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Kusana Art in Mathura

Prof. R. C. Sharma®

Mathura emerged as a celebrated school
of sculptural art under the patronage of the Kusana
rulers. It was so prolific that the products were
exported to for and distant placeé as Taxila and
Begram in West, Candraketugarh and Mahasthana
in East and Sravasti and Ku$inagara in southern’
Uttar Pradesh.

CHARACTERISTICS : The sculptural
art of Mathura is distinct by several peculiarities
viz.

1. The media of artistic creation is usually
red sand stone with creamish spots or the buff
sand stone which sometimes contains dull red
patches. In certain sculptures efforts are seen to
remove the adverse effect of spots or patches
through the application of a coat of colour.

2. Brahmanism, Buddhism and Jainism
flourished simultaneously at Mathura during the
Kusana period hence the icons and shrines of all
the three sects were fabricated in a large number.
While Brahmanism continued to be the religion
of the masses, Buddhism received the royal
patronage and Jainism had the following of the
rich merchant community.

3. The symbols were replaced by the
anthropomorphic representation of the deities.

4. Despite heavy religious impact the
Mathura school of art maintained its secular spirit.
The skilled workers and artisans worked for
different creeds according to the demand. The

spirit of secularism is further marked by the
depiction of symbols, decorative motifs, flora and
fauna and social and folk scenes common to all
sects.

S. Assimilation of different.artistic forms
and fusion of a great deal of alien traits were the
important features of the Mathura School. The
outburst and natural reflection of the contemporary
social, religious and political movements has to
be estimated in the proper perspective. Mathura
art during the Kusana age actually served as a
bridge to correlate and unite two distinct currents,
i.e. indigenous and alien and this task was
successfully accomplished through the dynamic
force of adaptability, fusion, amalgamation and
interaction.

6. Presentation of female beauty to serve
as a vehicle of art was a novel experiment of
Mathura studio. In the earlier monuments of
Bharhut and Sanchi the women-folk is seen rather
unconcerned with this phenomenon. Their function
is either to worship if represented in mundane
form or to receive worship if elevated to the super
human status of devata or yaksi. But the Kusana
period sculptor at Mathura viewed the feminine
beauty from a different angle. Arrested by
beautiful face, long hair, heavy hips, voluptuous
breasts, graceful movements, attracting looks and
inviting gestures he transformed and further

fructified his revelation into the sculptural

* Former Director, Bharat Kala Bhavan, B.H.U. Varanasi ).
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creations which blended the fervour of sensuous
emotions in religious and spiritual environment.

7. Some names of the artists of Mathura
School have been noticed recorded on the pedestals
of sculptures. Of the Kusana period artists mention
may be made of Rama, Dharma, Sanghdeva,
Jotisa, Dasa, Sivaraksita, Singha, Nayasa,
Deyahu, Visnu and J ayakula.’

After highlighting the important
characteristics of the Kusana Art in Mathura it is
now proposed to present a bird’s eye view of
representative products of the school.
Brahmanical Icons

In Kusana period the Brahmanical
pantheon developed manifolds and the main deities
carved were as under:

Visnu: Early Brahmanism or Hinduism at
Mathura was based on the Visnu or Vasudeva cult
and it was but natural that the Mathura artist
conceived the icons of Visnu and his associates at
anearly stage. The Visnu figures have been found
in different forms. The two-arm representation
seems uncommon (Mathura Museum No. 1150).

The four armed icons hold a mace (gada),
disc (cakra), waterpot (kamandalu), and the fourth
hand either remains in protection (abhaya) or in
boon bestowing (varada) pose (Mathura Museum
No. 15.912, 15.948, 28.1729, No. 34.2520, and
34.2487 fig. 1). Sometimes the mace is replaced
by the conch n(‘s’ahkha No. 57.4267). The lotus
(padma) does not appear in this period. The eight-
armed figures of Visnu are also met with but as
the hands are broken the attributes remain obscure
(No. 15.1010 and 50.3550) and Lucknow
Museum No. 49.247). In one sculpture the deity
is seen mounting on his vehicle Garuda in bird
form (No. 39.2858).

The concept of incarnation was inits infancy
as evident by only a few specimens. The Lucknow
Museum stele (No. J. 610) probably shows the
giant (trivikrama or virata) form. The boar
incarnation ( varaha) has been identified in another
stele (Mathura Museum No. 65.15). The deity is
lifting the earth who is seen personified on his left
shoulder.” A fragmentary sculpture in the Mathura
Museum (No. 17.1344)1s intérpretcd as Vasudeva
crossing the river Yamuna with a basket over his
head. Yetanother stele (No. 19.1563) may probably
be identified as Rama and Sita.

The cosmic (caturvyaha) form of Visnu is
seen manifested in an image of the Mathura or
Krsna, emerge other figures from his right
shoulder and head. The existence of the third
figure is indicated by the remains on the left
shoulder. At present only Balaramat is recognised
with the snake canopy and the cup. The high crown
and vanamala (garland made of the forest leaves
and flowers) of the main deity are noteworthy.
Balarama

The cult of Balarama, elder brother of
Krsna, was alrcady established as suggested by
the discovery of an earlier image from Junsuti,
Mathura (Lucknow Muscum No. G. 215). In
Kusana period the figures of Balarama are seen
with two or four arm holding a cup in the left
hand and the right hand raised up in the protection
pose (abhayamudra). Conceived as incarnation of
the cosmic serpent Sesa, Balarama is shown with
a snake canopy. (Mathura Museum No. 14.404).
Sometimes he carries a lion staff plough
(Sirmhalangala hala). Rarely between Balarama and
Krsna stands a female deity, identificd as
Ekananséa, sister of the two brothers (Mathura
Museum No. 67.529).
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Siva

Numerous finds suggest that Mathura was
a seat of the Saiva cult also. The depiction of
Siva with Nandi on some of the coins and the
epithet of ‘Mahes$vara’ used by Vema Kadphises
indicatc that some of the Kusana rulers were the
followers of Saivism.

Sivain Kusana period is represented in two
forms viz. Lirga (phallus form with the nut
portion projecting from the shaft and fastened with
a flat band, (Mathura Museum No. 83.3) and
Purusa (anthropomorphic form). Quite often a
combined aspect is also seen and in this case the
lingais shown with one face, two faces, four faces
or five faces, The heads known as tatpurusa,
aghora, vamadeva, sadyojata isana face east,
south, west, north and upper direction respectively.
The Ardhanari§vara form (composite figure of
Siva and his spouse Parvati) is also met with from
the early Kusana period. In this form the right
half is gencrally represented as male with matted
hair, half-vertical third cye and the oigan in upward
position (drdhvaretas). The left female half is
shown graceful with carring, anklet etc, (Mathura
Museum No.34.2520. first deity).

Kartikeya

Skanda or Kartikeya was also a favourite
deity in the Kusana iconography at Mathura. The
texts ascribe him as son of Siva® and also of
Agni." He is known as god of war and commander
of the divine army (devasenani). In the Kusana
period he is shown as two-armed youngman
wearing a crown or turban holding a long spear in
the left hand and the right hand in the protection
pose (Lucknow Muscum No. 57.458). An image
of this deity in the Mathura Museum (No.42.2949)
dated in the year 11 levels Kartikeyasya pratima.

He is sometimes shown with a cock or a pcacock
(Mathura Muscum No.33.2332). A bronze plaque
uncarthed from the cxcavations at Sonkh could
be identified as Kartikeya.” His nativity is also
sometimes shown with one or more mother
goddesscs (matrkas), holding a child and with a
jar (Lucknow Museum No.0.250).

Ganesa, the younger brother of Kartikeya
appears late on art but a post Kusana period
statuette represents him, an elephant headed nude
dwarf wearing a snake thread (vyala Yajfiopavita)
and cating thc swcet balls (Jaddiis) with his trunk
(Mathura Museum No.15.758).

Stirya

The Sun god (Strya) in Kusana period is
seen squatting in car drawn by two horses and
wearing a coat with embroidery work, trousers,
turban and shocs and holding a stalked lotus bud
in right and a dagger in the left hand. The whole
appearance suggests an alien treatment as marked
on the contemporary royal portraits (Mathura
Museum No.12. 269). These tight features are
subsequently relaxed and the number of horses
also increases from two to four (No.D.46). Here
the nimbus looking like the disc of the sun is also
added. The wings on the shoulders remind us of
the early Vedic concept of the sun-bird Garuda.”
Yaksas

The dominating Yaksa cult of earlier age
at Mathura was subdued with the emergence of
other popular deities in the Kusana period hence
the Yaksas were made grotesque, dwarfish with
pot belly (Mathura Museum No.C.3) and serving
as attendants. Their mundane and lower nature is
indicated by the depiction of excessive drinking
(No.C.2) sometimes explained as Bacchanalian
scenes suggesting a Greek impact through
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Gandharaart.” The Yaksas are also seen carrying
a bowl or supporting some load.
Nagas

The Naga (snake) worship was also
prevalent at Mathura in the Kusana period. Beside
the icons of Balarima, we come across the
independent images of the naga deities in human
form but surmounted by the snakehoods and
holding a cup in the left hand the right hand raised
up in the protection pose (No.C.13). The site of
Sonkh has revealed the remains of a naga shrine
of the Kusana period. One lintel depicts the nagas
and nagis with a snake scalp while the devotees
or visitors bear the turban (So IV-36).

Duelbetweenthe nagaand garuda(birddeity)
hasalsobeenshown (41.2915). The garudafigures
were carved in bird as well as in human form.
Female deities

A large number of female deities or mother

_goddesses Qf Kusana period have been recovered

from Mathura. The important ones are Gajalaksmi
(No. 34.2520, third deity). Laksmi, Hariti,
Yaksis, Matrkas, Sasthi, Nagis, etc, A popular

goddess of the age was Durga or
Mahisasuramardini (No. 33.2317).
Eclectic figures

A few sculptures from Mathura suggest
that- efforts were made to avoid disharmony
between the different sects growing
simultaneously in the Kusana age. An interesting
example is a stele in the Mathura Museum (No.
34.2520) representing four deities at one place
viz. Ardhanari§vara, Visnu, Gajalaksmi and
Kubera (the lord of the yaksas).

Jaina Figures

The excavations conducted by A. Fihrer

in the years (1888-91 at the Kankali mound,

Mathura yielded hundreds of Jaina antiquities,
most of which are housed in the state Museum,
Lucknow." These range from the 2nd century
B.C. to the 12th century A.D. but the majority
belongs to the Kusana period. (Figure - 2) The
ayagapatas serve as the base for the development
of the Jaina pantheon and some of them belong to
the pre-Kusana era, and at least one record the
name of Mahaksatrapa Sodﬁsa (Lucknow museum
No. J.1). Since these belong to the transitional
phase between the representation of symbols and
inception of icons. These may be dated from the
pre-Kusana to the early Kusana epoch.

The ayagapatas according to the central
theme may be classified differently i.e. Cakrapata
(representing wheel J. 225). Svastikapata
(representing auspicious cross J. 252). Caityapata
(showing the stipa or caitya J. 255), with a
beautiful railing, géteway flanked by two female
dancers and the nicely undercut epigraph recording
that the stone tablet was set up by the wife of a
dancer Phalguyasa for the worship of arhata, and
the arhatapata or tirtharikarapata when the Jina
(main deity) is carved replacing the symbol
(J.252). Some of these tablets depict a variety of
beautiful motifs, which were conventionalised as
eight auspicious symbols (astamarigalacinhas).

- The Kusana period Jina images are
generally broad chested, stiff and shaven headed
or with small hair. The mark of Srivatsa on the
chest of a Jina is an essential feature at Mathura
.The palms and soles are usually marked with
triratna or cakra as cognizances of great man
(Mahapurusa laksapa). In early phase the halo
round, the head is plain, devoid of any concentric
band but carved with scalloped border hastinakha.
With the passage of time the decoration on the
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field of halo increases. The Jina or Tirtharkara
statues are found in three postures viz. standing
in austerity (Kdyotsarga No J. 76) and fourfold
sarvatobhadra No. J. 235).

It is not possible to identify all Jainas in
the Kusana period for want of cognizances, which
developed subsequently. Rsabhanatha can,
however, be identified by the fall of hair on the
shoulders and Par$va or Supar§va with a snake
canopy. The depiction of life events of Jinasis a
rare site but a Kusana period stele is explained to
illustrate the episode of the transfer of embryo of
the last JinaMahavira from the womb of Brahmani
Devananda to that of Ksatriyani TriSala
(No,J.626). Neminétha; the twenty-second Jina
who is described as cousin of Krsna was
represented flanked by Balarama and Krsna.

The pedestals of the Jina images are of
considerable significance to reconstruct the
contemporary cultural history. Beside the
epigraphs with date, we get a good glimpse of the
Kusana period society and of the organisation of
the Jaina Church. Apart form the Jinaimages some
other sculptures of the Jaina pantheon are also
important. The headless image of squatting
Sarasvati (J.24) dated in the year 54 labels the
deity as Sarasvati. The elevated souls (siddhas
and munis) hiding their nudity with a piece of
cloth (ardhaphalaka J. 623) are also met with.
Buddhist Sculptures

The Kusana art of Mathura earned its real
fame in producing hundreds of excellent Buddhist
images which were installed not only in the
Mathura region but also exported to the distant
quarters of the country. The evolution of the
Buddha image was an important landmark in the
history of world art and Mathura has made a great

contribution in this regard. The credit of the origin
of the Buddha figure is given to Gandhara and
Mathura both but the religious background and
long established art tradition provided a more
commensurate atmosphere for the evolution of
the Buddha figure at Mathura slightly earlier than
the commencement or the Kusana rule."'

Before the emergence of the Buddha in
human form in art, the Master’s presence was
conveyed through different symbols viz. elephant
for birth, horse for renunciation, tree for
enlightenment, wheel for turning the wheel of Law
and stﬁpé fordemise. These symbols were prevalent
in the pre-Kusana period at Mathura and continued
for sometime even after the introduction of the
human form.

The pre-Kaniska Buddha figures are
characterized by the snail shell (kaparda) on head,
inconspicuous drapery marked by the incised line
on the left shoulder, deep navel, pedestal with
three tiers or two lions supporting the seat, no
date or era recorded and corpulent body with vaksa
impact giving crude, primitive and archaic look.
The notable figures are B. 12 b, J. 531, J.295 or
339 all in Lucknow and H.2, M.3. 76. 104, A. 66
in the Mathura Museum.

Soon a set formula was evolved and an
ideal form of the Buddha was conceived in the
beginning of the reign of Kaniska with the
following features high relief, nimbus bearing
scalloped border, back slab showing foliage of
bodhi tree, two celestials hovering in sky, acolytes
flanking the deity, top of hair shaped like snail
shell, remaining head being smooth, right hand
in protection and the left resting on the left knee,
earlobes small, circular irna mark on the forchead,
almond shaped wide open eyes and slightly smiling
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expression on the face." The best cxample is the
Buddha (recorded as Bodhisattva in the epigraph)
from the Katra mound (Mathura Museum
No.A.l)

During the reign of Huviska the Mathura
school experienced the Gandhara impact and the
change in the drapery covering both the shoulders
(ubhayansika sanighati) Mathura Museum No.A 4,
fig.3). The influence penetrated deeper during the
last years of the reign of Huviska when the drapery
becomes thick and stiff with broad pleats (Mathura
Museum No.76.17). The distinction between the
Buddha and the Bodhisattva was made clear and
now the Buddha was shaped as monk while the
Bodhisattva was adorned with crown and
ornaments giving a princely look (Lucknow
Museum No.B.26). Beside the protection abhaya
pose we now notice a few more postures Vviz.
(dhyana),
(bhimisparsa), preaching or teaching upadesaor

meditation earth touching
vyakhyana and turning the wheel of law
(dharmacakrapravartana):

The Buddhist pantheon grew manifold and
the discovery of a pedestal recording the name of
Amitabha Buddha in the year 26 or 28 proves
that the tradition of the Dhyani Buddha was
prevalent at the beginning of the reign of Huviska.
Portraits _
" The Mathura School of art during the
Kusana period introduced the royal portraits also. "
These life size or heroic statues of Vema
Kadphises, Castana and Kaniska were discovered
from the'mound of Tokri or Itokri near Mat in
the Mathura District. The epigraph on the pedestal
of the statue of Vema (Mathura Museum No.
18.215) informs that a devakula was constructed
on the site. It may be explained as a ‘portrait

gallery’ of the Kusana kings who uscd the title of
devaputra. As the statues bear lot of central Asian
impact, a section of scholars belicves that these
royal portraits were the creations of foreign
sculptors scttled at Mathura.'® Of the royal
portraits the headless statuc of ‘Maharja rajatiraja
devaputro kanisko’ suggests a very forceful
treatment (Mathura Museum No. 12. 213).
Architecture

Thousands of architectural fragments have
been uncarthed from Mathura and thesc belong to
all the threc major religions. The Buddhism,
however, surpassed Brahmanism and Jainism as

we get the direct or indirect references of about

“forty Buddhist establishments most of which

belonged to the Kusana period."” The stapa, which
preserved the relics of a pontiff or great man, was
the common site. Its railing consisting of the
basement stone (alambanapindika), pilllar (thaba).
crossbar (siici)and coping (usnisa) was the centre
of attraction. It was tastefully carved with
auspicious motifs, scrolls religious and social
scenes, Jataka narrations (stories of the previous
births of the Buddha), life events of greatmenete.

The sculptors derived much pleasurc in
presenting the female beauty in the most attractive
fashion. The railposts are carved with ladies in
different charming and graceful actions viz.
plucking the flowers or bending the branch of the
tree (Salabhadjika), applying cosmclics
(prasadhana), playing in the garden (udyanakiida).
holding a lamp (dipadharini). fixing the necklace
or girdle, playing in flute, feeding a parrot ctc. .
A young woman is seen squeezing her hair after
bath and the swan below, is cages to receive and
swallow the fallen drops. Her midi skirts adds
further charm (Mathura Museum No.18.1509, fig.
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16). A pillar of the staircase depicts a lady probably
carrying a toilet basket and a flask. The full-blown
campa flowers on top are really beautiful
(No.14.369). The railposts revealed from
Bhuteshwar in the western vicinity of Mathura
towns are some of the superb creations of Kusana
art of Mathura. The lady fastening her garment
and mounting on a dwarf, who seems to enjoy the
kicks of the damsel, in one of such specimens
(J.4). There are some outstanding pillars in the
Indian Museum, Calcutta (fig.4). A bracket figure,
which joined the doorjamb with architrave in a
naga shrine at Sonkh, shows a young girl in the
Salabhanjika pose (holding the branch of the tree
No. So IV-27). One railpost from Chaubara
mound is interpreted to represent the ecstasy of
Rsyasringa when he had the maiden experience
of the company of the women (J.7).

A square umbrella in the (Mathura)
Museum (No.76.12) is important for the fact that
it belongs to the period when the tower (Sikhara)
of a shrine had not developed and such umbrellas
served as roof of which the ceiling was richly
decorated with full blown lotus and other motifs.
In the present sculpture these eight auspicious
motifs (as}maﬁgalacinhas) are conch (Sarikha),
basket of fruits or gems (ratnapatra or phalapatra),
full vase (marigalakalasa), mystic cross (svastika),
a pair of fish (matsyayugma or minamithuna),

and three jewels (triratna). The three undercut

grooves and two postholes explain its position as

roof for a shrine.
Impact

Thus the sculptural art of Mathura in.the
Kusanas period was in the most creative and
blooming stage and its products were in heavy
demand throughout the northern India. The impact
of Mathura art is seen on other contemporary and
subsequent sculptural styles. As already discussed
itborrowed several traits from Gandhara no doubt,
but it was the mutual give and take. The Jataka
narration, lotus seat, drapery covering one shoulder,
symbolic representation, protection pose, monks
wearing dhoti and scarf, lion throne etc. Were
some of the important Mathura trends, which were
adopted in Gandhara.

Similarly the second phase of development
at Amaravatl owes much inspiration from
Mathura. This may particularly be said about
transformation of anionic representation to the
human form of the Budhha. Coomaraswamy traced
Gandhra impact at Amaravati through Mathura."
The Sarnath school which developed in the Gupta
period had its foundation on the late Kusana art of
Mathura.” The contribution of Mathura towards
the development of Indian art and particularly in
the sphere of Buddhist art has been marvelous and
of far-reaching consequences.”'
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correspond with the stylistic development for
want of a specified era and this situation has
given ris¢ to various speculations. For the
solution of the problem Van Lohuizen
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and Rosenfield discounts 98. B. Mukherjee
and G.S. Gai do not agree with these views,
The present author also surveyed this
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keeping in view the contemporary social,
religious, political and economic factors.
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museum No. A. 4

4. yaksi Rail=post, Bhute§vara Temple, ¢ 2nd

century A. D. red sandstone, ht, 122 cms.
Indian Museum, Calcutta.
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Contribution of Jainism to Indian Culture

Dr. S.P. Pandey®

It is evident that Jainism is an ancient
religion of India and that right from hoary antiquity’'
to the present day it has continued to flourish along
with other religions, in different parts of India.
Jainas, the followers of Jainism, are, therefore,
found all over India from ancient times. The Jainas
are also known everywhere for the strict observance
of theirreligious practices in their daily lives. That
is why Jainism could survive in India for the last
so many centuries. The Jainas, in this way,
succeeded in continuing to exist as devout followers
of a distinct religion in India.

But this is not the only distinguishing
feature of Jainas in India. In fact, the most
outstanding characteristic of Jainas in India is their
very impressive record of contributions to Indian
culture. In comparison with the limited and small
population of Jainas. lhc' achicvements of Jainas
in enriching the various aspects of Indian culture
are really great and commendable.

Languages and Literature

Perhaps the most creditable contribution of
Jainas is in the field of languages and literature. It
is quite evidence that right from the Vedic period
two different currents of thought and ways of life
known as (a) Brahmana cultm.'e and (b) Sramana
culture are prevalent in India The Sramana culture
is mainly represented by the Jainas and the
Buddhists and of them the Jainas were the first to
propagate that culture. That is why from ancient

times we have the S_ramana litcrature besides the
Brahmanic literature. The prominent {catures of
the Sramana literature arc as follows: It disregards
the system of castes and Asramas. It does not
believe in God as creator, sustainer and destroyer.
It imphasizes that man is himself his destiny
maker.No any outer agency is responsible for
sorrow and sufferings of man. It teaches amorality
of compassion and ahimsa, quite distinct from the
cthics of Brahmanism with its ideals of the great
sacrificers and generous supporter of the priests,
and of strict adherence o the caste system.

The authors of this Sramana literature have
contributed enormously to the religious, ethical,
poetical, and scientific literature of ancient India.
A close examination of the vast religious literature
of the Jainas has been made by M. Winternitz in
his ‘History of Indian Literature’. In this masterly
survey of ancient Indian literature, M. Winternitz
has asserted that the Jainas were foremost in
composing various kinds of narrative literature
like Puranas, Caritras, Kathas, Prabandhas, etc.
Besides a very extensive body of poetical
narratives, the non-canonical literature of the
Jainas consists of an immense number of
commentaries and independent works on dogma,
ethics and monastic discipline. They also
composed legends of saints and works on
ecclesiastical history. As fond of ‘ story-telling,
the Jainas were good story-tellers and have
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preserved for us numerous Indian tales that
otherwise would have been lost. Kavyas and
Mahakavyas too, of renowned merit have been
composed by Jaina poet acaryas. Lyrical and
didactic poetry are also well represented in the
literature of the Jainas.

Apart from these, the most valuable
contributions have been made by the Jainas to the
Indian scientific and technical literature on various
subjects like logic, philosophy, poetics, grammar,
lexicography, astronomy, astrology, geography,
mathematics and medicine. The Jainas have paid
special attention to the arthasastra (or Economics)
which is considered to be “a worldly science” par
excellence. Thus there is hardly any branch of
science that has not been ably treated by the Jainas.

The literature of the Jainas is also very
important from the point of view of the history of
Indian languages for the Jainas always took care
that their writings were accessible even to the
masses of the people. Hence the canonical writings
and the earliest commentaries are written in Prakrit
dialects and at a later period Sanskrit and various
modern Indian languages were used by the Jainas.
That is why it is not an exaggcratioh when the
famous Indologfst H.H. Wilson says that every
province of Hindustan can produce Jaina
compositions either in Sanskrit or in its vernacular
idioms. Itis an established fact that the Jainas have
enriched various regional languages and especially
Hindi, Gujarati, Kannada, Tamil and Telugu.

Regarding the Jaina contribution to
Kannadaflitcrature, the great Kannada scholar R.
Narasimhacharya has given his considered opinion
in the terms that: “The earliest cultivators of the
Kannada language were Jainas. The oldest works
of any extent and value that have come down to

us are all from the pen of the Jainas. The period
of the Jaina's’ predominance in the literary field
may justly be called the ‘Augustan Age of Kannada
Literature’. Jaina authors in Kannada are more
numerous than in Tamil. To name only a few, we
have Pampa, Ponna, Ranna, Gunavarman,
Nagachandra, Nayasena, Nagavarman, Aggala,
Nemichandra, Janna, Andayya, Bandhuvarma and
Medhura, whose works are admired as excellent
specimens of poetical composition. It is only in
Kannada that we have a Ramayana and a Bharata
based on the Jaina tradition in addition to those
based on Brahmanical tradition. Besides, kavyas
written by Jaina authors, we have numerous works

‘by them dealing with subjects such as grammar,

rhetoric, prosody, mathematics, astrology,
medicine, veterinary science, cookery and so forth.
In all the number of Jaina authors in Kannada is
nearly two hundred”.

As the Jainas have produced their vast
literature in these languages from very ancient
times, they have certainly played a very important
partin the development of the different languages
of India. The medium of sacred writings and
preachings of the Brahmins has all along been
Sanskrit and that of the Buddha’s Pali. But the
Jainas alone utilized the prevailing languages of
the different places, besides Sanskrit, Prakrit and
Apabhram$a, for their religious propagation as
well as for the preservation of knowledge. It is
thus quite evident that the Jainas occupy an
important position in the history of the literature
and civilization of India.

Arts and Architecture

Along with literature the Jainas have
always contributed considerably to the
development of the arts in the country. In Jaina
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canonical literatures 64 arts of women and 72 arts
of men are mentioned. We have a general reference
to these arts in Siatrakrtanga, Jiatadharmakatha,
Samavayariga. and Jambidvipa-prajiapti.” The
Jainas have enhanced the glory of India in several
branches of arts. Compared with their number
their contributions appear to be very imposing
and distinctive.

Architecture

It must be remembered that Jainism did not
create aspecial architecture of its own, for wherever
the Jainas went they adopted the local building
traditions. For example, whilein Northern ~ India
the Jainas followed the Vaisnava cult in building
in southern India they adhered to the Dravidian
type. The stiupasof the Jainas are indistinguishable
in form from those of the Buddhists, and a Jaina
curvilinear steeple is identical in outline with that
of a Brahmanical temple.

Even though the Jainas have not evolved a
distinct style of architecture, yet it must be said
to their credit that they have produced numerous
and finest specimens of architecture in different
parts of the country. In this regard it is quite clear
that more than any other religion in India the Jainas
have displayed their intense love of the picturesque
while selecting the sites for the construction of
their sacred buildings like temples, temple cities,
cave temples, stapas, pillars and towers. They
have erected their temples either on lonely hill-
tops or in deep and secluded valleys.

Temples

As the Jainareligion considers construction
of temples as a meritorious act, the Jainas have
constructed an unusually larger number of temples
throughout India. Nearly ninty percent of Jaina
temples are the gifts of single wealthy individuals

and as such the Jaina temples are distinguished for
elaborate details and exquisite finish.

Of these innumerable Jaina temples, the
two marble temples at Mount Abu in Rajasthan
are considered as the most notable contributions
of the Jainas in the domain of architecture. The
two temples are famous as unsurpassed models
of Western or Gujarati style of architecture which
is characterized by a free use of columns carved
with all imaginable richness, strut brackets, and
exquisite marble céilings with cusped pendants.
The temples are known for the beauty and delicacy
of the carving and for the richness of the design.
As Cousens remarks:

“The amount of beautiful ornamental detail
spread over these temples in the minutely carved
decoration of ceilings, pillars, door ways, panels
and niches is simply marvelous; the crisp, thin,
translucent, shell-like treatment of the marble
surpasses anything seen elsewhere and some of
the designs are veritable dreams of beauty. The
work is so delicate that an ordinary chiseling
would have been disastrous. It is said that much
of it was produced by scrapping the marble away,
and that the masons were paid by the amount of
marble dust so removed.”

Again, the Jaina temple at Ranakpur in
Mewar, a part of Rajasthan (which was built in
1440 A.D.), is the most complex and extensive
Jaina temple in India and the most complete for
the ritual of the sect. The temple covers altogether
about 48,000 sq. feet of ground and on the merits
of its design, the notable art-historian Dr.
Fergusson remarks that:

“The immense number of parts in the
building, and their general smallness, prevents
its laying claim to anything like architectural
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grandet;r: but their variety, their beauty of detail -
no two pillars in the whole building being exactly
alike - the grace with which they are arranged, the
tasteful admixture of domes of different heights
with flat ceilings, and mode in which the light is
introduced combine to produce an excellent effect.
Indeed I know of no other building in India, of
the same class that leaves so pleasing an
impression, or affords so many hints for the
graceful arrangements of columns in an interior”.

The other temples of such superb character
are (i) the temple of Par§vanitha at Khajuraho in
Bundelkhand in Madhya Pradesh, (ii) the temple
at Lakkundi in North Karnataka, (iii) the temple
known as Jinanathapura Basadi near Sravana-
belagola in South Karnataka, (iv) Seth
Hathisinghi’s temple at Ahmedabad. and (v)
The temple known as Hose Vasadi at Mudabidri
in South Kanara District of Karnataka.

As regards the spread of beautiful Jaina
temples in India it may be noted that the number
of such temples in India was considerably reduced
during the Muslim period because the structure
of Jaina temple was such that it could easily be
converted into a mosque. The muslim invasion
made a great harm to the Indian Art. The light
columnar style of the Jaina temples not only
supplied materials more easily adopted to the
purposes of Muslims, but furnished hints of which
the Muslim architects were not slow to avail
themselves. A mosque obtained in this way was,
for convenience and beauty, unsurpassed by
anything the Muslims afterwards erected from
their own original designs. Thus the great
mosques of Ajmer, Delhi, Kanauj and Ahmedabad
are merely reconstruction on the temples of Hindus
and Jainas.

Temple-cities

Further, the grouping together of their
temples into what may be called ‘Cities of
Temples’ is a peculiarity which the Jainas have
practiced to a greater extent than the followers of
any other religion in India. Such notable temple
cities are found, among other places, at
(i) Satruijaya® or Palitana in Gujarat, (ii) Girnar*
in Gujarat. (iii) Sammed-Sikhara in Bihar
(iv) Sonagiri in Bundelkhand of Madhya Pradesh,
(v) Muktagiri in Vidarbha, Maharashtra,
(vi) Kunthalgiri in Marathwada, Maharashtra,
(vii) Sravana-belagola in Hassan District,
Karnataka and (viii) Mudabidri in South Kanara
District, Karnataka.
Cave-temples

Again, the Jainas also like the Buddhists,
built several cave-temples cut in rocks from the
early times. But in dimensions, the Jaina cave
temples were smaller than the Buddhist ones
because the Jaina religion gave prominence to
individualistic and not to congregational ritual.
The most numerous cave-temples are in Udayagiri
The
picturesqueness of their forms, the character of

and Khandagiri Hills. in Orissa.
their sculptures, and the architectural details
combined with their great antiquity render them
one of the most important groups of caves in India.
These and those of Junagadh in Gujarat belong to
the second century B.C. while the others are  of
alater date of which the important ones are found
at (i) Aihole and Badami in Bijapur District
(Karnataka), (ii) Ankai and Patana in Khandesh
District (Maharashtra), (iii) Ellora and Osmanabad
in Marathwada (Maharashtra), (iv) Chamar Lena
near Nasik City (Maharashtra), and (v)
Kalugumalai in Tinnevelly District (Tamilnadu).
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Stupas

Like the Buddhists, Jainas also erected
stiipas” in honor of their saints, with their
accessories of stone railings, decorated gateways,
stone umbrellas, elaborate carved pillars and
abundant statues. Early examples of these have
been discovered in the Kankali mound near
Mathura in Uttar Pradesh, and they are supposed
to belong to the first century B.C.
Mana-stambhas or Pillars

Another remarkable contribution of the
Jainas in the field of architecture is the creation
of many stambhas or pillars of pleasing design
and singular grace which are found attached to
many of their temples.® In connection with these
manastambhas, as they are popularly called, the
famous authority on Jaina architecture, Dr. James
Fergusson, states that it may be owing to the
iconoclastic propensities of the Muslims that these
pillars are not found so frequently where they have
held sway, as in the remoter parts of India; but,
whether for this cause or not, they seem to be
more frequent in south India than in any other
part of India. Dr. James Fergusson further
suggests that there may be some connection
between these Jaina stambhas and the obelisks of
the Egyptians. Regarding these Jaina pillars in
the South Kanara District of Karnataka, the
research scholar Mr. Walhouse has remarked that
“the whole capital and canopy are a wonder of
light, elegant, highly decorated stone work, and
nothing can surpass the stately grace of these
beautiful pillars whose proportions and adaptation
to surrounding scenery are always perfect, and
whose richness of decoration, never offends.”
According to another eminent authority on Indian
Architecture, Dr. Vincent Smith, in the whole

range of Indian Art there is nothing perhaps
equal to these pillars in the Kanara District for
good taste.
Towers

There is evidence to show that apart from
pillars the Jainas. especially from northern India,
constructed a great number of beautiful towers
dedicated to their Tirthankaras. There is such a
tower which is still adorning Chittor in Mewar
(Rajasthan) and it is considered as one of the best
preserved monuments in India. This Jaina Tower
at Chittor is a singularly elegant specimen of its
class, about 75 feet in height and adorned with
sculpture and moldings from the base to the

~summit. The Tower was constructed in the 12th

century and was dedicated to Adinatha, the first
of the Jaina Tirthankaras, and nude figures of
them are repeated some hundreds of times on the
face of the Tower.
Sculpture

The innumerable specimens of Jaina
sculpture found in practically all parts of India
show that the Jainas enlisted the services of
sculptors from very ancient times. Their most
common form of sculpture up to this day is
modeling of images or statues of their
Tirthankaras. But in giving shape to these
figures no scope at all was given for the free
play of imagination of individual sculptors as
regular rules regarding the form and pose of
statues of Tirthankara had been prescribed by the
Jaina religion from the very beginning.
Consequently, practically all Jaina images pertain
to one class and therefore Jaina images from any
part of the country cannot be distinguished from
their
ages altogether.

style even though they belong to different
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Further, it is significant to note that the
Jaina images have been made of all sizes and
substances and are almost always invariable in
attitude, whether seated or standing. Small images
are made of crystal, alabaster, soapstone,
bloodstone, and various other precious and
semiprecious materials, while the larger ones are
carved from whatever kind of stone happens 1o
be locally available.

Undoubtedly the most remarkable of the
Jaina statues are the celebrated colossi of southern
India, the largest free-standing statues in Asia
which are three in number, situated in Karnataka
State respectively at Sravana-Belgola in Hassan
District (constructed in 981 A.D. and 56.5 feet in
height), at Karkala in South Kannada District
(constructed in 1432 A.D. and about 41 feet in
height) and at Yenura or Venura in South Kanara
District (Constructed in 1604 A.D. and 35 feet in
height). All these three images of Lord Bahubali,
the son of first Tirthankara Adinatha, being set
of the top of eminence, are visible for miles
around, and inspire of their formalism they
command respectful attention by their enormous
mass and expression of dignified serenity. That
is why these three images are considered by
authorities like Dr. James Fergusson and Dr.
Vincent Smith as the most remarkable works of
native art in south India.
Decorative Sculpture

Regarding the unrivaled progress of the
Jainas in decorative sculpture, as distinguished
from individual statuary, Dr. Vincent Smith
remarks that “The Jainas encouraged the work of
a high order of excellence and beauty, employed
to adorn with the utmost possible magnificence
and pillared chambers which were their favorite

form of architecture. Nothing in the world can
surpass for richness and delicacy of detail the
marble columns and ceilings of the Mount Abu
temples and it would be easy to fill to large volume
with illustrations of more or less similar exquisite
work in many localities.”

Painting

Along with architecture and sculpture, the,
Jainas have contributed in a large measure to the
development of art of painting in India. The
tradition of Jaina painting is as old as Buddhist
painting and innumerable Jaina paintings of
exquisite quality could be found on walls. palm-
leaves, paper, cloth, wood, etc. In one of the
extensive rock-cutcaves at Udaigiriand Khandagiri
in Orissa, assignable to Ist cent. BC, traces of
paintings have been marked.” It is significant to
note that the Jainas possess a very exlensive treasure
of manuscript paintings drawn in the early Western
Indian Style, sometimes called the *Gujarat Style’
or specifically the ‘Jaina Style’.

Philosophy

As Jainism is an original system, quite
distinct and independent from all others, the
Jainas have developed a separate philosophy
which is regarded as a valuable contribution to
Indian philosophy.

In philosophy the Jainas occupy a distinct
position between the Brahmanic and Buddhist
philosophical systems. This has been shown very
clearly by Dr. Hermann Jacobi in his paper on
‘“The Metaphysics and Ethics of the Jainas’.
Regarding the problem of 'Being' the three
different opinions. The Vadantins consider that
underlying and up-holding from within all things
there is one absolute permanent 'Being’ without
change and with none other like it. On the contrary
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the Buddhists hold that all things are transitory.
The Jainas, however, contend that 'Being' is joined
to production, continuation and destruction® and
that they call their theory of multiple view points
(1.e. Anekantavada). in contradistinction to the
theory of permanency (i.e. Nityavada) of the
Vedantins, and to the theory of Transitoriness (i.e.
Ksanikavada) of the Buddhists.

The Jainas hold that the existing things are
permanent only as regards their substance, but
their accidents or qualities originate and perish.
To emphasize once again here the significance of
this Jaina theory of ‘Being’ comes out more clearly
when it is regarded in relation to the doctrines of
Syadvada and of Nayavada. According to the
doctrine of Syadvada any proposition about an
existing thing must, somehow, reflect the many-
sidedness of 'Being.' i.e.. any metaphysical
proposition is right from one point of view, and,
the contrary proposition is also right from another
point of view. The Nayas are ways of expressing
the nature of things; all these ways of judgment
are, according to the Jainas, one-sided, and they
contain only a part of truth. The doctrine of the
Nayas is thus, the logical complement to the
Syadvada which is the outcome of the theory of
the many-sidedness of ‘Being.” Dr. H. Jacobi
affirms that the Jaina theory of 'Being' is an
indication of the commonsense view.

Ethical Code

As the Jainas have evolved a philosophy
of their own, they follow a distinct ethical code
based on their philosophy. The Jaina ethics stands
as a class by itself in the sense that it is the only
system which is founded on the main principle of
ahimsa. Their ahimsa is based on the principle
that all men like pleasure and happiness and no

one likes pain or sufferings, "savve pana piyauya

19

suhasaya dukkhapadikiala” The principle of
ahimsa forms the basis of various rules of conduct
prescribed for both the Jaina laymen and ascetics.

Thus one of the significant contributions
of the Jainas is the ahirsa culture. If the Jainas
are known for anything it is for the evolution of
ahimsa culture and it must be said to the credit of
the Jainas that they practiced and propagated that
culture from ancient times. In fact the antiquity
and continuity of ahimsa culture is mainly due to
the incessant efforts of the Jaina ascetics and
householders. Naturally wherever the Jainas were
in great numbers they tried to spread ahimsa
culture among the masses. That is why we find
that the States of Gujarat and Karnataka, which
are the strongholds of Jainas from the beginning,
are mainly vegetarian.

In fact it is admitted that as a result of the
activities of the Jainas for the last so many
centuries, ahimsa still forms the substratum of
Indian character as a whole.

Political Progress

The Jainas also distinguished themselves
in giving their unstinted support for the
improvement of political and economic life in the
country. The Jainas, especially in southern and
western India, produced a large number of eminent
and efficient monarchs, ministers, and generals
and thereby contributed to maintain and improve
the political importance of the people. Not only
the ordinary Jainas but their acaryas, i.e., saints.
also aided materially to create the proper political
environment based on ahimsa culture necessary

to lead a peaceful life in the country.

Itis considered that due to the keen interest
taken by the Jaina Acaryas, i.e.. saints. in political
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affairs of the country, Jainism occupies an
important place in the history of India. The Jaina
ascetics were never indifferent towards the secular
aff~irs in general. We know from the account of
Megasthenes that, in the 4th century B.C., the
Jaina ascetics who lived in the woods were
frequently consulted by the kings through their
messengers, regarding the cause of things. So far
as Karnataka is concerned, Jainism, throughout
its course of more than one thousand years, was
an example of a religion which showed that
religious tenets were practiced without sacrificing
the political exigencies when the question of
rejuvenating life in the country was at stake. That
is why in Karnataka we find that the Jaina acaryas
ceased to be merely exponents of dogmas and
turned themselves into creators of kingdoms. It
has already been noted that the Jaina saints were
virtually responsible for the founding of the Ganga
kingdom in the 2nd century A.D. and the Hoyasala
kingdom in the 11th century A.D.
Significance of Jainism

From the social history of India it is evident
that Tirthankara Mahavira, in order to solve the
pressing problems of the time, made several
important salient contributions from a social point
of view. It has been recorded that Tirthankara
Mahavira, after the attainment of omniscience at
the age of forty-two, toured different parts of India
for a continuots period of thirty years, met people
from various urban, rural and tribal societies, and
preached the principles and rules of conduct as
laid down by Jainism. The personality and
preachings of Tirthankara Mahavira created a
tremendous impact on the minds of all sections
of people and especially on the down-trodden
sections of the population. He not only revealed

to them the path of liberation, i.e., the path to
attain the eternal happiness, which was the main
object of the people, but also showed the actual
means through which all people, irrespective of
any distinction of class or status, can achieve this
objective. His sincerity of purpose, way of
approach, method of explanation, divine speech
and distinctive philosophical and ethical doctrines
appealed to the people to such an extent that with
a firm conviction of mind and great determination
people began to adopt Jaina religion as lay
followers or as ascetics.

In this way Tirthankara Mahavira ushered

in a new era of hope and aspirations for the

common people and succeeded in considerably
other arrangements for the perpetuation of his
social order. Obviously new concepts and ideas
revolutionized the entire course of life of the
people. The significance of Tirthankara Mahavira
lies in successfully effecting a social change and
in making institutional and other arrangements
for the perpetuation of his social order. Obviously,
the Jaina acaryas, thinkers and preceptors
continued to advocate this new social policy. Thus
the Jainas made remarkable contributions in the
social field, and the significance of Jainism. from
a social point of view, lies in these contributions
which are briefly outlined here.
Establishment of Social Equality

The most significant contribution of
Jainism in the social field was the establishment
of social equality among the four varnas. i.e..
classes, prevalent in the society. Tirthankara
Mahavira succeeded in organizing his large
number of followers into a compact social order
quite distinct from that of the Brahmanic social
order of his time.
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The Vedic society was composed of four
classes, viz., Brahman, Rajanya (i.e. Ksatriya),
Vai$ya and Sudra. They were said to have come
from the mouth, the arms, the thighs, and the feet
of the Creator, Brahma. The particular limbs
ascribed as the origins of these divisions and the
order in which they were mentioned indicated their
status in the society of the time. The fact that the
four classes were described as of divine origin
could be taken as sufficient indication that they
were of long duration and also very well defined.
Not only the four classes were distinct and
separate, but they were also later on affected by
the spirit of rivalry among themselves. Even in
the early Rgvedic times the Brahmanical
profession had begun to set up claims of
superiority or grandness for itself and accordingly
we find that different rules were prescribed for
different classes. Obviously the prerogatives of
the sacerdotal class created cleavages in the society.
The Ksatriyas were assigned a position next to
Brahmanas and Vai$yas and Sudras were
comparatively neglected. Thus the society at that
time was completely class-ridden in the sense that
unusual importance was given to the Brahmin class
to the detriment of other classes and that nobody
was allowed to change his class which he had got
on the basis of his birth in that class.

Against these glaring practices based on
the acceptance of social inequality and on the wide
observance of social discrimination, Tirthankara
Mahavira and later on Jaina acaryas forgot their
opposition. Tirthankara Mahavira recognized the
division of society into four classes but based
them on the nature of activities carried out by the
people and not on the basis of their birth. He gave
full freedom to one and all, including women and

the Sudras, to observe common religious practices
prescribed for all and admitted them into his
religious order. In this way Tirthankara Mahavira
threw open the doors of Jainism to all and gave
an equal opportunity to everybody, irrespective
of his class or birth, to practice religion according
to his capacity. Those who followed religion as
householders (male and female) were known as
Sravakas and Sravikas and those who observed
the religion fully by leaving their houses and
becoming ascetics (male and female) were called
as sadhus and sadhvis.

In this way the society as envisaged by
Tirthankara Mahavira and other Jaina acaryas,
was a society where classes were not hereditary
like water-tight compartments and where complete
freedom was granted to the people to change to
the class of their own aptitude. All classes were
considered as different ways of life and utmost
importance was attached to individual character
and mode of behavior. There was no room for
anybody to feel that he was neglected or degraded
as he was free enough to follow any profession
he liked and he could observe all religious rites
and practices with others.

Thus Tirthankara Mahavira’s conception
of Varnasystem produced social impact of great
significance. The principle of social equality
among the classes was finally established and the
social mobility among the classes was
considerably increased as the criterion of birth
for the membership of a class was straightway
removed. This had a very wholesome effect on
the conditions of the Sudras which were very
deplorable in the sense that the Stdras were
deprived of education, denied all rights, subjected
to inhuman treatment, and assigned the lowest
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position in society. Formerly the Sudras were
completely disregarded in religious matters and
several binding restrictions were placed on their
movements and ways of living. Obviously,
Tirthankara Mahavira’s teachings proved a great
solace to the Sudras. This resulted in the risc of
social status of the down-trodden people, and
similarly there was a distinct change in the social
attitude towards the non-Aryans and the common
masses. Slowly there arose a strong opposition
to the continuation of the practice of slavery in
any form.
Independence from priestly domination
Along with the establishment of social
equality the teachings of Tirthankara Mahavira
and the Jaina acaryas affected to a very great extent
the privileged position enjoyed by the Brahmanas
belonging to the priestly profession. From the
Vedic times such Brahmana priests enjoyed high
social status, political facilities, economic
concessions, educational opportunities, and
religious privileges to the exclusion of other
classes. In view of this monopolistic condition
the Brahmana priests used to hold the positions
of prominence in society, and freely made use of
that position for the exploitation of the masses in
different fields and especially in religious matters
which were of highest importance to the people.
In these circumstances Tirthankara
Mahavira launched an open and forceful attack
on the pfiestly class and on their ingenious
practices used for the excessive exploitation of
the common masses. At the same time Tirthankara
Mahavira made his religion easily accessible to
the common masses, gave equal opportunities in
the practice of religion to one and all irrespective
of their class affiliations and held out a sure

promise to achieve salvation, the highest goal of
their life, by observing the rules of conduct laid
down by the religion and not by merely getting
the different kinds of sacrifices performed by the
priests. This practical and ethical approach to
religion vigorously and effectively enunciated by
Tirthankara Mahavira made people independent
of the priestly domination, created a feeling of
self-reliance and appealed to the common masses.
Thus Tirthankara Mahavira’s opposition was to
the priestly class of Brahmanas and to the several
tactics employed by them, for the exploitation of
the common masses, by managing to keep the
masses virtually ignorant and entirely dependent
on the favors of the priests. This strong opposition
considerably reduced the influence and domination
wielded by the priestly class over the other peoplc.

But it is significant that the opposition of
Tirthankara Mahavira was confined to the pricstly
class of the Brahmanas and not to the Brahmanas
varna as such. In fact, Tirthankara Mahavira
always appreciated the intellectual capacities of
the Brahmanas, initiated many learned Brahmanas
to Jaina religion, admitted several scholars from
among the Brahmanas to his ascetic order and
even appointed Indrabhuti Gautama, the most
learned Brahmana teacher, as his first Ganadhara,
i.e., the apostle or the chief disciple. In this
connection it may be mentioned that Tirthankara
Mahavira delivered his first upadesa. i.e., sermon,
after 66 days of attainment of omniscience, and
that too only when he got the collaboration of the
most talented Brahmana teacher, viz., Indrabhiiti
Gautama, for the proper interpretation of his
preachings to the people. In this way Tirthankara
Mahavira always showed regard to the learning
and education of the Brahmanas, but invariably
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led a strong and consistent attack against the
priestly domination of the Brahmanas.
Religious Emancipation of Women

Another contribution of a distinctive nature
made by Tirthankara Mahavira and Jaina écﬁryés
in the social ficld was in the direction of raising
the status of women. In the latter part of the Vedic
period women had practically been reduced to the
status of Sudras. Like the Sudras, women were
debarred from the right of initiation and investment
with the sacred thread. They were considered to
have no business with the sacred religious texts.
In many passages we find that women was
considered as inauspicious and people were asked
to avoid seeing women, Sudras, dead bodies, etc.
Thus women had practically no place in the
religious life of the society and as such they were
neglected and degraded by the people:-

Since the days of Rsabha the low position
of women was definitely changed by Tirthankara
Mahavira in many ways. He removed various
restrictions imposed on women especially in the
practice of religion. In fact Tirthankara Mahavira
did not make any distinction between the males
and the females in the observance of religion. The
rules of conduct prescribed for the males and
females were exactly the same. Both the sexes
were given equal opportunities in different matters
of religionlike the study of sacred texts, observance
of necessary duties, practice of vratas, i.e. vows,
entrance into the ascetic order, practice of penance,
making spiritual progress, etc. In the religious
order of Tirthankara Mahavira the male
householders were called Sravakas and the female
householders were termed Sravikas, and both were
quite free to observe their common religious duties
and to prepare themselves for adopting ascetic life

in due course. Similarly, complete freedom was
given to women, like men, to enter the ascetic
order. The female sex was not barred to the practice
of asceticism. Tirthankara Mahavira always
showed this attitude of equality towards women
and admitted them freély into his ascetic order, no
matter whether the candidates for admission were
royal consorts, members of the aristocracy, and
those belonging to the common run of society.
Naturally many ladies availed themselves of this
opportunity of achieving their salvation in due
course by entering into the ascetic order. That is
why in Tirthankara Mahavira’s religious
organization there were two orders of ascetics,
like those of householders, namely, sadhus, i.e.
male ascetics and sadhvis, i.e. female ascetics. It
is stated that in Tirthankara Mahavira’s fourfold
religious order there were about 14000 sadhus,
36000 sadhvis, 1,00,000 sravakas and 3,00,000
Sravikas. This shows that the female members
outnumbered the male members in both the
categories of householders and ascetics. It is a
clear indication that the females were very eager to
take full advantage of the opportunity offered to
them by Tirthankara Mahavira. In fact, many
females from royal families and close relatives of
Tirthankara Mahavira joined his ascetic order along
with the other ordinary members. For example,
Candana and Jyestha, the two younger sisters of
queen TriSaladevi, the mother of Mahavira, and
Yasasvati, the wife of their maternal uncle entered
the ascetic order of Tirthankara Mahavira; and
eventually Candana assumed the position of the
head of the sadhvis, i.e. the female ascetics. In this
way Tirthankara Mahavira effected emancipation
of women by giving them similar opportunities
like men to achieve their highest objective in life,
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viz. liberation. Females made best of these
opportunities and mariy of them distinguished
themselves as teachers and preachers.
Impetus to Female Education

Further the religious independence given
to women had its repercussions in other fields
also. Equality of opportunity was accorded to
women in several social spheres of action. In
education they were given equal treatment with
the males. The utmost importance of imparting

education to females, along with males, was"

realized even in the ancient past by Rsabhadeva,
the first Tirthankara, who had advised his two
young daughters, Brahmi and Sundari that “only
when you would adorn yourself with education
your life would be fruitful because just as alearned
man is held in high esteem by educated persons,
a learned lady also occupies the highest position
in the female world.” According to Jaina tradition
women are expected to know 64 arts which include
dancing, painting, music, aesthetics, medicine,
domestic science etc. As a result of this high type
of education received by women, we find, in Jaina
tradition, that many women used to enter the
teaching profession and to remain unmarried
throughout their life, in order to carry on their
spiritual experiments unhampered. It is recorded
in Jaina tradition that Jayanti, a daughter of king
Sahasranika of Kau$ambi, remained unmarried
out of her love for religion and philosophy. When
Mahavira first visited Kau$ambi, she discussed
with him several abstruse metaphysical questions
and eventually became a nun. Similarly, in later
periods of history also Jaina women not only kept
up the pace of female education but at ties made
original contributions to literature. For example,
along with men Jaina women also added to

Kannada literature. The greatest name among them
was Kanti, who along with the great poet Abhinava
Pampa, was one of the gems that adorned the court
of Hoyasala king Balla I (A.D. 1100-1106) in
Karnatak. She was a redoubtable orator and poet
who completed the unfinished poems of Abhivana
Pampa in the open court of that ruler. Similarly,
Jaina lady Avvaiyara ‘the Venerable Matron’, was
one of the most admired amongst the poets in
Tamil language.
Inculcation of Self-Reliance

The contribution of Tirthankara Mahavira
and Jaina acaryas of a revolutionary nature

consisted in completely changing the attitude of

the people towards God and thereby inculcating
the spirit of self-reliance among the minds of the
people. The common belief, held by the people
according to the prevalent ideology, was that this
world has been created by God and the work of
controlling the events in this world is also carried
out by God. This popular belief cngendered a
feeling of divine dispensation in the minds of the
people because it was firmly held by the people
that God can do and undo anything in this world
in accordance with his wishcs. Naturally, this
feeling created a sense of complete dependence
on God by the people in the conduct of their daily
activities and in securing happiness in this world
as well as in the next world. Obviously this sense
of dependence on God urged people to find out
ways and means so as to obtain in abundant
measure the favors of God in mundane and
spiritual matters and also to avoid the displeasure
or wrath of God which, it was thought, would not
only bring several difficulties in the normal course
of life but also would lead to complete disaster.
As aresult of this attitude, people began to place
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entirely blind faith on the omnipotent God and to
secure his favors by practicing certain rites and
rituals laid down for the purposes. These
prescribed rituals are so elaborate that they did
require the services of priests who were supposed
to have the special knowledge about these rites
and who were also specifically authorized to
perform these rituals in a proper manner. In this
way the entire code of conduct of the people was
fully dominated by the practice of various rituals
throughout the course of life and by the priests
whose help and assistance were considered most
essential to work as intermediary between people
and God for securing desired favors from God.
Tirthankara Mahavira and Jaina acaryas
launched an intensive attack on this attitude of
complete submission to God by the people for
attaining their final objective in life viz. liberation.
In this regard Tirthankara Mahavira firmly
asserted that this world is eternal and has not been
created by any power like God and that the
happenings in this world are not controlled by
God. He clearly proclaimed that nothing here or
elsewhere depends on the favors of God but
everything depends on the actions of the people.
He confidently stated that all persons, irrespective
of their ultimate objective in life, by relying on
themselves and through the observance of an
ethical code of conduct and not by merely
performing some rituals with the help of others.
For this purpose he laid down a path to liberation
which consisted of right faith, right knowledge
and right conduct and appealed to the people to
follow this path on their individual initiative and
efforts and not with the help of any intermediary.
Further, he impressed on the people the
theory of karma which is based on the principle

of self-reliance. This doctrine explains the reasons
lying behind or causes leading to effects. It
maintains that every happening in this world is
the result of some antecedent causes. Since the
individual soul is the doer of actions, it must bear
the consequences of these actions sooner or later.
There is no way out of it. The responsibility of
consequent cannot be shifted nor exemption from
the consequences be given by anybody. The soul
has to enjoy the fruits of the karmas in this life or
in subsequent lives. There is no salvation ‘until
the soul stops the influx of karmas and gets rid of
existing karmas and this it will have to do by its
own deliberate efforts without expecting any help
form an outside agency like God. There is no use
in asking the favor of God or his representative
because they do not have the power of determining
the consequence of the karmas and have no
authority to forgive people form future
consequences of past actions.

This theory of karmas has been an original
and integral part of the Jaina ideology, and
Tirthankara Mahavira convinced the people of the
necessity of adopting this doctrine and of molding
their entire life on the foundation of this theory.
Naturally, Tirthankara Mahavira laid full stress
on individual action and completely denied the
existence of divine dispensation. He emphasized
that man is the architect of his destiny and that
there is no external power which can come in the
way of getting the fruits of one’s actions, whether
good or bad. He assured the people that the
attainment of liberation, the ultimate object in life,
is within their reach and it depends entirely on
one’s own efforts in the march on the path

liberation. In this way Tirthankara Mahavira

wanted every individual to become a true hero on
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the battlefield of self-conquest. Thus Tirthankara
Mahavira inculcated a spirit of reliance among
the people in place of the feelings of utter
dependence on God. This basic change in attitude
brought an over-all change in the course of life of
the people who began of lay stress more on the
ethical aspects than on the ritualistic aspects of
their conduct.

Emphasis on Non-Violence

The most distinctive contribution of
Tirthankara Mahavira and Jaina acaryas consists
in their great emphasis on the observance of
ahimsa, i.e. non-injury to living beings, by all
persons to the maximum extent possible. Ahimsa
in its full significance was realized and preached
by twenty-three Tirthankaras preceeding
Tirtharikara Mahavira. In fact, the philosophy and
rules of conduct laid down in Jaina religion have
been based on the solid foundation of ahimsa
which has throughout and consistently, been
followed to its logical conclusion. That is why
Jainism has become synonymous with ahimsa and
Jaina religion is considered as the religion of
ahimsa. The significance of this basic principle
of ahimsa was very powerfully reiterated by
Tirthankara Mahavira as the practices of
committing violence on different pretexts had
become rampant at that time.

During the later Vedic period utmost
importance was attached to the performance of
sacrifices with a view to secure the favors of God
and to avert His anger. The sacrifices were very
elaborate, complicated and hedged with various
restrictions. The sacrifices became a regular
feature of the religious life of the people. The
peculiar characteristic of these sacrifices was that
they were usually accompanied by the slaughter

of animals. As the sacrifices were mainly animal
sacrifices they involved the practice of himsato a
considerable extent. Along with this practice, the
flesh-eating or non-vegetarian diet was extremely
popular among the different sections of the people.
The people in those days were fond of meat-eating
and practically all the important cercmonies were
attended with the slaughter of animals. Offerings
of flesh were frequently made to the Gods by
worshippers.

Tirthankara Mahavira and Jaina acaryas
launched a vigorous attack against meat-cating and
the performance sacrificial rites by propagating
the principle of ahimsa, i.e. non-injury to living
beings. In fact in all his preachings Tirthankara
Mahavira invariably laid great stress on the
observance of ahimsa because the principle of
ahimsa is the logical outcome of the basic Jaina
metaphysical theory that all the souls are potentially
equal. He therefore, asserted that as no one likes
pain, one should not do unto others what one does
not want others to do unto oneself. Since all living
beings possessed a soul, the principle of non-injury
was obviously extended to cover all living beings.
He explained the doctrine of ahimsa systeinatically
and to the minutest detail. He considered injury or
violence of three kinds: (i) physical violence, which
covered killing, wounding and causing any physical
pain, (ii) violence in words consisted in using
harsh words, and (iii) mental violence, which
implied bearing ill-feeling towards others. Further,
he made it clear that violence or injury should be
avoided in three ways, that is, it should not be
committed, commissioned or consented to.
Moreover, among the five main vratas,i.c. vows,
the first place was given to the observance of ahinisa.
In addition, ahimsa was regarded as the principal
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vow, and the other four vows were considered to
be merely details of the principal vow.

All these preachings of Jaina religion
regarding the strict observance of the principle of
ahimsato the maximum extent possible by every
individual in society produced far-reaching effects
in social fields. The practice performing sacrificial
rites and especially the slaughter of animals at
the time of sacrifices considerably fell into disuse.
Similarly killing of animals for hunting, sports
and decoration purposes was greatly reduced.
Further, the slaughter of animals and birds with a
view to use their flesh as a form of diet slowly
became unpopular. In-this way injury to living
beings was greatly reduced and the practice of
vegetarian diet was adopted by large sections of
population in different regions of the country. In
this connection Dr. N.K. Dutt (in his book Origin
and Growth of Caste in India) observes tha
“Animal sacrifice had been so long standing
among the Aryans and such was the respect for
the authority of the Vedas, which made it
obligatory to sacrifice with flesh offerings, that
the abolition of sacrifices, even of cows, became
a very slow process effecting only a very small
minority, the intellectual section of he people; and
might not have succeeded at all, if Jainism and
Buddhism had not overwhelmed the country and
the mass of the people with the teachings of ahimsa
and inefficacy of sacrificial rites.”

Thus Tirthankara Mahavira emphasized
the basic fact that every living being has sanctity
and a dignity of its own and therefore one must
respect it as one expects one’s own dignity to be
respected by others.'” He also firmly emphasized
that life is sacred irrespective of species, caste,
color, creed or nationality. On this basis he
advocated the principle of ‘Live-and let live’. In

this way Tirthankara Mahavira convinced the
people that the practice of ahimsa is both an
individual and a collective virtue and showed that
ahimsahas a positive force and a universal appeal.
Insistence on Tolerance

Advocacy of the principle of religious
tolerance has been the characteristic contribution
of Tirthankara Mahavira and the Jaina acaryas''.
When Tirthankara Mahavira promulgated Jaina
religion, he never deprecated other religions and
never tried to prove that other religions are false".
In fact he propounded the doctrine of
Anekantavada, i.e., many-sidedness, and showed
that a thing can be considered from many points
of view. That is why he always advised the people
to find out the truth in anything after taking into
account several sides or aspects of that thing. This
obviously broadens the outlook of the persons as
they are made to look at a thing from different
angles. At the same time the principle of
Anekantavada does not engender the feelings of
enmity or hatred towards the other religionists
because it believes that other religions also would
be having some truth from their points of view.
Hence by enunciating the principle of
Anekantavada, Tirthankara Mahavira and the Jaina
acaryas advocated the principle of tolerance and
asserted that it could be applied to intellectual,
social, religious and other fields of activities. As
aresult we find that Anekantavadahas definitely
a bearrng on man’s psychological and spiritual
life and that it is not confined to solve a mere
ontological problem. It has supplied the
philosopher with catholicity of thought, convincing
him that truth is not anybody’s monopoly with
tariff walls of denominational religion. It also
furnished the religious aspirant with the virtue of
intellectual toleration which is a part of ahimsa.
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Human beings have limited knowledge and
inadequate expression. That is why different
doctrines are inadequate, at the most they are one-
sided views of truth which cannot be duly cnclosed
in words and concepts. Jainism has always held
that it is wrong, if not dangerous, to presufne that
one’s own creed alone represents the trutn.
Toleration is, therefore, the characteristic of Jaina
ideology as propounded by Tirtharikara Mahavira.
Even the Jaina monarchs and generals have a clean
and commendable record to their credit in this
regard. The political history of India knows no
cases of persecution by Jaina kings, even when
Jaina monks and laymen have suffered at the hands
of other religionists of fanatical temper. Dr. B.A.
Saletore has rightly observed in this regard that
“The principle of ahimsa was partly responsible
for the greatest contribution of the Jainas to
Hindu culture that relating to toleration. Whatever
may he said concerning the rigidity with which
they maintained their religious tenets and the
tenacity and skill with which they met and defeated
their opponents in religious disputations, yet it
cannot be denied that the Jainas fostered the
principle of toleration more sincerely and at the
same time more successfully than any other
community in India".

Encouragement to Secial Welfare.

Along with the maximum emphasis on the
actual observance of ahimsa, Tirthankara
Mahavira and the Jaina acaryas greatly extended
the implications of ahimsa. They invariably
stressed both the negative and the positive aspects
of ahimsa . They strongly advocated that the
concept of ahimsa should not be confined only to
the negative side of it, that is, the avoidance of
injury to the living beings of different categories,
but should be consistently applied in the positive

way, that is, in the direction of increasing the
welfare of all living beings. They always appealed
to the people to bear good intentions about the
prosperity of others, to show active interest in
the welfare of the needy persons, and to take
practical steps to ameliorate the miserable
conditions of afflicted living beings including
insects, birds, animals and men. This positive
encouragement to social welfare activities has been
the most useful and noteworthy contribution of
Jainism to Indian Culture.

This humanitarian approach to lessen the
miseries of living beings was included in the vrata,
i.e. vow, of aparigraha, i.e. abstention from greed
of worldly possessions. The vow of aparigrahais
the fifth of the five main vows which must be
consistently followed by all persons. Aparigraha
involves avoiding the fault of parigraha which
consists in desiring more than what is needed by
an individual. Accumulating even necessary
articles in large numbers, expressing wonder at
the prosperity of others, excessive greed and
changing the proportions of existing possessions
are all forms of parigrahai.e. worldly attachments.
This vow aims at putting a limit on the worldly
possessions by individuals according to their
needs and desires. That is why this vow of
aparigraha is many times termed as parigraha-
parimana-vrata, i.e. the vow to limit one’s worldly
possessions.

This vow of parigraha-parimana is very
noteworthy as it indirectly aims at economic
equalization by peacefully preventing under
accumulation of capital in individual hands. It
recommends that a householder should fix,
beforehand, the limit of his maximum belongings,
and should, in no case exceed it. If he ever happens
to earn more than that he must spend it away in



Contribution of Jainism to Indian Culture 81

dana, i.e. charities. The best forms of charities
prescribed by religion are ahara-abhaya-bhaisajya-
$astra-dana, i.e. giving food to the hungry and
the poor, saving the lives of people in danger,
distribution of medicines and spreading
knowledge. These charities are called the
caturvidha-dana i.e. the fourfold gifts by Jaina
religion and it has been enjoined on the
householders that they should make special
efforts to give these charities to the needy
irrespective of caste or creed.

From the beginning, the Jaina householders
made it one of their cardinal principles to give
these four gifts to all persons who are in need of
such help. In fact this help was extended to the
protection and well-being of insects, birds and
animals also. For this the Jainas established alm-
houses, rest-houses, dispensaries and €ducational
institutions wherever they were concentrated in
good numbers. The annachatralayas, i.e. alm-
houses, were conducted at pilgrim and other
centers for the benefit of poor people. In the
dharmasalas, i.e. rest houses, lodging
arrangements were provided without any charges
or at nominal charges at important towns, cities
and pilgrim places. The ausadhalayas, i.c.
dispensaries, provided free medicines to the
afflicted persons. Along with the dispensaries for
men, the Jainas conducted special institutions
known as panjarapols for the protection and care
of helpless animals and birds. In unusual times
of flood and famine these panjarapols carry out
various activities for animal protection. There is
hardly any town or village of Gujarat or Rajasthan,
where a panjarapola is not present in some form
*or other. To the spread of education the Jainas
took aleading part in the education of the masses.

Various relics show that formerly Jaina ascetics

took a great share in teaching children in the
southern countries, viz. Andhra, Tamilnadu,
Karnataka and Maharashtra. In this connection
Dr. A.S. Altekar rightly observes (in his book
Rastrakutas and their Times) that before the
beginning of the alphabet proper the children
should be required to pay homage to the deity
Ganesa, by reciting the formula Sri Ganesaya
namah, it is natural in Hindu society, but that in
the Deccan even today it should be followed by
the Jaina formula ‘Om namah siddham’, it shows
that the Jaina leaders of medieval age had so
completely controlled the mass education that the
Hindus continued to teach their children this
originally-Jaina formula even after the decline of
Jainism. Even now the Jainas have rigorously
maintained the tradition by giving freely these
Caturvidha-danas, i.e. four types of gifts, in all
parts of India. In this manner the legacy of
Mahavira has been continued to the present day.

Thus there is animmense value attached to
this vow of aparigrahaor parigraha-parimanafrom
social point of view. At the same time this vow has
gota greatsignificance in preparing a proper mental
attitude towards material possessions, in forming
a true scale of values, and in developing a right
sense of proportion for individual possessions.
This vow emphasizes that one should not feel too
much attachment towards his own possessions
and should resist all temptations. Similarly, all

‘other vows like truth, non-violence, non-stealing

and celibacy play an important role to regulate
one's like ethical and cultured.

Thus, Jainism has contributed a lot to the
Indian culture by his unparalled principles and
way of life.
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Religious Exclusion : a threat to Social Equality in Jain perspective

Dr. Vijaya Kumar®*

Social equality is one of the basic features
of democracy, which is running in India. So we
Indian people should be very conscious and careful

about its stability and strength. Indian society -

consists mainly of two traditions- Vedic and

Sramana. The Vedic or Hindu social organization

has propounded two theories concerning social

establishment- i. Theory of Birth and ii. Theory
of Karma, which may be discussed in the
following way-

Theory of Birth

The Purusasiikta of the Rgveda' , mentions
that the Vedic society consists of four classes

(Varnas)- Brahmana, Ksatriya, Vai$ya and Sidra,

which have originated from the head, arms, thighs

and legs of the Parama-Purusa respectively . Their
social duties have been prescribed as below:

1. Brahmana- Studying, teaching, taking and
giving Charity, conducting and directing
sacrifice.

2. Ksatriya- Torule over country and protectit.

3. VaiSya- Agriculture and Business.

4. Sudra- Service to society

So far as the social status is concerned
Brahmana is on its top while the Stdra is on its
bottom. Ksatriya and VaiSya are in between these
two. According to the social rule prescribed to
the Brahmana remains superior to all during his
whole life though he does many things unsocial
and unethical. Just opposite to it, a Sadra
remains always on the lowest stage of society

though he follows social and moral conduct.
Therefore, the theory of Birth does not support
to the social equality.

Theory of Karma

Lord Sri Krsna while instructing Arjuna
in the Kuruksetra, the battle field of Mahabharata,
says that I have created four varpas or classes
according to the ability (Guna) possessed and the
deeds (karmas) done.? Thus the theory of karma
supports the social equality.

But in the common Hindu life the theory
of birth is prominent. Even at present, in the
Hindu way of living a Brahmana is honoured by
the persons belonging to other varnas and the Stidra
is on the lowest level of society and he is neglected
by others. Exceptionally some Stidras may be seen
on the high positions of society and government,
but the mass is below poverty line.

The Sramana tradition, neither accepts the
existence of Parama-Purusa (God), nor the theory
of birth for social organization. Both systems of
the Sramana tradition- Jainism and Buddhism
accept the theory of Karma for the estability and
enhancement of equality of society.
Uttaradhyayanasitra, one of the well-known
scriptures of the Jaina tradition strongly advocates
this theory:*

1. Itis karma, which makes a person Brahmana.
ii. Itis karma, which makes a person Ksatriya.
iii. Itis karma, which makes a person Vaisya.
iv. Itis karma, which makes a person Sidra.

* Lecturer, Parshwanath Vidyapeeth, 1.T.I. Road, Varanasi
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The same thing is found in Buddhism also.
It has supported the theory of karma in the
following way.*

i. By birth no body becomes Siidra

ii. By birth no body becomes Brahamana.
iii. By karma a man becomes Sudra.

iv. By karma a man becomes Brahamana.
Five Vows and Social Equality

In Indian life following five vows
(Paiicavratas) are quite-known and accepted for
their ethical and religious values.

i.  Ahimsa (Non-violence)

ii. Satya (Truth)

i1i. Asteya (Non-stealing)

iv. Brahmacarya (Celibacy)

v. Aparigraha (Non-possessiveness)

Though these vows occupy prominent
places in the field of ethics and religion, they also
play important role in the social organization
because ethics and religion are nothing but the
sources through which a society becomes
prosperous, peaceful and pleasant.

In Jainism the five vows are on the top of
spiritual ranking as well as social ranking. They
have been divided into two classes:

1. The five great vows (Pafica Mahé(fratas)
ii. The five small vows (Pafica Anuvratas)

The Jaina society has been classified as
Sramana and Sravaka. The Jaina monk and nuns
are known respectively as Sramana and Sramani
while the gents and ladies who observe vow
are addressed respectively as Sravaka and
Sravika. So the five great vows (Paficamahavrata)
has been* prescribed for Sramana and five
small vows (Anuvratas) have been prescribed
for the Sravakas. These vows, according to
Jainism should be performed by three Karanas
and three Yogas.

Three karanas are-

i. Doing something by own self

ii. Ordering some one to do

ili. Supporting some one if he is doing

something.

Three Yogas are: Performing action
mentally, verbally and physically. It means
Sramanas are permitted in no way to do anything
against five vows. The vows, which are performed
by the Sramanas are known as great vows
(Paficamahavratas) because they are practised fully
by three karnas and three yogas. But the Sravakas
may be excused if they happen to support
somebody doing'something against vratas.
Non-Violence and Social equality

There are two forms of non-violence:

i. Negative form and

ii. Positive form

Negative Form: The word non-violence
is .the combination of two words-"non' which
means no i.e. negation, prohibition, opposition
etc. and 'violence' which means injury, trouble,
pain etc. So the non-violence means negation of
injury, prohibition of any type of injury or to give
pain to some one. Here injury is condemned. But
this negation is not limited up to the human being
only, it is far all beings. No being should be
troubled in any way. In Acarangasitra it is
clearly mentioned:

‘All animates (Prani), all elements (Bhita)
all beings (Jiva) and existents (Satta) should
neither be killed, nor be ordered to be kill, nor be
oppressed, nor be tortured, nor be disturbed with
view to kill. This religion (Dharma) in the form
of non-violence is pure.’

The society which has social ranking causes
violence, because the persons of lower level are
tortured by that of the high level. But the vow of
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non-violence prohibits a man to trouble any being
in any form. It means non-violence cannot be
maintained without social equalities. In the same
way social equality cannot be seen without
maintaining non-violence.

Positive Form: Non-violence has also
positive form. Love, affection, kindness, charity
and Co-operation etc. constitute the positive form
of non-violence. These constituents of non-
violence are always to be practised. But the person
who knows the following reality found in all
persons equally can provide others love, affection,
kindness, charity, co-operation etc.

No being likes pain

All beings like pleasure.

So the theory of non-violence enhances
both external equality as well as internal equality
of an individual which are the foundations of
social equality.

Truth (Satya) and Social Equality

Social equality needs confidence which
cannot be created by speaking false. Where there
is confidence or belief there is equality. By
speaking false a man cheats others which make
the social relation weak. Cheating creates distance
between cheater and the cheated one. Social
equality is based on the nearness between the
persons living in a society. It needs fraternity
which may be achieved on the basis of truth not
due to untruth.

Non-stealing (Asteya) and Social Equality

Stealing means to pic-up something
intentionally without permission of the owner.
Stealing is a kind of misconduct which causes
conflict and quarrel. There can be equality between
two thieves. In the same way there can be equality
between two non-thieves. But there can be no
equality between a thief and non-thief. Moreover
stealing is an unsocial and unethical activity. So
social equality needs non-stealing.

Celibacy (Brahmacarya) and Social Equality

In Jainism to practise celibacy the
householder is advised to comply with-

i. Svadarasantosa

ii. Svapatisantosa

A man should enjoy sexual life with his
wife only. Similarly a woman should get herself
satisfied by having physical relation with her
husband only. The violation of these rules causes
conflict and crime in the society. The celibacy
causes peace in the personal life as well as social
life. In the absence of peace there can be no
equality. Therefore, to attain equality in the
personal life as well as in social life celibacy is
very important.

Non-possessiveness (Aparigraha) and Social
Equality

Generally people want to have different
things as much as they can. They do not care for
others. They try to possess various things not for
themselves, but for their sons and grand sons too.
They do not think that whether they are doing
something social or unsocial, ethical or unethical.
In this way they exploit other persons, which
causes necessarily social-unequality.

Therefore, one should practise the vow of
non-possessiveness. This vow instructs men to
possess only those things, which are necessary
for maintaining a normal life. Comfort and luxury
cause exploitation, which creates inequality in the
society. So for having equality in the society non-
possessiveness must be practiced.
Anekantavada and Social Equality

Anekantavada s the foundation on which
edifice of Jainism has been erected. Itis also named
as Sapeksatavada or the theory of relativity. It is
expressed verbally in the form of Syadavadaand
practically in the form of Ahimsavada. It has

.propounded that reality is multidimensional. It

possesses infinite characteristics® which cannot
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be known by an ordinary man. Only the saint who

is omniscient s able to know all characteristics of

a thing. An ordinary man knows simply some of

them. So his knowledge is limited, finite and

relative. All persons know a thing from their own

viewpoints. Except omniscient nobody knows a

thing absolutely. So all different knowledges are

relative and correct. This theory of relativity
removes the possibility of conflict in social life.

People try generally to prove themselves right and

others to be wrong. This causes the feeling of

superiority. By proving himself correct and other
person incorrect, a man shows seniority among
his company. These disturb the social equality.

But Anekantavadaproves all knower right
from their own angles. So the problem of
superiority is removed and feeling of equality is
established. Thus equality accepted mentally
causes the equality socially also. The theory of
relativity (Anekantavada) paves a grand path to
the social equality.

Religious Exclusion

The religious exclusion surpasses all
theories of equality, harmony and love. Religious

Exclusion may be known as the Exclusion in the

religious field, because exclusion cannot be a

religious thing. The so called religious exclusion

has following characteristics-

i. Exclusion among different religion is not a

_new thing because it has been coming since
long back, for example theistic religions
exclude-atheistic religions and atheistic
religions exclude theistic religions.

ii. Exclusion in the religion is nothing but a
superiority complex from which the teachers
and the followers of religion suffer.

iii. The superiority complex is not a thing of
saintly life. Yet some religious teachers or
Acaryas are influenced by this complex
coming from their earlier life.

iv. In order to create this complex in their
followers they highlight their own religions
and criticize that of others. For this they attach
quite different meanings to the sitras or
sentences both of their own religions and of
others by twisting the meanings of words.

v. Though religious exclusions are presented in
the name of the development of religions, but
ultimately they show their weakness.

vi. When the religions are disturbed by
exclusions they cause the division of society
into different sects.

vii. Thus the social equality is destroyed.

The Jainas exclude not only Hinduism and

Buddhism but they themselves exclude one

~ another. They exclude Hinduism by negating the

existence of God who is the creator, sustainer and
destroyer of, this universe. They exclude
Buddhism by refuting the theories of
momentariness (Ksanikavada) and non-soul
(Nairatmavada)

Digambara and Svetambara

Jainism has been divided in two divisions-
Digambara and Svetambara. The Digambara saints
treat sky as their cloth. They do not use any cloth
like other people. They live naked for practising
penance, because Lord Mahavira had practised
penance by living naked. It means a saint should
renounce everything. So the Digambaras consider
themselves as the real followers of Lord Mahavira
and on this ground they exclude Svetambara. The
Svetambara saints are whiteclothed so, according
to Digambaras they are not the real followers of
Jainism. Thus Digambaras consider themselves
superior to Svetambaras.

The Svetambaras present reason for having
white cloth. As they plead, Lord Mahavira used
to live in the forest very far from the society. But
after Mahavira the Jaina saint began to live in the
society full of men and women. Like males,
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females also go to have the sacred look (DarSana)
of the saints living there and to hear their
instructions. In the process of the nakedness a
muni may affect the ladies going to him and that
may create immoral and irreligious attitude in
them. So munis should never be necked. At least
they should cover their sexual organs. With this
motive the munis who began to use the white cloth
in order to cover their sex-organs were called
Svetambaras. According to Svetambaras religion
and society are co-related and in the name of
religion nothing should be done which may harm
the society in anyway. So Svetambaras treat
themselves superior to Digambaras and they
exclude them.

Moreover Strimukti (Women Liberation)
and Kevali-bhukti or Kevalikavalahara (taking
food of Omniscience) cause religious exclusion
between Digambaras and Svetambaras.

Digambaras negate women-liberation
because without renouncing all things including
cloth, liberation is not possible and a lady cannot
live necked. So a lady cannot achieve liberation.

A kevali or omniscience possesses four
infinites-

i. Infinite faith (Ananta Dar§ana)

ii. Infinite knowledge (Ananta Jiiana)

iii. Infinite Bliss (Ananta Ananda)

iv. Inifinite Power (Ananta Virya)

A Kevali having ananta-catustaya does not
require food. If he takes food, that signifies sense
of short-coming in him. So omniscient should
not take food.

But the Svetambaras refute these theories
of Digambaras. They maintain that cloth does not
create any hindrance in obtaining liberation.
Liberation can be obtained by penance not by
cloth. They also declare that taking food by Kevali

does not show his short-coming. He may take -

food if he wants.

So on the basis of Strimukti and Kevali-
bhukti Digambara and Svetambara exclude
each other.

Mirtipujaka-Amiurtipujaka

Mirtipiijaka and Amiirtipiijaka are the sub-
divisions of Jainism found in both sects-
Digambara and Svetambara. The Mirtipijakas
worship the images of Tirthankaras, the founders
of four religious organizations (Sanghas)-
Sramana Sangha, Sramani Sangha, Sravaka
Sangha (Male Lay votaries) and Sravika Sangha
(Female Lay votaries). Jainism has a glorious
tradition of 24 Tirthnkaras like Rsabhadeva,
Aristanemi, Par§vanatha, Mahavira etc. Because
the Mirtipiijakas worship the idol of Tirthankaras,
they consider themselves as the real followers of
Jainism. They declare themselves superior to
Amiirtipijakas and exclude them.

But Amiirtipijakas say that idol-worship
is the cult of Hindu religion, which has been
borrowed by the image worshipers in Jainism. It
is not the real conduct of the Jainas. So as the
borrowers of Hinduism, idol worshipers are
inferiors to non-idol worshipers. Thus the non-
idol worshipers exclude the idol-worshipers.
Sthanakavasi-Terapanthi

Sthanakavasi and Terapanthi are the
branches of the non-idol-worshipers
(Amartipiijaka) Svetambaras. But they exclude
each other when they think over Aniikampadana?
It is that type of charity which is offered to the
poor and helpless person after being sympathetic
towards his helplessness.

In this concern Sthanakavasi and
Terapanthi have opposite views. Sthanakavasi is
in favour of giving charity to the poor but
Terapanthi refuses it. According to Terapantha
charity should be given to those who are ‘Sariyat’
i.e. controlled. who have good conduct. To give
charity to the man of good conduct is virtuous



88

while to give charity to the poor who does not
have good conduct is vicious. So no poor or
helpless should be helped by giving charity, if he
is not restrained. Jayacarya, a representative of
Terapantha has advocated this view in the
Danadhikarana of Bhrahmviddhvarisanam’ and
Jawaharlaljee, a representative of Sthanakavasi
has refuted all that has been presented by Jayacarya
in against Anukampadana in Saddharma-
mandanam.® For example while analyzing the
adoption of religious vow by Gathapati by Ananda
they have supported their own views in their ways
which may be seen in the following lines:

‘As Jayacarya has interpreted this statement
(statement given by Gathapati Ananda), Ananda
has refused to give any charity to poor and needy,
because he has mentioned only Nirgranthas in his
statement. But  Jawaharlaljee
Saddharmamandanam, while refuting Jayacarya’s

in

view says that Ananda has refused only to give
charity to those who does not follow the religion
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established by the omniscient and also who is not
wise. He has not denied to give charity to poor
and the sufferers.’

According to Terapantha the charity should
be given only to munisor saints who are treated as
restraint. But Sthanakavasi is of opinion that charity
should be given to all helpless, poor and weak.
This has been supported also by common people.

However, this religious exclusion found not
only in Jainism but in all religions, and it damages
both social equality and social unity.

Thus it may be concluded that though social
equality and religious exclusion seem externally
two separates things, they are internally related
with each other because both are the parts of
society. In Jainism social equality is maintained
by making marital relations and attending social
and religious conferences equally. But internally
each sect of Jainism feels itself superior to others.
This feeling of superiority undoubtedly affects
the social equality.
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Sravasti - The Sacred Place of Sramana Tradition

Km. Richa Singh*

Sravasti or Savatthi (as described in the
Buddhist and Jaina texts respectively) holds an
unique place in Sramana tradition. Here Sramana
tradition is meant for those religions whose central
theme was renunciation and whose ascetics used
to wander hither and thither. The sects of
Buddhist, Jaina and Ajivika come in this category.
Indeed, wandering was the way of life of these
ascetics. But this very way of life has been in
vogue in India since time immemorial as we find
in Aitareya Brahmana go on wandering “caraiveti,
caraiveti” - it was the inspiration given to
Shunahsepa by Indra. This very word Caraiveti
has been used on several occasion by the
Enlightened one i.e. Gautama Buddha. His famous
saying “Carai vai Bhikkhave, bahujanahitaya,
bahujansukhaya lokanukampaya” Bhikkhus, go
on wandering for the welfare of the people, for
the happiness of the people” remind us the basic
value of the Sramana tradition. The ascetics of
the Jainas and the Ajivikas had the same job. These
ascetics travelled far and wide and consequently
there developed a sense of belonging, friendliness
and mutual understanding and gradually some
centres emerged as the preferred places for these
ascetics as they were advised to stay where some
facilities for dwelling could be availed. Amongst
such numerous centres, Sravasti was the most
prominent one. In this research paper, I have
endeavoured to throw some light on the
prominence of Sravasti which attracted all the
followers of the prevalent religious sects.

As the Buddhist Centre

Sravasti is regarded in the Buddhist texts
to be one of the six great Indian cities during the
period of Mahavira and Buddha. The latter chose
it the most suitable place for him as we are
informed that Lord Buddha spent there more then
half of his recluse life. It is stated in the Buddhist
chronicles that Buddha spent here 25 rainy seasons
out of 45 rainy seasons.

The Buddhist texts acquaint us about the
naming of the city by giving interesting story.
Several people belonging to different professions
lived in this city. These people asked each other
what they had “Kim Bhandam atthi.” “Sabbam
atthi” each and everything-it was the reply and it
was named Savatthi on this reply.' This story leads
us to believe that Sravasti was a prosperous city
and had each and everything for a better life. We
are however told from the same source of
information that there was a hermitage of monk
Savattha on whose site, this city was founded.
Whatsoever be the truth, Sravasti, during the time
of Buddha and even after his demise, remained
itself as a famous Buddhist pilgrimage for more
than one thousand years.

It was the most prominent place for the
Buddhist nuns. There was the R3jakarama Vihara
which was specially built for the nuns. According
to Majjhima Nikaya this nunnery was built by the
king Prasenajita at the suggestion of Lord Buddha
himself.? Dhammapada commentary states the
same thing. According to it, once Bhiksuni

* Research Scholar, A.I.H.C. & Archaeology, B.H.U., Varanasi
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Utpalavarna, the chief female disciple of Buddha,
was assaulted and raped in Andhavana by some
mischievous persons. Listening this incident, Lord
Buddha suggested king Prasenajita to erect a
nunnery where the nuns could dwelt with safety.
The Samyutta Nikaya gives, however, another
story according to which some hereties wanted to
build up a monastery for themselves near Jetavana.
Lord Buddha used to stay there off and on. While
staying at Jetavana, the Buddha heard the great
uproar which the heretics were making in the
preparation of building. Lord Buddha sent Ananda
and Sariputra to suggest the king Prasenajita to
stop it. But the king of Kosala refused to comply
with the message. Then the Buddha went himself
and preached him. Filled with remorse and
realizing that he had never built a monastery, king
Prasenajita began to construct Rajakarama. This
nunnery was situated just opposite to Jetavana.
Andhavana was another proper place where the
Buddhist monks and nuns used to stay. There
was also'a meditation hall (FEIMER) where monks
and nuns used to contemplate. Some prominent
nuns like Alavika, Soma, Krsagautami, Vijaya,
Utpalavarna, Cala, Upacala, Vajira etc. are referred
to in the commentary of Therigathargsiding here.

Sravasti really occupied a prominent place
in the Buddhist tradition. It was the place of
Anathapindaka and Vi$akha, the most prominent
figures of Buddhist tradition. It was the place
where Angulimalya who wanted to kill Gautama
Buddha, gave up his heresy: More over, it was
the place where Bhiksuni - sargha came into
existence for the first time. According to the
Mahasanghika tradition, when Gautama Buddha
was staying at Jetavana in Sravasti, Ananda got
the permission of Lord for the ordination of
Mahaprajapati Gautami and other women.* This
place became the part of history as we hear that

about one thousand years after the Nirvanaof Lord
Buddha, the Chinese pilgrim Fa-hian saw “The
ruined Vihara of Mahaprajapati in Sravasti.”™ After
about two century, another Chinese pilgrim Huen-
tsang visited this pious city. But till this period,
the city had been deserted and ruined. He is
referred to as saying “These ruins represent the
great hall of the law which king Prasenajita built
for Buddha. By the side of this hall, not far from
it, above the ruins, a stipa is built. This is where
stood the Vihara which king Prasenajita built for
Prajapati Bhikkhuni, the maternal aunt of Buddha.*
The existence of the Bhiksuni-vihara in Sravasti
is supported by the Mahasarighika Bhiksuni-
vinayatoo. It mentions several nunneries built in

- Sravasti. It depicts that Vihara had several rooms

and each individual room was called Parivena,
Parivenais meant a cell or a private chamber for
a monk or a nun.®
As the Jaina Centre

Like Buddhism, Sravasti holds an unique
place in the history of Jaina tradition. It has been
called the Arya Ksetraand the capital of Kunala or
Kunala country. Sravasti was associated with Jaina
religion since time immemorial. Several Jaina
Tirthankaras are shown closely attached to this
place. It is said that Sarmbhavanatha, third
Tirthankara, broke his first fast in this town by
accepting food from lay-votary Surindradatta.’
According to Uttaradhyayana Niryukti, the
twentieth Tirthankara, Muni Suvrata, had visited
this place and initiated the members of royal family.”
Tirthankara Parsva, too, is said to have visited this
city and inspired several women like Kal1, Padma,
Siva etc. for the initiation as mentioned in the
Jiatadharmakatha® Lord Mahavira is also said to
have visited this city several times and initiated
many persons. He also spent his tenth rainy season
here before being omniscient.
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Sravasti has the unfading name in the
history of Jaina church organization. It was the
place where Jamali, the son-in-law of Lord
Mahavira, established the first Nihnava.' It was
the first dissension in the Jaina church during the
life-time of Mahavira. It never stopped and finally
broke away the united Jaina church in the coming
centuries. This place saw the important discussion
held between Keéi, the follower of ParSva
tradition, and Indrabhuti Gautama, the principal
disciple of Mahavira, on some differences
regarding their respective code of conduct.' It
appears that Kesi was the inhabitant of Sravasti.
He is also presented in an earlier Buddhist text
Digha Nikayahaving held conversation with king
Payesi on some philosophical matter.'” This
conversation has, with some minor alterations,
been described in a Jaina Upanga text
Rajaprasniya." The methodology adopted in both
the texts suggests us to believe that Kesi was the
one and the same person mentioned in both the
tradition. Besides it, the Theravali of Kalpasitra'
mentions the Sravastika $akha which obviously
had its relation to this city. It was one of the four
branches of Vesavatikagana originated from
preceptor Kamardhi, the disciple of Acarya
Suhasti, most probably belonging to the end of
third century B.C. It has been suggested that there
was a temple of Tirthankara Sarhbhavanatha as
Acarya, Jinaprabha informs that the temple was
renovated several times but finally it was
destroyed for ever during th¢ reign of Sultan
Alauddin Khilzi.' The Brhatkathako$a of
Harisena which was written in the middle of tenth
century A.D. also confirms the presence of Jina
temple at Sravasti.' It seems that Jaina religion
could retain its presence here at least more than
one thousand years from the time of Mahavira
upto the beginning of the Gupta period.

As the Ajivika Centre:

Like Buddhism and Jainism, Sravasti was
a prominent centre of Ajivika sect. A large number
of lay-followers of this tradition were residing
here. Lady Halahala of Sravasti, Saddalaputra,
the potter of Polasapur were some rich and
prominent followers and Makkhaliputra Gosala
used to stay at their places.'” Once he was staying
at her resting place, as Bhagavati - an ancient
Jaina texts, informs us, Lord Mahavira also paid
a visit to this city: Both were familiar to each
other before this meeting. We are told that Gosala
had come into contact with Mahavira during the
latter’s second rainy season spent at Nalanda."
This meeting was fruitless but during the same
year Gosala again approached Mahavira at Kollaga
settlement and requested him to take him as his
disciple. This time his request was accepted and
both lived together for a considerable period.
Meanwhile, dissension arose between the two
giants -on some philosophical points. Once
Mahavira visited Sravasti to spend his rainy season
before being omniscient. It was his tenth rainy
season. Makkhaliputra Go$ala acquired here
tejolesya and struck Mahavira with it to kill him.
But it counter effected Gosala and consequently
he died after seven days. It was indeed the
preferred place of Go$ala who, as we are told,
stayed at least sixteen years at Sravasti and if we
believe Gosala's claim, he attained Jina-hood here
some two years before Mahavira.”' He had
numerous supporters in this town. The daily-
routine of the Ajivikas of Sravasti has been
described in detail in Buddhist Jatakas also and
“it would seem that the Ko$ala king Prasenajita
was more favourably disposed to them than was
his contemporary Bimbisara of Magadh.””? There
was a Ajivika-sabha or meeting place of the
Ajivikas at Sravasti
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Thus, we see that Sravasti attracted the lay-
followers of all contemporary religious sects
including Buddhism, Jainism, Ajivikas and even
Brahmanism or Hinduism. It was also a great place
of learning. Mrs. Rhys Davids, the great
Indologist, has conjectured Sravasti as “the
earliest Emporium for the collection and
preservation of the Talks.”* Her comments seems
to be totally true. We are informed that “of the
four Nikayas, 871 suttas are said to have been
preached in Sravasti; 844 of which are in Jetavana,
23 in Pubbararam and 4 in the suburbs. These
suttas are made up of 6 in the Digha Nikaya, 75
in the Majjhima Nikaya, 736 in Samyutta Nikaya
and 54 in the Anguttara Nikaya’ ™

This sacred place has now unmistakably
been confirmed with Sahet-Mahet situated in
Baharaich district of Uttar Pradesh.?* It was Gen.
Cunningham who began to excavate this town in
1863 A.D. and he discovered the image of

Bodhisattva of Kusana period, now keptin Lucknow
museum. Sir John F. Marshall has also discovered
the lower-half of a life-size status of a Bodhisattva.
The pedestal of this status bears an early Kusana
inscription which states that it was presented at
Jetavana of Sravasti. After him, several noted
Indologists such as Veneta, Holey, Vogal, Daya
Rama Sahni. J.F. Marshall did their job with utmost
care and consequently the numerous ruins of
Viharas, stupas, temples, Buddhist, Jaina and
Hindu images for worship belonging to fourth
century B.C. upto 12" century A.D. came into
light. The Sahet-Mahet Plate* of Govinda Chandra
of Gaharwal dynasty, dated Vikram samvat 1186
(1122 A.D.) assures us that this place was Jetavana
asits 19"- 20" line confirms its name. This place
in recent year has attracted the monks as well as
lay-followers of Buddhist, Jaina and Vedic,
researchers as well as tourists and fortunately itis
being developed as a prominent centre of tourism.
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