the environment and led to the gradual onset of semi-arid conditions. Even
as early as 6000 B. C. the human deprediations on environment led to the redu-
ction in the available amount of resources at the Neolithic settlement of Ain-Ghazal
( Jordan) and the consequznt change in the eco-system led to a drastic transform-
ation in the economic base from settled way of life to pastoralism. During the late
Harappan phase in Saurashtra the increase in population is dramatic and by 1500
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B;. €., we get the evidence of the cultivation of Bajra from Rangpur which is
suggestive of intensive use of land to accrue maximum cutput to feed a burgeoning
populace. The extent to which the environment suffered due to biotic interference
I;);mnian can te gavzed by the faect tkat rhinccercs once ccmmon in Western India and
Saurashtra disgyreared altcgetber and there is a sharp reduction in fauna in the
archaeological data recovered from different excavations.

'As the story of Harapran civilization was coming to a close, a number of
cognate cultures surerimyosed it and cre given the general lable of being . late or
Pcst-Harapren, In Tunieb Cemetry-H culture deminated, whereas in Sind Jhukar
was the succeeding culture. Tn Saurashtra Lusterous Red Ware culture became an
off-shoot. After this the historv of Tndian civilization is rendered hazy as different
cultures make a sort of patch-work quilt where a general continity is difficult to
trace. Only by 1100 B. C. with the emergence of the Gangetic Civilization does
India’s greatness find its fullest expression, This ds also the time when the Aryans
are believed to have infused a new vigour in the formation of India’s essential
'pérsonality. Recently attempts kave been made to trage the movements of the
Aryans in India, ibeir, settlements and origins. It is suggested that the Aryans did
not bring about the decline of the Haraprans because they (the Haraprans) were
none other than Aryans themselves. As an alternative to this hypothesis painted
gray Ware culture is equated with the coming of the Aryans. However, situation
is far from clear as a great amount of archaelogical and literary work needs to _be
done before reaching any unequivocal conclusion in this regard. What is clear is
that. India passed through various formative stages in course of its hoary past and
its great traditions are very much rooted in its soil. The spectre of West Asian

origins of its civilization now needs to be laid to rest,
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Babarkot—A Harappan Sojourn
T i ik,

Dinker Mehta*

Babarkot is a small village situated in Botad Taluka of Bhavnagar District,
lying on the bank of river Goma, half km. away from the przseat villags, the site
was discovered by Dr. S. R. Rao in 1955-56.

Babarkot is small site. The mound measures some 190 x 140 maters with 2.5.
mits. height, surrounded by a fortification wall. Foundation stones of the wall are
visible. As the mound was under cultivation, the wall is disturbed at places.

The excavations aimed to find out the complex societies as general and -to
-understand the relevance to the Harappan civilization flourishzd in Saurashtra. For
this, a joint project was underaken by the Dzparment of Archaeology, Gujart state
and the University Museum, University of Pennsylvania = Philadelphia, U. S. A. in
1990-91.

Fortfication wall and the black earth wall foundatioas running parallel ware the
prominent features of the site. The mound was gridded and trenches admeasuring
5 x 5 meters were opended.

The basic stratigraphy noted are the top stratum (1) was the plough . zone,
stratum (2) was a deep rich brown soil with mixed remaias of early historical to
medieval pottery. These rested on the yellow brown soil of the Harappaa Occupation,
designated stratum (3). Examination of the sections shows that the inhabitants who
followed the Harappans levelled carefully the older remains when they bullt their
settlements.

The ceramics recovered from stratum (3) are Harappan like other sites  of
Saurashtra. The variety of pottery found from excavation can be listed below :

1. Fine red ware, red slip, bowl with graffiti.

2. Fine red ware, red slip, stud handle

3. Fine red were, red slip painted bowl .
4. Fine red ware, red slip base to dis-on-hand
5. Coarse blcak and red ware jar

6. Fine red ware, red slip jar.

7. Fine red ware, red slip, storage jar

8. Coarse red ware, red slip lamp

9. Fine red ware, red slip lamp

10. Coarse black and red ware, burnished jar

*  Director, Dept, of Archaeology (Guj. State), Ahmedabad
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In addition to the pottery some artifacts were also récovered which included
stone tools, grinding stones as well as chipped stones. The blades recovered are from
the mid-levels.

The antiquities recovered from excavations are as follows :
1. Agate bead

2. Fine red ware pendant _

3. Fine red ware, red slip, perforated sherd

4. Fine red ware, red slip, bead

5. Etched carnelian bead (Broken )

To find out the date, the samples were sent to the laboratory and seven
radiocarbon dates were fixed falling within the second half of the third millennium

‘B. C. Considering corelation with the Rojdi, sequence, Babarkot falls within the Rojdi
A and B bracket.

Babarkot is a site similar to other Harappan sites of Saurashtra but it diverges
in ‘two ways : (1) Fortification wall (2) Two parallel earth walls. Most of the

Harappan sites are low, flat mounds with usual house plans, but few sites are
diverged from this.

The people, we associate with Harappan were not necessarily alone in the
region and may have culturally diverse people too. In this state there was a certain level

of cqhﬂict ‘between these people and this could have been a consideration for travel
including the ‘movement of pastoralists.

"]:_Il"'e"si"‘t_c_ of Babarkot is situated on the traditional route that linked the other
Harappan sités of Saurashtra,

For the site a hypothesis might take the following view Babarkot was purposcly
built on this route which was playing a key role in the regional movement of
peoplerfor_ trade and subsistarice. At ‘some point in the life of the site the
surrounding of Babarkot becamie dangerous 'to this movement and the settlement
was fortified to become a kind of Dharmashala.

The black earth parallel wall could bs the main walls for the small rooms
constructed in between. This kind of tradition is still prevailing in the villages of
the general sojourn.
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Stone Structure-Babarkot (See Page-11)

Plate 11
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Visod...An Archaeological Site

Ravi Hajarnis >

Village Visood is in the Hasotha taluka of the Bharuch District. It is on the left
bank of the river Narmada. It’s nearest village is Katpor about 6 kms. to the east
of Visod. Katpor is connected by bus-route from Hasotha to Kantiajal.

River Narmada is famous in Puranas and history. It connects Malwa and Gujarat
by river route. As such it has played an important role in the history and culture
of Gujarat. The famous ancient port Bharukaccha that is modern Bharuch is on its
right bank about 25 km. from the gulf of Cambay. It is well known that the
‘Harappan sites of Saurashtra and site of Kanewal of the same period near Cambay
are all geographically situated either on the bank of rivers or near sea. Particularly
Kanewal is not far by sea from the mouth of river Narmada. Therefore, it is a strong
belief that some Harappan sites might be existing around the mouth of Narmada and
along its course. Keeping this in mind under the leadership of the author, southern
circle Surat, of the State Deparment of Archaeology had undertaken an extensiv

¢
programme for exploring South Gujarat and particularly river Narmada and Kim.

The later Harappan sites of Bhagatrao, Mahegam, Hashanpur etc. were ‘already
excavated. Therefore, archaeological potentialities of this region were thought to be
rich. The site of Visod was discovered during exploration programme.

The site had revealed following pottery types : '

1. Burnished Red Ware

2. Burnished Black Ware

3. Red slipped ware

4. Glaze wares of various cololirs like yéllow, green, blue ete.

Antiquities like chank bangles and one pun¢h matked 'coin (?) also recovered
‘from the site. And so, it was thought that this site may contain earlicr habitation
also. Hence it was planned to test this site by a preliminary scra

pping. And scrapping
work was undertaken.

_Visod is an archaeological, mound without human habitation at present, except a
“ghirine of Goddess Khodiyarmata, the caste Goddess of the local Kolies who are sea-
farers and fisherman traditionally. The site is 1.5'km. to the north-wést of the village,
It is about 200 meters towards the south of the ‘left' bank of the river Narmada.

x "Hem‘i, Publicéfibn Branch, Department of Archaeology, Gujarat State, Ahmedabad
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Dszipting of mraal

The mound measured about 200 m. x 150 m. It is slopping west to east. The

highest point is 6 to 8 meters from the adjoining ground level and the lowest eastern
tip has four meter height.

A pond is situated to the south-west of the mound. A frequent tidal water
made the marshy land to the east of the mound. The river Narmada which flows to
the north of the mound and goes towards west and meets the gulf of Cambay near
village Kantiyajal about 8 kms. to the west of the mound.

A preliminary surface collection revealed the same types of the potteries
mentioned above. But in addition to this a few sherds of Chinese Ming pottery
known as crackled ware with light bottle green colour were also collected. Such
pottery is uncounter at the medieval site at Chapaner late 15/16th century A.D. The
land covering most of the central and western part of the mound is owned by private
owners.

The scraping was undertaken on the eastern fringe of the mound. Here tip of the
mound measured 5 m. x |0 m. was extended towards east, so 4 meter wide cut was
given.

Stratigraphy (Photo Plate-1)

Layer 1 :This. layer is the top layer of the surface. It is top by a humus of
about 4 to 5 cms. This layer is 34 to 10 cms. It is composed of loose brownish
earth with pot-sherds which are smaller in size and bit rolled.

Layer 2 : This layer is also composed of brownish earth and pot-sherds. But it
is more compact than layer.1. The pottery is the same as layer 1. Between layer
1 and 2 there is a patch of earth about 85 cms. long and 20 cms. broad. It is
possible that this may be a patch of some mud wall or something like that.

There are three insect holes.in the section, one is circular about 10 cms., second
is triangular at the base of this layer. And last is oval shape in oblique formation.

There is something like a pit on which this layer is overlying This pit is cut into
layer 3. It is 23 cms. deep and 33 cms. broad. It is composed of loose earth and
pot sherds. :

Layer 3 is 41 cms. by the thickest part and 19 cms. by thinest part. It is
composed of compact brownish earth with very small patches of ash and very small
fragments _of charcoal. This layer revealed bigger pieces of pottery. The ash patches,
charcoal etc:indicate human activities at this layer level.

Layer 4 is a natural soil of yellow silt and Kankar in the Northern 2/3 of the
section. And at southern 1/3 has blackish sticky earth. In the Northern half of the
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section there is 18 cms. thick rpatch and 1 meter leng patch of layer 3 and 4 in
which one fragment of brick is embeded.

Layer 4 seems to be extended down below the tidel level. It was not necessary
to cut the section under this level because layer 4 seems to be the natural soil layer,

Interpretation & Conclusion

The site of Visod seems to have been selected by its first settler due to its’
environment and proximity of river to its north. Moreover, alluvium land to its south
seems to be another good reason for agriculture. Procurement of food by fishing and
agriculture seems to be the strong reason of inhabitants’ settlement here.

Evidences of potteries like Red polished ware (R.P.W.) and Chinese Ming ware
also indicates their trade contacts with Roman world to its west and Chinese land
to East. The site seems to have its own arts and craft like Bead, making industry,
pottery making etc. A fragment of a broken Bend with uncomplete hollow indicates
its local manufacturing while lump of residue of glaze indicates manufacturing of
glaze pottery or glass at Visod. A typical Red shp ware with almost fine core and
shining slip shows perfection of pottery making technique. Fragment of chank bangles
indicates its -contact with conch producing centres alongwith sea. A terracotta Dice
with 1, 2, 3, 4, 5 and 6 holes on its six facet shows their interest in Dice game.

. The chronology of the site can be ﬁxed with the he]p of Red polished ware and
Chinese Ming poﬂery called crackled warc. The Early Historic people first settled
here. The site was well ﬂounshcd during the medieval tlme, even in 15th and 161h

" centuries of christian era. The site was then abandoned.

-1 am indebted to Prof. (Dr.) Suryakant chowdhary for discussion on the site.
The author is assisted by Sarvashree Tnvedl (Technical Assistant), B.C. Patel (Draft-
sman-Photographer), M.P. Chokwala (Senior Clerk) and J.M. Gosai (Monument
Chowkidar) during the work. The author wishes to thank them all,
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Yalabhi Vidyapith

H. G. Shastri*

Valabhi ranked as a great centre of all the three principal religions that prevailed
in India in those times ( 470-788 A. D. ). The place was presumably a centre of higher
eduction as well. The story of the seven fools, given in ‘Kathasaritsagara’ based on
old Brhatkath#, bears testimony to this assumption in the case of Valabhi. It repre-
sents a Brahmana boy of sixteen named Visnudatta, as leaving Antarvedi for
Valabhi for the attainment of learning. The reference obviously indicates the
reputation of Valabhi as a centre of higher education. It also implies that Valabhi
was so far-famed as a centre of learning, that a Brahmin student aspiring for higher
education left Antarvedi in the Ganga-Yamuna .doab for Valabhi and undertook the
pé,ins per'iIs_ of a pretty long journey of about a thousand miles.

A redaction (vEcanX) of the Jain ZAgamas was prepared at Valabhi in eirca
300 A.D.

Valabhi was also a renowned centre of Buddhist studies. T-tsing records that the
preatest centres of learning in India were Nalanda and Valabhi and puts them in
par with the great centres of learning in China. It indicates the high position of
Valabhi as a centre of Buddhist learning. T-tsing gives the following account of
these centres of learning. After having studied the five works of grammar, students
begin to learn composition in prose and verse, and devote themselves to logic and
metaphysics. Thus instructed bv their teachers and instructing others thev pass two
or three years generally in the Nalanda monasterv in Central Tndia or in the country
of Valabhi in Western TIndia. There, eminent and accomplished " men assemble in
crowds, discuss possible and impossible doctrines, and after having been assured of
the excellence of their opinions by wise men become far—famed for their wisdom. To
try the sharphess of their wit, thev proceed tn the king’s court fo lav down before
it the sharr weapon: there thev present their schemes and show their talenf,
seeking to be appointed in the practical Government. When they are present in the
House of Debate, they raise their seal and seek to prove their wonderful cleverness.
When they are refuting heratic doctrines, all their oppenents become tongue-tied
and acknowledge themselves undone. Then the sound of their fame makes the
five mountains vibrate, and their renown flows, as it were over the four borders.
They receive grants of lands and are advanced to a high rank; their famous names
are, as a reward, written in white on their lofty gates. After this they can follow
whatever occupation they llke.

*  Ex-Director, B.J. Institute, Ahmedabad
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On the analogy of Nalanda, it seems that admission to the Valabhi University
was granted to those who completed their primary and sccondary eduation there
and to those of the outsiders that passed through the test held at the entrance.
Two or three candidates only were dsclared successful out of every ten; while the
others had to leave disappointed with downcast heads with their brains simmering
and their hearts rankling with intellectual humiliation. At Nalanda Yuan Chwang
studied the four Vedas, works on astronomy and geography on medical art, magic,
and arithmatic. He also got conversant with the Sarhkhya, Yoga and Nyaya doctrines,
All these subjects were presumably included in the curriculum at Valabhi as well.
I-tsing makes specific reference to the study of two works in particalar. Ina Ie‘amihg
the Nyayadvarataraka $astra, they rightly draw inferences; and by studying the

. Jalakamata their powers of comprehension increase.

As for advanced studies in grammar, I-tsing alludes to four works in particular
The first among these is Carai by Patadjali. I-tsing introduces the work as me‘a:
suring 24,000 verses and notes that advanced students learnt it in three years. Ths
work is said to be citing and elucidating the former $astras and grinding the obscure
prints in the latter commentary. The Cirni is here represented as a commentary on
the Vytti-satra, but the work of Patasnjali cannot be an exposition of Kasika-vetei b
Jayaditya and Vamana, who flourished several centuries after the former. Pataﬂ'a{i
is also known as Cintkyt or Ciirnikdra, and the Curni probably means ljais
Mahzbhzsya. It is not a direct bhasya on Panini’s Sutras; it rather seems to be a
exposition of some old vrtti on Panlni’s siitras. Next is mentioned the Bharteh in
{$astra, which is introduced as RBhartrhari’s commentary on the Cirni mentriol: :i
above. The author was a contemporary of Dharmapala and died in 651-52 A Ie)
He was renowned throughout the country and was a follower of Buddhism. H.
 had courted priesthood, but returned to the laity. In this work he skilfully d.i :
ssed about the Hetu (cause) and Udzharana (example). This commentary which :1:‘“‘
. sured 25,000 verses, seems to be extinct. Tt was followed by Vakyapadipa; anotha-
i wofk of Bhartrhari. It contains 700 verses and its commentary measured 7060 vers y
It is a treatise on the sacred teaching and on inculsive arguments. The" last woeSI;
on advanced grammar was also a treatise by the same author. It is entitled p, [r
It .contains 3,000 verses and Dharmapala’s commentary on it measures 14,000 ve -y
This book is said to fathom the deep secrets of heaven and earth and t’reat 0;3;&
philosophy of man. A person who studied as far as this book, was said to ht .
mastered grammatical science, and was compared to one who had learnt the Na_VC
Classes o'f China. All the above-mentioned books were studied by both priests a:Z
laymen; if not, they could not gain the fame of the we]l—informed ( bahug¢ruta ).

I-tsing well observes that the highest truth ( paramartha-satya) is far beyond
the reach of word or speech; what can be explained by words or phrases is
concealed truth ( samvrti-satya). The Buddhist priests learnt besides all the Vinaya
Valabhi Vidyapith ]
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weykg,and investigated the siitras and éastras as well, They opposed the heretics
and explainad away disputations. Thus they became famous throughout Jambidvipa
and received great respect. The Buddhist University at Valabhi seems to provide
for secondary education for the internal students as well as for instructions in subjects
- of heretic (non-Buddhist ) doctrines. The Buddhist monasteries at Valabhi welcomed
-immigrant mendicants of all the eighteen nikayas (schools ) but the internal ﬁ:endi.
cants were adherents of the Sammatiya school and followed the Hinayana. ft,
‘théfefore, follows that this university was especially devoted to the studies of the
‘Sammatiya school.

‘Unlike the Nalanda university which was much devoted to the Mahyzana, the
~Valabhi university was especially interested in the Hinayana. The Valabhi University
vied with the Nalanda university in many respects. However, it has left few namss of
_eminent Acharyas corresponding to those of Nalanda. Gunamati and Sthiramati com-
posed treatises during their sojourn at the great monastery nzar Valabhi, but they
hailed fram Nalanda and probabdly flourished dofore the beginning of the Maitraka
peried,

As for the system of education, Western India must have fo!lowed the tradional
methods that prevailed in the country in those times. The student approached the
teacker personally and receiv.d Liis 1:s301n ‘ndividually. The tutorial system facilitated
the personal contnct hetween the teacher and ths taught. Great emphasis was
laid on the mcthal of moemorising through repeated recitations, [t was oﬂeﬁ
facilirated_through the supply of works composed in verse even in the case of
‘sci"cntiﬁc literature. I-tsing notes of intelligent men who could commit 1o mamory
whatevar they heard even only once.

No' one was ever given a new lesson unlass the old one was thoroughly mast-
ered. There was no ¢nllective nromntion of students to a new class. The intelligent
students conld praceed ranidlv and camnlate the!r courses of study earlier while the

. others had to so on reneatine their lessons until they could satisfy the teacher
about their ‘masterv over them. Even while receiving new lessons, students were
expected to revise the ald an=s. Bvan when instrnctions wsre given to students in
- grouns, the teacher took cars to maintain versonal contact with his disciples, who
- 'weére encouraged to anoronach him individuallv and get his difficulties solved. During
the period of studentshin great emmhasis was laid on simplicity and temperance. The
- student had to refrain from all sorts of luxurious modes of life. The disciple was
trained in the discipline of the body and the mind, and was required to observe
all the rules and regulations for seemly behaviour, moral character, pbysical labour

- .and. strenuous study. He held great reverence for his preceptor and the preceptor
treated him with great affection. Thus the relations between the teacher and the
taught were cordial,
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“Ancient indian Religicns in Cambodia” with special refercnée
to its Sanskrit Inscriptions

Pravinchandra Parikh*®
Bharati Shelat ™+
Introduction :

Kambuja was the old name of the couatry which comprised Cambodia, cochin
china and parts of Laos and Thailand (Siamj of modera timss, Ths establishmant
of Indian Settlemznt in Kambuja is a fajcinating story of mirvellous achisvemaats
of early Indians.

Cambodia has made unique coaiributions to Sanskrit Literature espacicily in the
field of poetry through inscriptions. The iascritpions of Kambuja present a2a-ags as
they refer to spiritual consciousness and intellectual attainments and pooside  us
with several important particulars elucidating literary, religious, social, political and
cultural history. : ‘ §

The writers demonstrated full knowledge of varisus Indian sects. Tis epigraphy
testifies to simultaneous use of Sanskrit and old Khm:r languages. The Cambodian
people considered Sanskrit to be very sacred. Sanskrit was used for writing royal
genealogies, panegyrics of the founders of monuments and donors. . 2

Inscriptions of Kambuja ars written in beautiful and flawless kavya style. They
exhibit a thorough knowledge of different metres and most developed rules and
convention of rhetoric and prosody. Vat Taipedi inscription of I$anavraman II dated
Saka 832 (A. D. 910)! provides a very good specimen of Gaudr riti. The author
of the inscripiion is believed to be an inhabitant or a resident of Gauda Country
for a long time. It is seen from the stuly of the inscriptions of Kambuja that
progress of Sanskrit language and achievements in its rhetoric and prosody are
unique. Though the excistence of other colonial Vernaculars canmot be denied, serious
literary works were composed in Sanskrit and beautiful style. The composers were
conversant with various branches of literature. They had intimate knowledge of
Indian epics. Kavya, philosophy and also Indian spiritual outlook. Rulers Like
Yasovarman (A. D, 889-910) took keen interest in sanskrit language. A. commentary
on Mahabhasya is said to have been written by him. His minister was an expert

in Horasastra.?

= Director, B. J. Institute, Ahmedabad
+ Reader, B. J. Institute. Ahmedabad
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There is a reference to the Manusmrti and famous authors like Vitsy%yaﬁéz,
Viszlaksa Pravarasena, Maydra, Gunfidhya and great medical writer Suéruta. These
inscriptions show the high state of Sanskrit learning in Kambuia. They show fami-
liarity with the works of Kalidasa. Thus the Sanskrit language and literature was
the first and foremost which opened a new world of culture.

As regards the palacography, It will suffice here to state that Indian scripts
were adopted in Cambadia, but they were developed on the soil and underwent
modifications very much in the same way as in different parts of India. As regards
orthography, it is necessary to state a few peculiarities which occur almost consta-
ntly in the inscriptions. In the first place, there is a curious tendency to substitute
ceclebral for dental and vice versa. Thus ‘n’ and ‘d’ are very frequently substituted for
‘p’ and ‘d’, and sometimes we find ‘nd’ or even ‘nd' for; ‘nd’; for exa. ‘Ramayana’
(no. 13, L. 4.). Another peculiarity which is fairly constant is the substitution of ‘n’
for ‘m’; for example, ‘Bharatan’ (no. 12, L. 4). We also frequently find that visarga
bsfore a sibilant is replaced by the sibilant itse[f; for example, ‘Dhanas’ Siva’ (no.
25, L. 1), ‘Tatas sa’ (no. 10, v. 6.), ‘Punas’ ‘Saivena.’ (no. 10, v. 8), ‘Kalas’ $aénko’
(no. 12. v. 15) etc.

Again, while consonats are trequently doubled after ‘r’ and ‘y’, they are some-
times written simply with a single letter.

Again ‘t’ before ‘v’ is very often not doubled, even when grammatical ruales
require it and the most prominent example is ‘satva’. Letter ‘v’ is seldom distinguished
from ‘b’. Jihvamiliya and Upadhmaniya are not used in later inscriptions. Sometimes
‘Candrabindu’ is used for anusvara.3 The language is mostly correct Sanskrit, and it
is only very rarely that any irregularities or mistakes have crept in and in these
cases the fault is perhaps more due to the engraver than the composer.

From the study of the Kambuja lnscriptions, it appears that kings, nobles and
priests had Sanskrit names. Princes were educated by their Gurus in the Siddhanta,
Grammar, Dharmasastra and different systems of Indian philosophy. Cities and
provinces most often bore Sanskrit name, e. g. Téanapura and Yasodharapura. The
majority of Sanskrit place names were associated with the namss of deities, kings,
high dignitaries and important personalites. The most common ending is pural; as for
example Siddhipura, Sivapura,' Svayarhbhiipura, Dvijendrapura, Maheivaralaya,
Hariharalaya, Yasodharasrama, Sivasthana etc.4

Sanskrit incriptions of Kambuja used Indian Saka era. The language of dating
is in exaet accordance with ancient inscriptions of India. They contain abundant
material for reconstructing the religious and social condition of Kambuja. They not
only supply the names of the deities, but also long lists of the articles of daily or sea-
sonal worship; the utensils and other necessaries, including the personnel of the tem-
ples, the detailed account of the properties, both movable and immovable belonging to
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the temples and the msthod of managing them. These detai’is incidentaily throw
valuable light on the social and economic condition of the people.

Saivism :

Most of the inscriptions are Saivite in charater, but some belong to thz Vais-
nava and a few to the Buddhist sects, About the bsginning of the 5th cent A. D.
Kaundinya, the second is belisved to have indianized the kingdom of Funan to a
great extent. He is believed to have introduced the following elemznts of Hindu culture :

1. Worship of Indian deities

State worship of Sivalinga

The law of Manu

Central Indian Alphabet

Honorific title of Varman to the namss of kings and also to the persons of
exalted religious and political positions.

“wkhwN

The temples played an important role in the cultural history of Cambodia. They
performed many social duties. They were the centres of learning. They functioned
also as centres for fine arts. Singers, dancers, instrumentalists, actors and reciters, all
received encouragement and training in temples. They were also associated with public
utility work such as excavation of tanks, ditches and foundation of Dkarmasalas,

Saivism emerged as a dominant religious force in the 9th or the 10th cent. A.D.
Vaisnavism was also a powerful force in the 12th cent. A.D. Yasovarman I is known
to have patronized the prevailing cults and sects, namely Saivites—Brahmagﬁérama.
the Vaigpavites—vaisnavasrama, the Pasupatas, tk}e Tapasvins, the Pancaratras, the
Bhagavatas, the Saugatas etc. This king adopted Saivite postumous name Paramasiva-
loka’. Even in the field of sculpture,l such synthesis is reflected, such as in the image
of Harihara (a composite deity of Sankara and Visnu also known as Sankaranara-

yana).

The Rulers of Kambuja happened to be the patrons of Indian Culture. For
attaining improved royal status, thexresorted to patronising Dharma and for this they
sought guidance and encouragement from the priests, poets, philosophers and saints,
Inspite of their individual origins from different ancestries or coming to power from
variout sources, they geunerally believed in a mythological ancestry denoting their
becoming ruler by virtue of an element of the divine propagation of their adopted
dharma. Construction of shrines and bringing the subjects to an upper religious strata
used to be their main objectives. The Khmer king almost assumed the role of the
supreme guardian of all the religious foundations of his realm. Yasovarman I was
declared the Guru of the entire world (Svaloka Guru Samrata). He founded a series
of small hermitages, all bearing a name recalling his own Yasodharaérama in different
parts of his kingdom. These a@sramas were non-sectarian in character. The king was
the supreme religious and cultural institution in cambodia.
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There was close co-operation and harmonious relations betwsen the believers of
various sects. Their generosity of religious character and universal brotherhood can
be glcaned from the facts that believers of one sect constructed temples and installed
statues of Gods belonging to. other sects also. One of the high ranking officers of
Bhavavarman, named Pasengapati installed a phallic of Lord Siva and also established
the images of Durgd, Sarhbhu-Visgu and Vispu Trailokyasara. He granted donations
to the shrines of Lord Siva and, Lord Visnu. Sivacarya, the chief of the Saivas vwas
born in a family of Vaispavites. Instances of installation and worship of the statucs
of God Siva and visnu in one and the same temple are plenty in number. The chief
of Tamrapura is also said to have installed a statue of Siva and Visnu.

Siva, Vispu and Buddha were worshipped side by side, sometimes by the
members of the same family.

All the principal religious sects namely the Saivas, the Vaisnavas and the Buddhists
had their own Ashramas. king Ya$ovarman(A.Da 839-010) is known for having
founded 100 of such Asramas. Thesc Asramics were centres from whicl fntan culiure
radiated throughout the country.5

From an inscription of the reign of Jayavarman V,8 it is rcvealed that arrange-
ments existed for the copying of important treatises like Kasikavytti and Siva Samhhita.
Recitation of sacred texts had been a part of daily life at least in the temples. King
Suryavarman I is described in one of his inscriptions as highly interested in listening
to the recitations of the Holy Hindu books like the Rami#yana, the Mahzabharata and
the Purzpas.

It is evident from the inscriptions that the Second Kaundinya (A.D. 420) laid
much emphasis on the cult of Siva and introduced state worship of the deity. The
king and the members of his family created foundation in which regular worship of
the deity in the form of a lmga was performed. King Bhavavarman I (A.D. 580-598)
was a worshipper of Lord Siva. He, installed a linga under the name of Garhbhire-
¢vara. Mahendravarman(A.D. 598-610) commemorated his victory after the conquest
of a wide area now forming part of Laos, by installing a linga under the name of
Giriéa. Isanavarman I (A.D. 610-635) built a number of temples at Tézanapura and
Sambor Prei kuk.

daivism became very important in Cambodia in the 9th and the 10th cent.A.D.,
especially during the reign of Ya$ovarman I. The existence and use of Saivite texts is
w ll-attested in a number of inscriptions of Cambodia. The Saivite Sastras and
Agamas were well-known. Votive inscriptions regarding the setting up of Siva lingas
and footprints of the god have been found in large numbers. The principal religious
beliets. and practices were :
1. The belief that the ruler is the representative of some God.
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- 2. Establishing phallus at some elevated place.
3. Worshipping ancestors and installing their statues.

Saivism in Cambodia united the nation and the religious institutions.” In the
temple of Bayon, there are statues of rulers alongwith the statues of Gods.

King Indravarman installed the statues of Lord Siva and three other gods in Saka
801(A.D. 879). A saint named Amrabhava who was a favourite of king Indravarman
and Yasovarman is also referred to have prepared a ceremonial golden image of Lord
Siva which used to be carried in procession. Inscriptions refer to the installation of
the statue of Uma-Maheévara by Yajnavarzha and the statues of Siva and D’urga'.
In the Mebon Inscription of Rajendravarman dated Saka 874 (A.D. 952),8 description
is contained about the phallic and statues of Parvaty, Visnu, Brahma and another
phallic named. Rajendreévara representing the king.

The Padupata sect has been referred to in Phnom Prah insiription of Bhavavarman I
(A.D. 580-598)9. A government official named Vidyapuspa is said to be an Acirya of
the Pasupatas. The Pajupatas had their Zirama in Ten Pranam not far from the capital
city of Angkor. The Sambor Prei Kuk inscription of Té@navarman dated Saka 549
(A.D. 627310 and the Bayon Temple inscription refer to Pajupata sect. Siva is gener-
ally represented in the form of linga. The inscriptions mention various kinds of lingas
such as Jatalinga, Mukhalinga, Svayambhuvalinga, Suvarna linga, Hemalinga, Ratna-
linga etc. The rulers, priests and scholars like Jayavarman, II, Siryavarman IT,
Sivasoma (the preceptor of Indravarman I), Amrabhava (the sage) and Jayendra

- Papdita (scholar of Siddhanta) were considered to be belisvirs and exponents of
$aiva doctrines,

Vaisnavism :

The cult of Vignu known as Vaisnavism flourished side by side with Brzhmanism
and Saivism in Cambodia. The Chief Queen of Jayavarman and one of his sons were
fervent worshippers of Vignu. The legend of Visnu is mentioned in the early inscrip-
tions of Chenla period (i. e. 5th to 8th cent A.D.). The Sister of Bhavavarman 1
was married to an Indian Brahmana. They made gift of the Mahabharata, the Ramsa-
yana and the Pur@nas to a temple situnated on the bank of river Mekong. Visnu was
worshipped with Siva by the name of Hari-Hara, Hari-Samkara and 'S'ankaé--Nm-a_
yana. He was also worshipped indepndently in Chenla under the name of F;uskaraksa,
Pusgpavata Svami and Trailokyesvara. '

This sect flourished much under Jayavarman II (A.D. 802-814) and his son
Jayavarman III (A.D. 854-877). On the Mahendra parvata the early capital of
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Jayavarman IT many monuments were dedicated to Visnu, Two of the queens of this
king are believed to be Vaigpavites, while Queen Bhasasvamini was the daughter of a
Vaispava Brahmapa.

Vaispavism had its golden age in Cambodia during the reign of Siryavarman IT
(A.D. 1112-1150) who cmbraced this sect and rececived the posthumous name
Vignuloka.

In an inscription of Angkor Thom, mention of the establishment of a Vispugrka
has been made. This Visnugrha was constructed for the reception and accomodation
“of the Vaispavas. The foundation of Prasat khana was laid during the reign of
Stryavarman I, who was a Euddhist king but the temple was dedicated to Krsna. In
an inscription of Saka 850, Visnu worship is mentioned. Prasat Pram Loven inscrip-
tion of Gupavarman,!! refers to the foundation of a new realm and a vaispavite
sanctuary named Cakratirthasvamin in which the footprints of Visnu were installed.
The Baset stele inscription of Jayavarman 1 (middle of the 7th cent. A.D.) records
the concecration of an image of Vispu under the name of Acyuta by a Bhagavata
named Dharmapala. The Prasat kok Po and Trapan Run inscriptions!2 show that
Bhagavatism flourished during the reign of Jayaviravarman. In Cambodian inscriptions
we find that Vispu has been called by the names like Vasudeva; Madhava, Hari,
Narzyapa, Krisna, Padmanabbha, Trivikrama, Pundarikaksa etc.13

The Parcaratra sect was patronised by Siryavarman I (A.D. 1002-1049), the
Buddhist king. The kuk slaket inscription refers to a person who was well versed in
the Papcardtra. During ¢ th-10th cent. A.D. this Parcaratra sect become powerful,

Besides the important sects, there are numerous references to Aditya, Brahma,
Ganesa, Saligramasvami, Yama, the nine planets, skanda-K arttikeya, Indra etc, in the
Cambodian inscriptions. References of Goddesses like Sarasvaty, Durga, Gaur,
Mahzalaksmi, Um3z, Bhagavati, Indrant, Gapsga and Caturbhuja have been found
in the inscriptions.

Devarzja Cult :

In the Angkor period (A.D. 802-1432), the Devarzja cult seems to have besn
the original religion. Tt is generally believed to have been introduced in Cambodia by
Jayavarman II, the founder of the Angkor dynasty of Cambodia. It is called ‘Kamraten
Jagat ta Rzja’ in Khmer language. Jayavarman II invited a Brahmana named Hirany-
adama from Bharatavarsa for teaching Tantric Vidya to his royal priest Sivakaivalya.

In the sclok Kak Thom inscription of Udayadityavarman dated Saka 974 (A.D.
1052) it is stated that Jayavarman II installed the royal God (Devaraja) in the town
of Sr1 Mahendra Parvata. Devaraja denoted not merely a particular linga but a ritual
mainly tantric in character.!? Devaraja cult played a very important role in the

Cambodian state polity. The king was considercd to be divine. He was apotheosised
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;a,ftgx~ his death. His ego was preserved and it was not allowed to diminish after his
death. Temples commensurate with their greatness weré comstructed at a place higher
than the local level of the ground to give an idea ‘of Kailzta. A deity was enshrined
in the temple which was named after the deceased king.'® In the Mebon inscription
of Rajendravarman 1I dated Saka 874 (A.D. 952)16 we get a vivid description of this
Royal cult. In the Pre Rup stele inscription, of Rajendravarman dated Saka 883
(A.D. 961)!7 there is a reference to the construction of a temple by the name of
Rajabhadredvara in which phallic idols were placed. Along with the cult of Devaraja
a tradition of establishing temples for the ancestors of the kings also developed and
it became customary on the part of the kings to construct temples and instal idols
representing their forefathers. In the Loley inscription of Yajovarman,!® mention has
been made about the gods and goddesses of four temples. They are Indravarme$var
Indradevi, Mahipatidvara and Rajendra devi. The first two temples were established
in the name of father and mother of the king and the other two in the names of the
parents of his mother. In the Prah Einkosci inscription of Jayavarman V dated $aka
890 & 892 (A.D. 968, 970)'® the donation given by Indralakshmi and the installation

of an idol of her mother are mentioned.

The Prah Khan inscription of Jayavarman VII mentions about the installation of
two gold idols of dancing Siva and one of his father.20 In this inscription the idol
of Bodhisattva Lokesvara bas been called to be the figure of his dead father which
was named Jayavarmeévara. The Prasat Kok inscription records the installation of the
idol of Lord Viggu by Vispurava which resembled his own features., The donors
constructed temples durieg their life time and their successors used to instal idols in
their names after their death. Devaraja cult was the original aspect of Kambuja
religion. It bad a great influence on the political and social life of Kambuja.

_ Buddhism :

It was during the time of Jayavarman VII (A.D. 1181-1201) that Mahzyana
Buddhism was at the apex of its glory. Devardja cult gradually lost favour by the
king while Mahayana Buddhism was patronised by many of the rulers. The Devarzja
cult was replaced by the Buddhar#ja cult. Instead of names like Paramarudraloka
and Paramavisnuloka adopted by the kings favouring the Devaraia cult, new nanjes
like Mahaparamasaugata and Nirvapapada were introduced, In the Prah Khan inscrip-
tion mention of the word Jayabuddha clearly shows that Jayavarman VII identifies

_ himself with the Buddha. The Ta Prohm inscription refers to the mother of the king

with the mame of Prajnaparamita. »

With the first elements of Indian civilization, Buddhism penetrated into éémbodia

~ But it was scarcely dominant for quite some time : not even during the reign of the
first Buddhist king Si‘xryavqrman I until the reign of Jayavarman VII when Aiﬁaagég of
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.f[:olkéév;ar arrpeared everywhere. Buddbism became the state religion at the end of the
12 th cent. during the reign of Jayavarman VII.

"Many of the rulers of Cambodia were Buddhists, but they never opposed the
Devaraja cult. The Saiva and Buddhist religions were almost united. In Prasat Prah
Khset inscription of Udayarkavarman dated Saka 989(A.D. 1067)21 reference has
‘been made to Brahma, Vispu and Buddha’s combined images (Trimdarti).

In a sort of mixture with the Hindu faiths Buddhism already existed in Kambuja
.in the 7 th century A.D. Gifts of land and dancing girls were offered to Buddhist
monasteries like the Saivite and Vaisnavite temples. Rajendravarman 11 (A.D. 944-968)
s said to have studied Buddhist doctrine, but he could not be influenced much.
‘Kavindrarimathana whom he appointed as his great minister was the first Buddhist
minister. of Kambuja period. He intrusted with the construction of a new capital and
4 new religious centre at Yasodharapura. The Bat chum sanctuary erected by Kavindra-
.:rimathan is the first Buddhist Sanctuary of Angkor Period.

During the reign of Jayavarman V, the son of Rajendravarman II, Buddhism
‘seemis to. have made great progress in Cambodia. From the inscription of Seri Santhor
-it is evident that Jayavarman V had also a Buddhist minister named Kirtti Pandita.

The earliest mention about Buddhism is contained in an inscription of the late
6th or 7th cent. A.D. It records the donation of slaves to the Bodhisattvas-namely
$asta, Maitreya and Avalokitejvara. The Prasat Ta Kam inscription22 also mentions

-'the -installation of the statue of Lokeivara. In the middle of Jayavarman VII’s reign
towards the-end of the 12 th cent.' I cke§vara figures prominently. Vat Prei Var stone

' 'inscription of Jayavarman I dated Saka 52722 mentions about Buddhism which supports
the idea that this religion entered Cambodia before the 7 th cent. A.D. Two Bhikkhus
named Ratnabzhu and Ratnasena are recorded to have been authorised by the king
“to utilise their religious properties. Kok Sambhor inscription of the reign of Rajendra-
varman gives a description of complimentary attitude towards the Sarhgha, Lord
Buddha and Buddhism. Description of the installation of many statues of gods and
goddesses of Buddhist b?lief are found in many inscriptions. Jayavarman’s inscription
of Thma Puok dated Saka 911(A.D. 989) worship of Buddha, Prajnaparamita, and
Loke§vara have been mentioned. The Phnom Rantay inscription records the installation

of the statue of Buddha’s mother and worship of Lokeivara and Prajanaparamita. In

- Phimanaka inscription of Jayavarman VII, worship of Buddha and Lokevara has
been recorded. The two queens of this king were Buddhist. They were sisters and the

_elder one was well-versed in Buddhist literature. She had imparted educational

. training to Buddhist nuns of Nagendratung,' Tilakottara and Narendrasrama monas-

, teries. The Kok Svay Chak inscription of Srindravarman dated Saka 1230 records
"the donation of the king to $r1 Indramauli and the construction of a vihara in

~which the idol of Lord Buddha was enshrined. In the Prasat Prah Khset inscription
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of Udayarkavarman dated Saka 989(1067 A.D.) there is a reference about ti:c
installation of a phallic of Lord Siva, statue of Brahma, Vispu and Buddha by
Samkarsa. This was named charurmiirii. The Prah Put Lo inscription dated Saka 869
(A.D. 947)?4 records the installation of the idols of Buddha, Rudra and other gods.
It can, therefore, be very clearly understood that Buddhism had more or less
submitted to the other prevailing principal religions to accommodate itself in the life
of the people.

Thus Indian faiths like Saivism, Vaisnavism and Buddhism attained privileged
position among the kings as well as their subjects. In Cambodia, religious and
cultural intercourse with India was maintained. The great impact of Indian beliefs
and faiths could not be possible, had the rulers not patronised them and had they
not taken active part in expanding them. The king, therefore, was the supreme
religious and cultural institution in Cambodia.
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Geeta’s Message to Modern Civilization *

Rasesh Jamindar +

Preamble

Mahabharat is a treasure-house of many things. It mirrors the life and soul of
the Indian ethos and milieu. Bhagvadgeetéa (BG), one of the many treasures of
Mahabharat is more sublime and profound teacher to every individual on the globe.
It is a treasure-house of all sorts of Yoga, i.e. a special devise of performing actions
or it means equanimity of mind towards success” or failure, not only for India but
for the mankind also as a whole. BG is a book which thinks globally and acts
locally.

_All time scripture

There is a general impression that the BG, one of the systems of the Prashanatrayi,
is meant only for spiritual & religious aspirants and that it has nothing to do
with secular and temporal activities of human beings. But it does not make any
distinction between spiritual and temporal, nor between the sacred and secular.
Contrary to the general impression, the BG enjoys ths status of univarsal scriptuce,
applicable to all persons in all places and at all times. Those who want to. achieve
success in worldly activites, there is a good deal of teachings in BG to give guidance.

Cultural - crisis

The world at the end of this cantury looks complex and coatradictory. The world
at large engulfed by problems and problems. Thsre are scarcity of food, unimaginable
poverty, stark unemployment, absence of faith, need of understanding, want of
comradeship, lack of intellect and so on and so forth. Every country has its own
problems either major or minor, either religious or political, either social or
ecenomic.

* This Paper was presented to the VIII International Social Philosophy Conterence
sponsered by North American Society for Social Philosophy, Kalupur Swamina-
rayan Temple, Ahmedabad and Gujarat University from 28 th to 31 st December,
1991 on ‘Freedom, obligation & Rights’ with eourtesy.

+ Professor & Head, Department of History & Culture, Gujarat Vidyapith,
Almedabad-380 014
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Crisis of thought & action
Today the world as a whole is passing through ultimate crisis of thougilt and
action in all of its history. The carlier world, with its thoughts, opinions and insti-

tutions, is in a state of rapid deterioration. Not only this but none can imagine
clearly the shape of things to come.

In these crises one can have the solace and explanation of all life’s problems in
the philosophy of Skree Krsna and in the ethical teachings of Geeta. One important
feature of Geeta’s teachings is nothing but its synthetic approach.

What is the philosophy of life ?

Now-a—-days there is a need to have ‘philosophy of life’ without which it seems
the world at large will not come out of crises of thought and action. There is an
insistent demand of an hourgthat requires no submission of the hard-earned moral
values and ethical norms. In such times of crisis the BG brings a message of hope
and assurance. In fact, its message is fully significant precisely because it offers the
eternal philosophy of life. The ingredients of this philosophy are Imma, Bhakti, and
Karma.

Here we discuss these ingredients through the following points : (1) Action with
Dharma, (2) Doctrine of Karmayoga, (3) Building a perfect personality, (4) Samarva
as’ the basis of life, (5) Karma for serving humanity, (6) Knowledge of HArman, @)
Qualification of egolessness, (8) Welfare of maakind, (9) Citadel -of truth and (10)
stable civilization, (11) Geeta shows the way, (12) Mobility of thought and (13)
" Geeta’s message. .

Action with Dharma

Geeta is not just a book that teaches how to live, but it also directs us how to
carry on worldly activitics without making any detrimental to Dhgrma. Therefore,
the Geeta does preach high principles of religion, morality and culture with an
utmost view that these may be practised in everyday life for redeeming the problems
mentioned earlier. Its teachings are based on a deep and firm foundation of human
psychology. Therefore, Geeta prescribes us how to work and how to live bringing
into accord both spiritual and temporal side of daily life. :

Doctrine of Karmayoga

The importance of Geeta lies in the doctrine of Karmayoga. The eénd and means
are so interwoven in Yoga that they cannot be dualistically separated. When ends and
means are unitively conceived there is a continuous and progressive realization of
the end in the application of means. Therefore, Geeta emphasises that a nation’s or
Society’s progress or down-fall is connected with the activity or inactivity of the
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people. According to the doctrine of Karmayoga as described in Geeta, no one is ownét
or owned, a capitalist or a labourer, a master or a slave, superior or inferior, rich or
poor; all are equal and have to contribute to the good of the Society. This is the
real kingdom where the Almighty dwells and under whose leadership the crisis is
overcome.

Building a perfect personality

The BG analyses the source and basis of human action. Action by itself is
neutral. Therefore, the BG shows the way to train mind to achieve pearfection and
excellence in action. It deals with the development of an individual as an integrated
personality. It is the will or the motive behind the action which makes it good or
bad or indifferent. The BG is the perfect guide to those who aspire to build a per-
fect personality, a potent of which includes the harmonious development of the head,
the heart and the hand. That is why a person endowed with a clear hszad, a loving
heart and an efficient hand, than nothing more remains to be added to ones perso-
nality. This perfect personality will help remove the cultural crisis.

Samatva-a base ef life

According to Krsna Samatva is the basis of life. Samatva means equality.
Samatva is a process of evolution and so also it is the explanation of creation.
Samatva connotes the most concrete quality of equability. Samatva is both subjective
and objective. It is almost a prefix connoting the equiness in all phases of life; i.e.
Samatva of mind, of ends and means, of purpose, of action and of all things man
undertakes. It is this message that has a direct bearing on the present day conflict,
confusion, tension and so on. It is only through this Samarva that we can hope to
establish and attain to enduring peace in the world. Therefore, there is a scriptural
sanction for taking the Geera not as a more advice to Arjuna but an object lesson
to all humanity through out eternity.

Karma for serving humanity

That is why a person must perform his duty honestly and sincerely and only
through that one can attain ones destination i.e. KARMA. Karma means deed,
duty, work, etc., which is not prohibited or warded off, which is not harmful or
which is not done with harmful attitude, which is performed to worship Lord and
to serve the humanity. Therefore, every man ought to do his duty compulsorily. No
body is expected te give up his duties. Thus it teaches to follow the path of non-

attachment :
FRATIAFEA |1 FHY  FAMAF |
A1 FA"weRgA Al § |IsEeaEa i |
(Geeta 2/47). Do perform your action proficiently.
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_and do not bother about the -fruit of "your action. - The man, devoted to his own
duties, gets salvation. The man gets the Siddhi (Salvation) by worshipping Him by
doing his own duty : ’ : '

¥ & *weafna: gfafg =@ aw )

eagafava: fafg aw fasaf asgy u 9e—en

7a: gafmfaat ¥a |q g’ aaq |

cgmd o auvasy fufg feafy @@a: 0 ae-es

Knowledge of Arman

It is our experience that life, at every stage, raises problems and it is the busi-
ness of philosophy to find solutions to them. To this end philesophy seeks knowledge
of truth which alone can give lasting solution to all the problems of life. The know-
ledge of Atman which is our true nature is the basis of all manly endeavour and
achievement. Therefore, knowledge is the only permanent cure for all the problems
of life. We set to enquire into and receive the knowledge of truth when we are torn
“with doubts and conflicts. :

Qualification of egolessness

The ego in man is the root cause of all errors and the origin of all false values.
In- other words, ego breeds errors and in turn sets false values. Therefore, doubts
demand further inquiry. Deeper inquiry reveals the totally unreal character of this
ego. Thus it is necessary to shift our sense of selfhood to a deeper reality.

Ego dies hard. Therefore, to crucity ones ego it is necessary to do duty. When
oue succeeds in shifting the centre from the ego to duty, it is the duty who fulfills
itself and the individual works from the highest standpoint.

A person bound by his ego consciousness while being engaged in action is cau-
ght in the eddy of relativistic obligations which in turn brings many desires and
frustration. Thus each pcrson by his own action either promotes himself to a better
form of life or deteriorates his own value system,

Therefore, the first qualification of a spiritual person is Anahankar (egolessness )
which is an attribute belonging properly to the Ksherrajia ( the knower of the field,
Geeta 13, 7), while simple egoism belongs to the Kshetra (the actual relative, Geeta

"~ 13, 5). This qualification of egolessness brings freedom to man from the conditionings
that cause bondage is the chief aim of life.

Welfare ofj mankind

The BG devotes many passages to describe this stage beyond duty (2-71),
3-17, 4-18, 6-18, 12-13, 14, 18-19,). The man of duty is at best a disciplined slave.
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Hence Geera teaches man 1o rise above even his duty and work as a free being.
The call of freedom is insistent that all bonds must be broken. Duty is certainly
high as compared with passions and desires. To urge to break alt bondages and fly
into the free air of freedom compels one to criticise and evaluate the concept of

duty.

If we undertake this, the words alone fall from his lips, all this thought make
for the good of the world and all his actions seek the welfare of mankind as a
whole. They are in the words of Geeta aa?lﬁfﬁ%l @: (ever interested in the good of
all beings) and their actions and thoughts have always one reference and that is the
welfare of mankind (%ﬁ.a'ugufq;)

Citadel of Truth

In whatever position of life we may be, to whatever creed or religion we may
belong, the Geeta’s teachings.are not limited in its scope and action. It has only one
.message-a message of strength of the Arman that raises man to higher and higher
levels of self-expression. It appeals to every one to apply its teachings to ones
circumstances and march towards the citadel of Truth.

Whatever religious practices we may do, whatever stage of life we may live, if
we once shift our centre of hates and struggle, sorrows and competitions towards the
citadel of Truth, we go beyond all the dualities and struggles of life and attain
universality of outlook and breadth of heart.

Stable civilization

Deeply imbedded in the modern consciousness is a desire for the creation of
stable civilization and we find its meaning in the comprehensive philosophy of life
as propagated by Krsna. He synthesises all the aspects of spiritual life-aspects
broadly known in India as the paths of work, devotion, meditation and knowledge-
and whatever other paths there be by emphasizing the essential nature and common

feature of all these.
If the future is to witness the emergence of a work stable civilization, the
collective wisdom of mankind has to be utilise for its realization. The greatest

contribution shall come not from sects and creed, parties and leaders but from
spiritual benefactors of humanity like Krsna, Buddha, Mahavira, Christ, Mohemmad,

etc.

Geeta shows the way

The BG shows the models of perfection to be a perfect man for stable civilization.
According to Geer2, the first model is that of the wise man who sees nothing but
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his nondifferentiation with the absolute, living in absolute freedom. The second model,
Geeta proposes, which is given as an alternative to the first one is that of the man
of the action who stands firm in his path of life as one fully committed to the
maintenance of the world of which he belongs or in which he lives as an integral
functionary for smooth running.

These two models discussed in Geera are Sankhya and Yoga respectively and
they are otherwise called J@anayoga (Unitive understanding of wisdom) and Karmayoga
(being established in unitive action). According to Krsna only the ignorant people
will think of the path of wisdom (J#idna) and path of action (Karma) as separate.
Throughout the Geeta Krsna is revaluing and restating the place of action in life.
The discipline of unitive understanding and unitive action are once again discussed
in Chapter 3 of Geera. Thus BG is peculiarly and specifically a book for redeeming
the crisis. It is the book of peace and fraternity, of wisdom and action. Geera today,
without no doubt, fills the bill to the full.

Nobility of thought

None stands so unique for nobility of thought and versatility of character as
Bhagwan Shree Krsna amongst the leaders of thought and action who have appeared
from time to time on Indian horizon. Among the galaxy of thinkers and leaders
which India has produced through the ages and to whose invaluable contributions
the Indian culture owes its distinctive character and uniqueness, the personality of
Parthasarathi stands supreme, for his teachings and preachings are non-secterian
and non creedal.

In these days of conflict, struggle and confusion, we can have no better guide
to show us the path to freedom and peace than the message of the rational, universal
and comprehensive spirituality which Krsna taught in his Geeta over 3000 years ago.

Various are the roles that He plays in the great drama of the epic of the Makabharar
but none that so much arrests and holds our attention and mind as that of Krgna.

Geetd’s message
In view of the foregoing discussion it seems that though the Geera teaches a way

of life it does not place before its followers any particular creed or closed pattern
of behaviour. It is not a book of mandatory injunctions, nor does it prescribe any
obligatory duty. It specifically says that each one should choose ones own way of
life. Wisdom itself will be incomplete if it cannot be lived from moment to moment
irrespective of creed, colour and caste®

* ] am grateful to the authors mentioned in reference Books for inspiring me in
writing this article. '
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The Concept of Dharma in the Vais'egika Darsana *

Lakshmesh V. Joshi T

The Concept of Dharma is difficult to understand especially in the Vaisesika
darsana, because we do not find a series of regular traditional commentaries on the
Vaiéegika-siitras, as we do in the case of the Nyaya darsana.

The Prasastapada-bhasya, an oldest commentary on the VS in the form of a digest
drove away the VS and the commentaries aa it into oblivion.! Then began a number
of commentaries to be written on the Pradastapadabhasya itszlf. It will, indeed, be a
miracle if any of the lost works prior to Pradastapada is ever discovered. Many
commentaries in the VD seem to have been lost. Only references to the lost works
are traced. Some of them are mentioned here : (1) Ravapabhasya on VS; (2) Bhara-
dvaja-vrtti on VS; (3) Atreya-bhasya on VS; (4) The Vrtti, quoted by Sankara
Miéra in his Upaskara; (5) Salikanatha’s commentary on the Padarthadharma-
sangraha etc.?

And it was possibly because of this that the order of the siitras became confused
and there were interpolations and omissions in certain cases. Hence it became difficult
to obtain correct interpretation of several of them.3

Even in the 15th century, Sankara Misra finds it difficult to write a commentary
on VS in the absence of any other commentary. He compares his act of composing
a commentary with the play of an acrobat having no support in the sky.4

Now let us consider about the various meanings of the word Dharma, as prevalent
in the Indian tradition. (i) Dharma is an adjunct residing in some subjunct, as
smoke is a Dharma of the mountain (1i)) Dharma means an attribute, as a smell in
the earth. (iii) Sacrifice and the like constitute Dharma. It is a desirable matter,
which is enjoined by the Veda; and which has a purpose® (iv) Apiirva or unforeseen
cbnsequence of an act; is called Dharma. (v) The ten virtues, Fortitude, Forgiveness
etc. constitute the characteristic of Dharma.6 (vi) Dharma signifies the specific and
general duties of the different castes and of the different stages in the life of a man.
(viii) The first ordinances regarding the sacrifice are called Dharma.” Thus we see

* The Eighth (VIII) International Social Philosophy Conference, The School of
Psychology, Education And Philosophy, Gujarat University, Ahmedabad, Dec.
28-31, 1991.

+ Reader Dept. of Sanskrit, School of Languages, Gujarat University, Ahmedabad
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that ‘Dharma’ is multivocal term in Sanskrit. Now, w¢ have to ascertain what is
signified by the term Dharma in the Vaidesika daréana.

At the commencement of the vai$esikasitra, the term Dharma is employed. The
first siitra runs-Now, we will, theresfore, explain Dharma.8 The second siitra runs-
Dharma is that from which results the accomplishment of Exaltation and of the
supreme good. The fourth sutra combines the Dharma mentioned above with the
knowledge obtained through similarity and dissimilarity among dravya, gupna etc.,
and it says that such a knowledge in turn leads to freedom.

Looking at the first and the fourth sgtras, we can easily infer that here the
word dharma is employed to convey the meaning of vedic rituals or Adrsta (the
unseen potentiality of an act.) And it is also the fact that the most of the remaining
vaisesikasutras describe the attributes ( dharmas ) of dravya etc.

This at first seems irrelevant to the main purpose of Vaidegika, viz. the  descri-
ption of the nature of padartha. Kapadamuni proposes to describe the Vedic rituals
or virtues; and actually he describes the attributes (dharmas ) of dravya etc. in the
entire work !

Hence there is an allegation on the VS that the description of the six categories
by Kapada in his VS after having proposed to describe the nature of Dharma is as
irrelevant as to proceed towards the mountain Himalaya while intending to go-to the
see.9 '

Now, in order to answer this allegation, Prof. Anantalal Thakur states that
dharma according to all the commentators means merit. But the subject—-matter of the
treatise shows that merit occupies an insignificant position in it and the entire work
is devoted to the explanation of the c‘characteristics’ of the six categories. Under
the circumstances it seems more probable that the word ‘dharma’ in the first sitra
means ‘characteristic.” In support of his view, he presents the title ‘padarthadharma "
Sangraha’ given to the Prasastapadabhisya by Prasastapada himself,10

But this view cannot be accepted, betause how could we go against all the
traditional Sanskrit commentaries ?

Praééstapada himself seems to paraphrase the fourth VS in which he clarifies that
the true knowledge of Atman etc. is produced by the help of Dharma, established in
the Veda by God.!!

Chandrananda-Vrtti, Anonymous Commentary (Darbhanga Publication ), .
Upaskara commentary by Sankara Miéra and the Kanadasiitravivyeti by Pt. Jaya-
narayapa Tarkapancanana-all these commentaries unanimously interpret the word
‘dharma’ in the first VS as merit or adrsta.l?

Here it may be noted that the Baroda siitra-text and Darbhanga sitra-text do
not have the fourth VS in which the word ‘dharma’ is used in the meaning of
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therit and in that of attribute or characteristic.1® But if we admit Prasastapada as an
authority, he has, as mentioned above, paraphrased the fourth satra in his bhagya.
Some say that there were at least two siitra traditions in the Vaisesika system.!4
This suggests that the critical edition of the VS is highly required.

The above discussion clearly shows that the word ‘dharma’ in the Vaisesika
siitras at outset signifies merit or adrsta ( Unseen potentiality of an act enjoined in
the Veda.)

Considering basically the concept of dharma, we do not find any opposition
between the meaning of merit and that of attribute. Prasastapada says that dharma
is an attribute of a person. We know that whatever good act is performed by a
person, is existing in the form of merit or adrsta until it fructifies. This adrsta
merit or demerit is regarded in the Vasesika darsana as an attribute of Atman, a
kind of dravya.l5

It is quite abvious that in order to attain freedom, a man should know the
nature of Atman i.e. a dravya. And merit or adrsta is an attribute of Atman.
Thus we find no contradiction between the proposed dharma and the described
matter in the Vaisesika darsana.

Moreover, almost the whole sixth adhyaya is found to have been devoted to des-
cribe Adrsta. Even at the end of the VS, adrsta (=dharma) is mentioned in the
penultimate siitra.!6 Thus finding the Adyrsta or dharma at the commencement, in the
middle and at the end of the work, we cannot say that the dharma proposed to be
explained at the outset, has not been expounded in the work.

Besides, the statement of S. N. Dasgupta corroborates our contention. It runs :
“These considerations lead me to think that the Vaidesika represented a school of

Mimamsa thought which suppleimented a metaphysics to strengthen the grounds of
the Vedas.”’!7

‘This leaves no doubt in our conclusion that the word dharma in the Vaisesika-
sttras in the begining of the work, signifies merit or adrsta.

This merit or adrsta (dharma) is an unseen potentiality, produced by perfor-
ming the duties as enjoined in the Veda. The performance of duties gives to a man
the right of enjoying happiness. And if it is done without any desire for ‘fruit, it
purifies one’s mind. In the purified mind, a desire to know the nature of Atman
arises. Then the man thoroughly studies the VD and reflects about the nature of
Atman. Then by withdrawing from all activities ( Nivrtti-dharma ), the man goes
deep into meditation and realises the true nature of the self.18,

Thus we have secn that by performing duties in the best possible manaer, -a
man gradually acquires the right to happiness and the right to Freedom. What is
freedom ? “It is a freedom from the situation under which we are bound to act in
certain determined sorts of ways, situation which does not leave us any choice.”’19
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Thz dharma as espounded in th: Piasastapadabhabya would deﬁmtely brmv
about the welfare to the society. If a teacher or a soldier or a merchant performs
his duty in the best possible manner, it is certainly beneficial to the society at large.

The common means of dharma as mentioned in the Prasastapadabhasya are
non-violence, doing good to all beings, telling the truth, non-stealing absence of
fraud, absence of negligence etc.20 The more this kind of dharma is followed, the
more prosperity it brings to the society. This can render the greatest good to the
greatest number.

The universe is a well-governed whole. Here the physical forces are governed
by spmtual forces and they in turn are contained by the Divine Force. When this
spiritual force becomes extinct, the society is left at the mercy of sheer moralless
physical force. In this context, we can say that, the dharrna as suggested in the
vai§esika dariana can help as a lot.

Dharma is not a dogmatism. It is the duty of our educationists to provide for
a study of scientific, universal and secular base for all religions at the academic
level. It is with this secularism that the dharma of vaisesika darsana is concerned.

The conclusions of this paper are as follows :—

(1) Dharma signifies both merit and attribute.

(2) The fourth VS at the outset is not interpolated

(3) Dharma purifies the mind, but what directly leads to freedom is the true know-
ledge of Atman.

(4) The vaisieska darsana provides a man the stage of reflection (manana).

(5) Dharma, if followed in the real sense would definitely bring about the
prosperity to the individual as well as to the society.

(6) Performance of dharma bestows upon a man the nght to enjoy happiness and
freedom.
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G. bap, bai, ap>, ai and Related IA. Kinship Words

H. C. Bhayani*

This is an attempt to account for a particular TA. kinship word-group exclusively
on phonological grounds. This is not to rule out influences also, either from the
nursery vocabulary or from Dravidian, but they are deliberately not considered in the
present discussion.

The typologies and data given in R. L. Turner's 4 Comparative Dictionary of Indo-
Aryan Languages (1966) (=CDIAL; other abbreviations used here are according to it)
are taken as the basis of this discussion. The numbers refer to the CDIAL entires.

The etymologies and interrelationships discussed here pertain to the following
words (and their IA. cognates). The meanings and derivatives are given only when
necessary.

G. bap ‘father’ (9209; 9147)

G. bav> ‘wandering religious mendicant’, ‘father’ (dial)

G. bai ‘woman’, ‘servant-girl’, ‘honorific female name-ending’, ‘mother’ (dial)

(9198)
G. bz ‘mother’, ‘address to elderly woman’, ‘hononﬁc female name-ending’ (9198).
G. ap2 ‘father’ (dial.) (500)
ai ‘grand-mother’ (deal), ‘mother’ used before the name of a goddess’ (Old
G., M.) (997)
bapav> ‘grand-father’ (dial.)

The source-forms of these words and their- cognats reconstructed by Turner to
explain their origins, are considered by him mostly to be nursery words.

I think regular phonological change can account for the development of the forms
of this word-group and it reveals their interconnections. The changes can be figured
out as follows : .

1. OIA. *bappa- .
(1) *bappa- (m.) > *bappa- (Early Northern MIR.) L.P. bap.
(2) *bappa > *bappa- (Early Eastern MIA.) > *baya- (Middle MIA)
G. bavo, B. H. etc. paba.

(3) *bava- (as per (2) ) » M. ba ‘honorific male name-endmg
(4) *bappa- > bappa- (MIA) > G. etc. bap.

* Hon. Prof., L. D. Institute of Indology, Ahmedabad
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(5) *bappa- > *bapa (Early MIA) > *pava- (Middle MIA) + -t () a- (f. suffix)
> *bavia P baia > G. M. etc. bai.

2. OIA. *3ppa-

(1) *appa- (m.) (Early East MIA) *ava-
G. -av? in bapav> ‘grand-father.
(2) *appa- > appa-, appaya- (MIA) > G. ap>, M. appa etc.

3. avvo : In his detailed discussion! of the etymology of pk. avvo, ‘an exclamation
of distress, fear, depression, joy, astonmishment etc; Paul Dundas has put
forth, after considering relevant data and views, an attractive plea for
connecting the word with pk, vocative ammo in view of their closely
similar forms, senses and functions. Like ammo, primarily based on amma-
‘mother, etc.’, and secondarily used as an exclamation, avvo also is to be
analysed with qvva- ‘mother etc.’ as its base. This is quite convincing. But
the derivation ammo > avvo reniains unacceptable because the change
-mm~ > -yy- is not supportable. We can cosider another alternative.
Accepting the analysis of avvo as avva- + -O (paralleling amma- + 0), and
the meaning ‘mother etc.” for awva-, the latter can be explained as a
modification of *gyva, which is the same as *gy4, the feminine counterpart
of *aya- (2.31) above), with expressive or emphatic gemination of -y-.

4. *ava- (as per 2.11) + -ia- (f. suffix) > *avia- > aia- > G. M. ai.

Notes : *bdpa- : Early MIA. simplified the consonant cluster after a long vowel and
preserved tne vowel length (as we know from developments in
Ardhamagadhi, Bengalj, etc.). We can assume the developments
*bapa- > *bava- accordingly. The latter form possibly spread to

other areas (West etc.)
bappa : bappa-, recorded in Hemacandra’s Desinamamala (6, 88) in the senses ‘soldier,
father’ is well-attested from earlier and later Pk. and Ap. literatures. It

occurs as a term of respect (as Sk. bappapada-) and as a proper name in the
Maitraka inscriptions of the sixth and seventh centuries A.D.2

Turner has given to *bappuda- a separate entry. But it obviously derives from
bapp- extended with the diminutive endearing suffix -u- (cf. kakkuka - occurring as
personal names in Medieval inscriptions and G. kak? ‘uncle’, kaku ‘personal name,
which was further extended with the diminutive suffix -dg-. Compare also similar
Ap. derivatives nagguda- and vamkuda-. In a Maitraka copper-plate grant dated 605
A.D. occurs bappataka- as a male personal name. 1t is an extension of bappa- with
-ta- suffix.

Pk. bappa- was sanskritized as yupry- which is recorded by Hemacanda in his

Abhidhanacintamani (3, 220) among the .words meaning ‘father’. So it is earlier than
the twelth century A, D.
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The words bdpa and ai occur as Gujaratisms in the following facetious verse in
mixed language (viz. Sanskrit and Gujarati) from Merutunga’s Prabandhacintamani
(1305 A.D.) (p. 27, v. 56) :

aral fagra aragsisf fagra =g fagd end geusf fagdi
Foft & @isf Ay aud, <w|m w=x e ﬁvga g?g'iq W

*béva- . bdva- occurs as a male personal name in three Maltraka copper-plate grants,
dated 629, 634, 669 A.D., and as bavulla (i.e. extended with the diminutive
-ulla- suffix) in a grant dated 706. A.D. '

*pai : In the following Apabhramia verse from Bhoja’s Sragdramaitjari-katha (first
half of the eleventh century AD.) (p. 56), the word vai (i.6. baf) occurs as
a vocative form meaning ‘O Mistress’ (said by :‘the maids of a courtesan).

71§ ¢ FFFS A9, UFF [OFag FESS A1@F |

(For the translation see p. 98 of the edition).
*sva- : ava- extended with the suffix -wka- (i.e. @vuka-) occurs as a male petsonal
name in two Maitraka grants dated 629 and 634 A.D.
*33 : It occurs in the Prabandhacmtdmam as noted previously. In Mod. ‘G. 4% and
matra are used alternatively before the names of goddesses worshipped.
As observed in the beginning, the eymologies and developments suggested in the
-paper do not rule out, of course, influences from Dravidian, -e.g. the ‘words -and’ forms
like gppan (DED. 133), avvai (DED. 232), ayi (DED. 308), etc.

Footnotes

‘Prakrit avvo’, Indologica Taurinensia, 8-9, (1980-81), 1981, 163-167

2. From at least about sixth century onwards down to the presént day there has
been an unbroken custom of using kinship ‘terms as personal proper names.
Several of these occur in Maitraka inscriptions (mostly ‘in MIA phonological
shape), e.g. dvuka-, kakka- kikka-, cacca-, jijja-, dadda-, didda-, nanna-, bappa-,
bava-, bhatti-, mamma-, lalla. To mention some personal male and female names
from Modern Gujarati; ard, kakw, kiku, tata, dand, dadu, nanu, baba, bépa, bapu,
bhai, mamu, lali, ai-ba, bahend-ba, bavabhai, etc.

.
.
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Anandabodha’s Criticism of Nyaya View of Moksa

Rabindra Kumar Panda*
I

Anandabodha, an eleventh century Sanskrit philosopher is renowned in the history
of Indian philosophical literature for his commendable works, mainly for Nyayamaka-
randa, He flourished at a period when advaitic tenets were severely criticised! by the
proponents of other philosophical systems. The stalwarts who had played the leading
role and made vigorous attempts in uprooting Advaitism of the great Sankaracarya
and his followers and forcefully establishing the logical validity of their philosophical
principles were Naiyayikas, the realistic thinker$ of India. The main task was, there-
fore, for Anandbodha to fight with the opponents and to establish absolute monism
by supplying adequate defence on logical grounds. Anandabodha, as I understood
from the study from his works, had genuinly endeavoured to a great extent in doing
his great task satisfactorily as per the demand of the hour. He delved deep into the
ontological, epistemological and soteriological doctrines advocated by his protagonists
and rejected them pointing out -logical fallacies. This is perhaps Anandabodha’s
valuable contribution to the Advaitism of Sankara and his followers.

In the Nydyamakaranda,? Anandabodha has sharply criticised and skillfully
repudiated the Nyaya view of moksa (liberation), the highest goal of human life. For
a critical student of Indian philosophy especially interested in understanding the
historical growth developed out of claims and counterclaims, the study of Ananda-
bodha’s criticism of Nyaya view is of immense value. The aim of the present paper
is, therefore, to present Anandabodha’s important arguments intended for refutation
of the Nyaya view of moksa and to observe how far Anandabodha has done
justice to it.

11

Before I proceed to analyse Anandabodha’s critique, let me briefly state about
the Nyziya view of moksa as expounded in the original Nyaya texts. For it is very
essential for a better understanding of Anandabodha’s presentation and for making
sound critical estimate of his refutation. But I will restrict myself only to Gautama,
the propounder of the Nyaya system of logic, and Jayanta Bhatta, the celebrated
author of the Nyayamafjari. As it is impossible to present the views of all the
Naiyayikas in this paper with limited scope, I have included only above two
Naiyzayikas. It will be sufficent for my purpose.

* Research Assistant, Oriental Institute, Baroda
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Gautama in his Nyayasatra defines3 moksa as the absolute cessation of misery.
His commentators like Vatsyayana, Uddyotakara and others have elaborated the
concept of Gautama further. Though Jayanta Bhatta like his predecessors in his
outstanding work Nydyamafjari has explicated Gautamian notion of moksa neverth-
eless, his definition is, as far as I understand, slightly different from his predecessors.
However, it is mostly accepted and widely popular also. As will be clear from our
following discussion, this is perhaps the reason. why Anandabodha for his criticism
has referred to Jayanta’s view in the Nydyamakaranda.

Jayanta, making a synthesis of Vaisesika and Nyaya view i.e. the cbmplete
destruction of the nine qualities of the soul as moksq, has been described by Nyaya
as complete freedom from misery.4 Thus, according to Nyaya—Valseslka, the soul
becomes devoid of all its qualities in the state of moksq® and attains its own nature,
i.e. unconscious state.8 Not only there is a complete cessation of misery in this state,
there is also complete cessation of pleasure in mokgsa.

This is evidently clear in the Nydyakandali of Sridhara, a Vaiiesika thinker. He
says? that just as fire is extinguished when the fuel is exhausted and does not appear
again, similarly, moksa is a state in whlch soul becomes devoid of merits and
demerits and, therefore, does not get a body again. All the specml qualities of soul
get destroyed in moksa and, therefore, the soul attains 1ts original nature.

Professor Hiriyanna in his Indian Conception of Values describes the Nyaya view :

The ideal of life here is a state of complete cessation of suffering and not of the
attainment of pleasure also. Its negative character is shown by earliest descnptlon
in the literature of the doctrine of apavarga or ‘escape’. The self is restored to its
normal state, which is one of absolute allofness not only from the objective world
but also from other selves, though both of which, as real and eternal, will necessarily
endure then. It is thus a state of absolute, blank. Since it is not only pain and
pleasure that are adventitions to the self but also knowledge, desire, and so forth,
the state of release is one in which »the self has completely cast off its specific
qualities. Accordingly, it not only transcends empirical life then, but also ceases to
be the subject of experience in all its forms. It may, therefore, be charactensed as a
form neutral being.8

This is significant to say here that the above-said account of moksq prior to
Anandabodha’s notice was victim of ardent criticism. The scholars are expected to be
well-acquainted with the famous comment of tharsa, the author of the great work,

Naisadhacarita.®

“He who propounded a system of doctrines to prove that salvation of sentient
beings is a condition similar to that of stones is exactly as you know him to be a
perfect ox when you have examined him®.
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The poet plays on the word Gotama: (tit. a perfect ox), a fit appeilation for a
sage who reduced salvation to a condition similar to that of a stone.

Further, it bas been said that one should rather prefer to be born as a jackle
in the Vrndavana, but he should not strive to attain the state of moksa advocated
by the "Naiyayikas.

Al this goes te say that the Nyaya conception of mokga has been seriously
criticised by the outstanding, scholars. They have pointed out that the Nyaya concept:
of moksa is like a stone being devoid of consciousness. Hence it cannot be the
highest goal -of human life: (paramapurusartha).

Let us see how Anandabodha presents and refutes the Nyaya view of mokgsa.

i1
Anandabodha puts forth: the- Nyaya view: of moksa as follows : Final liberation
consists of the existence of the self- in its natmral characteristic form when all the
special qualities like cognition. etc. get ceased completely.10 From this, it is clear as
we have said earlier that this presentafion resembles Jayanta’s definition of moksa.

Thius, ‘undoubtedly we can very well say that Anandabodha incorporates Jayanta’s

view in His work. He does not misrepresent the view and very much faithful to the
ofiginal Nyaya text i.e. the ‘Nyayamanjart.
Let us see his arguments for refutation.
I. ‘The definition of Nalyayika cannot experience the smell of human goal. If it be
~ said*that” cessation of sorrow alone is moksa or paramapurusartha, then, it is not
reasonable. According to this conception, mokgsa is the extinction of all pleasures,
it cannot be the highest goal of human life. Further, as the fruit of mokgq is
an equal expenditure, no intelligent person will endeavour for the attainment of
" such type of nioksal* To substantiate his position Anandabodha quotes from the
Nitisastra : An intelligent person should not begin an endeavour invariably
ending unhappily and having equal expenditure as its fruits and things difficult
to be ‘dome.12-

II. According to Anandabodha, in this world we live in nobody undertakes. any
activity aiming at only the removal of misery. Every person does his wark. for
the experience of happiness in the worldly life. Even when a person tries for the
‘removal of the pain with regard to the piercing  thorn etc., he attempts for the
enjoyment. of pleasure. since it is possible. to experience agreeable pleasure even
when - thers is. painit3

III. Again, the Nyaya _view, i.e. absence of misery as moksa cannot _be also
cognised. For, according.to Naiyayika, at the time of the annihilation of the
special . qualities like buddhi etc., cognition gets completely ceased. Since the
state of moksa cannot be cognised it does. not. differ. from.the unconscious state 4
Anandabodha further quotes from the Nirifastra.15
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Iv. If it be said that the absence of pain though not cognised can be moksa like the
absence of pain at the time of dreamless: sleep: It is not logical since there is
no valid means of knowledge (pramana) to prove the absence of cognition at the
time of dreamless sleep. As everything is known by cognition by which absence
of cognition will be cognised ? If it is through cognition itself, then, the absence
of all cognitions cannot be said. The person in "dreamless sleep also cannot
cognise the absence of all cognitions by inference. Moreover, since one has the
rememberance of pleasure which is evidently clear from his statement i.e. “I slept
soundly’’, we, therefore, prove that the person of dreamless sleep has cognition
of pleasure. Hence it is the experience of pleasure one has in the state of
"dreamless sleep and not mere absence of pain. ‘Hence it is not reasonable.l®

V. If it be said that the statement-I slept soundly-has the implication-I slept free
from pain-after inferring the absence-of the experience of pain, as evidenced by the
absence of the rememberance of pain, it is not sound. Because it is inconstant
with respect to the establishment of remembrance and there is no refutation of
the remrembrance of the experience of pleasure. ‘But at the time of dreamless
sleep, the supreme- bliss is mainfested; but not the absence of pain. Thus the
final release being devoid of the cognition of pleasure cannot inteligibly be the
human goal. If it be so, there canmot be- any activity of intelligent persons.
Because it is like the unconscious state. It is like the annihilation of one’s own
self also.17

Vi. Further, the complete absence of the cognition of a thing even though existing
by itself is not- practically different' from non-existence (abhdva). Persons
applicated with very serious-diseases- endeavour to put an end to their lives. It
cannot b: said that thair eadzavour is to putcan salt to ths body, for persoas
who are oblivious of the fact that there is a szIf other than the body endeavour
with this consciousness that they are putting an end to their selves. Those person
bearing their bodies full of pain endeavour so since their pleasures have been
annihilated eatirely an account of the increasing diseases. As the worldly people,
will make actions to enjoy various kinds of pleasures both mundane and
supermundane, they will not work for that kind of moksa which is in the form

of the extermination of all pleasures.1¥
VII. According to Nitifdstra, it is. not.proper .to endeavour merely to remove pains:
It is better to accept that pleasure which is full of pains. No one who knows
all the categories varily endeavours to achieve delusion. It is established,
therefore, that the doctrine of liberation (moksa) which is in the form of the
annihilation of all the special qualities like cognition etc., does not stand to
reason.9 '
From Anandabodha’s refutation of the Nyaya “doctrine of* moksa it is easily
intelligible that the Naiyayikas consider moksa as a state where self exists in its pure
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essential nature being devoid of consciousness or buddhi and happiness which are,
according to Nyaya philosophy, accidental qualities of the self. Anandabodha during
his refutation has given emphasis on two points, viz., the state of moksa is devoid
of consciousness and hence equal to mircha avasth@ or unconscious state; and it is
devoid pleasure. As a staunch Advaitin he, keeping in view Sankara’s soteriological
theory points out emphatically that moksa should be a state wherein one will experi-
ence the eternal imperishable happiness identified with the Brahman. One major
point, though Anandabodha has not made it very clear during his repudiation is that
he does not identify duhkhabhava with snkhanubhava. For him both are different. In
another context wherein he discusses Advaitic ontology, he has made it very clear.
Hence he says that since Nyaya mokgsa is bereft of eternal bliss. no one will attempt
for its attainment.

But Nyaya system gives us another logic in defence of his theoy of moksa. Since
in this world pure pleasure cannot be experiegced and all the times pleasure is
mixed with misery, hence duhkhabhava should be paramapurusartha. The Nyaya system
also includes body ( Sarira) among twenty four miseries. Complete duhkhibhdva is
possible only when the self will remain in its own nature being devoid of the present
body and will never be associated with another body which is the source of
misery. But so far the Nyaya concept is very reasonable. But when it advocates that
consciousness also gets ceased in the state of mokgsq, the Nyaya system commits
a great blunder which spoils the validity of the theory. Anandabodha, therefore, has
caught this point and refuted it. His refutation, to my knowledge, stands to reason.

In the light of what has been said above, it should be pointed out bere that the
Nyaya conception of release relduces itself to an absurdity. If mokga is the
state of the self when it remains in its condition, freed from all special qualities like
knowledge, etc; there is nothing to distinguish such a state from the gbhava or non-
being of the self. The Naiyayika proves the adventitious nature of knowledge by
citing dreamless sleep where the self is supposed to endure by becoming a pure
substance ( suddhau-dravya) devoid of any consciousness of the world and its Jjoys
and miseries. This contention, however, is not satisfactory. The peace of extinguished
consciousness may be the peace of death. The state of painless, passionless
existence, which the Nyaya idealises, seems to be a more parody of what man dreams
to be. The Nyaya conception lof moksa is a word without meaning. No one would be
desirous of the abhdva or non-being of the self which is the seat of supreme feli-
city and the source of unsurpassed bliss. If moksa is the abhava of self, it ceases to
be the goal of human endeavour. This is the reductio ad. absurdum of the Nyaya view
of the self. _ . ‘

It is perhaps the reason why the Nyaya philosophers like Bhasarvajaa and
Udayanacarya do not accept the above-said Nyaya theory of moksa. On the basis
of the above discussion, we can \have following conclusions :
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Anandabodh’a presentation and refutation of the Nyzaya theory of moksa bear a

clear evidence of his profound knowledge and scholarship regarding the Nyaya
philosophy. A comparative study of his presentation and the original Nyaya sources
shows that his presentation of the Nyaya view is very clear and correct. As his
refutation throws light on some important aspects of the Nyaya theory, it is of great
value and helpful for our understanding, .

[y
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Reconsideration: of Sri Sankuka'’s Views on rasa-nispatti

'Ifapasvi Nandi*

Sr1 Sankuka is one of those acAryas whose.views on rasa-realization have been
quoted by Abhinavagupta while commenting on the rasasiatra of Bharata ( Nagya-
$astra, Ch.' VI rasadhyayah). Here we will mnttempt a reconsideration of Sr1 Sagkuka’s
views.

$r1 Sankuka disagrees with Lolata and isnot inclined to take rasa as an intensified
mental state ( Upacitah bhavah), but for him rasa is an imitated mental state, which
is later inferred by the connoisseur (samajika) in the artist (nata) who is taken
to be the character such as Rama and the like. The actor or artist, holds Sankuka,
successfully imitates the original character and his experience. This imitation by the
artist is artificial and unreal, but it does not seem to be so to the spectators, who
forget the difference between the artist and the character, on account of. artful
presentation by the former ( vastu-saundarya-balat ), -and -inferentially experience the
mental state of the character. This experience iavolves two steps on the part of the
samajika. First of all he takes the artist to be a character, say Rama, Dusyanta, etc.
This cognition on the part of the samajika, Sri1 Sankuka explains, is a unique form of
cognition which is neither real ( samyak ), nor unreal ( mithyz ), and also neither of
the form of doubt (Sarh$aya) nor of comparision ( Sadriya). Sr1 Sankuka explains
this unique cognition which is peculiar to “the field of art only, on the analogy of
‘citra-turaga’ or painted horse. After this, the artist -who -is cognised as this or that
character' by the spectator, artfully-imitates the character. The presentation is 8o
charming that the spectator artfully infers the feelings of the character. This anukrta-
anumita-bhava is rasa for Srr - Saskuka.

Thus, Sr1 Sankuka seems to be the first known critic who divorces art-experience
from the normal work a day world experience, and co-relates it with the connoesseur.
However, Abhinava’s master Tauta finds fault” with Sankuka’s theory of anukrti-
anumiti. The main thrust ‘of Touta’s ‘argumernt seems to be-‘that the effect of imitation
is bound to ‘be ridiculous, causing laughter and mockery ‘and that it cannothave any
connection with-aesthetic sexperience. :[f:Inference also cannot be said to cause pleasure :
‘laukikanumzne tu Rz -rasata™ 2-Observes. Abhinavagupta later on.

However, it should be carefully aoted -that: in ordinary partance we have to
resort -to ‘inference to realize somone -clse’s:feelings. “We:can-only -infer someone else’s

* Prof. & Head, Deptt. of Sanskrit,- School of Languages, Gujarat University,
Ahmedabad p .
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feeling but can never dircetly experience it. So, Sankuka seems to hold that in art, it
could be an artful inference with the help of the artful imitation on the part of the
artist. Thus both these ‘imitation’ and ‘inference’ peculiar to the field of art need
not be taken in their strict philosophical connotation. Sr1 Sapnkuka and later Mahimza
seem to underline this peculiar special nature of imitation and inference taking shape
in the contest of art alone, both performing and literary; Mahimz, a great prota-
gonist of ‘Kavyanumiti’—poetic inference—clearly declares that this poetic inference is
not to be taken as identical with normal logical inference-tark@anumiti and that it
is foolish to expect the perfection of the latter in the former. What is important and
undeniable is the fact that even in our normal walk of life we do infer some one else’s
feelings, and everytime the inference may not be strictly logical in its form. What is
important is the process and it is inference here, +i.c. in the coatext of art experi-
ence. Thus imitation and inference are meant to be taken in their poetic context,
in their so called loose seuge. They may. not and need not stand the scrutiny of a
hard-core Logician. We may also observe that the position of ‘abhivyakti’-~‘Sugges-
tion’ is also similar for it cannot be saved from the charges levelled against it by
Bhatta Nzyaka who goes to observe that a manifested thing ‘abhivyakta’ has to be
parva -siddha i.e. has to have a prior existence and rasa—experince can not claim
previous independent existence. Those who take rasa as abhivyakta do not accept it
as piirva-siddha like pot ( ghata) in a dark room which is manifested by light: later.
If we accept abhivyakti of rasa, then all difficulties enumerated by Bhagta Nayaka
will follow.

But then Abhinavagupta seems to hold that this ‘abhivyakti’~-manifestation of rasa
is not to be absolutely equnted with the abhivyakti/manifestation of the darianikas/
philosophers for ‘rasa’ or aesthetic experience is not piarva-siddha, i.e. it does not
have a prior independent existence. It is only ‘tatkalika’ i.e. that which takes place
only when the complex of determinants (vibhavas), consequents ( anubhavas) and
accessories ( vyabhicarins ) lasts. Rasa-experience is pari passu with vibhavadi-
complex, i.e. it lasts only till this complex lasts-Vibhavadijivitavadhih.

The point is that if Abhinavagupta’s abhivyakti is not absolutely identical with
abhivyakti of the darsanikas, can be acceptable in the field of art and literateure,,
what is wrong in accepting Sr1 Sankuka’s special anukrti-anumiti i.e. imitation in-
ference in artistic context ? The point is why not accept anuniti as imagined by
Sankuka and which hardly differs from Vyanjana of the dhvanivadins ? Actually
there is greater substance in what Sankuka says and his unique anukyti anumiti Is
not virtually different from ‘abhivyakti’ of the dhvanivadins. And perhaps, between
the two the postulation of Kavyanumiti involves a lesser amount of gaurava~dosa as
compared to the vyadijana of the dhvanivadins. The point is that if you ask, “why
inference ?°’ then our retort is, ‘“why vyafijanz ?”’
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Some Historical Facts Found.in the Poem Prabhuvamsam by
Govinda

P. U. Shastri*

. Govinda' Pandit§ Prabhuvaméam is a mo2%sy which contains 111 verses! with 4
additional .concluding verses. This.poem is composed in different metres like uFseq,
ANFIHW, 89MfQ etc.. By ‘its title gya'my one is-led to believe that the dynasty of
g3 means God might have-been described in this poem. In fact, the life of ¥2ar
|71 @9aUT is desoribed in the poem .mya'wy by Govinda,

Our poet Govinda introduces Yrag qans‘ #igaug by the name #1992 in this poem
because in his peetic fancy, Y2y qans" [qiggug is an incarnation of #igg i.e. Lord
Visgu.

It is noteworthy that our poet’s name is Ajfysg, His commentator’s name is
#@-a and Peshva’s name also is §193. Al these three names strikingly convey the
sense Lord Visnpu.

Our poet has much regard for ¥*ar gxis® AI9gUaT because he seems to be a
wgrusyt brahmin. He composed his gya'ag not before 1774 A.D. in which year
Y241 @ais giggus was born. His commentator seg also seems to be a ARIUSIY
brahmin because salute Lord Gapesa in the first verse3 prefixed to his commentary
g asqigdl, Afyg and s@eg-both mention that ¥*31 @xix® a9ayg was born in
% @aa  1696% i.e. 1774 A.D. So both of them composed their works. at least after
1774 A.D.

Our poet declares himself to be a disciple of one faxaez @'=aifaq who gave
inspiration for composing this poem.5

9¥3'qy  begins with the description of Peshvas, the rulers of Maratha kingdom
(Verses 1to 10). Then ¥=qf qms“ #|agug’s birth is described in brief (Verses 11 to 14).
The childhood of 3J2ar |98° {i1ggUa is narrated -afterwards (Verses 15 to 23). Then
a1 @S -AAgUE’s sacred-thread -ceremony (39994 g'eHI) is described with some
details (Verses-24 -to 29). Then tra ‘|qA15° qi9qUa s marriage with @ is described-at
full length { Verses 30 to 89). Then g*ar g€ |Argaud, on his minister’s request,
started to perform all his royal duties and thereby pleased his. subjects is described.

* Head, Dept. of Sanskrit, L, D, Arts’ College, Ahmedabad
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( Verses~90 to 111). In the:conciuding- foiir verses( i.e. - Verses 112 “to~11SY ‘thé:
'1'56:.3&1 of this poem and some information about ‘poet-etci: are presented:

In this poem, ¥AxgT @NE HiaqUa’s personal history is presented with poet’s
fancy. The poetic element in this .poem. is -enhanced "by -colourful imagination -and
beautiful figures of speech. The suggestive words and. different metres- add more:
poetic.beauty or charm in this poem. The rhythmic §<m° style is very effectively

employed. The various expressions are superb. The descriptions are lofty. Thus, the
poetic element in this poem is of high rank. Besides this poetic element, this poem
throws some light on the life of graj ga13 Maquy and his ancestors-as follows :

(1) In this poem, the first 231 ATt fargary is called gzis by our poet. He
was a ruler and native of g% province.6 This §guig is our i@ province :as ex-
plained by the commentator seq. aH® i.c. A f3*9719 was-a native of the:village
sfiaata, situated in wia'q ie. grgewy District ‘of Higor province.?

(2) His son arfqg I is called :ifMua in this poem. He left ¥isw and settled in
Poona. He established himself as a good administrator.®

(3) wifaua’s son ar@rsft @ty is also called amrs in this poem. As our poet
describes si&Isl Fifis was an able,cem#ent & generous ruler.9

(4) Our poet Mfjrzufded: ignores Uy migFUF I and states. that. U S .
or gFI&’s son was gl FUINYF. 0 In our poet’s opinion, FiGwW Y41- was a. brave
and prominent king, possessing many qualities essential for a good king.11

It is very strange that our poet omits Y1 giggug I who was syt FifE’s
son. This fact is not noted in this poem. In order to give importance to. Y. g
graaua, the hero of this poem, our poet ignores. 8231 qwqaug I, who. was.a more
powerful ruler.

Being a poet, Wfy=zafvsa  ignores historical facts and describes the weak rulers
qrqaoig and @i§ w193Ug as the able and.good rulers. For the sake of propriety,
the poet has got to describe his hero as the.best. person. Here lies the difference bet-
ween history and poetry. Thus, their minister a1 ‘®sagftg also is presented asan ldeal
minister, though his intention was not:fair.

(5) When amuoid met with an untimiely death, his wife a1 was pregnant.
Afterwards, she stayed at:-guae,!?

(6) Queen wmai§ gave birth o her'som §ai§ Aresux in. Saka. era. 1696 i.e.
1774 A. D. %3 @ai§ Ai9qug was born on Monday, the 7th day of the bright-
half of the month ayfi@amr® i.c. in the spring season of =g §ageae . At that
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time, the moon was in constellation gaqég ie. fagufyr, He was born after 16th
gdl of that day i.e. about mid-day.13 ‘

(7) a1 wewig  was his loyal, able and clever minister. He managed all the
political affairs with confidence and success. His name is aiaf in this poem for the
sake of metre.!4 He is the central character in this Poem:.

(8) “The sacred-thread ceremony (aqaqaf%f’ég) of gqig Argaug was performed
©dn q13 <t area near Poona.l5

- (9) ¥ra1 §mi@ muguy married with gpias’ 4®.'6 Her name w1 was given to
her after hér marriage with ¥2q1. g1 Faaua.l?

All these points prove that gys'my by Mfgufdsq is a poem of high rank, it does

contain some valuable facts of history. Thus, there is a happy blending of historical
facts and poetic nuances in the poem gya'mg Composed by Arfgexafies.

Footnotes

I, AT, | (sg, V. 113)
THETRANAATAHST, | (1bid., V. 112)
2. amgumNes: | (bid., V. 10)
Sl agr \wrea: | (Ibid., V. 12 ete.)
3. siugmiimAF aeEi aeEd |
NFA: F&A WA qgamE AR || AEEd qne<dw:)
4. grRsgaEmmEHmEREER | (@, V. 10)
tees @i} =7ef #1® | (wgdzsgrear on verse 10)

A ﬂhﬁlmﬁseé}nf‘azﬁ:«’{gﬂﬁ%‘mq \
‘ MfFagin: TugaA=r Ar-areg A% fagw: aned: || (vgdmy, verse 115

6. wcE@ WASTIAREY a9 WAIAR | (rggmy,, Verse 2)

7. gquid B stwvder | NS @@ | e agumdd |

' (wa9Tegisgr on verse 2)
8. gawarew guEIATR aﬁarféumna | (wags=sg, V. 2)
9. amre: gAE geq gaq: ofmE Fgea: @q: 1 (Wbid., V. 2)

10. ae,qre_ﬂm f¥e qudafase gueg aman: | (Ibid., V. 2)
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i1. femu: anfis: Rraefragd aesdsdn
W galdl SgegasaREARETad |
oA wge7: gl UaEugAET USTNEEARE:
gelqrfemdiar Fefafcafaare amm: &: 11 (Ibid., verse 3)

12. wi$ Fard & fga 4@ ad sfgraft @, |
fasra a9 %2 sdgeai I fAwrs garcaqaa) |
Fainar afqell adEddaion
aafifsgaifoh Rfezafeds ar |
AemggmrEar gwar ausEn
fRmdyeazras geat garfsal 1| (mgdwg, V. 4-5)

13. @fta shremfsaarsE@sgaqmasraszEd a3 s av ssasfd |
Y gz P gARA AASEA ARawEsAfang suvg ddzuEarss: |l

| (1bid., V- 10)
Simf g7 A7aT A9 S 9Z &AT R QEl......... 18%%  TaERfE.........
sRAfia ¥ 943 =D ARF ¥ do@AD <Faa® gIFAF...... i AR X ARA

gAgAEd. .. ... NeweAY GAG......) (SgdTsqear on verse 10)
14.  shimeareaygst gafig arareaeaton | (mggaq, verse 90)
15. @ gedieftargfaanidien 7= @ sRaa

e w3 areges feagssy aftem |

giwi gAASHYIIgFARS qqdAraREY

YA G SRARIA FframenaR®dT 1| (Ibid., verse 24)
16. qifemgifyagaes 9y @ =

y<gArAaaai &e fafasa | (bid., verse 30)

17. Zemi e dafyga@Esaiian gm
Y A g g wWFY A gar Aeg: |
safigmagEda Agar REfruwy ddar av Aawi sameeddeg, |
(Ibid., verse 88)
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Ahmedabad : An‘islamic Garden City

Subhash- - Brabmbhatt*

While the tradition of gardens and their cultivation in Islamic India is well known
with the gardens of the Mughal Period in Northern India being the most famous, it
is worth bringing to light the significant tradition of gardens in Ahmedabad during
the Sultanate and Mughal peried, ‘which has rarely if ever been treated as the subject
of research. From - the  descriptions and accounts of travellers  and contemporary
writers, it is not unreasonable to say that the gardens of Ahmedabad must have been
equal -to those of any other great Islamic city. ~

Unfortunately, today, little or nothing remains of these-gardens. due to the revages
of war-and time and nature herself whea she .reverts.back to an uncultivated state.

This article proposes.to describe the-more famous of thei.ga.rdcn‘s of .the Sultanate
and Mughal period using contemporary " narratives- and travellers’ accounts as the
principal sources along with ‘whatever-refainy of- then in the" place: itsélfs

In 1411 A.D. Ahmad Shah I shifted ;the-capital of Giijarat” from “Arihilvad Patan
to Ashaval on the bank of the river Sabarmati, in  the:immediate vicinity of the old
towns of Ashawal and Karnavati, and gave his:name to the new city, which: became
the most important town...in -Western India--and. has-:-remained . the metropolis of
Gujarat for the last 575 years. The transfer of the capital of Gujarat from Anhilvad
patan, for six centuries the seat of Government, to a new locality, was not to be
undertaken without spiritual guidance. “Tradition' 'says thdt the Sultan, with the aid
of the Saint Sheikh Ahmad Khattu (Ganj=~Bakhsh), invoked- the authority. of -the
venerable and mysterious personage known- .as :Al-Khizr, who is identified by some
Muslim divines with.the prophet. Eljah.. From him .permission was.obtained to build
a city provided its boundaries were lined by four Ahmads who were noted for their
piety and righteousness.”” The four Ahmads are said to have been helped by twelve
Babas or Faquirs who took part in the foundation ceremony of the. city.

Sultans from Ahmad Shah I to Muzaffar Shah III (from 1411 A.D, to 1573 A.D.)
and their noblemen adorned the city with buildings which remain among the most
noteworthy examples of Islamic architecture in Western India.

Of the provincial architectural styles which developed in the belt of Muslim
States across pre-Mughal Hindustan, the most: developed and influential was that of
Gujarat, a style that reflected both the taste and interest of the powerful Muslim

* Lecturer, Dept. of Indian Culture, H. K. Arts College, Ahmedabad
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rulers and. the unsurpsssed skill of -the .native :craftsman. *“These Gujarati workmen
introduced a.naturalistic element imto .the:decaration of./Muslim::baildings: throughout
the North.”

~In 1573 A.D.; Gujarat became a proviace:  of ‘the-Mughal Empire under Akbar
and .Ahmedabad retained' its importance: under ithe -.sule:of :Mughal governors. The
Emperor Aurangzeb took interest in promoting trade and commerce .of.:Gujarat:and
especially at Ahmedabad and -Surat.. Customs duty levied. at. the seg-ports. of Gujarat
continued to be a great source . of dincome...No  snuler. of.India in.those.days could
afford to ignore this income from seaborn trade- with:the. whole world. At that time,
the coastal towns of Gujarat were famous throughout the known world as commer-
cial centres, and many foreign travellers used: to visit"Gujarat with the sea traders,
who~came on business.

As a result of this prosperity .and the richness of the land, Gujarat. became known
for its cultural activities, its contact with the  actual. world on account of. trade .and
commerce, its development of various industries, its great trade guilde or ‘Mahajanas’,
which controlled social and economic life as well as its encouragement of arts such
as architecture, woodwork, painting on palm leaves, paper and cloth, music, dance.
Ahmedabad and Surat were among the richest cities of India, the foreign tranvellers
all -agreed in describing Ahmedabad -as ‘one‘of the biggest, richest and most handsome
cities in the East. '

‘While today the city is characterised by rapidly expanding uncontrolled urban
development, the picture of early Ahmedabad would have been very different : a city
contained by splendid gates and fortifications on the bank of the Sabarmati rising up
out ‘of a flat scrubby landscape. By using water from the river, weélls and reservoirs,
gardens containing plants from all parts of the country could be maintained.

Sultan Mahmood Begda, who ruled Gujarat from 1459 A.D. to 1511 A.D., was
the first ruler to take great interest.in the development of gardens of this city.! During
his reign, beautifully decorated palatial buildings were built and large gardens were
laid out around the city. The number of  gardens of rulers and of noblemen
increased and, during this period, lakes also were constructed.

Many European travellers wisited. this:. city. «during the -16th .and 17th centuries.
They were, among others, Whitington, Edward . Terry, Sir Thaomas Howard,.Albert
de Mendelslo, Barbosa, Sir Thomas Ros, and William Hawkins.? ‘

Barbosa of Lisbon,  ‘who visited...Gujarat : 2~3r-years.. after .the .death  of Sultan
Mahmoob Begda, has written. about .Ahmedabad: *“These .towns :(Champaner and
Ahmedabad). are well embellished. with; geod .streetscand.houses. of .stone. and .white-
wash, with roofs in.our fashion, and-they.have large cousrts and.much water .in.wells
and pools,...and many orchards and gardens.” '

The French traveller Jean be Thevenot. describes. the city. of . Ahmedabad as
follows :
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“There are so many trees and gardeas in Ahmedabad that if one views it from
a great height, it might look like a forest. Many of its buildings are hidden behind
trees.” .

In 17th century, the writer of Tarikhe-Firishta says : “Ahmedabad is the most
beautiful city in all of India, perhaps it can be said to be the most beautiful city in
the whole world.”*3 .

The coins of 17th century describe the city as : “Shahre Muazam’4-“The Great
City”, and the coins of the period of the great Akbar describe it as “Zinnat-Ul-
Bilad”’-““Most Beautiful of the Cities’. '

Mirza Mahmad Hasam, the great writer of Mirat-I-Ahmedi, says : “The rulers
and rich noblemen of this city have built many gardenes around it. These gardens
have many sweet scented and colourful flowers and fruits in them that keep the
atmosphere of the city cool and hygienic and there are many beautiful streams,
fountains and water-falls that please the eye.”

One regrets, reading this description, how those trees and gardens have disappe-
ared from this city and how such a dirty, dusty and smoke-ridden city has taken
their place. In 1984, once, Indire Gandhi, having flown over Ahmedabad in an
aeroplane, said, in a public lecture at Bhavnggar, “l saw nothing but smoke and
dust. Do we really want to make such industrial progress ?°°

In 1451, Sultan Kutubuddin completed the construction of a big artificial lake
called Hoj-e-Kutub on the south side of the city. Today this tank is known as
Kankaria Lake. There is a beautiful garden at the centre, called ‘Bag-e-Nagina, or
the Signet Garden. No doubt, the rulers used to reside in this Bag-e-Nagina to
escape from the summer heat of the city. It was a beauty spot for the people, the
Sultans of Ahmedabad and Mughal emperors like Jahangir. Almost all of the Euro-
pean travellers who visited Ahmedabad, including the Czar of Russia, who also visited
at and of the last century, have praised this lake for its design, actistic layout, carved
sluices, outlets and Mandaps. This garden looks like a precious stone set in a ring.
It would have served as a gathering place for court festivities, song and dancing and
music, there was a small palace, named ‘“Ghata Mandal Mahal”’,5 built for thix
purpose, in the centre of the like. These dances are now no more, celebrations now
take place in big halls and the pleasure of open air performances at Bag-e-Nagina
is no more. : :

Shah-Vadi is a now small village in the south-east of Ahmedabad, but in the
sultanate period, it was a beautiful walled garden, filled with scented flowers, with
two gates—one each in North and Sourh. It had stone paved roads and measured 62
bighas in area. For its maintence, 4 pairs of bullocks, 8 gardeners and a sweeper
were employed.6

‘Bag-E-Firdaus’ also no longer exists though there is still a viilage of this name
in the east of Ahmedabad near Ramol. It is said to have been built by Sultan
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Mahmood Begda, who had nine lakh mango and ‘Rayan’ trees planted. Hence, it was
also known as “Nav Lakho ( of nine lakhs ) Bag.” It is said to have been 10 miles
long and 2 miles wide. Bag-e-Firdaus means Garden of Heaven.” By irony of fate,
the lands of this once ‘Garden of paradise’ now serve as dumping ground for the
refuge from the city by the local municipality.

In the east of Ahmedabad, there was a lovely garden know as Bag-e-Shayaban,
named after Malik Shaban, a famous Muslim saint, who was buried in. the garden
where he used to pray. According to Mirat-I-Ahmedi, it was surrounded by a wall
of brick and contained beautiful buildings, a mosque, tank with stone steps and a
step well. All traces of the garden have now disappeared. It appears from the works
of Eurepean travellers of 17th century that during the period of the sultanate and
even later, the road leading from the city of Ahmedabad to Malik Shaban’s garden
and to the monuments of Rakhyal was one long avenue covered with shany trees on
both sides.8 Mandelslo, who visited the capital in 1638, refers to the same.

There was also a ‘Harde’ garden in the city. Harde is considerd to be a very
effective purgative in Ayurveda. Specially appointed gardeners used to look after it.
It was near Rakhyal village.

Fateh-Bag was another place of retreat built outside the city. In 1584 A. D,
Mirza Abdur Rahim Khan Khana defeated the last Sultan of Ahmedabad, Sultan
Muzaffar the 3rd, near Sarkhej.? In memory of the victory (Fateh) this garden was
built at Sarkhej, where the Dargah of Ganj—-Bakhsh and some of the sultanate rulers
already existed. There was a well around with butress, and streams, roads and bea-
utiful pavillions within. The German traveller Aalbert de Mandeslo jcame to see it
in 1638 A. D. praising the beauty of the garden, he writes, “This is the biggest
and the most beautiful garden. It has many beautiful buildings and many fruit trees.
It is one of the many beautiful places in the world. There are fruit trees bearing
oranges, pomegranates, dates, almonds, mulbarry, tamarind, cocoanuts, citrons, etc.’’10
Nothing remains of this garden except parts of one or two pavillions.

Jeet-Bag. Gulab-Bag and Bag-e~Tot were also equally large and beautiful
gardens from the accounts but their sites cannot be located today.

Farman-vadi was on the opposite bank of the river to the west of the city,
near the present Gujarat College. Perhaps the existing Law Garden is a part of
this Farman-Vedi, or if not actually part of it, there is no doubt that the Law
Garden of the present is a link with the pleasure garden of old.

Rustom Bag was built by Amir Rustom Khan. It occupied 60 bighas of land on
the river bank to the north near Shahi-Bag. It had 4 small buildings add a domed
pavillion, 6 wells and a stone gate, all surrounded by a wall. The writer of Mirat
I—Ahmedl says Jahangir visited this garden several times. . .
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- Shahi-Bag was laid out in the time .of Shahjahan, son of Jahangir, who was
tj:um the Governor of Gujact. During th&i period, Gujarat had passed through a famine,
and in order to provide work for :the poor and hungry psaple, the Government had
started comstructing .a garden in 1621-22 A. D. en the bapk of .Sabarmati in an
area consisting of 105 bighas.!'* They bpilt many beautful buildings arches, seats,
streams and reservoirs. They also built a wall around with 12 buttrssses and a gate.
When the garden was ready, it was said to be the biggest and the most beautiful
of all. The writer of Mirat-[-Ahmedi writes : “For the management of this garden,
189 bullecks, 70 gardeners, a manager, a treasurer, and seven servants were employed.”
All the varieties of the roses that we find all over India were grown here. The
garden was destroyed during the reign of the Marathas. They did not take any care of it
and cut dowa its trees and the floods of the river did the rest. However, the palace
remained and was used until recently as the Governor’s House, There are a few big
trees that still stand as a living testimony to the once great Shahi-Bag garden. In
1638, Mandeslo came to visit this place. Theveno came in 1666, and James Forbes
in 1781.12 Describing Shahi~-Bag, Thavenu says : “Every variety of tree that we find
in India is crown here in this garden. It was straight road with beautiful trees in
rows on both sides. They resemble the Course de la Reins in paris.”’’3 James Forbes
had seen the remains of a broken fountain. In 1875, a great flood destroyed what-
ever was left of the garden.

While the garden itself is no more, the memory of it sarvives in the huge gar-
dens of the wealthy industrialists who live in that area, safe from the flth of their
own industries. Hence, this locality remains the most beautiful and least polluted in
the city.

Ahmedabad lost much of its splendour during the palitical disarders which
followed the fall of Mughal Empire. The Manatha rule was comparatively short but
they destroyed se much, In such depressed conditions, the British took over this
province in the beginning of the dast century. The British Rule was also an indus-
trial invasion. The .development of Ahmedabad as the first major mechanised textile
producing centres of India brought polluted prosperity to the city with the old town
ringed by chimneys and mills. Through lake of patronage many Muslim Instxtutxons
ceased to exist including the gardens. However, new gardens were laid out in various
parts of the city following thc British tradition ef public parks which still provide
moments of Shelter and calm for those who 80 there to escape the chaos of the
ever growing city. ~

Fodlnotes
1. R. C. Papikh & H. G. Shastri, ‘Gujarame Rafciva ane Sanskritik Trihas’, Vol.
V, p. 99

2. Wiliam Faster (ed), Early Travels in Tndia, pp. 173, 206 & 360
3. R. C. Parikh & H. G. Shastri, op. ¢ir., Vol. VI, p. 481

(Contd. on page 64)
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Subaltern as Poets : Folk Songs of the Bhils of Southerh
Rajasthan : C. F870-F9I5* , :

MadkFand Mehta +
In recent years subaltern historians have added new dimension by feoussing their
attention to the oppressed sections of Indian Sesiety.! This is, indeed, an endousaging
sign. But one could still argue that most of the sources, whether government records
or newspaper reports were, after all, created by the officials and writers who had little
or no links with the masses inhabiting the remote forests and rural areas. The. question,
therefore, is : To what extent could these sources be relied upon in order to under-
stand the consciousness of the subalterns such as the adivasi peasants ? In this
respect, their folk literature provides new insights. For instance, the Bhils of Southern
Rajasthan, although they were illiterate, had a rich oral tradition; they created amd
recitéd folk songs in a group. Seen and appreeiated in their totality, they reflect their
own sensitivity—feelings of joy, hope, despair, self-assertion, anguish, etc. A study of
such an oral literature including the proverbs, riddles, and evea sports has a potenti-
ality to develop the subaltern theme further. The objective of this paper is to' narrate
and understand the folk songs of the Bhils of Southern Rajasthan, namely, Dung-
atpur, Sunth, and Banswara bordering the Rajasthan Gujarat regions.2

A large number of these Bhils had lived for cemturies in the forést aregs of this
region, then known.as the Rewa Kantha. Fhey had ruled these territories, and although
they bad been pushed inte the jungles following the various Muslinm: invasiods during
the 13th and the 17th centuries and also during the Masatha invasions, they had still
“burst forth like a half quenched flame” to assort their right and their independenve,3

The British rulers claimed that the Bhils Had  beoome mild and submissive on
account of the government’s “strong add kisdly” policy. But at the same time the
British records described them as “‘criminal tribes”. In this later respect the British
‘were right, for, the Bhils, apart from being cultivators and wateiimen, also operated
as cattle-lifters, thieves, and bandits. They had preferrod these occupations to begging,
They also drank a lot. “Everywhere the drunkenness is: the Bhil’s besetting sin’’, the
‘Gazetteer observes, ‘‘and, for drink they barter all the grain im theic howmse and they
have to borrow at ruineus rates, or steal”. The Gazetteer adds: “From his indiscryi-
‘minate fondness for flesh and his want of reverénce for life; the Bhil holds a vety
low place among the Hindus, and theugh his touch dees not defile, bis is one of the
few classes from whom a high casts Gujatati Hindu will not take water> .4

* Pdper presented at ths secorid Intérnational Seminar om Rajasthan at Udaipur,
¥7-2} Pecember, 1991
-+ Hon. Prof.; Gujarat Vidyapith, -Ahmeédabad
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The Gazetteer informs that the Bhils were “very loose” in their marital relations.
A man married a number of times. A Bhil widow married again. If a married woman
fell in love with another person, she could divorse her husband and marry her lover.
In that case her next husband had to pay the marriage expenses borne by her
previous husband.5

The Bhils, although Hindus, did not hold Brahmins in reverence. Instead of
approaching a Brahman, they took the services of their own bhagat to perform the
birth, marriage, and death ceremonies, or for driving away the evil spirits.6 In short,
the Bhils did not share the socio-cultural ethos of the High Caste Hindus. ‘

The life style of the Gujarat-Rajasthan border Bhils is expressed in their folk=
songs. A book published in 1915 sheds significant light on their social and cultural
life as also on their criminal tendencies. Nathji Maheshwar Pathak, teacher in the
Pratapgadh town, noted down verbatim the songs as they were actually sung by the
Bhils, and he published a book Bhilonan Gite in 1915. We reproduce the songs to
understand the various facets of their cultural life. In the first song a married woman
has a paramour. How to meet him ? She has an idea, and she asks Waghji, her
lover, to sneak gently to her home. She argues, “My mother-in-law and father—in—
law are inside in the parsal, and my husband is as dull as a shepherd of donkies...
"Waghji, cross the bamboo fence, climb the gate baving jingling bells, and come along
silently””. In another, song, a shepherd boy desires to elope with his beloved, but has
no money. He asks his beloved: “If we elope, what shall we eat ? We will go
towards the Godhra town. But what, if the officials ask for the road cess or the
transit-duty ? We could go there at night, but in that case, we might be suspected
as thieves. My pocket is empty, Ratan, and with that my illusion has also disap-
peared”. Thus, in the case of Ratan and her lover, there are ‘“many slips between
a cup and a lip”. One of the songs describes a Vohra peddler who visits village
with ornaments. This delights the girl and she buys anklets, bindi, and other things.
She then gracefully walks through the streets.

The vohras, however, did not have a smooth sailing. They operated as the
principal money-lenders to the Bhils of the Gujarat-Rajasthan border.7 Nathji Pathak,
in the preface of his book referred to above, has categorically stated that the Bhils
did not know how to calculate and how much to pay to buy the commodities. They
payed whatever price the shop-keeper demanded with the words: “You and your
Baba Rama know better”. Pathak also states that the Vohra and the Vania money-
lenders and shop-keepers cheated them. On one occasion the Bhils led by Waghji,
looted the cart-load of goods which was on its way to the Galiakot village fare.
Another folk song provides a graphic picture of this incident. The poor Mulla (Vohra
merchants) prayed to his pir as the Bhils looted the carts. But in an encounter which
followed between the escorts of the Vohras and the Bhil robbers, Waghji lost his lifs,
Thus the two songs depicting Vohras have two different themes. The words and the
emotive expressions are transparent and natural. The songs do not exhibit the Bhils
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as having love of hatred for the Vohras; they ‘are- indifferent to the existence of the
Vohras. Having. no ‘'social or emotional bonds, the Bhils would buy from them as
candidly as they would sack them on the high way.

The theme of many Bhil songs centres round their hereditary profession, that of
a bandit. The Bhils carrying various arms are shown as performing an act of
adventure, provess, and valour. If they die during the skirmish, they die a heroic
death and become a legendary figure in the folksongs. The following songs show them
as bandits. These songs were written during the periods of famines; the great famine
of 1899-1901 had become a definite subject-matter of the Bhil folk-songs. A song
describes how the bandits were imprisoned during the great famine of 1899-1901 and
how they cut their chains, broke open the prison, and escaped.8 The leader of this
Bhil gang was Ruplo Kataro, Chief of the Methu village of Dungarpur State. The
others who escaped were Rupla’s brother Lembo, Jatyo, and Tagji. On another
occassion Mangalio Bhil had to pay the price of his ‘criminal’ act. This bandit was
caught and imprisoned. The British official, referred to as ‘Farangi’ in the song, sent
for him and tried him. During the trial the court asked him : “Who -burnt the upper
-floor of the massion ? Who snatched the wristlets of the female distiller ? Who cut
off her legs 7’ Mangalia’s reply -to the Political Agent was dignified, straight and
simple : “It is I, this bull, who burnt the floor, wrested the wrestlets of the distillor,
and cut her legs”. Perhaps Mangalia’s reply was a symbol of collective manifestation
of deep resentment among the Bhils against the British and the native ruling chiefs
during the period of famines. The song ends with a sad note. It says : “Mangalia
is condemned to be hanged. Send for Mangalia’s wife and chxldren Send for
Mangalia’s father and uncles. Mangalia is hanged™.?

The Bhils did not fail to take advantage of the period of political instability and
anarchy at the various ‘periods ‘of time. The Marathas had crushéd their revolts, but
after the downfall of the Marathas, the Bhils also considered it their right to exact
Chauth from the surrounding regions. This is vigorously expressed in their folk-song.
Tt ‘says that Harjibhai and Gangjibhai, leaders of the Bhil gang, claimed the chaurh
‘of the Vagad region (Territory between Sunth and Vanswada) as their hereditary right,
They collected-a band of robbers; they sent for a dholi (bandman), and made him to
‘announce that those who wished to die with them should collect their bows and
arrows. “The youngsters should gather together. Prepare ghughari, bakla, and Kasumba
in "abundance’’. The Bhils then start off but they are afraid of the bad omen. They
-¢oiisidered it an auspicious sign if a crow crowed from the right direction. If she
crowed from the left side, it was a sure sign’ of their doom. But in that case, they
“would” avert their ill-omen by burrying the wild bushes into the ground. The Bhils
"go with all sorts of weapons, making defaning sounds with their musical instruments,
and they reac‘;l_l ‘the Tamatiya village in the 'Dungarpur State. All Bhils ‘play’ with
-théir weapons. Gangji and Harji move fast with their bows and arrows. But they are
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chased by what the song: describes & & ramvu The Bhils wsod this contemptacus
term for the: Rajputs sud the Garasias whom they comsidered as & lamib. This teata
asks : “To which place you Bhils belowng ? ‘““Blarji and Ganji reéply: “Sir, wo. are the
.Tespectable people of our village”. They advised him to go back lest he should be
killed in an affront. But the remru, in a moment, flashed his gun and fired it. The
lead came out straight from Harji’s leg. Gangji did not miss his moment and e
killed tentu. The song ends thus : “‘Harjibhai’s leg is broken. Children, come and
Prepare a dboli to carry Harjibhai' with us™. ‘

The famines of the second half of the nineteenth century had. caused disastrous
effects on Rajastban and Gujarat. The contemporary Bhils composed folk songs on
the famines and sang them in a group. These songs reflect their helpless conditien.
“No water in rivers, no food, no blade of grass. People die”. The somgs do not
attempt to estblish any relationship- between thé€ hunger-strken Bhils and. the outside
world. They do not blame rain-god. Nor do they blame the British or the native
chiefs. It is only the immediate problem of food which makes them. raise arms. And
they loot whatever and whoever combs on. their way. This is the profession whiech
they know best and they feel no guilty about.it. Thus they loot the queen of Udaipur
who is on her way te a pilgrimage. Fansine: iss all around. There is no water and
food. A band of robbers. under. Laluda’s leadership is waiting. for the queen’s
Palanquin to pass. The moment they have seen the palanquin, they pounce upon it
with thundering noise. The song ends with these words: “The robbers sacked the
queen. She had the golden: plates aand the silver cups. The robbers, after looting,
disappeared’’.

During the famine of 1899-1901 the Bhils of the Gujarat Rajasthan border created
a havoc;. they plundered many towns and. villages and also plundered merchants on the
highway. The official accounts desqribe them as “criminals™, The Bhils, had however,
‘a different self image, They were prépared to suffer for the comsequences of their
act, but they did not consider themselves as criminals. Their folk-songs show beyond
doubt that they had a store of information about the neighbouring. regions, the names
of the rulers and their officials. For instance they mention the name of Joravarsingh
as the prince of Sunth when they attacked that town during the famine of 1899—1g0].
Their folk-song describés Kirpashdnkar as the diwan of Sunth. But this is not all; Kirpa-
shankar is also the batlidar or an informant-spy of the State. The song adds how during
the minority of Jorawar Singh, the State had destroyed the villages. Now, an official
account published in 1922 states that Jorawar Singh succeeded Pratap Singh in 1896
and that he studied in the famous Rajkumar College at Kajkot (in Saurashtra) from
1898 to 1902. It adds that Kirparam Bhagwanji Vyas was the administrator. The Stafe
‘was being administered by the British during this. trouble some period. The work
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states ‘that the fameine . sitwation togethor with the misrule which prevailed at that
time had broken the backbone of the subjects.’0 This was the background when the
folk-song was composed. The folk-sang tclls ws ¢hat the Bhil robbers attempted to
bribe Kirparam barlidar with Rs. $0.00, for allowing them to sack Sumth. The
punderers seem to be offering the bribe, with a feeling a contempt.

This folk-song describes the valour of the Bhils, but ends pensively into “their
hope that ¢heir ruler undergoing his training at the Rajkumar Cellege will, after ali,
forgive them. This song describes Bhil men and women in arms. They plunder in the
midst of gun fives, but eventually five bangits ineluding two women are shot ‘dead
on the ground. This leads others to retreat in a lightening flash. But same of ‘them
are caught and imprisoned. Now, the Bhils are waiting for the sompletion of Joraw-
arsingh’s studies. The song ends in this way : “Jorawar Singh is our King. He will
returp from Rajkot after he completes his ptudies. Wie will bow down to him with
salutes. After all, he is the King of hills. We are his § djects and ke is our King.

, King, we happen to be your subjects and your servants, please salvage us’,

What do the Bhil songs convey ? Do they shed any additiomal light .on the
subaltern sensitivities ? There is mo deanth of the contemporary officiai accounts
dealing with the Bhils. The folk-songs are partly @ reflective literatuse and partly
based on whet actually happened. How cosdd a histosian study and amse the folk-
songs as his data ? There is no easy answer to this questien.

The study of the Bhil songs has helped me in one respect. It has enabled me to
appreciate the differengt trends of their cultural tfife. This was very different from
the life style of high—caste Hindus. The Bhils seom 10 bave beem individuali .
the same time they had developed an identity as a group. And they felt it intemsely,
We find no intermediaries between them and their social order-no brahmins and no
Hindu gods to give them a hierarchical status within o outside their fold. Their
society is more permissive than the high-caste socigty. Thf:gu:l would thus enjoy the
extra—marital relations and ask her lover to enter her home. She would byy ornaments
from a Vohra merchant and gesticulatg in the streets. She might at fhe same time
support the male-folk in their plundering activities. In this lgtter respect, the Bhils
form a sharp contrast to the adévasiy of Seuth Gujarat whe were meak and o —
sive. The Bhils with their Mangalio and Ruplo Kataro, Waghji, and Dalu Damor
(in arms) appear to be mase dignified than the “ibﬁk-_ The Bail, in spite of his
poverty, felt magestic about himself and :his sociad wegld,. , '

Footnotes

1. For details See Ranjit Guha (ed.), Subaltern Studies, Vol. 1 . Writings on South
Asian History and Society (Oxford, 1982); David Hardiman, 7%e Coming of the
Devi : Adivasi Assertion in Western India (Oxford, 1987).

Sublitera ms Poets : Falk Semgs @f the Bhils of Southern Rajasthan } [63°

For Private and Personal Use Only



Shri Mahavir Jain Aradhana Kendra www.kobatirth.org Acharya Shri Kailassagarsuri Gyanmandir

2. Markand Mehta and Manu Mchta, The Hind Rajasthan (Bombay, 1896), pp. 418-
22; 472-74; 621-25

3. Bombay Government, Gozetteer of the Bombay Presidency : Gujarat Population :
Hindus, Vol. 9, pt. 1 (Bombay, 1901), pp. 294-95

4. Ibid.. p. 302

5. Ibid., p. 309 _

6. V. K. Vashistha, ‘Political Mobilization of the Bhagat Bhils and their Role in the
Freedom Struggle in the Former Princely State of Banswara’; G. N. Sharma
(ed.), Social and Political Awakem'ng Among the Tribals of Rajasthan (Jaipur,
n.d.), pp. 44-50

7. For details See Renuka Pamzcha, Elite in a Tribal Soczety (Jalpur 1985); Also
see Report of the Administration of Dungarpur and Banswara States for the years
1890-91 to 1912-13 (Jaipur, 1892-1915). Source : National Archives of India.

8. The following official source describes the kaders of the Bhil gangs as ‘criminal
tribes’. Report of the Famine Commission™in the Native States of Rajasthan
(Ajma, 1901). Source : National Archives of India.

9, For further discussion see Makrand Mehta, Modern Indian History : Reflections
on a New Direction, Presidential Address, Modern India Section, Indian History
Congress, 5-7, November . 1987 (Goa); Makrand Mehta, Gujaratnan Aitihdsik
Samshodhanani Palatdti Jati kshitijo : Samasydo and Dishdo, -Presidential Address,
Gujarat Itihas Parishad, 15th Conference, 25 November, 1988 (Calcutta).

10. Ladhabhai Parmar (ed.), Rewakantha Directory, Vol. II (Rajkot, 1922), pp. 40-41.

(Contd. from p. 58)

4. Ibid., p. 215
M. S. Commissariat, 4 History of Gujarat, Vol. I, p. 147

Mirat-I- Ahmedi, (Guj. ed.), part ll p. 22
Ibzd (Eng. ed.), p- 21
. S. Commissariat, op. cit., p 153

Akbarnamd, p. 153

R. B. Jote, Gujaratnun Patnagar Amaddvdd, P- 239

11. Ibid.. p. 241

12. R. C. Parikh & H. G. Shastri, op. cit., Vol VI, p. 86
13. Puratattva (GUJ ), Vol. Ii, part H, pP- 201

i 4
SowmNaw

64 . o Samipya ; April, '91-March, 1992

For Private and Personal Use Only



Shri Mahavir Jain Aradhana Kendra www.kobatirth.org Acharya Shri Kailassagarsuri Gyanmandir

Quit India Movement in Princely States of Saurashtra

S. V. Jani*

Saurashtra is a peninsula on the Waestern coast of India projecting into the
waters of the Arabian Sea. It is known from times immemorial.l In ancient times
it was known as ‘“Surashtra”, “Sur rashtra’” and “Saurashtrini’’. In Mughal times it
was referred as “Sorath’ in Akbarnama and Ain-I- Akbari and as “Kathiawad” in
Maratha and British Period. After independence once again it was renamed
“Saurashtra’.

Immediately before 1947, Saurashtra comprised of 222 big and small states with
varying degrces of power and autonomy. Out of these 222 states, 14 were salute
states like Junagadh, Nawanagar, Bhavnagar, Dhrangadhra, Porbandar, Morvi, Gondal,
Wankaner, Palitana, Limbdi, Rajkot etc,, 17 non-salute states and 19! other small
states exercising varying degree of jurisdiction.? Saurashtra had an area of 23,500 sq.
miles and population of 36 lakhs.3 The principal ruling clans were Jhalas, Jethwas,
Parmars, Gohels? and Babis. The Baroda state also had its territories in Saurashtra.
The Portuguese territory of Diu was also situated in this peninsula.

- At the outset of the twentieth century national awakening was aroused among
the people residing in British India but it was not possible in the princely states of
Saurashtra, because these states were the centres of pomp, exploitation and treacherous
plots.5 Most of these princely states did not allow any participation of the‘people in
the government.b »

Except some liberal states like Rajkot and Bhavnagar, in other states monopoly
and tyranny were prevalent. As the rulefs had the support of the sovereign power,
the people had no voice.” The rulers talked of being trustees of their people and yet
wasted all money drawn from them in reckless extravagance without any sense of

responsibility.8

The annual session of the Congress held in 1902 at Ahmedabad and in 1907 at
Surat and the “Bangbhang Movement’ and “Swadeshi Movement” had its impact on
the people of the princely states of Saurashtra also. Though these people of the
princely states of Saurashtra also. Though these people could not participate in
national or revolutionary activities but they managed to get the literature arousing
nationalism and read it secretly.
* Prof. & Head., Department of History, Saurashtra University, Rajkot
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The freedom struggle was born and nurtured mainly in British Indian territory
but whenever it gained momentum in the provinces, neighbouring princely states were
invariably affected and the agitation always found some echo howsoever faint, among
the subjects of the princely states.9 Between 1917 and 1930 Gujarat was in the
forefront of the Indian nationalist movement, partly because Gandhji’s base was in
Ahmedabad city during these years.10

The Kathiawad Political Conference was established in 1920 to solve the problems
of the people of the whole of Saurashtra. It marks the beginning of a new era in the
political life of Saurashtra. It created new atmosphere in the conservative atmosyhere
of Saurashtra.l1 It had Viththalbhai Patel, Gandhiji, Thakkerbapa and Sardar Patel as
its Presidents. It had organised the ‘Kathiawad Vidyarthi Parishad’ at Rajkot in 1921
under the presidentship of Acharya Kripalanil2 and ‘Kathiawad Youth Conference’ at
Rajkot in 1929 under the presidentship of Shri Jawaharlal Nehru.13 “Saurashtra’’
weekly was also started in 1921. It became the torch bearer of the demands of the
people of the states. It played important part in educating states people and arousing
them to fight against autocracy and injustice of the states.ld4 [n 1927, All India States
Peoples’ Conference was established to vent the grievances of the states people.
Balwantrai Mehta, Amrutlal Sheth, Manilal Kothari, Popatlal Chudgar, Amrutlal
Thakker and Jamnadas Mehta of Saurashtra had played important role in its
establishment.

By 1931 the people of states were trained in non-violent nationalist activities.
Many volunteers and leaders from this region had participated in the Satyagraha held
in British territory like Nagpur Flag Satyagraha, Bardoli Satyagraha, Dandi March
and Salt Satyagrahas of Viramgam and Dholera. They had participated and won
success in the Satyagrahas of Khakharechi (1929), Vanod and Dhrol (1931), while
they had failed in the Satyagrahas of Morbi and Dhrangadhra (1931). But all these
events created a spirit of confidence among the states people.

Gujarat came to the fore once again during the Quit India Movement of 1942.15
This was a memorable, dramatic and explosive movement. In this movement the
people of princely states of Saurashtra also participated actively with enthusiasm
implanted in them by the resolution regarding states peoples at the Congress Session
of Haripura in 1938 in Surat District of Gujarat.

Before 1938 the Congress had adopted the policy of noninterference in the
princely states. Though Jawaharlal Nehru believed that the extremist of autocracy
prevailed in thes= states.16 Gandhi and Sardar Patel believed that their main enemy
was the British and hence princes should not be attacked because, the source of their
power was the support of the Raj. Moreover Congress could not afford to attack
two enemies at a time.'” They argued that once India rid herself of British Rule,
the Princes would surrender ‘like apples falling from a tree when the trunk is
shaken’.18 Moreover, Sardar Patel and other British Gujarat nationalist leaders believed
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that the struggle would be more difficult in the Kathiawar States, where the congress
was in most cases outlawed. States like Nawanagar, Junagadh or Gondal would not
allow even public meetings or the distribution of Nationalist literature. They doubted
the princely states people’s capacity of fight and the sacrifice needed for sustaining
the struggle.!? In few states like Rajkot, Bhavnagar, Vadhwan etc. Praja Mandal or
Parishads (peoples’ Associations or conferences) were started by the nationalists.
The objective of the Praja Mandal was to create a public opinion in favour of the
peoples participation in the Political life of the region.

The nationalist volunteers and leaders of Saurashtra had shown their worth by
staging some Satyagrahas in Saurashtra and succeeding in them. They had participated
in some of the important events of the nationalist movement in neighbouring British
Gujarat also. Gandhiji and Sardar Patel were very much impressed by their work.
But the passing of the resolution concerned with the Indian states at Haripura
session of Congress in 1938 implanted a new enthusiasm in the freedom fighters of
Saurashtra. The Draft of this resolution was the handiwork of Dr. Pattabhi Sitaram-
aiyya at Navsari Convention of All India States Peoples Conference. It said that the
objective of Congress of Complete independence applies to the whole of India including
the states. Subhashchandra Bose in his presidential address spoke-“There are people
in the Congress like myself who would like the Congress participating more actively
in the movement of the states people. I personally hope that in the near future it
will be possible for the I. N. C. to take a foreward step and offer a helping hand
to our fellowfighters in the states. Let us not forget, they need our sympathy and our
help.20 Thus the Haripura Congress resolution encouraged the effort to achieve
responsible government in the states. Thus the national movement gathered momentum
in the princely states through their Praja Mandals also,

The Congress working Committee passed the resolution of “Quit India’”’ on 8th
Aug., 1942. Gandhiji considered this to be the last struggle to achieve independence.
His message was “Do or die”. Though before 24 months on 24-5-1942 Gandhiji had
said to the British ‘“Leave India to God %nd that be too much, leave her to anarchy”.2!
This was the signal for Quit India Campaign. Before this last struggle could start on
9th August, the British Govt. arrested many important and Congress leaders late in
night. Afterwards also many leaders and volunteers were arrested.

The news of the arrest of Gandhiji and other Congress leaders on 9-8-’42 had
an immediate strong reaction. The people started non-violent demonstrations in the
form of meetings, hartals and processions over nearly the whole of India.22 It has its
reactions in the princely states of Saurashtra also. Important leaders were arrested
from Bhavnagar, Rajkot, Vadhwan, Botad, Palitana, Porbandar, Wankaner, Morbi
etc. Two important leaders of Saurashtra Shri U. N. Dhebar and Balwantrai Mehta
were arrested at Wadhwan Junction while returning from Bombay and sent to Jail
at Rajkot.?3
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Perbaps the maximum participation in this movement was of Bhavnagar state.
The leaders of Bhavnagar met at the residence of Thakkerbapa’s younger brother
Dr. Keshavlal Thakker and decided to give a strong fight. Shri Jagubhai Parikh was
nominated as their leader. They met every evening in public meeting being held near
Darbargadh. The house named ‘Inklab’ of Shri Vajubhai Shah was the main centre
for the planning of the struggle. His younger brother Babubhai Shah was editing the
cyclostyled partrika named “Jang-e-Azadi”. In spite of the arrest of many leaders
this patrika (Pamphlet) was regularly but secretly published and circulated. Many a
times after public mectings or processions municipal public lights and the boards of
the post office were damaged.?4¢ The students of Shamaldas College of Bhavnagar
had taken a lead. They shouted slogans and picketed at the gate of the college. Prin.
Sahani was a wise and popular principal. He handled the situation wisely. He did
not allow the police officers to interfere. Instead he made water arrangement for the
students. That’s why this movement lasted long, but no damage was done to the
college building by the students.25

In public meetings the Raj was criticised strongly. One of the aims of this
aims of this struggle was to jeopardize the war supply of the British Raj. When it
came to be known that a tailor of Bhavnagar had received order to supply military
uniform, the volunteers picketed at his shop and the tailor - gave up the order.
Similarly when the volunteers knew about the manufacture of important engineering
goods at railway workshop situated at Gadhechi area of Bhavnagar, they picketed
there under the leadership of Jagubhai Parikh on 30-8-42 but including him total
19 leaders were arrested under Defence of India Act. Similarly when news was given
that a steamer loaded with weapons had anchored at Bhavnagar port, about 2000
men and women went to Port which was declared a protected place. The state police
arrested many on the way and total 111 were arrested and others were freed on
bail.2® As it was difficult to accomodate all these, 19 who were arrested before a
month were sent to Port Victor.27

The women Volunteers of Bhavnagar were not lagging behind. Mrs. Kasturben,
wife of Jorsang Kavi had lectured in the public meeting on 4-10-194228 while
Durgaben Bhatt delivered a lecture at the Chowk of Ambaji’s Banyan on 5-10-1942
which was attended by 400 persons. She spoke that our fight is not against the
"Mabharaja or state of Bhavnagar but it is to drive out the British raj and to picket
at the hoard of weapons. But if under the preasure of the British Agency, the
princely state exercises tyrannical power on its subjects then our fight is against them
:also. The people will not tolerate it silently.29

In Gadhada the students of the school had a procession on 10-8-1942. In the
public meeting one student had sung a song “Gandhi Tum Aaj Hindki Ek Shan Ban
Gaye’30 On 15-8-42 a student of Shamaldas College Mr. Bhupatrai read a few
paragraphs from a Patrika type book named ““Janta No Jang” (“War of the People”).3t
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Pubilic Meetinga, processions and picketing were done at Vaia, Botad, Mahuva, Taiaja
etc.32 Muslim volunteers namely Fakhruddin Pestanji (Gadhda), Khoja Rajabali
Lakhani, Khatki Rahman Ladhani, Vazirali Lakbani of Bhavnagar staged demons-
trations and were arrested.

Kathiawad Bhagini Samaj was established to make women politically conscious
and create interest in them for the movement. The women workers organized Pad-
yatras also to focus the attention of the women of the rural areas33 The women
of Bhavnagar showed that they can compete with the male volunteers. One Miss
Saroj Mehta participated in the demonstration held at Bhavnagar port where a ship
louded with weapons was anchored. The police started besating her with lathis but
she stood like a mountain and challenged the police to beat her till they could.
But ultimatety the police felt ashamed and went away.34

When all the important leaders were arrested, the leadership was provided by
the women. Manekben, Nilaben, Jayaben Shah, Sarojben Mehta, Pramilaben Shah
etc. became the leaders one by one. They were sentenced to imprisonment of different
tenure and cash fines. But they decided to oppose it. They went in a procession to
give a memorandum to Maharanisaheba of Bhavnagar. But they were stopped and
asked to disperse. They did not and staged Dharna at her residence for the whole
night. Next day the officers consented to send their memorandum to her. But even
after that the processionists were not prepared to disperse. So the police had a
lathicharge in which nine were injured.35 After this incident the Dewan Anantrai
Pattani had declared prohibitory orders on meetings, processions etc....

Though Rajkot was not a big state but it was of importance because it enjoyed
the position of the capital of the states of Kathiawad.36 and it was famous for its
fine climate and commercial "progress.37 Moreover, Rajkot was the centre of the
political activities of Saurashtra. After the arrest of U. N. Dhebar and Jethalal
Joshi, Shri Jayantilal Maldhari, Odhavaji Ahya and Jaysukhbhai Shah provided
leadership to the people of Rajkot a#hd gave many programmes like hartals in the
schools picketing near mill and factories and movements to stop supply being sent
for war. Mr. Vajubhai M. Shukla and Ismail Hirani were the leftist leaders. They
had little popular following and were without organized mass base. Still in - the be-
ginnig they found common cause with the nationalists of Saurashtra. They cailed the
second world war an ‘imperialist war’ but when Germano attacked Russia, they

called it the peoples’ war and changed their loyalty. They betrayed the nationalists-
~and so they became unpopular.38

Wadhwan was the H. Q. of Kathiawad Political Conference. The prominent
leaders of this state were Rasiklal Parikh, Sardaben F. Shah, Chanchalben Dave,
Swami Shivanand, Amrutlal sheth etc. There was considerable awakening among
students and younger people. The leaders toured the whole state and inspired the
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f)eople and many of thcm were arrested.3® The Bar Association of Wadhwan
held a private meeting and in coasultaion with the local agitators decided to settle
pending cases by compromise and settle all new civil suits by arbitration.
Karimkhan of Vithaigarh Taluka also rendered much assistance in this movemant.40
Few of the younger leaders went undergound and tried to sabotage the
essential services in the state. They concentrated to destructive activities like
removing of fisa-plates of railways, cutting off telephone wires and bombarding
bridges and culverts. One (8 year old boy Nandlal T. Shah had thrown a bomb
on the railway bridge at Wadhwan.4! Similarly in Junagadh state, the Premier
state of Saurashtra, Shri Kanak Desai had thrown burning pieces of cloth in an
ord’nance factory from an open window and the factory caught fire with an exp-
losion.42 The railway police inspector of Rajkot had sent a telegram to the Manager
of Bhavnagar State Railway on 26-11-42, ““Sabotage expected between Dhola and
Ningala to-night. Please make arrangement to watch bridges and culverts.’’s3

A goods train was derailed between Lakhtar and Bala Road station. But the
sabotage of the mixed passenger train near Lalpur railway station was the most
outstanding event in this movement. About 10 persons including underground workers
Chandrashanker Bhatt, Gunvant Purohit and Jashwant Mehta, pulled the alarm
chain in night of a mixed passenger train coming from Mehsana, the vacuum brake
was nullified and insured parcels valued about Rs. 25,000-00 were snatched away
from the postal van. This preplanned incident was complete within 20 minutes.44
After these events Gunvantrai Parohit (25) and Jasubhai Mehta (20) went to Vara-
nasi and ioined Kashi Vidyapith for study. All the ten young agitators were of 18
to 25 years of age. These two young msan had also threatened a postal carrier be-
tween Dhola and Umrala in Bhavnagar State and had snatched the postal bag from

him.45

The leaders of Amreli area under the Baroda state were also active in this
movement. They toured the villages and arranged for Mashal procession, flag proce-
ssion, Gram-kooch etc. Maganlal Koradia was encouraging people at Varsada and
Mota Ankadia but he was arrested. Dr. Hariprasad had planned Gram-kooch of
Jalia, Sanosaia, Dholerava, Kamigadh ets. He was also arrested. These arrests and
Kooch had spread a sense of national awakening in the rural people. The younger
students formed ‘“Vandar-Sena’ ( Monkey troops). Vandar Sena arranged gram-
kooch and collected people and explained them about this movement. A public
meeting was held on 15-10-42 at Amreli and many leaders like Jagubhai K. San-
ghvi, G. P. Vyas, J. P. Gandhi were arrested under Defence of India rules. Pamp-
hlets like A4zad Patrika ‘Kranti’ etc. were cyclostyled on the walls in night hours.
Samarth Vyayam Mandir of Amreli was the centre of the nationalist workers. Its
organiser was Keshavlal J. Joshi. On 17-1-43 the furniture of the Hight School was
burnt. It was the day of Moharrum and police was busy with it. Chily powder was
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thrown in the eyes of the chawkidars of the schools and two policemen were also
encuffed.46

They prepared bombs also at Rambag in Dhari.47 A letter with wet phosphorus
was dropped in a Post Box and it resulted in the burning of the letters of that box.
Shri Gunvantrai Purohit, Jashwant Mehta and Ratubhai Adani had cut telephone
wires at Chalala and Dhari48 and had fallen down 32 telephone polls also. Their slogan
was “Azadi Leke Rahenge Ya Marenge”.

In Porbandar State the fishermen known as the Kharvas played important role
in this movement. Due to Praja Mandal and its activities this socially and econo-
mically backward community was awakened. They organised public meetings and
demonstration opposing export of goods badly needed by the people of their state.
The leaders were arrested and it provoked the common people. Digubha and Fatubha
of Limbdi State were the brothers of the Rani of Porbandar. They were notorious
for their atrocities on people of their state of Limbdi in 1939. They were invited
here and they dealt with the sitnation with heavy hand. They employed the Mers
who arrested not only Gandhian agitators but also the businessmen and middle class
people. So the state lost the sympathy of the common people.

Thus we can say that in many princely states of Saurashtra, the Quit India
Movement had taken place and a good number of people participated in it or sympa-
thized with it. A number of public meetings were held with attendance varying from
50 to 2000 people. Strikes were observed by students and the educational institutions
were picketed. Many of the picketers were arrested.4® The majority of the active
participants were of 15-40 age group. Most of them were pleaders, teachers, busi-
nessmen or peasants. Many of them were from Bania, Brahmin and Nagar families.
Women also participated in this movement quite actively and proved their worth. A
section of freedom fighters were the believers in violent means. Though there was an
ideological difference of opinion about the Gandhian theory of non-violence. The
activities like to cut telephone wiresy to damage postal boxes, to remove fish plates
of railway, to plunder trains and to loot postbags, had the support of Gandhiji. He
held the British Raj responsible for this condition. The staunch supporter of non-
violence and follower of Gandhiji’s ideology, Mr. Kishorlal Mashruwala had also
considered violent activities of sabotage as non-violent opposition. But there were
nationalist leaders following two different and quite opposite to each other ideologies.
Thus their means were different but the aim was common of getting independence. The
nationalist workers could breathe with satisfaction that they were also with the main
stream of the country and they were not isolated. For the first time the people of
British India and Princely India had marched together with common programme to
get freedom. Except the specified activities they had also done many constructive
activities. The leaders and workers of the Princely Saurashtra made a name in social
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and political history by their life long selfless sacrifice and it was appreciated by the
national leaders like Gandhiji and Sardar Patel.
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Peasant’s Assertion in Gﬁjafat and Quit India Movement of 1942

Shirin Mehta*

The Quit India Movement was better organized in Gujarat than in other regions.
Gujarat was the merve centre and had becoms volatile cauldron. The movement was
remarkable in a sense it surpassed all the previous movements. Congress led movements
in its level of mass participation. The cross—section of the people participated.
Large number of urban as well as rural-based peasants took part in the guerilla
style of attack on Government property—the symbol of imperial and colonial regime.
They uprooted the lines of communications,”set on fire the police stations, removed
rails and undertook sabotage activities on such a large scale that the Government
could not suppress it. The movement was slow initially but once it got momehtum,
it lasted for months together.!

Gujarat was divided into many territorial units. There were five districts
( Ahmedabad, Broach, Kheda, Panch Mahals and Surat ) under the Government of
Bombay known as British territory, four districts ( Amreli, Mehsana, Baroda and
Navsari) under Baroda State and some large princely states such as Bhavnagar,
Jamnagar, Junagagh and Kutch. The movement was strong only inthe British territory
and the Baroda State. This paper concentrates mainly on this area.

The agrarian society in Gujarat at that time was well classified and highly poli-
ticized. Each strata was conscious of its economic interest as well as.was politically
aware of its collective well-being. ‘The lower, segments of the agrarian structure
uptil 1930 furnished supportive system to higher rungs. But now they began to
show their independent line of action, became self-assertive and active. They had
their own autonomous world and independent nucleus of power. They were no
longer the mute participants in the periphery.2

The ryolwari land tenure had made Gujarat the land of small landholder pro-
prietors also called ‘Khatedars® or occupants. The big landlords, however, were
conspicously absznt. It was a three—-tier agraristic society. The landholders or Khatedars
were at apex constituting 35 per cent. The class of the tenants—-sub-tenants was
compressor class of 47 per ceat always swelling its numbers. At the lowest segment
there was a class of ever increasing labourers and bonded-serfs called ‘Halis’-
ploughmen.3

* Professor, Dept. of History, Gujarat University, Ahmedabad
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Most of the cultivator-landhoiders and tenants belonged to the high castes of
Patidars, Anavil Brahmins, Brahmins, Vaniyas, Rajputs, Parsis, Muslims, Sheikhs -
and Vohras. The lower sections belonged to the castes of Barauyas, Patanvadiyas,
Kolis, Ghanchies, Thakardas and bulk of tribal population called adivasis such as
Bhils, Dublas, Dhondiyas, Gamits, Chodhras, Naikdas ets. Though agriculture
provided livelyhood at subsistence level but since, agriculture was a familial activity
and immigration to South Africa, Mauritus, Burma was much common among high
caste peasants, they were economically better. They equally enjoyed high social status.
The socio-economic structures conicided with each other. The Bhakti movement-
a kind of socio-religious reform movement spread during early decades of the
twentieth century. Introduction of education and Gandhian constructive programme
led awareness among lower strata. The members of the low caste experienced
collective social consciousness during 1930 and the 40s.4

i1

The nature and intensity of the peasants participation in 1942 movement was
entirely in consonance with their identification with the prevalent ideologies and
organizations. The Congress was the most pervading organization and deeply rooted.’
The hold of Gujarat Pradesh Congress Committee GPCC was complete. ‘Gandhi and
Vallabhbhai Patel were its sole leaders. It had led notable peasant movements
like Kheda (1918), Bardoli(1920-28), Borsad and Ras(1922-23) as well as non-co-
operatoin movement and Dandi March. It had created a band of local leaders,
workers and volunteers and developed organizational network throughout Gujarat.
The Congress became the forum of well to-do peasantry whose hit target was British
Government due to its Draconian land revenue policy and land laws.5 After 1923,
the Congress through Gandhian constructive programme and Ashram orgamzattons
did try to bring the tribal population within its fold but with little success.6

The other group which was important for the event of 1942 was the Gujarat
Vyayam Pracharak Mandal. 1ts leader, Chhotubhai Purani, a Brahmin of Broach district
(1885-1950) was a science graduate from the Bombay University, connected with
nationalist-terrorist organizations in his young days. He was making bombs. Later
on, he joined congress but had no faith in Gandhian technique of non violence. He,
together with his younger brother Ambubhai and a friend Chandrashanker Bhatt,
founded a net work of gymnasiums all over Gujarat.” He gathered youths, gave them
revolutionary methods of guerilla warfare, making of bombs and carrying of Sabotage
activities. ““Use your- brain and body to combat British imperialism” was his lesson
to his students. These boys mostly belonged to high castes of Brahmins, Patidars,
Anavils, Rajputs and Vaniyas. Their parents who happened to be peasants had
adopted Gandhian method to seek redressal of their grievances against the British
Government. But the younger generation started taking revolationary training furing-
1940s. To advocate revolutionary ideologies they published magazines entitled Inquilab .
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and Rajdroh. Both Gandhi and Valiabhbhai Patel had no objection in their gymina-
stic activities. On the contrary, they found it supportive.8

Hence the rich and middle class peasants were aligned with Congress and Vyayam
Pracharak Organization.

The third group was the ginger group of socialists developed within the Congress.
It was a group of enthusiastic youths of high castes. They were disillusioned by
moderate reformist tacties of the rightwing. They founded Gujarat Socialist Party in
1933.9 The prominent among them were Indulal Yagnik (1892-1972), a nagar
Brahmin from Nadiad and a doyen of Home Rule League movement in 1916 in
Gujarat; Dinkar Mehta (1907-88), Anavil Brahmin from Surat belonging to teaching
profession; Jayanti Thakore (1913-1981), Brahmakshatriya from Ahmedabad, popul-
arly known as Shaher Suba-the head of the city; Amritlal Sheth, Bombay-based
Vaniya providing financial support to all these activities. They started a journal
Navi Duniya which became a powerful organ to propagate socialist ideology. They
were in link with leading socialists like Achyut Patwardhan of Maharashtra; Sahaj-
anand Saraswati, a peasant leader from Bihar; and Professor N.J. Ranga, a pioneer
labour leader of Andhra. They incurred displeasure of Vallabhbhai Patel and hard
core congressmen.10

Indulal Yagnik, on his return from Europe in 1930 founded Kisan Sabha almost
on the line of Kisan Sabha, the parent organization in U.P. Soon he secured the
support of the leftists like Dr. Sumant Mehta of Baroda and Kakalbhai Kothari of
Kathiawar. Kisan Sabhz provided a platform to the downtrodden peasantry. The
Rabaris and Thakardas, the shepherd community of north Gujarat; the Baraiyas,
Patanwadias, Kolis and Bhils of central Gujarat and bulk of Adivasis of South
Gujarat came under its sway. To ventilate their grievances Yagnik started in 1934
Khediit Patrika. It championed their demands for lower rent, lands to the tillers,
abolition of Jamindari, and end of forced labour. They justified violence against
exploiters.11

On the eve of the general election in 1937, Kisan Sabha became very active. It
prepared Peasant manifesto asking for radical change and new agrarian policy favour-
able to poor peasants. The abolition of Jamindari, end of forced labour, eradication
of land debts, only one fourth of landrevenue out of total produce constituted the
main plank in the manifesto.12

Congress secured all 19 general seats and 3 out of 5 special seats in Gujarat,
It was a landslide victory. Kisan Sabha expected congress to fulfill their demands
but much to their dismay. Once again Congress proved to be the organization of
the rich peasantry. It incorporated minimum demands of Kisan manifesto viz.;
reduction in revenue and rent, end of forced labour, recognition of peasant unions
etc.13
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Out of this Weiter, Kisan $abha came out as a rival organization to Congress
in Gujarat. In the teeth of great dissatisfaction caused by the Congress, the
downtroddens turned rebellious and prepared for a class war. Sahajanand Saraswati,
Professor Ranga and Indulal Yagnik threatened class conflict. In April, 1938, Khedat
Sangh was founded under the presidentship of Indulal Yagnik to give action-oriented
programme to lower cadres. The actual uprising took place in Panch M:hals in
central Gujarat against crop-sharing system.4

The Congress session was to be convenned at Haripura village in the Surat
district in 1938. Khedit Sangh brought various territorial units under one umbrella,
organized demonstration to be made at Haripura. D. M. Pangarkor a notable Kisan
leader of Maharashtra, Nanubhai Desai, a prominent social leader, Nanubhai1 Naik
a teacher, both belonged to Surat and of Anavil caste, Vanibhai Patel of Anand took
leadership. Some 10,000 peasants shouting slogans against Jamindari, Hali system
and share-cropping system encamped near the Haripura Congress Campus.15 They
sang songs. One tribal Ramjibhai Chodhri sang the following song,16

‘unfurl the flag of Peasants’ liberation
We will bury imperialism and destory capitalism
We will install workers’ and Peasants’ Raj’
Another song written by Narsinhbhai Akabhau in tribal dialect was loudly sung :

‘Kisan Sabha me Avajara, Kaine Kaiy Huja
Shahukar Ounder foli Khadha, Kisan Sabha
Manjara Padhkara’.17

This song meant that it was better to attend the Kisan Sabha. We learn a lot
from it. The money lenders in the form of rat had husked us until now, but the
Kisan Sabhz has appeared in the garb of a cat to frighten the mouse and rescue us

Vallabhbhai reacted sharply and criticised severely the leaders of Kisan Sabhz
He metaphorically said in anger, “Kisan Sabha tries to throw bones in the hony-
fire-Yagna™.18 e '

In the wake of 1942 movement the poor peasants had become militant. They
were ready to enter into class conflict on the spur of the opportune time.

I

The situation was explosive during the war years. The people were waging the
war of uerves. In 1942, there was a widespread rumour that the British collapse was
imminent. The entry of Japan into the war in December 194] dramatically changed
the situation. The people feared attack of Japan in India through east and west
coasts. The industrialists, merchants and businessmen were afraid of scarch earth
policy followed by the British at the time of evacuation as they did in South-east
Asija.1®
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The atmosphere was charged with fear, uncertainty and distrust. The Congress
considered -it readily ripe for mass upsurge. It was believed the British would hand
over authority. The Congress geared up its machinery.

Vallabhbhai Patel travelled far and wide in Gujarat during the months of June
and July, 1942, He wanted to make Gujarat the epicentre of the ensuing movement.
He organised public meetings, met cross sections of people, activated organizations,
asked Industrialists, merchants, workers, peasants, leaders, volunteers to be ready to
strike. On 2 July, 1942 at Surat he said,20 “This will not be along struggle. It must
produce quick results. We must get independence before the Japanese come here.
On another occasion he stated, “Do not wait for any programme. This is the last
battle of our life, invent your own programme. There is no time for jail going”’.
On 25 July, 1942, be called Provincial Congress Committee meeting, while explaining
the situation, he said pointblank,2! “It would not stop even if there was civil war
or anarchy. The Congress would not interfere if, some people lost their temper and
took drastic steps against the Government during the struggle.”

He added, “Incidents like Chauri Chora would not deter Congress.”” He covertly
and overtly approved violence.

He went to Bombay to prepare for AICC meeting where.the famous quit India
resolution was passed on 8 August 1942. During the meeting he asked some of his
lieutenants to have the scene soon so that they could escape arrest and carry
underground movement. Chhotubhai Purani, Chandrashanker Bhatt ardent gymnasts
left in disguise.22 ‘

The news of the arrest of Gandhi, Vallabhbhai and all rank and file leaders of
the Congress spread like wide fire, The people became furious. The 1942 movement
surpassed in its level of anti-British sentiments. The mill workers downed their tools,
the students left their schools and colleges, the merchants downed the shutters, the
business came to a virtual halt. The cities of Gujarat were the centres of agltatxon
It began to spread in rural areas also. »

Kishorlal Mashruwala, a staunch Gandhian wrote in September, 1942 an artxcle ’
in Harijan Bandhu under the heading, “Do not talk, quickly act”. He explained in
detail that violence without endangering any one’s life could not be called violence -
in true sense. All the sabotage activities in the last battle for freedom was justifide”.
Kaka Kalelkar a notable Gandhian openly supported Mashruwala 23

In the Surat district which had the history of support to congress, the urban
and rural based Patidars, Anavil Brahmins, Vaniya peasants issued a Patrika toeing
the line of action showed by staunch Gandhians which stated :

‘Everywhere in the world the people struggling for freedom had to take recourse
to violence. Indians have, however, forefitted this, right because of the mﬂuence of
Mahatma Gandhi. But to dismantle railway tracks, to dislodge lines of communication; -
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to sack police stations and post officés should not-be considered acts of violence.
The symbols of tyrannical rule must be smashed’.24

The movement in the month or August which started with hartals, strikes,

demonstration and processions began to be violent by October 1942. The districts

'~ of Mehsana and Ahmedabad in north Gujarat, Kheda, Broach and Baroda state in

' Central Gujarat, Surat, Valsad, Jalalpore taliko in’ South Gujarat were the strong-

holds of the movement. It lasted for eight* months upto March 1943. The rich and

middle class peasant youths, urban well - as- .rural -based carried out the sabotage
activities alongwith students.25

The landholder Khatedars wholeheartedly supported the Quit India movement
because the no revenue campaign was not the main plank of 1942 movement. The
Congress did not insist it also since land revenue collection was to fall in the month
‘of December and January. The peasants had suffered a lot in 1920s and 30s because
of no tax campaign. They had lost their lands. In 1942, the government was equally
not desireous of land confiscation knowing that Congress ministry would return them.
In Gujarat the high caste peasants played significant role in alliance with Congress
in 1942 which gave effective blow to the British authority.26

There was regional variation in the class support to the movement. The lower
peasantry barring few instances did not join the higher rungs. The movement took
a different turn for lower sections. It resulted into a class war. They attacked their
well entrenched exploijtative machinery set by Government officials, Patidar, Anavil,
Vaniya landholders and moneylenders and Parsi-liquor sellers. -

In north Gujarat in the Mehsana district of Baroda state the Rabaris and
Shakardas condemned the decision of Praja Mandal supporting Quit India movement.
They passed resolution in favour of their ruler Haikwar who was pro-British.27

In central Gujarat in the Kheda district the low caste Baraiyas and Patanwadias
completely showed independent nuclue of their power. They were sore of Congress
policy. At the time of Civil Disobedience movement the confiscated lands of Patidars
and Anavils were purchased by the Baraiyas  and Patanwadias at throw-way prices
from the Government. When the Congress framed the ministry in 1938, the lands
were returned to the original holders by law. As a result they formed a Kshatriya
Association claiming high Kshatriya status as a rival to Patidar dominated Kheda
district Congress. They also. linked with Kisan Sabha and remained aloot from the
. participation in the 1942 movement.28.

In South Gujarat, in the predominantly Adivasi dominated talukas of Mahuva
Valod, Vyara, Songadh and Mandvi some adivasis under the influence of Kisan ‘Sabhz’
attacked Government officers Patels the village head men, looted Vaniya the
moneylenders and Parsi-liquor sellers’ shops, burned their records hoping to be free
from debts.2?
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In Panch Mahals the rural violence reached its pitch high, The tribals under
dacoit Bhimsinh Parmar became rowdy and lawless and turned against the local
usurers.30 .

The subalterns showed the autonomy. They took the advantage of the unruly
situation in 1942 to settle their accounts with high caste peasantry. The interlocking

of high caste peasants with the Congress made them important broker to reap
political benefits which accrued later on, The Congress was thus obliged to dilute its

policy and to turn towards poor peasants.
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Jawaharlal Nehru and Socialism *
e

Jaykumar R. Shukla+

Pandit Jawaharlal Nehru has confessed in his ‘Auto-blography that by no ‘eans
he was a pioneer in the Socialist field in India. He was rather backward -and had
only advanced painfully, step—by-step, where many others had gone ahead. Though
there was nothing by birth, upbringing and association to prompt Nehru to accept
the Socialist creed, he became a pioneer of Socialist ideas in India, made Socialism a
respectable creed with the middle-class nationalist intelligentsia, and led the Congress
Party towards accepting Socialism as its aim.

According to Dr. Ganesh Prasad, ‘Nehru was no convert to Socialism, he never
became a full-fledged Socialist or a member of a Socialist organization. All his life
he remained an active member of the Indian National Congress. He was a colonial
patriot with bourgeois upbringing and with humanist-liberal scientific training.: But
curiously enough, it was his ardent patriotism that made him advance towards
acceptance of some principles of Somallsm’ 1

During his college days in England, at Cambridge he attended lectures of
progressive intellectuals Jlike George Bernard Shaw, Bertrand Russell, and J. M.
Keynes. As a result, he developed certain Socialistic ideas-partly Fabian Somahsm,
partly some slightly more aggressive Socialistic ideas. That was all very academic.2

After coming back to India, Nehru visited some villages in Pratapgafh, in June
1920, in the hottest season of the year, for three days. About two hundred peasants
had marched fifty miles from the mtenor of Pratapgarh district to Allahabad city to
ask the urban leaders to do something for their betterment. They had narrated their
tales of woe and requested Nehru to visit their villages. Nehru visited their villages
with his collegues. He saw peasants in their scores of thousands on the banks of
the Ganges during big melas. But it was only during this visit that he saw their life,
misery, their crushing poverty. The whole visit stirred his whole being. The three
days were crucial in his career. Nehru described the pllght of the poor peasantry,
which is a master piece of humanistic literature.

* Paper read at the National Seminar held at Sardar Patel University, Vaﬂabh
Vidyanagar from 9 to 11 March, 1990
+ Head, Dept. of History, H. K. Arts College, Ahmedabad
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The awareness of rural India became an inalienable part of Nehru’s being. For
the first time he realized what the peasants were and what they meant to India. ‘This
realization came to me during these Pratapgarh visits and ever since my mental
picture of India always contains this naked, hungry mass. Perhaps there was some
kind of electricity in the air, perhaps I was in a receptive frame of mind and the
Pictures I saw and the impressions I gathered were indelibly impressed on my mind”3

Nehru ‘was “filled with shame and sorrow’ of a bourgeois and not with anger
and hatred of a revolutionary leftist. The first step of Nehru’s advance towards
Secipdism was marked by academic interest, the second one was characterised by
agtpal observation of the problems which Socialism aims at solving.

‘The next important step towards Socialism was taken with his visit to Europe
im 1926-27. The visit helped shape his outlook as a social scientist. In England,
Nehru visited Derbyshire after the historic general strike of 1926. There, he learnt
an important lesson of class justice. One rgads often about about class justice, and
in India nothing is commoner than this but somehow I had not expected to come
across such a flagrant example of it in England. It came as a Shock’.$

The second lesson was about the condition of the working class in imperialist
Britain. The general atmosphere of fear among the workers after the general strike
surprised him. The miners had been terrorised by the authorities. That picture of the
British miners stayed with Nehru forever, almost as fresh and vivid as that of the
Pratapgarh peasants. The sight of the terrorised, helpless, starved and pitiful miners
did more than touch his humanistic sensitivity. He learned that exploitation knew no
barriers of land, race and colour, that the poor were everywhere the victims of the
mbastrous Capitalist system, The Derbyshire visit was thus an important step away
from parochialism towerds Socialism.

Another notable event, was his participation in the Congress of oppressed
Nationalities at Brussels in February, 1927. He attended it as a representative of the
Indian National Congress. There he came in contact with several stalwarts of
European Socialist movements and representatives of national organizations of many.
Asian and African countries. The Brussels Congress was an important factor in the
evolution of his thought and in his progress towards Socialism, and had a profoundly
radical impact on Nehru’s thought.

_For the first time in his career Nehru came into contact with the commumyists,
duripg the Brussels Congress. The next important event was his short visit to the
Soviet Union for only three to four days, on the eve of its tenth anniversary in
November 1927. Many intellectuals and sensitive souls were deeply impressed with
the Russian Revolution, and much more with the Soviet experiment for re—organization
of the economic foundations of Society in order to secure the welfare of the masses
and elimination of all forms of exploitation. Within a year of Nehru’s return to India,
he wrote sixteen articles on the Soviet Union, published as a book in 1929.
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The Lahore Congress was the culmination of the third stage of Nehru’s advanéé
towards Socialism. Vagueness, utopianism and romanticism of the early stages were
replaced by a definite outlook and the purely academic interest was replaced by
concrete and practical thinking. But without the experience of Pratapgarh villages
the meaning of class justice at Derbyshire could not have been comprehended.

Nehru Propagates Socialism :

On his return from Europe in 1927, Nehru began to give a new orientation to
Congress policy. According to Acharya Narendra Deo, ‘He was a Tilakite in hig
student days and was a staunch nationalist. But his socialist outlook now, made hing
see things in a new light.’® Marxism had given him a scientific method of studying
concrete problems. The immediate effect of the Brussels conference was that when
Nehru came back to India, he attended the annual ‘session of Madras €
Pecember 1927, and he moved the resolution on the political independence which
was adopted by a thumping majority. Since then as general secretary of the party
and the mouthpiece of progressive ideas, he established his position as the peoples’
spokesman. In December 1928, he presided over the first All-India Socialist youth
Congress at Calcutta. He had also been chairman of the All Bengal Student
Conference at Calcutta in the same year. He was also elected President of the All~
India Trade Union Congress. Besides, he attended and addressed a good number of
youth gatherings throughout the year. So he was welcome alike among the fellow
nationalists, the peasants, the youth and the workers.6 In all hijs speeches there way
the desirability of understanding the intermational situation and the various forees
affecting it.

ongress in

Nehru’s utterances during 1928-29 were characterised by optimism and over
enthusiasm. In the Presidential Address at the Lahore Congress in December 1929,
bs said that the triumph of Socialism in the world was near at hand. He was critical
of everything that did not fall in line with his Socialist predilections, Nelra
proclaimed from the housctop that he was a Socialist and a republican. In. the
Labore Presidential Address he said : ‘I must frankly confess that I am no believer
in kings and princes or in the order which produces the modern kings of industry
who have greater power over the lives and fortunes of men than even kings of old and
whose methods are as predatory as those of the old feudal aristocracy,’t

- Tha Rerlyshire experience, the Brussels Congress, the Soviet visit, the m,gf
Marxism and above all, the knowledge of imperialist rule in India made hing e
towards Socialism. HovE

Congress and Socialism :

Nehru continued his Socialist propaganda and at his instance the U. P. Congress
Committee passed a resolution recommending a Socialist brogramme of action to the

Jawaharlal Nehru and Socialism ] (83

For Private and Personal Use Only



Shri Mahavir Jain Aradhana Kendra www.kobatirth.org Acharya Shri Kailassagarsuri Gyanmandir

AIC.C. The AL.C.C. which mét at Bémbay on 25 May, 1929 did not desire to
commit the detailed programme but accepted the preamble.® This was the first time

in the h.1story of the Indian National Congress that a Socialist transformation of
society was accepted.

The Congress met for its annual session at Karachi at the end of March, 1931.
There, Nehru convinced Gandhiji to pass a resolution on economic matters. It ‘was
only a short step towards Socialism. Its preamble stated, “In order to end the
exploitation of the masses, political freedom must include real economic freedom of
the starving millions.”’9 - The resolution thereafter listed a number of fundamental
rights and other items which any future constitution of India should provide.

From 1930 to 1935 the Socialist ideas of Jawaharlal Nehru were in full bloom.
In an essay ‘Whither India ? he accepted Marxist analysis of the historical process,
but did not give up the liberal value of fieedom. The essay attracted wide interest
and considerable criticism also. To the rising Socialist group in the Congress it marked
Nehru out as the leader of Socialist thought. He was strongly attracted to commu-
nism and was greatly impressed by the Russian experiment. This was stated by him
in a letter he wrote which appeared in the ‘Mauchester Guardian’ on 15 December,
1933.10

- Nehru presided over the Lucknow Congress in 1936. Expressing his views from
the presidential chair in the Lucknow Session in April, 1936, Nehru said “I am
convinced that the only key to the solution of the world’s problem and of India’s
problem lies in Socialism.. .. ..Socialism is thus for me not merely an economic
doctrine which I favour; it is a vital creed which I hold with all my head and heart.
I should like the Congress to become a Socialist organization.”’11

The commitment of Nehru to the growth of Socialism may again be observed in

‘his work as the chairman of the National Planning Committee; appointed by the

President of the Indian National Congress in 1938. Nehru Succeeded in recommending

the national plannings on the Socialistic lines though he failed to recommend:for the

 .abolition of private sector and confiscation of the private ownership. His recommen-

“dations revealed that he was thinking on a Socialistic line with democratic processes
and had a very soft corner in his heart for the poor.!2

 The conservative group in the Congress did not like his preaching Socialism, as
the Congress had not accepted Socialism as a policy. Eventhough he continued to
preach Socialism: according to his beliefs. Congress leaders. like Vallabhbhai Patel,
Ra_]endra Prasad and Rajgopalachari were as critical of Jawaharlal’s Socialism as the
businessmen themselves.!3

The Election Manifesto by the AICC at Bombay in August 1936 recalled the
Fundamental Rights resolution of the Karachi Congress, the emphasis placed at the
Lucknow Congress on ‘the appalling poverty, unemployment and indebtedness of the
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peasantry.’ It made no specific mention of Socialism. The Socialist members wére,
however, pleased with the Manifesto and Acharya Narendra Dev commended it to
the AICC as revolutionary and not a reformist document. So were C. Rajgopalachari
and Vallabhbhai Patel. ' ‘ ‘

Post-Independence Era :

In January, 1950, Nehru moved the historic objective Resolution in the Consti-
tuent Assembly. Speaking on the Resolution he stated that the Indian Constitution
shall guarantee and secure to ‘all the people of India justice; social, economic,
and political; equality of status and of opportunity before the law; freedom of thought,
expression, faith, worship, vocation, association and action, subject to law and public
morality.......” More categorically, he added, “Well, I stand for Socialism and I
hope India will stand for Socialism and that India will g0 towards the constitution
of ‘a Socialist state and I do believe the whole world will have to g0 that way.”’14

Nehru desired that his blue print of Socialism had to be adapted to suit Indian
conditions. It was a novel experiment of Socialism with the system of democracy
based upon non-violent means. Nehru wanted economic changes through democratic
methods. He was equally interested in planned development of the country. The
doctrine of nationalization was accepted but it had to follow the path of a smooth
switch-over. It was the doqtrine of ‘Mixed Economy’ which according to him was
the best suited to the Indian conditions as the crucial problem for India was
production which could be regulated even without complete nationalization.15 '

Nehru had very much fascination for planning and Socialism. He was not ready
“to accept development at the cost of social justice. He did not want any “doctrinaire
form of Socialism.” In achieving his objective Nehru accorded primary position to
planning. He wanted that India must be industrialised as rapidly as possible. He
emphasised the necessity of cottage' industries also to employ hundreds of millions of
people. For agriculture Nehru attached great importance to land reforms. In October
1951, he expressed regret at the delay in the abolition of zamindari on account of
constitutional difficulties.’® In a broadcast to the nation on 31 December, 1952, he
-said, “we must eliminate all intermediaries and fix a limit for the size of the holdings.
We hope that the next step will be cooperative farming which will take advantage
of the latest agricultural techniques. Greater production is essential both in agriculture
“and- industry, if we are to fight poverty and raise standards, as we must **17

After the death of Gandhiji and Sardar Vallabhbhai Patel, there was no leader

who could boldly oppose the socialist ideas’ of Nehru. Nehru was the most popular

" leader then. He had emerged as the unrivalled chief of the party as well as its

principal spokesman. The victory of the congress in the first general election of

India, was a onie man show. The position of Nehru was strengthened after the
eleetion, ’ ' ' »

Jawaharlal Nehru and Socialism ] L 185

For Private and Personal Use Only



Shri Mahavir Jain Aradhana Kendra www.kobatirth.org Acharya Shri Kailassagarsuri Gyanmandir

Socialistic Pattern of Soctety :

The next event of importance was the adoption by Loksabha in December, 1954
of a resolution declaring that the object of the country’s economic policy should be
socialistic pattern of society. The Loksabha resolution was followed in January, 1955
by a similar resolution on the socialistic pattern of society at the Avadi session of
the Congress. But the term “Socialistic pattern’® was not defined. The nearest definition
of the term came in the second Five year plan which stated : “Essentially this
(Sociatistic Pattern of society) means that the basic ecriterion for determining the
line of advance must not be private profit but social gain, and that the patterm of
development and the structure of socio-ecomemic refations should be so planned that
they result not only in appreciable increases in the national income and employment,
but also in greater equality in incomes and wealth.”’18

The results of the Second General Electiong in the spring of 1957, proved that
the people endorsed the socialistic pattern of society. He introduced the idea of
cooperative farming at the Nagpur Congress in 1959. Unfortunately the opposition
of vested interests frustrated the measure of cooperative farming. In fact, it was not
"started and argued that it was not suited to India. The benefits of the two Five year
Plans did not percolate sufficiently to the poorest strata of society. The cities had
profited as compared to agricultural regions. Agricultural labour had deteriorated in
'jts position. Even the earnings of factory labour had not made any significant progress
in 1959 as compared to 1951. Only the trader and the industrialist appeared to have

done well.19

The last Congress which Nehru attended was the one at Bhubaneshwar in
January, 1964. Emphasis was placed once again on the cooperative form of organi-
stion in dgriculture. The Congress also showed awareness of the monopolist tenden-
cies in the industrial sphere, and the growing disparity in income distribution

generally.

Seventeen years of N'ehru”s era :

' The five year Plans during Nehru’s leadership were by no means unimpressive.
The net national output had risen between 1948-49 and 1961-62 by 47.1 percent,
and the per capita income during the period by 18 per cent. The process of med-
ernisation. was set in. It was Nehru who introduced the concept of plannu;g for
economic development of the country. He lald the foundation for orderly develop-
ment of scienee and technology also.

Inspite of the undoubted achievements in several spheres, progress towards a
sacialist transformation of society was not only tardy but was hardly discernibie.
Income distribution showed no less disparity than before, after years of socialist
endeavour, concentration in industries increased. The agraian economy infact showed

861 ISamapya § April, *91-March, 1992

For Private and Personal Use Only



Shri Mahavir Jain Aradhana Kendra www.kobatirth.org Acharya Shri Kailassagarsuri Gyanmandir

signs of capitalist rather than cooperative developmént, According to the Mahala-
nobis Commiittee, in 1955-56 approximately 72 'per cent of the poulation had an
income lower than the average per capita annual -income ( Rs. 225). An anabysis
of the income distribution reveals that, the top 10 per cent of the population acco-
unted for as much as 34 per cent income, the top 5 per cent for 23 per cent and
the top 1 per cent for as much as 11 per ceat of income in 1955-56; while the
bottom 25 per cent of the population shared under 10 perceat of the income.20

Evalution of Nehra’s Sotlalism :

Discussing the contribution of Nehru‘s socialism, R. C. Dutt states that the three
basic ingredient of socialism were (i) recognition of the existence of class conftict,
(ii) belief in Social ownership of the means of production, and (iii) acceptance of
the goal of a classless society.?! Regarding recognition of the existence of class
conflict, there is no doubt that till the end of his days he accepted the existence
of classes, and the fact that the interests of the classes clashed. Speaking to R. K.
Karanjia in an interview Nehru said, ‘“‘class struggle is always there. One can not
deny it or put it aside. But the solution need no longer be one of violence or struggle
or hatred : and that’s where Gandhiji’s peaceful approach, friendly and constructive
approach comes in..y....”” 22

The second criterion is belief in social ownership of the means of production.
The type of economy which Nehru created in India is known as the Mixed Economy
in which private ownership plays an important role. Nehru justified this role at
the intial stages as transitional phenomenon. Later, however, he felt that mixed
economy was inevitable in a democracy, but all through it was his firm belief that
the public sector should set the tone of the economy by occupying its commanding
heights. But in India, the private sector continued to dominate the economy.

The third criterion is the goal of a classless society. The socialists share this
objective with the democrats. Nehru believed in the existence of class struggle. For
him, democratic equality was only pbssible in a classless society.

N shru disliked any form of dogmatism. He liked Marxism because it gave a
scientific explanation of the historical processes. but criticised the Communists.
He believed in human values, in the dignity of the individual, and, therefore, in civil
liberty. These made him a democrat. This approach to socialism from the humani-
stic, liberal point of view made Nehru’s socialism more progressive than the socia-
lism professed by Social Democrats all over the world.

After more than four decades of independence India has still not become a
Socialist country. Indeed, the capitalist forces have proved stronger than those of
Socialism. Why did this happen ? As Nehru had told R. K. Karanjia, the Congress
and Country would go as far towards Socialism as he was prepared to lead them,
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but this required not only leadership but an organisation, It was in the latter res-.
pect that Nehru had failed. He did not create the supporting Sociatist organization.
So the response of the people could not assume any solid, organised shape.
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National Consciousness and Its Literary Expression : The Case
of Ramanlal Vasantlal Desai

R. L. Raval*

Nationalist movement under the leadership of Gandhi generated new momentum
in Gujarat. Gandhi’s novel approach to tackle the socio—political and economic
problems of India based on non-violence had fired the imagination of new genera-.
tion in the twenties and thirties. A few Gujarati poets and fiction writers captured
the spirit of his message through their peoms and novels. This paper is an attempt
to understand the spirit of nationalism as it was reflected in some of the novels of
Ramanlal Vasantlal Desai, a noted Gujarati writer of the Gandhian era.

Ramanlal Vasantlal Desai (1892-1954), a Nagar by caste, held the M. A.
degree from the Bombay University ( 1916). His father, Vasantlal, hailing from Kalol,
a town in the Panch Mahal district, was an editor of a monthly, Deshbhakta, in
the city of Baroda. He was agnostic. Ramanlal’s mother, Maniben, was an orthodox
Vaishnav lady. Ramanlal inherited some of the traits from his parents. His ambition
was to become a college teacher. But on account of his failure to get a class he
‘had to join the service of the Baroda state. He worked in different capacities in the
government departments. He extensively toured the villages coming under his juris-
diction, and thus gained the first-hand knowledge about the problems of the rural
life. Most unassuming and highly cultured Ramanlal was associated with the cultural
and literary activities of Gujarat. He authored about seventy-seven works including
forty-two novels and short-stories.

11
It is with this background that we propose to discuss the contribution of
Ramanalal’s three novels, namely, Divya Chakshu (1932), Gram Laxmi (in four
parts, published in 1933, 1934, 1935 and 1937 respectively ) and Bhdrelo Agni ( 1935),
in generating and popularizing the ideas of national consciousness in Gujarat. These
novels also reflect his own ideas about the Gandhian phase of the Indian freedom
struggle.

The central characters of his two novels, Divya Chakshu and Gram Laxmi, are
cast in the image of the Gandhian workers who after getting university education

* Prof. & Head, Department of History, Gujarat University, Ahmedabad
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give up their ambition of power, position and comforts of the urban life in favour
of the services of the rural masses. The main character of Bharelo Agni is cast in
the image of Gandhi himself. Through Arun, the hero of Divya-Chakshu, and
Ashwin, the hero of Gram Laxmi, Ramanlal has developed his plots in such a way
that both the heroes pass through the agonies created out of their own self-image
and the actual reality of the socio-political life that they encounter. Thus, Ramanlal
has shown Arun ( Divya Chakshu’) and Ashwin (Grdm Laxmi) struggling simultan-
eously for the double revolution, political and cultural, without separating one from
the other. The author has vividly depicted the enncounter between the heroes and
the other characters in which the cleansing of filth and cleansing of soul go together.
The journey towards the self-discovery, in the case of Arun (Divya Chakshu) in the
setting of the city life, and in the case of Ashwin (Gram Laxmi) in the background
of the village life, reflects the real experiences of many Gandhian workers who
actually struggled to creat an atmosphere for altering the cultural priorities to make
the Indian mind uncolonized.

In all these three novels including Bharelo Agni, the author’s main focus is on
non-violence and truth. In the case of Arun (Divya. Chakshu) the author presents
him as a revolutionary communist who dreams of getting rid of the foreign rule as
well as the capitalist economic structure through the violent means. But the author
develops a situation wherein Arun gradually prepares himself to be capable of esch-
ewing violence. In the case of Ashwin (Gram Laxmi), the author gives him a jolt
by getting him rejected for the post of an engineer in the government department,
which he cherished the most albeit with an intention to work for the good of the
people. This rejection of job creates a trauma in his psyche. He returns to his
village. His attempt to commit suicide gives him a new insight. He decides to live
in the village, and wants to make it self-reliant and beautiful by adopting the con-
structive programme of Gandhi. Ashwin tests his patience to get rid of the angula-
rities, narrow outlook and ignorancelof the villagers. Thereby he develops the capacity
to absorb shocks and humiliations. He gradually sacrifices his self-image of
an educated engineer to identify himself totally with the village life.

In the case of Bhdrelo Agni the setting of the plot centres round the events of
the upheaval of 1857. Though the theme of the novel becomes anachronistic
the author wants to trace the ideal of non-violence, which according to him is th;
back -bone of the Indian cultural tradition, in the events of 1857. This enables hin
to link it with the Gandhian era.

Rudradatta, a Gujarati Brahmin and the hero of Bharelo Agni, being cast in th
image of Gandhi, is depicted as a paragon of the virtue of non-violence. Rudradatta’
past is associated with the Mughal and Maratha rulers. As ar

~ he tries to help the Indian rulers to drive the British out of India. However, he gets
frustrated as most of the rulers are weak, selfish and flatters of the British. They
indulge in vices, and have no vision of the political future of India, But it is only
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after the death of his own son in one of the battles that he realizes the f'utility of violence
and taking of revenge. He is convinced that no problem can be solved by violence
and hatred. He renounces violence and destroys his arms and ammunitions, and
as a completely changed person lives incogaitio in the village, Vihar, on the border of
Gujarat. He runs a Sanskrit Pathashala, and is known as the renowned scholar of
Sanskrit and Indian philosophy. He even changes the heart of Johnson, an English
priest who actually was supposed to keep a watch on his activities on behalf of the
British government. But Rudradatta’s disarming love completely changes him and his
family. Even Johnson’s daughter, Lucy, becomes Laxmi to Rudradatta This reminds
us the intimate relations that Gandhi developed with Rev. Andrews, and his affection
for Miss Slade, known as Miraben.

It seems that the author has juxtaposed two opposite trends of the freedom
struggle, one associated with the violent method used by the Indian revolutionaries
like Savarkar, Khudiram Bose, Bhagatsingh etc., and the other, with Gandhian
approach. The author has presented a strong character of Gautam, a disciple of
Rudradatta, who once a loyal soldier of the British army, becomes an arch enemy
of the Raj for its policy of racial superiority and exploitation of the people. He
takes vow to drive the British out of India. He is shown as a prominent leader of
the rebels. Gautam is in deep love with Kalyani, the grand-daughter of Rudradatta.
‘The author has shown many historical characters including Mangal Pande, Tatya
Tope, Rani Laxmibai etc., seeking Rudradatta’s help to guide the revolt. But Rud-
radatta disappoints them all. On the contrary he persuades them to desist from
violence. He exhorts them to prepare the people to earn their genuine freedom by
establishing the truly representative government in India. Thus, the author wants
to justify the Gandhian approach, not only for the Indian nation but also for the

world peace.
' T

Ramaanlal gives a lucid exposition Jo the inner dyanamics operating for the
the development of the plots, at an urban level and at village level in Divya Chakshu
and Gram Laxmi respectively. In each case hero is shown in encounter with a
-gtrong character, the product of the circumstances.

In Divya Chakshu, the character of Dhana Bhagat represents the lowest of - the lowly
class. Dhana Bhagat, a blind untouchable, though despised by the caste Hindus, is
‘shown as maintaining the equanimity of his mind. Apparently, he seems to have resig-
ned to his fate, but actually he maintains the autonomy of his mind. He repersents a
voice of dissent though in mute form but altogether of different dimension. His own
life-approach gives him the strength of an assured aloofness, The hero, Arun, so
far has acquired strength for his mission out of hatred that he has nursed against
the exploiting authorities, both, the political and the social. But he gradually discovers
through Dhana Bhagat the real strength of India. Arun realizes that the social vio-
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lence doés not hurt Phana Bhagat but on the confrary, hé himself is hurt by such
forces. And he wants to resolve this dichotomy through the violent means, though
he has taken a vow to abjure violence at least for one year. He feels that Dhano
Bhagat has acquired freedom of quite different qualities, which he hasn’t. He has
become a prisoner of his own intellect. The words of Dhana Bhagat’s bhajan, ‘““Tuja
Sanga Koi Vaishnava Thayo, To Tan Vaishnav Sacho !

Tara Sangano Ranga na Ldge, Tyan Lagi Tin Kacho \”

are ringing in his ears, Dhana Bhagat indirectly makes him aware of his weakness
that he has not so far resolve his doubts. Thus, the author has stirred Arun’s heart
by creating doubt about the efficacy of violent means.

The author creates a situation thereby he exposes Arun to test his patience.
Janardan, a Gandhian worker, at whose Ashram near the city, Arun has decided to
stay in order to experience the working of the Gandhian method, takes procession to
defy the government order to hoist a white flag of peace in the heart of the city.
Arun, as a secretary of the Ashram, is in the forefront. The author creates a mini-
-scene of the Dandi March. Dhana Bhagat also joins the procession. Arun watches
Dhana Bhagat chiding the young processionists for their over zeal. Dhana Bhagat
remarks, ‘“‘Satne Mate Maravaman Moksh ja Chhe. Pap Maravano Moha na Hovo Joiye™.
Liberation means to die for the truth; but one should not have even a craving for
mrtyrdom. Dhana Bhagat, thus, expects from the Satyagrahis the real earnestness and
humility, while attempting to unfurle the flag. Arun is mercilessly beaten by a white
sergeant. He becomes unconscious, and is hospitalized along with Janardan and
Kandarp, a son of a police officer, however he maintains a poise. The author brings a
climax when Arun loses his eye-sight while protecting the family of that very white
sergeant when his quarter was caught in fire. Sergeant’s young daughter of five
develops a deep attachment for her saviour. She even is ready to give him one of
her eyes so that Arun can see the world again. The author thereby suggests that a
child, irrespective of her race, colour or religion represents true humanity. This
gesture on part of the child moves Arun deeply. He learns a new lession in non-
violence. Dhana Bhagat reminds Arun of new inner-sight that he is developing.
Completely frustrated Arun gets the helping hand from his beloved, Ranjan, a girl
from rich family but devoted to the Gandhian constructive programme. It was she
-who had unfurled the flag when Arun was assaulted by the police. Ranjan encourages
Arun that as a life-partner she will carry on along with him the task that he has
undertaken to realize the ideal of non-violence and truth. The author has thus
emphasized the equal role of women in the freedom struggle.

IV

In Gram Laxmi, the hero, Ashvin also ‘comes in contact with equally a strong
character in Maheru, a Koli. Maheru is an irony of the circumstances that a village

921 | [ Szmipya : April, *91-March, 1992

For Private and Personal Use Only



Shri Mahavir Jain Aradhana Kendra www.kobatirth.org Acharya Shri Kailassagarsuri Gyanmandir

life usually creates. Maheru is drifted to crimes and robbery as he is without job.
He defies police and the government authorities. His innate human qualities are
suppressed under the hard crust of his hatred towards the exploitors including the
Banias, zamindars and government servents. Ashwin gradually associates Maheru with
the village activities despite his known notoriety. Maheru is a profile in courage.
Ashwin wants to channelize his energies in the right direction. Maheru also has full
faith in Ashwin. He is prepared to shed his blood for him. Ashwin, while under-
taking his village programme, takes the help of Rama Patel, an honest and hard-
working farmer, and Kanji, a Harijan labourer in Rama Patel’s farm. The author
depicts an encounter between Arun and his associates on the one hand, and reactionary
zamindar, though his own relative and neighbour, and government officials, who all
the time obstruct his village activities, on the other. The author has shown how
Arun gets whole-hearted co-operation from his wife Kusum and Tara, a widow and
his childhood friend. At the same time, the author has introduced a character of
Chandranan, a foreign educated Marxist and union leader, whose intellectual pride,
though at initial stage, does not allow him to mix with the villagel"s. Chandranan’s
ambition is to unite the workers of city against the exploiting class. He has no faith
in Arun’s programme, though he has developed a special regard for him. The author
has shown also the tragic death of Arun’s child, Rohit, after his critical illness. Arun
for the first time realizes that there are thousands of Rohits in the villages who die
without getting any medical treatment. To him now each child in the village is Rohit.

The author brings the end of the novel when the government becomes suspicious
about Arun’s activities. He is seen as creating discontent among the villages by
rousing their expectations. He also is seen as encouraging notorious people like
Maheru and giving shelter to the revolutionaries like Chandranan. He is charged for
treason, and gets imprisonment for five years. Arun is prepared for the consequences.
He exhorts his associates to celebrate the day of his arrest as the day of self-sacrifice.
His dream seems to be fulfilled as he has created self-confidence among the villagers
who would not now need any leadef more to guide them for making the villages
self-reliant and beautiful with all the basic amenities of modern life, albeit without
its bad influences. He is more happy because he could become an instrument to
create a lotus-like Maheru out of ‘mud’ village.

v

It will be seen from the above discussion that the central character of Baarelo
Agni, Rudradatta, does not confront such strong characters like Dhana Bhagat in
Divya Chakshu and Maheru in Grdm Laxmi. Rudradatta’s characterization is made
almost perfect. While Arun and Ashwin have to discover the authenticity of their
mission through the circumstances as narrated by the author, Rudradatta is shown
as a completely composed person. Circumstances of the forthcoming rebellion do not
disturb him. He points out the futility of violence and hared to all who have come
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to seek his leadership. However, -he fails to convince Gautam, his soldier-disciple, to
desist from taking arms. Gautam, despite his deepest regard for his Guru, is convinced
of his mission to drive the British out of India. Kalyani, the grand-daughter of
Rudradatta wants to marry Gautam only if he realizes the limitations of violence.

Rebellion is in the air and Rudradatta starts his journey for the holy bath at
Triveni Sangam. He is accompanied by Kalyani, Trayambak, hns chief disciple, and
Shankar, an old soldier but now turned as a boatman.

At little distance from his Pathashala Rudradatta destroys his last concealed
store of arms and ammunitions that he had preserved so far, which some of the
prominent rebels wanted to use against the British. Thus, the author suggests that
Rudradatta has completely destroyed his ghost—past. _

After covering a distance of about two hundred miles he comes to a town, which
by that time has become a strong centre of revolt. He stays in Dharmashala attached
to a temple. The rebels want to capture and kill the priest, Johnson, and his family
who also have come to the same town, and now have taken a refuge in the same
Dharmashala. Rudradatta refuses to submit to the threat of the mob. He also
prevents Tryambak (who also wants to be a soldier of Gautam’s fame) and Shankar
from taking arms against the mob. Being an old soldier, Shankar feels insulted. A
shot from Shankar’s gua is fired at Rudradatta. Rudradatta utters the word Om while
collapsing on the ground by the side of Kalyani and Lucy-Laxmi, fatally wounded
in the chest. The author depicts this moving scence of the evening time. For his
reader, the author symbolizes Rudradatta with Lord Krishna on the battle ground of
Mahabharat. But where as Lord Krishna remained invincible all throughout the epic
war, Rudradatta meets his tragic end. Thus, the reader who is emotionally attached
to Rudradatta is not prepared to face Rudradatta’s death. Tryambak loses his
temper, takes lathi to kill Shankar but he is stopped by Rudradatta. Rudradatta
declares that only one who takes vow mnot to touch weapon in any form would
perform his last rites. Tryambak, consumed with sorrow, complies with his demand.

The author wrote this novel in 1935, but as Rudradatta was cast in the image
of Gandhi the author described the way in which his central character should die.
And it is ironical that years later Gandhi also met such heroic death, and that too
‘at the hands of a violent Hindu.

VI

1t is essentially through his creative novels that Ramanlal mirrored the Gandhian
movement. And-he did it in such a way that he earned immense popularity among
the educated middle class of Gujarat. It is true that he wrote most of his novels
almost in a causal fashion, sometimes -only after a light goading from his friends and
publishers. It is also likely that his own personality of keeping himself in the low-
key profile did not make him conscious as a writer with a message for. the society.
‘Nevertheless, it seems clear that his sensitive mind had grasped the pressing issues
_of the time. He was attracted towards Marxism. However, he could not get himself
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reconciled with the method of the communists. He found in Gandhi the sum-total of all
the best elements that the Indian culture had produced. Obviously the spirit of natio-
nalism which gradually evolved in his novels was informed by the inte-
grated approach of deep humanism overiding the limited objectives of political freedom.

According to many Gujarati literary critics Ramanlal’s novels lack ‘compact struc-
ture. He falls short of a regour of a first-rate fiction writer like K. M. Munshi.. That
he fails to create right atmostphere through the interaction of his characters to convey
the covert meaning implicity in the very structure of the fiction. That he cannot
resist a temptation to intervene between the characters and a reader, thereby making
his reader conscious about what he as an author wants to convey. Long passages of
reflective observations create Rasabhang. It seems that Ramanalal has adapted this style
from Goverdhanram Tripathi, a classic Gujarati writer of the late nineteenth century.

Not that Ramanlal was not conscious of his limitatioas. However, it seems that
his very limitations of intruision indirectly created a space in the mind of a reader
to come out from the fictional world, and compare it with ths world of reality. Thus,
by making the meaning explicit Ramanlal seemed to have believed that along with
the current historical forces a fictional narrative would help to enlarge reality expan-
ding reader’s notions about the Indian culture and society, and of what could be
possible. Thus, an ordinary reader who knew the least about the principles of literary
criticism could grasp the message surcharged with an enlarged vision that the
Gandhian movement created. This perhaps was one of the reasons why Ramanlal
became the most popular novelist in the thirties and forties.

Obviously Ramanlal himself being the product of the urban bourgeoise, his plots
and central characters reflected the educated decent urban middle class of Gujarat.
Also influenced by the Gandhian ideology Ramanlal did not want to give shock to
his reader by creating a situation with sharply contrasting characters. On the whole,
he was eager to resolve the problems created by his characters. He made his reader
more secured in a cosy atmosphere to grasp the message with mild dozes. In a way,
his novels reflect the typical pragmatic Gujarati temperament and approach to life. This
we seldom find in K. M. Munshi’s movels. Munshi over-powers and dazzles his reader;

where as Ramanlal entertains as well as educates-he takes his readers into his confidence.
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Role of Urban Women in the Indian Freedom Struggle-with
Special Reference to the City of Ahmedabad (1920-1947)

Usha Bhatt*

This paper inteads to review the role of urban women in the Indian freedom
struggle with two different aspects. Firstly, the role of urban women in the unique
experiment which was in subconscious mind of Gandhiji and secondly, the partici-
pation of women directly or indirectly in the field of social development.

The first aspect deals with the role of urban_women in the experiment regarding
the integration of female as well as male consciousness in a human personality,
which may ultimately lead to the emergence of integral human consciousness, which
in its turn may help to reconstruct human society on the basis of love, non-violence
and truth. In this context, to some extent the role of women in Indian freedom
struggle, living in the urban segment of the society seems to have its roots in this
experiment. This experiment tried to give a shape to the society which may be
(i) value oriented, mainly on the values of truth, non-violence and love and
(ii) with the touch of spirituality that may be even experiment in the direction to
spiritualice politics. In order to understand the experiment there is need to go through
Gandhiji’s concept of spirituality.

A historical study of woman leadership and the role of Gandhiji in the city of
Ahmedabad (1920-1947)! helps us to understand the experiment of the spiritualization
of a woman’s personality.2 Gandhiji tried to give a touch of spirituality to a woman’s
personality. While doing this Gandhiji tried to handle the tradition-change relationship
in a masterly way. He took the tradition of spirituality and presented it before the
women in such a way that it helped to activise them in the movements. Looking to
the spirit of the experiment as previously stated the experiment was to have
integration of male-female consciousness in a human personality. The unmarried,
married, widows, the woman deserted by their husbands, young and old, all parti-
cipated in the movements. The women who were in position to have the slightest
touch of the experiment, to some extent, were in position to play meaningful and
note-worhty role inthe movements. In order to understand the experiment, Gandhiji’s
¢xpectatlon from a woman is worth mentioning. Gandhiji writes : “Let her tranfer
that love to the whole humanity, let her forget she ever was or can be the object
of man’s lust. And she will occupy her proud position by the side of man as his

* Reader, Department of History, Gujarat University, Ahmedabad
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mother maker and silent leader. It is given to her to teach the art of peace to the
warrying world thirsting for the nectar. She can become the leader in Satyagraha which
does require the learning that books give but does require the stout heart that comes
from suffering and faith.”3

Thus, Gandhiji hinted at what he meant by the spiritualization of a woman’s
personality. The process of spiritualization has the capability to bring about radical
change and even total transformation of a human personality. W

Edward Taylor’s comments pertaining to the Gandhian concept of soul-force
shall further help to understand the process. Edward Taylor writes :

“The Gandhian concept of soul-force is a mystic one and seems to be basically
unscientific. Yet the techniques based upon it are probably more effective than any
techniques of mass influence that have been developed in our day. They not only win
converts to a political cause, they not only generate enthusiasm and lasting morale,
they not only produce zealous workers and volunteers for martyrdom, but develop
followers into dynamic leaders, capable of attracting new followers, and they have
totally refashioned the personalities of millions of Indians. This is no slight result,
and the man who has achieved it, the man who has perfected these techniques is
surely more than an exhibit in the sideshow of history.4

This soul-force is related to spitit (Atma) and the process of spiritualization
(Adhyamikikaran). Gandhiji attempted to initiate this process amongst woman through
his usual methods of personal contact, interviews, letters, writings in magazines like
‘Navjivan’, ‘Harijan’, leaflets and various news papers, speeches delievered at morning
and evening prayers and public meetings. Gandhijis published letters to the women
inmates of the Ashrams, like Kusumben Desai, Gangaben (Bochasan Ashram-Gujarat),
Prabhavati Jayprakash Narayan, Esther Faering, Miraben and others are proofs for
the same.5 The unpublished letters to Gangaben Zaveri and Nariben Zaveri6 further
illustrates this point.

Gandhiji wrote to Miraben that the Ashram was ultimately to be found not at
Sabarmati but within one’s self.7 This indicates the process by which an individual
ego can be merged into the cosmic consciousness. The Ashram was the symbol of
the universe. He wrote te Premabahen that the Ashram exists, not merely for the
service of the nation, but for the service of the world, through serving the nation
one can serve the world and thereby get Moksha, freedom, to have vision of God.s
Gandhiji further explained to Premabahen that, while searching for truth, one
integrates one self with each and every life. (‘Satya Shodhava Jiva Matran1 Szthe
Aikya Sadhvanun Chhe.’). Thus, to Gandhiji, the Ashram was a continously expanding
family.® The study of these letters shows that Gandhiji worked for psycho-social
evolution of a woman.10
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In a letter to Manibahen Patel Gandhiji explained the position of a ‘brahmachars’

- and a ‘brahmachzrint’.1! He exhorted her to be brave and happy. Further, he explained

her the position of a ‘kumarika® an unmarried girl, a virgin.12 If it was possible, he

further added, that he would even be prepared to attempt to prevent the girls from

being forcibly unmarried, and rather keep them unmarried. (Hun to Marupn chale to

chhokarione parane kumarika rakhu, Parane paranavani kriya karvani faraj mane
chhokarto pade chhe.”), He favoured celibacy (brahmcharya) for the girls.13

Gandhiji stated that today nobody was ready to have faith in the power of
celibacy of an Indian woman. He expected that the example of the ‘kumazrikas’ of the

Ashram would bring back such faith.14 In a letter to Premabahen, Gandhiji further
clucidated these ideas. He writes :

“For the girls the ideal is Akhand Brahmcharya x x x x but a girl who is a
‘brahmcharint’, should have knowledge for the child rearing, she will not be consi-
dered a ‘brahmchariny’ if she stays in a cave.A kumarika integrates herself with the
whole world. She becomes a mother of the universe. Inspite of the fact that we may
not find such a ‘kumarika’, but the ideal is this.”’15

Gandbhiji here presented the ideal of Jagat-Janani, world motherhood to a woman.
Such a woman may realise the dream to materialise the idea of ‘Vasudhaiv kutum-
bakam’ that the whole universe is a family. Many such ideas are expressed in the
letters written to these women, showing Gandhiji’s commitments to the cause of the
spiritualization of a woman’s personality. He extended this commitment to this
practical activities in the national freedom movement, satyagrahas, social organizations
and institutions like Sabarmati Harijan Ashram Textile Labour Association (T.L.A.
Where he supported the woman-leadership of Ansuya Sarabhai), Jyotisangh, Vikasgruha
and other related bodies.

The point that may be emphasised is that as far as this aspect of spiritual
development of the movement is concerned these woman actively participated in the
various activities of the national freedom struggle and played note-worthy role. These
women really tried their level best to give a spiritual dimension to the freedom
struggle. In a sense these women inspite of their limitations tried to give response
to the experiment to spiritualise one’s personality or to have integration of male-

female consciousness in a human personality and to some extent tread the path of
progress.

1I

The second aspect is that some of the womcn directly or indirectly played note
worthy role in the field of social-development.16 There were many noted and unnoted
women who played their role in the field but here in this paper six women are
selected for the study. Their names and other details are as follows.
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The names of the women
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(i) Kum. Maniben Vallabhbhai

Patel

(ii) Mrs. Pushpaben Janardanrai

Mehta

(iii) Kum. Indumati Chimanlal Sheth
(iv) Mrs. Vijayaben Zinabhai Desai
(v) Kum. Sumitra Bhupatrai Thakor
(vi) Kum. Hemlata Hegishte

So it is evident that as far as the marital status of the women is concerned out
of these six women, only two were married and other four remained single through

out their lives.

The year of birth

Their age
1903

1905

1906

1911

1914
1917

Acharya Shri Kailassagarsuri Gyanmandir

in the year 1940
37

35

34
29
26
2317

The other details regarding their caste, place of birth and education are given as

under :
Names

(i) Patel, Maniben
Vallabhbhai

(ii) Mehta, Pushpa

(iii) Sheth, Indumati

(iv) Desai, Vijayaben

¢v) Thakor, Sumitra.

(vi) Hegisthe, Hemalata

Caste

Leuva
Patidar
(six villages of
Kheda district)

Vadnagara

Nagar Gruhstha.

Jain.

Anavil

Brahma-
Kshtriya

Maharashtrian.

Place of birth

A small

village in

Kheda district,
named Gana

(in Anand Taluka,
near Karamsad)
Prabhas

Patan

Ahmedabad.

Vijalpur
(Navsari-Surat)

Ahmedabad

Ahmedabad

Education

The graduation
degree from
Gujarat
Vidyapeeth
(snatak)

The Post
graduation
degree from
S.N.D.T. uni.
(P. A)
Gujarat
Vidyapeeth
Snatak.
The graduation
degree from
Jalandhay
Gurukul,
The graduation
degree from S.N
D.T. uni. (G. A.)
B.A.LL.B

From among three women, Pushpa Mehta, Sumita Thakor and Hemlata Hegishte
remained closely associated with Jyotisangh and vikasgruha and through the activities
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of these institutions they pioyed their role for the social deveiopment of women.

This role in its turn helped to strengthten the spirit of nationalism amongst women
and men.

The correspondence between one of the founders of Jyotisangh, Mrudula Sarabhai
and Pushpa Mehtal® reveals the point that they were in a position to play this role.
Jyotisangh was considered to be a laboratory to search for the workings theories of
social development through the activities which dealt with the women’s development.19

Amongst these six women Pushpaben Mehta played very prominent role, and so
her concept of social development of women is worth mentioning. The genesis of
her concept of social development of women may be traced from her very childhood.
Her monther Hetuba used to propogate women’s education and was imparting
education to the village women. Pushpaben’s father, Shri Harprasad Desai was an
Aryasamajist and a reformist, used to render Kelp and shelter to needy women. This
family atmosphere of the childhood and the conviction of Pushpaben to help the
women, brought the right opportunities to serve the cause. Vikas gruha, the women’s
institution, with which Pushpaben remained closely connected, used to work on the
principle that a woman is an individpal, in the sense that she should enjoy social
freedom and status as much as her male counterparts as an agent of social change,
and the society’s attitude towards women should be on that line. An orphan girl is
a nation’s wealth and the responsibility of her upbringing is with the society.20

In the connection with this principle Pushpaben tried to bring about changes in
the social status of women in Gujarat. Through vikas gruha, She mainly tried to ban
the child-marriages. She helped the woman to claim for their livelihood, when they
were deserted by their husbands. In Saurashtra she strived to see that the principle
of manogamy should be strinctly followed.

In 1944 Shri Panchal Pragati Gruha, a social institution was founded in Halvad
On 16th July, 1945. ‘Shri kanta vikas gruha’ in Rajkot and in the same year
“Vadhwan Vikas Vidyalaya were also founded. Through all these three institutions
Pushpaben wanted to make the position of women respectable in the society.

In order to be effective and inflyential in this field, she kept close contact with
politics. The history of her life as a social worker, reveals this point with Pushpaben
other wbp;qp algo played important role in this fields.

From the Viewpoint of the Constructive aspect of the Indian freedom ‘struggle,
specially during Gandhian era (1920-1947), urban women in the freedom struggle
should be highlighted, from these two aspects, namely their role in spiritual develop-
ment or in the experiment to have integral male-female conciousness in a woman’s
personglity and in the field of social development. In the present age of the adventure

in human consciousness, both these aspects need the tender research care from the
social scientists.
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YPE—TT H1 9% NG FA F TG @ @ |
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qgE-TaE FIEE & A | oUW R §T 9N 9 gAN H 99 W @R [gArnan L4
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fass, ag% (Pendant) aw gr (Necklace) % ¥ €t sgw a1 ¥ aur ga% R ek
DAz 1 & N S A fHsa T
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W d Tt ¥ wEE arE-aHn & Y st ardt Sed waw ¥ e w1 R
F ueaH F &9 d a3 @ o4 |

39 THRK ¥ I9UW fA997 ¥ W fiar ¢ & few @ um =9 & ARwa A= A
gart off fyasr 9qw sifRsima: suysa ¥ &1 # fear s@r a1t 3% gosft O} ¥ Raw
51 Wg F g8 F AR ) fAfiwa Qar ar | awal oF (ARI3 gna 9 A% @ w &
siffa 9 U o9 gng 9% AR A & TR TA A SHEW #l f g ] s A |

qigdiq
3. JRF FF, WA L, T wa-uk R, AT, i, ¥, %o.
3. WoERE, 9. AR., a0z §Peaa guedEsa (g, g. 77,), Calcutta, 1921, g, qe-8e
¥, OSA w. gifafd, spzisaE, v, e qdw @ . oF, 90 13R
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@RI Ty ggIza

safegame @™

qIZIE #1 F5q 3Z9 Arafns RER #1 an¥a @fq } el ufe od wmeyg won-
afy sy § Q@ fmem & sid € mAl wilw, we-agmfE % G dflaens  asyiad #
s g 33 &l |

A qEe ¥ qdl &1 Uz 07 @9g ® | 98 @ g ayacr &1 equar gAT @gR
% fred fRfiem wEl od Bl A wud, aa od 9@ 9 el ¥ ge-fre #, wnam
sft gosht ndgfa ¥ wE@IT ) S T | gEmr w-fay ¥ faad oft ssewwd
YEEa e fAdaT atmiaa ar war T Ak wygE sy s U8 FEd € Canme g ar
gt A | R & @ @ig & =@ |”

GREE HAAST F WA AA WA L, g I g AT H ag T owwr ¥ g«
suigre § ¥ amg @Y A we o aRwr ¥ gty wAE T ) saw w7 ERA B
wreas W9 ¥ Aftyg ¥ wd unag wgeg ¥ fGgia #1 @RS, 9dt # afeorRa @ ® |
A &) gfz-degar € s9d w9 § wwk [uz “wgag” R Qe &g simmy |
(efmgumag, 2-10-4) | rafeq wnaq wigue affta swATsian &1 edisa @ag § | gizamt
aanets ara: | (9. 4-4-9); ¥ g @A F RBu @aw gorg @ @ | 37 wm {
a1 gar ga@ 89X ¥ uF Sushw ¥ S wnag wgug O A sywfia ww@ri |

unag s13Ag 98 fsq Tk ¥ S wasA Y Roewar & gFa s A R
wda fAward ¥ q@rE wEag IO % REgaar $r and GueEwm § § W @ §)
“gor fwe sy g gf | ~ |
¥ gar 47 At 32, SIY ¥ 99 IS @R ||
afgd g, o DS, & 9> G e wui |
g &t F@AE,  a) AR 4 R of 0 (g aea)

anag {TAE B A $ wE %A § T wawa s o F 3w A wim § A
R gurr @t SgA A% SAF Aar € 7 W7 BR] EAIU & FH SAF% [wi ¥ fARa
& ora ud @t FrEat g0 g &@cr st T & ) weA #€ | “‘aFqr  =gwiAa s
aaifye: (3. <) | g9 oaR Avar csw 9 ¥ 4 g8 afw ¥ wgmg @S g &
srar ® )

* gugH, W wer 9keg, sewda

q@e o garea | [ 111
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“ga oot wie dTFAR |
M 9 § w19 a2 AR MR a wa~swwe (g, & 3. 23)
frrg 2g ol @ws & a%ar ¥ w9 gARr  Si9A ofFy ud @FER W@Wa & war ) |
®TH, WY, 39, A€ ¥ #Ed T % gafm § 9% ey ad | faw \a siefis am
graArsdt § ST gA1 ¥ IAF wnag wie I adw & g ¥

sERTIad Fgd § CRImraRgEmi aEdw: aguar g (8, f7....2.6) @t T 4 g
ga: gafadr & g 3] ¥

“grafzm” fafufed wfealaeas (g )

g W17 M grEgrg FEI T

“ga X, mar ¥ SR A |

FIA-MI-HI-B9 7, ST @9 Rl U (g @, 3. 126)

Q@ g ¥ adt @ oo @lar ¥, S mag A9eE a9 w@ F Al w1 e
¥ ) gwE wed ¥ % wmag ArA WATAr S@ AW F) ag T oo &¥ A XA T |

g 99 B gWg mad, am e @a (g ar., 1-202)

w9 W g g9 = & sar & e gm&a ¥ qan f9aqd g 27 # g9 Aqd
T g% T ud 33T flga W A awd ¥ S sSwa F wedi W ogw WwI@ F w4 F
A # 3 ¥ g3 € M “afimar, gummar, 3@ ud 3w Sa% slaw A dfa §
57 % &7 § g afia gg ¥ 1 Pure passions, virtue, knowledge and
delight, The holy life of music and of verse. (Prelude, 1.33)

FZIFa WA A FEmare” ar “afga aforgarz? %8 ¥ | gaw S9A Q@ EC
off geaqray fead ¥ B @ mrar &1 99 “afify’’ @ Ad v

‘“mrar g=-aifEs  gafngsaa”

T qrr @ aw A Afpatec—afe gAd T ) wa: gz o@fe adf efig areafys ¥
xafec ¥ a@ # FHaT %2} € | @ swmare safdw gl ¥ % amear wd @ gt aw
@ ¥ ¥3s am | @ “afigs dfomae” f 553 ¥ #9if% 99 siara aw s smeEr s
vi Sfg ¥ &7 § Hfeafn w@r T A sad 1% aada Al Qar §8 et ¥ qmar gw &
aIpgEw @A ¥ 92 o &ww ¥ A% qRada A ar |

@i U IR WEW Sl w araifa ¥ | geard ¥ qdadt swarl 3 da wa
T AR AT A—=E, ATIA oF Ay, g A geAEER w8 T ) FEEuy 3 gad

sfing wwEa 1 SR SIg A o SR §R “geam wgeEd” am & dafeg Gar

“Jar o o FiFAE st g SF @
grifeasr  sgrgE  qwe aswgeaR | (@ @n 9. 7

gigrg A R fyead 9 wial &1 gew e @ saiRa fear @) sl s za%
ot # 3z, saFwg, dar @i AN N WIE N sEd ¥ M SN wfwahw aswr
RAfes od @ B
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FFET H 5@ ¢ P9, wnq ua’ aneq gfz @ @ ¥ ) @ Grasil w1 99 daiew
t il g9 go ot ¥ RAfRa R | 9t B, o° Hrw @d wA T #@iE @9 W &
aft ¢ |

S8 qIAza g@a%! Tl o @4 § 9@ $Q@ ge o ffa ¥ arq 3dwam T AEa
A7 35N uig 3] F wmw T | o AR wg sa¥ wga @ Ak gfua A FT asd
TN mgw A8 WA | AW F A% NFIR T IE @ qRafia Sar @ w0
safafia ® ) &ft Aannat &1 aqg & go ol Sad @il &1 adiFw filka R ) 98 e
SAMT ud aveid ¢ | TARQ WAs S % @ Adl WA @Far | 9g Qwg 99 w0
AqsE T .
“qasaafy ag S F2EY w@SAT T |
% 89 wninrErsa’ gsamas 1 (7)
g1 f%g 9Al ¥ A7 A% Treafyw €3§q WGy ® | gned gz &1 geer &R g
gz ay%al § #4ifs &y gfic sa%r ojm R | =g a3’ @ ¥som gfz o4 ¥ | 8 9ER
gwr AR aftz oF @ & | sel anw Za, WEa ¥ awr sar € 79 Yada T

“g ga' & sng wal awfd agon a1 & |
qutmEa 3 & agar egon: egar | 3@, 77)
g@EE a@ ¥ fau &1 ) S w@ T HR fFuar w0 d@ifvg @7 @@ aoh g
amg X % FHU ¥ agw A F A INE QA ¢ |
“F SR ® WA WA, & WA @ 91
w1 Y@ 7 Oty gnfx g Faes fFa =3
ga fafy amA el @i g &g 9z @\ (Farn, 125)

AW T T G5 THR AT €asq A8 ¥ BE g | 6w il f st Eq @A ¥R
g9 sa% AraRT AR # (Fa frea afeafert § ) sewrad sed ¥ % aw & e
qu amrEa ¥ spuEn st ¥ sad e 3z ag3al #r %R HA7a T IR @9 ¥ a9

az Bfga % | 98 &% I @A gurda @9 R Wa ¥

“RinylguRag ana: @
Breards IO oo & |
ey WA FURGAUR:
a7 = BReNeRafaer | @ ., 44)
@ 3 U &Y % 39 FQ gT seuNE foed ¥ -
‘e, 9w R A AEtafead |
aga: i aEra eddsffERgen u (@ @, 25)

quE o4 YAEa) (113
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3 fagia # q@E o § oM ¥
ECIE fafe @m TIEq |
w99z &Y 9% Ry sq @ |
QA I WS AF, §iF T rEwE
qe-wg—aga-ara® @3 arg gww |l (. &, 7. 123)

§8 qF A Aadt @A srewfas afFa grr dlg €7 ga o adm F w9 § sfieasa
giar § 2t an%a @Rz % S@ a7 s € | 38 AR B acewEd anfpdla-asz wEr AR
fadra=fada a1 =ed ¥ | g9 Regw af¥d o A grr Sw @ @Rz dEar s
% M SH ga: wmA § & [ waar ¥

7g oy ok a1 diwr a@ B & e @t ¥ w4 sy § saF fa ey
& adl ¢ “amrsan, wfdian’ s@ R anes d@f W o aw @ 2| Qe gd e
# 3}EA 95 W F FQ T |

‘“afRe S & & a9 W

oA, TFw, 3+, Vg fgafsa gl Ay Rys A3

a8 & up A% vifa R Qg amr [

ar qf g4 ga fag- 3 & ¥’ & wadw

“gun @A, @ G@z 7a gdtg wfw # oaE

gz @ sufz $R sfe  efe quem (. an, 9. 27)

gftz g - seaad ez A afzs RS aa e sl Qar 2 | awr &
A wEA i M w0t ¥ afieass w2 R | ol @19 @9 s wid@E siga wia §
feug wgar ? | fuga &1 § s99 €2 go W sifieawa war 2

“rguEgand § &1 avd araar’ (3d, 91)

affz d@ar 1 gEe o #@ 8 -
“sht gR #X & &g, s W &l
st gl & ufafEa ot a3 gfc & |
anfg fatew, fasr, #1E gar 4 g
wat gftz fxar, 7% 81 uF & || (. &, 9. 25)
g9 gwix sw iyl AR Ry @ el gl @ e s 20
“Sfr o wna QA & W F aiw T
“gRaien staStd sayg s (@H., 5-7)
tafe saw aiftae odfift ar frear adt R, acas & a7 & =i a@ a3 5 2
u§ wT gy a7 QA @ AW F AW OX F W @@ T | Aw, oq, Frq wa A
RIww o & aw % aq aa w1 anfdwly @lar @ ok frg s o 51 fadar
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fla § 8 R g a7 1 fle ar ¥ o st asy Fr @A 2| W @ st
Rwmg 3 g +f 98 oraald % &7 H uQs sy F sraww ¥ fa@ s € S@
Tghen (Fanrdr) 3§ «1fa fafga © |
“gezard) fwtar @8 PREEERsSsAr |
frepfem  garaeg &R s =@V 1 (3. =, 27.)
“amegim wrAgrT &S0 gaaaity s || (@, =, 28.)
“aRagmrasay i’ (@@ 29)
“gurd: ga: RegRean sgsaa’ (3. s, 2-1-27)
am @ gt ¥ ezt ¥ w9 F Mg war T AR W w0 swArgim wAl 93 sa%
%3t & guifya agl ar | aw aqEgasz & F Frw a7 o3 adad) T )
g=iEd axia A oftwsw #1 qof gewieA gt @@ qEr ® |
“gfragargeay qEAEEdaar 1 (a8, 29)
s® gftz Guaer FA4f war T 1@ AW SW ad Rar sv awar #404% ag A A
% T & § ek A3 A BT glew ad ¥ ) ¢ 7 sdeama” @ g, 2-1-32)
gtz @ #& A sFaEng G5 ar =20 @ B | S® uH FOHER NIA aSar @ AMa AW
FAHT F W WA F T f[nla s B 3 aww gz S s 1 D A
dier F3a 7 (1. ® 2-1-32) ot 7@ T F B § g war T | w@w mE
A% IJ(AGZ F W DT gar T |
“g g 33 WX aaRs® A WA @ fdfa Assr? (1-4-3) ag wrd) wil ad ¥
gear A1 gaRT A% N f1 TsBl uwz gE | a8 g ¥ | s@ uer g ek g uw
& W ¥, i g @ @d @ F w0 § siftezra Qar ¥
HE F1a gReifen, =€ &8 gar—
grafa ga: affeEy” @.g.soarn, 1-4-5)
“ara, eIf¥Areh, AT 9y s&Y A% g A
A5 HW TS GES, W (9@ WY (Y49, 9. 126)
“SETgr 4 VIg A 3T W@ Al =64,
@9 7Y @ w9 B @ a9 (g4, 60)

o gAA WO 8§ € Raw GENTA F AWER §99 £ |

WA SNE H AFAR : off F0 A F oSqNw W@ F & wra w1 7aey %
&1 AN ¥ W G W H deunaT ¥ &N gewen WA w1 e (1, 4/7) g %

SgE 79 * HIET TS 2AAg WA T AR FAR HFAREE ! TG 5D T
sftag Wtaa § 9FYE A7 F Afar B AL ) a9 w1 wgar 91 9w @ gFq

Qe R |
qwE ud geEa . [ 115
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1. argde = & wiara shew Avw swA W D ok sEar wd mmar ¥ e
@ gra WA ¥ |

2. 999 ¥ w7 A g %t den 5@ ¥ quar saf d9 oqu 5 afvdle @l € )
FH AR wgey sigq F Anaq ¥ 59 gwe 5@ T )

3, wfiem &1 # 9 ot @ @ € swrewifns shax oy gua 3 gT mAs shaw
® SN @ ¥

4. dwdw w1 # a9 & gwEll W AT A T w9 6 deAmar w13 § |

HIRg AMIT F A FAR JTOAAME AR T ¥ ¥ AT #Q@ §

WidenT 9 g FQaSt % srfifFa AW w1 oF 3R ugw ¥g ¢, afic st A
R FAT | g@F e anam shEwwem 3 a@Gw e aRad € B ¥ qgea
® H @A 5@ T | gEh 9w ool veder & @ ¥ & fvat A gaw sl €
Mg, M, qreae & 4 g $ area A=E, wWrAT AT G S SYEw ST
A W S, Sfidl F oladn § farg $@ATS, Aoy 97 F B W F | gafg
e Al B yader, g A wwa ¥ ) 99 anwa w7 g @l T ad ¥ e
g gaiioR AfFert % a1 s9afa @ ¥ | @ yft o ¥ sraafa 83 § a7 qEa @
wift R | galee asyfi a ARE k@ adl 1 g A Ser gedw #1 @9 AR
R Wi ¥ | qgE A asyfy, wnag set 7 ysder @ wdw a7 & § |

1. asfaz dama agar, afst g a s
g R # gaa sk, Tghawa w= 2 (g.a1., 3. 116)
2. ya—we-afy sf™ s | '
%ei 39 I, %ei 9] 97 =@ -¥ai fw, A WT ged |
St %Y B9 AR, S Fon-smE-ga g g a @ & 0¥ ) (5@, 9. 608)

ygdier A fig AR wag fiea F WA @ mita 1 sREs der ) g
ara—-eqify & ¥ |

sy fagia : 3@ ¥ 83, g o anaw, east § w9 @ oF g w1 afndia dnar
R ol o w1 R & wiar ¥ oF s Al snfals Qlar R 1 % oy wm B agu
R g swr wofen «fa & @3 ® |

s W @ g et F A F axfveenwa far ¥ ol awed wl F s wgar )
S 0 S5 @ S w1 ogge gu ) “shaer R Aea qm @ 8§ s (s,
2-3-25) s @@ F ag gl ofl, AW, T, A, W@, Swa F ¥ seR gsor @ o
g RARE & srar } O sa¥ o sgAar s sl ¥ a9 Siw w1 awifnaty dnar 2, O mat
¥ e & war ¥

@ gl ¥ [ARE @3 & s agea wiha @ war ¥ sk o A % A wre
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# 3w a1 w@fiffis darn ¥ TE f gg7 wWar ¥ ) @ AW feafy ¥ s ¥ WY
FWEE MIAr FQ@ € '
“gear AaIg wA 9= i, A (G F oae |
At B FT A AT, S few Re ae |
FRw o1 F1fB, Reud sz v gfa adl e |
qEe A &8 awfar @ A Al (34, g 51)

wiEra sfiFm & =l # wfa ed momfa g & sfig @ @i sna M g Al
@1 T AW GEX F FEl B gga FW T | AN R F @l ¥ gF W 9§ W AFR
# gftaal orea war R | -wigsE,  @eEa, grdteg A @reeR | 98 WeR A & 9w @
gF AF WIAg A F AYR AAEH @A I9 S@r T |
FERWIEIE A a1 gaw antgw G @ (e ssdl ailwfas g3l od sirenfins
ngem RN A Rar B | shg gear & g9 ¥ -3t My oy sngh shy | 241 <Ay
a8 F 3% gl R | Sawmr Sgr Fiw &) wiar ¥ | @ S W wF WH SHigd &
FE MR F ORI 9 SAHl Saq gig @1 srar €, @l saw SEr & € |
dat ¥ g ¥ qg@ R sifwwR Bma, momfy, ¥ owg o anag fsa w)
AT fygaear T fawg &1 & a%a far B | quelta 397 opeara seT & R |
afdg araw sy @\ s
9y §8R H am N @A, 3@ qeqr fag Hog mR |
g uy €A a9 IR/ Jaq w@, ae-fa-da-gv-aq g | (g, . 49)
| wifg g uf@d a9 |
a1 O N YE9A 93¢, @A G q&@) @7 |
g w@m § ga feve, @ gz @y |
qaauR ¥ Rd) 9Fy 99, Sisdr A wAg |
53, 99, @, fig ugs, @@ 7o awe sy |
I gA %, AT W SR @@ F Ag | (A, 9. 68)

wie fagg o HEnoS

amt #8 €3s9r § g of s o R9M FQ g W B w0 ¥ anfil Qr
t | wa wawm W oEq W & wag ¥ |

wia ag & Afyga oRma R | A & W A (Rel) oF sumE, (afs)
gror & | geh sam “goed SAfRe” AFS K Rar ¥ | nwdt awdht @ W ¥ W Wy
e st ¥ o gA: Sed i ¥ & @z A F

a@ & sa w1 enardl § At ere ¥ g 9R Am H wo 5@ gw ey gwm ¥
B gia #l & FA T | ST AW F o 9 ¥ WY QX F I g w3 o

qQwE s B3Ea ] [117
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areaf3® 21 9z A & B3 ar wm ¥ e A amr fAffe wam @1 AR | ssewEs
MAFA FA FV 9%7 FAA wlEa B qrar A1a7 T | A% g T g@RC Arar o @ g
ST Y SEHfT ¢ GT 9GRY R W AW AT JW AW a7 WAT § W AW, FS,
#H AR Taurg o €l war ¥ | o @ fug oiw ¥ F@ gAY AR UEA amar T ek
26 a=t § =fpasa @ar B | g9 awg gned gz ® o9eR s 28 @w
5 FHlrgai
5 srRAfeAi
5 gEmEIG—arsT, TAAT, ®I-TG-1°%
S Agrya-31 Fr-aig-Afia-se—g=
1 =7
1 s1Esr
3 qu-geg—=wg—ang
1 g=s
1 oxfa
1 mga—(gfEz-f<)

aRs ©1 § gntq sne @3z gE @ ¥ | gaw i e & ¥ ) gure wed €
“Bigq 9sfy § ngasd § WEWR
ga—gfer-arsqiR ary A frar
gs7Ill § qaya graT anzig |
g |3 ¥ 91F g # WM @A
fla 3% faa g ¥ v@ W FEar
AqIfF g&s &1 98 & 99 wan s’ (.., 9. 126)

ST, @R SN A/ ¢ 9 S g d6R wlaard @ Al s ¥ e sd s i
SA¥ wA @ar ¥ | asearard A g3 QA @l A gaF ¥z sarar ¥ | s s e @
gxat #1 aAfipard $@AE A afF Q@ swfing gan ® sehe am ¥ w5 da Sy
¥ egwr o AfFar waw fafia 3, s foear )

“git WNARRATAgEd AIEASHE |
aesFnSimar @ed silg dare ssax |l (38, 23)
Frnsf¥ & =@ arads AR 1 (@8, 31)

ag AfyEn @rar ar s19E sla w Gerz F owadl § 5§ A ¥ | qeq@ g9 dww @
g3a A3 ¥ feg a7 AR ead Uy ¥ ar¥Ar WA ¥ |

a9 § Avar &y fEEy |
@ 98 WA 98 SN G I8, WA 7 HaF wN | (gang. 17)
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My @8R & aft gea & gsar T w9 B AET STF [WA W Hr @ T | ag aw
97 /a1 ¥ s Wiag ang gt € |

AT OF DT : g6 F 3@ ¥ Ay oF fea srare A miRa B @ Al waR
R | 3¢ wf¥q od wnag Fw—=13ag @ @ Fcg QA T | seead w83 € w3 e g
afyar w1 A= iar ® adf Sy gea S T

7g feafq sty & aft grea @t ® o9 ot ey $7 uf¥a ¢ anag wgng ¥ B
g S} ¥ 1 gEswrAry WUAET IR GFC B giFaAl w1 %@ F@ § ¢
1. sRw gf¥a : =Nz & Rsawgg ar deram § 93 war 2 |
2. aidficy gika : ofwo F adle G341 Sa% Sl B ww F [{aw F@r T
3. misg gfFa : sz 3 @ig N ar g@r v 2, SQ dEEA # IgEAE oA
Mg &= |
4. g1zsq gf¥a : oflgw F @ yAg § 93w Bl 3E waESler ¥ qreq St ¥ |

g7 911 gFd sqgewedl & «fifFa o seevml A giwdt uffa w1 @ fhar T )
g § “‘Grgs¥ s1asq gFd, HaEwgs’ | g@d s anagdier & gIW T w0 f Aer
¥ g #1 geAnh & srar © | giEFadt § gg a@dfsa giFa R Sia wedt sla—ugFa syawdr
# Wl wnaEA F uea F qEE H AT @A FEAT B | WG W1ag HIUE ¥ WaAE Sl
BT & S(AE FT 37 9TAA FAl € | TSAFE 3§ ESAAT F&d € |

tg3 gy gxH A0 A F e Sle @57 g urq @ T o A W Aer F
WAE H1 gganht Faar T |

ot ¢d Iw Sat H1 g AW H GAiET & WrF T oad aFa T

AFA . YIIET T T U™ AW F g9 GHIAKE] ARG H1 WG @I ¢ BFA oy 6
FAAr A&l $Q@ T | ¥ e HI fAFAT 3ITHT AT 9gd ¥ B syAre-&q amqr ad
g | ZafeE AW WF B q5T HQA F 91N A €7 W@ 79 & WA T HAR Aq 9vw ¥

FAf w=@ T | - :
1. @ &7 ga99q M A § 937w FQ@ T |

2. @ &7 gREEH # 7IAT I JSFN a4 9@ ¥ |
3. unag swAvg @ Rex g U [FAT QA T |
Az F1 AR @ T | ElRY ssewrald Mg # 953 ¥ Aw ¥ SAF Ay ¥
gwig e €

“sfy s qg @ faex ¥, B a1 ggsD a0 |
geraT @ &3 W), F@ &% 4 ges || (A, g. 430)
“grgra ®W T Hgd FIA aw wWig |
SgUAA 9 G FS® 1) g aig || (3, g. 431)
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Mgs swd g ¥ wgi ofwen syl §g qQu s Rew ssafins e U WO FQ@
¥ 3g A g ¥ ) gE 19T AW AR 9w At & B zaleq Aipw, swEA,
NAe AMfET g € § wifg A F staeaam ) ag wwg ek &Sy €| (3@
4-12-15) =@ wnara # A2l A ITR G N ¥ oMk 9y wAIW & awar gfFa

“#31 Fasd Naai gfEa s
as w3 WA iR anlad: | (a8, 4-4-14)

ag qu gf¥a a@Ta gfdq & suq % #il % sl wo aalq swmag Aot T H e
%1 ulq 9EAFE F BT W A FA F A7 AW @ X | 3 ghs A A Qo
gRag |

“gFAsfy Sfa: gReanissd anagfne
g aeaEarE Ay gy el ... ...

%9 9P SI9 R AW F e g oF7 W o GHNMEA & s R ) 98 3 =q ¥ oy
Aw % Sler H AR A R | AN HAd w0 F Aw wwsa @3 ¥ Sy 7A@ § ey
g srar ® o sw F arg S oft sawt Ser F oA & qmud T L | 39 9FR B9
M #wgq 9% A4l PRA 1 awwd Wy W F gueay w@ ) gEE Yy F -

“fraafy 3% § a @

A g2y farg—gaga afla suf ad

fusedt g7 s samkE ®R € a I8 (Y ar., 237)
“Mfaq dzs frar fyes F@ Ra w@ Rer

|89 &9, Wg®q, g wweqT g gm0

e & s g far a3yl g Y 3/ Of 2 ag 997 wawg e e F wde %
far g & @ar ¥ | gw Rafy § | F ggdw fGar & g #1 sgwa @ar 2

9 AHR TR REAAS 34 B HEA ¥ aHeT7 Qar | A8 YA W owA =57 R

2t weruE ¥ | quEE g@ seARaw wgyf w1 Reww aed w3 € faad Cusp’
2a@d @A & T 94 St ¥ |

g7g WA &% 97 73 |

st Y A FARF, W g q@ g |

gn &H A4, 99 gq & an, AR Ff® 3T |

gl &9, 9a1 gA & &, gad & wE, gnw & @ |

¥ gFE, Uq 92, & aAae, oy eify % |

=% Uz @ I a9 #, 3R s Ay @iy & |

T8 HgH NI AT DEA, FAE W9 @ A I |

gigrg &t ¥ wga eRear s afe g 9§ 0 (g, arn, qf. 52)

120] [Samipya : April, ’9I—Ma:ch, 1992

For Private and Personal Use Only



Shri Mahavir Jain Aradhana Kendra www.kobatirth.org Acharya Shri Kailassagarsuri Gyanmandir

My : Afat qmm  stEsr ) e gEfol wfedai ¥ O mer #rosgeeea e
& ar=gsmE: N =9 FQ TS, S AT IHE a7 [EE F qA R € e adt ® )
gafyg Mifal ofzsn N wras fGfE w¥a § AR wewr oftwen @Y WREw  @iE AT
oAz Wi B | &% el wfFa oft #8% ¥ 1 W@ o Awrae q@lamd & ¥ | uwr
o fww, gfa 9 Ud w@AE  F FT1 %O 9K QA T @ gEEE waa  Aifaw
fawqm F@ ¥ -

“gg qer a9 & g, @, A w@q R
st AN g W@ g% q99a, u«r facg a®@ 1 (Y &, 4723)

‘gon-face—fge wer, @ Al @} @ w99 St R, Shoaw ¥ fre ¥ G
S i sAIES & Wi € AR ¥ Y gHA @ndt R | Sy ofger ¥ faear  fyeaa
Y suHT &Y Sar & o o ¥ AR AW M F geAw ¥ fow sy & A R
¢q quq T FEAT F QIErE A Sgd WirAT 9 H SWF 95 H nega AT ¥ )

sa qwe ofiFw AR % s F Affafa 3 ¥ @@ ¥ awwh wafiadl ¥ aw
I3 T ol o gy @@ ¥-3gar A@r Wy I Reywm | F ¥ ywr, NG, aw g
e, A9 R | 38 w ¥ A9 # e qaeea g ¥ ) wfig ¥ ¥ ey ek
T % F % gy At wdt R, ¥ fawaa ¥

ot geewrErd gatedr wrea § e ¥ e wd R 9 aig’ wFawg aa goE, oA R
A g sy @ swgfamg | 4) :
g g WA g wd € o
“zxrft afga R fAg == e gIsEE |
a9 A ggraa fAvg—w@ =g a1 ggz # wa | (gzarn, 337)

g ud fra ¥ sufiadty anasg 3w &) Atar @a & @R ¥ 87 ngwaqd siw W
QAP wFg o & Mg ¥ | mf 73 [ar q@ ar R F oAz jw B ww w4
ot arcq adt 13, F IFF | A® W FFZaA  HH AN AR Ao F@ gL A w1 ¥
Cqur mw MqwER’ (g wfw g7 21) w@ieg MAwd safz &g § ek shww g
gasan owE © |

FeEWTEr X @i 9FR N MRE F1 oadtEo Bar ® o
aFqual, FAFEYEl @ A |

apagal Ml ¥ ¥ (SR s ades wnam S aafis W R @ | ww owh
g v @ & 2| daR F gx swa@iis +° F@ g o s aw | faca wna &
@ war 1A gfc wwa & Rk Sswam Aoft A ¥ 1 udiwems s F war s o A
faifeg mai & fasr A g F 9rtg gsfAs 39 R
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HAAgE MAH ¥ ¥ R w9 adea anam # aafia s @&ar & | sawr s
gt & 1 &9 adt ¥ 1 3 Q@ Gudt @ S welea an A w0 e Q@ g Sad
9T St € | SUH T H FAy 97 A ¥ T FAHE T v AFF A€ ez A&t
FE T3 gF Aty wwr ¥ A9 Semladr € | A sswar A waq §

FAFr MR § § S wnara sNew & s a@s a1 gn wrAdt § | sasr shEe
% @9 Arar 0d g F G979 ¥ | 969 grasy WA A A9A R | ¥ S R ! wwq E
A g qard 2\ ST # swrEm wFa w1 og4A 9wA R | 9% wRe % s 93ty 3
Agpe T % S S unadegm w awdt T ) Wsw F 9 mAs w1 eqais B9 Sar T
W W @ W 9 A A shEw foIwEA f ) A} W L@ F w6 W oAl
@ ¥ | g8 @ F DEE, wrawkas ud gz wWrAw Gem o gw@E X B R Ow®
gifger H angsy @ %ar a3 € | TS SeEw €957 ¥ :

A & Ak A wmEr | =
e 9% ¥ @ar ¥ [, B ga seEl” | (54, 952)
“Bar & O w1z fada & &Y |
S & A wift W o &, I A 7 @) 17 (ad, 811)
“ga gm = Fxar @ |
g @ ga #t dRai, 3T ama @7 @ gy e
WA Feka Ga J@q, 79 s7s 90 Feg swE |7 (3, 700)

siE Agd H1 HARIFA FT g, 9 709 EHT IA F g9 g9 AR A s S
& ¥ AT T | ad § G afya SFRE adt 2

TR TF AR AR F 9wl B 9RDa wQ@ T | ¥ owda BAm ud sEwT Ra
¥ | SaHl g9 gan (GAEa A 9 AT 74 T | ¥ 7 w9 Y g F gopw & @
TN @ mfa @ 523 T | 2gh vFa ¥ @7 wEwe B qmam shtgw  wot § s
T 3Qr B | gftviens w1 A seswrard @ sl-am w@d ) - a1 s—wg § wea,
sgar o wAar A4t ¥ gIa & swar ¥ | Sew awrr Maq swda apT A 9 & sirar 2

S AT A1 gRE mga R F RBA anwa sieo @@ swElha a3 ¥ e Ay ar qIATHAT
awgfiw va @ ¥—fatar onarg TEA @ ¥ |

“st gfd &7 &1 as dee HE 8 REwr |

Aq® 9 A, g AgW e B e )

372197, MaSd, Fo, g7 afsq gg |

fra afd #%a Rer age @, s &@w 82e N (g6, 9. 371)

geRIEIE €5d wna sl &) sy & & Sqrgar A Jar @ T
“fog ud fRd wid wFarg @a: gaEA |

“en % Bt as @y 7 DD, w1 wE g7 @ WG |
I AR afsara wg #fE, @@ @R gR & I® 0|
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a8 FmAT & FA g, T &F W AW W N
qE gy R S, @ AR B e sR3 0 (garn, 3. 620) o
qEEr 37w F el oz R ¥ ) gL ER W SRa @ ¥ fymy ¥ ot ¥
@ ¥
“mRY w1 gu w9 g B (9)
N A 28 §2 g AR, O a7 e %@ ) (3@, 9. 51)
‘“qra gl a1 AifE SEY | 4
afags N e ofad &) ar@ad A gsar 1” (3@ 9. 43)
seearr SdefE s o MEwEd oAk wFl A G sl e F e
@ fem @ T | siag wmaa & g d=rarh F a9 st # gsdler O s o
FE-aRFEl wd s 3 few 1 Rer S &1 aua G oo R
tq GEE & 99 H 92 €57 ¢ % off ssewra A gAfuds wma § w8 wer w0
S Adt B R 1 g W B ARk § o e medl § o & RS =3l adl @ )
sitmg waa & o sft war w0 oArA A& A I Adi ¥ | fhg q@@ od WA el
33 2 wsr ®r A9 fAgs ana ferr ¥ uar woad S g afFr ar s qgA
s afdg Tar 2| aRFIRoR Tfe A wW-s71 AFw, 3 qEE A 487 TR A ¥
ata: off ur gF sfiwwr iy ¥ | SAwr ;A fsd “uedlsr’ d wfawa ? 1 ua
afl T % figear wd 294 W G Reaw o gume X @ ¥, faEl s e
Tgeq U TS Sqer O g4 WAl g, 3 €aeq ¥ A 59 § wgqw QA € | W I H
aSArtaae €asq | g gEY § o, = # gEy Pl ¥ @@ sdw wAz T e ¥
| gl AR 48 sng”’ (Frag-7-194-19) A g W A1 syl gAamtas &, o
gn “afmr ok “afma” wad ¥ | S Nt degf H R S Fn g ¥ | T §
q@E F 95 ¢
“per gR, suwl aET a4 oF, g ¥ Aw § erval
q enn wad suf sin, ag sf ¥ w@h @ ot e 07 (g @, 2311)
agfy gmg g1 AG o MR guar veg A |
gz 9| amiiz gamd, # gu us, a & &g 11”7 (ad@, 2310)
gaida o R ma ¥ wged gned gfiz @ fpa mAw ¥ @k e W N qem
fesqar &1 eFR F@r T | ;A F A %1 ffintz AEd g Wl sew AN T um @@
afsq @ T | 78 wEeE @ IReR F@ g sl # wnag MeT #t qel gmed wwar T
gl 9 wF @A 98T A sfgmws ¥ Ageety # Mew s & T
“Pqmafr A E A W |
@ gre farg-gage, aftar suf ECA |
Jq afee sag dad@, s & 538 @€ |
St-ga-Far g a-E—wm I I

e T4 geEq | [ 123
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¥ aw qu arg o, adfy Ay & oo |
it @ gara @mfE, ®fig 7= 17 (g.ar., 2381)

g awad ¥ A w9 F 14 =% 39 § 52 qawha am & 9@ 9@ ¥ 1 e
grq MAee (dt amea Sgar oNesw F A= 937 wa” B @ar sz9 F ggy fA3Ra wd
T | WAl F gax By ¥ SAD 958 A9 F A o # IGF SET gaUT & WX
A T 39 AgrAIT F R § g9 A &€ | SAFN aa€q WAESR ¥4 &1 X qaarA ohEs
¥ oAy F@ @A B | 99 A @ geIEA ¥ oq AN gar ¥ar  wd Miywen *
Fut & 3¢ g¥ W@ AL weaw @@ K W ogH At s 2 |

qEE W @ WY A} FwAT Q@ €

“ggr wwq N A8 gHA, AR Fw wmAy WS |
gl gh-=ar gfed, war @ @ifd ==t 17 g.an., 9. 620)

A redg & BT S Ag-3gAr R syrpew axaEd wHwhad sifipagd &t ¢ &
guaa: fazs aifdes & adl @i srd |

3gasll arzaeq & w4 B WA #1 91 @ Ay gENAn aneE sFwaE ¥
frod @ adl s QFa & gF T | S¥ S gF g v * siffag o9dt aF ogad € sAw
qg Rsq Yz N IR &5 F wWieAs oFa & qfmg QX eaar ¥ |

“rar grem F W YA, yar qAray @ af |

a1 Areg 9fa fAtar, @ar sk & sk a as |

fAgdt ¥ g9 gu aAfF et 9z " F s7 FF g=af |
qig@ 99 uar "rag #s f&qEe faq ad ag 11(ad), 4910)

&) gEEd % AW SR ST FH QFA {4 F Wg @ g fiFa 23w &
star § | a8 @dtsy giwa ¥ w3 gared ¥ sim @w f offd )

geSHEra. &1 g0 CREfas €8 & &%H0 F13 1 g0 91 | oF N Oy fized ol
& g fatat g&m @ ¥ AR el = ARH =fFaal o quya #X oAy wigw swr R
off | swar & Roeaar g AU Brar gaw W | A faan Rufy ¥ swewed s gwE
®7 A1 T LREEs wfaEw W | SA% A R T Wpw fAag F o@cdw X a1 S
1 g7 ARAAr €I qH AR AT (%A | 99 WA F Stgq H gA: A7 Ieqrg, A9 AR,
a9 Faar w AR gAr | AW SFq A7 WArw ¥ WHE gArN | FeIWrAF AR gW@E A
mrafrrar sne @ Sad &) Az § et 9g® off, duaa: e wfus eqazas R owe
féar, ofes o8 qedt ¥ g@ R @Y [ oI fiEg W og9gfa W W@ | gwE ¥ am
9z e W SA—9A A 9n, M, @ W@FE WET IR H@ T amwg ¥ |
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dees At dedea

faaaeiE™®

fifiFagdia & Wqwa AT F srana wEEe @ s a=8i ¥ Mieass At oF j)
Sar % gg% A § ez R AR [Fa9E AR, ST TIAAT] ATAF €A ¥ 39 73 H safQ
g% | 59 =3 %1 gaqun SEO@ €I Y & AFwsl U SN0 d&l ¥ grg Qar ¥ | gum
@ qrgara N BAST afdar o st ¥ 1 = @ Al qam 3 3@ d@ FoarFar
Y, O F gaR T @y T 9% ® !

“sitaeg® AR (A7) 1= i aifga suas = amfa Sasg |

et da ardary A szl 9@ qr seRol ¥ | o sAmg A g A zaR
qr=AT 28 SHE & D ¢

“o% sfigragd ATz sraTeEs |

¥ QA &t & 7 A afFwr ofdens srard F1 sR@ T A & sAR afasarfaly/
fafs =nfy &t w3l B | @ o 3% afad % g@gramsls sasg o Bw 4 Rl %
A 9T ¥ . gwa H Led adl w qEr aar ¢\

AEnss A gy gdT oK B Ba @, €. 3R [ & @Y 226L 1 ¥ S %
9gfa afdaz o 3@t ® | ag 9% =9 Wysi-giRafume fewq Sq afdw § gy 2 st
qEE AR A €8 ¥@ F AFAT W 23, S g7 gwA T

“d. 1330 Jgra gR 2 gV Al mA=A arfem aedlw g qoR S =wgfSafy
qz: FIR@: |l ofifen=8 awufqflday Rawamrd: afifzar 17

W@ @ # Mensdia waEgR ¥ darlr  salq eI avew § wq FTaETS
Fgfi'afiE & afseras ¥ &1 § s T | | £ B

qiRNss ¥ g afge @t ¥ .ovata & sa acd A3 ¥ | sad gug st 2
fa. . 3w N FfewmaEdsar # R amaRa?— ey Aleus gRawqR
w¥a €1 G e @ wensdha smd swrwesRRfd  wwweRd @ A g
1Rv/E. 8 1Re¢] ¥ arata “acyafEqiafa”, fuel azer Raa Mbarafies & Amas
% & ¥ Aen=Piz f{gdagR w1 Sow T ¢ :

| ST AgEEA I F AR €@ 458 F A3ad gfie Yeard ¥ s ¥ Reredt
¥ doa SuwAl § W@ $W@ A | DIU AH 99T IF A7 | 9% «wRAREq i, i
IufgsgEaa AR miwgar § S =F Fa ¥ \* ’

* Re¥ cdifigz, o wrta g, Sl R gua fam, sl Reg Arafares,
T |
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ARY S fiF F sq F gz qrfT anq X & afaz @ | Neamma Nk Avzafin
G saf @t ¥ gR )Y admgrsdn Rsdagfinkn guedsas [wame €. &1
Yoo art] § Sadtdeardt # qft & 38 Twa w1 so@ € 1€ grwwdl § gl Raq
BEER E@T & fqwed w1 osedE g gl € S0 Al WY A WA S sk dwga:
T aft & ot g\ W@ war @ ¢ gweEEia § ez gw Fgi i HA &R
faz@agR @u agi a=a +0 @ soa T ° QUARAAT-IEHE F 932 gl §1 am
g g and G0 % g1 adwAgR B GFa G4 o & aigst 1 g fiyer § wia

& FFER\_@ Sle 31‘}( i &¥e § g4: &It Q-T aﬂi, Fgi 3-‘% 3g FqEAT q”’%q | 39 4%
q AP H 38T |\

arRel Rad qiedd W AU ¥ mgE-farss ®@ Wity & arlta @ & '? ag
f@area Afdara 1 eafia =@ | swiasafa ¥ wg9x 38 a0 fG88agl % sqfawy ¥
WP | e AR gu e AgmidameiEaEE 6. § e /&, &q
AR T OA] F AAR FAS F AN AW A g8 (wAreq w0 i saa a0
B 6 2Rao/i & 2 H dQWWANT R WA H NF ge @wqwedy syard
fawraail fodla’ 2&i 99T T 'Y @ 4. 230t [ 8T 2eW § swRma faes &
sidigre @ @l2d ge amumig G@EC S migd & @A 3l A FAAIT ey ANF |
franglia Fam@e % ¢v ddendt § g § 3@ @S 51 e e € s gl AFars-
Rz @7 A A 2@ R (0 gaua W gfeed srdan % anT 7gi Rua Rss &t
afd sl ol g @awsia sraqfAEl aor aquag § =28 s & 99 & 3z ga: a9
A M # OHE T gE A1 SaunsEg fEaagaqiR [£. &9 ¢ o] sk warrssg
Rafderqll [T &3 2« & «ft w0 oiq7 7@] 7 w 2@ fwd Aad SaeT @ -

fopar 8 11

Azaifa & fEU S dF F o S AFaafRer ¥ am ¥ qmy sar 4 | golges-
n=a AR AR B AW widl fasy windg Rag=rmi] & adl gz g8 o I3°
enemasAfR (WAt B @ ¢ 8 wd/3. 81 01-22 4 wd] @ saRa § ot
%9 ea ® 1@ g @ar 8 1R aqmsdia fSagsaln gro g TPIeafa [waHe
fa. & 3¢0fR. @1 Av¥R] F AN Jawe X 5@ Rwen ¥ tieg e dafgr

Fuar ar 12?2

TAEFART F AIIR AMSYET & N ww AeFa  ow wEd weaaR . g
faanfamr affsaifda 1 adt o 133 :

edl [admm Aiws] § ol qEve ¥ et o5 Al W | sgmeaha 7FER
g (a1 sa% sgwiar A gl gzAEs & ofmr Alga sud of Ry
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Sar M5 agi S w1 w1 gHr T ¥ Aleals @l ot A ¥ § sfew ¥ e |
fd. & & 2 St aft Faew @ A 4. 51 0 & a5 F 3 =g ar  wdl
gamakadt H g8 wid s D@ B, fNEd wr@ & R % 38 @@ ¥ w@s <Fasa
Afdga® awmarr ¥ Qfea n=8! § 92 gg ¥ | 2= 4 ot § siug awwEd ¥ wag @
A% A7 aRAd A Jog 9 edlw w1 Ayl 2w 4 @A § <Yqrvae epwam § Stwang
F1 337 A, 1% U 3T AFinss @ AFS wfages g swmgm F R R
Az qftare fifga & 73 | a9 W afmft W@ @R Aurg #§ gwd Aig qRar fFEaE
T S S R emasad qowr @ gEg €)%Y Al AR g w9 qwIaaa W ®
afiadad ¥ qforaEass 7 Fa@ dleSe AR GRTSS AR <FAqrea qlags® ST WEY F1 TH
qgsaqel reqry At amg & aFr |

qgdg

¢, Sarabhai Manilal Navab, The jaina Tirthas in India and Their Architecture
Ahmedabad, 1944, p. 28

*. Umakant P. Shah, 4kota Bronzes, Bombay, 1959, p. 60

3. Q9 AR, TASTEHE, WM R, FSEA, WO JWiH LRSY

¥. C. D. Dalal, A4 Descriptive Catalogue of Mss in the jaina Bhandars at Pattan
Oriental Institute, Vol. I, Baroda, 1937 A. D., p. 201

w. gf Rafyer @), swEsafa, Ba SA aaamer, s, SgagaE-sesr,
§_¥o, O, <o

&. M. A. Dhaky, ‘“Moghera, Modha-Vams$a, Modgha-Gaccha and Modha-Caityas”

Journal of the Asiatic Society of Bombay, Vol. 56-59/1981-84, New Series,
Bombay, 1986, pp. 153-154 ’

e. Ibid., 150-152

<. ZH®, gafFd, g8 QW&—UY .
:. W, gaiFd, 78 4R

Ro. mwraHaAfla, 98 co—¢3

te. gt fafea  dare, guaagargesg, ft Sa geamern,  oeais R, Few,
R_3%, g0, 9@ ¢}

R, Iid, gafFd, 9% IwR
3. gwERi=ad, 98 <o
ty. fAfegnsges daalisAn g (4. & 1e¢v] ¥ swaia gwifEa.

tu. g Rrfaer-(da.), a@u=s gegaaias, BN Sa  wude-was ¥R, @,
RUR, T8 &3 R e

’
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ts. nuefe A¥s qigsu Aftas « |
affias © Aflias A g sitgaarf )] e.w

|qATUY FAF-fag Rnsdla waaqR, wAaee [ 8. tret/i a9 23%%
C. D. Dalal, Pracina-Garjara - Kavyasamgraha, Baroda, 1978 A.D., pp. 27-38

to. g RaRer-dare, Rifgdidses, B Sa wamer, oy 1o, wfafidan,

/Y I8 ¢%
2¢. W, galEE, 392 4R
R, =l

Ro. Y AQwera: Tui Yersgaq |
‘Yramgiaiay”’ swEwafia, m ea
...... RaFErdy wgmy MNalgsefkeEi Jaanesorg oy, ... |
“gararEiinare”, gseatamton (dar.), gt Safsa &, §7 saarer, s g,
gifdfaSaq, 191y, 9. ¢}
. fgrafsafEs @il fedarr el
g geafism gare), srearamainwIa:, W w9 aReg, wuis «, od, 228R
amféd, 99 38 —9o
. MARFEA) GHvEd Ry |
dseqr@ sAuEaed, Reaaaifesfeaan 1|}, wR
TegeTlia, ft MR ST srawer, ais «, sTgEaME, 1a¥e, 9§ ce
33, sfiggarau NeTErFTSSIEa: |
qaaidla aRera agAl &S wiffen gkl

O qFEE FANGONE: |
sfcanfzar  asRarEsAwan lsgo|)
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