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From the Chairman’s Desk

T am pleased to present the first issue of Sramana for the year 2013.
From this issue we have started to have all the articles /papers received
to be reviewed by subject-matter experts and have them updated,
based on the comments of the experts. Since we wish to limit the
publication of the papers to 6 to 8 per issue, we are proposing to
have four more papers presented as summary in Sramana and the
detailed papers available in electronic issue of Sramana on our website
www.pv-edu.in . Weshall use this system for all the articles to be
published in Sramana.

As promised earlier we have dedicated this issue to Jain history,
culture and society. We had received large number of papers for
publication in this issue. However due to various reasons cited earlier
and other administrative procedures, we are publishing only four
papers in Hindi and two in English. The summaries for unpublished
papers will be included from next issue and the a papers put on our
website thence. On behalf of the Journal I thank all the expert scholars
who responded to our request to send their papers.

I.am also pleased to welcome back Prof . Sudarshan Lal Jain, recipient
of President’s award for his lifelong contribution in Jain studies
and its languages as the Honorary editor of this journal. I am sure
that Sramana will attain hi gher academic standards with his
association as editor of this journal.

As always we look forward to your comments to the overall set up,
changes to be introduced and selection of papers also besides the
papers published.

Wishing you an academically enjoyable reading of the journal. ‘

Shugan C Jain
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S o & sfoera & wedf F el F w1 99 @ S 3wT WA
TRER & HIeT § I & St W § §9 SFIfE WA S 81 adAe
e &t gfie @ off ST & e g TTRT T ArRIET T S
gl & Swoia & A § W @ 81 S Ul (e T 3.%¢¢,
BRET QUUT, R.R0%) H FHWRT & Shad & Wy § S gEAnd s
B & T et € e fergell & Wi QU % W @y & e
©: STEAr § ST B 31 qeT S ] o @ - 3% (9%) O a
T & i & &9 § gocmn 8, & T (A, e, ) s
Trgfreh araraReT # e 9 3K aw:EEar % g haed Y R an
T S gl  fad wnRe % weag AR (@) F SR 3R
I FT S R

TR H A 3% Il ¥.4¢.3, 20.90.§, 0.32.4, 20.]%.3
J we 2 for A e f smvr-deght @1 s o e wRafda
& e ‘e # femend vgar 21 39 s o fag & i oS
Hef A F1e § A AeTeiee) a9 BT H GEE A W SRS
G oft 59! yefia g 81 e & Sfgard & st srTRe H A ST
21 Toigd didgt AR %) o g F o Sooke ww B 1 A
PRIt & TS & T TSN T & YA ) AR AR I
Arged FOUT o WY TR IS H G 91 A5G NS qredg B I
HEER § R0 I8 O gON oM §9 e SN 0T T ) A
3R srefiven @ fag 2

S aregee, HER fmfor s, gftferer, e sufs @ it vyt
ghorere 31 S el etk S Rrererat & of 3% W frery §1 =
A S H W TE 30k I 3Rier, GG, Fo T e i
T mam i AT F ok Ao AW &
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qays-fax-uftem: @z Ifmmg &1 =1 weae vt g
& Teagiati

ditefe Aty (3rdq i) &t S Al § st o T=
ST T | Hfih FON TSR & & SToufer e daens |
e wrRies o1 o R e sty o Sfa Srgiy & ARaad
&7 % T (FRQ) TR & o0 wxfaer i wrat feradt
¥ qeqly % wug fo e § mf § srmafa dar {1 m-wwm &
Tya A A R BR W 9 St T e de @ o e § am
F P A I AT 31 T (S-FEITE) F I o & et
(Raelis @ a1 fat) o e g A o | wrew A e §
Sufe @t 21 39 fo § gfrw o oy acht g R,
gy ST e T A fERa g @ 8 TR 2aAs
% LTV S W B gL @R 18 @ ¥ At & 5=
B T g=-Tol W s B e e & STl diE 991 Wi i
I T o T T 55l <t &1 v <al & WY § ghe Jaa-
AR W S 396 ST STeins Hd 81 =R el
30 oqs[ ek TR ¥ W 9a% Ted W gIR e & T R
A o 21 fedien & qd sl TSI & e 3 faarg @ e
0 21 T forae # I 3 fioret # g wqel @ AR A g
3 forame F 7 A §) Tl o e & At 81 st
fiRAR v At A W feora a9 & g9 F T &H 9 g for |
& eyt Sl 3TE 8 S § (AT FHTF )| T A T |
6! % et A ST (A=) @A & a1g Qooo T4 &I 3 of
BN W 37T9Tg Y et & fa AR wda @ W (fagew o frafon)
% s g¢ (Frafor seam)| 7@ & iR wda swar A 5
famg s iAW QE, f FGI, TS Q4E)

W, YEyA & =



I HST T G &t S A SI9it &1 Afvres

0 ArefaeeT Yare foart
El. 3 YT Stard

L d

ST FeT & FAI G 5T FT I G BTV F AT Bl N TERT
F GHiEN a9 ST (0T y5ga a<ar 81 didgy (guredary,
THTY, ST 3 GVHAT) F T G ET F B A7 F gle -
g nhavnel 3faerg @7 &1 didsR Fawda 3 werER # fafire
gifwen 7 st A@% 7 v 397 81 a8t feivar 78 i 8 % aa%
59 3 7l wERrei @7 s AT e 81 - wetee

S 7 7 reft STUg SR IHS TS IR H SFAH: IVG gall
R sEHa: FaaH § IRorE e & & A € I S & & 3H
T 81 Teiehret ¥ Idu g ook wrel § S o 3R e & oy
frer €1 I T & SR 3% gl § ¥ 9r didsl @ o= i
% faftrr &t o gam am o ddg guredry 3 339 didgR urvdTy
W IR § A A SR SR ee # gen ek ened
gt T=oM = I IV | TG fRaie 3@ i & AR feaa
TEGA # goml 2 d gy duieTy Ft SewRee fegld 4 e
T Y ARATE @ ) ST &1 gared-e iR redrg i e
off FRIOER # & ST gam o1, VAT T WA &1 A § R H ot
ANIUTH SRR g3 &l S % qER ddeil & dashears @
g W Ea: s 99 I g1 Ber: S 3 gfe § el @ wew
a: fag 2

et & TR F o vt €. & Hem at g A yfefai fireh & <t
A & RA el EH, JRIVIE, TST AR, TREAS: 3R qae
HIEerd, WRATY 9 WY S Afd § g ek sfifsa @)
7.5 § ey fag it oid s & frew (Sud & o g,
RS, TR & gush) @ I b gl A e e ek
T & Q Tl guist € e fear mam il F g ar
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A e 3 93 § O wriewis A gy AR e @2 8wt
& I afr ok Tftfat vaamR ok e AT & vt @ wafa
1 S Sl 1 IR I T el v @ O e 1 € greA
HagTer & SRR T § S Tea SR Hagrer S e
7 wffa T 6 WS UE B SIAMG: FHOTHS HT HAT ST Fehell
21 39 92 W IR § 92 R 1 sty ol 39 9 wies R 5@
& IR 3R IR B 99 81 T8 Welish UZ T F FURHICA AR
vel & g 2

TRfs el # SRR TR § Y ARt figdie g 9t
et €. S [Tl e ik e S g ¥ Sope @1 ¥ Aff W
T T, ARV (AT 2§ %) § YR 31 Toe § firet 3ik Wi
ohell e AROTT (shWish R ¢ R) H TR 7 wd et (arfta) [ g
e W € W gd o A a5 A0 AN @ i ¥ e
R 3 foem ) odf § ¢ €. & WA i T, Ay,
(e wEaiEE) & TR WY @ a@S Gererdl § a9
TR & S Al § g ) At @ qfifal sifeiva: Qv @
o8 vt €. & e it &) 3 e <digRl w9 a- TR @t i
& W 7 Al § sffea &

Al & guredary 3R wredare i & waifues gfdai §1 9g gud @
2 5 WRfivs gftfa werR ot A @ & ol @ fs e
FOredTY SR Ty S SR W31 e Qe & g & wd
TG ¢ 5 T wdwu @ 59 31 IR & W o e f wd
& 21 39 72 B 19 Q7 AFTYSH & -G T forar S
bl 21 19 g & A @ 2 ok R & fafre i & oy ok
e A oft e &1 el AT SR AT 3 e @ o weeayul
5 ol I f ArTdE & §9 F g T0geH w1 e v w2

SR a0 weawdi a1 fafas ddewer (L& vt €. ) & SRR
weq § FIet % redTg At F1 DG g3 81° adaH F Aoy R
Tredey fmaR S afet it didet A & difow- dw ¥ §



S wor 3tk T #t 2 ¥ R = Aftrew (3

fafrdl (R o & g8 Wit €. 3 wem) § off weuwdia & vl ot gfie
el 81 UaT el e @ % 39 Wa W g &9 4T vt €. F e
TrYEATY AT I 0T g3 91| HEqWAY F Teh = Hgwaqul Gl
& STER F-IRORR ¥, S favar & afet a1, 3y el &
fes 3ieA F A Ug (Safufa-fE vg) &t o o &t
FANHITY 3 T FHFY HEHAF (Q0d Tt €.) F off TG
feara wredare Wit & 39 far 31 AR fega Sy wfe 3tk
TRl & T Aft & it FRl & o=y Wit I Afe guredTy
3k qryd=mg ddgd & & wuffa &

e F et Suetsy 9 AT g ¢df / 0 wdt & wea & § | AR
et & wfx, FopE Ao i endiiey, ey ok e A 7% § | ™R
e g et i % oifafie o ¢ dided & oft i
afiea &) didgr qffai gmra: T § o wa ARE W @i
2 | 57 St g 3w aredadt skl @ sfe Y gan
2 | g A Wi o R (o e ok & o) Wi
T8 & 71 q W feod ¥ vAqmaR Wi ok €. 234 (R96¢E.)
= 2, R wreiae % 77 weug R 3 seamn o safs e afiet
fosFA 4. 2] 2R (R¢uyE.) & MO Tt % A SR S T 91, T
e st wmgTs, weifreTer # ot 1 wredry wiew defim, e,
Y[R, Trorar ok e # ) AR # g TR w1y At 8l
AR 1 ferrat At T ¢ 3 yad g fargrdietet St sramn am
TR & TR A<y Yarad Afvet @ | i, aRaT, S9q, ¥ Afet
o e wrer ¥ € | T 1 Afet vaameR At @1 S A
qrede & i A €, o @ Q) e ofit w vaanaR oy @
R\ e afedll ¥ ww s 6. ]34 (3¢5 ¢d.) T 8, forga fmfor
AU & TEIAT ST 3 Ve[qU F 3@ o |

FIRM 7 ey o TAameR S A TRER F R0 0 0F, F uredry F
wAfdd T 7 iR forme yaaRR AR @ fmi gem @,
ey st e # gfe A 7% Afet QoW A Qud T €. F
Sl % ORI 3R TSR & Y Afed, gRidl oik 37 el &
ST F ST 31 TiE, TeHvey, tmuey, sk fevey @ 7% af
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& TMUST & Wiqd W § G & qe TMUeY & 9 9K &
FauER & fmfull # g @ oik Afee & e it (i, ferad,
SRttt o fafor & s & T § S [t 1 % aou TR
1 ST R T 81§ AT T o IOl 3 WG TRAR A AR
o am =g wRem afew oitt i @ froeh #¢ warfeed 3 52 &1
! FHROT TG 3R TSR & e, ferarer, Ak, TR, S
YaameR Afll % w9, giifTey SR SRwIeET S S et %
TR WYY S A W R 3G S Hehd 31 98 Whet U 37
ST T St PR Sl e & 3% e Y T e 8,
A qEd SR @t § ufvem wRdte el stk wrl @ sufeafy @
et 21

WW%WWW%W@WW%
rvey, 3 ey & @l v savER W vaaneR S A &
3T TUREA g3 31 3 Ml F St aferari of &, weifrd ot § sik
e (dfon, g, 3wl st wi-eft aegare) T wesdt
St et ot €1 R Wi i, STeiERT TS, e gaE sik
wf-Ht o fafire qiawy ot S9 w60 sord g Jeade § o
TS e, TR T fecarer & S afed W wRer ww )
ARl § erd: Tohvad, st Tae ik Regr @ gifat s
21 Al T a1 el & foreor 3 YRR T % 7 Fratormterat
(referergid § odi-¢ 2 el §.), FrafevenaIgeTat (Fessa
R4l ¥l §.), WSS (SRESgd ¢ ¢di- 39 vt §.)
TN AR et (TEAFgRGET Q¥ eR §.) S 70 &7 urer foan
T 31 ARl & wert Y watfus qfifa § wits vaad wedg &
7eft @ o Afy off redag B waila 21 ARl we e A @
fesfr, forsfmr, atferi & ok oft-apft ferareier o7t e e &1 it
I 7 et TS § oI g 3w At of g @ #)

W%Wmaﬂmﬁmzo‘&o (%63§)%'@T§@
TH T T et s qfd g @ R gaw aied
fferr & wex st 81 o &) s W et o of sie gam
= qfid 1 Aferer fgre & Gl O W A gl & W i o



A7 Fo1 ot vomw @ gy @ wh @ dftrey :s
i 1 st B, R ¥ UE wed: BT & aelt 9ahead §, R
TFACEYR 768 W 31 3 FUeHST, ¥, e 71 ¥ | 6 gu
forefiya feran T 21 31 & 2fEl § @ ww & TSI O Siffes oifire
ol §, e i ¥ v yefvia &, Safe e a1 Qi 819 aCHgT
# 2 ol o § vt @1 Ed 3 A i aeh sftae 81 RmeR W
& fereaemet & STgEy ifiaa & Qe 819 ¥ sTwgfia 8, Safs O
g1 & g & 37 STerh @1 S Gahal @1 39 farcreyor 7fd F smwerer 9t
Tt % Y &1 TToreTedt 3R Stfiaent i ik TN % HeTd Yk
ST 81 FIEY @ QE @ 39 gfiar Qag (R d@ew ), 3®@
(ST, T SR, TEs), ol (SIeT Tugred, wifar
TagTerd, TeEl) ¥ s 51w B

THdl Y . S 31 B AT S T LAy e gfel 9 F (g
et §.) feomer S Aft # gefa 21 fifsw W aied & &9 H e F
Y & T S U AT UR0T A A el F 3 qET SR
sTafiar enfioft sifteeht 9t STt 3G &

T G 1 gfe ¥ Aefqe & Ty fmer 99 Aft H E. 2u¥e
(2¥:2 ) A v T @ @ gffat i seEa ) 3 gt
ToRG o St Wagiaret S Eid st 71 & fai9 o1as Hewayut
SRRl W awReT A St fmior waran v Feft & e §
Td: e 77 S QO T UTe R T T 3eeeT § el Qi
I g 3l g § cleraa H 331 §1 Igen TR & AR & SN
fwuil & o7 fo@m T 2, ek SR 9 adwu & 87 art
QYT & e A o S 31 v o F et & ot & Wiy I
R e Fage B off fe@ran wn @1 v Feft & i gl o
T, SigYT ot I3 W § afs qut 3R # 9 gl # sigy, w
3R srereT Wef¥ia 21 wireTaREE Td WirsarER § gage o
Fope T el TRt b TSR, et i gt wed
¥ e o T 31 A Tl & B Al wa S g gy I,
T, TG SR WY S W g

T F Faredry femat S Afew (28 et €.) F iR & AR



6 : #wol, ad 64, 3iF 1 / FEQ-AE 2013

okt § S et kvl § S guredrg o el e €1 o
T Feit H JIAEGT, TS a9 KA A Her, By (@ @), v
3t atersT groT R forefire fira T @1° wfet @t gfef  of vawe
& forem guwTETed arelt et & A e § o, et otk wen §
S T & R A 2

39 YR W 2 6 9 gftean & faemg A gfe F weft & I gl
aga mewqul 81 3 qfifal Sen & &7 § @ @ fawr A guidh &)
I qomy & el & e We & FRT & Aef A7 w3 e
Tefad iR gfad 3 & QU e faem wie Uz ¥ 9
TR AR AR 3 wie R T R s %
IR0 gt @ o § S T F @ S e g F FEh & wew
= Y@ifed F@ &

TSI § FHTY (Vo gL o Qodi-¢ 2T et €) F1 &
o fireht 2, St wfa 9N Fom AT (FAiE g08) ¥ UnEA
wfTeRI St gfte ¥ I g aftt ot feresfd 31 s # steiga
T T RIS TS % Y Jaweiis i Mg Je7 qor Shvad
757 T §) T N H-TI 2T & w9 wefea 8 ot @
A F 8 W oS W & S e g o ey &1 o % 91
féigrem, Serger, SEH, AT, S5faRs, T (STU STg),
R Yo T e o St gan &1 URa H ¢ qory e Rt
ot 5+t €, fi @ 3o FEiewt | fde 81 e & e st
TG e Y AT BT H R F Q gl Qe o A F and ary
& o 1 S (FFah) 71 I 1 T g ervge § @1 My ek
Thvert o FEgur F FTH €% Ao TN I UIeH AT T 2

A el 9 § YOI It I St S A ¢ o weht €
T il gt F Fae fax a9t & srafire }1 wRa s wae A
R (FAIF Q) T F W & W u" qYwv & 5T d S
YUY T RIT )

ARG el 9o Goered § o St g & wdf & ¢ 3 ot €.
& e % IR IR GG &1 T (- vt €. i e fafre
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it gfe (i ¢y ) § TR STET-STer dRigd i e § fe@mar
T 81 g9, TS, 97 (?) Ud fE diedl & SR W IS g
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URTY 59 3R 4 feaT 7T 81 v 7 [ %) FE-aet TR Sk
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e 81 o 3 AR @ 9K SF9e) A e 8- 9. I 7. GET
3. qUI-faeyf a9 ¥. A syt TG T F I JeorErS F
g 91T 81 famey & R cidel @) SR fare & aaend & oo
THI YT 3N AT FeTd t PR fFar 1 - W
et e el & S 3 S o @1 o fafvE e 81 S
faqer aifeca oo SpE forew &t ofe @ faawt & sfem # swa
e TEU 81 Uit WRATY YHla STenvT 3R ST S
Tafad §9 TF WAy S @ € o a9 39 Rt TendeErd A
TR G, T IH T T X Th | W 1 afify
=9 B 21 Ui 9N 2 % frdl T W S HEHR TR
& ford, gagA & o) 39 9o & S fonelt & o wifa o € feg
R e A fafe Tl e fafe & o e wegh
2 T &7 1 TR & W I A SrarveEt g @ o sEiferd wedt
&3 I Y 39 W Y quldr e i 2l

3fierd 1 ¢y § oE d Higaeiiee! 3R g8 & Ic@-H A 9 wRedig
Heh 3 T B o @ o W ww  f i vEh @
it IR ¥ T 3= Wela 1 i a1 fowd qu, e e WA
foram ST oMl S IR H W e AR it diel S | S
U & 39 GG & A Y T HEdt &1 S 3 aifed &
Tan 77 e (So g = vraed) & STEieH | vt g
2 6 39 gma Sud weRE & w9 § o T8 gen o1 it 9
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7 ¥ 3fceifaa ot =Rl i o &N, g8 =W ud sw=or = Fa
T 31 37 I THY g HA F U 9y v o 5
T el T 21 e U WRTei St Tehtghd WO el A | S
S @it S o @ g e el s el o @ & fereran @ R
st e 7 < Seokd 81 N I A WeTER Frafur & R 000
Y a1g i § o e (ded-2idt vt far ), wrRae ( gud
¥t $9 qd) o & Rreraral § I o o Seoia iy 99 & w9
% &t gon 31 W el H G A = gan? Ig 9 qei v T R

TR et # i W & e 8- TR e g S wew adn I
ST H1 JE9 & ol e TR Frafor & e 3 el ¥ farar
e T Ufererfas TRt | var 9o @ fF Fafr @ ot Sgm-ve
forerR | < feamell # =R aftrE & f2 o sl w i <Rt R
ST QS % T Aty T i A & s i si wt
1 i R i e v Sl feR Td iR ST AN B g3 wgd
TR T ST Bl G HAVISSHIA AT NI & S et B WE
T a1 iR e ifie agl dgwd geH & e 91, 98 @
$argd ool vt & Sgi & Sga T & Rt i A et feam T,
W 98 : AferTg aTed S AT | afrerg ST $9rgd Ne
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History & Doctrinal Aspects of Jainism

Dr. Shugan C Jain

The paper intends to discuss the origin of Jainism, role of
Tirtharikaras especially Lord Mahavira in historical perspective .
The author very clearly gives the doctorinal a.épects of Jainism
where he deals with the prominent doctrines of Jainism, in breii.. He
also discussed the basic concepts of religion, karma doctrine and
Moksa. In the same way he presents a detail account of religious
rituals and practices in Jainism i.e. Daily piija, periodic, festivals,
holy recitals, accessories used by Jainism during religious
performances. In the last he elaborates the social consciousness in
Jainism. - The Editor

Preface:

origin of Jainism emanates from the inquisitiveness of human beings
seeking true knowledge of their being and bliss. Nature of an entity
is its religion'in Jain philosophy. Infinite knowledge and bliss are
the true nature of soul/ self/ 4tma*. The path to realize this true
nature of self is shown by their spiritual leaders, called Jinas. Jinas
first realize this state of true self themselves and then guide others
to achieve the same. Followers of the Jinas are called Jains and the
path shown by them is called Jainism. Jains claim that 24 such
Jinas, who also propagated their experiences and are called
tirtharikaras or ford-maker, appear in each half of a time cycle®.
This process continues from the beginning-less time. Mahavira was
the most recent i.e. 24" ford-maker of Jains of the present time
cycle. Jainism is India’s one of the most ancient Sramana or non-
Vedic religious traditions and is distinguished by its extreme .1

History of Jainism
Jains consider Rsabhadeva / Adinatha as their first ford-maker and

founder of Jainism in the present time cycle®. He lived several
millennia ago before the present work culture i.e. before living as a
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community existed. He is accredited with introducing the work and
knowledge based culture in India by bringing order in the society,
imbibing work ethics in them, making them prosperous in worldly
comforts and later renouncing all his wealth to realize the true nature
of his self i.e. infinite knowledge and bliss. He propagated the
doctrines of non-violence, truthfulness, non-stealing, celibacy, and
non-possessiveness. We find many references to Rsabha in
Sramanic, Vedic and other texts along with those of 22~ (Neminatha)
and 23 (Par§vanatha) ford-maker as well as linkages of 20" Jain
tirtharikara Muni Suvrata with Rama and 22™ tirtharikara Neminatha
with Krsna. Thus we see continuity in the existence of Jainism since
Rsabha’s time todate*. Mahavira, the twenty fourth ford-maker, is
the most recent ford-maker of Jains. Many historians consider him
erroneously to be the founder of Jainism.

Today’s historians®, based on excavations of Mohanjodaro, Harappa
and Gujarat have gone back as far as 4000-8000 BC. Some images
and writings found there make Jains infer that Jainism existed at
that time. There are other textual indications that suggest the existence
of Jainism from 4000 to 2000BC. Historigally Jainism can be traced
to 1000BC when Par§vanatha, the 23" ford-maker of Jains was born
in Varanasi in a royal family, attained omniscience and rejuvenated
Jainism. Parents of Mahavira are said to be his followers. The
practice of Jainism as it is now, goes back to 600BC when Mahavira,
the 24" ford-maker attained omniscience and established the Jain
canons, church, philosophy and practice to attain liberation.

Mabhivira, the 24" Tirtharikara ‘-

Mahavira was born to Siddhartha and mother Tri$ala on 13* day of
rising moon in the month of Bai$akha around 600 years before the
Christian era. His father was a district chieftain of Vaisali, a
prosperous district in the present state of Bihar. He had royal lineage.
His family practiced the religion of Par§vanatha, the 23* ford-maker
of Jains. Since the day his mother conceived him, there were unusual
and auspicious indications like enhanced prosperity of all in the
stae. e thispiayed supehivt inowitdge el inaery saes caildhood
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and finally renouncing the worldly pleasures to at the age of 30 to
realize the true nature of self. For 12.5 years, he practiced extreme
physical, mental and speech penance by leading a secluded life outside
the town limits and mostly meditated upon his self to understand
and experience the real nature of his soul. He experienced the real
self/soul and attained omniscience at the age of 42. Since then he
started preaching his philosophy for 30 years. He attained liberation
(nirvana) at the age of 72 on the last day of waning moon in the
Indian calendar month of Kartika (approx October-November) at
Pava in the state of Bihar, He was given several names like
Vardhamana, Vira, Ativira, Sanmati and lastly Mahavira. Buddha
was a contemporary of Mahavira and hailing from the same region.
After the nirvana of Lord Mahavira, Jainism moved towards southern
and western India where the Jain monks observed/practiced some
changes in their ethico-spiritual practices giving rise to several sects
and sub-sects. The major sects and sub-sects as prevailing today
are:

. Digambara: Bisapantha, Terahpantha,

. Svetambara: Mirtiptjaka, Sthanakavasi Terapantha

From the demography’ and philosophy of Jains, we see them
concentrated in big cities of India where economic progress was
easier to achieve. The latest census of India conducted in 2006-7
shows Jains as a small minority of 4.8 million persons living
primarily in the states of Maharashtra, Gujarat, Karnataka, Madhya
Pradesh and Delhi (including adjoining western Uttar Pradesh and
Haryana). Further this small minority is most literate (more than 98
percent) and economically prosperous. Similarly we see a number
of Jains (almost 100000) migrating to USA, Canada, Europe and
other parts of the world to test their academic and business acumen.
Most of them are now well established.

Vast corpus of Jain scriptural texts offer detailed discussions of all
aspects of their ontology, philosophy, religion, metaphysics, ethics,
karma doctrine, mysticism, epistemology, rituals etc. The original
texts are written in Prakrta while later ones are in Sanskrit and other
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regional languages. There are twelve primary canons called Ariga
pravista and a vast corpus of secondary texts. Some examples of
secondary texts are Uttarachvayana, Dasavaikalika and AvaSyaka,
Satkhandagama, Tiloyapannati, Samayasara, Pravacanasara,
RatnaKaranda Sravakacara, Milacara, Ja yadhavala etc.
Tattvarthasatraby Umasvati is considered as a holy text by all Jains
and is a comprehensive text written in Sanskrit and aphoristic style.
A number of devotional poems and pijas were written and are recited
regularly by Jains. Bhaktamtara Stotra, Kalyana Mandira Stotra,
Samayika patha, twelve contemplations, self-critique / reflections
(Alocana patha or pratikramana mantras) are some of the popular
devotional poems.

DOCTRINES
The following statements indicate the main doctrinal aspects of
Jainism:

= There are infinite numbers of souls, each soul being
identified as a living being. Each soul has eternal existence and has
capability to attain supreme soul status. All souls or jivas (living
beings) are equal and can achieve supreme soul status (Paramatma
or Godhood) by their own strenuous efforts.?

= Ne ﬁving being wants pain. Each living being is responsible
for all its actions and the results thereof. Living beings help each other.’

=  Thecycles of birth-death-birth are called world (Samsara).
The pure soul stays forever at the summit of cosmos (Loka) in pure
state and enjoys its true nature of infinite knowledge at\d bliss.

= Non-violence (Ahimsa) is the heart of Jain ethics. ‘Non
violence is the supreme religion’'® and Live and let live are the
slogans most talked about by Jains to the extent that these act as
emblems of Jainism. The holy Jain text Acarariga defines Ahirisa as
“none of the living beings ought to be killed or deprived of life,
ought to be ordered or ruled, ought to be enslaved or possessed,
ought to be distressed or afflicted and ought to be put to unrest or
disquiet”." Later on Mahavira in Prasnavyakarana gives 60 synonyms
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for Ahimsa (e.g. compassion, forgiveness, service, love, tolerance,
equanimity etc.) for practice by us in our day to day life."?

= Non-possession (Aparigraha) is the way of life. Attachment
and possessions (Parigraha), be they psychic or material, are the
root cause of all pains in this, past and future lives.

= Truth is multifaceted. Doctrine of Multiplicity of viewpoints .
(Anekanta) in thoughts enables us to resolve all conflicts in a non-
violent way.

= Syadvada or conditional dialectic in speech i.e. expression
of Anekanta.

Basic conceptions of the religion

All existents in this universe are real. Jain term for existent is sat
(literally-being, reality) and represented by the term Substance
(Dravya). Reality or substance is endowed with the three
characteristics namely origination, destruction and permanence.
Substance is an amalgam of attributes and modes". By substance
Jains understand a base or foundation for manifold attributes, which
undergo transformations in the form of acquiring new modes and
losing old modes at each moment i.e. being and becoming or
permanence and change i.e. persistence with change.

Substances can be grouped into two broad categories namely; living-
beings (Jiva) and non-living beings (Ajiva).!* Jivas are sentient and
further classified as pure souls and empirical souls (i.e. pure soul
bonded with karmikamatter). These karmas are the causes of different
material modes of soul. Empirical souls are the living beings, which
have four vitalities / capabilities called pranas for identifying them
as living being, namely, senses (taste, touch, smell, form/color and
sound), energy (mind, speech and body), breathe and age (lifespan).
They exist in the four realms of existence / destinies, namely,
heavenly, human, hellish and sub-human/animal beings. There are
infinite souls in this cosmos.
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On the other hand, pure soul i.e. without bonding with matter karma
does not bother about anything else except enjoying its true nature
of infinite perception, knowledge, bliss and energy. This is the ideal
to be achieved by all souls. The state of pure soul is equivalent of
Godhood and the pure soul is not involved in any acts of creation/
destruction /rewards to others.

Karma doctrine
Jains claim of the concept of karma, as a complexity of material
particles infecting the sinful souls, is indeed unique. The fine matter
particles called karmana varganas can become karma. These particles
fill the entire cosmos. The bondage of karma with soul is due to
perverted views, non-restraint, carelessness, passions (anger, deceit,
pride and greed) and activities of mind, body and speech. Activities
of mind, speech and body cause vibrations in the environment causing
these matter particles to move towards the soul. They unite with the
soul if the soul is in a state of passion or the other factors mentioned
earlier affecting the soul. These subtle particles when bound with
soul are called matter or dravya karma. As the empirical soul continues
to be in a state of passion, these material karmas keep on getting
bonded with the soul. The karma matter that entered into a union
with soul has eight species which are further classified in two groups
of four each called obscuring and non-obscuring with varying effects.
Their number and character are conditional upon the conduct/state
of soul; e.g. if it is good, the soul assimilates good karma species
and when the conduct of soul is bad, it assimilates bad karma species.
The karma may stay latent for a long time but may appear later on or
quickly when the right moment arises. The duration and intensity of
the effect of karma depends upon the state of mind at the moment of
its assimilation. When the karma’s efficacy expires it becomes
extinguished. Thus to regain its natural and pure state, the defiled
soul or empirical soul must make efforts (path of purification) to
free itself from these karmas. Further the condition (species,
duration, intensity etc) of some of the karma can be changed by the
efforts of soul.
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Liberation / Nirvana / Moksa

All these terms used interchangeably imply freeing the empirical
soul from all types of karmik bondages. The path to liberation is
called moksa marga which is ‘right faith / belief, right knowledge
and the right conduct practiced together’."*

Right belief is defined as belief in the true nature of pure self (i.e.
the existence and attributes (infinite knowledge, bliss and energy)
of self /soul and its capability to attain that state. From practical
viewpoint, right belief is called firm belief in the true deity i.e. Jina
who is without any attachment and aversion and has won all sorts of
physical and mental flaws); true canons (sermons of Jina) and true
teacher i.e. who practices right conduct and is fully knowledgeable
of the Jain canons.

Right knowledge implies the true and detailed cognition of the real
nature of the object of knowledge as it is. This knowledge is free of
doubt, perversity and indecisiveness. Knowledge can be acquired
using pramana (organs of valid knowledge) and naya (doctrine of
viewpoints). Ordinary people like us need to use the doctrine of
viewpoints (naya) to acquire right knowledge about any entity.
Doctrine of multiplicity of viewpoints or pluralism, called
Anekantavada, is a unique contribution of Jains in the field of
epistemology.

Right conduct implies ‘Giving up all activities which lead the
practitioner to continue its journey in trans-migratory cycle’. This
practice is based on the premise ‘Jainism posits that each individual
(Jiva) holds an eternal soul that has always existed and will continue
toexist. Our current highly prized status as human beings is transient
and hence must be treasured and respected. On this basis, we can
find a psychology within Jainism that emphasizes the importance of
every single act, every encounter within the human as well as the
non-human realms’.

Practicing Right Conduct
The doctrine of conduct is based on the principle of Non-violence:
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which imposes self restraint, carefulness and practice of daily essential
duties and observing vows". Jain scriptures have classified right
conduct in two categories namely: for a householder and for monks
/ascetics. Due to his / her inadequacies of determination, capabilities
and involvement in worldly pursuits, a householder cannot pursue

moksa marga 100% of time. The practitioner gradually enhances
the level of his detachment to worldly activities from almost
beginning till he/ she attains ascetic status and starts practicing the
conduct of the ascetics who practice it 100% all the time.

Penance - Tapa

Penance is essential to achieve dissociation of existing karma from
the empirical soul. Penance is broadly classified' as external (six
types) aimed at different types of abstinence from foods and gaining
control over bodily tendencies, and internal (six types) to develop
detachment from, the worldly things and ultimately free the soul
from karmika matter by practicing proper interactions with others
and learning, contemplating and meditating on the self /soul.

Religious rituals and practices:

Rituals

We shall divide these, derived from the six obligatory duties
(Avasyaka), in routine daily religious activities performed at a place
of worship called temple or sthanaka and periodic activities.

1. Daily: Piija / worship:

Paja is an act of devotion or obeisance towards a divinity and
interactions with that divinity in the form of making an offering to
its iconic form or images /idols. Laity performs both dravya (with
the aid of material substances) and bhava (psychic or mental) pijja.
Sthanakavasi Jains do not worship an iconic figure and hence perform
only psychic piija. AcaryaJinasena says ‘Reciting the virtues which
are auspicious and acquired by Jinas is called pija / worship’. A
devotee, who is all praise for these virtues; feels happy, contented
and elated by reciting these virtues, such devotion results in earning
meritorious karma and even attaining bliss. Throughout the pilja,
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the devotee chants mantras, hymns almost sifently and makes certarn
actions, like using fly whisk to serve the divinity, using lamp and
incense sticks or a small metal fire pot and moving in vertical circular
form before the idol (called arti), bowing etc. Svetambar subsects
Sthanakavasi and Terapanthi Jains, on the other hand, either visit
their monks /nuns, sing hymns in Sthanaka or at common meeting
places called apuvrata bhavans or siddhana kendras. There are special
group periodical pijas held on holy days as per Jain calendar. It is
interesting to note that more than 20000 Jain temples exist in India
alone for a small population of about 5 million Jains.

2. Periodic:

These consist of observing fasts on special occasions, visiting monks
to serve them, special piljas on festive days, festivals and pilgrimage
to holy places. The idea of such activities is to leave behind the
daily worldly activities and be immersed in religious pursuits for a
specific period. All these activities occupy very special place in the
life of Jains as can be seen in their temples, meetings with ascetics
and observing festivals and large number of pilgrimage places. For
example on 8" sand 14™ day of each fortnight, Jains even avoid
eating the green vegetables and fruits. They usually go to a pilgrim
place at least once or twice a year. Similarly Jain ascetics who do
not have any worldly possessions rely solely on the householders to
provide them food, shelter, implements to observe restraint etc and
access to religious texts etc. Some of the peculiarities of Jain festivals
and pilgrimage are: spiritual purification, preaching right conduct
and experience own nature and detachment.

2.1 Festivals : o

Festivals also provide an opportunity for the community to know
each other, build community feelings, take up community projects
and understand each other better. Important Jain festivals are:
Paryusana./ Dasa Laksana is the most important (often called as
mahaparva) of all Jains. These occur in the Indian month of Bhadra
(August-September) and considered most auspicious and celebrated
with vigor and activities; Birthday of Lord Mahavira and his
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liberation day called Diwali are other important festivals,
Consecration of a new temple to make it worthy of worshipping is
another festival which is celebrated with lot of pomp and show.

2.2 Important Jain Pilgrima places:

Jains go to Tirthalpilgrim places quiet often, especially the middle
aged and the elders and stay at pilgrim places for extended periods
of time to acquire more religious knowledge, practice ascetic life
and give up worldly activities. Pilgrimage provides them the
opportunity to devote full time for spiritual purposes and hence
enables them to advance in their path of spiritual purification. There
are 210 pilgrim places of Jains in India. The most visited ones are
Sammedasikhar, Palitana, Pavapuri, Nakoda, Sri Mahaviraji Tijara,
Sankhe§vara and Hastinapur.

3.0 Holy recital (mantra) Navakara :

namo arfhantanam Obeisance to the perfect beings with body
pamo siddhanam Obeisance to the liberated souls
namo dyariyanam Obeisance to the heads of congregation
pamo uvajjhayanam Obeisance to the holy teachers
namo loe savvesahinam  Obeisance to all the holy monks

Following four lines are also made a part of the navakara mantra
by Svetambara Jains.

Eso pafica namokkaro This fivefold praise

Savve papanasano Destroys all bad karmas

Maiigalam'ca savvesim of all the auspicious mantra
it is the holiest

Padhamam havai marigalam Reciting it results in

auspicious karmas.

4.0 Accessories used by Jains during religious performances:
i. Dresses: It is important that the devotee is clean both externally
and internally (tension free mind) to be effective in the rituals.
Therefore the devotee takes a bath before the rituals. If the devotee
is involved in giving bath to the idol then he is required to wear
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unstitched clothes / dress. He will cover his head with the same
cloth also. Women wear special dedicated cloths for the occasion.
Svetambara Jains use a mouth covering also. In case of special
worships, devotees do put up artificial crowns and garlands to feel
like gods and kings while performing the rituals.

ii. Hymns: There are number of pijjas, songs, mantras, meant for
specific purpose, occasion and of twenty-four ford-maker used
while performing the worship.

iii. Yantras: Some special alphabets, words and mantras when
placed in graphical formations on metal plates are called implements
/instruments (yantra). It is said that these yantras do possess certain
super natural powers and are therefore considered as important
devices in Jain worships. In fact, historically it is said that before
the advent of idol making, these yantras were used to convey the
same feelings as idols of jinas. At times they are also used as an
alternate to idols.

iv. Rosaries and incense: Rosaries, normally containing 108 beads,
are used primarily to aid recite mantras for 108 times and are provided
in the temples. Incense sticks or powder is used to make the
environment fragrant and give a feeling of holiness. Jains also use
earthen or metal oil lamps to signify the acquisition of the light
(true knowledge).

Social consciousness in Jainism

Even though Jainism is an ascetic based religion which preached
detachment from worldly life to attain liberation; yet we find Jains _
as a community continue to exist as a prosperous, educated, non
violent community contributing tremendously to the society in which
they live. This is obvious from the large number of schools and
educational institutions (over 4000), several thousand hospitals and
dispensaries, animal shelters, homes for destitute, pilgrim places,
objects of art like Dilwara temple, Shravanabelgol built and run by
Jains along with vast corpus of literature and continuous chanty to
help the socially underprivileged fellow beings.
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Conduct of householders consists of

giving up seven vices, observing 8 basic virtues related to
use\ of non-violent food and drinks, six essential daily rituals
namely.

Samayika or State of equanimity of the self (like meditation
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and yoga in Hiaa or reciting the virtues of the 24 tirtharikaras.
Vandana or veneration of the holy teacher/s. .
Pratikramana- Recollecting the mistakes committed and
seeking forgiveness.

Kayotsarga or relaxation i.e. developing a feeling of
separateness of body and self.

Pratyakhy na or vowing not to make mistakes or practice
Moksa Marga in future. Minor vows called anuvratas
namely Non-violence, Non-stealing, Truthfulness, Celibacy
and Non-Possessiveness with limitations. The concept of
anuvratas is based on minimization of violence, stealing,
lying, sex with own married wife only and acquiring
possessions. Thus Jains talk of the paradigm ‘prevention is
better than cure’ as the basis of their ethics.

Six external namely fasting, reducing normal diets, abstaining
from specific foods, giving up delicious foods, lonely
habitation and mortification of body; and six internal types
namely: expiation, reverence, service, study, renunciation and
meditation.
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RITUALS AND HEALING: THE CASE OF THE
JAIN COMMUNITY IN MEDIEVAL INDIA

SHALIN JAIN

This paper intends to discuss the role of textual values embedded in
biographies of minority Jain monks, didactic stories and hymns
dealing with rituals and specific cases of healing in Medieval India.
The symbolic gestures and traditions of the Jain community cultivated
such a genre. This phenomenon may be explained from the ways in
which reli gious communities produce material goods and from the
ways in which they reproduce social relations. The Jains produced
socially through relations which defined and ordered their world in
morally significant ways. The organized peects and their propagators
were performing rituals and acts of healing to enhance their influence
as well to gain legitimacy, while for individuals it was a matter of
faith. This not only fulfilled the obligation of charity (dana) and
public service but also helped to satisfy the individual’s need for
achieving the proper mental attitude for guidance by following the
proper rituals. Many a Jain hymns have been credited with the
miraculous power of healing. The Jain religious composers and
authors intentionally emphasized upon the links between used rituals
and the resulting healing to strengthen the ties between their gacchas
and particular castes and clans. The ritualism of Jains and aspects
of healing associated with it at times seems to be ambiguous as
theoretically Jainism neither favoured miracles nor approved use of
rituals for such purposes. Yet while considering ideological moorings
of any individual, sect or institution either religious or secular, one
has to remember that it never totally reflects into the empirical reality.
Rather incorporation of many such beliefs and practices was intended
to define and strengthen the bonds and influence of the Jain ascetics
and sects. - The Editor
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In some academic aren"s use of rituals has been sgen as “non-
scientific” medical systems being remnant of primitive or peasant,
old- country traditions, or as characteristic of uneducated, lower
class persons.! Yet processes of healing through rituals are not just
related with individual sense of relief or personal empowerment
from external or internal sources. There is growing evidence in the
medical and social psychological literature that illness and diseases
are closely linked with issues of power and domination.” So one can
argue that use of rituals for the astronomical, health, psychological
or symbolic healing was catered as an essential process of the making .
of hierarchical socio- economic structures in the pre- modern
societies. In case of Jainism construction of a particular belief system
through extensive and varied use of symbolism represented many
different meanings in the religious cosmology of community>.
Religious community of Jains in medieval north India used a well
led tradition of rituals in the processes of healing to strengthen its
community bonds and a course of redefining everyday forms of
religious processes. So this paper argues for a materialistic historical
explanation of the use of rituals in the processes of healing.

Before citing examples one requires to discuss ritual as a theoretical
concept defining the religious and social processes in the historical
context of their formation. Each religion has two forms of practices;
one is of spiritual philosophy which evolves the religious thought.
But the spiritual philosophy of the religion cannot last unless it has
support of a particular code of conduct in form of the rituals. Rituals,
or, better, actions that have become ritualized, stand in a dual
relationship to actors: as a product of the actors’ own agency and
intentions, and as prefabricated acts that stand outside the
philosophical core of the religious discourse. Thus rituals are the
material forms of the philosophy of the religion to lead people on a
journey from their ‘outer’ to the ‘inner’ of the self. Both the
philosophy and rituals have to be in terms of the empirical reality.
The South Asian indigenous understandings of disease as forms of
possession or affliction have come to gain visibility in and around
discussions of social and religious matters as well as the constitution
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of community and gendered identities. Each religion has its own
codes of conducts. These codes are heart of religion and keep it
alive through everyday reproduction of the religious rituals and
beliefs. It is believed that each ritual has a deep philosophical meaning.
As an outward external manifestation of religious doctrines, ritualistic
actions are generally seen as intended to eradicate the evil karmas
(deeds) to destroy the cycle of rebirth through the medium of
ritualistic performance. Generally, rituals are formed in the prescribed
order through scriptures or are enshrined in tradition. The majority
of people who actually attend ritual performances, do so more to
associate themselves with their religious community or to have a
sense of belonging to their religion rather than for a full understanding
of the spiritual meaning of the ritual. Thus ritual performance have
multilayered objects for any religion, firstly Yo recall the inherent
spiritual philosophy of the religion, secondly, as a mode of enéuring
future salvation for the laity of the community and thirdly to brihg
community together by providing a sense of common identity and
bondage. Thus for the larger community rituals remain a process of -
community formation.

In this context medieval Jain history rituals remained a fiercely
contested arena where scriptural and proper mendicant practices have
been assessed to locate the true Jain lineage of the rituals. For
convenience, we can categorize Jain rituals under two main headings:
regular observances at the temples, and periodic observances, such
as festivals, fasts, pilgrimages, and rites for special occasions.
Worldly and otherworldly values have been brought into a culturally
viable fusion within a specific Jain ritual culture. The cult of the
Svetambara Dadagurus® integrated the religious tradition to which it
belonged, and in so doing brought Jainism’s goal of final liberation,
always central to this tradition, into contact with the social and
material world inhabited by an actual Jain community. Study of
such standard features of Jain ritual culture reinterprets their ritual
meanings and alters its context radically. ’

The whole process of the reconstruction of the Jain community on
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everyday basis was based on the axis of philosophy and rituals of
the religious community. The philosophical virtues like non- violence,
forbearance, simplicity and straightforwardness were taught and
practiced through performance of certain everyday rituals. The daily
and other practices and rituals known as kryas or caryas were actually
performed or followed by typical lay followers of the religion. It is
important to notice that rituals played a unique role for constructing
the Jain identity and formation of Jain community in medieval India.

Unlike other religions, Jainism has no priesthood. Though ascetics
have an important role as religious teachers for lay people, they
form in no sense priesthood. They are respected and venerated in
rituals and play an important part in guiding religious activities,
however, they perform their daily and periodic rituals. They do not
act as intercessors or mediators between the laity and any divinities.
They have no part in the administration of the temples, and indeed
their peripatetic life precludes this. With rare exceptions their
presence is not essential to the rituals. There are certain ritual
functions which are infrequently delegated to trained or qualified
specialists (vidhikaraka). A temple which holds the consecrated R
image of the Jina would need to make provision for the essential
daily ritual, veneration of the image and lay people perform this
service in the course of their devotion, bathing and anointing the
image, and making the ritual offerings before it. Often, however,
the temple will employ a temple servant (pujari, but actually inferior
to the usual priest) whose particular function would be to carry out
duties like cleaning the temple premises and collecting other utilities
required for the sacred image, apart from performing the full daily
chorus.® Thus in case of Jainism performance of rituals remains an
activity to be performed solely between the devotee and the God
without any mediator. Thus, a conduct of rituals having well led
meanings and symbols becomes fundamental to explain the existence
of the Jain community.

To perform the temple rituals themselves before entering the sanctum
‘sanctorum (vedj) in the temple, the worshipper bathes and puts on
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pure clothing, to emphasize the goal of purifying one’s soul of the

stain of karmic bondage. As an act of separation from the profane

world, some Jains will recite three times an ancient Prakrta phrase.

While taking dar$ana of the idol of Jina, the worshipper imagines

that he or she is nat just in front of a metal or stone image but is in

the actual presence of the Jina, who is a witness to the individual’s

spiritual efforts. The water and other articles used in the ritual bathing

of the Tirtharikara’s images are treated as carrying healing properties.

The sandalwood water collected after giving bath to Jain idols (called
gandhodaka) is applied to the bodies of the worshippers (preferably
on frichead, eyes and ears) transmitting the sacred power of the
image to the worshipper. In case of illness or injury, it can be directly
applied to afflicted parts of the body with beneficial results. The
power of this sacramental water is decided on the basis of the history
of the image. For the devotees certain questions like how the idol
was created? Who was the officiating ascetic at the time of the image
consecration and the historical- mythical sanctity of the venue of the
image? etc. becomes significant to hold their belief in the healing
properties of the idol. The power of the sacramental water is
associated with the power of the image which in turn is circumstantial.
At times the images consecrated by the most revered medieval Jain
pontiffs particularly the Svetambara Khartar Gaccha Dadagurus or
Tapa Gaccha Hiravijaya Stri have been seen as the most effective
in healing properties due to their mantra induced power. Thus the
cosmos of the Jain images has a materialistic ancestry of the past
and their contemporary importance is established on the basis of a
certain lineage.® Thus the healing properties of sacramental water
celebrates a particular past of hierarchies and if it does not work
may always be explained in terms of deteriorating ritualistic means
be it in terms of the worshipper beneficiary or de-plenishing power
of the venue of the image. Thus on the one hand application of the
sacramental water establish a direct relationship between the image
incarnated God and the worshipper but on the other hand the process
of the consecration of the image itself carries a socio- economic
legacy to transmit its ritualistic conditions. This in turn also answers
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why some Jain temples and images have flourished for centuries
while some others have ruined and abandoned over a period of time.
Miraculous discoveries of the Jain images and their rehabilitation
are very much related with the myth of their healing properties.

Temples having such idols emerge as significant centres for attracting
pilgrimage depends on such wonder working myths only, usually
either related to health or obtaining wealth. Thus the long standing
relationship between the worshippers and the images of certain
shrines is not just a spiritual one. It also bears testimony to the
prosperity and growth of a particular kinship and religious lineage
in the case of the Jains. Inscriptions in the Jain tradition are usually
associated either with individual Jina images or else with temples
and pilgrimage shrines. Most images have inscribed at their base (if
stone) or on their back (if metal) the details of when and where the
idol was consecrated, the name or names of the laity who sponsored
the consecration, and the name of the monk (and his lineage) who
- actually consecrated the image. Inscriptions on temples at pilgrimage
shrines such as those at Abii, Giranara, or Satruiijaya ritually treated
as most powerful ones coincidently also carries detailed information
concerning the establishment of the temples and the lives of the
major actors. '

The process of healing does not remain limited to the arena of image
carrying temples. It has been taken to the moral persona of the
believers as well. The ritual of donation in Jainism has also been
seen of healing the sins as a balancing act. The Jain lay- giver
accumulates sin (pdpa) from cooking the food but accumulates more
merit, good karma (punya) than sin (papa) by giving the food to the
renouncer saint (giving the food with which a Jain renunciant breaks
afast is an especially meritorious act for a layperson). The renouncer
remains unchanged in the amount of merit (punya) or sin (papa) he
orshe has, because renouncers are seen not to “eat” food but only to
“use” food so that they may continue striving for liberation. They
would not ask for the food to be prepared, wont they care about how
it tastes. Furthermore, in theory, renouncers do not ask for food,
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but, rather, members of the Jain laity ask them to accept the food.
Thus, according to Jain ideology, no desire is connected with the
food, and, therefore, no accumulation of sin (papa) occurs. The sin
(papa) of the giver is “destroyed, not just transferred” in the process
of this Jain giving.’

The personas of the Jain pontiffs particularly of the Tapa Gaccha
acaryaHiravijaya Suri and Khartar Gaccha acarya Jinacandra Suri-
(both contemporaries of Mughal Emperor Akbar) have also been
seen as carrying the healing proi;erties. The Jain hagiographical
narratives have celebrated peoples’ conversion to the Jain fold or
their shunning of violence or adorning vegetarianism as symbol of
healing.® The Jain Guru's magical abilities have been directly
associated with asceticism; their powers, for example, are called
yogabala (power of yoga), or tapobala (power of asceticism).These
magical powers, in turn, are connected directly with the worldly
well-being of those whom the Dadigurus assist; indeed this is the
entire reason for being of their cult. While worship of the
Tirtharikaras tends to be rationalized as an act of renunciation (tyaga),
the Dadagurus’ worship was based on the desire for miraculous
intervention in one’s worldly affair. In fact, almost all of the medieval
Jain pontiffs enjoyed their part of glory on the basis of the number
of images they consecrated themselves.

Now one tends to cite some examples from Jain hagiographical
traditions. According to the Prabandhacintamani of Merutunga,
completed in early 1305 A.D., the twelfth-century Calukya emperor
Jayasimha Siddharaja was desirous of enlightenment and liberation.
He questioned teachers from all the various traditions, but remained
in a quandary when he discovered that they all promoted their own
teachings while disparaging other teachings. Among the teachers he
questioned was the great Svetambara mendicant Hemacandra, known
as the Omniscient One of the Kali Yuga (kalikalasarvajiia). Rather
than promote Jainism (which Hemacandra on other occasions was
more than willing to do he assisted Vadidevasiiri in defeating the
Digambara Kumudacandra and later convinced Jayasimha’s
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successor Kumarapala to adopt the vows of a Jain layman),
Hemacandra told a story with a rather different moral. Once, there
was a merchant’s wife, who sought a means for restoring the
affections of her husband, who had deserted her for another woman.
She obtained a spell that was guaranteed to put her husband in such
a state that she could lead him about with a string. When she applied
the spell, she discovered that this was a literal promise, not a figurative
one, as her husband was transformed into a bull. She led him to a
pasture to graze, and sat beneath a tree and wept. There she overheard
Siva telling Bhavanf that in the shade of that very tree was an herb
that would restore her husband to his human form. The woman
gathered every plant she could find growing beneath the tree, and
forced the bull to eat them all, with the result that he was restored to
his human shape. The moral of the tale, according to Hemacandra,
was that just as the man was restored by the herb, even though no
one knew which particular herb did the trick, so in the’Kali Yugaa
wise person should obtain salvation by supporting all religious
traditions, even though no one could say with absolute certainty
which tradition it was that brought about that salvation.’ So in this
case visualization of power through ritualistic symbols used in healing
produced a sense of order and transformation which in turn created
multiple layers of bonds thereby consolidating the social power and
at times political and economic control ones as well.

In continuation to the above argument one could see the expansion
of Jainism in early medieval Rajasthan in the justified sense of ritual
and healing. Most of the Rajasthani Jain clans claim théir origin
from Rajput (warrior ruling caste) lineage only. The legends describe
the conversion of violent Rajputs to non- violent Jainism due to
some miraculous healing only. In the Jain legends, the affliction or
problem often besets a king directly, but sometimes indirectly
through his son or sons (reflecting the theme of patrilireal descent,
which was naturally central to tales concerning the origin of
patriclans). Snakebites were frequently mentioned. There had been
instances of illness of other kinds, defeat or imminent defeat,
impoverishment, lack of progeny, and so forth. The situation was



66 : éramaga, Vol 64, No. 1,.Jan.-Mar. 2013

saved by a Jain monk who often just happened to be somewhere

near. The cure or rescue was usually accomplished by means of thp
ascetic’s personal supernatural power, which was often conveyed

by a mantraand sometimes transmitted physically by means of water
or sanctified powder. Occasionally, a deity under the control of the
ascetic was the agency of cure. In the popular hagiographies of these
same ascetics, their power was linked directly to their asceticism
(yogabala or tapobala, power of yoga or of asceticism) or to their
special knowledge (as jianbala or power of knowledge)."°

Ritualistic claim of the Jain pontiffs armed them with such
‘miraculous’ powers which could be used for subduing non-Jain
supernatural powers. An example is a celebrated incident in which
Jinadattasiiri subdued sixty-four yogins in the city of Ujjain; they
became his followers and offered him boons. Jinadattastri once
saved a group of Jain laymen from a bolt of lightning by trapping it
under his patra (the bowl in which mendicants receive food from
laypersons). Another similar instance is Jinadattastri ’s subduing
of the five piras of the five rivers of Punjab; these Muslim spirits
likewise granted boons. The Dadagurus also miraculously vanquish
Jainism’s human enemies, such as Brahmans and Muslim clergy.
The text mentions an incident in which Brahmans placed a dead cow
in front of a Jain temple; Jinadattasiiri caused the cow to rise and
expire once more in front of a Hindu temple." Jinacandrasiri II,
who is believed to have had great influence over Akbar, once
confounded a hostile Qazi by turning a new- moon night into a full-
moon night (by throwing a platter in the sky).'? For Jain
hagiographical perception use of such miracles was a righteous
healing of the anti- Jain evil forces. But for the given historical
context it could be seen as a contest for a contentious religious space
to establish a particular religious superiority of Jainism at the cost
of others by demeaning them.

Superiority of Jainism over non- Jain religions has been a regular
objective of the narratives concerning rituals resulting into healings.
Svetimbara Jains of Gujarat worship a popular yaksi Ambika
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(literally means mother). She was a goddess of children (and possibly
childhood diseases and/ or childbirth) who was “elevated” to the
position of yaksT attendant on Tirtharikaras. Her role as goddess of
childbirth was preserved by medieval Svetambars, who worshipped
Ambika following the birth of a child." The fourteenth century Jain
text Vividhatirthakalp of Jinaprabha Suri'* situates the story of
Ambika in the context of an anti-Brahminical perspective. As per
the narrative an orthodox Brahamin named Soma lived in Kodinara
(in Saurashtra) with his wife Ambika and two sons Siddha and
Buddha (liberated and enlightened). On the Sraddha ceremony on
the anniversary of his father’s death, Somainvited several Brahamins
for a feast. Soma’s mother cooked the meal, and then went for her
bath, leaving only Ambika and two boys in the house. A Jain monk,
who had becn fasting for a month came to the house, and Ambika
gave him some food from the prepared feast. When Soma heard
what had happened- from a Brahminical perspective she had polluted
the food, rendering it unfit for the feast- he became angry and kicked
her out of the house. She and her two sons wandered homeless. The
sons were hungry, and Ambika had no food for them, when a dried
mango tree by the road suddenly gave four ripe fruit. The sons were
thirsty, and there was no water to be found, when a dried lake
suddenly filled with water. In the meantime, Soma had realized his
error, and came running after Ambika to bring her back. She saw
him coming, feared further violence and so to save herself she and
her sons jumped,into a well and died. Soma died soon afterwards
from remorse. Ambika was reborn as Sasanadevata of Neminatha
(the pre- eminent Tirtharikara of Gujarat, with his principle tirthaat
Girnar in Saurashtra, and cousin of Krsna). Soma was reborn as a
lion, her vehicle. The two sons are shown in the iconography of
Ambika, and the cluster of mangoes she is usually shown holding
are the mangoes she fed to her sons.”® In this story not only the
. subordinate gender equation but also the healing properties of Jainism
are underlined. Transformation of Ambika from a Brahmin housewife
to a Jain deity may be seen as a process of divine healing due to her
following of Jain virtues against the violent exploitation inherent in
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The social meaning of rituals reflects in the sense of gender hierarchies
as well. Within the Jain community this issue was very much a usual
recasting of ideal and virtuous woman, who sacrifices for her husband
and her family. A seventeenth century popular text Sri Sripala Raja
no Rasa cites an ancient epic story that how woman could become
agency to use rituals for the purpose of healing in the story. In the
story Mainasundari was married by her father to the leper, §ripﬁla, as
punishment for her suggestion that it is karma and not her father that
would determine her fate. After marriage, Mainasundari continued
her Jain devotion, adding the new practice of worshipping a symbolic
representation of all that was worshipful for Jains (siddhacakra). This
worship healed Sripala and seven hundred other lepers. Sripala learnt
to perform Siddhacakra worship from Mainasundari, and his worship
led to his great wealth and general well- being. For Jain laywomen,
Mainasundari remains the perfectly devoted wife whose religious
practices are performed for the well- being of her husband. She is
credited with the miraculous cure of her husband’s leprosy, as she
taught her husband how to perform worship to the Siddhacakra.'
Siddhacakraworship has become an orthodox means of gaining familial
well being and see Mainasundari and Sripala as the archetypal married
couple. But the gendered hierarchies of a father deciding the worst
fate for her daughter by marrying her to a leper and the eventual remedy
to heal not just the physical condition of the husband but the familial
and social well being as well, does not show Mainasundariin command
of the situation at all. She had to follow her father’s dictum and
ultimately her husband got the material benefit of the ritualistic healing.
Mainasundari could just register her role for the future conditioning
of a virtuous and dedicated Jain wife.

Rituals also remained a platform to assess the superiority between
the two power centres of religious and political authorities. The
issues of patronage and the moral supremacy of the religious
authorities revolved around the conduct of rituals and miracles. Two
inscriptions of eleventh and twelfth centuries from Sravanvelagola
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refer to Vadiraja 11 a religious pontiff. He was considered as an
exceptionally intelligent Jain monk and a conqueror of all religious
cum philosophical debates with renowned scholars of all religions.
He was thus known as Vadiraja or the king of debaters’. He belonged
to the Calukya kingdom (King Jai Singh I in 12th century A.D..
Even though he was inflicted with leprosy, he had a very large
following of disciples. One day in the court of King Jai Singh some
courtiers made fun of Vadiraja as a leper and ridiculed all the Jain
naked monks. Angered by such statements, the treasurer who was a
staunch follower of Vadiraja said that Vadiraja has a body of gold
and the courtier is lying. The king decided to visit Vadiraja next
day. Vadiraja consoled the treasurer and asked him not to worry. At
night Vadiraja composed the devotional poem known as
Ekibhavastortra and had his body completely free from leprosy.
Next day the king visited Vadirajaand was amazed to see the lustrous
golden body of Vadiraja. He ordered the courtiers®ho defamed
Vadirajato be punished.'” Here again the material circumstances of
patronizing the disciple and saving him from royal wrath is more
important rather than the cure itself. Vadiraja did not create the text
to cure himself but the creation was conditioned by the immediate
necessity.

Acts of ritualistic healing existed and were performed beyond
institutionalized ways as well. Popular superstitions and beliefs also
played a significant role. A seventeenth century north Indian
autobiography Ardhakathanaka written by Banarsidasa, a Jain
merchant of Agra brings out this empirical reality. Kharagasena,
father of the author, had many children but none survived beyond a
few days. In the year V.S. 1637 (1580 A.D.) he along with his wife
traveled to Rohtak, a revered place of a sati. The ritual of paying
homage to sati was performed with a desire to be blessed with
children and their survival.'® At the level of elites also ritualism and
its healing aspect was being followed at interreligious level. Jain
mendicants’ interaction with the Mughal royal authority holds this
premise. In spite of all the structural religious differences between
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Jainism and Islam as per Jain hagiography, the Mughal Emperor
Akbar did not hesitate in allowing performance of Jain ritual for
astrological healing of the ill effects in the birth chart of his grand
daughter. A baby girl born to the eldest son Salim of Emperor Akbar
was attributed to the astronomical constellation of Miila Naksatra.
Wise men told the Emperor that it augured evil to her father and that
the evil should be checkmated by some means. Thereupon the
Emperor consulted the Jain pontiff Bhanucandra on this issue. He
suggested that it could be done effectively by performing the
“Astottra-sata-snatra” ceremony (108 baths to be given to the idol
of Jina in its temple). His Majesty declared that the ceremony was
to be performed without delay at the newly built residence of the
priest, and that he and Sekhaji (Prince Salim) would personally
attend the programme.

Mughal emperors had followed a continuous policy of positive
engagement with the small yet prosperous Jain community. This
engagement was eyed not just for using the principle of non- violence
as a soothing influence for the Mughal empire; Mughals also wanted
to gain from the economic resources of the Jains.' So in this case
ritual and healing had a symbolic social role as well. This event of a
Muslim emperor %pting for Jain rituals and priests to ‘cure’ his
family problems was in a big way a socially assimilative process as
well. The Jain pontiff Bhanucandra entrusted the responsibility of
management of this ceremony to Than Singh, the Jain community
leader of city of Agra. A public image and perception had to be
created to establish a long term effect of this assimilation. Thus a
vast hall was temporarily created near the Jain upasraya. A large
congregation of people out of curiosity thronged to the hall which
proved too small to meet such onrush. It was an occasion for the
political alignments as well. The Emperor sent an invitation to Mantri
Karamacandra Bacchavata, the leading member of Kharatar Gaccha
respected by him to attend the ceremony. In fact, the description of
the whole ceremony underlines the fact that social and religious
ceremonies had multi dimensional role for the contemporary society.
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Than Singh together with others performed the ceremony in honour
of Jain Tirthanrikar Supar$avnatha. Both Akabar and Salim stodd
in front of the Jina idol and listened to the recitation of Bhaktamara
Stotra, a sacred\ hymn in Sanskrit by Manatunga Acarya in honour
of Adinatha Jina. It began with the word Bhaktamara by
Bhanucandra. The ceremony established the ritual supremacy of the
Jain ritual practices, yet material hierarchical status of the royal
family was not lost in the process. As soon as the ceremony was
over the Emperor stepped into the outer court (rariga- mandapa) and
stood there in front of Bhanucandra. Prince Salim stood near him.
Than Singh presented elephants and horses to the Emperor. Mantri
Karamacandra followed suit, and presented to the heir apparent a
pearl necklace worth thirteen hundred gold moharas. Other members
of the Jain community also, showered presents of gold ornaments
and gold- embroidered cloths. Then the Emperor took some snatra-
water from gold pot and reverently appliediit to his eyes and passed
the rest to the harem. He then made gifts of gold moharas to all and
permitted by the pontiff returned to his palace. From that time onwards
the Emperor and his son were blessed with added happiness.” Thus
the spiritual superiority of the Jain priests regained through the ritual
healing of the evils looming large over the royal family was lost in
the temporal authority of the royalty. This supremacy was recognized
through the gifts given by the. Jain community members to the
Emperor and his son.

The miraculous rituals and healings had to be highlighted to construct
the ‘divine images’ of the Jain pontiffs. Sacrifice by the devotee/
beneficiary was an inherent part of the ritual and healing. In western
port city of Khambat (now Cambay) a couple Ratanapal Dos1 and
Tanka had a son Ramaji suffering from an unknown disease. In one
of the visits of Jain pontiff Hiravijaya Suri to the city, Ratanapal
requested the Siri that if his son is cured of his disease he (the son)
would be made disciple of the Suri. The pontiff performed certain
rituals and within few days the boy was cured of his disease. But
this contract of cure in lieu of a perspective disciple could not
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materialize as the family backtracked from the promise.?' Hiravijaya
Suri could even cure snake bites with his touching effect.”? But the
use of magical powers for healing purposes was cautious and guarded.
Here one can certainly say that Jain pontiffs were very well aware of
establishing their image as a pontiff and higher than that of a magician.
In one of the meetings between the Emperor Akbar and Hiravijaya
Sartin 1580s, mperor requested Hiravijaya Siri to remove the evil
effects of planet Saturn from his sun sign Pisces. The Siri clearly
answered that his discipline is religion and not astrology and refused
to suggest any astronomical remedy for the purpose. It is very much
clear that the Siirf wanted to maintain his higher status of a religious
authority then that of a mere astrologer.” But the Jain pontiffs of
lower status did not hesitate to use their miraculous power for the
purpose of healing.

To conclude, pre- modern societies embedded social power of rituals
and the resulting processes of healing to their contemporary religious
philosophies. In case of medieval Jainism providing relief to the
individual and community through the agency of rituals remained a
well established practice. Temples and their idols and their connection
to the devotees not only fulfilled the obligation of charity (dna) and
public service but also helped to satisfy the individual’s need for
achieving the proper mental attitude for moral guidance by following
the proper rituals. The Jain religious composers and authors
intentionally emphasized upon the links between used rituals and
the resulting healing to strengthen the ties and hierarchies between
their gacchas and particular castes and clans. So the organized sects
and their propagators performed rituals and acts of healing to enhance
their influence as well to gain legitimacy. The ritualism of Jains and
aspects of healing associated with it at times seems to be ambiguous
as theoretically Jainism neither favoured miracles nor approved use
of rituals for such purposes. Yet while considering ideological
moorings of any individual, sect or institution either religious or
secular, one has to remember that it never totally reflects into the
empirical reality.
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Wanted scholars, support staff for Jain studies & Research

Research Scholars (2 to 4 Positions)

Scholars in Jainism with MA or Ph.D. degrees having 1 to 25 years
of demonstrable research and teaching experience in Jain philosophy,
ethics, application of Jain doctrine in modern day life situations,
science and spirituality. Retired or retiring scholars or faculty
members from reputed universities are. also welcome for full time
or part time positions.

Scholars with working to good knowledge of English and computer
usage will be preferred. The positions exist in Delhi and Varanasi
with potential to have overseas short term postings and teaching
foreign scholars. Salary will be commensurate with experience and
accomplishments. '

The school established in 2005 is engaged in taking academic studies
of Jainism to the universities globally. Last year it developed and
delivered very successfully a program on ‘doctrine and application
of ahinsa' in schools to enhance general wellness of students and
teachers .

Support staff _
Word processing operators (Hindi and English) who are well versed
in MS-Office tools.

Social Projects

Positions are also available for mature Jains to work on social projects
like empowering the underprivileged Jains for ISJS affiliate Jaina
India Trust.

Interested condidates are requested to send their application within
15 days to Chairman, International School for Jain Studies. D-28
Panchsheel Enclave, New Delhi- 110017 Email : isjs india @yahoo.

co.in,’ wWWWw.isjs.in
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ISJS WORKING PAPERS SERIES

International School for Jain Studies (ISJS) has started a working papers ., -
series for limited circulation. Duly referenced and well-written unpublished‘
~ papers of 5,000-10,000 words are solicited from academics and others
interested in any branch of Jain Studies. The papers should be written in
english language. They might undergo minor editorial, revision and stylistic
changes, if necessary. On acceptance of the paper, ISJS will provide a
modest subsidy of Rs. 1,000.00 for word processing and mailing of the

paper.

Kindly send your paper to the following address or through email for
consideration by ISJS accompanied by a letter stating that the paper is
original and unpublished.

Editors working paper series
International School for Jain studies -
D-28 Panchsheel Enclave s
New Delhi- 110017
Ph: 011-40793387
Email: isjs_india@yahoo.co.in

r‘-

We look forward to a positive response to you at your earliest.

Dr. Shugan C Jain
Chairman, ISJS

Parshwanath Vidyapeeth, L.T.I. Road, Karaundi, Varanasi-5
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