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A COMPENDIUM OF

VIDYANANDA'S SATYASASANA-PARIKSA
Dr. NatumaL TATiA

1, Introductry

The Satyaddsanapartksi of Vidydnanda, critically edited for the first time by
Shri Gokulchandra Jain, M. A., is a critique of selected issues upheld by
a number of philosophical schools of Indian philosophy. It is written by a firsts
rate Jaina thinker, Acirya Vidyananda, who is famous for his Astasahasri and
a number of other works on Jaina philosophy and logic. The critical method of
Jaina philosophy adopted by Svami Samantabhadra in his Aptamimamsi cul-
minated in the Astasahasri of Vidydnanda through the Astadati of Akalanka,
Samantabhadra’s terse formulation of philosophical issues and clean exposure of
the absurdities in the opponent’s position gave rise to the proverb 'anu Samanta
bhadram tarkikah' (that is, all logical thinkers are inferior to Samantabhadra).l
His works - composed in verse — were read and recited by all classes of people,
young and old, and that was responsible for the proverb 44 kumdrebhyo yadah
Samantabhadrasya’ (that is, the fame of Samantabhadra extends to include the
young folk as well).2  The attacks of Samantabhadra, on Buddhist philosophy
were taken note of by Dharmakirti’s Commentators® who quoted his views for
refutation. Akalanka, in his Astadati, explains the philosophy of Samanta-
bhadra with a special reference to the Buddhist positions, and Vidyananda, in
his Astasahasri, includes also the opponents who flourished after Akalanka up to
the time of Vicaspati Migra whom he quotes and refutes in his Tativarthadioka-
varttika¢ and the Satyaddsanapariksd,® the work under review. Akalanka’s
exposition is terse and brief and does not give the impression of being away
from the original text. Vidyananda, however, infroduces many later develop-
ments and clarifies the Jaina positions in the light of these new issues.

Siddhasena Divakara, Piijyapada Devanandi and Svami Samantabhadra*

1 Jainendra-Mahguytts, 1. 4. 15.

2 Ibid, 1. 4. 20.

3 Arcata in his Hetubindutikz, pp. 98-107, criticizes the contente of the Jpta-
mimamsa, verses 71 and 72. Prajiiakaragupta in his Pramgpavartikabhasya,
p. 224, appears to refer to the Jptamimgpsg verses 10 and 11, Karpakagomin
in his Pmm@amrtik}ztikﬁ, p. 109, quotes the Jptamimamsg verse 11 a-b. He
also appears to refer to verse 10 a-b on p. 31.

4 Page 206 where we find the expression Nygyavartitka-tikghgra.

5 Page 2 where the introductory prayer verse of the Bhgmati is quoted.

* This chronological ordor is coutroversial as mentioned in our General Editorial,
H.L J,&A N U.
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are the three gredat exponents of Jaina philosophy which was introduced to the
Sanskrit world by Vacaka Umasvafi. Siddhasena Divitkara discussed logical
problems in his Nydyivatara and Pijyapida’ Devanandi formulated definitions
~of Agamic concepts in his Sarvarthasiddhi, which exerted immense influence
on the later developments of Jaina thought. Svami Samantabhadra summed up
the Jaina positions in his pregnant verses, sometimes giving them a new mean-
“ing. Thus Siddhasena Divakara’s definition of ‘naya’ contained in the following
verses—

anekantatmakam- vastu gocarah sarvasamvidim ;

ckadegavidistortho nayasya visayo matal.

nayanamekanisthanam pravrtteh grutavartmani ;

samptlirndrthavini$cdyi syddvidadrutamucyate.?

and Pijyapida Devanandi’s characterization of it as “vastuny anckdntitmany
avirodhena hetvarpanit sidhyavigesasya yathatmyaprapana-pravana-prayogo
nayal”’2 are summed up by Samantabhadra, with his characteristic note of
originality, in the verse which runs as follows-

sadharmanaiva sidhyasya sidharmyad avirodhatah ;

syadvada—pravibhaktartha-visesa—vyafijako nayal.3
_This is obviously the logical consummation of the positions held by Siddha-
sena Divakara and Pijyapida Devanandi. Samantabhadra’s following state-
ment of the respective spheres of application of scriptural evidence and infer-
ence—~ -

vaktaryanapte yaddhetoh sidhyam taddhetusddhitam ;

apte vaktari tadvakyat sidhyamagamasadhitam.*
isa definitc advancement on the following verse of Siddhasena Divikara on
the same subject-

jo heuviyapakkhammi heuo dgame ya dgamio ;

so sasamaya~pannavao siddhantavirahao anno.8

Both these passages are cifed by Vidyananda in his Tattvarthaglokavartiika® in
connection with the Jaina theory of the validity of the initial enunciation of
the subject-matter of a treatise, jointly based on scripture and inference.

With* Akalaiika, Jaina philosophy reaches its period of ddolescence and

I Nygyavatgra, verses 29-30.
2 Sarvarthasiddhi on TS, 1, 33.
3 AM, verse 106.

4 AM, 78.

5 Sanmatiprakarapa, 111, 45.
6 Page 3.
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maturity that characterized Buddhist philosophy of the age of Dharmakirti.
Next to the Naiyayikas, the Buddhists were the pioneers of logical‘ thought,
and the Jaina logicians closely followed the Buddhists. Akalapka finds the
best exponent of his philosophy in Vidydnanda who may be considered the
stabilizer of Jaina thought which reached its pinnacle in Akalanka.

It is not the occasion to make a comprehensive study of the contribution
of Vidyananda to the evolution of Jaina thought, based on his different works.
Nor do we propose to make a critical estimate of the Satyasasanapariksa, the
work under study. We shall only enucliate select issues raised in the treatise,
giving only a summary of a few others,

It is not impossible to arrive at a true doctrine. Between two contradic-
torily opposed doctrines, one must be true. The Law of Excluded Middle
means that the negation of any proposition is an absolute alternative to it, that

. is, not unly the proposition and its negative cannot both be true, but onc or
other must be true.l  What is not contradicted by perception or logic (drstestd-
viruddha) is true. The various doctrines taken up for refutation are judged
by this criterion of truth and found not to satisfy it..

9 The Vedintic Monism

"The Monistic Vedanta is taken up first.  This school makes avidya (nesci-
ence) the prius of the subjective and the objective order of existence. Avidya,
in association with the eternal Brahman is the material cause of the world.
It is of course not real like the Brahman, because it is subject to annihilation.
Only that is real which possesses existence as an intrinsic and inalicnable charac-
ter. Change is not predicable of the ultimate reality. It appears in and upon
the Brahman owing to the lafter’s association with avidya. As regards the
nature of Brahman, itis limitless existence, consctousness, and bliss with no
difference, intrinsic or extrinsic, in its being and is a unity— perfect, solid and
simple. Plurality is false. It appears so long as there is avidyd and it must
disappear on the destruction of thel atler. And this destruction of avidya is
spiritual liberation (moksa)..

In reply, the Jaina philosopher asserts that plurality is not capable of being
repudiated as false appearance. Absolute unity and absolute plurality are both
contradicted by experience. Difference is as clearly given to experience as

1 Cf. parasparam vipratigiddhayor dvayorapi vidhivat pratisedhasyapy asambha-
vena anyatarasya niyamena vidher upapatteh kasyacit satyasyavagyam abhyu-
pagantavyatvat.—SSP, p. 1.
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identity. Monism is contradicted by the experience of plurality.  The
Vedantist appeals to dream experience in support of his position that the unitary
self-identical Brahman appzars as the plurality of phenomena. It is argued that
in dream a plurality of facts is experienced though it is one consciousness that
only exists and is felt. The Jaina does not agree with this interpretation of
dream experience. Even in dream, as in wakeful experience, the consciousness
of action is different from that of the agent, because it is admitted cven by the
Vedantist that dream contents are produced by diflerent memory-impressions.2
The Vedintist’s appeal to illusory experience in which one single entity appears
as many is also rejected by the Jaina philosopher. An illusion is not a normal
experience, because it is contradicted by a subsequent wvalid cognition. But the
cognition of plurality is a case of normal experience. There is no contradiction in
the fact that the potter fashions a jar with his staff and eats his meal with his hand.
There is no reason why the normal experience of plurality should be asserted as
erroncous. The Vedantist may here assert that the normal experience also is
liable to contradiction on the attainment of final enlightenment. But that is also
not possible.  We do not know of any proof for the existence of Brahman as
different from plurality which is given to our normal experience. Such proof
itself, by the very fact that it proves Brahman as different from the object of
normal experience, would prove the object along with the Brahman, much in
the same way as the knowledge of shell as shell, while contradicting the errone-
ous cognition of shell as silver, proves the existence of the shell and the silver as
two different entities.3 The Vedntist in despair refers to indeterminate (nirvikal-
paka) cognition, which cognizes bare existence, as the proof of the existence of
Brahman which is unity, pure and simple. But the Jaina philosopher refuses to
believe in the possibility of such undifferentiated experience. What we imme-
diately perceive on opening our eyes is specific existence determined by:‘slpace,
time, otherness and the like. We never perceive what is not determined by
space and what is not other than the knowing self.¢

‘ Our perceptual experience thus is found incapable of proving the Abso-
lute Brahman, On the contrary, it proves difference to be as integral to reality
as identity.

1 bhedavabhasing ca pratyaksepidvaitasya viruddhatvit--SSP, p. 3.

2 tatranyad eva hi kriyivigesa-samvedanam svavisanottham, anyad eva ca
karakavidesa-sampvedanam pratyaksam, na punarekam eva, taddhetu-visani-
bhedzbhjva-prasamgat.—SSP, p. 3.

3 ...visayanyathitvasjdhakasyaiva bidhakatvopapattel, suktau rajatajianasya
$uktikijfznavat.—SSP, p. 3.

4 apratiniyatadegasya dragtur ananyasyidarganat.—SSP, p. 4.
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The Vedintist now seeks the aid of inference to prove the Absolute as
pure consciousness. The unreality of an independent objective world is de-
duced from an. analysis of even an ordinwy empirical judgment. Take for
instance the trite experience ‘I see the pen’. What is the status of the pen ?
‘The pen is felt as an object no doubt. But it is felt as the content of, that is,
coincident with its cognition. Now, by the application of the principle ‘what-
_ever is coincident with cognition.is inside, 1. e., identical with it’ it follows that
the pen, being coincident with its cognition, - is inside, 1. ec., identical with the
cognition. For instance, the character of cognitionhood, being coincident with
the cognition, is identical with the latter.1 All things can similarly be shown
as coincident with cognition, and as such identical with it. There is thus
nothing outside consciousness which alone exists,

But the Jaina considers the argument suicidal. The Vedantist infers
4dentity’ from ‘coincidence’. But how can the inference be valid unless both
‘identity’, the probandum, and ‘coincidence’; the probans, are admitted as two
distinct facts existing in their own right ?

Nor can the Vedantist postulate absolute identity between the probans
and the probandum. He seeks to deduce the identity of the content and cogni-
tion from the felt coincidence of the two. The fact that they are felt as two
should have made the Vedantist pause before he drew the conclusion of their
absolute identity. 1f experience he the determinant of the nature of things, it
cannot be gainsaid that not only the probans and the probandum are felt as
identical-cum-different, but also the cohclusinn, viz the integration of the con-
tent, should be-regarded as a case of identity-in-difference. Even in the Buddhist
philosopher’s inference of ‘momentariness’ of a word (dabda) and the like from
their ‘existence’, the probans (viz existence) and the prob'mdum (viz momen--
tar 111es=;) are not felt as absolutely identical. 2

The fact that one goes with the other necessarily is proof that they are
not absolutely distinct and different. But the other fact that one is the probans
and the other is the probandum, and assuch is felt as distinct from the other
should prove that the two are not absolutely identical. The inference of abso-
lute identity of content and consciousness by the Vedintist on the ground of
their invariable coincidence must therefore be rejected as uitra vires.

The Jaina however agrees with the Veddntist when he asserts that the

1 yat pratibhisa-saminzdhikaranam tat- pratibhasantah-pravistam vathj prati-
bhzsa-svargpam.—SS$P, 4.

2 ¢abdadau sattvanityatvayor api kathajicit tadatmyat sarvathi tadatmyssi-
ddhe}, tatsiddhau szdhyasgdhanabhgva-virodhzt.—SSP. p. 5.
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6bject cannot remain absolutely distinct and different from consciousness whe n it
18 cognized.  The verbal proposition expressing the knowledge situation is of the
form ‘The pen is known'. The predicate ‘knownness’ proves that the pen is not
absolutely different from and so unconnccted with knowledge. But the nega-
tion of absolute difference does not imply that the pen is absolutely made identi-
cal with knowledge. The proposition is entircly on a par with such factual
propositions as “The cloth is white’. In both the propositions, the relation of
subject and predicate is one of substance and attribute. ‘The relation cannot be
absolute identity as in that case it would be reducible to one of the terms, either
the subjéct or the predicate.!  The relation is sui generis which may be called
identity-in-difference for want of a better and more expressive name.

But the Vedantist may ask : What about the judgment <The cognition
per se shines’ (pratibhdAsa-svariipam pratibhdsate), that is, ‘The cognition per
s¢ is known by cognition’ ? Here the content of the cognition is its own
self, and so the position that the relation of cognition and content is one
of identity-cum-difference cannot hold in the present case. But the Jaina
philosopher avers that the content is not the act of cognition as such but its
specific character.  Cognition has both specific and generic attributes as consti-
tutive of its nature. For instance, cognition is existent and this shows that
At has the attribute of existence in common with all other entities. The attribute
of cognition-hood is an uncornmon characteristic. In the said judgment the
content is the specific character of cognition, and the specific character is not
absolutely identical with the cognition. There can be no judgment or proposi-
tion possible if the terms are absolutely identical or absolutely different, e. g.,
‘gold is gold’ and ‘Himalaya is thc Vindhya' are not logical propositions.2 As
regards the basic argument of the Vedantist employed to prove the identity of
cognition and content, it can be upset by the following argument : ‘Whatever
is coincident with cognition is somehow different from the cognition concerned,
e g, the nature of cognition ifself. All the contents, internal and external, such
as pleasure and the chair are coincident with cognitions. Therefore, tliey must
be somehow different from the cognitions concerned.’$

1 na hi guklah pata ityadavapi sarvathy gupadravyayos tadjtmye samanzdhika-
rapyam asti—SSP, p. 5.

2 ‘pratibhasa-svargpam pratibhasate’ ityatripi na pratibhasa-tatsvargpayor
Iaksya-laksanabhgtayol, sarvathg tadatmyam asti, pratibhzsasya sadhzranisi-
dharapa-dharmjdhikaranasya svasvaripad asadhiranadharmat kathagcid
bhedaprasiddhel), anyatha tatsamanadhikaranyayogat ‘suvargam suvarpam’
iti yathg, sahya-vindhyavad va.—SS$P, p. 5.

3 Cf. yat pratibhisa-saminidhikaranam tat pratibhaszt k"mthanmd arthjntaram,
yathj pratibhasa-svargpam; pratlbhaamsamanadh1karanam ca sukha-niladi
sarvam iti sgdhyaviparita-sadhanad hetor nzdvaitasiddhih.—SSP, p. 5.
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With the collapse of inference as the proof of monism, the Vedintist in the
last resort falls back upon revelation (Agama) in support of his position. But
the question arises whether revelation is ontologically different from the Absolute
or not. If it be absolutely different from the Absolute, this will - prove the
dualism of revelation and Brahman at any rate.l If on the contrary it be abso-
lutely identical with the Absolute Brahman which it seeks to establish, then
the revelation will be as much an unproved fact as the monistic Absolute which is
yet to be established. Certainly the means of proof and the object of proof
cannot be absolutely identical as in that case the two will be on the same

level so far as they are not established facts, 2

Moreover, the meaning of the proposition ‘All that exists is the Absolute’
(sarvam vai khalvidaip brahma) is not unquaiified monism. Init the subject
is ‘all existents’ which are revealed to us in knowledge and thus a known factor.
The predicate is unknown. In all judgments the subject is a known fact and
the predicate must be unknown. If the predicate were equally known with the
subject, it would not be judgment or a proposition.? So the very form of a
proposition implies that the subject and the predicate cannot be identical. The
Veddntist therefore cannot establish monism even by appeal to authoritative
revelation. It may be contended that the meaning of the predicate is self-identity
which is realized by a subject in his own self and this self-dentity is asserted of
all that appears including self and notself. The logical implicatibn of the
proposition therefore is the negation of the appearance of plurality as real. Thus
interpreted the proposition is neither tautologous nor liable to signify dualism.
The Jaina would observe that even if the interpretation be accepted as true, the
implication of dualism is inescapable inasmuch as the duality of revelation and the
world appearance respectively as the negatorb and the negated remains uncontras
dicted® If on the other hand revelation were to be regarded as the essence of
the Absolute, that also would not prove their identity as essence and possessor
of essence must be numerically different. :

1 Cf. athagmas tatsadhako’styeva ‘sarvam vai khalvidam brahma’ ityadyaga-
masya parabrahma-sadhakasya sadbhzvad iti cet, tadapi svavadhiya krtyotth-
apanameva, advaita-tadagamayor dvaita-prasangit.—SSP. p. 5.

2 Cf. vyadi punar jgamopyadvayapuruga-svabhiva eva, na tato vyatiriktap...
tads brahmavat tadagamasyapyasiddhatvam syat.~—SSP, p. 5. -

3 sarvath prasiddhasya vidhanayogat—SSP, p. 5.

4 CJ. kvacid atmavyaktau prasiddhasyaikatmya-ripasya brahmatvasya sarvatm- -
asvanjtmjbhimatesu  ca  vidhingd  dvaita-prapajiciropavyavacchedepi
tadagamad vyavacchedya-vyavacchedaka-sadbhjvasiddheh katham advaita-
siddhih.—SSP, p. 6.

3
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The Vedantist cannot also regard self-intuition as proof of the Absolute,
because the proof must be different from the object of proof. Nor can the
Absolute be taken as self-proved, for why not then plurality or voidity or the
doctrine of universal illusion be accepted as the ultimate truth,1

It has been argued by the Vedantist that our perceptual experiences are
false because they are cognizant of difference, just as dream experience is,
But this inference is vitiated by self-contradiction because the factors of inference
such as the probans and the example must in any event be regarded as
true. If they are true, their difference also is true. And if all these conditions of
inference are false and thus cognition of difference be declared to be false, the
inference will not prove the thesis, because no true conclusion can follow from
false premises.2  The Veddntist may contend that the conditions of inference
are accepted as true by the opponent and hence they are valid so far as the
opponents refutation is concerned. But that would mean the recognition
of the duahty of acceptance, viz, one’s own acceptance and the acceptance
of the opponent (svapardbhyupagama~bheda-pratibhdsa). And again if this duality
also is assigned to another belief of the opponent, a second duality of
acceptance would be required ; and so on ad infinitum. And the result
would be the establishment of dvality.3 Nor can the Veddntist assert the self-
evident pure consciousness as the contradictor of our normal cognition of
plurality, because that would be 2 case of self-contradiction, being tantamount
to the acceptance of the duality of the contradicted and the contradictor. More-
over the Vadantist, being a monist, can accept the contradicted-contradictory
relation only on the authority of his opponent. For him the relation is as
unreal as anything other than the -Absolute. It is thus found that there is no
proof against duality which is cognized in normal experience. And this duality,
being opposeddo monism, refutes the latter.

Furthermore, monism can be established only by the negatton of dnahsm.

1 svatahsiddham brahmetyabhyupagame dvaitam api svatah sakalaszdhanzbhz-
vepi kim na sidhyet, tattvopaplavamatram va nairatmya;p va.—SSP, p. 6.

2 syad zkatam—vivadipannam pratyakszgdi mithyaiva, bhedapratibhzsatvit
svapnapratyaksidivad iti; tad asat, prakrtanumane pakga-hetu-dysganta-bheda-
pratibhisasyamithyatve tenaiva hetor vyabhicarat, tanmithyitve tasmad
anumanat sidhyaprasiddheh.—SSP, p. 6.

3 parabhyupagamat paksidi-bheda-pratibhasasyamithyatvepi na doga iti cet; na,
svaparabhyupagama-bheda-pratibhisena vyabhicarat. tasyapi parabhyupaga-
mjntarad amithyatvad dogibhzve sa eva tadbhedapratibhgsena vyabhicara iti
na kvacid vyavatigthet.—SSP, p. 6
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In fact, Sarikara, the founder of the school of monistic Vedanta, has cailed his
philosophy ~ the doctrine of non-dualism. The expression ‘non<lualism’ can
convey an intelligible meaning “only if dualism be understood, Now ‘dualism’
isa whole (akhangda) expression and stands for a whole concept. It can be
asserted as a universal proposition that the negation of a whole concept presup-
poses the reality of the conceptin some other context.l Of course, there are
such expressions as ‘a square<circle’ which do not stand for anything real, and
its negation by such a negative expression as ‘a non-square<circle’ cannot be
thought to presuppose the reality of the negatum. But this does not invalidate
the universal proposition: ‘The negatum is élways real’. The rule holds only
in the case of whole words and whole concepts. A squarecircle is only an
attempt at combination of square and circle, and it becomes a fiction because
the two concepts are mutually repellent. It is for this reason that the rule is
propounded to hold good of whole concepts gud negata. Now monism qua
negation of dualism is possible only if dualism be a false appearance. But
dualism being a whole concept, its negation will necessarily presuppose the
reality of the negatum (sc. dualisni) in some context or other.

The Vedantist however is not convinced by such linguistic arguments.
Even if dualism is regarded as a concept, its negation cannot be made the
ground of its ontological reality. The negation of dualism does not in reality
belong to the Absolule. The whole logical apparatus which is the creation of
the professional logician is possessed of a provisional value. It is valid until
the ultimate truth is realized. But what is the necessity of negation of dualism
and what again is the reason for the adoption of the logical apparatus for the
e¢stablishment of monistic position by the Vedantist ¢ The Vedantist answers
that the whole order of plurality is an unreal show which has deceived the dualist
and the pluralist into the belief of its ultimate reality. When the Vedantist tries
‘to convince the dualist of his error, he has to adopt the logical apparatus invented
by the logicians of the realistic persuasion. The distinction of self and not-self
is necessitated by avidya and isnot to be mistaken as possessed of ultimate
validity, So the charge of self-contradiction urged against the Vedantist is the
outcome of misunderstanding.

Bul what is the nature of avidyd or nescience ? Let us consider the
nature and relation of nescience as expounded by Suredvara in the Brahadaranyka-
vartfika.2 It is possible to conceive that the nescience, if it existed at all,

1 Cf. advaitam na vina dvaitad ahetur iva hetunj; ,
samjfiinah pratigedho na pratigedhyad rte kvacit.—4M, 27, quoted in
SSP,p.7. )
2 Sambandhavgritika, 175-181, quoted in SSP, p. 8.
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can exist as the content of the Absolute or of the individual or as an
. independent entity. Now the first alternative is not conceivable. The concep-
tion of nescience in the Absolute which is of the nature of cognition and ex
hypothesi omniscient involves seli-contradiction. Nor can it be supposed to
subsist in the individual, becanse the individual is not different from the Absolute
and as such is free from all taint of nescience. How can nescience exist in
the individual sclf which .also is of the nature of pure cognition ? Nor is the
third alternative a tenable hypothesis, because nescience admitted as an indepen-
dent entity, like the Absolute, cannot be 'supposad to be annihilated by know-
ledge and so knowledge of the identity of the self and the Absolute, which is pres-
cribed to be the condition of salvation, being the eliminator of nescience, will
have no purpose fo serve. Knowledge of identity is believed to lead to the
perfect emancipation of the self, because it is assumed to be destructive of
nescience which induced bondage. But if nescience be an independent entity
like the Absolute and be coeval with the Absolute from beginningless time,
it will be as eternal as the Absolute Self. And the bondage aiso will be
an eternal fact. Suredvara answers that the nature of nescience cannot be
determined by an organ of knowledge. Nescience is not capable of being
determined by logic, yet it cannot be denied that it exists. The individual feels
that he is ignorant of many things. He is as certain of his ignorance as he is of his
own existence, The individual is directly aware that he is a conscious being. So
consciousness and existence are inalienable characteristics of the individual self.
From the authority of revelation as well as the evidence of logic, the self is known
to be identical with the Absolute Brahman. And we have seen that nescience
is not possible in the Absolute and the individual alike. Suresvara maintains
that this is not the correct approach for determining the relation of nescience.
To deny the existence of nescience .would be contradiction of a felt fact. S0,
however irrational and illogical the concept of nescience may appear to be, its
actual existence has got to be admitted by all. It is frue that the conception
of nescience as an independent entily is an absurd hypothesis, We find it
from our study of the Upanisads that nescience is totally destroyed by knowledge
_of the reality, This is also the finding of incontestable experience. Our ordinary
errors such as the perception of shell for the silver arc found to be annihilas
ted when followed by correct knowledge of the reality. This would be impossible
and also unaccountable if nescience were efernal verity. It must be admitted
that there is no raison d'etre for error. It is possible only when the conditions
of knowledge are given a false twist by something superadded to them. It is
absolutely unintelligible why should there be a deviation from the normal
standard. Certainly this deviation cannot be the normal law as this'would make
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the emgence of correct knowledge and cancellation of the false knowledge
preceding it an impossibility. What holds good of nescience operating in the
individual must be true of it inits cosmic aspects also. So nescience cannot
be efernal verity like the Absolute. Nor can it be an independent entity as
shown above. Itis felt by us all that we are beset by limitations on all sides
and we are not satisfied with our present condition. We always try to transcend
it as an undesicable obsession. SO nescience canrot have an independent
existence outside consciousness, The Vedintist believes that consciousness,
absolute and undifferenced, is the only reality and is the very stuff and cssence
of all that exists and appears. The appearance of plurality according to the
Vedantist is erroneous, and as such must have a reason of its own. This reason
is found in nescience. And so the nesclence is not only subjective but also
objective because it is co-pervasive with consciousness in its entire range.

Now the individual is not the seatof ignorance according to Suredvara
for twofold reason. In the first place, the individual is nothing different from
Absolute Consciousness in point of reality. And if the individual be regarded as
ontologically different from the Absolute, which is not however the position of
any scction of the monistic school, then also the individual cannot be regarded
as the locus of nescience. The individualization of the self is itself the result
of nescience and as such cannot be the determinant of the incidence of nescience
which is its very presupposition. Nescience must have a local habitation of its
own as the possibility of nescience asa floating entity would be absurd. It
must then have pure consclousness as its locus and abode and from the evidence
of our own experience we find that nescience is a felt fact, This shows that pure
eternal consciousness cannot be opposed to nescience, On the contrary, it
constitutes the only evidence of its being, Opposition is both @ priori and
empirical, The opposition of being and norﬂbeing is felt @ priori. But other
types of opposition are empirical and as such can be kuown only from experi-
ence, We have found that there is no opposition between pure consciousness
and nescience, Pure consciousness means consciousness which is not deter-
mined by any objective reference, It is bereft of subject-object polarization. -
Pure consciousness thus means unpolarized consciousness. It is  not
relevant to our purpose to prove that unpolarized consciousness is possible though'
it is stoutly opposed by Rimdnuja and also the realists of the Nyiya-Vaidesika
school. 'The $amkhya-Yoga school and also the Jainas admit the possibility
of pure consciousness at least in the final state of emancipation.

Granted that there is .no opposition between pure consciousness and
nescience. But how to account for the opposition of nescience as error with
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knowledge ? It is felt beyond the shadow of a doubt that our erroneous perception
of shell as the silver is cancelled and corrected by knowledge of the shell
in its true character. Our knowledge of shell is attended with negative -
judgment ‘It is not silver’, This shows that there is opposition between
knowledge and error which is nothing buta species of nescience. This has
puzzled many a respectable philosopher and it has been seriously asserted that
the Vedantist is guilty of self-contradiction. ,True pure consciousness is an  eternal
and transcendental entity. As regards nescience, it is also asserted by the
Veddntist to be associated with the Absolute Consciousness which is pure and
transcendental and undetermined by objective reference. There can be no
difierence in transcendental consciousness, But the difference of one
consciousness from another is possible when it is made specific and particularized
by objective reference, in other words, when it is possessed of a specific content
and is called knowledge. Knowledge is consciousness in its essence, but it is
different as a specific determination is from the genus. The opposition of error
is with knowledge and not with pure transcendental consciousness which is
rather the proof of it. Error is also a cognition with a distinct content and it is
cancelled only by a cognition with an opposite content with reference to the
same situation. It is the true cognition which cancels the false cognition. The
truc cognition is here called knowledge, and the false cognition error. The
opposition only holds between them.

It has been argued by the opponent of the monist that there can be no
nescience in the Absolute because of the @ priori opposition between conscious-
ness and nescience. But the opposition is not @ priori, and so the argument
has no validity. The very fact that we are conscious of nescience shows that
there is no opposition between them. But though a felt fact and uncaused
entity cxisting concurrently with the Absolute, nescience is not regarded as an
eternal verity like the Absolute Brahman, because it is liable to be concelled
and corrected by the unerring realization of the nature of the self as identical
with the Absolute. It has been shown that nescience is destroyed by knowledge
from the example of common error and.its correction. The Vedantist deduces
from the fact the conclusion that nescience is not a reality in the true sense
of the term. A reality is not capable of death or destruction. - Nescience being
liable to extinction cannot be regarded as a co-ordinate reality. But though not
a realily, its actual existenceis a fell factand so cannot be denied without
seli-contradiction. The denial of nescience as well as its assertion is possible
only within the limitation of nescience, because they are all judgments and as
such have a dualistic reference. Of course, there can be no real relation between
the Absolute and nescience. The Absolute is unattached and unrelated to
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anything within and without. But whatever be the ontological or logical
character of {he relation of the nescience, its actuality cannot be disputed.
Even an unreal relation is possible just as an unreal nescience is.

A difficulty has been raised that the Absolute has been described as
omniscient and certainly nescience is incompatible with omniscience. Anandagiri
has anticipated this difficulty and given a solution. It is this. Omniscience
does not mean empirical knowledge of all things, but the eternal perennial light
- of consciousness which makes all knowledge possible. So there is no logical
repugnance in the unreal association of unreal nescience with it. By logical
thought we can understand that this is not impossible, but the actual nature-of
it can be realized only by perfect knowledge. When nescience is destroyed by
knowledge, it becomes identical with the Absolute. Nescience isa fact which
refuses to  be determined by logical thought. Nescience cannot be said to
exist unless the Absolute guad transcendental* consciousness is known. In other
words, nescience cannot be felt without consciousness. But nescience also
cannot be intuited as existent if the true nature of the Absolute as pure conscious-
ness is realized. Moreover, who will be the knower of it-the person who
suffers from nescience or who has emancipated himself from it ?  The determina-
tion of the nature of nescience is not possible for the person who is subject to
its sway, because this will mean that he is not fettered by nescience. As regards
the emancipated self, the logical distinctions of the subject, the object, and the
act of knowledge have totally vanished for him for ever, and so such determina-
tion is not possible. An organ of knowledge is not competent to guage
unreality. It is only the rea] that can be determined by it. But nescience
is ex hypothesi not a real because it does not stand the scrutiny of accredited
) cognitive organs. Nescience is called nescience because it is incapable of stand-
ing critical examination with success. In fact, the criterion of nescience is
nothing but this incapacity for standing the trial by accepted instruments of

knowledge.!

But the question may be asked ‘Why are we enamoured of such an
irrational concept ?’ You have yourself admitted that it is not capable of being
determined by the accredited organs of logic. Why don't you admit that the
world is both different and non-different from the Absolute ? Both you and
myself admit the Absolute and the World, and the relation between them is
agserted by us to be identity-cum-difference. The merit of this theory lies in the

1 avidyaya avidyatva idam eva ca laksanam;
managhatisahignutvam asadbaranam igyate. )
~—Sambandhavgritika, 181, quoted in SSP, p. 8,
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consideration that it does not entail repudiation of anyone of the felt facts-
the world and its cause the Absolute. Why should you postulate an irrational
and unreal principle as the cause of the world process ?

The Vedantist answers that after all his theory is the simplest of ail.
Moreover, it makes the postulation of a large number of irrational entities uncalled
for.  Thus the opponent who believes in the reality of the world process has
to admit that it is both different and nonedifferent from the Absolute. In the
second place, he has to posit that bondage, though it is real and so uncaused,
is liable to cessation. In the third place, he has to posit that emancipation
is the product of religious and moral activity and is yet eternal. The
monist only affirms nescience asthe sole and sufficient condition of all
these results. And though it exists from eternity alongside of and together
with the Absolute, yet there is no logical difficulty in the fact that it is liable
to annihilation, because it is felt to be unreal and so its disappearance does not
entail logical contradiction which would be inevitable if it were real. But
it might be argued that simplicity is not by itself a recommendation for a
theory. If a multiplicity of things is necessitated by logical thought we cannot
teject it for the sake of economy alone. But the Vedantist agrees that simplféity
or multiplicity without the sanction of wvalid cognition is not a compelling
consideration in the determination of reality. But if the multiplicity of cate-
gories asserted by the opponent is found to be contradicted by accredited sources
of knowledge, the postulation of it will be logically indefensible. Now the
.believer in reality of the world has to assert that the relation between the world
and its cause is identity and difference both—a conception which is repugnant
to all sources of knowledge. Secondly, he admits that the worldly careeris a
reality bereft of beginning in time, and to say that it is annihilated by true '
knowledge is opposed to the universally accepted proposition that a real uncaused
and undated is eternal. Thirdly, it asserts emancipation to be the product of
moral activity and yet to be eternal. This is opposed by the universal proposi-
tion that whatever is caused to happen at a particular time cannot but be liable
to extinction. These are the major contradictions in the theory of the opponent,
and there may be many more, if minor details are to be taken into account.
As regards the Vedantist’s theory, it only postulates nescience and this is not also
an unwarranted assumption since it is endorsed by experience and scriptural

authority alike.?
The ]aiha frankly confesses his inability to appreciate the argument of the

1 Cf. tvatpakse bahu kalpyam syit sarvam manavirodhi ca;
kalpyavidyaiva matpakse s3 cinubhava-saméraya.
—Sambandhavaritika, 182, quoted in SSP, p. 9.



~ VEDANTIC MONISM 25

Vedantist. In the first place, the postulation of nescicnce which the Vedantist
himself admits to be incapable of any proof strikes him as an unphilosophical posi
tion, It is extrenely puzzling that a philosopher should subseribe to a position
which is not amenable to test by any accredited organ of knowledge. Whatever
may be the subject of dispute, call it truth or untruth y science or  nescience,
the matter can be finally decided by means of the '\cmedited sources of knowl-
edge available to us. The ]alm does not dispute the existence of nescience, but
“he insists that this is also a 1mtter of proof. When the Vedfintist asserts nescience
as an actual existent, he is certainly aware of its existence, And this awareness
must be true and valid, Otherwise, he will notbe ina position to make the
assertion.  The Vedintist had to admit that nescience is a felt fact. But he
Chooses to call the awareness of nescience an alogical knowledge, The reason
seemns to be the opposition of nescience with knowledge which is also a felt fact,
That we commit crror is not open to dispute, That this error is corrected and
cancelled by knowledge of the true character of reality such as of the shell as
opposed to silver, is not also liable fo be disputed. But the cancellation of error,
which consists in the proof that the predicate does not belong to the subject in
the context in spite of its reality in another context, need not be construed as
evidence of the unreality of error or of its content, That we make error is also
capable of being established by a veridical knowledge, This is apparent from the
consideration that the Vedantist also cannot deny that we misperceive shell as
silver, This misperception is a fact which can be known by an unchallengeable
cognition, And this cognition is possible if an organ of cognition operates upon
the fact, But the Vedantist may urge ‘Well, if error be an object of veridical
cognition, it will be a real like true cognition, Not only this, it will also have to
be admitted {hat the knowledge of error will be true knowledge, " and this will
amount to the assertion that there is no difference between error and truth’

The Jaina does not regard these objections as real difficulties. In the first
place, he admits that error is as much a fact and verity as truth. In the second
place, he admits that the cognition of error is true cognition, In other words,

the Jaina believes that error as a psychical event is a true occurrence, and its
cognition is the cognition of a true fact. It has been observed by Akalaika ‘A
cognition is true in reference to a fact which is not contradicted by another cogni.
tion’.1  The Vedintist also endorses the factuality of error as a psychical fact,
and he also admits that there is awareness of such error. But he refuses to give

I na ca praminanim avidyivisayatvam ayuktam, vidyavad avidyays api
kathascid vastutvit. tathz vidyatvaprasanga iti cet, na kifcid anigtam ‘yathj
yatravisamvidas tathz tatra pramapati’ ityakalankadevair uktatvat.

—SSP, p. 9.
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this awareness the status of a true cognition, and he thinks the content of error,
at least the predicative part of it, as neither real nor uureal, but something logi-
cally indeterminable.  The reason he advances in support of his position is that
it is set aside by a true cognition following upon it. Nobody denies that error
is corrected by a subsequent valid experience. But that should not be inter-
preted as evidence of the unreality of the cognition or of the countent, It may
be false cognition but nonetheless it is a .cognition, and true so far as its occur-
rence is taken into consideration. It is regarded as error because the external
object is not possessed of the predicate judged to belong toitin crror. The
contradiction only proves that the predicate does not belong to the subject and
nothing more. It has already been explained that the contradiction cannot
mean that error did not happen.  Error is bound to be admitted as historical
event, and to be true so far as it is a real happening. The Vedantist has affirmed
that the awareness of error is effected by pure consciousness, and as such
cannot be assigned any logical value, But this seems to be a distinction with-
out difference. Granted that error is felt by pure consciousness. But why
should this awareness be not valid ? If the awareness of error be invalid, there
will be no possible means of asserting that it is a psychical occurrence. The
question of validity or invalidity of a cognition is not capable of being decided
by the intrinsic character of the cognition in question. The validity of a cogni.
tion can be decided by external evidence, at least in the initial stage. A cog-
nition is regarded as invalid only when it is found to be contradicted by a sub-
sequent cognition showing that the predicate does not belong to the subject,
The awareness of error, no matter whether pure or empirical, is not contradicted
by any subsequent congnition. The subsequent cognition does not annul the
historicity of error as a cognition. It only shows, as we have observed, that
the predicate does not belong to the subject. Thus there does not seem to be
any logical warrant for questioning the validity of awareness of error as a fact
whether it be classed as empirical or metempirical,

As regards the contention of Suredvara that nescience or error is not
determinable by a valid cognition or an instrument of it, the Jaina does not
think that it is based upon truth. Ithas been observed that a cognition is
proved to be false when it is contradicted by a subsequent cognition having
the same reference. The contradicting cognition is held to be true by all even
including the Vedantist, This shows that error is proved by truth which
is based upon a true objective datum. The Jaina accordingly thinks that the
Vedantist's interpretation of error as an alogical fact is due to a hasty appraisal
of the logiéal issue, Error as well as truth is always capable of being determined
only with reference to reality. When the cognition is found to correspond to
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the objective situation in all respects it is called truth. When, on the other
hand, it fails to conform to reality in any respect it is called false. So nescience
as error is always deterininable with reference to reality, and that again by
means of an accredited organ of knowledge. As for the further contention of
Suredvara that nescience is not possible for a person possessed of knowledge,
it is observed that nescience is not possible in a person who is possessed of perfect
knowledge and as such is omniscient, But there is no evidence to show that it
‘is not possible for a man whose knowledge is limited.  The assertion of Suresvara
that knowledge is futile in respect of a person free from nescience is also not
based upon truth. Freedom from nescience makes pefect knowledge possible,
and this knowledge is not futile because everybody will admit that it is covetable
for its own sake. So how can kuowledge be futile for a person free from
nescience. The assertion of Suredvara again that the determination of nescience
in a person is possible only so long as he is under the hypnotic spell of nescience
is entirely wide of the mark., The differentiation of ncscience from truth is
possible only when a person discovers the truth. Were a person completely
under the spell of nescience, such differentiation would not be possible.  The truth
of the proposition asserted here is borne out by the evidence of dream. The
dreaming man cannot distinguish between truth and error; because he is complete-
ly enmeshed in nescience in dream.!  So Suresvara’s catagorical affirmation that
determination of nescience is possible only under the sway of nescience is
entirely opposed to fact. It might be contended that if nescience as error
be a true cognition, then there will be no reason for its being contradicted by
a subsequent cognition ; but the fact that itis so contradicted shows that it s
entirely false. But the Jaina asserts that there is no incompatibility in the
situation. Error is regarded asa true cognition only in a sectional reference.
It is true so far as ijsre{efence to the subject is concerned, and also so far as jt
is felt by the person, that is, with reference to its own being. When the
deluded person thinks that he is ignorant or in error, he does not make a false
assertion. This shows how a cognition though true so far as it goesand so
far as its particular reference is concerned, can be contracicted by a subscquent
expericnce and thus be false .in some particular reference.  The dilemma
raised by Suredvara that nescience is not intelligible whether the self is known
or not known proceeds upon partial appraisal of truth, There is no incompatibi-
lity in the fact that a partiajly illumined person is subject to error and illumina-

1 na czvidyayam eva sthitva ‘asyeyam avidye'ti prakalpyate, sarvasya vidya-
vasthayam evavidyetaravibhaga-vinifcayat, svapnadyavidyadafayam tada-
bhavat.—SSP, p. 9. '
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tion alternately or simultaneously.l  Nescience is impossible of realization only
in the case of perfect knowledge and total ignorance. But the latter alternative
is impossible because there is no self which is totally devoid of knowledge,
which is the possible outcome of total ignorance. As regards the former
alternative, the contention is only partially true. A man with peifect knowledge
is not subject to nescience. But he realizes and transcends his nescience only
with the dawn of such knowledge.

Again, Suresvara has asserted that nescience is an irrational principle and
the fact that it eludes all the epistemological resources is rather symptomatic
of its true character. .But the Jaina would pose a simple question ‘How do
you know that nescience is not amenable to logical proof ? Are you sure
that it is so ? If so, what is the source of your conviction,” If the Vedintist
confesses that he has no resource which enables him to make such assertion,
then he will be guilty of unabashed dogmatism. If, on the other hand, the
Vedantist is sure of the truth of lis assertion, this will mean that nescience is not
altogether incapable of logical determination. At any rate the determination of
nescience as alogical principle must be based upon truth and consequently
secured by an accredited organ of knowledge.

Suresvara has claimed that the postulation of nescience as the prius of the
world process makes Vedinta philosophy the simplest of all systems. It may
be so. But this simplicity is more apparent than real. The plurality of
entities with their -infinite varieties is a felt fact. Nescience was posited over
and above the absolutely undifferenced transcendent consciousness called the
Absolute because it was felt that plurality, even as appearance, cannot be deduced
from a simple unity. But if nescience be only another unitary principle, it
also will not be competent to produce the appearance of plurality. For this'it
has been assumed that nescience possesses an infinite ‘pluralit-y of powers. Thus
the claim of simplicity is based upon a quibble, It has however been claimed
that nescience with its infinite resources and powers is an unreality and so the
only replity is pure consciousness. But the assertion of unrecality of nescience
is a puzzle which runs counter to the verdict of experience and logical thought.
The - Vedantist says that itis not real becauss it exhibits self-contradiction in
every stage. The things of the world are subject to constant change and this
means the extinction of the old - order and emergence of a new one.- Butif a
thing is to be real in its independent capacity and right, it cannot be supposed
that it should diminish or increase or cease to be or come into being. Origin

mi‘nzz‘;{;nwagkathark;id aviditepyavidyeti nopapadyate, badha’virodhat. katham-
cid vijfiatepi vavidyeti nitaram ghatate, viditatmana eva -tadbadhakatva-
vinigciteh kathameid badhitzys buddher mygatvasiddheh.—SSP, p. 9.
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and destruction are unpredicable of a real. A real is real always and so must
remain constant. The_ erroneous silver is unreal because it ceases to be when
it is contradicted byknowledge of the shell. 1f areal were capable of origina-
tion and cessation like false silver, there would be no criterion possible for the
distinction of real from unreal. It must therefore be admitted that constancy
and continuity and consequently the absence of lapse from uniformity are the
true characteristic.of a real. But these tests are incapable of being applied to the
objects of experience. The conclusion is inevitgble that they cannot be real.
The Jaina philosopher asks : What is the source of the knowledge of this
peculiar nature of reality ? The ultimate nature of things can be known by
experience alone, Well, what is the ground for our belief that consciousness
is existent and also is the proof of the existence of other things ? The answer
must be that it is felt to be so. Consciousness is its own guarantor and proof
of its own reality, As regards unconscious matter, its existence is established
by means of consciousness. It cannot be asked why consciousness should be
self-evidenced and matter be dependent upon consciousness for the proof of its
existence. The question is a question of fact, and not of reason. The nature
of thing is inalienable and must be accepted to be what it is, Can anybody
answer why fire should be hot and water cold, and not vice versa ? No, because
it is a question of fact. Similarly the nature of reality is to be deduced from
the testimony of experience. The existence of things which are experienced is
obvious and sclf-evident. - If you call in question their credentials, the fact of
existence and consciousness which are posited by the Vedantist to be the ultimate
reality will not also be immune from such doubting interrogation. The result
will be unrelieved scepticism or universal negation. The Vedintist had the good
sense and sanity not to acquiesce in this suicidal estimation. The Jaina would
respectfully and earnestly ask the Vedintist to carry his determination of reality
consistently to its natural conclusion. He accepts existence to be the ultimate
- truth solely on the testimony of experience. But as experience. records change
as the integral character of existence or rather of things felt to be existent, it
beats one's understanding why change should be declared as unreal appearance,
The Vedantist has contended that change involves lapse of being into non-being
and this is acase of seli-contradiction. Reality must not be self-contradictory.
But as change is fraught with contradiction, it is to be unceremoniously thrown
overboard as an unreal and unjustifiable appearance. But the Jaina is a frank
realist, and is candid in his confession of faith in the verdict of experience. The
Vedantist thinks that there is pure being which is incompatible with pure non-
being. But pure being is an abstraction, and we have no experience of it..
So also is the case with pure non-betg. What we find in cxperience, including
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the principle of consciousness itself, is concrete being which is a unity of
different entities. Thus we never come across a pure substance denuded of
qualities and actions. A substance is always a unity with the multiplicity of
attributes.  Why should the Vedintist scent contradiction in it ? He should
take the reality as a whole and the attempt to clip away a part of its character
only bespeaks unwarranted zeal for abstract “thinking. It is no doubt true that
the diversity of reals encountered by experience exhibits existence as their
universal trait. But the universality and continuity of this trait and the dis-
continuity of other traits are ‘facts alike. The former should not be vested with
truth and the latter dismissed as appearance.

Similarly, one should not read contradiction in the combination of identity
and difference  when they are endorsed by uncontradicted experience. The
Vedintist accepts the aspect of identity and rejects the aspect of difference,
because he thinks that the nature of reality is absolutely simple. But this is
only the outcome of his bias for @ priori logical thought in preference to and
contradiction of experience. We could accept this assessment of reality if the
dictates of @ priori logic were found to be confirmed even in a single instance
of our experience. The Vedantist is too astute a thinker not to be aware of this
weakness in his position.  Accordingly he appeals to dreamless . experience.
He asserts that pure existence is felt in this state. He also appeals to samddhi
(ecstasy) in which the spiritual aspirant realizes the reality as a homogeneous
simple unity bereft of intrinsic and extrinsic difference. But the state of
samddhi is not attainable by all. If a gifted soul experiences it, that does
not afford any help to men of limited knowledge who are enquirers after
truth.  So it has no philosophical value. As regards dreamless experience,
it is not also beyond dispute. So the Vedantist has to rely upon the revealed
texts of the Upanisads and upon pure logic. So far as the Upanisadic texts are
concerned, the interpretation of the monist is not accepted as the last word.
There are other interprétati(ms also. It may not be out of place to remark
that the Jaina scriptures! also have discussed these texts and have offered their
own interpretation which isat variance with that of the monist. As regards
pure logic, the Jaina attitude towards it has been elucidated with as much clarity
and precision as has been possible for us. The consequential objections of
Suresvara regarding bondage and emancipation do not cause much difficulty to
the Jaina, The Jaina believes that bondage is a real condition - of the self, and
though existing from the beginningless time as coeval with the individual vet
it is liable to be transcended. Emancipation is nothing but the disentanglement

1 Cf. Visesgva$yakabhgsya, 1596-1603.
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of the self from the karmic matter. The karmic matter is not destroyed but
pulled out. The pure nature of self which is realized in emancipation is not a
new creation in the absolute sense. It was always there. But the karmic
matter served to obscure it. The Jaina believes in change because it is found
to be the. universal character of all reals and if it means transition from being
to non-being in a sectional reference, “the Jaina is not frightened by it.
So the objection of Suredvara that emancipation, being a product of a
process, will be liable to destruction does not canse any difficulty. The Vedantic
solution that bondage and emancipation are both illusory cannot be regarded
as the only satisfactory explanation, as it has been made abundantly clear that
the denial of plurality, in defiance of experience, cannot escape from fall into the
abyss of universal nihilism or scepticism which Nagirjuna and his followers have
shown to be the inevitable conclusion of pure logic.

3. The Buddhist Idealism

The subjective idealism of the Yogicira Buddhist isto be distinguished
from the Vedintic Monism. The Absolute Brahman of the Veddntist is eternal,
(cognizable by all kinds of cognition), and one. But the vijfiina (consciousness) of
the Yogicara Buddhist is momentary, subjective or sclfintuited (cognizable by
self alone), and numerically different in each consciousnessstream.!  Vidyinanda .
here records the theories of knowledge propounded by the Sautriintika Buddhists,
Yaugas (Naiydyikas and Vailesikas), Simkhyas and the Jainas. These theories
are refuted by the subjectivist who thus proves that all definitions of the cognitum
(vedya) and the cognizer (vedaka) are untenable.? He proves the falsity of all
instruments of cognition by the following argument : ‘Whatever is of the form
of cognitum and cognizer is false, e. g., dreams and illusions ; our perceptions
and the like are on a par with these latter, and hence false’.3  Our perceptions
and all other organs of knowledge being false, there is no proof of the reality
of external objects. The subjectivist however does not deny the individual
units of consciousness which he admits as the source of appearance of our

-

Cf deyanand'l’s statement : samvidam ksanikatveni'nanya-vedyatvena

njnjsantinatvena ca nityatvena sarvavedyatvenai'katveneva parabrahmagah

svasamvedanabhavat.--SSP, p. 12. The printed text in SSPis corrupt, Seé

Astasahasri, p. 241.

2 Vide gSP, p. 11 sautrantikaparikalpita- ta]]anma-tadrupya-tadwdhvavasayah
tatah kasyacid api grahya-grahaka-laksanasyayogat sarvam grahva-grahakskzra-
jianam bhrantam eva—SSP, p, 11. See also Astasahasri, p. 240,

3 vad grahya-grahakakaram tat sarvam bhrantam, yatha svapnendrajzladijiiz-

nam, tathj ca pratyaksadikam.—SSP, p. 11.
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cognitions polarized as cognitum and cognizer.!  Pure consciousness alone is
real. Evenas paintings drawn on plane surface appear solid with depressions
and elevations, so does the pure consciousness appear as subject and object to the
deluded person under the influence of nescience. The idealist proves his thesis
by the argument : ‘The objects~chair and the like-are not different from their
cognitions, because they are cognized by them, e. g, the cognition which is
cognized by itself” And he refutes the realist’s position thus: ‘The chair and
the like are not external material objects, because they are cognized, e. g., pleasure

and the like which are internal and immaterial.’2

The Jaina philosopher observes that the subjectivist establishes his posi-
tion by means of inference, and refutes the validity of all instruments of know-
ledge in the same breath. This is noething but blatant self-contradiction. With-
out the support of an organ of knowledge, the Buddhist cannot prove the
falsity of the theories of rival philosophers who believe in -extra-mental reality.
Not only this, the subjectivist cannot prove the falsity of the differentiation
of cognition-into an act and content. He holds that our cognitions are momen-
tary and self-intuited and that there are other epistemic subjects. Certainly all
these facts cannot be proved by our intuitions. The service of inference as a valid
instrument of knowledge must be requisitioned.8 A, cognition may be felt by
itself, but it is not felt as momentary, or as not cognized by another. More-
over, if the cognition has no veridical reference to a real extra-subjective fact,
how can the subjectivist believe in the existence of other subjects ? The denial
of genuine extrasubjective reference must end in solipsism. If the entire logical
apparatus including the difference of probans and probandun and the necessary
relation between them be a false creation of nescience, then the subjectivist
cannot prove anything including his own position. The subjectivist seeks to
establish the identity of content with cogunitions on the ground of the two being
felt together.t  But this very assertion proves that he believes in the duality
of cognition and content. Is this nota case of seli-contradiction like the vocal
statement of a person: ‘I am an observer of the vow of silence’ ?5 It has how-

1 samvittir eva khapdadah pratibhisamang sakala-vedya-vedaka-vyavaharaya
kalpyate.—SSP, p. 11.

2 Cf. niladih samvedanzd avyatiriktas tadvedyatvat, tatsvaripavat; na jado
njladih pratibhjsamanatvat, sukhadivat.—SSP, p. 14,

3 yogacarena vijiananim kgapikatvam ananyavedyatvam " nznzsantznatvam
anumanenaiva vyavasthapanjyam.—SSP, p. 12.

4 Cf. nila-tajjianayor abhedal sahopalambha-niyamst —SSP p- 13.

...sada mauna-vratiko’ham ityabhilapavat sva-vacanavirodhasyaiva svikara-

nﬁt.—A@msakasri, p. 242,
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ever been argued in defence by the subjectivist that this line of attack on' the
part of the opponent is neither fair nor consistent. How can the charge of a
fallacy or a self-contradiction be advanced against the subjectivist when the
opponent knows that the former does not believe in the reality of anything
other than consciousness ? The use of logic will become superfluous after the
ultimate truth viz, the reality of conscipusness alone is realized. Digndga and
his followers in spite of their ultimate conviction of the truth of pure conscious-
ness alone have elaborated logical weapons and this is not inconsistent with
their philosophical convictions. They have frankly avowed that logic has its place
and utility only on this side of realization of the ultimate truth and is necessary to
combat the prevailing misconceptions of philesophers. So the charge of self-contra-
diction or inconsistency is nothing better than argumentum.ad hominen.

The Jaina philosopher observes that his charges could be ineffective if the
Buddhist idealist succeeded in proving that his conclusion was established by
an unimpeachable logical ground. Dharmakirti asserts that the ‘“dentity’ of
cognition and content follows from the ‘necessity of their being known together’
(sahopalambha-niyamat). But what is the meaning of the expression ‘the
neéessity of being known together’ and of the term ‘identity’ ? The former
may possibly be interpreted as the ‘absence of separate cognition’ and
“identity’ may be understood to mean ‘absence of numerical difference’.
In other words, the ‘negation of separate cognition’ may be made the ground for
the inference of ‘negation of numerical difference’. But this is not possible
because there can be no necessary relation between two negations. As regards
such negative inferences as of the ‘absence of smoke’ from the ‘absence of fire?,
or the ‘absence of triangle’ from the ‘absence of figure', they are legitimate only
because they derive their cogency from the necessary concomitance between their
positive counter-terms. Thus there is necessary concomitance between effect
and cause, and so the negation of cause leads to the inference of the negation
of effect. Likewise, there is necessary concomitance between ‘figure’ which
is the genus and “riangle’ which is the species. And so the negation of the
former entails the negation of the latter. There is no independent relation
possible between two negations. The- Buddhist argument could be -effective if
the positive concomitance between ‘separate cognition’ and ‘numerical difference’
were possible. To be explicit, the Buddhist is the last person to assert that
a separate cognition of the content from that of the cognition concerned is possible
by means of which the numerical difference of the cognition and content can
be established ; for the admission of the possibility of the content, separate . and
numerically different from that of the cognition, will knock out the Buddhist
positien of identity of cognition and content. The Buddhist therefore is preclu-

»
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ded‘from asserting a logically necessary relation between their corresponding
" negations as negations have no independent logical relation apart from that of
their opposite positives. ‘The result will not be different even if either of the
terms be given a positive interpretation. Thus if the probandum be asserted
to be positive identity, it cannot be proved from negative probans, because
there can be no relation between a positive and a negative term. Causality and
identity of essence are recognized to be the two types of necessary relation.
But these two relatios are found to obtain between positive entities and not
non-entities, nor between an entity and a non-entity. The same difficulty will
stand in the way if the probans is supposed to stand for a positive fact. But let
us see if the Buddhist can establish his position by making the probans and pro-
bandum both positive, Thus it may be interpreted that the ‘necessity of being
known together’ means ‘identity of the cognition’ and the probandum is ‘identity
of the two’. But this interpretation would make the inference a case of tautology
because the probans will not be different from the probandum. What the
Buddhist seeks to establish by this argument is that the content and the cog-
nition are not different but identical. Se ‘identical cognition’ is found fo be
the probandum and the probans is also nothing but ‘identical cognition’. But
the Buddhist may argue that the truth of the ideniity of cognition is established
by means of abolition of the difference between content and the cogn‘ition,
because an identical cognition is incompatible with the numerical difference of
contents. Thus in every cognition the content is cognized together with the
cognition. And the cognition is as much a content of itself as the content is
supposed to be. This necessary compresence of the contents in the same cogni-
tion is not intelligible without identity. The felt difference must then be an
illusion. The Jaina avers that the necessity of compresence of two or more
contents in one cognition proves neither the identily of the contents infer se
nor the identity of the contents with the cognition. Thusa substance and its
qualities are always perceived together, but this identity of perception does not
annul the difference of the contents, nor the difference of the cognition from them.
Nor is it our conviction that when many things such as the chair and the table
and the other furniture in a room are perceived together, their mutual differences
are abolished. But if this association be regarded as accidental, the example of
substance and quality will rebut all doubt of falsity of inference. The subjecti-
vist himself admits that the omniscient Buddha cognizes all the different consci-
ousness-centres (which appear as so many subjects). But he does not conclude
that all the different subjective centres are really identical with the Buddha,
Moreover, we do not find any logical absurdity in the supposition that things
may be perceived together and yet be different from one another. Thus, for
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instance, when any subject is seen, it is seen together with light. * But nobody
will conclude from this that light and the jar or the pen are identical. It is
quite possible to argue that the relation between cognition and its content is one
of illuminer and illumined. And that they are felt together is due to the fact that
without the cognition of the one the other cannot be cognized. In other words,
the relation may be one of means -and end, condition and conditional. The
argument of the Buddhist is the prototype of the argument of the Vedantist
which we have considered before. The Vedantist has argued from the coinci-
dence of the content and cognition to their necessary identity and integration.
The Jain explained this by asserting the relation to be one of identity-in-difference.
The same conclusion will follow from the Buddhist argument of necessary com-
presence. ’

4, The Carvaka Materialism

The Carvaka philosopher denounces soul and the possibility of omni.
science. The scriptures that exist contradict each other and thereby prove
their own falsity.

The so-called jiva or Atman ( soul ) is nothing but a temporary product of
material elements. It was not before birth, nor will it continue to exist after
death, There is no life hereaiter. )

The Jaina philosopher observes  that the materialist’s denial of soul as an
independent principle of consciousness goes against the law of causality. The
nature of consciousness is radically different from matter and so it cannot be the
product of material elements. The effect must be essentially homogeneous with
the cause and reducible to the latter in turn. The law of causality demands that
the cause and its effect must be mutually reducible.l Consciousness is not
reducible to matter and hence cannot be a material product. Moreover, the
existence of soul is proved by selfntuition (svasamvedana), We feel pleasure and
pain, joy and sorrow, which presuppose a conscious substance as their substra-
tum.2 The materialist cannot deny self-intuition. He must accept cognition
as self-cognized in order to cognize the object. It cannot be admitted that the
cognition is cognized by another cognition, because the second cognition would
require a third, the third a fourth, and soon ad inf.imm, leaving the object
uncognized for ever. Nor can the materialist regard the cognition as cognized

1 Vidyananda cites examples of such reducibility in the following passage : na ca
tegam parasparam upzdanopadeya-bhiva-darganam asiddham, prthivystmaka-
candrakanta-saryakanta-kagtha-visesebhyo jalinalayor utpatteh.—-SSP, p. 16.

2 sukha-duhkba-harga-vigagdadyaneka-paripamstmakasyatmatattvasya svasamve-
dana-pratyaksena nirbadham anubbavat.—S$P. p. 16,
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by inference,' because .he does not accept the validity of inferencé, Heis
therefore compelled to admit self-intiition, and consequently the existence of the
self or soul as the suhstratum of that intuition.

Being radically different in nature from the material products, the soul
must be eternal unlike the latter.!

The negation (pratisedha) of soul eritails the reality of it, because in all
genuine negations, the negatum must be a positive fact. Even the negation of
square-circle presupposes separate reality of square and circle elsewhere.. The
figurative usages ( gaunakalpana ) like ‘his pictures lack soul’ also argue the
existerice of soul. Al simple words ( $uddha-pada) signify positive reals.
The word ‘soul’ is a simple word and so must stand for a positive fact. There
isalso consensus of opinion among eminent men ( aneka-visista-jana-sammati )
and the testimony of the omniscient souls ( jina ) in favour of the existence of
soul, which has been cstablished by unimpeahhable arguments of logic too.2

The material elements are known as external objects while consciousness
is felt as internal. This argues  their absolutely different nature. Moreover, it
is a common experience that a new-born babe has desire to suck the breast of his
mother. This desire would be unexplainable in the absence of his recognition
of the breast as milk-ecreting organ. The recognition again presupposes memory
and memory is based on past experience ina previous life. There: are also
instances of ghosts appearing and telling their story-and gifted persons remem-
bering their past lives.3 '

The obvious disparity and variation in the mental and moral faculties of
different individuals must have a cause, and this ¢ausé is asserted to be merits and
demerits earned in previous lives. And this is the Moral Law which. is the proof
of life herebefore and hereafter. ‘

As regards the possibility of an omniscient soul, the Jaina asserts that
the materialist cannot adduce any proof against such possibility. The material-
ist accepts perception alone as the valid instrument of knowledge. And
perception, being capable of cognizing positive “objects alone, cannot cognize
the absence of omniscience. Even if perception is admitted as capable of
cognizing the absence, .the materialist should clarify whether itis capable of

1 vivadapannam caitanyam anidyanantam prithivysdi-samudaya-garirendriya-
vigayebhyo ’tyanta-vailaksanyasya ‘nyathanupapatteh.—SSP, p. 17.

2 pratisedha-gaupakalpana-¢uddhapads-nekasammati-jinoktaip;
nirbidha-lakganarthair lingair api bhavyate bhavah.—Quoted in SSP, p. 17.

8 tadaharja-stanehjto rakgo-drgter bhavasmrtel;
bhitanvayanat siddbah praketijfial sanztanah.—Quoted in S$P, p. 18.
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cognizing the absence of omniscience in a particular soul at a particular
moment, or in all soulsatall times. The first alternative will not refute our
position, while the second would prove the omniscience of the materialist hime
self, and land him in self-contradiction.

5. The Sautrantika Fluxism

The Sautrantika Buddhist is a realist in the sense that he believes in theseality
of the material atoms and the psychical factors like feeling, cognitions (determinate
and indeterminate), names and concepts (samjfid) and predispositions (samskara).
These reals arc discrete and momenatry. They form conglomerates, but do not
give up their discreteness in any way. They last only a moment giving rise to
their facsimile in the next moment. The first moment is regarded as the material
cause (upadina ) and the second the effect ( upadeya ). The combined stream
of these reals gives rise to the false notion of a permanent self, which is due to the
absence of gap ( avyavadhina ) between the cffect and the cause, extreme rapidity

 of production (laghiitpatti) of the former from the latter , and their close similarity
(sidréya ). The recognition of identity between the effect and the cause also
does not prove permanence. It is an 1llusxon which is ona par with the illusion
of the identity of ever grow mg, nails, hairs and the like. )

Liberation ( moksa ) for these Buddhists consists in the disruption of the
consciousness-stream by making it unproductive. The practice of detachment
and contemplation helps one to get rid of nescience ( avidya ) and clinging ( trsna )
and finally suck dry the productivity of the consciousness-stream. The aspirant
to liberation should cultivate the four noble truths, viz, that existence is nothing
but suffering (dubkha), that avidya is the main source ( samudaya ) of suffering,
that cessation ( nirodha ) of suffering is possible, and that there is a way ( mirga )
to the cessation of suffering. Vidyananda also mentions the eight consfituents of the
way to the cessation of suffering.2  But these do not appear to be faithful to the
Buddhist enunciation. Liberation is likened to the extinction of the light of the
lamp on the exhaustion of oil and wick.

The Jaina philosopher considers this Buddhist view of things to be opposed

1 kim ca sarvajfiatvabhivah pratyaksepa kvacit kadsicit kasyacid vyavasthi-
pyate, sarvatra sarvada sarvasya va: tatradyapakee parasyestipadanam;
dvitiyapakse sarvatra sarvads sarvasya sarvajfiatvibhivam pratyaksatah
samvidan svayam sarvajfiah syat. tatha sati vyzhatam etat sarvajpabhava-
vacanam carvakasya.—SSP. p. 19.

2 SSP, p 21. Also see As'afati on AM 52, which appears to be the original source
of the statement.



38 SATYASASANA-PARIKSA

to experience and logic. The objects that we perceive are massive, permanent,
and composite, We never perceive the atymic, momentary and simple objects.
The Buddhist philosopher cannot dismiss this perception as illusory unless he
succeeds in pointing out a perception which cognizes the momentary simple atom.
Dharmakirti has defined perception as ‘cognition which is free from conceptual
constructions and non-erroneous’ (pratyaksam kalpanipodham abhrdntam). If all our
perceptions are dismissed as illusory, the definition would have no scope, We do
never perceive the atoms and so these also cannot be regarded as the object of such
perceptions. The indeterminate perception also is not capable of cognizing
the atoms, Moreover, it is devoid of the certitude which is an essential
condition of the cognition being valid and non-discrepant { avisupvidaka ).
Even as a person ignorant of the nature of poison fails to determine the poison
as poison by perception, so an indeterminate perception is ipso facto not capable
of determining the nature of tlie object. Nor can the indeterminate perception
determine its object by ‘means of a determinate cognition produced in the next
moment, because the deterainate cognition \yould::require the production of
another determinate cognition the its own determination, and s0 on ad infinitum.
Moreover, it is impossible that an indeterminate perception should producea
determinale cognition in the next moment. An ass cannot produce a horse. If a
perception free from conceptual constructions could produce a determinate cognition
which is conceptual, why should not the atomic real (svalaksana) itself be admitted
as capable of generating the determinate cogition directly without the intervention
of the indeterminate perception.? The Buddhist cannot set down the conceptual
constructions  to the-activity of predispositions and perversities influencing the
indeterminate perception in the production of the determinate cognition in the next
moment. These predispositions and perversities will ever yemain active and
make the indeterminate perception itself vitiated and contaminated and incapable
of cognizing the true nature of the object. -~

The indeterminate perception thus is found incapable of establishing the
reality of atoms. And the determinate cognition, being conceplual in character,
is unfit to perform the function. Inference, being based on. perception, is also
incompetent to do the duty.

The Buddhist might contend that composite wholes are not real. The

1 na hi pratyakge sﬁksma-kgagika-sidhaiana.-rﬁpab paraminavah pratibhasante,

sthila-sthira-sagdharapakaratmanim  eva ghatidingm = pratibhisanat.

—SS$P, p. 21,

2 abhilipaginyad - apyadhyaksid vyavasiya-kalpaniyam svalaksanam kim
" nadhyavasjyam janayet svayam abhilapasinyam api.—SSP. p. 22.
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parts constitute the whole.  But what is the relation between the whole and
the part ? The whole cannot reside in the parts individually or jointly. The
postulation of a pecular relation called samaviya in the inherence is also not
helpful, because samaviya in the ultimate analysis is nothing but another name
of what we call ‘residence’. The cancept of a composite whole is thus an
absurd notion,

The jaina philosopher postulates the relation of identity-in-difference between
the whole and its i)arts, which is exactly similar to the relation obtaining between a
éngnition and its two constituents, viz, the cognizing agent and the congnized con-
tent. The cognition, the cognizer and the content are three distinct facts inseparably
rolled into one.! They are identical as well as different. The relation is sus generis
and for want of a better name may be called identity-in-difference. The whole
is as much a real unity as each of its parts. There is nothing repugnant in admitting
the atoms as combining together to make one unit which is amenable to percep-
tion, And such unity must be admitted as real. Otherwise, there being no unity
available at any stage, the unity of atom would also remain unestablished,

The question of the reality of universals is dlso raised by Vidyananda in
this context. The Jaina philosopher identifies the universal with similarity
or resemblance. Similarity must be admitted as real. Otherwise there could
be no occasion for the erroneous cognition of shell as silver. There is similarity
between shell and silver, which is responsible for the occurrence of erroneous
cognition in the presence of the other relevant conditions of error, The Jaina
philosopher does not admit the category of eternal and ubiquitous universals
of the Nydya-Vaidesika philosopher, for he does not believe in any valid experience
of such category.2 This similarity is called horizontal universal (tiryak-siminya)
in Jain philosopby.8 There is another called vertical universal (firdhvati-simanya)
which relates to the identity of a substance through time.4 A substance changes
but does not cease to be. It is permanent and also one. This permanence
and unity is callad vertical universal. The Jaina philosopher does not find
any difficulty in admitting the same self running through different modes and
preserving its identity. He likens this vertical identity to the unity of a cogoi-

1 yathaiva hi jianasya vedya-vedakakarabhyam tadatmyam agakyavivecanatvit,
...... tath avayavyader apyavayavidibhyas tadatmyam agakyavivecanatvid
eva—SSP, p. 24.

2 na ca sadharmyad aparam samanyam asti, tasya nitya-vyapi-svabhivasya
kvacid apyaprativedanat.—SSP, p. 26.

3 sadrgaparinamas tiryak khapda-mupdadisu gotvavat.—PKM, IV. 5 (p. 467).

4 parjpara-vivartavyapi dravyam grdhvats, mydiva sthasadisu.

‘ --PKM, IV. 6 (p. 488).
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tion which has a variety of colours-and forms, spread i space, as its content. Even
as a single cognition can cognize a number of forms and colours in one sweep and
be one unitary fact, so does a substance remain one while passing through different
modes in succession.! Moreover, if causal efficiency is the criterion of reality,
the real should be admitted as permanent and transitory both. The momentary
is not capable of exercising causal efficiency either in succession or in non-
succession and as such cannot be real.2 The same is the case with an absolutely
permanent entity. The Jaina acceptsy causal efficiency as the criterion of reality,
which, according to him, presupposes that the real should be both permanent and
transitory. ,

The Buddhist has denied a permanent self underlying the course of psychical
- events which happen in different times. What exists and is possible is only the
present momentary unit. The past is defunct, and the present is lost after its
turn. This makes the continujty of personal life impossible, and consequently
the continuity of present life into the future and the necessity of the law
of karman that the performer of good or bad act will have to bear the consequence
become impossible of explanation. The Buddhist has abolished the permanent
soul and replaced it by a series supposed to be governed by the law of causality.
The past produces the present and the present produces the future, and in'the
production the cause communicates its ethico-religious bias into the effect.
This seems to be a solvent of the difficulties involved in the breach of continuity.
But is causation possible in the absence of a real link between the past and the
present ?* The previous consciousness-unit is dead and defunct when succeed-
ing unit happens. -But how can a defunct and non-existent fact be the cause
of anything ? Nobody can think that the present occurrence is due to an
event which has occurred in the remote past. The reason for this is that the
past is not in existence to influence the present event, It might be contended
that the immediately precedent event can be the cause of the immediately
succeeding one. But how can the effect come into existence in the absence
of the cause and yet be due toit? In the.Buddhist theory the cause ceases
to be when the effect comes into bé'mg. How can there be any relation
between what is existént and what is not existent? There can be no
distinction between the immediate precedent and the remote precedent when
both are equally non-existent at the time of the production of the effect.
The determinant of causality is the concomitance in presence and absence of

1 Cf. syadvidi-sammatal, sthirikaralh, paramartha eva, citrajfanasyaikasya
yugapad anekjkara-vyapitvavat kramepzpyekasyatmader anekgkara-vyapitva-
siddheh.—SSP, p. 26.

2 parvottara-ksapanim sarvathj niranvayatve arthakriyz-virodhzt.—S$P, p. 26,
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the effect with the cause. But in the Buddhist theory the effect does not
happen when the cause is in existence, and it happens only when the supposed
cause is non-existent. How can there be concomitance ? How can again the
Buddhist explain that the effect should happen in immediately succeeding moment
and not in remote future or past when the cause has no existence at the time
of the effect's occurrence ? There can be no difference, as we have said,
between a remote past and an immediate past, becawse the absence of the
cause is uniform in both cases. The question comes to be ‘How can the
non-existent be the cause of the existent #  One might equally affirm that an
eternally existend might produce an occasional effect. If it is urged that there
is no concomitance between an eternally edistent fact and an occasional event,
because the existence of the effect is not concomitant with that of the cause,
and the cause is present when the effect ceases to be. But thisis also the
case with the Buddhist - when he affirms that the effect comes into béing during
the absence of the cause at a particular time and place, but not during the
whole period of its absence in the uncounted pastand in unending future.
And this amounts to the denial of the law of causality which was the corner:
stone of the Buddha's religious and philosophical edifice. Not only this, the
self-contradiction obtrudes itself most unabashedly when the Buddhist fluxist
makes causal cfficiency the criterion of reality and ends in the conclusion that
the effect is independent of the cause, which is deducible from the proposition
that the effect comes into being when the cause is absent. Thus causality is
as inexplicable in the theory of flux as it is in. the theory of eternally unchanging
cause.

There is another serious difficulty in the doctrine of flux. It is a matter
of universal experience that the continuous identity of the self as well as of
objects is felt by all. This felt identity is asserted to be illusion by the
fluxist.  But what is the basis of this illusion ? llusion presupposes a previous
cognition of the object. A man who has never experienced silver cannot
mistake the shell for silver. Identity is inseparable from continuity. ~ But
as there is not real continuity anywhere according to the Buddhist, how can
there be such illusion of identity possible ? The supposed continuity is said to be
formed by discrete moments which come into being and pass out of existence,
So there is no real continuity anywhere. It is affirmed by the Buddhist
himself that the discrete moments when not felt as distinct create the illusion of
identity. We have shown that this illusion is impossible. But even admitting
for the sake of argument that. such an illusion may be possible, the question
arises ‘How can one continuum  be distinguished from another continuum ¥

Now itisa felt fact that the chair is different from. the table. It is not the
6
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discrete momentary chair that is different from the table. But we feel that-
the table whicl appears to continue is different from the chair-continuum. There
is no difference between the chair and the table so far as the appearance of
continuum due to the non-cognition of the difference of the units is concerned.
A question arises ‘How can one continuum be felt as distinct from another
continuum ¥ Each member of chair-series is distinct from its other members
in the same way as the members of the tableseries are from those of the chair-
series. Yet the chairseries is felt as distinct from the tableseries. What is
the reason of this ? 1f the unbroken continuity of the emergence of the table-
moments be the reason of its distinction from the chair, the same unbroken
continuity is found in- all the s&es. Itis difficult to understand, firstly, how
absolutely distinct entities give rise to the appearance of identity; secondly,
how one series can be distingnished from another series when the same
absolute difference is found to obtain between them as is found between
the members of a particular series. . If similarity be held to be an additional reason
for this appearance of identity and continuity, then why should not the two
table-series, closely similar, be not felt as identical ? There is similarity and
also tunbroken succession between the different units. You may say that
one table is felt as distinct from another table and so their is no confusion
between them. But the appeal to perception is useless becanse what is per-
ceived is always the moment and not the series which isan unreal intellectual
construction. So again the appeal to recognition cannot be of help, because in
the Buddhist theory of flux nothing continues, and there is no identity between
the past and the present, which is to be known by recognition. What is
felt is always the moment, absolutely distinct and discrete from another moment,
So no question of identity of one moment with another moment arises. In fact
a plurality of units without 2 binding nexus can never account for the unity
felt in an entity. If an abiding unity is posited to connect and combine the
different units, then recognition and also causality can be explained. This is the
position of the Jaina  philosopher who asserts that 2 reality is a permanent unity
which runs through the changing moments that appear in it. The criterion of
reality is thus continuity and change, that is to say, the flux and influx of states,

6 The Samkhya Evolutionism

The Samkhya philosophy admits dualism of prakrti and purusa. Prakrti
is the material cause of the universe, and puruga is the immutable and unchanging
principle of consciousness. Prakrti is one but purusas are infinite in number.
Both are ubiquitous. The praketi evolves in a definite order and the evolutes are
twenty-three in number.  The evolution starts with the unbalancing of the equilib-
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rium of the three constituents of prakrti, viz, sattva (principle of buoyancy and
illumination), rajas (energy) and tamas (inertia). ‘The first evolute is mahat or
buddhi (intellection) which is followed by ahamkira (ego or selthood) as the second.
From the shamkdra are evolved the following sixteen—the five tanmitras
(fine elements), the five organs of cognition, the five organs of action and the mind.
From the five fine elements again the five gross elements arise. These twenty-
three evolutes together with prakrti and the puruga make up twenty-five
principles. If the class of emancipated purusas is added, the number comes to
twenty-six. And Mahedvara is the twentyseventh according to the Simkhya
school which accepts God.

Liberation, according to this school, consists in the reinstatement of the
purvsa in its own nature, which is attained by means of the discriminative
knowledge of purusa and prakrti. It is likened to the state of dreamless sleep.

The Jaina philosopher has raised objections against the Samkhya concept of
prakrti and its evolution. Prakrti is eternal, ubiquitous and partless. Being partless,
it should exist in its entirety everywhere and that would mean the existence of every-
thing everywhere. But this is opposed to experience. We perceive different objects
in different places and times, and not everything everywhere at all times.? But
the opponent might contend that though it is admitted that everything exists every-
where, it is the presence or absence of manifestation I, which determines the per-
ceplibility or otherwis;,e of the object. But then what is this manifestation 2 If it
stands for the cognition of the previously uncognized object, you have to state
whether the manifestation is eternal or occasional. 1f manifestation is occasional,
it must be acmitted fo be freshly produced. And consequently what is
the harm if the objects are also admitted as freshly produced. 1f, on the
other hand, the manifestation is eternal, the original contingency of the
perception of everything everywhere would revive,

Moreover, what is the relation between the prakiti and its evolutes ?
Are the evolutes the products of the prakrti or only the transformations of it ?
I the evolutes are the products, they must be either pre-existent or pre-non-existent.
But the production of pre-existent products is futile, and the production of the
pre-non-existent products is impossible according to the Simkhya philosopher.
An absolutely non-existent object cannot be produced. If, on the other hand,
the evolutes are considered to be the transformations of the prakrti, they are’

1 na hi pratyakgena sarvam sarvatra drgyate. —S$P, p. 31,
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either absolutely different from the latter or absolutely identical with it. In
the latter case, the successive production of the evolutes would be impossible,
because there is no corresponding succession in the prakrti, And in the former
case, it would be illogical to regard themas evolved from the prakrti, there
being absolute cleavage between the two.

Now if the Samkhya philosopher admits the transformation to be
neither - different nor identical, and asserts that the prakrti transforms itself
as mahat and the like, much like the straight or circular shapes assumed
by a reptile, he would be abandoning his doctrine of absolutely eternal prakrti !’
This would be tantamount to the admission of the doctrine of non-absolutism
sponsored by the Jaina philosopher.

~ The Samkhya doctrine of unchanging puruga also does not commend itself
to the Jaina. The purusa should be conceived as permanent-cum-changing. We
have already discussed the point in connection with eur exposition of the doctrine
of fuxism,

7. The Vaidesika Categories and Theism

The Vaisesika school postulates six categories, viz, dravya ( substance ),
guna ( quality ), karman ( activity ), siminya (universal ), visesa (particularity)
and samavdya ( inherence ), and asserts that the discriminative comprehension of
these categories of truth is the condition of liberation. The soul has the nine
specific qualities of buddhi ( knowledge ), sukha ( pleasure ), duhkha (pain), icchd
(desire ), dvesa (aversion ), prayatna (effort), dharma (merit), adharma
(demerit ) and samskara ( predispositions ). On the absolute dissociation of these-
qualities, the soul attains liberation and regains its natural state of freedom from
contamination with these specific qualities, The school believes in the plurality
of souls which are ubiquitous.

The Jaina philosopher observes that the Vaisesika postulation of absolute
difference between the parts ( avayava ) and the whole ( avayavin ), qualities
and their substratum, action and the active, universal and the individual, is opposed
to experience. We do not perceive the two terms as absolutely different from
one another, though of course distinction is not denied. They must be admitted

1 atha na bhinno nzpyabhinnah parinamah kevalam mahadadirapena pradhanam
paripamati dandakundaladyakaraih sarpavad iti cet, tadetat svestanityaikanta-
badhakam.—SSP, p. 32 ’
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as somehow identical and different both. The postulation of the relation of sama-
vaya between the two would not solve the problem. It would rather add another
category equally unamenable to perception. Moreover, the relation of samavaya
is accepted as eternal, ubiquitous and unitary, whereas the terms related by it are
transitory and limited in extensian, and ditferent in different contexts. Again, the
samavaya itself would require another samaviya to relate itself with the terms,
_ and this would lead to infinite regress leaving the terms uarelated, Nor would
the quality of conjunction ( samyoga ) serve the purpose. Conjunction, being
admitted as quality by the Vaidesika, can reside exclusively ina substance, and
not in samavdya which is not a substance. The substantiveadjective relation is
also not helpful.  Such relation is possible only when the terms are already rela-
ted by another relation. For instance, the stick can function as an adjective if
the relation of conjunction between the person and the stick held by him is known
beforehand. The Vaifesika might contend that the samavaya relates itself to the
ferm by itself independently of any other relation. Samaviya is itself a rela.
tion and therefore does not need another relation for its relation with the term.
But the contention is not tenable, Even as the conjunction ( samyoga) and
such other qualities require a relation for their residence in the substance, so the
samavdya must also be admitted to be in need of another refation for its residence
i the terms. It cannot be accepted as selfrelated,  The Vaidesika might argue:
«Self-relatedness 1s the intrinsic nature of samavaya, even as hotness is of fire,
There is no justification for comparing the nature of conjunction ( samyoga ) with
that of samavaya  Fire is hot and water is cold. Itisa question of fact. One
should not ask Why fire is not cold and water is not hot ?”  But the Jaina
philosopher does not find any substance in the argument. Had the self-related-
ness of samaviya been established by perception, the Vaifesika could appeal to
the nature of things, But it is a question of logic which can be decided
only by appeal to reason. The case of conjunction was cited only for the sake
of argument against the postulation of samavdya as an independent cate-
gory and not as a proof against such postulation. In fact, Pradastapida proves

samaviya by inference.l

Vidyananda has adduced a number of cogent arguments against samavaya
and the reader will find many interesting pointsin it. With the refutation of
samavaya the quality of samyoga ( conjunction ) is also refuted. The postulation
of absolute difference is the besetting sin. Some sort of identity between the terms

1 Vide S&P, p. 36, § 14.
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must be admitted in order to make their relation understandable. Otherwise
atoms would never combine and our perception of unity by the side of difference
would remain unaccounted for.

Another important point of difference between the Vaidesika and the Jaina
is the question of personal God. In the Nydya-Vaifesika school, particularly in its
later development, the existence of Personal God is advocated. He is not the
material cause of the world. Heis only the efficient cause. The body, the
sense-organs, the world, etc. are known to have a definite origin in time. Who
has created them ? It can be inferred that they were brought into being by an
intelligent person with the help of the material atoms just as the articles of daily
use are manufactured by persons vested with knowledge and skill. Such intelli-
gent person is God.

But the Jaina advances the counter-argument : “God is not the creator
of body, etc., because he is devoid of bodily organism. Whoever is devoid of
bodily organism is not the creator, for instance, the emancipated self. God is
devoid of bodily organismi. And therefore He is not the creator.’” The Vaide-
sika denies bodily organism to God. Granted that God has bodily organism.  But
eternal God must have an eternal body. Now as the bodily organism is a com-
posite entity, it must ex hypothesi be a product created by an intelligent being, and
this would prove it to be non-cternal. If in order to avoid the contingency, the
body is admitted to be created without any intelligent creator, this would contra-
dict the doctrine that all products must have an intelligent creator.! Now if the -
Vaidesika admits God as devoid of bodily organism, the activity of creation would
be impossible of explanation. And if he accepted the possibility of creative activity.
of a person devoid of bodily organism, it would be simpler hypothesis to admnit the
karman, though unconscious, as capable of doing the function. Possession of both
‘intelligence’ and ‘bodily organism’ are necessary for the creation of an object, as
illustrated by the instance of the potter. Now God, though possessed of intelli-
gence, is devoid of bodily- organism and so does not satisfy the full condition of
creation. Karman, though unconscious, makes upa composite material body according
to the Jaina, and so it is on a par with God in this respect. Karman therefore is
as much the satisfactory condition of creation as God of the' Vaidesika philosopher.
The Vaidesika might contend that the essential condition of creation is the presence
of intelligence, desire and effort. The karman of the Jaina does not satisfy these
conditions and therefore creation cannot be set down to it. But the Jaina submits

1 nityasyapi taccharjrasya buddhimat-kirapapirvakattve tenaiva karyatvadi-
hetlngm vyabhicrit.—SSP, p. 39.
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that God also, being devoid of bodily organism, is incapable of knowing, willing
and effort, and hence of performing the function of creation. The Vaidesika's
postulation of intelligence, desire and effort in bodiless God goes against his doc-
trine of the disembodied emancipated soul as free from the specific qualities of
knowledge, pleasure, pain and the like.

The Vaidesika believes in God as the dispenser of justice in accordance |
with the merits and demerits acquired by the person. In other words, God grants
the fruits of our own karman, The Jaina thinks karman as the sole and sufficient
condition capable of producing the results of good and bad moral acts.

8, The Nyaya Salvation

The Naiydyikas are in essential agreement with the Vaiesikas on all impor-
tant philosophical issues, and so Vidydnanda refrains from giving any elaborate
exposition of their philosophy. He however refers to their conception of mukti
which is of four types, viz, silokya, sartipya, simipya and siyujya. The first
is attained by bhakti-yoga which consists in lifelong devotedness and dedication to
Mahedvara the Supreme Deity, as His servant, The second and third are attained
by means of kriyd-yoga in the form of spiritual penance and scriptural study and
the fourth by jfidna-yoga, thatis, meditation on God by means of the eight
factors of yogic discipling, viz, yama, niyama, elc.

9. The Mimamsa Realism

The Bhitta Mimamsaka admits eleven categories of reals, viz, earth, water,
fire, air, space ( dik ), time, @kdsa, soul, mind, sound ( fabda ) ‘and darkness
(tamas ). Gupa ( quality ), karman ( activity ), etc. which reside in the reals
are identical with the latter. The Prabhakara Mimamsaka adopts a different
scheme and posits the following nine— dravya ( substance ), guna ( quality ), kriya
{ action ), fati (universal), samkhyd ( number ), sadréya ( similarity ), dakti
( potency ), samaviya ( inherence ) and krama ( order ), instead of the following
five of the Bhatta school-- substance, quality, action, universal and non-existence,

Two ends of human life are recognized, viz, heaven and salvation. The
duties are fourfold— nitya ( compulsory ), naimitlika (to be performed on parti-
cular occasions ), kAmya ( prescribed to serve specific ends ) and nisiddha ( for-
bidden ). The Mimamsakas do not admit renunciation as the essential conditon of
salvation. One can attain salvation even by following the life of a righteous house-
holder earning his livelihood by honest means, devoted to self-enlightenment, hos-
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pitable to guests, performing oblation and truthful.t  The candidate for salvation
should not perform the kamya and, nisiddha duties. He_should however do the
other two types of duties in order to get rid of the obstacles that might obstruct
his spiritual progress. The Prabhdkara Mimamsakas include these two also under
the kimya duties and do not prescribe them for the aspirant to salvation.

Vidyananda selects the Mimamsaka concept of universal for refutation at
great length, But as we have already elaborated the Jaina concept of universal,

we do not propose to discuss them in the present context.

Abbreviations

AM = Aptamimamsa [ see Astasahasii ].

Aptamimamsa [ see Astasahasri ].

Astasahasri, with Aptamimimsi and Astasati, Gandhi Natharangji Jaina Grantha-
mala, Bombay, 1915,

Astasati [ see Astasahasti ].

Hetubindutika, Gaekwad Oriental Series, No.!CXIII.

Nyayavatara, published by S. J. Mahdsabhd, Bombay, V. S. 1985,

PKM = Prameyakamalamartanda, Bombay, 1941.

Pramanavarttikabhisya, published by K. P. Jayaswal Research Institufe, Patna,

- 1953.

Pramanavirttikatika, published by Kitab Mahal, Allahabad, 19\13.

Sanmatitarkarprakarana = Sanmatitarka with English translation, Bombay, 1939,

SSP = Satyadisana-pariksd, the edition under review

Videgdvadyakabhsya, Yadovijaya Jaina Granthamala, No.33.

1 nyayarjita~dhanas tattvajfignanigtho’tithipriyah;
¢raddhakyt satyavadi ca grhasthopi vimucyate.—Quoted in S3P, p, 44.
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BHARATIYA JNANAPITHA
MORTIDEVI JAINA GRANTHAMALA

General Editors ;

Dr. H. L. JAIN, Jabalpur : Dr. A, N, UPADHYE, Kolhapur.

The Bharatiya Jfianapitha, is an Academy of Letters for the advancement

of Indological Learning. In pursuance of one of its objects to bring out the
forgotten, rare unpublished works of knowledge, the following works are
critically or authentically edited by learned scholars who have, in most of
the cases, equipped them with learned Introductions etc. and published by
the Jfanapitha.

Mahabandha or the Mahadhavala :

This is the 6th Khanda of the great Siddhanta work Satkhapdagama
of Bhiitabali: The subject matter of this work is of & highly technical
nature which could be interesting only to those adepts in Jaina Philo-
sophy who desire to probe into the minutest details of the Karma
Siddhanta. The entire work is published in 7 volumes. The Prakrit
Text which is based on a single Ms. is edited along with the Hindl
Translation. Vol. 1 is edited by Pt. S, C. DIWAKAR and Vols. 2 to 7
by Pt. PHOOLACHANDRA. Jiianapitha Mirtidevi Jaina Granthamals,
Prakrit Grantha Nos. 1, 4 to 9. Super Royal Vol. I pp. 20 +80 +350 ;
Vol. 1I': pp. 4-440-4-440; Vol. III: pp. 104496 5 Vol IV: pp.
164428 ; Vol. V¢ pp. 44460; Vol. VI: pp. 22+4370; Vol. VII:
pp. 8-4-320. Bharatiya Jiianapitha Kashi, 1947 to 1958, Price Rs. 11}
for each vol,

Karalakkhana ¢

This is a small Prakrit Grantha dealing with palmistry just in
61 gathas. The Text is edited along with a Sanskrit Chaya and Hindi
Translation by Prof. P. K. Mopr Jfanapitha Miirtidevi Jaina
Granthamala, Prakrit Grantha No. 2. Third edition, Crown pp. 48
Bharatiya Jnanapitha Kashi, 1964. Price 75 nP,



Madanaparajaya :
An allegorical Sanskrit Campii by Nagadeva (of the Samvat 14th
century or so) depicting the subjugation of Cupid. Edited critically
by Pt. RAJXUMAR JAIN with a Hindi Introduction, Translation etc.,
Jfanapitha Murtidevi Jaina Granthamals, Sanskrit Grantha No. 1.

Second edition, Super Royal pp. 14 + 58 4 144. Bharatiya Jfianapitha
Kashi, 1964, Price Rs. 8/-.

Kannada Prantiya Tadapatriya Grantha-siici :

A descriptive catalogue of Palmleaf Mss. in the Jaina Bhapdaras of
Moodbidri, Karkal, Aliyoor etc, Edited with a Hindi Introduction
etc. by Pt. K. BHUJABALI SHASTRI JRanapitha Mirtidevi Jaina
Granthamald, Sanskrit Grantha No, 2. Super Royal pp. 32+ 324
Bharatiya Jianapitha Kashi, 1948. Price Rs. 13}-.

Tattvartha-vrtti ¢ _ _
This is a critical edition of the exhaustive Sanskrit commentary of
Srutasagara (e, 16th century Vikrama Sarmvat) on the Tattvarthasttra
of Umasvati which is a systematic exposition in Siitras of the funda-
mentals of Jainism. The Sanskrit commentary is based on earlier
commentaries and is quite elaborate and thorough Edited by Pts.
MAHENDRAKUMAR and UDAYACHANDRA JAIN. Prof. MAHENDRA-
KUMAR has added a learned Hindi Intr.oductiqn on the exposition of the
important topics of Jainism. The edition contains a Hindi Translation
and important Appendices of referential value. Jhanapitha Murtidevi
Jaina Granthamala, Sanskrit Grantha No. 4. Super Royal pp, 108 + 548.
Bharatiya Jfianapitha Kashi, 1949, Price Rs. 16/-

‘Ratna-Maijiisa with Bhasya :
An anonymous treatise on Sanskrit prosody. Edited with a critical Intro-
duction and Notes by Prof. H. D. VELANKAR. Jianapitha Mirtidevi
Jaina Gtranthamala, Sanskrit Grantha No. 5. Super Royal pp.
8+ 4 4 72. Bharatiya JRanapitha Kashi, 1949. Price Rs. 2/-.

Nyayaviniscaya-vivarana :

The Nyayaviniécaya of Akalafka (about 8th century A D.) with an
elaborate Sanskrit commentary of Vadirdja (e. 11th century A, D) isa
repository of traditional knowledge of Indian Nyaya in general and of
Jaina Nyaya in particular. Edited with Appendices etc. by Pt.
MAHENDRAKUMAR JAIN. Jfi@napitha Mirtidevi Jaina Granthamala,
Sanskrit Grantha Nos, 3 and 12. Super Royal Vol.1: pp. 68 +546;
Vol. I1: pp. 66--468. - Bharatiya Jfanapitha Kashi, 1949 and 1954,
Price Rs. 15/-each.
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Kevala;nana-prasnancudaman|

A treatise on astrology etc. Edited with HindI Translation, Introduc-
tion, Appendices, Comparative Notes etc. by Pt. NEMICHANDRA JAIN.
Jiianapitha Mdrtidevi Jaina Granthamald, Sanskrit Grantha No. 7.
Super Royal pp. 16+128. Bharatiys Jfanapitha Kashi, 1950.
Price Rs. 4/~

Namamala :
This is an authentic edition of the Namamala, a concise Sanskrit
Lexicon of Dhanamjaya (e. 8th century A. D.) with an unpublished
Sanskrit commentary of Amarakirti (e. 15th century A.D). The Editor
has added almost a critical Sanskrit commentary in the form of his
learned and intelligent foot-notes. Edited by Pt. SHAMBHUNATH
TRIPATHI, with a Foreword by Dr. P. L. Vapva and a Hindi
Prastavana by Pt. MAHENDRAKUMAR. The Appendix gives Anekartha
nighantu and Ekaksari-kosa, Jflanapitha Miurtidevi Jaina Grantha-
mald, Sanskrit Grantha No. 6. Super Royal pp. 16 +140. Bharatiya
Jfanapitha Kashi, 1950, Price Rs. 3,50 nP.

Samayasara ¢

An authoritative work of Kundakunda on Jaina spmtuallbm. Prakrit
Text, Senskrit Chaya, Edited with an Introduction, Translation and
Commentary in English by Prof. A. CHAXRAVARTL The Introduction
is a masterly dissertation and brings out the essential features of the
Indian and Western thought on the all-important topic of the Self.
Jfianapitha Mirtidevi Jaina Granthamala, English Grantha No. 1.
Super Royal pp. 10+162+244. Bharatiya Jianapitha Kashi,>
1950. Price Rs. 8/-.

Jatakatthakatha :
This is the first Devanagari edition of the Pali Jataka Tales whlch are
a store-house of information on the cultural and social aspects of
ancient India. Edited by Bhikshu DHARMARAKSHITA. Jianapitha
MiirtidevT Pali Granthamala No. 1, Vol. 1. Super Royal pp. 164384,
Bharatiya Jiianapitha Kashi, 1951, Price Rs. 9]~

Kural or Thirukkural :
An ancient Tamil Poem of Thevar, It preaches the principles of
Truth and Non-violence, The Tamil Text and the commentary of
Kavirgjapandita. Ldited by Prof. A, CHAKRAVARTI with a learned
Introduction in English. Bharatiya Jfianapitha Tamil Series No. 1.
Demy pp. 8+36+440. Bharatiya Jfianapitha Kashi, 1951.
Price Rs. 5/-.
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Mahapurina :
It is an important Sanskrit work of Jinasena-Gunabhadra, full of
encyclopzdic information about the 63 great personalities of Jainism
and sbout Jain lore in general and composed in a literary style.
Jinasena (837 A.D) is an outstanding scholar, poet and teacher;
and he occupies a unique place in Sanskrit Literature. This work was
completed by his pupil Gunabhadra. Critically edited with Hindi
Translation, Introduction, Verse Index ete. by Pt. PANNALAL JAIN.
JAanapitha Murtidevi ]amn Granthamala, Sapskrit Grantha Nos, 8, 9
and 14. Super Royal Vol. I: Second edition, pp. 8 + 684746 Varanasi
1963 ; Vol. Il : pp, 8+556; Vol.III: pp. 84+16+640; Bharatiya
Jfanapitha Kashi, 1951 to 1934, Price Rs. 10/- each.
Vasunandi Sravakacara :

A Prakrit Text of Vasunandi (e. Sathvat first holf of 12th century) in
546 gathas dealing with the Quties of a householder, critically edited
along with a Hindi Translation by Pt. HIRALAL JAIN. The Introduction
deals with & number of important topics about the author and the pattern
and the soyrces of the contents of this Sravakacara. There is a table
of contents. ‘There are some Appendices giving important explanations,
extracts about Pratisthavidbana, Sallekhand and Vratas. There are
2 Indices giving the Prakrit roots and words with their Sanskrit
equivalents and an Index of the gaths as well. Jidnapitha Mirtidevi
Jaina Granthamala, Prakrit' Grantha No. 3. Super Royal pp. 230.
Bharatiys Jiianapitha Kashi, 1952, Price Rs. 3/)-.

Tattvarthavarttikam or Rajavarttikam :
This is an important commentary composed by the great logician

Akolanks on the Tattvarthasttra of Umasvati The text of the
commentary is critically edited giving variant readings from different
Mss. by Prof. MAHENDRAKUMAR JAIN. Jiianapitha Mrtidevi Grantha-
mala, Sanskrit Grantha Nos. 10 and 20. Super Royal Vol. I: pp. 16 +
430; Vol. II: pp. 18-+436. Bharatiya Jfanapitha Kashi, 1953 and
1957. Price Rs. 12/ for each Vol

Jmasahasram.ma : ’
It has the Svopajfia commentary of Pandita Agadhars (V. S, 13th

century). In this edition brought out by Pt HIRALAL a number of
texts of the type of Jinasahasrandme composed by Asadhara, Jinasens,
Sakalakirti and Hemacandra are given, Asadhara’s text is accompanied
by Hindi Translation. Srutasagara’s commentary of the same is also
given here. There is a Hindi Introduction giving information about
Adadbara etc. There are some useful Indices, Janapithe Murtidevi
Jaina Granthamald, Sanskrit Grantha No. 11. Super Royal pp 288.
Bharatiya Jianapitha Kashi, 1954.. Price Rs. 4/-
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Puranasara-Samgraha :
This is 8 Purdna in Sanskrit by Dimanandj giving in a nutshell
the lives of Tirthakaras and other great persons, The Sanskrit
text is edited with a Hindi Translation and a short Introduction by G.C.
Jan. Jf@nspitha Mirtidevi Jaina Granthamals, Sanskrit Grantha
Nos. 15 and 16. Crown Part Iz pp. 20198 ; Part I : pp. 16-+206.
Bharatiya Jfanapitha Kashi, 1954, 1955. Price Rs. 2/ each.

Sarvartha-Siddhi :

The Sarvartha-Siddhi of Pijyapada isa lucid commentary on the
Tattvarthasitra of Umasvati called here by the name Grdhrapiccha.
It is edited bere by Pt. PHOOLACHANDRA with a Hindi Translation,
Introduction, a table of contents and three Appendices giving the
Siitras, quotations in the commentary and a list of technical terms.
Jdnapitha Mirtidevi Jaina Granthamald, Sanskrit Grantha No, 13.
Double Crown pp. 116 +506. Bharatiya Jdanapitha Kashi, 1955,
Price Rs. 12}~

Jainendra Mahavrtti :

This is an exhaustive commentary of Abhayanandi on the Jainendra
Vyakarana, a Sanskrit Grammar of Devanandi alias Pdjyapada of
circa 5th-6th century A. D. Edited by Pts. S.N. TRIPATHI and
M. CHATURVEDL: There are a Bhiimika by Dr. V. S. AGRAWALA,
Devanandika Jainendra Vyakarana by Premi and Khilapatha by
MiMANSAKA and some useful Indices at the end. Jfianapitha Mirtidevi
Jaina Granthamald, Sanskrit Grantha No. 17, Super Royal pp. 564506,
Bharatiya Jianapithe Kashi, 1956, Price Rs, 15/-.

Vratatithi Nirnaya : : .
The Sanskrit Text of Sinhanandi edited with a Hindi Translatio
and detailed exposition and also an exhaustive Introduction dealing
with various Vratas and rituals by Pt. NEMICHANDRA SHASTRL
Jaianapitha Mirtidevi Jaina Granthamala, Sanskrit Grantha No. 19.
Crown pp. 80+200. Bharatiya JAanapitha Kashi, 1956, Price
Rs. 3/-

Pauma.cariii :
An Apabhram$a work of the great poet Svayambhi (677 A. D). It

deals with the story of Rama. The Apabhraméa text up to 56th Sandhi
with Hindi Translation and Iatroduction of Dr, DEVENDRAKUMAR JAIN,
is published in 3 Volumes. ]anapitha Mirtidevi Jaina Granthamala,
Apabhrarhéa Grantha Nos, 1,2 & 3. Crown size, Vol. I+ pp. 28+333;
Vol. IT: pp. 124377 ; Vol. III:+ pp. 6 +253. Bharatlya Jfianapitha
Kashi, 1957, 1958, Price Rs. 3/- for each Vol.
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Jivamdhara-Campi :
This is .an. elaborate prose Romance by Haricandra Written in
Kavya style dealing with the story of Jivamdhara and his romantic
adventures. It has both the features of a folk-tale and a religious
romance and is intended to serve also as a medium of preaching the
doctrines of Jainism. The Sanskrit Text is edited by Pt. PANNALAL
Jam along with his Sanskrit Commentary, Hindi Translation and
Prastavana. There is a Foreword by Prof. K, K. HANDIQUI and &
detailed English Introduction covering important aspects of Jivarndhara
tale by Drs. A. N. UpapaYE and H. L. JAIN, Jfianapitha Murtidevi
Jaina Granthamala, Sanskrit Grantha No. 18. Super Royal pp. 4424
+20+344, Bharatiya Jfidnapitha Kashi, 1958. Price Rs. 8-,
Padma.purgna:
: This is an elaborate Purdna composed by Ravisena (V. S. 734)
in stylistic Sanskrit dealing with the Rama fale. It is edited by
Pt. PANNALAL JAIN with Hindi Translation, Table of- contents, Index
of verses and Introduction in Hindi deaiing with the author and
some aspects of this Purdna. Jfianapitha Miirtidevi Jaina Gmfllthamalﬁ,
Sanskrit Grantha Nos. 21, 24, 26, Super Royal Vol. I : pp. 444548 ;
Vol. IE : pp. 16 +460; Vol I1L : pp, 164472, Bharatiya Jianapitha
Kashi, 1958-59. Price Rs. 10)- each.
‘Siddhi-viniscaya :
This work of Akaladkadeva with Svopajiavrtti along with the
commentary of Anantavirya is edited by Dr, MAHENDRAKUMAR JAIN.
This is & new find and has great importance in the history of
Indian Nyaya literature. It is a feat of editorial ingenuity and
scholarship. The edition is equipped with exhaustive, learned Intro-
ductions both in English and in Hindi, and they shed abundant
light on doctrinal and chronological problems connected with this work
and its author. There are some 12 useful Indices. [fianapitha
Mirtidevi Jaina Granthamala, Sanskrit Grantha Nos. 22, 23. Super
Royal Vol. 1 pp. 16+1744+370; Vol. II: pp. 8+808. Bharatiya
Jfanapithe Kashi, 1959, Price Rs. 18} and Rs. 12)-.
Bhadrabahu-Sambhita :
' A Sanskrit text by Bhadrabahu dealing with astrology, omens,

portents etc, Edited with a Hindf Translation and occasional Vivecana
by Pt. NEMICHANDRA SHASTRI. There is an exhaustive Introduction

in Hindf dealing with Jain Jyotisa and the contents, authorship and
age of the present work, Jfanapitha M#rtidevi Jaina Granthamals,
Sanskrit Grantha No. 25. Super Royal pp. 724416, Bharatiya
Janapitha Kashi, 1959. Price Rs. 8-,
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Pancasamgraha :

This is & collective name of 5 Treatises in Prakrit dealing with the
Karma doétrine the topics of discussion being quite alike with those in
the GOmmatasara etc.- The Text is edited with a Sanskrit commentary,

- Prakrit Vrtti by Pt. HIRALAL who has added a Hindi Txanslutlon as

~well. - A"Sanskrit Text of the same name by one Sr}pala is" included in
this volume. There are a Hindi Introduction discussing some aspects of
this work, a Table of contents 'and some useful Indices. Jilanapitha
Miirtidevi Juina Granthamala, Prakrit Grantha No. 10. Stpet’ Royal g PP
64+804. Bharatiya JRanapitha Kashi, 1960. Price Rs. 15/-.

Mayana-para;aya-carlu :

This Apebhramsa Text of Harideva is critically edlted along with
o Hindi Translation by Prof. Dr. HIRALAL JaIN. Itis an allegorical
poem dealing with the defeat of .the god of love by Jina. This
edition is equipped with a learned Introduction both in English and
Hindi. The Appendices give important passages from- Vedic, . Pali
‘and Sanskrit Texts. There are a few explanatory Notes, and there is
an Index of -difficult words. Jnanapltha Mirtidevi Jaina Granthamala,
Apabhramfa Grantha No. 5. Super Royal pp. 88+90. Bharatiya
Jianapitha Kashi, 1962. Price Rs. 8/

Harivaméa Purana :

This is an elaborate Purapa by Jinasena (Saka 705) in stylistic
Sanskrit dealing with the Harivaris$a in which are included the cycle
of legends about Krsna and Pandavas. The text is edited ‘along with
the Hindi Translation and Introduction giving information about the
author and this work, a detailed Table of contents and Appendices
giving the verse Index and an Index of significant words by
Pt. PANNALAL JAIN, ]Jfanopitha Murtidevi Jaina Granthamals,
Sanskrit Grantha No. 27.  Super Royal pp. 12416 +812 +160,
Bharatiya JRanapitha Kashi, 1962. Price Rs. 16/-.

Karmaprakrti :

A Prikrit text by Nemicandra dealing with Karma doctrine, its
contents being allied with those of Gommatasara. Edited by P,
HIRALAL JAIN: with the Sanskrit commentary of Sumatikirti and
Hindi Tikd of Pandita Hemaraja, as well as translation into
Hindi with Videsartha. Jiianapitha Miirtidevi Jaina Granthamals,
Prakeit Grantha No. 11. Super' Royal pp. 32+160. Bharatiya
Jianapitha Kashi, 1964. Price Rs. 6}-. '



( 8)
Upasakiadbyayana :

It is & portion of the Yafastilaka-camp® of Somadeva Siii. It
deals with the duties of a householder, Edited with Hindi Translation,
Introduction and Appendices etc. by Pt. KAILASHCHANDRA SHASTRI
Jiianapitha Murtidevi Jaina Granthamala, Sanskrit Grantha No, 28.
Super Royal pp. 116 4539, Bharatiya Jfianapitha, Kashi, 1964,
Price Rs, 12/-

Bhojacaritra ;

A Sanskrit work presenting the traditional biography of the Paramdra
Bhoje by Rajavallabha (15th century A. p). Critically edited by Dr.
B. Ch. CHHABRA, Jt. Director General of Archaology in India and
S. SANKARANARAYANA with a Historical Introduction and Explanatory
Notes in English and Indices of Proper names. Jfanapitha Miurtidevi
Jaina Granthamild, Sanskrit Grantha No. 29. Super Royal pp.
24+4192. Bharatiya JAanapltha Kashi, 1964, Price Rs. 8/-,

Satyasasana-pariksa
A Sanskrit text on Jain logic by Acarya Vidyanandi, critically
edited for the first time by GOKULCHANDRA JAIN. It is a critique
of selected issues upheld by a number of philosophical schools of Indian
Philosophy. There is an English compendium of the text, by Dr.
NATHMAL TATIA. J@anapitha Murtidevi Jain Granthamala, Sanskrit

Grantha No. 30. Super Royal pp. 56 +34+62. Bharatiya Jianapitha,
Kashi, 1964, Price Rs 5/~

Karakanda.cariii ~
An Apabhraméa text dealing with the life story of king Karakanda,
famous as ‘Pratyeka Buddha’ in Jaina & Buddhist literature. Critically
edited with Hindi & English Translations, Introductions, Explanatory
Notes and Appendices etc. by Dr. HIRALAL Jain. Jfanapitha Mirti-
devi Jaina Granthamals, Apabhramsa Grantha No. 4. Super Royal.
pp. 64+278. Bharatiya Jfianapitha Kashi, 1964, Price Rs. 10]-.

For Co}ies Please write to—
BHARATIYA JNANPITH,
3620/21 Netaji Subhas Marg, Dariyaganj,
Delhi (India).
or
BHARATIVA JNANPITH,
Durgakund road, Vararasi (India).
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