“THE STORY OF RAMA IN TIBET

J. W. DE JONG

The story of Rama is well known in Tibet and it is told in many
texts. The oldest known version is found in six manuscripts from
Tun-huang. Tun-huang in the north-west of China was occupied
by the Tibetans during a period of about sixty years from 787 to-
848. It is probably during the Tibetan occupation that this
version of the story of Rima was written in Tun-huang, It is also
possible that the manuscripts containing this story could have been
written in Central Tibet and brought to Tun-huang during the
Tibetan occupation, The six manuseripts containing this story
arij: all incomplete and they differ in details, The six manuscripts
which are usually designated with the letters A, B, C, D, E and F
can be divided into two groups. Manuscripts A, C, D, and F
represent one Recension : Recension I, and manuscripts B and E
another recension, Recension II, The main difference between the
two Recensions is that Recension I is more detailed, containing:
several episodes which are missing in Recension II.  Recension I is
preserved almost in its entirety in manuscripts D and A which
together contain 491 lines. Only a few lines are missing. The
complete manuscript of Recension I must Luve contained alnioat
500 lines, The second recension is only partly preserved, mainly
in manuscript B. The 276 lines of manuscript E correspond
to about 340 lines of manuscripts D and A. Probably Recension
II contained about 400 lines.

It is not my intention to repeat the detailed summary of the two-
recensions which I presented to the First International Sanskrit
Conference in New Delhi in March 1972.* However, it is necessary
to briefly sketch the main lines of the story in order to explain the
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-relationship of the Tun-huang version with the later versions of
the story of Rama and Sita,

The narrative begins with a description of the country of Lanka-
pura situated in the midst of the ocean. It is ruled by the king
-of the demons, Yagsakori, who cannot be defeated by the gods.
The gods request the ysi ViSravas and Sridevi to bear a son who
will be able to vanquish him. This son, VaiSravana, kills
all demons but spares Malhyapanta, the son of Yagsakori.
Malhyapanta piaus 1eovenge aud devoles himsell o scrving a
divine rsi, a son of Brahma, called Svapasina or BiSurasena, to
whom he offers his daughter, Mekesena. Three sons are bom
from this union : Dasagriva, Udpakana (Ampakama) and Ciri$ana
_(Birinasa). They obtain power over the gods from Mahadeva,
.and go to Lankapura to kill both gods and men there. In this
way they avenge the death of Yagéakori for ‘Malhyapanta. In
recension II this episode is told very briefly, but in Recension I
it is much more detailed. According to the latter, the three sons
of Mckesena first ask Brahma for three miraculous powers.
When Brahma refuses, they go to Mahadeva and try to propi-
tiate him., DaSagriva even' cuts off one of his ten heads as
an offering. Mahadeva’s wife, Upade (Upame), offers them her
own miraculous power, which they reject. Upade thereupon
prophesies that they will be destroyed by a woman. Then Mahi-
deva’s minister, Prahasti, offers his miraculous power, which they
likewise reject, and Prahasti prophesies that they will be destroyed
by a monkey. Finally, they obtain from Mahideva the three
following powers : (1) power over the gods ; (2) the death of any
being who is struck by the first arrow shot ; and (3) immortality,
-as long as Dasagriva’s horse-head is not cut off. '

After the victory of the three sons of Mekesena, the gods deli-
berate as to what to.do against Dasagriva and the demons, They
ask Visnu for help. Visnu incamates himself as Ramana, the son
of Dasaratha, and his own son appears on earth as Lagéina. A
daughter is born to Dasagriva, but it ig predicted that she shall
cause the ruin of her father and the demons so she is placed in a
copper box and committed to the waters. She is found by Indian
peasants and named °‘Found in the fyurrow’ (Rol-riied-ma).

Dasaratha is wounded in a battle between the gods and the demons, -
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and Ramana renounces the throne and Lagsana is appointed as king.
Rol-riied-ma grows up and the peasants offer her to Ramana
who accepts her as his wife and gives her the name of Quecn Sita,
Ramana now becomes king,

When one of Ydgsakori's ministers, Marutse, prevents five
hundred brahmans from obtaining a siddhi, Ramana throws a
ring at Marurse and injures one of hig eyes.  The brahmans obtain
their siddhi and give Ramana a blessing : all those who die by
lis arrows will be reborn as gods.

Meanwhile, Dasagriva’s sister, Purpala, has fallen in love with
Ramana who rejects her, and Purpala advises her brother Dasagriva
to abduct Sitd, Marutse now transforms himself into a deer, which
Ramana pursues, Lagfana, who thinks that Ramana is in distress,
leaves Sitd to go to his assistance, and Daagriva carries off Sita
together with a plot of ground.

Ramana and Lagsana search everywhere for Sita. They meet
with the monkey-king Sugriva who fights his elder brother Balin
for possession of their kingdom. Ramana makes a pact with
Sugriva, promising to make him king if he helps him to find Sita.
Ramana is unable to distinguish between Sugriva and Bilin. The
next day a mirror is attached to Sugriva’s tail and Balin is killed
by Ramana ; Ramana and Sugriva return to their homes, Ramana
waits three years for Sugriva to return and fulfil his pledge, and
eventually sends him a message by means of an arrow. Sugriva
comes with an army of monkeys, and the monkeys Piddu, Sindu
and Hanumanta are sent off to search for Sita. They meet with
Pada’, the clder son of Agajaya, king of the cagles. Pada’ tells
them that Sita was abducted by Dadagriva,

Hanumanta jumps into the sea and goes to Lankapura, He
finds Sitd in a castle-with nine walls without gates and gives her a
letter and a ring from Ramana. Hanumanta uproots the trees
in the park and kills many demons. Hanumanta is captured and
asks as a favour to be killed in the same way as his father was
killed, so the demons wrap his tail in cloth, dip it in butter and
setiton fire, Hanumanta thereupon bums the castle of the demons,
and retirns to Sitd who gives him a letter for Ramana, Hanu-
manta returns and gives the letter to Ramana.
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The monkeys and men now set out foxt Lanka, The monkeys
Maku and Damsi (Dan’du) construct a bridge, and they all reach
Lanka. -Daagriva's younger brother, Ampaka;na (Udpszama)
advises his brother to flee, DasSagriva does not listen to him and
Ampakama joins Ramana,

The demon Kumbhakarna is plunged into etcrngl sl«:.ep. Dasa-
griva and the other demons finally succeed in waking him up, and
he swallows the men and the monkeys, but Ramana and Hanu-
manta escape., Hanumanta is sent to fetch a 'herb from Mount
Kailasa, He returns with the entire mountain YVthh he then
replaces again, All the men and monkcys are revived.

Ramana fights with DaSagriva whose younger brother, Biri-
nasa, deserts him and flees. LagSana is_killed,.but' Ramana cuts
off Dasagriva's horse-head. Dasagriva d_tcs, falllng_ (311 the dcm.ons
and Killing most of them. Ramana liberates Slta.and revwcs
Lagsana, and Sugriva and Ramana rct.ur.n to their r-cspec‘uvc
countrics, Hanumanta is appointed minister of Sugriva after
whose death he becomes king,

The tale does not end there, The last part of the story tc?lls.
how Ramana goes to suppress a revolt by King Bcn_bala, leaving
Sita and her son Lava in the care of five hupdr_ed 1sis on Mount
Malayana. When Lava is lost, the rsis create anather son out. of
Kuéa grass. On his return, Ramana overhears a conversation
between the Licchavi Vimala (?.Dri-ma dag-pa) anfi his w:t:c who
accuses SItd of adultery, Ramana thereupon rejects Sitd w_ho
departs with her two sons, Hanumanta visits Ramana_ a}nd explains.
that Dasagriva was in fact unable even to approach Sitdi. Ramana
is convinced and sends for Sitd and his two sons, Hanumanta
returns to his own kingdom, and Ramana, Sita and their two sons.
live happily in the palace ‘ Old Earth’ (sa-r/iri).

h

The story of Rama and Sitd was certainly also known in Central
Tibet. The Sanskrit-Tibetan terminological Qictionary, .the
Mahavyutpatti, which was compiled at the beginning of the ninth
century, contains an entry: sitdharapam, tib.‘rol-rZed phrogs-pa
(no. 7629). This is probably the title of a work known to the

compilers of the Mahavyutpatti, but we do not know if the story
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told in it was identical to the story outlined above, Another refe-
rence to a similar work is found in the biography of Atisa (982-
1054), .who arrived in Tibet about 1040. Sarat Chandra Dus,
in his dictionary, refers to the title of this work : * The story of the
ravishment of Sita and of the killing of the yaksa A-Sa-pa 2
Recently this biography of AtiSa has been published by Helmuyt
Eimer. It mentions this work as an example of the many storics
Wwhich are found in Tibet but are unknown in India.* However,
the biography of Atisa in which this work is mentioned, was com- -
posed at a much later date. According to Eimer it muyst have
evolved in its present form between 1257 and 1469,4 Tt i therefore
hot certain that the story of the ravishment of Sita and of the
killing of the yaksa A-$a-pa was in fact already known in Tibet in
the middle of the eleventh century. As far as T know no story with
this title is known. One must assume that either it is not preserved,
or that it does exist, but under a different title.

} In the first half of the thirteenth century the famous Sa-skya
andita (1182-1251) composed a collection of four hundred and
fty-seven quatrains called in Tibetan : Legs-par bSad-pa rin-po-

7he’i gter and in Sanskrit :

j Subhasitaratnanidhi—This work was first studied by Csoma
de Korops (1784-1842), whose translation and edition of 234 stanzs
vas published after his death.5 Of special interest is the old Mongo-

an translation of Sonom gar-a which was edited and tranglated

y Ligeti® Both the Tibetan text and the Mongolian translation
) Sonom gar-a were edited and translated by James E. Bosson in :
‘d Treasury of Aphoristic Jewels' (Bloomington, 1969). Sa-skya
pandita was well versed in Sanskrit literature, and jn the past it
has even been assumed that Lis work was actually lirst coniposed
in Sanskrit, Howeyer, according to James E. Bosson, this is not the
cpse : * Although many of the stanzas can be traced directly to
Sanskrit originals, and, although there is an obvious Indian flavoyir
in most of the verses, there is no basis for doubting that Sa-skya
Pandita actually made the collection himself and independently
composed most of the verses, albeit on a popular Indian pattern”
(6p. cit., p. 1). Stanza 321 refers to the killing of Rivana. Bosson's
tfanslation of the Tibetan text is as follows : * The Great should.
abandon their desire for play and enjoyment and food. As a
reprimand for having desired voluptuousness, it is renowfd that

!

‘.
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Ravana was killed in Lanka’ (chen-po rnams-kyi rtsed-mo da/bde,
daii zas la chags-pa span|‘dod-la {en-pa’i le-lan-gyis\ bod-‘grog lai-kar
bsad ces grags/). The Mongolian translation is slightly differcnt :
* Great persons should abandon their desire for play, food and
enjoyment. By reason of having lusted for enjoyment, there is the
saying that Tisegiri was killed in Lanka’, Bosson remarks in a
note that the Mongolian translation of the name of Rivana seems
10 be thoroughly confused. According to him, this seems to be
the name lise, which i the Tibetun name for Mount Kailisa,
and the Sanskrit word giri (sic !). The Mongolian translation has
Tes-e  giriy.  Undoubtedly, this represents DaSagriva, It
happens quite often that the Tibetan translators translate Sanskrit
proper names, but that the Mongolian translators make use (?f a
transliteration. Bosson quotes from another manuscript a variant
Desegri which is even closer to Sanskrit Dadagriva,

The story of Rama is told in a commentary to the Subhasitarat-
nanidhi by Dmar-ston Chos-rgyal of Dbus. A blockprint of this
commentary was described by E. Gene Smith, who writes ; ¢ This
commentary was written by a disciple of the author and is the best
known in Tibet of the numerous commentaries'.” Dmar-ston’s
commentary is based upon an older commentary by Rin-chen
dpal which was incomplete and full of errors. Dmar-ston Chos-
rgyal received oral explanationsfrom Sa-skya pandita and wrote
his work in accordance with these, Recently, Damdinsiiren ha}s
published in Russian a work on the Rimiyana in Mongoha
¢ Ramajafa v Mongolii, Moskva,’ 1979) in which he gives the
- text and translation of Dmar-ston Chos-rgyal’s commentary on
stanza 321 in which he tells the story of Rfma. According to
Damdinsiren, Rin-chen dpal is the name of a scholar who lived
from 1230 to 1310 and who rcceived an invitation from the Mongo-
lian emperor Qubilai in 1292 (op. cit., p. 136, n. 4). However, it is
difficult to suppose that Dmar-ston Chos-rgyal was able to make
use of the'work ofascholar who was born only 22 years before the
death of Sa-skya pandita in 1252, The name Rin-chen dpal is
quite common and it must be left to further research to determine
his identity. It is quite clear from the colophon that the author .
of this commentary is Dmar-ston Chos-rgyal and not Rin-chen dpal
as is asserted'by Bosson (op. cit., p. 14) and Heissig.“
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Dmar-ston Chos-rgyal’s commentary on the Subhisitarat.

; i nanidhi was published in 1968 by Tanzin Chhagdor, but the text

| is not free from errors. Damdinsiiren’s edition of the story of
" Rama in this commentary is based upon a nineteenth century

Mongolian blockprint (op. cit., pp, 173-177). I have not been
able to use other editions. )

The story begins with Ravana’s fruitless 'efforts to propitiate
Mahideva. Uma offers him her own miraculous power instead,
but this is rejected by Ravana, and Uma predicts that his kingdom
will be destroyed by a woman. Mahiadeva sends his own son

~whose offer of his miraculous power is likewise rejected..
Mahadeva’s son predicts that his kingdom will be destroyed by
a monkey. Finally, Mahideva comes himself Rivana asks.
" Mahadeva for many things: a fortification, Trikita, surrounded
. by the ocean ; the physicians of heaven ® the ASvins ; un army, of’
demons ; more possessions than Kubera has: an indestructible iron
i wall ; and finally the siddhi of immortality. However, Mahideva
“places Sarasvati on his tongue and she distorts his wishes so that
instead of the siddhi of immortality Ravana obtains the siddhi of
immortality as long as his horse-head is not cut off.

A daughter is born to Ravana, and brahmans ,say that she |
possesses marks of ill omen, She is therefore placed in a copper
box and committed to the waters.. She s found by peasants who
give her the name ‘ Found in the furrow’. - They offer her to
Ramana and she is given the name Sita, Ramana wants to hand
over the throne to his younger brother Lakuma who ref uses. The
youngest of the three brothers, Bhimasena (* Jigs-sdel), is therefore
appointed King, and Ramana, Lakuma and Sita depart for the
forest of penance,

‘ Dasagriva is very happy with his wife ; he asks whether there
1S on carth a more beawtiful woman. He is told that in Jambudvipa
there ig 3 very beautiful woman. Dasagriva goes to the.forest of
Penance and makes a beautiful deer( appear before the cyes of ¢
Ramana, Lakuma and Sita. Sita asks Ramana to capture the deer,
Ramapa at first refuses but finally cedes to Sita’s wishes, and
BOCS in chase, Dasagriva meanwhile imitates Ramana’s voice
and Sjta thinks that Ramana is in distress, and she asks Lakuma to
£0 to his assistance. Lakuma does not want to leave Sito. but she
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reproaches him with wishing for the death of the king so that he
will be able to take possession of her. Lakuma surrounds Sita
with a fence and tells her not to go beyond it. DaSagriva now
appears in the guise of a brahman and asks for alms. Sita refuses
to move from her enclosure and Dasagriva carries Sita off together
with the whole plot of ground. Ramana and Lakuma return and
see that Sita has been abducted, and Ramana understands that the
deer was the manifestation of a demon,

Ramana and Takuma search everywhere for Sita, They meet
with a monkey-king Sugriva, who is fighting his brother for the
kingdom of the monkeys. Ramana promises to help him, but is
unable to distinguish between the two monkeys, so Sugriva attaches
a mirror to his forchead and the king kills Balin, Before dying,
Bilin complains of the fac:é\ that Ramana has taken the side of
Sugriva. Balin's wife takes the corpse of her husband to the snowy
mountain.

Sugrlva rejoices and promises to do whatever Ramana desires.
Together they go to the valley of the monkeys, where they find
Sugriva’s minister, a tall monkey with three eyes. This minister,
Hanumandha, makes one enormous jump and arrives in the palace
of god Vayu. While waiting outside for food, Hanumandha tries
to use the plough there but is unable to move it. His uncle, the god
Viyu, explains that the Nagas under the earth fear his force and are
holding firmly onto the plough. With another jump Hanumandha
arrives in Lanka and sees that Sita is imprisoned in a fruit garden.
He is told that she is kept imprisoned because she does not want to
marry the king of the demons. He goes to Sita and tells her that
he is sent by Ramana. Sita.does not trust him until he shows her
Ramana’s ring, when she gives him a message for Ramana saying
that she is unable to escape. Hanumandha asks for food from
Sita and receives only a little, ' '

Hanumandha uproots the trees in the park and replants themv

with their tops in the ground and their roots in the air. The
demons surround him, but each time he escapes by means of a
jump. He is finally captured, and asks as a favour to be killed
cither in the way of the mother or that of the fither. The first
way consists of putting him in a store-room and giving him so much
delicious food that hs choikesv to death. ‘The way of the father’

!
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consists of wrapping his tail in cloth, pouring oil on it and setting it
alight. This latter is done and Hanumandha burns the crystal
palace of the king and all the other castles, which are made of
lacquer. Finally, he wishes to dip his tail in the ocean. The
Nagas prevent this and extinguish the fire by means of vapour.

Hanumandha returns to Ramana and tells him why Sita is
unable to come. The king asks Hanumandha to bring an army
together near the ocean, While they are constructing a bridge,
Ramana asks the great rsi Vilmiki (Grog-mkhar) what kind of
creatures there are in the greal occan.  Valudil tells him that
there is a creature which swallows fish and is called Timin. There
is another which swallows Timin and another who swallows the
-one who swallows Timin.

King Ramana and the army of the monkeys cross the bridge
and are met by Ravana with his army, and Ramana cuts of! his
horse-head. King Ramana returns to his own country.

Some of the demons rouse DaSagriva’s younger brother,
Kumbhakarna, who is pluaged in meditation, by pouring molten
bronze in his ear. He wakes up.and asks what has happened.
The demons tell him that. his elder brother has been killed.
Kumbhakama inhales through his nose and, with the exception
of Ramana and Hanumandha, all are transformed into skeletons,

Ramana sends Hanumandha to the snowy mountain of Kaildsa
(Ti-se) to fetch a medicinal herb. Hanumandha does not find it,
and is sent a second time. This time he brings the entire mountain
back with him. With the help of the herb all the soldicrs are
revived, Ramana now orders him to return the mountain;
Hanumandha throws it from afar back to its original place. This
is the reason why, it(eaid, the top of the mountain is slanting,

Ramana arrives and takes Sita back. The story- concludes
with the remark that all .this happened to Rivana on account of
the two curses.

‘In many respects this story is remarkably similar to the old
Tun-huang version. There are some very interesting variations,
however. In the Tun-huang version the two curses are uttered by
Uma and Mahadeva’s minister, Prahasti. In this story Prahasti



172 ASIAN VARIATIONS IN RAMAYANA

is replaced by a son of Mahideva. In both versions DaSagriva
asks for lmmortalnty and in both versions. Sarasvati changes his
wish. However, in the Tun-huang version DaSagriva expresses
three wishes, all of which were changed by Sarasvati, In
Dmar-ston’s version, Bhimasena.is a brother of Ramana and
Lakuma, In neither version is Bharata mentioned. In Dmar-
ston’s version Marutse is not transformed into a deer. ‘The deer
is an optical illusion created by DaSagriva. Another difference
between the two accounts is that in the Tun-huang version a mirror
I> allached to the tail of Sugriva. In Dmar-ston’s version the

mirror is attached to his forehead. ~Still another difference between

the two. versions is that the Tun-huang one does not mention the
way of the mother as a possibility for killing Hanumandha. In
Dmar-ston’s version Valmiki is mentioned, but only as a rsi who
tells Rama about the sea-monster/ Timi, Timingila and
Timitimingila, These threc monsters are mentioned in the
Divyavadana, and must have been known to the Tibetans from the
Vinaya of the Mailasarvastivadins, '

Dmar-ston’s version omits much, but also adds details which
are not found in the Tun-huang version: for instance,
Hanumandha's visit to the god Vayu, the story of the Nagas and
the plough, and the extinguishing of the fire on Hanumandha’s
tail by the Nagas.. Itis obvious that the story as told by Dmar-ston
cannot have been derived directly from the Tun-huang version.
This version or a version similar to it must still have been known in
Tibet in the thirteenth century, Several details are different and
there are some additions, Of course, many things have been
omitted. The first part and the entire latter part dealing with the
rejection of Sit by'Ramana are completely absent. It is of course
quite probable that these parts of the story were perfectly well
known in Tibet in the thirteenth century but that it was considered
superfluous ta tell the entire story in explanation of stanza 321 of
the Subhasltamtnamdhl. .

There are many later commentaries on the Subhasitaratnanidhi,
both in Tibetan and in Mongolian, In his book, Damdinsiiren
studies six. Mongolian translations or adaptations of Dmar-ston’s
commentary. He.edits and translates one written in 1778-1779
by Cagar gebsi Blo-bzad tshul-khrims. Damdinsiiren remarks

that the Mongolian versions contain details which are not found.

in Dmar-ston’s text and that it is possible that the aurhors of thcse

¢ versions had at their disposal other sources relating to the Rima.
' story As regards other Tibetan versions of the commentary on
. the Subhisitaratnanidhi %Damdinsﬁren mentions a version the
- author of which is unkdown,  According to him the story of
\ Rama in this version is substantially the same as that found in
’ Dmar-ston’s version. Another one, written by a certain Tshul-
+ khrims dpal, contains only a brief exrract from Ditir-ston’s verjon
 of the Rama story, There are many other Tibetan commentarics on
{ the 'Subhasitaratnanidhi, and I hope that Tibetan scholars will
i bring together as many different versions of the Rima story as.
| possible. By publishing them in a chronological order it will
become possible to see to what extent they depend on Dmar-ston’s.
i’ version and to what extent they provide new details.
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One of the most popular Indian works in Tibet is Dandin’s.
* Kavyadarsa, which was translated at the instigation of the famous.
- * Phags-pa (1235-1280) in the thirteenth century. The translation
- was revised by Blo-gros %rtan-pa of Dpan who lived from 1276 to-
11342, Tibetan scholars have written very many commentaries on
. the Kavyadar$a.! I am most grateful to Mr. Gene Smith for
’i.poiming out to me that the story of Rima s told in the commen-
" tacies on the twenty-second ala:{zka'ra, the uda'ltdlafrkdra, of the

second pariccheda. Mr. Gene Smith he's been so kind £ to provide
‘me with the text of several commentaries on this alunikdra. These
i commeniaries were written between the fifieenth and ‘the nineteenth
centuries. I would like to select two of them for further con-
sideration, The first was written by Dge- dun- "phel or Sangha$ri
from Snar-than, probably in the year 1429. His version of the
story of Rama is often referred to by later authors. His detailed
commentary on the KavyidarSa (Shan-nag me-lon-gi rgya-che
grel-pa) was published in 1976 in Thimphu in Bhutan. The story
6f Rama is found on pages 107-128.

The story begins with the participation of Dadaratha in the
battle between the gods and the demons. During the battle the
axle of his chariot is broken, The younger queen perceives it and
holds the axle firm with her hand. The gods are victorious and
Dasaratha returns to his palace. He sees that there are muny
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‘bloody wounds on the queen’s hand and asks her the reason for it.
She tells him what she has done for him during the battle. The
king says to her that if this is true he will give her a great present.
His retinue confirm her words and the king asks her what she
desires.  She tells him that at this moment there is nothing she
wants, but if later she has a desire, he must not forget his promise.
They live for a long time in great happiness. The king makes
Ppreparations to install Ramana as king. - The younger queen comes
to sce him and asks him if he has forgotten his former promise. She
now has a wish : that the throne will be given to her own son.
‘The king remembers his promise and tells Ramana that, although
hy ought to be made king because he is the son of the elder queen
and much stronger, this cannot be. He tells him to take Sita
with him and to rcmain twelve years in the forest, because he has
promised to give the throne to Bharata, the son of the younger
«queen.  The prince is very high-minded. He obeys the words of
his father and departs with Sita for the forest.

The king of the demons, Ravapa of Lanka, also called
Dasagriva, had in the past fathered a beautiful daughter but he
was told that she was a human girl and would destroy the city of
the demons if she remained in the land of the demons. She was
put in a copper box and thrown into the ocean. Peasants find
her in a furrow and see that she is very beautiful. They decide to
offer her as wife to King Ramana, Ramana marries her and she
received the name Sita, - Her other name is Rol-riied-ma * Found
in the furrow "', Some time later, the king of the demons discovers

the beautiful Sita in Jambudvipa, He abducts her and carries her

off to the land of the demons. Ramana, who had left Sita in order
to scarch. for food, returns and cannot find her. He realises that
she has been abducted by a demon.  He follows his trail and arrives
in a valley where there is a stream of warm and foul-smelling water.
He discovers that this river has been produced by the drops of
sweat of two monkey kings who are fighting for the kingdom, A
female monkey asks him who he is. He tells her that he is Ramana
and asks why these two monkeys are fighting. She tells him that
the former king has died of old age and that they do not agree
about the succession, She asks him why he has come here, and
Ramana tells her that he is searching for Sita. She proposes a
pact of mutual assistance and asks him to kill the enemy of her son,
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She points out her son to hini but when they are fighting the follow-
ing day, Ramana is unable to distinguish between the two monkeys,
The female monkéy says to Ramana : * You are very clever, You
must know a way.’ The king tells her to attach a shell ornament
to the face of her son. The next day they fight again and Ramana
kills the other monkey. The author adds that since that time it
has become a custom to attach shell ornaments to monkeys, The
mother of the dead monkey, looking very tertible, goes towards
Ramana who is on the point of shooting her with an arrow. She
asks him if he is King Ramana.. When he answers :* Yes .- She
tells him that all those at whom he shoots an arrow will be hit.  All
those who are hit die, and all who die are reborn in noble familics.
Her son has also been reborn in a noble family and therefore she
will do him no harm. She departs with the corpse of her son.

The monkeys go back to the forest and enjoy food and drink,
and time passes, One day King Ramana goes to the forest
and sees that they are living on a hill top and enjoying food and
drink. Hé is not content and plans to shoot an arrow. A female
monkey arrives in haste and asks the king to forgive the monkeys
for their forgetfulness. She promises that they will do all he
tells them, and Ramana asks the monkeys to assemble an army
and to go to Lanka, When they arrive at the shore of the ocean,
they see heaps of foam which look like snowy mountains. The
monkeys have always lived in sandy deserts and are dejected by
the idea that they have to climb these mountains. The king shoots
an arrow which passes through the foam without any resistance.
The monkeys are comforted and go straight forward without any
hindrance. They see the great ocean and the expanse of heaven.
In the middle of the heavens they see a dark spot which looks like
a city. The king of the monkeys asks Ramana to shoot an arrow
towards it, and a monkey who is very small and resembles a snake,
coils around the arrow before it is released.

~ After five orsix days they arrive at the other side of the ocean by
means of many bridges which they lay one after the other. The
army of demons awaits them. At this point in the story there is a
long description of the fortifications of the city of the demons, and
of the palace of Dasagriva which is made of crystal, rubies and other
precious stones. The gates of the palace are guarded by terrible
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many-armed doorkeepers, Tigers and other wild animals utter-
terrifying roars, Many birds, such as jivajivakas are making:
many different sounds. King Ramana kills everybody with his
arrows and enters the palace, where he sees a golden throne which
is richly adorned. Dasagriva himself has strong and coarse arms.
and legs, an enormous belly and wrinkles and veins which are as.
bulky as fore-arms, The claws of his feet and hands are made out
of the iron of thunderbolts. On his ten necks are ten furious heads. .
His mourh is wide onen and shows terrible tusks. He laughs with
a loud laugh. He utters confused words and angry threats, Fire
and smoke bellow forth from his mouth, nose and eyes, The hair-
of his head and beard is yellow-reddish and bristling, and his
limbs are adorned with bloody serpents and monsters, Many
demon kings made of pearls are visible. The monkey king and his.
followers are afraid, thinking : ‘It is difficult to kill one demon.
king. How is it possible to kill many demon kings ?’ Ramana
tells them not to be afraid and comforts them, saying ; * They are-
probably reflections of the demon on the walls made of precious.
stones’. He sends the monkey king and two strong monkeys to-
have a-closer look but they flee in fright. Ramana tells them that
it is not possible that there are so many demon kings ; certainly
they must be reflections. He sends them again and again to have
a good look. They discover that the demon on the throne is warm
and that the others are refleciions without any warmth, The king'
kills the demon king with an arrow. He is said to have been
reborn immediately as a god. King Ramana with Sita and the
monkey king return to their own countries. Two strong
monkeys carry burning rags in their hands and burn the walls
made of lac, and the city of the demons, Trikjita, is destroyed..
The authors add that the Gur-mgon (a divinify of the Sa-skya.
school) is an incarnation of Ramana.. : '

King Ramana arrives at the occan and stirs it up with his mighty-
bow so that the water whirls in circles. The demons are all killed.
Ramana returns home and the dead demons are reborn in heaven.
The Lord of the gods, Indra, is an old friend of the demons, A
rain of spears, etc., descends on the army of the monkeys who are
cut to pieces and killed, In the space between the clouds Indra-
is seen to draw his bow and to go towards Ramana who draws
his bow and aims at Indra. Indra is afraid and trembles, He
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says to Ramana : * Do not shoot. I shall revive all your monkeys. ’

Indra causes heavenly nectar to rain and all monkeys are revived.

“The author concludes by saying that by means of this story one

understands easily the loftiness of Ramana’s spirit andithe greatness
-of the wealth of the demon king, i.e., the two meanings of the word
.udatta (rgya-che-ba). This refers to Kavyidarsa,

IL. 297 :

diuyasyd vibhiter va yan mahattvam anulturdi)
udattam nama tam prahur alamkdram maniginahf|

and II. 300 : .
pirpatrasayamahdtmyam arrabhyudayagauravam|
suvyafijitam ativyaktam udattadvayam apy adah//

‘Sanghasri’s version also refers to Kavyadarsa IT. 299 with regard
o the reflections of the demon king on the walls :

ratnabhittisu samkjantail pratibimba!dtdir vriah/

Jjidto larkesvarah krcchrad aiijaneyena tattvataliff

‘However, he has not made use of verse II, 298 :

guroh $asanam atyetum nglasaka sa raghavah/
yo ravanasiraschedakdryabhare ‘py aviklavalif/

In several respects SanghastT’s version is rather aberrant, For
instance, the story of the broken axle of Dasaratha’s chariot is
ot mentioned in other commentaries on the Kiavyadaréa which
I have seen. Other details also are missing in later commentaries.
“The authors of these commentaries do not fail to point out that
‘Sanghasri’s version of the Rima story contains many - errors,
A scholar who lived in the eighteenth century, Bstan-"dzin chos-kyi
@i-ma, Khams-sprul IV (1730-1779), is extremely critical of Sun-
ghadri and lists several errors made by him.!

A more orthodox version of the story of Rima is found in a
commentary written in 1586 by Rin-spufs-pa nag-dban ’jig-rten
dban-phyug grags-pa. The author first quotes Kavyadarsa IJ.
297 and 298. The story begins with Ravana’s efforts to propitiate
Mahideva. He cuts off all his ten heads as a sacrifice to him.
‘Only his ten necks remain and that is why he is called Dasagriva,
As in Dmar-ston’s version, Umi and Mahadeva’s son offer their
own miraculous powers and curse Dasagriva when he rcjects their
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offers. In this story the son of Mahadeva is said to have the face
of a monkey. Perhaps this detail has been added in order to
explain his curse, according to which Dasagriva’s kingdom will be
destroyed by a monkey, * Finally, Dasagriva’s heads are returned
by Mahddeva who also grants him the siddhi of immortality provi-
ded his horse-head is not cut off. Dasagriva boasts of his power,
and that he can only be overcome by somebody of incomparable
strength.

In the past, Dasaratha had becn wounded by the weapons of
the asuras in the battle between the gods and the asuras. After
his return to Ayodhya he was cured by his younger wife Kekeya.
He grants her a wish, Later, when he wants to enthrone Ramana,
Kekeya asks him to make her son Bharata king and to'send Ramana
to the forest for twelve years. The king tells Ramana to depart
for the forest with Sitd, Rdmana is not able to (disobey the order
of his father. The author adds that this shows the loftiness of
his spirit (dsayasya mahattvam). He refers also to the story of
Manicada. The verse he quotes is in the third pallava, verse 95,

y of the Bodhisattvavadanakalpalaf@® . ~ |

sa virakufijaraharih fakto 'py arividarape/
Jjanaksayabhayodvignah kdrunyat samacintayat/|

The author now quotes Kavyadarsa II. 299 and explains the great-
ness of wealth (vibhater mahattvam),

A heautifyl girl was once born in the land of the demons but
bad signs indicated that, if she remained there, she would destroy
the city of Laika, She was put in a copper box, confided to the.
waters, found by peasants, and offered to Rimana as his wife.
Rol-ried-ma, or $jta enjoys herself with the king, Once when.
they are iu the forest, the king of the demons discovers that she is.
the most beautiful woman in Jambudvipa. His sister, S§-byed-ma,.
transforms herself into a deer in order to lure the king away, The
king surrounds Sita with a-wall of light and tells her not to pass.
beyond it : ‘ If you do, you will die.” The king pursues the deer-
to the seashore. The author adds that the time has now arrived.
for the fulfilment of the curses uttered by the goddess and the
one with the monkey face, Ravana does not know that Siti is the-
girl thrown in the waters. He appears before Sita in the guise
of a brahman and tries to abduct her.- As Sita is unwilling to
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disobey the order of the. king, Rivana uses magic to take her-
away, together with a plot of land, to the country of the demons,.
The King is unable to capture the deer and realises that it is an
optical ‘illusion. He returns and discovers that Sitd has been
carried away by Ravana, He goes in search for her and comes upon
a river of warm water produced by the drops of sweat of the two.
monkeys ‘ Bable and Sugriva, who are fighting for the kingdom,.
Rimana promises his help to Sugriva, but on the first day of the
fight he is distracted by the spectacle, and the second day he'is
ynable to distinguish between the two monkeys, On the third
day a mirror is attachcd to Sugriva’s forehead and the king kills
‘Bable with an arrow, Sugriva promises to do for Rima whatever:
Bie wishes and Rama tells him that Sita has been taken away by a
dumon Sugriva tells Rama that his minister Hanumantha is.
very clever, They go to Hanumantha, who is said to be the
son of Mahiddeva with the monkey face, He is very tall and has
three eyes. When Hanumantha is asked if he knows a means of
bringing Sitd back, he reflects a moment and then makes one big
jump to the palace of his uncle, the god Vayu. From there he
arrives with one jumﬁﬁ in Langa. He sces Sita who is imprisoned
in an orchard, He goes to Sitd and tells her that he is sent by
Ramana. She does mot trust him, byt Hanumantha shows her:
Rimana’s ring. She gives him a message for the king, telling:
him that she is unable to escape and that if he has the necessary
strength, he must come and fetch her, Hanumantha returns with
one jump to Ramana, who assembles an army of monkeys, He:
arrives at the seashore and asks Valmiki what kinds of creatures.
live in the ocean. Valmiki tells him about the three kinds of sea--
monsters, Timi, etc. The monkeys make a bridge over the ocean
and arrive as the Ipulacc of the demon king.  The walls of Lis paiuce
are made out of jewels and are brilliant like mirrors. Hanumantha.
is surrounded by hundreds of reflections of Dasagriva and is unable
to distinguish between the real Dasagriva and the reflections,.
Finally, by means of his miraculous powers he is able to know
which is the real Dadagriva and points him out to Rimana who
cuts off his horse-head and thus kills him. He also kills millions.
of demons, The author adds that it is said that in order-to redeem
himself of the sin of killing, Ramana will appear in the Kali
age on earth in the form of the Buddha, an incaration of Visnu..
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Hanumantha goes to the orchard, uproots the trees and puts
them upside down .in the ground. The demons surround him
and try to kill him. Although he can easily escape, he lets himself
be capiured in order to show his great magical skill.  As in Dmar-
ston’s version he explains the two ways of killing, the way of the
mother and the way of the father, Hanumantha tells them that
it is a bad omen if the monkeys see him die. They must hide i
their houses. With his fiery tail he bums the palace of the demon
king and the city Trikita together with the iron wall. King
Rimana then takes Sita and goes home.

Some monkeys have escaped, and they pour molten bronze
in the ear of Kumbhakarna, the younger brother of Dasagriva,
who is plunged in meditation. Kumbhakarna is thus awakened,
inhales deeply through his nose, and Sitd and all the monkeys are
transformed into skeletons, but not the king or Hanumantha, The
king sends Hanumantha to the snowy mountains to fctch a medi-
«cinal herb. He brings the wrong one and is sent off again. He
now brings the whole mountain with him and tells Ramana to
search for the herb himself. Ramana cures everybody with the
herb and tells Hanumantha to put the mountain back in its place.
Hanumantha throws it in its place. Since that time the top of
the mountain has been askew. A piece of the mountain was cut
.off, and according to Valmiki this is the mountain of Kailasa
(Tise). King Ramana returns with Sitd by means of Puspaka,
the aerial palace of Ravana, and is honoured by Bharata, goes
‘back to Ayodhya and lives there happily.

The author adds that the splendour of the palace of the demon
king is an example of the greatness of wealth. He refers to the
story of Mandhatr and quotes verse 79 of the fourth pallava of
the Bodhisattvavadanakalpalata :

bimbitais tridasair yatra manibhistambhabhittisu/
suraloko bibharty eko 'py anekasuralokatam|

He also quotcs Kavyadarsa I, 300.. Atthe end, the author enume-
rates among his sources the Sanskrit commentaries on two hymns,
‘the Vifesastava and the DevatiSayastotra, the commentary on the
Subhasitaratnanidhi, etc. and makes a disparaging remark about
‘Sanghaéri’s version of the story., Prajiiavarman’s commentaries
.on the two stotras mentioned were translated into Tibetan and
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can be found in the first volume of the Tanjur. His commenta-
ries contain several extracts from the story of Rima, for instance,
the promise given to Kekeya and her request to have her son
enthroned are told by Prajiavarman in almost exactly the spme
words. However, it has to be pointed out that according to the
colophon, the text of the Viéesastavatika was not translated in its
entirety by Rin-chen bzad-po (958-1055) and his work was comple-
ted by Sa-ckya pandita.* It is obvious that Dmar-ston’s version
of the Rima story has been used extensively by Rin-spuns-pu.

The versions of the Rama story by Sanghasri and Rin-spuns-pa
are only two of the many which can be found in the numerous com-
mentaries on the Kavyadaréa written by Tibetan and Mongolian
scholars, The later versions which I have been ablz to see are,
in general, rather similar to Rin-chen-spuns-pa’s version but there
are many differences in details which ought to be further examined.
As in the case of the commentaries on the Subhasitaratnanidhi, I
hope that Tibetan scholars will collect as much material as possible
and publish it in chronological order.

This brief examination of four versions of the Rama story in
Tibet may have given some idea of the wealth of material which
awaits further research. The story of Rama has been popular in
Tibet since about 800 A.D. uito the present day. Thanks to the
efforts of Tibetan scholars very many Tibetan works have been
reprinted in India and Bhutan in recent years. It has now become
possible to study in much more detail the Indian stories which
were known to Tibetan scholars in the past.

|
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