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From Chairman’s desk

The cover picture of this issue depicts ‘The Candakausika-
Pratibodha Episode.” This very episode is based on a story of
Candakaus$ika, who in previous birth was a monk died in a fit of
anger and was born as Cobra in his present life. He was so dangerous
that anything coming within the sphere of his vision succumbed to
death due to the extremely poisonous nature of the venom he emitted.
Therefore no one dared to cross the forest:'which was its habitat.
Bhagavana Mahavira knew this by His divine knowledge. Thus to
enlighten Candakaus$ika by His universal love and make the residents
of the area fearless, He entered the forest and stood motionless in
meditation near the pléce where CandakauSika resided. The proud
Candakaus$ika (the king-cobra) hissing blind with rage bit him on
His toe. But milk-like blood started flowing from the toe of Mahavira.
Bhagavina cast a gentle glance and said, ‘O Candakau$ika! Try to
be enlightened and attain peaéc of mind.” The words had magic
effect and Candakau$ika repenting on his past sins renounced
violehce.

Iam happy to present this issue of .§mmaga in ﬁmc. Also I am glad
to inform you that we are now getting a regular flow of articles from
Jain scholars for publiéation in Sramana. To further encourage the
scholars to write topical papers, we have planned to bring out four
issues of Sramaga in 2013, each dedicated to a specific area of
academic interest (theme based) namely Jain History, Society and
Culture, Philosophy, Ethics and applications to modern day life.
The request has been sent to concerned scholars inviting their articles.
The same is again included in this issue of Sramana for your perusal.
I again request to those scholars who have not yet sent their articles
for the proposed volumes.



I am also glad to inform you that Parshwanath Vidyapeeth and
International School for Jain Studies (ISJS) who-are committed to
promote Jain studies, are now offering a unique opportunity to
scholars globally to utilize the excellent facilities of Parshwanath
Vidyapeeth for their research work. An announcement to this effect
is also presented in this issue. Also we are planning to start a
Working Papers journal for scholars to write their papers and have
them published in this journal prior to their printing in Sramana.
Please do give your esteemed comments about the papers published
in Sramapa as well as ideas to enhance its utility.

Shugan C. Jain
Chairman, Advisory Board, Sramana
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T RIS @A ® FR a4t R gdu o yfafafiwa eif=
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WHO WERE THE ORIGINAL
‘KSATRIYAS’?
Capt. Vimal Jain

In India, the caste system is a system of division of labour and
power in human society. It is system of social stratification. The
Jatis were grouped by Brahmanical text under the four well-known
cast category, viz. Brahmana, Ksatriya, Vaisya and Sidra. Ksatriya
is the second highest in ritual status of four Varnas, or social classes.
In this article the author has given a critical analysis of the genesis
of the Ksatriyas with its etymological meanings based on Vedic
sources. - The Editor-

Introduction

When we study the Pauranic literature, both Vedic and Sramanic,
and also the stories/legends of that period, we find that there is a
great deal of confusion of names, whether persons/locales or other
objects. Although not commonly known, the use of the word
‘Ksatriya’ when viewed in the light of available literature is one

such example. Let us examine it in more details.

Background - -
Today, ‘Ksatriya’ is one of the ‘ Varna’ out of four and is stated to
have been derived from ‘Ksatra’ meaning thereby ‘umbrella’ or
protection and thus denotes the warring caste providing security to
society as against the priestl'y, business or worker classes; the other
three Varnas. The primary source of this is probably a sloka of
Manusmrti which reads as follows:
“Lokanarmtuvivrdhyartharhmukhabahurupadataly/
Brahmanar, KsatriyariVaiyar, Sudram ca nirvartyat /"

Mmeaning: For the development of this world, (Brahma) created



50 : Sramana, Vol 63, No. 4, Oct.-Dec. 2012

Brahmins from his mouth, Ksatriyas from his Arms, VaiSyas from
his lower torso and the Stidras from the feet. Apparently, there has
been a major change in the usage of the word ‘Ksatriya ‘ since the
ancient time. The social segregation/identification of different groups
based on the ‘calling’ for the first time was given in Rgveda.” In
these rcas, Brahmins/Vai§yas/Stdras are mentioned and have the
same meaning as understood today, but the Ksatriyas did not find a
place in the Rgveda. Instead, in Rgveda, the word used is ‘rajenya’
as a class signifying the ‘kings’ or ‘Royalty’. One important change
to be noted is that, originally, the ‘varna’ was based on the ‘calling’
of an individual but today the * vazﬁa’ is determined by ‘birth’ of an
individual. A child born to ‘Brahmin’ parents remains a Brahmin
even if he may be working as a menial. The two ‘rcas’ of Rgveda
mentioned above are:

“Yatpurusariivyadadhuhkatidhavyakalpvay/
Mukhamkimasyakaubahiikaurupadamuchyetel/’
‘Brahmanoasyamukhamasidbahurajanyahkrtah/
Urutadasyayadvaisyahpadbhyamsudroarjayath//*

Analysis

When we examine Mandala 10, Sikta 90 of Rgveda closely, we
find that there are some anachronisms in the composition. Firstly,
the theme of this Siikta is how the cosmos was created by using
various limbs of ‘Purusa’. Rcas 11 and 12 are the only ones which
talk of social segregation and not any part of the cosmos. These are
also the only ones to be inserted in a question/answer form. Further,
fca 12 contradicts certain assertions of rca 13 and 14. Rea 12 states
that the Brahmins were created from the mouth of Purusa and the
‘Sudras’ were created from the feet. Rca 13 and 14 state that Indra
and Agni were created from the mouth and earth was created from
the feet. Reas 13 and 14 conform to the theme of Siikta 90. One can
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safely conclude that Reds 11 & 12 are later additions to Mandala 10,
Siikta90. Mandala 10 itself, as is well known, was added to Rgvedva
in much later times. We can also conclude that the ‘varna’ system
as we know it today is a much later developmént than original
Rgveda. Rcas 13 and 14 are given below for reference.
Candramamansojataschaksohsiryoajayat/
mukhadindraschagnischpranadvayurjayat//®
Nabhyamasidantriksamsirsnodyauhsamvartat
padbhyambhiimirdisahsrotrattathalokarmakalpayan//’

According to 14" rca - The antariksa (intermediate space between
heaven and earth ) was created from novel, the broad sky (space)
from head, earth for feet and all directions from ear.

From Pauranic literature we also find:

a. Change of ‘Brahmins to ruling class and vice-versa was
common. Vi§vamitra, for example, was a ‘rajenya’ who assumed
the Brahmanicrole.

b. The anecdote about Para$urama (or Rama -Jamadagnya of
Viévamitra lineage) ridding the earth of ‘ksatriyas’ twenty-one times.

From the above, it is clear that in those days the word ‘ksatriya’ was
used for a class of people who were ethnically distinct from the
Vedic people and that the two groups were inimical to each other.
This is confirmed when we look at the Jain mythology. They, the
Jains, strongly beli¢ve ‘that *Tirthankaras’or the emancipators of
mankind could take birth only in a ‘ Ksatriya’ kula. They cannot take
birth in a Brahmin family or a lower family.” Herman Jacobi, in his

‘Sacred Books of the East’® translates thus.” ..It never has happened,
nor does it happen, nor will it happen that Arhats ....be born of poor
families...beggar families .. Brahmanical families .... “Itis of interest
to note that in this text, the words VaiSya or Sudra do not find a
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mention. However, ‘ksatriya’ kulais mentioned along with other kulas
such as ‘rdjenya’, harivamsa, ‘iksavaku’ etc. where a Tirthankara can
take birth. Further, according to Svetambaras, Mahavira was first
conceived in the womb of a Brahmin lady Devananda and the embryo
had to be transferred to that of a Ksatriya lady Tri$ala, queen of King
Siddhartha, because of above compulsion.

Apart from above, there are a large number of stories in Jain
mythology indicative of the enmity between the Brahmins and the
Ksatriyas of those days. The most outstanding being that of
Cakravarti Subhhuma who rid the earth of Brahmins twenty-one
times. Here one is immediately reminded of the Brahmanic story of
Para$urama mentioned earlier who rid the earth of ‘ksatriyas’ twenty-
one times. This is indicative of the great divide between the Brahmins

and the Ksatriyas of that time.

Conclusions

Apparently, before the word ‘ksatriya’ was adopted and assimilated
into the Vedic stream, it was being used for the original local inhabitants,
the ‘Sramanas’, who faced the Vedic people, the believers in Brahma
and probably, in general called the ‘Brahmins’. This is corroborated by
observations of TITLE in his ““Outlines of History of Religions” to the
effect that earlier the word ‘Brahmin’ was used for ‘singers of sacred
songs”’ and not the caste. In its extended usage the word was probably
employed in the generic sense for the Vedic people.

It also appears that, the word ‘Ksatriya’ was a mutated form of
‘Ksetriya,, derived from ‘Ksetra’ which means the ‘area’ and ksetriya
would thl;S, have been appropsiate word for the ‘local’ people, the
original inhabitants as against the outsiders, the Vedic people. It is
also interesting to know that ‘ Ksetraja /ksetriya’ was a term used to
denote persons born out of ‘Niyoga’. Use of this term for their



WHO WERE THE ORIGINAL.... :53

adversaries to indicate a bit of disdain by the Vedics seems plausible.
In the prolonged struggle between the two groups, the ‘ksetriyas’
were over-ridden and the word ‘ksetriya’ got absorbed as ‘ksatriya’
in the Brahmanic diction.

The issue needs further research to give finality to the question as to
who were the actual or the original ‘ksatriyas’?
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BHAKTI IN JAIN TRADITION

Dr. Kamini Gogri

Bhakti in Indian tradition has been described as one of the three
paths of liber;ation, the others two being- Jiiana and Karma. Almost
scholarship on Jains has approached Jain Bhakti as merely a
‘borrowing' from the Hindu tradition. Because in the original fabric
of Jainism, being a heterodox system, there was no place of Bhakti.
Later on, with the impact of Hinduism, Bhakti crept in Jainism and
worship of Tirthaikaras as God became prominent. In this article
the author has given a critical account of her observation on Bhakti
based on Jain literature. -The Editor

Jainism being a representative of Sramana tradition upholds the path of
self-effort to achieve liberation. The path of self effort means an individual
has to follow the twelve steps of Nirjara (efflux) preceded by Samyak-
Jiana, Darsana and Caritra (right Knowledge, faith and conduct). This
path is treaded by some individuals and they have attained salvation.
Some of those who have attained liberation have shown this path to the
masses; these are known as the Tirthankaras. In the due course of time
these Tirthankaras who have shown the path started being worshipped
by the masses and also the Sramanas themselves.

The human person lives at various levels; biological, psychological,
rational and spiritual. At biological level it nurtures itself through
food, water etc. At psychological level emotions plays an important
role in shaping behavior of individual life. In the intellectual level a
person caters to reason and in the spiritual realm all ceases and
person is;transformed completely.

Bhakti in Jain tradition is attached to the Tirthankaras, because at
one level they provide a deep sense of security to the masses. This
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leads them to worship, venerate, etc through expression of love,
respect and gratitude. This in turn is expressed in form of music,
dance and various other rituals.

Therefore, there is an apparent contradiction in Jainism when on
one hand in the way of self-effort there is no place for personal God
to be worshipped and on the other in the medieval period Bhakti
became an important phenomenon in Jainism.

In both the major S‘ramaga traditions- Jainism and Buddhism, the
Tirthankaras and Arhats, who propounded the non-theistic religions,
were themselves worshipped like gods by lay devotees of both the
religions installing their idols, constructing their temples and doing
Pija with flowers etc. In the course of time it so happened in the
Jain tradition that the Tirthaiikaras who propounded the religious
path, which consisted of various austerities- both external and
internal, now became the subject of worship in the form of their
idols. More emphasis was placed on the external worship and the
person involved in performing such worship were regarded as more
religious. This practice was then justified on the grounds that such
a veneration of the Tirthankaras reminds people of the virtues of
those venerable ones and the way of living and the progressive path
propounded by them. But it so happened that in the course of time
the values were replaced by mere worship and it was believed that
mere elaborate worship involving huge costly rituals (Various Pujas)
would open the way of liberation.

Lonka has questioned this type of idolatry in his bola which says
that “guna aradhya che” (virtue is worth respecting and acquiring).
“According to Jain legends the practice of image worship in Jainism
is as old as the religion itself. Jains like Buddhists, worship their
Tirthankaras like God and erect statues in their temples.
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Archaeological evidences relating to the temples of Jain images have
been discovered at Mathura, which proves its existence as early as
B.C.600”." “Though Jainism ruled out the existence of any form of
God, it could not ignore emergence of contemporary Mahavira,
Mahayana form of Buddhism which assigned the status of God to Buddha
and received a positive response from laities. The spirit of competition
led to an equally tremendous growth in the idol worship”.2

“Even before the time of Lord Mahavira, there were traces of image-
worship. The Indus valley civilization revealed innumerable
sculptures in terracotta stone and bronze.” The archaeological
evidences support the presence of idols in the Indus valley
civilization. But the earliest reference of worship is the yaksa worship,
which was prevalent during Mahavira’s times which even Lonka
has mentioned in his bolas.

Along with yaksa worship also came in idol worship. Yaksas were
local deities of non-Vedic character. Their worship was even present
during the time of Mahavira. To appease the important sections of
society, Jainism arranged a pantheon around its Tirthankaras and
deities popular at mass level i.e. yaksas.

Lonka in his bola - 56 has referred to Vipaka-Sitra, Bhagavati-
Satra which mention the yaksa worship. “Jainism was not some
kind of an unchanging monolith; it was conditioned by the spirit of
time and space. Between c. 200B.C. and ¢ 300A.D. changes took
~ place at the ascetic and the popular levels. In the first case differences
are visible in the doctrinal changes and in the development within
the Jain monastic order. At the popular level, the expansion of Jain
pantheon, beginning of idol worship and various developments in
the fields of arts point out the directions in which Jain popular
activities were growing”.*
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With the growth of temple building all over India there grew a spirit
of visiting them as places of pilgrimages specially those places where
Tirthankaras have attended the auspicious events of their life. Visiting
these places became a part of the religious affair. Therefore Lonka
in his bola- 39 has argued that in adhi-dvipa (2 and '/, continents
and oceans according to Jain cosmology) there is not a single place
from where liberation has not taken place. Hence whole adhi-dvipa
is a tirtha. Further, Lonka mentions that the popular places like
Shatrunjaya, Girnar, Astapada are not mentioned in the scriptures
as the tirthas. He also mentions that Mahavira has established the
four-fold Jain community, that is, sadhus, sadhvi, Sravaka and
$ravika, as the tirthas which confirms the definition of tirtha and
not the places. So where it is mentioned that any geographical place
should be regarded as tirtha? Further Loika in his bola - 53 which
he quotes from the Jiatadharmakatharga (5® Adhyaya) says that the
real pilgrimage is to walk on the path of knowledge, faith, conduct,
austerities and restraint.

He even argues that the word ‘caitya’ dose not means image or a
temple but it means knowledge. Therefore ‘caityarthe’ means for
the sake of spiritual knowledge and conduct; thatis equal to ‘jAanartha’
and for the sake of shedding of the karmas, that is, ‘nirjararthe’.

He points out that there is no unanimity among those who follow
idol-worship on many points, 1) whether the image should be nude
or with clothes, 2) whether the image should be consecrated by laity
or by monks,. 3) what should be the posture of the image, 4) at what
time of the day should the image be worshipped , of what mater:al
should the image be made of- stone, metal, wax etc, 5) since all the
24 Tirthankaras are equal which of them should be consecrated in
the center, 6)what should be the height of the image, 6) does the
image possess the qualities of knowledge, conduct, faith , austerities
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etc after its consecration. No effects of idols are mentioned. But
effects of arihanta, cakravarti, baladeva, carana, vidhyadhara, sadhus,
sadhavis, §ravaka, §ravika, prakrti-bhadrika manusya (simple hearted
human beings), gariga, sindhudevis are mentioned. Birth of
Tirthankaras are celebrated by gods. They get mud from tirthas and
water from different rivers therefore it involves violence. It is the

laukika-vyavahara of the celestial beings, and not for moksa.

The idol worship and temple building is not a phenomenon specially
limited to Jainism. We find similar movement in both Hinduism
during the Puranpic age and Buddhism during the Mahayana period.
The ancient structure of Brahmanical religion had scope only for
Yyajiias; with the Puranic age, there developed personal gods like
Brahma, Viénu, Siva, Ganesa etc. Not only idols were made, but
also temples were built for them, which led to further growth of
rituals with all grandeur. Jainism, which grew along with these two
cultures, naturally adopted such a way of worship. Therefore from
medieval period till Lonka’s arrival on the scene idol worship was
widely prevalent. Lonka’s protest seems to have been based on the
5gamic studies. The prevalence of the images has been observed
right from the 15t century B.C. and it is recorded inscription in
Udayagiri and Khandagiri caves near Bhubaneswar. According to
the Jain tradition temple worship is as ancient as the religion itself.
In other words it is eternal. Critiques of Lonka argue that there are
Sasvata Pratimas in the devaloka, therefore one can build images in
Bharata region of Jambii-dvipa and there is no harm in worshipping
them. Lonka argues that such practices are the laukika-kriyas of the
devatas.

Thus Lorka’s points of criticism against idol-worship and temple

building are:
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1. These practices which have been newly introduced are not directly
helpful in the spiritual path.

2. They go against the principle of non-violence as many of the
practices involve injury to the Prthvikaya, Apakaya, Vanaspati-kaya
and other jivas.

Bhakti: Srimad Rajacandra’s teachings were full of devotion. It
means that a person true to his teacher is fully devotional to him and
devotion to teacher is devotion to God because only a pious teacher
can impart the true teachings of Tirthankaras and the Scriptures.
This devotion, which Srimad’s teachings express, is the devotion to
a living person. Dr J.C. Jain in his book, “Studies in Early Jainism,
temarks, “The period from the 13" or 14* century to the 17%or 18
century A.D. is considered of great s1gmﬁcanoc in Indian religious
history. There were galaxies of medievai saints such as Dadu, Stira,
Tulasi, Mira, and Guru Nanaka in North India, Santa Jiiane$vara,
Tukarama, and Ekanatha in Maharashtra and Narsi Mehta, Akhai
Bhagat and others in Gujarat. This movement had a great impact on
religions of India. Now religion was not confined to jddna
(knowledge) but it reaffirmed Bhakti, emotional feeling, devotion,
adoration, glorification and paying homage to God”.*

“The Bhakti cult had a great unpact on Jainism and Buddhism.

Neither holds that God is the creator, preservcr and annihilator of
this universe. According to the Jains, God (or Gods, they are many
and any one can achieve Godhood by practicing penance thereby
annihilating one’s karmas) is free from attachment and aversion. He
is neither eternal and omnipresent, nor capable of doing or undoing
things at his sweet will. Therefore, really speaking, devotion towards
him cannot lead to the achievement of liberation. Vattakera (circa
2™ century A.D.) aJain acarya from south India has supported this
view in his Milacars. He has stated that a saint who, out of his
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devotion to God J ina, wishes freedom from birth and -death,
achievement of enlightenment (bodhi-labha) and preservation of
auspicious thoughts at the time of Samadhi Marana (death while in
meditation), does not do it as a reward to his penancial act, but this
devotional language should be considered as a false speech (asatya-
mrsa). Almost the same idea is conveyed by Samantabhadra, another
renowned Digambara Jain author of the 5® century AD in his
Aptamimarisa.

“There is no place of Bhaktior Piljain Jain religion, yet the impact
of Bhakticult was so great that it could not remain without adoration,
chanting hymns, paying homa{gc, counting rosary and making
salutations to the Tirthaiikaras and other great personalities .In
Jainism the Arhanta, the Siddha, the sadhus, and the Dharma
preached by an omniscient being are considered as the four Marigalas
(auspicious) and the four lokottamas (best in the world). Then,
caturvim$ati-stavana (eulogy to 24 tirthankaras) and vandana
(salutation to God Jina-Arhanta and Siddha- and to those who excel
in austerities, scriptures-and virtues) are considered among six
~ obligatory duties (sadava$yaka). The Bhagavati-Aradhanaof Sivarya
and the Vijayodaya commentary of Aparajitastri on it have also
dealt with these duties. Then the ten types of Bhakti are mentioned
in the Dasabhatti (Prabhacandra has written a commentary on this
work written by Kundakunda). They are: Bhakti toTirthankara, to
Siddha, to Sruta (scripture), to caritra (conduct), to yogin or anagira
(mbnk), to 4carya (spiritual teacher), to nirvapa (emancipation), to
Paiicaguru (five teachers), to NandiSvara continent, and to Santi
(peace). Kundakunda’s Paiicastikayas mentioned Bhakti towards
Arhanta, Siddha, caitya and pravacana (teaching) and his
Pravacanasara” has referred to Piijaof devati (god Jina), yati (monk)

98

and guru (teacher).™
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Really speaking the period from the 9" century to the 12" century
was very important from the point of view of various changes that
were taking place in the course of conduct of a layman. It was a time
when rituals were getting into prominence in place of the basic
principles of religion. People were looking for various forms and
manners of performing divine services, as a result the code of
ceremony and performances of rites were gaining popularity. As the
quotation describes, bhaktiin traditional Jainism means divine service
(mainly in the form of rituals) which is totally different from what
$rimad Rajacandra meant by surrender.

The present times are very hard and very unfavorable for the practice
of spirituality and sadguru or satpurusa are very rare to be found.
Srimad, therefore said at many places in his writings that if no such
sadguru is available, one should worship such things and place and
study such scriptures as would increase the sentiments (bhéva) of
passionlessness (vairagya), and subsidence of Kasayas (attachmént,
aversion etc.).

“The word Bhakti comes from the root bhaj- which means: divide,
distribute, enjoy and also participate and thence adore, honor,
venerate. Bhaktiimplies the existence of a being worthy of adoration
and veneration and includes a certain element of participation in the
divinity sanctity of this being. Jain bhaktihas its own special features
in that its praise, devotion and wonder - whatever their outward
expressions are directed to the spiritual achievement of beings
eminently worthy of veneration, that is, of the victorious one, the
Tirthankaras and other’ paramesthins, with the ultimate aim of
imitating them following them and thus becoming fully purified or
liberated.

The aspect of sharing found here does not include direct, ontological
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participation in the beatitude of the one venerated within a relationship
of reciprocal love; rather this participation consists in an unwavering
belief in the authenticity of life of these heroes and in concentration
on their virtue and perfection along with a desire to endeavor to
imitate them, in such a way that one is already in a certain way
sharing in their sanctity, for this concentration and sustained effort
of imitation themselves contain an immense purificatory power,
which is not due to any direct intervention on the part of the
Tirthankaras but to the very powerful inspiration aroused by them

which uplifts, as it were, and transforms the one who venerates.

This profound devotion is addressed to the paramesthins of both
past and present, that is to say, to the multitude of liberated beings
who have attained nirvana, to the ascetics of past and more concretely,
to contemporary, ascetics. It is not only the paramesthins who are
venerated, but also the dharma. The three siitras called the marigalikas
(auspicious) which belong to the rite of avasyakas (duties), are
addressed to the dharma taught by the kevalins as being happiness,
excellence, the supreme refuge in the same way as on other occasion
is made to the arhats, siddhas and ascetics.”™
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JAIN PHILOSOPHY OF REALITY: A
CRICTICAL STUDY

Dr. Samani Shashi Prajna

The Jain system of thought is acredited to have develop the theory
of Reality in its own manner from the noumenal and phenomenal
aspects. It is unique in its character of synthesizing divergent views
inherent in different systems of thought. In this article the learned
author has given a critiacl account of the Jain Theory of Reality by
explaining its problems and nature in the light of the original texts
dealing with the theory. - The Editor

Mahavira propounded that our conduct and behaviour are conditioned
by our metaphysical speculation. The incentive to social change
emerges from a deep and sound metaphysical theory, which requires
proper application of logic to experience. Samantabhadra (6 cent.
A.D.) an ardent follower of Mahavira argues that th¢ conceptions of
bondage and liberation, punyaand papa (merits and demerits), heaven
and hell, pleasure and pain and the like lose all their relevance and
significance, if we exclusively recognize either permanence or
momentariness as constituting the nature of substance.! The
affirmation that the momentary disintegration of all things renders
impossible the financial transactions, the fact of memory, and the
common-place relations of the husband and the wife, the teacher
and the taught and the like also indicates the subservience of ethical
problems to the nature of being.

Mahavira differs from all absolutists in their approach to unfold the
inner nature of reality. He weaves the fabric and structure of reality
on the authority of indubitable experience and is not swayed in the
least by the fascinations of a priori logic.> Mahavira evaluates what
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is given in experience, and consequently advocates change to be as
much ontologically real as permanence. Both are separable but only
in logical thou‘ght. Being implies becoming  and vice versa.
Inconsistent as it may appear at the inception, there is no doubt that
experience enforces it and logic confirms it. Mahavira adhered to
the common experience and found no contradiction between
permanence and change and advocated doctrine free from all
absolutism.

Jain Concept of Reality

Jain philosophy has an important place in the domain of Indian
philosophies. The concept of reality occupies a foremost place in
Jain metaphysics. It is reality which acts as a foundational stone in
explaining the basic cohcepts of Jain ethics- Jain theory of karma,
Jain epistemology and Jain theory of anekanta. The essence of
threefold nature of reality, i.e., utpada, vyayaand dhrauvya will be
dealt within brief and its contribution to the world of philosophy
and the world of affairs. In my view, the concept of reality is very
peculiar and unique in Jain philosophy. Now, let us see what actually
Jain reality is.

Definition of Sat

In Jain philosophy, the doctrine of (sat) Reality is different from
the rest of the other systems of philosophies. The definition of Reality
as given by Umasvati (3" cent. A.D.) is

utpada-vyaya-dhrauvya-yuktar- sat.>

Existence is characterized by origination, destruction and permanence.
This conception of reality'is peculiar to Jainism. An existing reality
in order to maintain its. permanent and continued existence must
necessarily undergo change in the form of origination and destruction.
It seems to us a paradox at the beginning. But a closer analysis and
minute observation will help us to appreciate the significance of this
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description of reality. Without being clear about the definition of
utpada, vyaya etc. the definition of reality is incomplete.
Definition of Utpada
Umasvati did not define the definition of utpada, vyaya etc. so let
me quote the definition of utpada.

svajityaparityagena bhavantaravaptirutpada.*
Acarya Akalaiika (8 cent. A.D.), the commentator of Tattvartha-
Rajavartika who explains utpada as the modification of a substance
without giving up its own nature.

With a slight difference Acarya Pijyapada Devanandi (9" cent. A.D.)
defines utpada or origination as :

cetanasyacetanasya va dravyasya svam jatimajahat ubhaya
nimittavasad/ bhavantaravaptirutpadanamutpadah mrtpindasya ghata
paryayavatll®

The attainment of other modes by souls or other substances by means
of external and internal causes, without giving up their essential
characteristics is reality. For instance, the production of a pitcher

from clay.

The Definition of Vyaya

As per Akalarka, vyaya is the disappearance of its form.® Acarya
Pujyapada defines vyayaas :

Tatha piirvabha vabhigamana vyayah yatha ghatotpattau pinadakrteh.
"The loss of the former mode is destruction. For instance the loss
of the lump shape of clay in the production of the pitcher."

The Definition of Dhrauvya

Acarya Pijyapada defines dhrauvya, as there is neither annihilation
nor origination of the inherent nature, it is permanent of quality.
That is, it is permanent. For instance, clay continues to exist in the
lump, the pitcher and in its broken parts. So, reality retains its
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lump, the pitcher and in its broken parts. So, reality retains its
essential nature in the midst of series of changes, which take place
in it.

Anadiparinamikasvabhavena vyayodayabhagad dhruvati
sthiribhavatiti dhruvah dhruvasya bhavah karma va dhruvyam. Yatha
mytpinda-ghatadyavasthadavasthasu mrdandyanvayah.

Thus existence is accompanied by origination, disappearance and
permanence. The three-fold nature of reality is so inter-related that
we can't distinguish them from one another.

Inter-relation of Utpada-vyaya-dhrauvya

The nature of reality is characterized by origination, cessation and
permanence. Acarya Kundakunda (2™ cent. A.D.) deals with this
concept of tripadi (ilt])éda-vyaya-dhrauvya) by dividing it into two
parts as : (i) utpadaand vyayain relation to paryaya(mode) and (ii)
dhrauvya to dravya (substance).® Here Acarya Kundakunda is
highlighting the identity and difference of dravya and paryaya by
explaining it on the basis of the agamic view. There cannot be a
substance without modes nor modes without a substance; they have
a non-different state of relation.’

Here one objection can be raised as, in one and the same reality,
there can't exist at a time two elements-permanence and
impermanence, like cold and hot because of being opposite to each
other, for this reason, here there is a need to explain the nature of
the principle of permanence of Jain philosophy in order to avoid the
self-contradictory statement. Umasvati defined permanence as
indestructibility of the essential nature of reality.!® Acarya Ptjyapada
opines that the permanence of a substance should be taken from one
point of view. If it is permanent from all points of view, then there
can be no change at all. And in that case transmigration as well as

way to salvation would become meaningless. So Tirthankara
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nature of the reality from different viewpoints. In the Bhagavati
Satra, it is explained that the non-permanent part (asthira) of a reality
changes, but the permanent (sthira) does not change.'! Moreover,
Tirthankara Mahavira elaborated this idea and said, "Souls may be
eternal in a respect and may be non-eternal in other one. They are
cternal from the substantial point of view and non-eternal from the
modal point of view.'2 If we accept identity-in-difference in areality
from two different standpoints then no error can be traced by any
other schools of philosophy.

Varieties of Examples Highlighting Inter-relation of Trinity
Acarya Kundakunda quotes the example of seed, sprout and treeness.
Jain 4caryas have cited different types of novel and living examples
for showing the inter-relation of utpada-vyaya-dhrauvya nature of
sat. The very common example of ancient time, i.c.,‘pitchcr, clay,
and mud which is already mentioned is used by Kundakunda in
Pravacanasara, by Akalarka in Tattvartharajavartika and Devanandi
in Sarvarthasiddhi. Kundakunda in his text cites an example :
paryayastipadavyayadhrauvyairalambyante utpada vyaya
dhravyaname yesadharmatvat biejarikura padapvat. yatha kilansnah
padapasya bijarikurapadapatvalaksanastrayonsa bhaigotpadadhrauvya
lakspairatmadharmairalamitah samameva pratibhanti,"

Let us look at the seed of a plagt. When the seed is planted in the
soil it must necessarily break the shell and sprout out. This is the
first step in its attempt to grow. Then the sprouting seed further
undergoes change and some portion of it comes out seeking the
sunlight and the other goes down into the soil, will undergo
enormous changes into the root system. Similarly, the portion that
shoots up into the air and sunlight will also undergo enormous
changes of sprouting out in tendrils and leaves, finally resulting in
branches and stem of the plant all engaged in the task of producing
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nourishment with the help of sunlight. At every stage thus we find
change, the old leaves being shed off and the new sprouts coming
in. This seems to be the general law of nature. The life of the seed
does never die; it lives even though it is being constantly changed,
and this is what reality is.

In Pravacanasara Kundakunda quotes another example :

Yathahi jatyajambiinadasyarigadaparyayenotpattirdrsta,

Pirvavyavasthitariguliyakzdi paryayana ca vinasah

Pitatadiparyayenii bhayatrdatyutpatti vina$avanasadayatah

druvatvar."*
It means gold is substance; ornaments like ear-rings etc., made of
gold are paryayas (modes) of it. "These may change", one ornament
may be melted and a new one be made. The disappearance of the
prcvfous bangle ornament is vyaya and the appearance of the new
omament is utpida, and yet all the while there is the same gold-
dhrauvya (permanent). So, in a substance some modification
originates and some other passes away, but the substantiality neither
originates nor is destroyed.

Yathaivchityadhimana pandubhavena vyayamanari

haritbhavenavatisthamanariy/

Sahakarphalatvenotpada

vyayadhrauvyanyeka vastuparyayadvarena

sahakaraphalam...> .
It means, a mango in its unripened state is green in color. But, as
the process of ripening continues it becomes yellow in color. This
shows the destruction of green color and origination of yellow in
the same (fruit called) mango, which also shows its permanency.
Lord Mahavira never admitted the absolute nature of reality as
permanent or impermanent only but cited an example of bala from
vyavahara point of view a child and from spiritual point of view
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unrestrained being. He says :

Sasaye balaye, baliyattar asasayary

Sasaye pandiye, pandiyattarn asasayariv/'®
A man is Panditafrom vyavaharapoint of view, knower of scriptures
and from spiritual point of view restrained being i.e. when the modes
of bala originated, the modes of Pandita are destroyed. But soul
remains permanent in both the modes.

Umasvati explains the inter-relation of trinity through the verse as:
Siddhatvenotpado vyayosya sansarbhavato jiieyayh/
Jivatvena dhrauvyar tritayayutar sarvamevarh tu//"’

The mundane soul when attains the state of siddhahood, in this

process there is origination of siddhahood mode and destruction of

mundanehood but something permanent in both the stages is
soulhood. Thus, Trinity is proved.

Umasvati in his Bhasya cites an example of trinity. As elevation
and depression of a balance occurs simultaneously, while one end
of the beam of the balance rises, the other end falls at the same time;
if one end falls, the other rises at the same moment; similarly, without
cessation in the prior order, thc posterior order cannot come into
being. Therefore, both must be accepted to occur simultaneously.'8

Umasvati in his Tattvarthadhigama-satra cites an example of a man
in anger and forgiveness supervenes, his angry soul is replaced by a
forgiving one, i.e., the forgiving condition comes into existence at
the same time an anger goes out of existence; and all through the
soul continues the same. In VSesavasyaka-bhasya, Jinabhadragani
(5 cent. A.D.) explains utpada, vyayaand dhrauvyaas :
Nanassavaranassa ya samyari tamha pagasa-tamaso va/
Uppiaya-vyaya-dhamma, taha neya savvabhavapariv/"®

The destruction of darkness, precedes origination of light, but the
atoms of both, darkness and light are permanent in both the stages.
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Likewise the destruction of knowledge obscuring karma and
origination of omniscience is simultaneous, still the soulhood is
permanent.

In the same way even Jinadasagani (6™ cent. A.D.) in his
Dasavaikalika Cirni cites two examples of soul and matter. The
birth in the human realm is caused due to the death from the heavenly
realm, still soulhood is eternal. Likewise the destruction of an atom
and origination of dvipradesi skandha and aggregate, in both the
cases, the matterhood remained as permanent.”

Siddhasena Divakara (6™ cent. A.D.) in his 'Sanmati Tarka' text
gave a very living example of trinity. He says,
Jo aunacanakalo so ceva pasariyassa vi na jutto.
teim puna padivatti-vgame kalantaram natthi//
Uppaﬁaméaakélazﬁ uppanam ti vigayam vigacchatantariy
daviyari pannavayanto tikalavisayarh visesei//?'
Finger is a thing when bent cannot remain erect and vice-versa.
Straightness and crookedness of a thing take place successively.
The origination of 'Straightness' (saralata paryaya) means the
destruction of crookendness (vakrata paryaya). They both are the
results of one and the same action taking place at one and the same
time. And at the same time ‘finger' is perinanent (sthiti) as a finger.
This establishes the fact that trinity is samakalina, that is to say, it
occurs at one and the same time. -

Now, contrary to that if we take only one paryaya, namely,
crookedness (vakrata) or straightness (saralata) we are able to
accomodate a different time limit for each of the three utpada, sthiti,
nasa. When the finger ceases to be crooked and becomes straight,
from that very moment saralata-paryaya begins. Vakrata paryaya .
begins when the finger loses straight condition and assumes
crookedness. And sthiti -samanyaremains in force from the moment
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crookedness. And sthiti -samanyaremains in force from the moment
it becomes straight upto the moment it loses straightness. Thus we
are able to allot different moments for each of them.

Utpada, sthiti and nasa (all these three) bhinnakalina (occurring at
definite intervals) or ekakalina (occurring simultaneously),as we
saw above, are themselves different from or one with the dravya of
which they are the dharmas (properties). They are different because
they are its constituents and they are not different also because they
don't claim a separate existence begins all included in the dravya.

Mallisena (10t cent. A.D.) says, we can experience the origination
and cessation through an example of conch. When a white conch is
perceived through defected eye as yellow and after the defect is
removed, again we get knowledge of white conch and yellow conch
knowledge disappears. In white conch origination of yellow colour
and cessation of the same two, again origination of white colour
knowledge of conch is prevailing in both the states of modes.?

In our day-to-day affairs, we experience (see) change in the form of

origination and cessation in a substance and its permanent nature at

one and the same time. Samantabhadra cites an example :
Ghatamaulisuvarnarthi nasotpadasthitisvayary/
Sokapramodamadhyasthyar jano yati sahetukaral®

Different psychological reactions are perceived in different individual
persons at one and the same time on the breaking up of a gold kalasa
(pot) and the making of a crown out of the same stuff; the man
desiring the kalasais sorry over its destruction, the other man desiring
the crown is happy on its making, the third person desiring only
gold appears to be neutral. Thus, origination, cessation and
persistence are identical in this respect that they are in one and the
same substance, but they are also different in the sense that they
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give rise to different cognition, so it is clear that the object is
characterized by the three aspects origination, cessation and
persistence. Kumarila Bhatta also has dealt with the problem of the
three aspects of an entity by giving the same example.

Samantabhadra tries to prove the triple nature of a reality through an
example of milk. He says :
Payovrato na dadhyatti na payotti dadhivrataly
Agorasavrato nobhe tasmat tattvam tra yatmakarlP*
It means one vowed to milk does (not) eat curds; one vowed to
curds does not eat milk; one vowed to abstinence form cow products
avoids both. Therefore, the entity is triple.

Another example is given by Mallisena in his Syadvada-maijari
that nails and hair although we cut still they grow every now and
then, the nails are changing every moment. The origination of new
nail and disappearance of the old nails occurs, still Mallisena accepts
it as the same nail. This sort of pratyabhijiia (recognition) can occur
only in the triple nature of Reality.?

Likewise, we experience in our day-to-day like the various modes
of human emotions, namely, pleasure, angef and sadness etc. .So\,
these modes are seen logically undeniable and unobjectionable
experienced in the same human being. Thus the three-fold nature of
reality is proved.?®

Na ca jivadau vastuni harsamarsodasinyadi,

Paryaya paramparanubhavah rasaladariipah,

Kasyacid badhakasyabhavat.
This theory of the Jains of identity and change has been compared
to the chemical change. In 1789, Laworier, an eminent scientist,
propounded the theory of conservation of matter. According to this
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theory, matter is constant. Its modifications are only expressions.
The modifications do not destroy matter, nor do they add to the
quantity of matter. Just as the coal when burnt becomes ash, the
matter is not altogether destroyed. It is only converted into ash. The
Jains have affirmed the same point when they say that in the
modifications of dravya the quantum of dravya does not change, it
is eternal. It expresses itself in different forms. Therefore, dravya
is constant in all its modifications.?” The very same example is
quoted by Pjyapada in his Sarvathasiddhi text.”® Thus, we see, the
three-fold nature of reality meet together simultaneously in a single
period of time. All the examples quoted above are very much related
to our day-to-day life.

Transgressions in acceptance of Absolute Origination of Reality
Kundakunda says, those who assert mere origination, two-fold
transgressions will occur in that case. Firstly, no origination of any
sort of effect will take place and secondly there will be chance of
origination of unreal. In brief, if only origination is accepted and no
destruction, then there will be lack of cause of origination or the
destruction of clay. As pot cannot originate as an effect likewise all
the objects of the world also will cease to originate. This is first
transgression. Secondly the possibility of origination of a reality
will take place, which is impossible.?

The Transgressions occurring due to Absolute Destruction of
Reality

Kundakunda says that those who assert mere Reality's destruction,
two fold transgressions may occur in that case. Firstly, there will be
alack of destruction at all because the pot originates due to destruction
of clay, i.e., if we accept absolute destruction only, then lack of
destruction will prove because destruction cannot take place bereft
of origirigtion. Secondly, when the reality will cease, due to this
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destruction of reality, the knowledge, intuition etc. also will cease,
in that case there will not be any retention at all.>

‘The Transgressions occurring due to Absolute Permanent Nature
of Reality -

Kundakunda says, those who assert destruction of absolute
permanence or dhrauvyanature of reality, two types of transgressions
may occur. Firstly, modes will cease. If modes are destroyed, then
reality bereft of modes cannot exist at all. So the occasion of
destruction of reality may occur. Secondly the permanent.nature of
reality converts as impermanent if we accept the destruction of
dhrauvya nature of reality.>!

Devanandi (9% cent.) explains the same view with a slight difference.
Tatra paryayarthikanayapeksaya parasparato,
dravyaccarthantarabhavah,

Dravyarthika nayapeksaya
vyatinelqzz«mupal.avbdhcranafth«:intambbziva!_r.32
It means from the point of view of modes, these three characteristics
(origination) etc. are mutually different from one another and are
also different from the substance. From the point of view of substance
these three are not perceived separatcly from the substance. Mere
origination does not exist; because that is without stablllty and
departure; like the hair of a tortoise. Likewise, mere destruction
does not exist, because it is without stability and origination, like
the same. Likewise mere stability does not exist, because it is void
of destruction and origination like just the same. So, an existence in
the entity of mutually respective origination, etc., must be conceded.”
If it is said that origination, etc. are mutually distinct or not. If
origination, etc., are different, how is there one thing triple or if
origination, etc., are not different, how is there one thing triple?**



76 . Sramaljla, Vol 63, No. 4, Oct.-Dec. 2012

Permanent Nature of Reality

As per Umasvati's Sabhasya Tattvarthadhigama Sitra, if we accept
absolute permanent nature of a reality like Vedanta philosophy, then
soul will remain static in its own one inherent nature. No difference
in his states will occur. In the absence of change in the states of
soul, the difference of sariisara and moksa will never occur. If we
consider this difference of sarfisara and moksa as mere imaginary
then we have to accept the soul bereft of any sort of inherent nature
of its own. Because sariisara and moksa are also the nature of soul.
When we consider the soul's nature samsara and moksa and its
changing state as imaginary then we are compelled to agree to the
natureless and imaginary existence of the soul also. If we deny any
nature of soul, in the absence of its nature, we are bothered to accept
non-existence of the soul itself.

As quoted in the Sanmati Tarka of Siddhasena Divakara (6% cent.
A.D.), from the point of view of those who hold that an entity is
unchangeable, happiness and misery cannot stand. Moreover,
Siddhasena continued to raise problems in the next stanzas that :

Utpadadiyute khalu vastunyetadupapadyate sarvariy/
Tadrahite tadabhavat sarvamapi na yujyatenityall®®

'Action current’ (yoga) attaches or binds a man through mind, speech
and body. And it is through our passions (kasayas) that this action-
current binding of a man takes its firm stand. But if we think that a
thing is eternally unchangeable or when we think the thing is born
and in a moment decays, we can never account for the binding of an
action or its continuance. If there is not binding by action current,
then it will be a folly to desire the happiness of liberation. In fact,
then there cannot be any such thing as liberation at all.

Siddhasena Divakara also quoted the very same idea against
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ekantavadain Sanmati Tarka:
Sukha-dukkhasampaogo na jujjaye niccavaya pakkhammi/
Egharituccheyammi ya suha-dukkuhaviyappanamajuttaniv/
Kammarm joganimittam bajjhai baridha-tthie kasayavasa/
Aparinaucchinnesu ya baridha-tithikranam patthi//
Baridhammi apiirante samsarabhavoghadansanarm mojjhariy/
Baridhari va vina mokkhasuhapatthana natthi mokkho ya/*s
It means that the person who accepts absolute eternal nature of a
reality, there will be no possibility of virtuous or sinful acts. Then
how can there be rebirth as fruits (of the same), O Lord! Whom you
do not guide cannot establish bondage or liberation.
Punyapapakriya na syat pretyabhavah phalari kutah/
Bandhamoksau ca tesarn na yesar tvam nasi nayakah//>!
Devanandi says, the dhrauvya nature or nitya is that which is the
cause of recognition. The remembrance that 'this is the same thing I
saw yesterday' is recognition. That does not occur accidentally. That
which is the cause of such a statement is its intrinsic nature (tadbhava).
Tadbhava is its existence, condition or mode. A thing is seen as
having the same nature with which it was seen formerly. So it is
recognized in the form, This is the same as that'. If it be considered
that the old thing has completely disappeared and that an entirely
new thing came into existence, then there can be no remembrance.
And worldly relations based on it would be disturbed. Therefore,
the indestructibility of the essential nature of a substance is determined
as permanence. But it should be taken from one point of view. If it
be permanent from all points of view, then there can be no change at
all. And, in that case, transmigration as well as the way to salvation,
would become meaningless. Transmigration of the soul as a man, a
hell-being and ‘so on the liberation, the end of transmigration, is
discussed by Arya Samantabhadra as transgressions occurring due
to the acceptance of absolute momentary nature of Sat. He says,
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Ksnikaikantapaksepi pretyabhavadyasambhavah/
Pratyabhijiiadyabhavanna karyarambhah kutah phalariv/*®

In the view of those who accept ksanikaikanta (absolute
momentaryness), existence after death etc. is impossible. As there
will be no pratyabhijiia (‘This is that only' this kind of recognition
or memory etc.), is impossible. There cannot be any beginning of
any effect leading to any fruit. It means, if a man does not remember
his previous experience, how can he act to satisfy his desire by
doing necessary acts. One collects firewood, cooking pot,vrice and
water, wishing to cook food without pratyabhijiia (memory); this
action (karyarambha) can never take place, and the fruits of the act
(phala) can éonsequently never happen. Another argument is preferred
against the Buddhists in this verse.

Na hetuphala bhavadiranyabhavadananvayat/
Santannantaravannaikah santanastadvatah prthak.*°
In this verse, Samantabhadra refutes the view of the Buddhist
ksanikavada recognizing different moments and unconnected with
one another but taking rise one after the anothér is untenable. Being
different and unconnected, relationship of cause and effect cannot
exist, as one cannot be like another santana.

Hemacandra (1088-1172) also raised many objections. He says :
Naikantavade sukhadukhabhogau na punyapape na ca bandha-
moksau/

Durnitivada-vyasanaksinaiva, parairviluptam jagadapyasesam/™
It means, if we accept the nature of Sat as absolute, eternal or absolute
non-eternal, then we can't explain the experiences of pleasure and
pain, merit and sin, bondage and liberation. The triple nature of Sat
can explain obviously above mentioned question or problems in a
right perspective.
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The Transgressions in accepting Absolute Momentary Nature
of Reality ~
Hemacandra in his work Anyayogavachedika, describes that if we
accept absolute momentary nature of Sat, then it will lead to the
fault of loss of deeds, the fault of enjoyment of deeds not done, the
fault of ruin of becoming, the fault of ruin of liberation, the fault of
ruin of memory. These faults obviously occur as established by
experience.

krtapranasakrtakarmabhogah bhavapramoksa-smytibhariga-

dosany

upeksya saksat ksana bhariga-micchan-naho! mahasahasikah

paraste.*?
The explicit order of the universe is fundamentally dependent upon
the theory of change. If there would be no possibility or potency of
change, then cause-effect relationship among the objects can never
occur. All the schools of thought unanimously accept the essence of
cause and effect in the universe. Most of the scientific researches
and experiments are based on the cause-effect principle. The
Vedantins who do not believe in the reality of modification or change
have no answer to the question of how the universe originates out of
absolute static reality. To answer this, they have accepted the concept
of maya with the help of which change takes place. In brief, to deny
the éoncept of change is tantamount to the denial of the existence of
the entire world of being.**

The denial of change will lead us to the unending question and problems
regarding the concept of karma theory, concept of purusarthavada, the
concept of inflow of karma (aSrava) and shedding of karma will never
occur. If everything in the world of affairs would be static bereft of any
sort of change, then, every object, which is present will remain as it is,
if we deny change. Then cloths, thing will remain new forever, which is
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contradictory to our experience.

If we accept soul as permanent by its nature and any change in their
nature accepted, then there will be no fluctuations in the human
emotions, no feeling of joy or sorrow, no transmigration of soul
from one realm to another can occur, no rebirth or pre-birth can take
place, human efforts will not work at all, then entire human race
will never try to attain emancipation, entire world religious beliefs
and practices, God worship will prove to be of useless effort.

Criterion of Reality

After determination of the nature of reality, the question arises what
is the criterion of reality in Jain philosophy? In Indian system of
thought, the following four doctrines are found to determine the
criterion of reality, viz. (i) the doctrine of absolute permanence
(kevalanityata or kitasthanityata), (ii) the doctrine of absolute
impermanence (kevala-anityata), (iii) the doctrine of absolute
permanence and absolute change (nityanityata) and (iv) the doctrine
of permanence-in-change (parinéminityatﬁ);

As the advocate of the doctrine of permanence-in-change, Jain
philosophy also speaks against the doctrine of absolute permanence
and that of absolute impermanence and takes up the middle path of
parinaminityata (permanetice-in—change) in the following manner.
It was quite natural that in the beginning of the rise of philosophy
every school should speak in support of its own doctrine and agairist
the invalidity of those of others, "in the name of these very doctrines
of karma, etc." But in the age of Logic the Indian scholars advanced
the argument that the entity which is capable of performing a function
(arthakriyakarin) can be only Sat-real but nothing else. The credit of
advancing this logical criterion of arthakriyakaritva (causal
efficiency) goes to the Buddhist tradition. The word 'arthakriya
occurs in the early Buddhist work Lalitavistardin the sense of being
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useful to others without any metaphysical significance.

What is Arthakriya ?

Dr. S.N. Dasgupta explaining the meaning of arthakriyakaritvasays,
Tt is the power of performing actions and purposes of some kind',*
Hemacandra defines the arthakriyakaritva as the criterion of
existence or being in the performance of certain specific action, or
rather, existence, means that a certain effect has been produced in
some way (causal efficiency) is then called Reality.

Arthakriya samarthyat, tallaksapatvad vastunah.*

According to Jain metaphysics, substance and its modes are not
absolutely different like substance and its qualities of the Nyaya-
Vaiesika Philosophy and they are also not absolutely identical, one
merging into the other and thus giving rise to absolute eternalism of
the Vedanta or absolute momentarism of the Buddhist system of
thought. There exists a relation of identity-cum-difference between
them.* One mode cannot be different from another because of the
continuity of the same substance through them. This makes the
psychical phenomena of recognition and memory possible to occur.*

Acarya Hemacandra advanced the argument that a real entity as
conceived by the Jains is alone capable of performing a function.
This criterion of Reality can be applied only to the concept of
substance (dravya) of Jain Philosophy in its defense. According to
Acarya Hemacandra, arthakriyakaritva (causal efficiency) is the
criterion of an entity. If an entity is as absolutely permanent or
absolutely non-permanent, then this characteristic does not really
occur becatise according to the VaiSesika view, that whose destruction
never takes place, which is not produced and which always remains
in the same form, is permanent. Now, if there is any permanent
entity, there must be causal efficiency in it. This casual efficiency
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takes place in this permanent entity in succession or all at once, i.e.,
simultaneously. There cannot occur causal efficiency in a permanent
entity, because it is capable. For this reason it cannot perform a
function, which is going to take place in the second moment, and
which is capable does not make delay in performing a function,
otherwise it cannot be called capable. If someone doubts that even
being capable, an entity performs a function only on the association
of its subsidiaries, then the incapability of a permanent entity is
proved by this fact, because it is dependent on the assistance of
others. The principle of the Nyaya is this, "that which depends on

others is incapable".**

A permanent entity does not perform a function even simultaneously,
for it is not found in experience that an entity performs at a time a
function which is going to be performed in the entire time, or ifa
permanent entity performs it even simultaneously, then what will it
do at the second moment? If it is said that it performs a function at
the second moment also, then the defect, which comes in the case of
performance of a function in succession will also come in this case.
If it is argued that a permanent entity does not do anything at the
second moment, then because of the absence of causal éfficiency, a
permanent entity will appear as a non-entity. Thus, there does not
take place causal éfﬁcicncy (arthakriyakaritva) in an absolutely
permanent entity in succession and simultaneously (kramakrama).
On the destruction of causal efficiency in an entity, the existence of
it does not remain.** Like an absolutely permanent entity, it is not
rational to regard an entity absolutely momentary, because a
momentary entity is destructible at every moment. For this reason it
cannot perform a function either successively or simultaneously.

Therefore, it is concluded by Acarya Hemacandra that
arthakriyakaritva (causal efficiency) as the criterion of Reality is
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only possible in the case of Reality, which is permanent-in-change
as conceived in Jain Philosophy. In other words this criterion is
only applicable to the concept of dravya (substance) of Jain
metaphysics.®® The real according to the Jain philosopher, is a
variable constant. It is being and non-being (becoming included)
unity and plurality (one and many) eternal and non-eternal, universal
and the particular rolled into one as defined by Amrtacandra in his
Atmakhyati commentry on Samayasara. If causal efficiency is the
test of reality, the real cannot be an absolute constant, nor can it be
an absolute variable. It must be variable constant. So Tirthankara
Mahavira established the permanence-cum change nature of reality.
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