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The Government of Bihar established the Research Tnstitute
of Prakrit, Jainology and Ahimsa at Vaishali (Muzaffarpur) in
1955 with the object, énter alia, to promote advanced studies and
rescarch in Prakrit and Jainology, and to publish works of perma-
nent value to scholars. This Institute is one of the five others
planned by this Government as a token of their homage to the
tradition of learning and scholarship for which ancient Bihar
was noted. Apart from thc Vaishali Research Institute, four
others have been established and have bzen doing useful work
during the last twelve or thirteen years, namely, the Mithila
Institute of Post-Graduate Studies and Research in Sanskrit
Learning at Darhhanga, the K. P. Jayaswal Rescarch Instilute at
Patna, the Bibar Rashtra Blasha Parishad for Rescarch and
Advanced Studies in Hindi at Patna, and the Nalanda Justitute of
Research and Post-Graduate Studics in Buddhist Iecarning and

Pali (the Nava Nalanda Mahavikara) at Nalanda (Patna).

As part of this programmez of rehabilitating and rcorientating
ancient learning and scholarship, this is the Research Volume I,
which 1s the thesis of Dr. J. C. Sikdar, Rescarch Scholar of the
Institute, approved [or the Ph.D. degrce of Bihar University.

The Government of Bihar hope to continne to sponsor such

projects and trust that this humble service to the world of

scholarship and learning would bear fruit in the fulness of time.






GENERAL EDITOR'S NOTE

The Viyahapannatei (Vyakhyaprajiapti) or the Bhagavats, as
it is popularly known, is the fifth Anga of the Jaina scripture.
It 1s encyclopzdic in contents and gives a comprehensive glimpse
of the various aspects of the lile and society of ancicnt Indig
over a range of several centuties beginning from the 6th cenfury
B. C. One can learn from it everything about ancient Jainism-its
traditions and history, dogmatics, the life and activitics of Lord
Mahavira and his attitude towards other sects and thinkers
and his peculiar method of exposition and expression. The
Bhagavatt is also a veritable promptuary of legends and parables,

Dr. Sikdar studicd the text of the Bhagavatisiitra with grcat
care and patience under the guidance of two very eminent savants—
the late Dr. P.C. Bagchi and Dr. H. L. Jain. His studies
spread over a number of years, primarily at Visva-Bharati Univer-
sity and later on at our Institute. As a devoted student of
Ancient Indian History and Culture, he could with ease glean
data from the Ardhamagadhi text and weave them into a con-
nected history of the various aspects of our ancient culture,
political and economic conditions, social life and education. He
‘bas also made an attempt to study the evolution of Jaina philo-
sophical thought as embodied in the Bhagavatisitra and also the

literary value of the work.

The tenets of Jainism in their original character have been
fully preserved in the Blagavatisitra, and their critical study,
with a special refercnce to the corresponding ideas and concepts of
Buddhism and other contemporary schools of thought, still
remains a desideratum. Brilliant researches have been made in
the ficld of general history and culture, but the specific issues and
their bearing on our history and culture still remain obscure.
This is even more true in the field of tenets and dogmas. Scholars
should therefore come forward to evaluate the philosophical con-



( wvii )
tents of the Bhagavatisiitre and reconstruct a connccted history of

Jaina thought from this speeific point of view.

We are thankful to the author for allowing us to include
the book in our Research Publication Series.

Vaishali NATHMAL TATIA
Mahavira Jayantl, Dircetor
April 24, 1964. Research, Institute of Prakrit,

Jainology and Ahimsa



PREFACE

The BIS (Viyahapannati, Skt. Vyakhyaprajhapti) is one
of the most important works of the Arddha-Magadhi literature
of the Jaina Canon, largest in volume and encyclopzdic in
its contents covering various aspects of Jaina Philosophy and
History in the form of dialogues between Lord Mahavira and his
disciples. This work has not so far been exhaustively studied
from the literary, historical and philosophical points of view,
although Weber, Jacobi, Winternitz and other scholars made
brief appraisal of it in course of their reviews of the Jaina cano-
nical literature. It throws important light wpon many problems
of Indian History and Thought by revealing various aspects of
them, such as, political, social and economic conditions, education,
different religious systems, the Jaina tradition, nature of faith and
preconditions and mythological figures before Lord Mabavira,
contemporary history, cosmology, cosmography, evolution of
Jaina Philosophical Thought, etc. A critical study of the book was
o desideratum and I have attempted in this thesis prepared for the
Ph. D. degree of the Bihar University, to fulfil the want in my
humble way.

The thesis has been divided into eleven chapters. The first
chapter deals with the position of the BhS in the Arddha-Magadhi
Canon and its relation to the other canonical works. It reveals
that this text is a mine of varied contents treasured in a consoli-
dated form, as found in all the works put together, convering all
aspects of Sramana-N irgrantha-Dharme and its philosophy. It
shows that the BAS is integrally connected with the other
canonical works and occupies the highest position in the Arddha--
Magadlz Canon.,

The second chapter treats of the authorship and date of
this canonical work and makes a brief analysis of its contents,
language and style. It is revealed here that in the first stage
the BhS along with the other canonical works, was derived
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from the tcachings of Lord Mahavira and given a shape of
grantha by Sudharma-Svamin and then it was transmitted by
him to Jamba-Svamin, in the second stage it was collected and
fixed in the Pataliputra Council and in the third stage it was
codified by the Vallubkz Council as the tiadition says. DBut the
core of the contents and subject-matter of the work existed long
before the time of Lord Mahavira. Its language represents the
Middle-Indo-Aryan stage, so its contents and language lend support
to the assignment of its date to the period beginning from the 6th
Cen. B. C. to the 6th Cen. A, D. As regards the technique of its
style, it originates with prose containing the thoughts and activi-
ties of various religious teachers and conveys them through the

language of the people in their own natural style.

The third chapter deals with the political conditions as
reflected in the BRS and reveals that there was no political unity
among the different states of India under one sovereign ruler
during the time of Lord Mahavira. A quadrangular struggle
among the four leading states, viz. Kasz, Kodula, Vaisali, and
Magadha went on and led to the two great devastating wars
called Mahasilakantaka-Sangrama and Rathamusala-Sangrama for
establishing their respective political and economic supremacy
over North-East India. In these wars king Kiinika came out
successful by inflicting a crushing defeat on the confederate
army of Kaiz, Kofala, nine Mallakis and nine Licehavis led by
king Cetaka of Vaisals. This chapter throws an important light
upon the polity and administration by giving an idea of the
political theory and administration of both monarchical and
non-monarchical forms of government, tunning side by side. The
former was based on the principle of divine kingship and the
latter on the social contract theory, as they are reflected in the
monarchical state of Magadha, and the Republics of the Licchavis
of Vaisalz and of the Mallakis of Pava and Kuginzrz,

The fourth chapter treats of the social conditions as reflected

in this canonica_l work by making a critical study of Varnas
(social orders), Aéramas (stages of life), social structure and family
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relations, popular belief in dreams, celebrations of birth aqd
marriage, position of women, dresses and ornaments, art of
decoration, houses and articles of furniture, sports and amuse-
ments, manners and customs. It reveals that the society was
based on the traditional Varanasrama Dharma but the social
order was not very rigid, as it is evidenced by the fact of the
racial synthesis of various Indian tribzs and foreign nationals,
such as, Kiratas, Barbaras (Indian tribes), Parasis, Arabs, Simmghalis,
(foreign nationals), elc., in the evolution of Indian civilization.
The spirit of Varnpasrama Dharma illustrated itself in the system
of life into stages, for spiritualism dominated in the individual,
social, political, religious and secular aspccts of the people’s life
of that period.

The fifth chapter makes a study of the economic conditions
as reflected in the Bhagavati Sutra by revealing that the economic
structure of its society stood on agriculture, arts and crafts,
labour and capital, industry, trade and commerce, roads and
communications and banking business. As regards the general
economic conditions of the people it is found that there was a
small number of rich persons in comparison with the economic
standard of those days and that of the present time. A current
of poverty flowed beneath the surface of much opulence of social
wealth and prosperity.

The sixth chapter deals with education of that period by
making discussion on the conception of education, its system, art
of writing, language and literature, science and arts. It reveals
that education was based on the unity of thought and action,
knowledge, right attitude and right conduct. Its ideals and aims
were self-control, building up of moral character, physical, mental
and intellectual development, theoretical and practical knowledge
in different branches of learning to make an individual capable of
shouldering the responsibilities of the worldly affairs and dischar-
ging both temporal and secular duties by holding before him the
goal of life—Moksa (liberation). So the system of education
was academic and vocaticnal, because a balance was maintained
between the individual and secular aspects of life. This spiritual
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background of education made itself realize that the human life
and body, material enjoyment of objects of Nature were transitory
and belonged to the mundane world and the soul to the
spiritual one.

The seventh chapter treats of the existence of various leaders
of thought and their philosophical and religious systems as men-
tioned and described in the BAS viz, Sramana-Nirgrantha Dharma,
Ajivikism, other schools and sects, such as, Kriyavadins, Akriya-
vadins, Ajfianavadins, Vinayavadins, Parivraja’as, Vanaprasthas,
Carakas, other Tirthikas, the order of Lord Parsvanatha, that of
Jamali, the first schism in the Nirgrantha order led by him,
deities, supernatural powers and elements, etc. It depicts a
picture of ancient India of the period of this canonical work,
when the habitual religion of the people was in its degrees and
forms in clash and adjustment with the higher religions preached
by various schools of thought, while the common people followed
their traditional faiths and customs.

The eighth chapter deals with the historical data found in
this work and its bearing upon the history of the time—the life
of Lord Mabhavira, his contemporary kings, clans, tribes and races.
It throws fresh light upon the parentage of the Master by revealing
that he was the son of Devanaunda, the Brahmani of Bralmana-
kundagrama. Lord Mahavira appears to have erected =a great
edifice of Sramazza Nirgrantha Dharma on a solid metaphysical
foundation by systematizing the fundamental principles of this
religion laid down by his predecessors,

The ninth chapter makes a study of cosmology, cosmograpby
and historical geography as found and described in the BAS with
the corroborative evidences of the Buddhist and Brabmanical
sources of information. ]

The tenth chapter throws an important light upon the
contribution of this canonical work to the evolution of Jaina
philosophical thought by dealing with Jaina Mectaphysics, Psycho-
logy, Epistemology, Ethics, Logic’ and the doctrine of Karma
and liberation as revealed herein. It gives an exposition of the
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metaphysical principles in general and the doctrine of malter in
particular, containing an idea of the atomic theory, and reveals
the relation of Metaphysics with Physics by dealing with the six
fundamental substances of the Universe, viz. Dharma (principle
of motion), Adharma (principle of rest), Akaia (space), Jiwa (soul),
Pudgala (matter) and Addhasamaya (time). It shows that the
metaphysical inquiry goes beyond the aspects of Physics.

The section of this chapter dealing with ethics reveals that
the unlimited possession of wealth and its unrestricted enjoy-
ments have not been commended as final according to the ethical
principles laid down in this canonical work, for the forces of
desire and ~enjoyments lead man to the mad lust for wealth and
consequent suffering. So it lays a great emphasis on the principle
of non-possession (aparigraha).

The eleventh chapter makes the estimation of the value of
the BAS from the literary, historical and philosophical points of
view and revcals that its- value lies in the fact of its service to
mankind with its thought-provoking and wisdom evoking principles
of truth of life and Nature, amply and brilliantly expressed in
thoughts evolved by the rational ideas of Lord Mahavira.

The critical study of the BhS was assigned to me in July,
1954 by my late revered teacher, Dr. Prabodh Chandra Bagchi,
the then Vice-Chancellor of the Vishva-Bharati University at
Shantiniketan where I served as Research Scholar-cum-honorary
lecturer for about three years. There I made free study of some
Jaina canonical works in general and the BA4S in particular,
After the sudden death of Dr. Bagchi on the 19th January, 1956,
naturally I could not get the proper guidance at proper time ;
still I resolved myself to continue the studies in the same
subject as an academic duty as assigned by him, Fortunately
I got timely help from Dr. Hiralal Jain, M. A, LL. B, D. LITT,,
then Director, Rescarch Institute of Prakrit, Jainology and
Ahimsa, Muzaffarpur, Bihar. It is he who kindly gave me a
seat as Research scholar in the Institute in March, 1957, to
continue my studies in the same subject under his mature
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guidance. A regular scheme was drawn up with his belp and
guidance. Before starting the study topicwise I made a free
translation of the BAS. Then I went deep into the subject
according to the scheme. In the day-to-day progress of my
studics my revered teacher, Dr. H. L. Jain, guided me in dealing
with the problems that arose by taking regular classes for the
advancement of my work under his paternal care. I had to face
the difficulty for not finding some of the necessary reference-books,
journals, periodicals, etc., in the library of the Institute, as it was
then newly established Research Institute and most of the
reference-materials were unavailable in the market.

In this connection I feel called upon to acknowledge my
deepcst gratitude to my Guruji, Swamin Swatmananda, Shri
Ramakrishna Ashrama, Burdwan, and Dr. Dhirendra Mohan
Datta, the retired Professor of Philosophy, Patna University, for
their encouragement in the pursuit of my studies and researches.
I refrain from the vain attempt to praise my revered teacher and
guide, Dr. H. L. Jain, because my feelings of attachment and
gratitude for him are too deep for utterance. In one word only
I say he bhas transformed my life in the field of learning with his
intellectual majesty combined with his benevolent heart and
able guidance. I am very grateful to my revered teacher,
Dr. Nathmal Tatia, M. A. D. Litt., Director, Research Institute
of Prakrit, Jainology and Ahimsa, Muzaffarpur for his act of
kindness to get my Ph. D. thesis published by this Institute
with great interest.

I am much indebted to my Jdear friend and colleague,
Research Scholar, Sri K.R. Chandra for his invaluable help
wilth his intelligent suggestions and sweect company in working
out my thesis. I am also thankful with gratitude to my first
dear fellow brother, Sri Vimal Prakash. Jain, M. A. Lecturer,
Research Institute of Prakrit, Jainology and Ahimsa for his
arduous work in assisting me in abbreviating my thesis for
publication and reading the proofs. I am also indebted to
Shri Atuloath Sinha and Shri Nandkishore Prasad, Research
Scholars, for prepaiing the Index. In this connection I remember
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also my sister, Meera with affection for giving me fresh strength
and energy by her constant inspiration in my bard task to
complete the thesis. I place on record my debt of gratefulness
to the institute for the award of a Research Schelarship to me
for the prosecution of my studies and the publication of my thesis.

Mahavira Jayants JoGENDRA CHANDRA SIKDAR
Friday, the 24th April, 1964.
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The straight form of the diacritical mark has been used in
this work to indicate the long 3, 1 & q.
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FIRST CHAPTER

Position of the Bhagavati Siitra in the Ardha-Magadhi Canon.
Its inter-relation to the other Canonical works,

FIRST SECTION
Position of the BhS. in the Ardha-Magadhi Canon

The BAS (Viyahapannpatti, Skt. Vyakhyaprajdapti) is
one of the most important works of the Ardha-Magadhi canon
of the Jainas. It is largest in volume, exceeding all the volumes
of the ten Asigas put together and encyclopaedic in its contents
covering various aspects of Jaina Philosophy and History in the
form of conversations between Lord Mahavira and his disciples,

Goyama Indabbiii and others and the members of the heterodox
sects as existing during his period.

The study of this work has thrown light upon many
problems of Indian History and Thought, more particularly in
the field of Jainology. It is the mine of informations regarding
various aspects of History and Culture, such as, political, social
and economic conditions, education, different systems of religion,
political history, cosmology, cosmography, Geography and
evolution of Jaina Philosophical Thought which are rarely
embodied in any of the Agamas in such a consolidated manner,

Besides these, the BhS presents in a graphic manner a
more vivid picture of the life and work of Lord Mahavira as
aacetic and teacher, his relationship to his disciples and contem-
poraries and his dignified dynamic and divine personality than
any other canonical work. It throws light upon the mytho-
logical figures before him, such as, Munisuvrata, Vimala, etc,,
Jaina traditions, and nature of faith and preconditions to those
prevailing during the period of the Master. Here, side by side
with the appearance of supernatural beings and the demons-
tration of the spiritual power of Lord Mahavira, are depicted
the purely human traits as revealed in the scene of his accidents]



2 STUDIES IN THE BHAGAWATI SUTRA [Ch.I

meeting with his former mother, Devananda, the Brahman: ot
the BahuSalaka Caitya in Brahmanpakundagrama'.

It is first necessary to make a brief survey of the contents
of the other works of the Ardha-Magadhi canon in order to
determine the position of the BAS among them.

This canonical text traces back the origin of the Agamas
at the time of the first Tirthankara, Lord Rsabhadeva, by
recording that there were twenty-four Tirthankaras beginning
from Lord Rsabhadeva upto Lord Varddbamana (i.e. Lord
Mahavira)®. Of these twenty-four TIrthankaras twenty-three
were the Jinantaras® (i.e after the first one). During the time
of the first and last eight Jinantaras there was the non-des-
truction (i.e. existence) of Kalika-Sruta, while at the time of
the middle (or intermediate) seven Jinantaras there took place
the destruction of Kalika-Ssruta (Kilikadrutasya ekadadangi-
rupasya vyavacchedah)® and at the period of all Jinantaras
there was the destruction of Drstivada **Savvatthavi........... .
Vocchinne Ditthivae’.®

Lord Mahavira has said: *“In Jambidvipa in Bharata-
varsa the Pirvagata Sruta will follow in the Avasarapini Kila
of my one thousand years, i.e. upto one thousand years from
my time, whereas the Parvagata Srutz of the remaining
Tirthankaras in the Avasarpini Kala followed upto numerable
times and that of some of them continued up to innumerable

times”.?

It is further stated that Arhats are invariably ‘Pravacani’,
while Pravacana is twelve Gapipitakas, viz. Ayara (Acaraiga)
Siyagada (Sutrakrtanga), Thaparga (Sthanarnga), Samavayanga,
Viyahapannatti (i.e. Vyakhyaprajiapti, Bhagavat: Siatra), Naya-
dhammakalao, Urvasagadas@o, Antagada (Antakrta), Anuttarovavai-
yadasa@o, Panhavagarana, Vivagua-suya and Ditthivaya.!

It is clear from these evidences that the oldest part of
the canon according to the tradition as recorded in this

1 BhS, 9, 33, 382, 5 Ib, 20, 8, 678.
o 15,20, 8, 679 " BhS, 20, 8, 682,



Sec. I] STUDIES IN THE BHAGAWATI SUTRA 3

Canonical work is represented by the fourteen Pirvas or the
former scriptures and the twelfth Asga, Drstivada, now regarded
as lost.  The knowledge of those Parvas also gradually became
extinct within one thousand years after the Master’s demise.

Table of the contents of the Parvas preserved in the
Nand: Satra' are as follows: (1) Uppaya (Utpada), (2) Agga-
niya (Agganiya= Agrayaniya), (3) Viriyappavaya (Viryapravada),
(4) Atthinatthippavaya  (Astinasipravada), (5) Narappavaya
(JAanapravada), (6) Saccappavaya (Satya-pravada), (7) Ayap-
pavaya (Atmapravada), (8) Kammappavaya (Karmapravada),
(9) Paccakkhanappavaya (Pratyakhyana-pravada), (10) Vijjanup-
pavaya (Vidyanupravada), (11) Avarjha (Avandhya), (12) Panau
(Pravayuh), (13) Kiriyavisala (Kriyavisala) and (14) Logabirm-
dusara (Lokabindusara).

According to the tradition they formed a vast volume of
the sacred literature and the present Agamas are said to have
been extracted from one single small section.

It is recorded in the BAS that Gosala Mankhaliputra, the
Ajivika leader took his doctrine from the eight Mahanimittas
(eight great causes) which were a portion of the Parvas (attha-
viha-Puvvagaya)® (i. e. Vijjaruppavaya)®. So the Parvas were
older than Lord Mahavira, as it is known from the fact that
there are frequent references to them in this canonical work as
existing even in the time of Munisuvrata® and Dharmaghosa,
a disciple's disciple of Vimala, the thirteenth Tirthankara®.

There appear to be two traditions of the Psirvas, viz.
Dasapirvas (ten pirvas), and Caturdasa Parvas (fourteen Pirvas)
as recorded in the Dhavala (Satkhandagama) vol. 8.

*“Namo dasapuvviyanam® (Salutation to Dadaparvis)
Namo Coddasapuvviyanam’ (Salutation to Caturdasapirvis).”

1 Nandi Sutra, (S. 57). * BAS, 15,1, 539.
8 Dhavala Vol. VI, p. 52, (Satkhandigama, Dr. H. L. Jain)
4 BAS, 8, 2, 618. b Ib, 11, 11, 431.

8 Introduction to Satkhandagama-2., Dr. H L. Jain 12, p. 54.
7 1b| 130’ p. 54-
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It is known from this Dhavala that the learning of the
reader of the Srutas ended with the completion of the study of
the tenth Piarva and he received the worship of the goddesses,
Rohinz and other 500 Mahzvidgas and Angusthaprasena and
other 700 Alpavidyas. If he did not fall from the moral path
out of greed, he was entitled to Jinahood.

The Parvas related controversies held between Lord
Mahavira and his rival teachers. The Master wanted to combat
the opinions of other religious leaders belonging to heterodox
sects in defence of the doctrines he professed. So there was no
more necessity of these discussions after his demise. This led to
the composition of the new canon and the old one was in neglect
and went into oblivion.

Weber thinks that ‘the development of the Swvetambara
sect had arrived ata point where the diversity of its tenets
from those embodied in the Dystivada became too visible to be
passed over.” So' the Dryivada was neglected, but Jacobi
holds by contradicting this view that the Digambaras who
have lost the Parvas and the Asnigas also, maintain that the
Prurvas existed even after the completion of the new canon.

Of the existing Agamas the Acaraiga Sitra gives an
exposition of the disciplinary and monastic rules in the two
Books called Srutaskandhas (Suyakkhandha). The Siatrake-
tanga deals with the faith and heretical doctrines, viz. those
of one hundred and eighty Kriyavadins, eighty-four Akriyava-
dins, sixty-seven Ajfanikas, thirty-two Vainayikavadins. It
shows what the religious life should be in general and how it
leads to liberation.

The Sthananga Siutra treats of substance (Dravya)! from
different points of views (Sthanas), for example, division of time
beginning from the unit of Avalika upto Sirmprahelika, then

1 8. B. E. (Vol. xxii) Introduction, p. XLVI. see also Indian
Antiguary, Vol. XVIIL.

¥ Sthanaige Sutra—(S. 727) section-10. It can be compared
with the contents of the Asiguttara Nikiya of the Buddhists.
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to Utsarpini. The ‘Yugam’ has been placed between the year and
century as intermediate gradation and the quinquennial yuga
is thereby still used as a system of calculation.

It makes references to seven schisms! along with the names
of their leeders and the centres of their origin, viz. 1 Bahu-
raya (Balurata), 2 Jivapadesiya (Jivaprade$ika), 3 Awvattiya
(Avyaktika), 4. Samuccheiya (Samucchedika) 5. Dokiriya
(Dvikiriya), 6. Terasiya (Traira$ikas), and 7. Avaddhiya Abad-
dhika) and the seven religious teachers of these seven schisms
were Jamaili, Tisagutta, Asadha, Asamitta, Gamga, Chalua and
Gotthamahila, having their respective centres of origin (uppatti-
nagaraim) in Sravastz, Rsabhapura (Usabhapura), Siyabiya, Mithila,
Ullukatira (Ullugatira) Pura, Amtarangi and DaSapura.

The Samavayarnga Satra® is the fourth Anga, the first part
of which gives an exposition of substance and thus supplements
the preceding third As#ga. The last part contains the extent
of divisions of the separate Angas with their respective names
and a summary of the twelfth A#ga-Ditthivaya and it furnishes
some legendary data on the eminent personalities of the
Nirgrantha Order, e.g. Kunthu and others and about the lunar
and Naksatra, computation of time and the quinquennial yuga,
eighteen kinds of script (Ba#bhi livi, etc.) forty-six matrikapadas,
season of the lunar year and seventy-two kinds of kalas (arts
of learning).

The Nayadhammakahao® is composed of two books, the
first consists of a series of edifying stories containing moral
teachings and the second contains a number of pious legends.
These two books are closely inter-related to each other.

The Uvasagadasao mainly deals with the lessons concerning
the Upasakas (lay disciples) like Ananda of Vapijyagrama',
Saddalaputta of Polzfapura,® etc. Its first chapter is the most

1 718, (S. 587). ? Samavayaiga.
8 Nayadhammakahdo-Naya and Dhammakaha.
4 Uvasagadasao-1, b Uvasagadasdao-7.
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important, because it furnishes in a systematic way the rules

of observance of a Jaina layman, while the other books only
provide illustrations.

The Artagada deals with the legend of pious princes, etc.
who are striving after the attainment of liberation through
death by inanition (Sasidekhana). It refers to the sections in
the fifth! and sixth A#igas?, Candana, Prasenajit, etc.

The Anuttarovaraiyadas@o is a collection of legends of

saints like the preceding one, each of whom attained the
. highest (anuttara) heavenly world by their meritorious acts.

The Panhavagarara (the work containing questions with
their replies) deals with the principles of Jaina morals in ten
sections comprising two parts—the first of which treats of
't Ajrava’ influx of karma-matter into soul which is thus attached
to Karma; the second prescribes the rules in regard to the
function which enables the soul to stop (samwvara) the influx of
%arma-matter and leads it to liberation.

It also makes reference to some foreign tribes— Milikkka
jati, such as Kunti, Saga, Javana, etc.® Jupiter, the Moon,
the Sun, Venus, Saturn, Rahu, Dhimaketu, Mereury, Mars, etc.

The Vivdga Suya consisting of two books! (ten chapters)
furnishes only illustrations to the preceding work. It proves
by a series of legends what recompense is prescribed for straight
conduct and what punishment is laid down for the violation of
moral prescription. It contains legends of good and evil deeds.

Of the twelve Upaiigas the Uvavaiya (Aupapatiko)® Suya is
divided into two parts. The first contains a sermon of Lord
Mabavira on the Law in general, partly agaradharma (house-
holders’ religion) and partly andgaradharma (monastic religion)

! BAS,, 11,11, 430.

1 Nayddhammakahao—(The material upto the taking of vows
of Goyama).

3 Parhavagarani—S., 4.

1 Vivaga suya—Dulavivaga & Suhhvivaga (Vipake Suira).

8 Qvavaiya, S. 74-100. e Ve Hire)
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delivered in Campaz which was under the rule of king Kiinika,
the son of Bimbhisara (Bimbisara), The second part deals with
the successive rebirths and conditions of deliverance. In the
central part there is the mention of heterodox sects, such as,
Parivrajakas (Parivvayaga), Kapha-Parivvayaga, ete. and eight
representatives of each class from the Brahmapz caste. “Tattha
Khalu ime attha-mahana-parivvayaga bhavamti Kanne ya,
Karakanti ya, ammada, etc.”

It refers to the female attendants belonging to different
tribes, such as, Cilaiya (XKiratas.), etc. and alludes to eighteen
unnamed deS§ibhasa (local dialects), other sects, such as An-
nauttliyz (Anyatirthikas), terasiya (T'rairasikas), seven schisms—
Bahuraga, Jivapadesiya, (Jtva-pradedika), Dokiriya etc.

The Rayapaseniya (ligjaprainiya)® contains questions of
the king, Paesi and equally furnishes some reply on the subject
of re-incarnation of soul and its relation with the body. This
Upanga also gives an account of the former birth of Siriabba
Piaesi and his future birth as Dadhapainna and it also refers to
the foreign peoples.

The Jivabhigama consisting of ten sections® enumerates
and classifies the diverse species of animated beings, e. g. divviha
upto dasavviba and at last gives a description of the universe
by furnishing some astronomical data, such as, the number of

the suns, moons, stars, etc, in each of the dvipas (island-
continents).?

The Panpavana Suya bhaving thirtysix chapters (or sec-
tions)* contains an ethnographic sketch according to which men
are divided into two categories, viz. Arya (noble) and Mleccha
i.e. barbarians and it enumerates twenty-five and a half Aryan
countries.®  Besides, this Upaiga treats of different forms,
conditions of life, etc. of beings (Jvas). Lastly it mentions
eighteen kinds of script, viz. Bambhi upto Polirdz.®

1 Rayapaseniya.

8 Jiwa. pratipatlis. * 1b., 3rd Pratipatts.

¥ Pannavara, V. 4,7, 36 sayas. : Pannavana ti! Samugghae.
8 Ib., 1,1 (36-37). 8 Ib, 1, 37, 55a. '
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The fifth and seventh Upangis, namely, Sariyaparpatti
and Casrdapannatti contain a description of the suns, the moons
etc. by giving an exposition of Jaina Astronomy.

The Jambuddivapannatti,! the sixth Upanga describes
Jambadvipa as the habitat of men andit is interfused with
many legends. It enumerates seventy-two kinds of Kalas (arts
of learning). The conclusion of this work ends in its reference
to the sun, the moon, stars, the extent of their vimanas, and
Mars and Saturn as belonging to the lunar court.

The eighth to twelfth Upangas are Nirayavaliya or
Kalpika, Kappavedansia (Kalpavatarmsika), Pupphao, Puppha-
cilao (Puspa ¢adad) or Pupphaciliz and Vanrhidasdao (Vrsnidasa).
Each of them except the last one (12 ch.), having ten chapters
contains legends about the after world, destiny of ten princes
fallen in a battle.

Thus the Nirayavaliya Sitra contains a description of hells
and the future births of the ten princes, Kiala and others, the
step-brothers of king Kanika in the fourth hell as a result of
their participation in the war called Mahasilakantaka Sangrama.
Here it furnishes the historical data about this war, king Kunika
and imprisonment of his father, Seniya-Bimbisara.

The Kalpdvatashsaka deals with the account of the ten
sons of the ten princes, Kdla and others, all of whom were
converted to Sramana Dharma and attained their respective
heavens.

The Pupphiya (Puspika) discusses the topic of the ten
gods, viz. the moon, the sun and others, who paid their
homage to Lord Mahavira by making their appearance to him
from their celestial worlds. Thereupon the Master relates the
story of their former births in which they were initiated to
Sramana Dharma by Lord Parivanitha and devoted to the
study of eleven A7gas, commencing with samayika.

The Pupphacilao treats of ten other accounts of similar
character of ten goddesses, namely, Sri, Hiri, Dhrte and others.

} Jombuddivapogzg:aui,
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The Varhidasao (Vrsnidasa) also deals with similar
legends of the twelve princes of the T7aphi race (Vrsni race),
such as, Nisadha (Nisadha), Mahinisadha, etc. It treats of
the history of Nisadha, son of Balarama and nephew of Krsna in
Baravai (Dvaravati). In his previous birth he was said to have
been devoted to the study of the eleven Angas commencing with
samayika under the tutorship of Siddhattha.

The ten Painpas (Prakirnakas) which form the third group
of the texts of the Agamas are “melanges” small treatises of
verse starting precisely with some points of discipline, ritual, or.
mythology. They are as follows :

(1) Carsarana (Catuh Sarana), four refuges in 63 verses,
namely (a) Sad-@vaSyaka and the Samayika which enumerates six
daily observances necessary for adopting a life devoid of sin,
(b) Pratikramapa, the manual of confession, (c) Praty&-x
khyana—renunciation) (or review of general discipline), (d)
CaturvihSatistava vandanas which glorify the twenty-four
Tirthankaras and pay homage to their virtues. '

(2) The Aura-paccakkhanarn (Aturapratyikhyana), com-
posed in 70 verses with an insertion in prose after verse 10,
treats of the supreme renunciation.

(3) The Bhattaparinpna (Bhaktaparijia) reminds the monks
of the way they should prepare themselves for death.

(+) Samtharaga (Samstaraka) (the pallet of straw)—It
gives'in detail a particular point of the death ritual, preparation
for the saintly death (pazditamarana). It describes the bed of
grass or straw on which the dying monk should spread himself
for meditating on the truth taught by the Master. '

(5) The Tundulaveyaliya—(Tandulavaikalika), a treatise
on philosopby composed in the form of dialogue between Gau-
tama Indrabhuti and Lord Mahavira gives successively the state
of foetus in the womb of the mother (dans la matrice), the birth
of the child, the diverse state of existence, the rital functions
and the maladies! in which a man falls. The text is partly in
prose and partly in verse.

! Tandulaveyaliya-31 : Bala : Kidda upto Sdayani ya dasami-
Kaladasa. See Dasaveyaliya-v. 10, ,

2
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(6) The Candavijjhaya containing 174 verses is a work
on the general discipline indicating the qualities which the
teachers and disciples should have, the rules of conduct to
follow in diverse circu mstances of life and at last the manner
in which one should prepare himself for the holy death.

(7) The Devindatthave (Devendrastavas) containing about
292 verses in Pkt. enumerates, classifies and describes diffe-
rent gods.

(8) The Ganivijja (Ganitavidyd) is a short treatise of
Astrology in 86 verses on the hours and days, constellations,
planets as well as the favourable and nefast signs and on
horoscope.

(9) The Malapaccakkhana (Mahapratyakhyana)is a general
formula of confession and of renunciation, etc. in 142 verses.

(10) Viratthava (Virastava) contains in 43 verses different
names of the Jina, the hero who has vanquished all obstacles
to freedom.

Next come the Cheda Sitras —Books of ¢decision” or
“statutes’ the contents of which refer to the clergy and rules
of conduct prescribed for them, though there is a large admixture
of subsidiary matter of a legendary character, e.g., the entire
Kalpa-Satra. The first two rules according to the existing order
refer to the expiation and penances (prayaScitta and tapas)
while the rest contain general matters refering to discipline.
They are as follows :—

(1) Nisiha (20 books) (Nisitha, Nigedha, Ni§ithadhyayana).
It contains rules prescribed for the monks and nuns for leading
their lives according to them.

(2) Mahaniszha (6 sections)—This work discusses the
teachings of Gautama Indrabhati on transgress (Salla) and
punishment (Payaecchitta).

(3) The Vavahara (ten wuddeSakas . or books) is the third
Cheda Sutra which treats of prescriptions and interdictions for
the Jaina monks and nuns, The first UddeSaka deals with—
Pariharatthapanasn (parihara-paristhapana a kind of conduct)
witha regard to 1, 2, 3, or 4 monks. The second with relation
of two fellow monks (Sahammiyg), the third with teacher and
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disciples, the fourth with the mera (maryada) of the saints
(Sahanarm), the fifth with the mera (maryada) of Sasijatis, the
sixth with the mischances, the seventh with the avagrak (lord-
ship) of kings, etc. (r@gjadinam), the eighth with the avagrah of
co-religionists or fellow monks (Sadharmikavagrka), the ninth
with Ahara (meal or food). and the tenth with abhigraha (vow).

(4) The Ayaradasao (or Dasasuyakkhanda -Dasasrutas-
kandha) is the fourth Chedasatra containing ten uddeSakas
They treat of regulations pertaining to the Vinya (moral training),
the course of life and the discipline of the laity and monk
(Sravaka and sadhu).

The eighth is the Kalpa Satra which deals with the legends
of Lord Mahavira and other religious leaders and the rules of
conduct for the Yatis (monks). The ninth daszo called Mokansi-
jjatthanam contains legends and a sermon of the Master
delivered in Campa under the rule of king Koniya (Kunika) on
the topic ‘Mohanijjatthargaim’ the causes which lead to the
assimilation of Mohaniya-karma into the embodied soul.

The tenth dasao called Ayatizthana deals with the sermon
of Lord Mahavira on the distraction of the mind of all monks
and nuns except Indrabhati and Candanbala by the splendour
of king Seniya and queen Cellan@ during their attendance to
his religious discourse.

(5) The Brhatkalpa Satra, baving six uddesakas treats of
ordinances for the Jaina monks and nuns in regard to that of
which is proper (kappai) and that which is not, such as, restric-
tions regarding food, apparatus, etc.

The Nandisatra and the Anuyogadvara Sutra are the
two miscellaneous works —the former consisting of three sections
contains a versified list of Tirthankaras, of the Ganadharas
and thirty other teachers and then in prose a theory of knowledge
and a classification of the works constituting the Siddbanta.
This last part is most precious document for the history of the
Jaina Canon,

The Anuyogadvara seems to be another redaction of th.e
Nandisitra dealing with a theory of knowledge and a classi-
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fication of the canonical texts. Itis in the form of questions
and answers, in prose and verse mixed without having any sub-
-divisions in chapter.

Of the four MailaSitras (1) the Uttaradhyayana Sitra
teaches the young monk his principal duties and furnishes him
against dangers which befall an ascetic career. It is not probably
“composed by a single author but rather constituted of a series
of tenets selected from the traditional literature and arranged
according to a certain order.

(2) The AvaSyaka Sitra in its original text does not exist
but only a versified exposition called Niryukti (Nijjutti) is in-
corporated into a later canon in 20 chapters. The Niryukti
deals with ten oompulsory observances for the monks and con-
tains also legendary data on the twenty-four Tirthankaras and
some informations on the discipline of Lord Mahavira as well as
on the first schism.

(3) The Dasavaikalika is a manual of discipline in ten
chapters followed by two appendices.

(4) The Pipdaniryukti contains the information on the
cause of hunger and the nature and kind of food to be taken.

The BAS also contains all these varied contents in a con-
solidated form as embodied in all the above mentioned canonical

works put together and touches upon every aspect of Sramana
Nirgrantha Dharma and its philosophy,

In agreement with the Aecarange Satra this fifth Asnga
gives an exposition of the disciplinary and monastic rules}!
observance of vows, samitis, (rules of conduct)? guptis (self-
control)® begging rules® for the Nirgranthe monks and nuns,
rules prescribed for them in regard to the acceptance’ and
taking” food by them and other rules, such as, Laghavikar
(a little quantity of article should be kept), Appiccha (a little

! Vide ¢nfra Ch. VII, Sec. 3. .
* Vide infra Ch. VII, Sec. 2; BAS 15, 1, 541; 18, 10, 647 ete.

34 1b,2,1,091. s 76,1, 3,30 ;8,6,333;15, 1, 541.
% 16, 8, 6, 333-34.

" Ib, 7, 1, 268,69 70; 14, 8,525; 5, 6, 210.
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desire of a monk), Amucchz (non-delusion)!, Akohkattva (anger-
lessness),? etc.? )

Like the Satrakrtaiga this canonical work deals with
true faith (unflinching devotion to and faith in Guru), as it is
explained thus: That which is spoken by the Jinas is true
without any doubt (Tameva saccam nisamkam Jinehim pave-
ditarn). He who bears it in mind practises it and returns from
the other opinions to the view promulgated by the Jinas, is a
true devotee and worshipper of the instructions of the Jinas
(evam manam dhdremane Java bhavati).?

The BhS also mentions heterodox sects,® such as, the
Ajivikas,® Vainayikas," Parivrajakas,® Carakas,” Vanaprasthas,'®
Tapasas,"! Jamali's sect,'* followers of Lord ParSvanatha’s order,™
other Tirthikas,!* etc, |

The BhS preaches what the religious life should be in general
and how it leads one to perfection, as the heretical doctrines have
so many pitfalls that one should follow the teachings of Lord
Mahavira to save himself from the down fall into them.!®

The BAS deals with the substances from different aspects!®
as they are treated in the Sthananga Satra and it gives an
exposition of them like the Samavayanga Siatra aad mentions

the twelve Angas and twenty-four Tirthankaras by their
names.!”

In agreement with the Nayadhammakahdo this fifth Anga
contains some edifying stories containing moral teachings, e. g.

1 BAS, 10, 2, 400, 2 15,1,9,74.
% Vide infra Ch. VII, Sec, 3.
1 BhS, 1, 3, 31. * Vide infra Ch. VII, Scc. 8.

o BAS, 11,25 5,8, 330; 15, 1, 539-61,

115, 31,134 ; 3, 2, 144.

8 Ib, 14,8,529; 2,1,90 ff. 11, 12, 436.

* Ib, 1,1, 25. 1o 75,11, 9,417. 1 1Ib,1,1,25.

12 75,9, 33, 386-7. 13 75, 1,9, 76 ; 9, 32, 371 etc.

14 1%, 7, 10, 305 etc.

18 Vide infra Ch, VII, Sec. 1, on various sects for all these
accounts.

18 Vide infra Ch. X, Sec. I. 17 BRS, 20, 8, 672.
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stories of Mahadbala,) Jamaili® and others, and some pious
legends, e. g. Gosala-upakhyana.®

Like the Uvasagadasao it embodies lessons for lay disciples
and presrcibes some rules and observances of a Jaina layman,
such as, twelve vows of a householder,! etc.

As in the Antagada, the BAS treats of the legends of pious
men, princes® and others who practised austerity to attain
liberation through death by observing the vow of Sasislekhana
(inanition of the body to save the soul).

Like the Anuttaropapatikasitra the BAS presents the
biographies of saints who attained the highest celestial world
by their prolonged asceticism and were born among the gods,
e.g. Skandaka,’ a converted Nirgrantha monk was born among
the gods in the Acyutakalpa as a result of his austerities
and meditation,

In agreement with the Parhavagarana it deals with the
principles of Jaina moral teachings,” influx of Karma® (asrava)
into the soul which is attached to Karma and prescribes the
rules to be observed to stop it, i.e. the process of Sanivara
(stoppage of influx of I{arma) and that of Nirjarz (dissociation
of Karma) which leads the soul to liberation. For example,
Skandaka observed the five great vows, vinayas (moral discip-
lines) and other acts of austerities and meditation on soul
and thus he put a stop to the influx of Karma and attained
final emancipation.®

Like the Vivaga Suya it proves by a series of legends
the reward for the good conduct and punishment for the
violation of moral prescription, as it is found in the cases of
Jamali,'® Gosala Mankhaliputra,” etc.

! BAS, 11, 11, 429-31. 2 16,9, 33, 383.81.
3 715, 15,1, 539 f. 1 Vide infra Ch. VII, Sec. 5.
& BAS, Skandaka 2,1, 90 ff ; Tamali—3, 1, 134 ;

Siva. 11, 9, 417-19 ; Rsabhadatta-9, 33, 382 :

King Udayana-13, 6, 491 ff.
8 15,2,1, 93 fl. T Vide infra Ch, X, Sec. IV.
8 Vide infra Ch. VII, Sec, VI. ® Vide infra Ch. VII, Sec. 1
1o BrS, 9, 33, 386-7. 1 75, 15,1, 339 fI.
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In the agreement with the Uparnga, Aupapatika Satra
the BhS treats of the sermons of Lord Mahavira on the Law
in general, the successive rebirths and conditions of liberation!
and deals like the Rajapras$nzya Suatra® with the question of
reincarnation of soul and enumerates and classifies the different
species of animated beings at the same time.d

The BhS, makes discussion on the globe,! as it is treated
in the Jzvabhigama Sitra and deals with the repatriation of
living beings,® and ethnographic sketch according to which men
are classified into two categories—Aryans and non-Aryans® as
mentioned in the Prajgapana Sutra.

It gives an exposition of Jaina Astronomy? in brief like the
Suariyapannatti and the Camdapannatt:.

The BhS® describes the Jambidvipa island inhabited by
men, as it is dealt with in the Jambuddiva Panpnatti and it
contains some legends about the next world-destiny of soldiers
fallen in the battles called Mahasilakantka Sangrama and
Rathamusala Sangrama.® as such similar topics are found in
the Nirayavaliya Sutta and the remaining Upangas.

In agreement with the ten Prakirriakas the BhS™ treats
of the subjects on moral discipline, ritual and mythology" in
brief and like the Caasarana (Catuhsarana) deals with some
rules and discipline, observances most essential for adopting
a life devoid of sin, confession, pratyakhyana, religious discipline®,
worship of Tirhankaras and paying homage to their virtue®
in short in its stray references.

1 Vide infra Ch. X, Sec. VI. ® BhS, 12,7, 458.

¥ Vide infra Ch. VI, Sec. Il on Biology.

4 Videinfra Ch, IX, Sec. 1 and 2 on Cosmology and

Cosmography. 5 BAS, 12.7-458.

8 Though they are not specifically classified, the clans—-
Ugras, Bhogas, etc. were Aryans, where as, the IGratas,
Barbaras etc. were non-Arvans. (BAS, 9, 33, 380, 383.
Vide infra Ch. VIl Sec. 3 & 4 on class and tribes.

T Vide infra Ch. VI, Sec. 4

8 Vide infra Ch. IX Sec. 2 on Cosmography.

* BAS, 7,9, 300-303.

10 Vide infra ch. VII, Sec. 2 & 3 11 BrS 5, 8, 203; 11,

11,431.; 18, 2,618.
B Vide infra Ch. VII, Sec. 2 &3 1 BRS, 1, 1,5,
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It puts emphasis on the supreme renunciation (Fyutsirga)
and enthanasy (enthanasie) (Swhalckhana) like the /imupacca-
kkhana and teaches the monks in what way they should prepare
themselves for the death, as it is discussed in the Bhatta-
parinnd. For example, the case of Skandaka as given® in details
regarding a particular point of the ritual of death that it
describes the bed of grasses or straws on which Skandaka
spread himself for meditating on the truth taught by Lord
Mahavirad.

Next as in Tandula-Veyaliya, this canonical work explains
the gradual development of the embryo of a child and its birth?,
different states of existence, the functions, etc., in brief.

Like the Candavijjhaya, BAhS treats of the general
discipline showing the qualities which should be possessed by
the teachers and disciples?, and the rules of conduct to follow.,
It states that the teachers should receive disciples with affection :
there should not be the attitude of a pratyenika (opposition or
enemity) in different conditions of life and it describes the
manner in which one should prepare himself for the holy death.
Lastly, it enumerates the host of gods and goddesses® and classi-
fies and describes them in details.

In agreement with the Ganivijja, the BhS deals with a few
short treatises on some aspects of Astronomy, such as, time,
hours, days, etc. and contains some rules of confession, of
renunciation as prescribed in the Mahapaccakkhana.

It mentions the different names of LLord Mahavira, such as,
Vardhamana®, Nayaputta, Kasava, etc. in its stray references
as they are found in the Virastava. Like the Cheda Sitras the
BhRS prescribes some disciplinary rules for the monks to be
observed as already pointed out.

Vide infra Ch. VI, Sec. 2

Vide infra Ch. VII, Sec. 1 on education (Medical science).
Vide infra Ch. VI, Sec. 2,

BrS 9, 33,389; 15,1,555 (comm}); 117,11, 429.

Vide infra Ch. VII, Sec. 10

BhrS 20, 8, 678 ; see also 1, 1, 5 (.digara, etc.)

D M od W ow -
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As in the Nand: Satra, the BhS also makes reference to
some Ganadharas of Lord Mahavira, such as, Goyama Indabhat,
Aggibhiii, Vayubhai?, etc., and explains the theory of knowledge?
and makes classification of the Agamas into twelve Arigas®.

It contains the theory of Logic* and also Epistemology like
the Anuyogadvara.

In agreement with the Mala Sitras the BhS teaches the

monk or young monk some of his principal duties and provides
him with the rules against dangers which may befall an

ascetic career®.

The BhS treats of the compulsory observance of vows
and rules prescribed for the monks and contains some legendary
data on the twenty-four Tirthankaras® in brief and Munisuvrata?
and Vimala® in particular and some information on the dis-
cipline of Lord Mahiavira® as well as the first schism led by
Jamali' as evidenced in the Avasyaka Sitra.

In addition to these varied contents the BhS furnishes a
good deal of information regarding the classification of the
Nirgrantha monks into the categories of Pulaka, Bakufa
upto Snadtake™ and that of the Samyatas (self-controlled),
Samavasarana,)®  viz. Kriyavadins, Akriyavadins, Ajdanika-
vadins and Vainayikavadins, Yugmas,® political, social and
economic conditions education, various leaders of thought
and their systems and philosophies in general and Ajivikism in
particular, contemporary history, particularly the two-political
events—called Mahalilakantaka-Sangrame, and Rathamusala-
Sangrama, Cosmology, Cosmography and Geography, evolution
of Jaina Philosophy, Psychology, Epistemology, Ethics, logic
and the Doctrine of Karma'4, presented in a counsolidated manner.

-

Vide infra Ch, VIII, Sec. I on_the topic ‘Lord Mahavira as

teacher’, * Vide infra Ch. X, Sec. 3
* BAS, 20, B, 678. 1 Vide infra Ch. X, Sec. 5
5 Vide infra Ch, V11, Sec. 3
¢ BhS, 20, 8, 678. T 16, 18, 12, 638.
8 Ib, 11,11, 431. » 76,15, 1, 541 ff, ; 18, 10, 647.
10 Ib, 9, 33, 386-7. 1 Vide infra Ch. VII, See, |

12 BAS, 30(1-4)824 to 828. 1 I, 31, 1, 829 to 41, 1-195, 868.
4 For details see infra Ch. Il to X.

3
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As regards the style and language it is not merely a
collection of dry clods of data on the above mentioned topics,
but it also contains descriptive, explanatory and emotive styles
with literary flourishes, colourful descriptions of persons and
things, human emotions and traits depicted with the psycholo-

gical background, humour and pun expressed in the language of
the people in their own style,

The Acaranga Satra and the Sitrakrtanga may be great
in regard to their style and language as they are partly composed
in Arya metre, but the BAS is the greatest of all the canonical
works as the richest mine of varied contents dealing with
different aspects of life and Nature.

Thus the BAS occupies the highest unique position as
the treasure of knowledge and truth in the Ardha-Magadhi Canon
bearing the appearance of a mosaic into which various texts
have been inserted little by little and it is integrally connected
with the representatives of the whole canonical works.

SECOND SECTION

Inter-relation of the BhS to other canonical works :—

It is at once observable in regard to the growth of all the
canonical works that none of them attained the .development
up to the present extent, quite independently of one another, as
there are found in them well marked individual and comhined
groups, the principles of which show their inter-relation.

These groups have been brought into relation with the
other groups of similar characters in course of time in later age.
It appears that an author has played a part to bear especially
upon the Asngas and the Upangas with the aim at the unification
and order of the canonical texts, as it is evidently clear from
the study of many statements in reference to the redaction
which contains partly the parallel references? of one text to

1 BrS, 1, 2, 22.
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another and partially the Karikas which are placed at the

beginning! to serve as a general introduction or incorporated in
the middle or subadded at the end.?

The linguistic characteristics of these redactory stalements
can easily be distinguished from that of the text. Many additions
of secondary stories may have been incorporated into the
Karikas, while some passages or sections which were extant at the
time of the older commentaries may have been lost, but large
interpolations have also been made into the texts. It is clear
from the study of all the canonical works that they have under-
gone a great transformation most likely, as it is evidenced by the
fact that the BAS had not yet attained the half of its present
size containing 1,84,000 padas, at the time of the Samavayarga
Sutra which records only 84,000 padas of the fifth A#Aga instead
of the above number of its padas.

The allusions to certain stereotyped descriptions, ‘the
epithet ornantia’ and the so-called Vawrzao (Varnaka) are to be
assigned without doubt to the period of redaction of all the
canonical texts at the Pallabhi Council. So the fifth Asga
itself has suffered some losses in all prgpability in course of time

and its form of words has equally uundergone transformation to
some extent.

The BhS holds a separate position in its relation to the
other canonical works and commences in a characterized way.
It bears one point of similarity with the Nayadhammakahdo in
regard to the Karikas which state the contents of what is to
follow in each larger section, e. g. Gaha “Usasa khamdae vi ya
1 samugghaya 2 pudhavim 3 diya 4 anna-utthi-bhasa ya 5
Deva ya 6 Camaracarhca 7 Samaya 8 khitta 9 atthikaya
10 biyasae”.

In the BAS the sections have the title saya (Sataka)
instead of Ajjhayara as it is found in the cases of the other
Angas. The title *Pannatti’ of Viyahapanpatti attributed to
this canonical work, bearing some resemblance with those of the

1 BhS, 2nd Sataka, v 75, 1,1,11; 1,1, 14.
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¢ Suriyapannatti, the Jambuddiva Pappatti and the Camdapan-
natti clearly shows an inter-relation to one another. The name
of the fifth A#ga appears in the Samavayanga along with the
other Afngas as “Vivahapanpattle nam Bhagavatie caurasim
payasahassa padaggenam pannattd.”

This adjective *‘Bhagavatz’ as exclusively associated with
this work is recorded only in the fourth A#ga in this manner.

As regards the other textual differences between the
Samavayanga Sitra and the BhS it is noticeable that the fifth
Ariga is arranged into Saya (Sataka not 100, but 41 or including
sub-saya-138) iustead of Ajjhayana of the fourth Asdga and
UddeSakas (1925) and Satras (868).

The BhS' once refers to the Samavaydnga in connection
with the legends of Kulakaras, Tirthenkaras, Baladevas, and
Vasudevas for their detailed treatment as made in the
fourth Anga.

Besides these, there occur frequent references in the fifth
Anga to the Upanga groups of the texts, viz. Aupapatika Satra
Rajaprasniya Siutra, Jiwabhigama Satra, Prajiapang Sitra,
Jambidvipa Prajiapti, Ayaradasdo,® Nand:i Siutra, Anuyogadvara
Satra and AvaSyaka Sitra.

The BhS holds an isolated position in respect of the
introductory formula of the first four Axgas the Acaranga
the Satrakrtanga, the Sthananga and the Samavayanga e.g.
‘Suyammi’ and their concluding word ‘tummi’ bearing a point
of similarity in them.

The last part of the Aupapatika Sitra appears to be like
a more detailed treatment of the fifth Anga in regard to its
topic--births and rebirths, while Ammada, a Parivrijaka is
referred to in both the works. In the Bhagavatz Sitra there
occurs an enumeration of female attendants belonging to some
Indian tribes and foreign nations whose names are generally
identical with those mentioned in the Nayadhammakahao and

) BAS, 5,5,203. $ Vide, A History of Indian Literature,
Vol 11, p. 443, Wiaternitz.
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the Awupapatika Sitra, e. g. many hunch-backed, Cilatikas,
Barbarikas, upto Parasis. The BLS makes references to other
Tirthikas (annautthiya) and the first schism led by Jamali in the
Nirgrantha order as they are also found in the first Upanya.

It is to be observed in the Rajaprasniya Satra that there
occurs an exclamation of reverence addressed to ‘Suya devaya
Bhagavati,...... to Papnatti.’ “Namo suya devayae DBbagavatie
namo pannattie Bhagavaie,'?

The Jwabhigama Satra, the third Upariga appears to be
a detailed treatment of the BAS in reference to the astronomical
topics dealing with the number of the suns, moons, stars in each
of the dvipas (continent-islands). In the fifth An%ga there are
found many references to the Prajidpena Satra in regard to
various subjects for their detailed treatment,

As regards the questions and answers couched in the style
and manner of the dialogues there lies a line of difference

between the BAS and the Prajadpana Sutra that there is no
connecting link in the former, where as it is found in the latter.

Parallel references as found in the Bhagavati Siitra and in
other Angas and Upangas : —

The reference to the other canonical works for the detailed
treatment of the subjects of the BAS shows that this fifth dnga
was not completed before they were done, as it is evidenced by
the fact of the language of allusion to them, e.g. ‘Jambuddive
nath bhamte Bharahevase imiseosappinie kai kulagara hottha.....
eesim padisattt jabd Samavae parivadi tahd peyavva.”?

A monotony in the conventional phrases of conversation is
found in all the canonical works, e. g. Tepa Kalepam tena
samayenam. They echo the same words almost everywhere to
convey thoughts and ideas. The general descriptive epithets and
phrases expressing the effect of sorrow and joy, affection and
anger or depicting the picture of a city are used in all of them

1 Rayapaseniya Sulta, 8, 5.
1 BAS, 5,5,203 ; see Samavayanga, 157, 58,
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in the same words. DBesides these, identical familiar similies,
metaphors, and analogies drawn from gods, men, animals,
physical phenomena and the daily incidents of life are found in
them. The general character of the language (Ardha-Magadiz,
Brahmi lipi) and phraseology used by the authors of all the
canonical works are the same, for they are written on the same
foundations of phrases and proverbs and the same ground of
literary allusions and laid on the same plan. Thus it is found
that a caitya where the holy teachings of Lord Mahavira took
place was followed by a city-scene from where the people came
forth to the caitya to attend the religious discourse of the
Master, e. g a stream of peoples of Isatriyakupdagrama made
pilgrimage to Lord Mahavira during his stay at the BghuSalaka
caitya.

All the canonical works refer to similar social conditions,
customs and manners, dresses and ornaments, etc.

Examples of parallel statements as found in the
BhS and other canonical works : —

The BhS once makes reference to the Semavayanga
Satra in connection with the number of Kulakaras, that of
Tirthadkaras, etc. in the Avasarpinz kala as already mentioned.
“Jambuddive......... kai kulagari.........jahd Samavae......taha
neyavva.’’!

There occur references in this canonical work to the
Aupapatika Satra in regard to the following topics for their
detailed treatment.

(1) MahaSilakantaka Sarigrama and preparation of king
Kunika for this war.

“Tae pam se Kinie raya...... mangalajayasaddakayaloe
evarh jaha Uvavaie java uvagacchitta Udayim hatthi-
rayam durudhe”.

“Tae nam se Kupie 13aya....., barotthayasukayaraiyava-
cche jabha Uvavaie java seyavaracamarahim, etc.’?

! BAS 3.5, 203. * Ib, 7,9, 300.
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(2) The pilgrimage of the people jor Ksatriyakurdagrama
to Lord Mahavira during his stay at the Bahusalaka caitya.
“Ugga, Bhogi...... java nbaya jaba Uvavaie java nigga-
cchamti.'!?
(3) Bath and decoration of Jamali for pilgrimage to the
Master.
“Tae npam se Jamali......kayabalikamme jaha Uvavaie
parisa vanpao taha bhagiyavvam java camdapakinna-
gaAyasalir€.sees .., ciesrenniotannisanen pajjuvasai.’’*

(4) Preparatory ceremony of Jamali before the leaving of
the worldly life.

“Khattiyakundaggamarh nagaram sabbhimtara-bahiriyam
......... ovalittamn jaha Uvavaie java paccappinamti.’™
“Ime atthatthamangalaga purao ....... punnakalasabhim-
garam jaba Uvavaie java gaganatalamanulihamti’.
“Purao ahapnupuvvie sampatthiya evam jaha Uvavaie
taheva bhapiyavvam java sampatthiya.'!
(5) The pilgrimage of the prince to Lord Mahavira for
initiation.
“Tadanamtaram ca nam bahave Ugga ...jaha Uvaviie
java sampatthiya.”
“Pahesu bahave atthattﬁiyé joha Uvavaie java abbhi-
namdamta, etc.”
“Tae se namh se Jamali nayapamalasahassehih picchi-
jjamane...ccceveineinas ateesianianiiians evam jahi Uvaviie
Kinio java niggacchuti etc.”’®
(6) The undertaking of asceticism by king Siva of
Hastinapura and the Vanaprasthe Tapasas, “Je ime Gaogakile
vanapatthd Tavasi bhavamti tam hottiya ..... viharamti jaba
Uvavaie Java...viharamti.,”?
(7) Coronation ceremony of prince Sivabhadra performed
by bis father, king Siva of Hastinapura.

1 BrS. 9, 33, 383. s 15,9, 33, 383,
5 10

9, s 18,9, 33, 385.
1 75,9, 33, 385. ' 9, 33, 385, 7

.11, 9, 417.
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«Sivabhaddam Kumaram Jaenam vijaenam baddhavemti
.......... veess...jaha Uvaviaie Koniyassa Java Paramaum
Palayahi.’?

(8) The deliberation of the people of Hastingpura and

the royal sage, Siva on the presence of Lord Mahavira at the
Sahasramravana of this city.?

«Tarh mabaphalam khalu......namagoyassa jaha Uvavaie
java gahanayae.”

(6) The state of liberation of beings.

“Goyama vayarosabha-narayasamghayane sijjbarmti
evath jaheva Uvavaie taheva........parivasapa’'™

(10) Ammada, the Parivrajaka and his seven hundred
disciples.

“Tenam kileparh.,.......Ammadassa parivvayagassa satta
arhtevasisayd Gimbakala-samayamsi evam jaha Uvavaie
java arahaga."!

“Bahujane nam bharhte annamannassa......... ceerersaares

Gharasae jaha Uvavaie Ammadassa vattavvaya java
dadbappainno arhtam kahiti.'"®

The BhYS makes mention of the Rajaprasniya Sitra
several times in connection with the following subjects for
their detailed discussion in the latter, viz. the description of
Isanavatarhsaka-vimana,® equality of the soul of an elephant
and that of a Kunthu? (insect), division of knowledge,® conse-
cration ceremony of Jamali,® description of the palanquin to
carry Jamali to the BahuSaluka caitya for his initiation to be
conducted by Lord Mahavira,)® Saudharma-council of Sakra,h
the accounts of Sivabhadra, the son of king Siva and queen
Dharini of Hastiuapura,'? the initiation of prince Mahabala
like Kesiswami,”® the description of the residence of Camara-

1 BAS, 11, 9, 417. 15, 11,9, 418. 3 16, 11, 9, 419.
s Id, 14, 8, 529. 5 Ib. 14. 8, 530. s 75, 3, 1, 144.
T I8, 7, 8, 294. s Ib 8,2, 318. s Ib,9, 33, 385.

10 BaS, 9,33, 385. u Ib 10, 6,407, = I8, 11,9, 417,

B 15,11, 11, 43].
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caiica of Asurarija Camara as compared to a rest house!
and the account of the social position of Karttikadatta of
Hastinapura.

The BhS makes reference to the Jivabhigama Sitra in
relation to the topics on the number of infernal worlds,® pratis-
thana (establishment) and Sushasthana (figure)®* of Kalpaloka,
Samayaksetra® (human world), description of Lavazasamudra
upto Lokasthiti® (order of the universe), Jyotiska,” Cakravala
of Lavana-Sumudra® Vikurvapa (transformation) of infernal
beings,” six kinds of Samsara-samapannaka-jivas (worldly
beings),10 Yoni-Samgraha (place of birth},! duration of the state
(or mode) of knowledge of all J#anzs and Ajanis (knowers’ right
knowledge and wrong knowledge),” the number of the moons
upto stars in Jambadvipa,® in Lavanza--Samudra} in Dhataki-
khanda, Kalodadhi—Puskaravaradvipa, Abhyantara-Puskararddha,'®
thus in all islands and seas upto Sayambhiramana,’®  Antar-
dvipa upto those human beings as stated to be devaloka-
prrigrahitas’, the number of chief queens of the moon'®
(namely, Candraprabha, Jyotsnaprabha, Arcimali, Prabhavkara),
Ekarukadvipa and its location upto Suddhadanttdvipa'®, the
account of Jambadvipa island, Lavara-Samudra etc., seas and
their respective shapes extent upto that of Sayambhiramarnae
the number of infernal worlds® and their respective sizes®,
existence of beings in these hells®, living conditions and
experience of infernal beings in hells?, the account of the shape
of island-seas except Jyotiska-mandala upto transformation 1in
Jiva-upapata (birth of beings) upto infinite times® and Nigeda®™
(minutest living beings) ; all these subjects are referred to in the
Jivabhiguma Sitrq for their detailed treatment.

! BrS, 13, 6,490, 2 Ib, 18, 2, 618. 8 1b, 2, 3,98.

* 1y, 2, 7,115, 5 16, 2, 9, 117. s 15, 3, 3,153.
T 1p, 3,9, 179. 8 75, 16th 1.5, 2,183. *® 1), 5, 6, 209.
10 Ib 7, 4, 281, n 7%, 7, 5 282, 1z 1), 8, 2, 323.
14715, 9, 2, 363. 14 76,9, 2, 363 (4). 5 Ib, 9,2, 363(4).
18 Ib, 9.2,363 (4). 1 Ib,9,(30-ff)-369. 18 Jb 10, 5 406.
1% Ih, 10, 34, 408. 20 75,11, 9, 418. 21 Ip, 12, 3 444,
1 Ip, 13, 4, 476. 3 15, 13, 4, 478. b Ib 14, 3‘ 509,

# 15, 19, 6, 651, % Ib, 25, 5, 749,
4
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The BhS once makes mention of the Jambuddiva Pannatti
in reference to the account of the globe for its detailed description.

«Evarh Jambuddtvapannatti bhaniyavva java evameva .. .,
coddasa-salila sayasahassa-bhavamtiti makkhaya'?,

There occurs the maximum number of allusions in this
canonical work to the Pappavarad Sutte than to any other
Upangas in regard to the following subjects for their treatment
in details, viz. the breathing and food of infernal beings?, the
particles of matter of Asurakumara, L:sya', Antakriyapadd’,
eight Karma-prakrtis®, Utpada-viraha of infernal beings in hells’,
Samuidghata-Samudghata (expansion of soul?®, Indriyss (sense-
organs,®, Bhasapada (speech or language):®, Sthana (section) of
gods!, dwelling places of enjoyment of Asurakumaras®, leSyapada
upto knowledge’?, LeSyanar: anya-anya-parinamam (Transfor-
mation of condition of soul)',

Next the BAS makes reference to the Prajiapana Siatra in
regard to the following topics on food of beings', J#anz, Ajnani
and Jagnyajfan: and their comparative numbers'®, many kiuds
of Sanlkhyata-jivita plants (having numberable germs of life) and
many kinds of one-seeded and many-seeded plants’’, seven
infernal worlds and ZJutpragbhara and earamadi®, (last or not
last), Kriyas (actions)!, Prayogagati (movement of action) upto
Vikayagati®®, Avagahana (extension), Samsthana (figure) and
Audarika-$Sarira-prayogabandha (binding of karma by physical
action) of beings*, Awvagahana (exicnsion) upto manusya-aharaka-
Sarira-prayogabandha®®, Ekendriya-taijsa-Sarira-prayoyabandha, such

BAS, 9,1, 362. 2 75,1,1,9. $ Ib,1,1,15.

15,1, 2, 22, s 15,1, 2, 24.

15, (23 pada of panni), 1,458,

15,1, 10, 82; see Panna-vyutkramntikapada.

1b,2,2,97; see pannavana, Samudghatapada.

. 1b, 2, 4, 99 (see 1st uddesaka of panrnavang).

u 15, 2,6, 114 (see Bhasapada of pannavani).

) 16,2, 7,115 (see Sthanapada of pannavana). W Ib, 3, 2, 142.
X L6, 4,9, 174 (see 3rd uddesaka of pannavaya).

- 15, 4, 10, 175 (see 4th uddesaka of Pannavana).

. 18, 6, 2, 232, 16 75, 8, 2, 323. 7 75,8, 3, 32\
" 15, 8, 3, 326, 15 Ib, 8, 4, 327. # Ib,8, 7, 338,
2 b, 8,9, 34, 2 7h 8.9, 340, |
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as, Avagahan@-Saisthana (extension and figure) upto Anuttaropa-
patika upto bandha' (bondage), kinds of Audarikafarira (gross
physical body)?, Yoni (bicth-place)?, Vedana (feeling) and its
kinds upto the experience of pain or pleasure or pain-cum-
pleasure by infernal beings!, Bhiksupratima® (a kind of vow),
birth of plant-bodied beings upto /san®, food of beings born in
Utpala’, food of plant-bodied beings, udvarttan (death) of
Utpala (water-lily) and its rebirth®, the duration of gods®,
Bhavadevas upto the death of Asurakumaras'®, birth of Bhavya-
dravyadeva from the different states of existence upto the
Anuttaropapattika', the birth of Bhavanavasi gods'®, Paricarana
(movement), Anantarghara and Nirvartana (binding of karma) of
infernal beings'®, six chadmasthika-smudghatas-upto  Aharaka-
somudghata'!, and eight Karma-prakrtis'®.

Then the BAS alludes to the Prajigpana Siatra in reference
to the following subjects for their detailed treatment, viz. food
of infernal beings'®, Jzvaparinama and Ajivaparingma (transform-
ation of beings and non-beings)'’, such as, (1) Indriyaparinama,
etc. (2) Bandhaparinama, (3) Gatiparirama, etc., rebirth of
Gofala as Godha-Nakula (allegator and mongoose) upto four
footed animal’®, upto insect of cow-dung many times'®, feeling
(experience) of eight Karma-prakrtis*®, Upayoga (consciousness)™

1 BAS, 8,9, 330.

16, 10, 1, 395 See the whole Avagahana sanmsthina).

1, 10 2, 397 (see the whole Yonipada of Pannavana).
Ib, 10, 2, 398. (See the whole vedanapada of Parnavana).
Ib 10 2, 399. (See Bhiksu pratima).

BIaS, 11 1, 409 (See Vyuthrantika pada of Papnavanc).
I3, 11,1, 409. (.Tharaka uddeSaka of Panrnavana).

Ib 11, 1, 409, (See Vyutkrantika pada of Papnavanra).
Ib 11, 11 427 (Sthitipada of Paunavand).

15,12, 9, 495 (See Vytkrantika-pada of Papnavana),

15, 12,9, 462 ( ).
Ib,13, 3,473 ( do )-

Ib 13 3, 474 (Pannavani—34.)

I, 13, 10 499,

1 Iy, 13, 8, 497 (.Bamlhasthuz uddeSalka of pannavana).

1 7p, 13, 5, 488 (Panna, 28, 1). 1770, 14, 4, 514 (Panna, 13),
18 Ib. 15, 1, 560. 19 Ib, 15, 1, 566,

0 Ip, 16, 3, 571 (Panna), 2 Jp, 16, 7, 533 (Panna).
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Avadhi (transcendental knowledge)’, the power of a chadmas-
tha to perceive the division of dissociated karma-matters,?
Kasayas (passions)?, six leSyas (conditions of soul),! leiyas®, the
absorption of food by the carth-bodied beings having infinite
parts®, birth of the earth-bodied beings and others?, the death
of earth-bodied beings®, and the birth, duration and death of
the fire-bodied beings®.

The BAS next deals with the plant’s life with reference
to the P’rajiapana Siatra in rcgard to the birth of different species
of plants, such as, §ali, brzhi (a kind of rice), wheat, barley etc',,
Vrntaki (brinjal), etc't. pisaphali Kalisgi, twmbi, trapuri, etc.
and balunki, ctc.’, receiving of food-matter by beings upto
sometimes five directions’, substance bhaving one and two parts
received by beings upto asthita (non-constant) substances with-
out succession, the account of smallness and muchness of
infernal beings upto gods and the perfect ones (siddhas) with
paﬁcagati-sanu’isa“’, five kinds of body-Audarika upto Karmanal®,
paryaya (modes)', the birth of Ksudraka-krtayugma infernal
beings from the different states of existence!®, that of Ksudraka-
tryoja-infernal beings'. that of KrsnaleSya-ksudraka-krtayugma-
infernal beings', that of Dhamra-upto-Adhahsaptama-krina-
leSya-ksudraka-krtayugma-infernal beings®, the wudvarttana (death)
of Ksudraka-Krtayugma-infernal beings*, Svasthana (own place or
section) of the gross-earth bodied beings in eight prthivis upto that
of fine plant-bodied beings®, the former place of birth of one sensed

1 BAS, 16, 10, 589, ? Ib, 18, 3, 620 (Panna).

8 15, 18, 4, 025. 175,19, 1, 649.

b 1b, 1, 650 (Garbhoddesaka of Pannavana).

® BAhS, 19, 1, 651 ; ([hdroddesaka-Pannavana—1).

T 10,19, 1, 651 ; (V yutkrantikapada-Panpavand).
do

8 Ib, .

0 Ibl 1 dO

10 Jp, 21, 1, 688. do

n 18,22, 4, 692 n 7%, 22, 6, 692,

W 10, 25,2, 723 ; (Aharaka-uddesaka of Papnavana).

M 16,25, 2, 723 ; (Bhasapada of Pannavana).

5 1b 25 2,733 N

1616, 25, 4, 738 ; (the whole farirapada of Pannavana).

1 16, 25, 5, 746 ; (Paryiyapada of Pannavand).

1.1, 15, 31, (1-8) 629, 10 7b, 31, 2, 830.
1 15, 31, 2, 830. 2 Ib, 32, 1, 842, B b, 34, 1, 851,
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beings, that of the earth bodied beings!, the existence of the life,
samudghata, (expansion of soul), Swvasthana (own place or state)
of those developed gross, and undeveloped and fine earth-bodied
beings?, the former place of birth (or state of existence), of
krtayugma-two-sensed beings®, the birth of Krtayugma beings!,
that of RaSiyugma-krtayugma-beings upto the Vaimanikas.®

The BhS thrice makes mention of the Nandi Siatra in
connection with the following topics for their detailed treatment,
viz. theory of knowledge and the knowing power of the Jianis
(knowers of right knowledge) thus:

“Jarh imam annapiehim micchaditthiehimh jabha Narmdfe
Java cattari Vedd Saihgovamga’® se samasao cauvvihe
pannatte, tamjahda.davvao 4 ....... crienine Java bhavao
davvao nam ohinagl rdvidavvaim japai pasai jaha
Namdie java bhavao."?

#Se samasao cauvvihe pannatte, tarmjaha.davvao A4,
davvao nam ujjumati anamte anarhtapadeste jaha
Namdie java bhavao.”®

In this fifth Anga there occur two references to the
Anuyogadvara in regard to the subjects—Pramasa (valid
knowledge) and its classification, the state of soul and its
divisions for their further discussion.

«Pamane cauvvihe pannatte, tam jaba-paccakkhe anumane
ovamme agame, jahd Apuyogaddre taha neyavvam
pamanarm jiva tepa param no attagame no anamtara-
game paramparigame.’®

«Chavvihe bhave pannatte-Udaie uvasamie jiva sannivaie,
udaie bhave duvihe pagnatte, tamjahd, udaie udayani-
pphanne ye everh eeparh abhilavenarh jaha Anuyogadire

t

1 BhS, 34, 1, 851.

T Jb, 34, 2, 852 (Sthana-pada of pannavand). X

3 78, 40, (1), 866 (Vyutkrantika pada of panpavand).

4 7b,41,1, 867 ( Do ).

5 Ib, 41, (2), 867 (Vyat. kr. pada). ¢ 7b, 8, 2, 318.
1 Ib, 8, 2, 322. 8 Ib,8,2,322. o Ib, 5,4,193,



30 STUDIES IN THE BHAGAWATI SOTRA [Ch. 1

channamam taheva niravasesam bhapiyavvam java se

tam sanuivaie bhave.”!

The BhS only once makes mention of the AvaSyaka Satra
in connection with the request of Jamali for permission of his
parents to undertake the state of houselessness.

«Khalu jaya Niggamthe pdvayane sacce anuttare kevale
jaha Avassae java savvadukkhapnamamtam karemti.”’?

All these evidences clearly show that the filth Aiga is
closely inter-related to the other Asigas and Upangas in regard
to its varied contents, such as, political, social and economic
conditions, education, different systems of religion, contemporary
history, Cosmology, Cosmography, Geography evolution of Jaina
Philosophical Thought, Language, style, etc., as they are laid on
a common plan.

' BAS, 17, 1.594. * 74,9, 33, 384,



SECOND CHAPTER

Authorship and date of the BhS. Examination of its

internal and external evidences, such as, linguistic and literary
as well as historical.

FIRST SECTION
Authorship and date of the BhS :—

As already discussed in the first section of the first
chapter, the BAS, stands as the fifth Asiga in the list of the
twelve Ganipitakas (Angas) which form the oldest part of the
seven divisions of the Agamas as settled in the Vallabhi Council
(Vallahhi-vacana).

In regard to their authorship and date, the Jain tradition
says that after the demise of Lord Mahdvira, Gautama Indrabhiiti
and Sudharman Swamin became the heads of the Nirgrantha
order in succession and continued the line without disturbance
in the organization. It was Sudharman Swamin who trans-
mitted the sacred instructions of the Agamas to Jambi Swamin,
as it is learnt from the fact of the mention of his name in the
beginning of this canonical work as its author.

The tradition as recorded in the Sthavirgvali Carita®
avers that some two centuries after the demise of the Master
a terrible famine lasting for twelve years took place in Magadha
at the time of Candragupta Maurya and consequently half the
community accompanied by the king under the headship of
Bhadrabahu moved off near the sea in between 299-296 B.C,,
while the other portion remained in Magadha,

The Magadhan community under the presidency of
Sthulabhadra called a council of monks in Pataliputra early
in the third century B. C. This council collected and fixed the
canon of the Jaina sacred literature comprising eleven Arigas

! BAS, See the beginning Gatha of invocation. In regard
to the succession the Svetambara tradition does not include
the name of Gautama Indrabhuti as the Pontiff.

* Sthaviravali Carita, Ninth Sarga 55,59,
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and fourteen Parvas (which were included in Ditthivraoe) in the
absence of Bhadrabahu. They were not committed to writing
but were still preserved in the memories of the monks till
eight centuries later in the year 98) or 993 A. V. they were
reduced to writing. On his return with his followers Bhadra-
babu found the change in the Nirgrantha order that the
Magadhan monks put on clothes, so the difference of opinions
about the religious rules arose between the two groups of
ascetics. But there was no immediate schism at once till the
final separation took place in 79 or 82 A.D. according to the
Digambaras and the Swetambaras? respectively.

The canons collected and fixed by the courcil of Parali-
putra were in an unsatisfactory state. So the redaction of
them was made in the council of Palabhz under the presidency
of Devarddhi Ganin—the Ksamasramaia in 980 A.V. (or 9)3)
corresponding to 454 A. D. (or 467 A. D.), as the date is in-
corporated in the Kalpa Sutra?® The council seems to have
been connected in some way with a public recitation cf the
Jina-carita —the life of Lord Mahavira before Dhruvasena of
Anandapura It is known that Dhruvasena of Valubhi succe-
eded to the throne in 525 A.D., so the date of the council of
Valabhi was the beginning of the sixth century A .D. when (lie
canon was written down ; since then there was no interpolation
in the sacred texts.

According to other tradition the redaction of the canon
was effected thirteen years after in 993 A.V. at the hands of
a council in Muthur@ under the presidency of Skandilacarya®

The Digamhara tradition says that the only surviving
pieces of the original Jaina Canon of the twelve Azngss are
preserved in the works— Kamma-Pihuda and Kasaya-Pahuda
popularly known as Dhavala and Jayidhavala Siddhantas from
the names of their commmentaries respectively. Itis stated in

! Uvasaga-dasio—Dr. Heernle, p. ix.
* Kalpa Sutra (Jacobi) S. B. E. 5th Lec., p. 269,
3 Comm. on Yogasistra, p.- 207.
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the introductory part of Dhavala® that the teachings of Lord
Mahavira were arranged into twelve Azngas by his disciple
Gautama Indrabhiiti and they were transmitted from preceptor
to disciple by the verbal recitation till gradually they fell
successively into oblivion. Only some portions of them were
krown to Dharasena who passed time by practising austerities
in the Chandra Gupha of Girinagara in the land of Saurastra
(modern Kathiawar). Having felt the necessity of preserving
the knowledge, he taught to two sages, who later become
celebrated as Puspadanta and Bhiitabali, portions of the fifth
Arga-Viaghapanpatti and of the twelfth Ange Ditthivada. These
fragmentary works were subsequently committed to writing in
Satra form by these two famous disciples of Dharasena ; the
former compased the first 177 Satras and the latter reduced the
rest to writing, the total number of ditras being 6000. This was
done soon after Lohacarya, who was the last of the Srutajaanzs
and lived upto 683 years after the Nirvana of Lord Mahivira,
which took place according to the statement of the commentator,
Virasena, 605 years before the beginning of the Saka era.?

To continue the Svetambara tradition Devarddhi Ganin
arranged the canons in order with the help of scholars after a
collection of available MSS.? and took down from the mouth of
the theologicians such texts as had no MSS. Many copies were
made to supply the seminaries. So his edition of the Siddhantas
is only a redaction of the sacred texts which existed before his
time in nearly the same form, although there might have been
some interpolations made by the rcdactors. But much of it is
genuinely old, even though a disparity is found in it, as it has
undergone change with the march of time.

From this tradition it may be said with a tolerable
certainty that the Viyzhapannpatti, as it now exists, was also
committed to writing in the same council along with the other
canonical works,

! Introduction to Satkhandigama, p.1, Dr. H.L.Jain, M.A,,LL.B.,
D. Litt,

¥ Satkhandigama, Vol. 1 Introduction, p. 13 ff.

¥ Cf. Jacobi. Kalpa Sutra, p. 30

)



34 STUDIES IN THE BHAGAWATI SUTRA [(Ch. II

Thus there are found three stages of the development of
the BhS and the other canonical works, first, they were derived
from the teachings of Lord Mahavira and given a shape of
Grantha by the composition of Sudharman Swamin and then
they were transmitted by him te Jambud Swamin ; in the second
stage they were collected and fixed in the Pataliputra Courcil
and in the third stage they were codified by the Vallabki council
under the presidency of Devarddhi Ganin as the tradition says,

Origin and development of the BhS :-

It appears from the traditions as embodied in the BaS
itself that the core of its ideas of philosophy and thoughts of
the previous Tirthankaras existed long before the time of Lord
Mahavira in association with the other Asigas, but they gencrally
refer to the Pirvas as the original scriptures. As regards the
tradition there may be the truth that the core of its contents
and subject-matter existed in the distant past and came down
to the time of the Master, for its form is so much associated
with the time and place, occasion, history and performance that
the entire environment appears to be post-Mahaviran. The
mention of king Seniya and queen Cellana of Rajagrha,® king
Kiiniya of Campa®, the president-king of Vaialz, king Udayana
of Kau$amb?®, king Udayana of Sindhu-Sawvira® and king Siva
of Hustinapura®, that of the Non-Aryans, foreign peoples, like
the Araltzs, Singhalis, Pgrasis, etc.®, the record of the first schism
led by Jamali’ and the legend of Gosila Mankhaliputra®——all
these facts support the above contention that they have been
incorporated into this canonical work later on. \

As already pointed out in the first chapter the evidence
of the Samavayanga shows that the Viyaha-Pappatti had
not yet attained half of its present size at the time of the
former, as there is the mention of 84,000 padas in this work
instead of 1,84,000 padas as recorded in the latter. Besides,
the tradition expressly acknowledges the additions of certain
portions called Vivaha Calahk (appendices) to the fifth Anga.

1 5hAS,1,1,4. 2 1b, 7,9, 300, 3 1b,12, 2, 441.

141b,13, 6, 491. s Ib, 11,9,417. S 14,9, 33, 380.
7 16, 9, 33, 386-7. s 15, 15, 1, 539-61.
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It has been observed in the first and second sections
of the first chapter that the BAS stands as the fifth As#iga in
original form. But so far as the text is concerned, the
chronological order has not been maintained except in one case
of the NSamavayarga Satra, for parallel references occur in
the works of the Upanga group?, viz. Aupapatika Sitra,
RajaprasSniya Satra, Jivabhigama Satra, Jambadvipa Prajiapti
and Prajiapana Siutra and even in the two miscellaneous
texts— Nandz Sutra and Anruyogadvara Sutra and also in the
AvaSyaka Sitra.

Thus it is apparently clear that the BAS was not complet-
ed before they were codified, as itis evidenced by the fact
of the forms of the words and sentences of its reference to
those texts.

The study of certain stereotyped descriptions, the epithet
ornantia, the so-called ‘Vannao' (Varnaka) as already mentioned
in the first chapter reveals that the BAS had undergone a
complete transformation till it attained its present size, having

suffered loss of forms of words. but gained an additon of new
contents to it with the march of time.

Date of the BhS : —

The internal evidences of the BhS as already mentioned
show that the core of the contents of the subject-matter of
this canonical work, according to the tradition recorded in it,
existed along with the other Asngas during a period anterior
to that of Lord Mahidvira, but the entire environment of it is
post-Maha@viran. So a truly synthetic view should be formed
to determine its date by taking into consideration all the internal
and external evidences as far ag possible.

The date of the complete BAS as it stands to-day, cannot
be assigned to a period later than the beginning of the sixth
century A. D. on the basis of the historical data. But one may
look back to the period of the sixth century B. C. on the same

! Viéde Supra Ch, 1, Sec, 2.
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ground of its internal historical evidences that with the exception
of the portions incorporated later on, the parts of the records
of the pilgrimage of king Seniya-Bimbisara and queen Cellana!
to Lord Mabavira, king Kinika, two wars, viz. MahaSila-
kantaka Sarigrama® and Rathamusala Sanigrama®, fought between
the Magadhan king and tbe Vaisalizn confederation of nine
Mallukiss, nine Licchavis, Kas$i, Kosala and their eighteen
Gaparajas (republican chiefs) led by the president-king Cetaka,
king Udayana of Kaufamlz!. king Udayana of Sindhu Sauvira
and Mahasena® (of Avantz ?) were definitely finished as early
as by this time, 1. e. the 6th century B. C.

Mabhavira refers to the existence of the followers of Lord
Par§vanatha’s order," Munisuvrata” and Dharmaghosa, the
disciple's disciple of Vimala,® the thirteenth Tirthankara whose
religious activities were known and remembered by him. DBut
there is nothing to show from the historical events, time, place,
etc. as recorded in the BAS except the specific statements that
the date of this canonical work can be pushed back to a
period before the sixth century B. C.

Further, the record of the corpus of the Bribmanical
literature in the BAS such as, the four Vedas, Itikasa, etc.,®
presctibed as the courses of study shows the delimitation of
the date of its origin along with the other canonical texts.

It is also recorded in the Kalpa Sutra® that even Lord
Mahavira was taught these prescribed courses of study in his

boyhood, but not the twelve Asgas, etc. of the Nirgrantha order.

The use of the title <A7ga’ to signify the oldest works
of the canon suggests the same period of the BAS along with
the other Asgas as that of the Vedic Angas and Upangas as
evidenced in this canonical text.

1 BAS, 1,1, 4, 1 15, 7.9, 300. 3 15,7, 9, 301.
170,12, 2, 441, s Ip, 13, 6, 491

® Vide infra Ch. VI1I, Sec, 8. T BAhS, 18, 2, 618,
s 10,11, 11, 431. » 73, 2, 1, 90

10 Kulpa Sutra 1st lecture, S.B.E., p. 221,
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“Riuvveda......caunhath vedanam samhgovarhginath
sarahassapam sarae.’?

Moreover, it should be taken into account that the titie

‘Uparga’ has been attributed to the second group of the Jaina
canon as arranged in the Pallabhi Council.

The references occurring in the BAS to some Indian
Non-Aryan peoples (tribes) and foreign nationals,® such as,
Cilatikas (Kiratas), Barbarikas (Barbara), /siganikas, Dravidis
(Dravida), Lhasiyas (Lhasikas), Lausiyas (Lausikas), Pulindis
(Pulioda), Pukkhalzs (Puskala), Sabaris (gabam), etc., and
(foreign peoples), like Jonhikas, Palhavikas, JIrabis, Singhalis,
Murundis and Parasis and others, leads one to assign the date
of this canonical text with a tolerable certainty to a period
extending from the sixth century B. C. up to the sixth century
A. D. during which they might have been recorded in it as
evidenced by the facts of their social relation and racial
synthesis.

. The mention of the Persian female attendants in this
list clearly shows the synchronism of the BAS with the period
of the Achamenid Persion rule in North-West-India and that
of Lord Mahavira in the sixth century B.C., while the reference
to the Jorhiyas (Yavanas), Valhikas (Bactrians), Murundas
(Sakas), Palhavikas (Parthians), reveals the marked stages of
the development of this canoncial work, as the successive
periods of the advents of the Greeks, Bactrian Greeks, Sakas
and Parthians fall in the fourth, second & 135 B.C.s and
the first century A.D. respectively.

The ancient Indo-Ceylonese relation goes back to the
period of Vijaya Sirhha® and Asoka® and the latest evidence
of the epigraphic records of the Allghabad Pillar Inscription
of Samudragupta® points to this relation again established

during the Gupta rule.

1 Kalpa-Sutra, 2, 1, 91, * BhS, 9, 33, 380.
$ Vide infra Ch. VIII Sec. 4. 4 Ip,
5 Allahabad Pillar Inscription of Samudragupta.
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The mention of the Arab?zs forms another sheet anchor
which has not yet been found in any earliest literature of India
except in the Greek topographical account ‘the Periplus of the
Erythraen Sea"' and the Nausari grant® of Avanijfiasraya, the
governor of Pulakesi II. This evidence of the Periplus indicates
a period far anterior to that of the first century A. D. beforc
their actual advent to India and establishment of their rule in
Sindhu in the sixth and seventh centuries A. D. respectively.
The references to the Arabs thus point to an ante-Islamic period
in which Arabia and India were closely related by commercial
bonds, as it is fully justified by the mention of the Arabian
female attendants with their national costumes for the first
time in the BhS. The commercial relation of the Arabs with the
Western coast of India in the first century A. D. is corroborated
by the periplus of the Erythraan sea.

The reference to ‘Jinamsuya™ (Cinamsuka), Chinese
silken cloth in this canonical text suggesis the Indo-Chinese
trade-relation which probably began in the first century A. D. or
long before that time.

The evidences of the astronomical and astrological
conception—the sun, the moon, the planets, etc, and the absence
of any allusion to the zodiac, showing no trace of Greek
Astronomy in the BAS should be taken into consideration to
determine its date. The Naksitras and the Vedic quinquennial
Y uga still were current during the period of this work. All these
facts point to a date of this fifth Anga anterior to the Greek
period at least for this part of the text.

All these historical data lead one to the conclusion that
the core of the contents and subject-matter of the BhS existed
long before the time of Lord Mahavira and it was developed
with the passage of time till it attained the final shape of its
present size in writing along with the other canonical woiks in
the beginning of the sixth century A. D, at the Vallabki Council
under the presidency of Devarddhi Ganin, the Ksamasramana.

1 Periplus of the Erythracan Sea, Schoff L. No, 36, p. 36.
1 See the section on tribes and races in the eighth chapter.

3 BAhS, 9, 33, 380.
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SECOND SECTION

Analysis of the contents :—

The name of the fifth Asiga is Viyahapapnatti and this
work is variously desiguated by the titles— Bhagavatz Viyaha-
pannatti, Bhagavati, Viahapannatti, Vz‘v&lcap&mzatti and Parnatti®. In
each case was added to it the epithet ‘Bhagavat’ which indicated
reverence for it (iyam ca Bhagavatityapi pijyatvenabhidhiyate)?
and later on it became the title* of the whole work.

Sri Abhayadeva Siuiri® has given ten different meanings
of the title ‘Viahapannatti’ in his commentary and equaled it
with the following Skt. words, viz., Vyakhyaprajfapti, Vyakhya-
prajiapti,  Vivahaprajhapti, Vivahaprajhapti, Vivadhaprjrapti
and Vivadhaprajfiapti.

Arrangement of the work :(—

The fifth Aniga is arranged into Satekas, UddeSakas and
Satras successively. The word ‘Sz’ (Sata or Sataka) used in
the beginning of the second Sataka suggests ‘hundred’, but there
are found no proprieties in the present arrangement of this work.
One is not able to explain its exact meaning because the extant
forms have lost their significance.  According to Sri Abbaya-
deva &tri this word ¢Sae’ denotes Adhyayana (chapter) (Sate
granthﬁntamparibhﬁgayﬁ adhyayane)®., In the commentary on
the Samavayang Satra he, while interpreting the statement
«Vivahapannattie ekasitirth mahajummasaya panpatta’'’ makes
it more clear that Adhyayana 1s culi:d by the word *Sata’.

“Vyakhyaprajiapatyamekasitirmahayugmagatani pra-
jAaptani, iha ca *Sata Sabdenadbyayananyucyante, ta krt-
ayugmadi laksmanarasiviSesavicararipani atrantaradhyaya-
nasvabhavani tadavagamavagamyaniti’®.

! Samavayanga S, 81.

t Antagadadas@o ('oagga VI para—2); Vivaga Suya
(Suyakkhandha, 1, ajjhayana 2).

3 BAiS, (Comm.) p.1 a.

s Vide Schubring. Die Lehre Der Jainas, 1953, p. 63,

8 BAS, (Comm.), P. 1 a--2, 8 BAS., (Comm.), p. 3.

T Samaviyanga, S. 81, 8 Ib, (Comm ) pp- 886-89 a.
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Udde$aka means division of chapter.
#Adhyayanarthadedabhidhayino adhyayanavibhagah,
uddi§yante upadhanavidhina Sigyasyacaryena yath&
etﬁvantamadhyayanabh‘a‘gamadhis’vetyevamuddes’1sta evo-
ddesakah.”?

The word ‘Sitra’ (Sutta) means the abbreviated form
of the original Sukta of the Vedas, but here in the fifth Anga
it has lost the old significance, because it contains the subject
matter in an explanatory detailed form.

Extent of the work :—

According to Sri Abhayadeva Siuri the BAS® consists of
10,000 Uddesakas, 36,000 questions and 2,88,000 Pramana-padas,
while the Samavayanga® and Nand:z Sitra' furnish the number
of padas as 84,000 and 1,44,000 respectively.

At end of the MSS. of the BAS it is clearly mentioned

that it contains 138 Satakas including the sab-Satakas, 1925
UddeSakas 1,84,C00 Padas.

“Succae Bhagavatie atthatisarh satarh (138) satanain,
Uddesaganam culasiti-sayasahassa padanam, Pavara-
varananadamsihim .. ......Pannatta etthamamgarnsi*.?

As regards the number of Padas and UddeSukas the
statement of this canonical work fully agrees with the actual
state of the extent of the text with the exception of a slight
variation in the number of UddeSakas as there are found only
1923 UddeSakas instead of 1925 in their specific mention in the
Vidhiprapa® So the BAS, as it stands to-day in the published
form after its arrangement, contains 41 Satakas, 1923, UddeSakas
and 868 Sitras.

The great difference in regard to the extent of the
BAS, i. e. 1,84,000 Padas in contrast with the number of padas
given by the Samavayanga Satra and the Nandi Siatra may be
explained by the fact that this canonical work did not attain

! BAS, (Comm.), p. 5. z 15, (Comm),1, 1, 2.
1 Samavayanga, 140. 4 Nandt Sutra, 49.
5 BhS, End of MSS.

¢ Vidhiprapa (v) ; Vide Indian Antignary vol. XIX.
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its present extent at the time of these two texts when the fifth
Anga had 84,000 and 1,44,000 Padas respectively.

Definition of Padas :—

It is not clenrly explained in the commentary on the
BhS by Sri Abhayadeva Siri what is meant by ‘Pada.”® In this
respect the Gommatasara® gives an explicit definition of the
term ‘Pada’ that one letter (knowledge), getting increased upto

numerable letters one by one letter forms the scriptural
knowledge called ‘Pada’ (foot).

“Eyakkharadu-uvarim egegena-kkharena vaddhamto |
Samkhejje khalu uddhe padanamarh bodi sudananarm [

The total number of letters (Varna-Aksara’ of a Pada (foot)
is 1634, 83, 07, 888 (sixteen hundred thirty-four crores, eighty-
three lakhs and seven thousand eight hundred and eighty-eight.

“Solasasayacautisa Kodi tiyasidilakkhayam ceva |
Sattasahassatthasaya atthasidi ya padavannpa® [/

In the commentary on the Gommarasara *‘Pada’ has been
divided into three kinds, viz., (1) Arthapada denoting foot,
a union of letters which communicate some idea as “bring fire"
(Agnim anaya), {2) Pramana-pada (measure-foot), a fixed number
of letters or syllables used “for a particular kind of combination
in prose or poetry, e. g. “I bow to Lord Mahavira” (Namah-
SrLVa.rddha.mﬁnﬁya). Here the foot comprises letters; consti-
tuting a fourth part of the verse of the metre called Anustupa
and (3) Maddhyama-pada (middle foot) consisting of 1634, 63,
07, 688 letters as mentioned above. The contents of the different

Angas or parts of the scriptural knowledge in verse (gatha) 350
and which follows"?,

“Baruttarasayakodi-tesidi taha ya bhomti lakkhanam/
Atthavannasahassda pamceva padani Anganam'f//.

BhS (Comm.), 1,1, 2.

Gommatasara (Jwakanda), p. 194, v. 335, ]J. L. Jaini.
5.

I6 v. 336, p. 195, J. L. Jaini.

15, Comm. 336, p. 195.

Ib, 350, p. 199,

0
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«“The total number of the middle feet in the Asgas is one
hundred twelve crores, eighty-three lakhs, fifty-eight thousands

and five (112,83,580.05)".

The BAS, was gradually developed and it attained its
present extent of 15,750 granthagra, 1,84,000 Padas, as itis
evidenced by the fact of the reference to the Mukdayugmas
just before the number of 84,000 (eighty four thousand) Padas
of this canonical work as mentioned in the Samavdyanrga Sitra
and also evidenced by the different proportions of the single
Satakas. giving the impression of comprising later additions.

Thus it is found that the Satakas—tbe first to eight,
twelfth to fourteenth and eighteenth to twentieth consist of ten
UddeSakas ench; the ninth and tenth of thirty-four UddeSakas
each, the eleventh of twelve UddeSakas, the fifteenth without
Udde§aka, the sixteenth of fourteen UddeSakas, the seventeenth
of seventeen Uddesakas, the twenty-first of eighty Uddesakas
(i.e. 8 vaggas having ten Uddesakas each), the twenty-second of
sixty (i.e. 6 vaggas containing ten UddeSakas each), the twenty-
third of fifty (5 vaggas with ten UddeSakss each), the twenty-
fourth of twenty-four UddeSakas, the twenty-fiftth of twelve, the
twenty-sixth to thirtieth of eleven each, the thirty-first and
thirty-second of twenty-eight each, the thirty-third and thirty-
fourth of one hundred and twenty-four each, the thirty-fifth to
thirty-ninth of one hundred and thirty-two, the fortieth of two
hundred and thirty-one and the forty-first of one hundred and
ninety-six UddeSakas respectively.

This canonical work gives a ‘‘detailed exposition of the
doctrine of Sramana Dharma leading to Beautitude and it is
the most important of all the sacred religious texts of the
Jainas containing 36,000 questions® in forty-one Satakas most
of which are put in the mouth of Gautama Indrabhati and the
rest in those of other followers of Lord Mahavira, like Agnibhati,
Vayubhiiti and others, those of the followers of Lord Parsvana-
tha's order, like Gangeya, Kalasavesiyaputta, those of the other

! BaS, (Comm.) 1, 1, 2,
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Tirthikas, those of the Parivrajakas, like Skandaka, Poggala
Ammada, that of Siva, the Vanaprastha tapasa (forest recluse),
those of the householders, like Sudardana and Somila of
Vanijyagrama, the Sramanopasaka, Pinglaka and the Sramanopasika
Jayanti and those of Gosala Mafakhaliputra and his followers,

The first twenty Satakas constitute the essential part of the
BhS and deal with the varied subjects in irregular order, having
no trace of recognizable connecting link among these Satakas in
reference to the activity and teachings of Lord Mahavira in the
form of conversations with his disciples, Gautama Indrabhati
and others on various occasions at different places.

In this connection the Master mentions a large number
of legends in support of his doctrine to give a clear and concise
exposition of his doctrine.

The rest consisting of the twenty-first Sataka and following
up to the forty-first is a sort of supplementary to the first part
containing one-twenty Satakas. The second part consists of
short treatises, independent of each other, in which the question
of living beings, their species and their varied conditions are
treated without reference to any legend. Each Satakz of thijg
part bears harmonious contents, but many of the Satakas gre
co-related with one another, as it is evidenced by the fact that
the twenty-first to the twenty-third deal with the plant’s life, the
twenty-fourth to the thirtieth with different conditions of living
beings,—the twenty-fourth with their origin (birth), the
twenty-fifth with their leS§y@ (conditions of soul), etc., the
twenty-sixth with . the binding of Karma (Karmabandha), the
twenty-seventh with their process of action karmakarava kriya
etc., the twenty-eighth with their sinful acts (papakarma), the
twenty-ninth with their Karmaprasthapanddi, the thirtieth with
the four Samavasaranas (assemblies or schools) and the thirty-first
to the fortyfirst with their states during the four Yugmas (rasis =
numbers)}, viz. Krtayugma, Tryoja, Draparayugma and Kalyoja.

v Dhavala-Tika-Samanvitah ; Satkhandigamah, Pustak-16
PariSista, p. 43, (Index).
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The Suwmarvayarnga Sitra records the contents of the BAS.
in brief as given below :—
“Viyahenam sasamaya Viahijjamti parasamaya-
sasamaya parasamaya-Jiva via 3 loge viahijjai-
vivahenam, nana-vihasuranarimda-raya-risi-vivihasarm-
saiapucchiyanam, jinepamvittharenarm, bhasiyanarh—
davva-guna-khetta-kala pajjava-padesa-parinama—
jahacchitthiyabhava-anugamamkkhevapaya-ppamanasuniuno-
vakkama-vivihappagarapagada-payasiyanam ; logaloga-
paydsiyapam samsarasamudda-rumda-uttarana-samatthanarm-
«Suravaisampujiyanam, bhaviyajana-payahiyayabhi-
namdiyapam tamaraya-vidhamsananam, sudittha—
divabhiya-ihamati-buddhi-vaddhanagam,
Chattisasahassa.maniipayapam vagarananam
damsanao suyattha-bahu-viha-ppagara'?

The study of the contents of the BAS shows that
the scenes of the religious discourses of Lord Mahavira and
other leaders of thought are laid out in Rajagrka (GunaSilaka-
caitya), Sravast: (IKosthaka-caitya), Kayangala (Chatrapal@saku caitya),
Tungika (Puspavati caitya), Moya (Nandana Caitya), Campa (Pirna-
bhadra Caitya), DMithila (Manabhadra Caitya), Vanrijyagrama
(Datipalasaka Caitya), Brahmanakundagrama (BahuSalaka Caitya),
Hastinapura (Sahasramravana grove), Alabhika (Sarikhavana caitya),
KauSamli (Chandravatarapa caitya', Vitibhaya (Mrgavara), Kam-
pilyapura, Mendikagrama Salakosthaka-caitya), Ullukativa (Ekajam-
buka-caitya), and Visakha (Bahuputrikacaitya). Of these places
Rajagrha was the most important centre of the religious activities
of the Master where he appeared more than sixty times and
expounded the Law in the assembly of his followers on different

religious and philosophical problems raised by Gautama Indra-
bhiiti and others.

It is revealed that out of 868 Sutras, one silra deals with
the questions of Roha to Lord Mahavira, one with those of
Kalasavesiyaputta to the disciples of Lord Mahavira, one with

1 Samavayanga Sutra--140,
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those of Pingalaka to Skandaka, a parivrajaka of Sr&vaati, five
with those of Skandaka to Lord Mah3vira, one with those of the
Sramanopasakas of Tungika to the Kaliyaputta and other
Sthaviras of Lord Par§vanatha’s order, two with those of Agni-
bbiiti to the Master, one with those of Vayubhati to Lord
Mahavira, two with the combined questions of Vayubhati and
Agnibhati to the Master, one with those of some Sthaviras to him
about the liberation of Atimukta Kumara-Sramana, one with the
questions of Nirgranthiputra to Naradaputra and vice versa,
and that of Naradaputra to Lord Mahdvira, one with those of
the followers of Lord ParSvanatha’s order to the Master about
the topic night and day, one with those of other Tirthikas to
Gautama Indrabhiiti and Lord Mahdvira  respectively
about the doctrine of Pasicastikaya, two with those of other
Tirthikas to the Sthaviras of the Master about the observance
of religious rules, nine with those of Gangeya, a follower of
Lord Parsvanatha’s order to Lord Mahdavira on different topics,
three with the question of initiation and undertaking of asceti-
cism of Rsabhadatta and Devananda to the Master; three with
that of Jamali, one with that of Jamali and his five hundred
followers at the Kosthaka Caitya on the new doctrine of Karma
born in his mind, one with the debate between Jamali and
Lord Mahavira, one with the question of Samahastin to
Gautama Indrabhiiti and the Master respectively; two with those
of many Sthaviras of Rajagrha to Lord Mahavira about the
number of queens of Camara, etc, two with the account of
asceticism of the Vanaprastha, tapasa Siva and his conversion
by the Master to Sramana Dharma ; nine with the questions of
Sudar$ana to Lord Mahavira on time, his former life, and
his undertaking of asceticism, two with those of the Sramano-
pasakas of Alabkika to Rsibhadraputra and to the Master, one
with the question of initiation of Poggala, a Parivrajaka of
Aldhika to Lord Mahavira, two with the observance of
Pausadhavrata as proposed by Sankha Sregth!, a Sravaka of
Sravast? to his fellow brethern and his question to the Master,
etc., three with the pilgrimage of Jayanti of KauSambi of her
question to Lord Mabavira and initiation by him to asceticism
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of king Udayana of Sindhu-Sauvira to the Master, one with
the account of the leaving of his son, Abhijit Kumara for
Campa and his political refuge in the court of king Kiinika,
eighteen Satras of the 15th Sataka with the accounts of the
life and teachings of Godala Mankhaliputra, his spiritual duel
with Lord Mahavira, his defeat and death in Sravastz, one
with that of the suffering of the Master from bilious fever in
Mendhikagrama and his cure, three with the questions of
Makandikaputra to Lord Mabhavira on the topic of bondage,
etc., one with the questions of other Tirthikas to Madruka of
Rajagrha a disciple of the Master on the doctrine of Astikaya,
one with the dispute between other Tirthikas of Rajagrka and
Gautama Indrabhiiti over the question of observance of religious
vows and rules and two with the questions of Somila, a proud
Brahmana of Vanijyagrama to Lord Mahavira on religious and
philosophical problems. The remaining Satras of this cano-
nical work treat of the questions raised by Gautama Indrabbiiti,
the first disciple of the Master on various subjects.

THIRD SECTION

Language of the BhS :—

Language of the BAS, is called Arddha-Magadhi which is
stated to be the language of the gods and human beings in this
canonical work®.

Lord Mahavira preached his doctrines of religion and
philosophy to the people in this language, as it is clearly men-
tioned in the Samavayanga Sitra, so that the common men could
follow the message of his holy teachings without any difficulty.
«Bhagavamm ca nam Addba-Magahie Bhasae dhammamaikkhai."?

The evidence of the Samavayariga Sitra is also corro-
borated by the Aupapatika Satra in which it is stated that the
Master spoke to king Kunika in this language.

! BAS, 5. 4. 191,
* Samavayanga p, 60.
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“Tae nam Samane Bhagavam Mahavire Kiinigassa ranno
Bimbbhisdaraputtassa Addha-Magahae Bhasie bhasai

sd vi ya nam Addha-Magaha Bhasa tesirh savvesim
ariyamandriyanam appano samisde parinamenam
parinamai.’?

According to this instruction his contemporary Ganadhara

&8ri Sudbarman Swamin composed all the Satra-Granthas in
Ardiha-Magadhi.

“Atthamh bbasai arihd, suttam gamthamti ganahara
niupam".?

As already discussed in the first section of this chapter
the Siddhantas were not committed to writing at the time
of Sudharman Swamin, but they were preserved in memory
by the recital study from preceptor to pupil. At the Pataliputra
council under the headship of Sthulabbadra they were collected
and compiled but were not given the form in writing. It was
at th2 Vallabhi Council under the presidency of Devarddhi
Ganin-the Kgnmﬁéramaua they were again collected, redacted
and reduced to writing in the beginning of the six century A. D,

So the language of the BAS and other canonical works
is to be traced in Magadha in Eastern India. It is observable
that the language of this fifth Asga is not uniform as the
tendency of modernizing it was stopped by Devarddhi Ganin.
There is the absence of self-persistent orthography of Jain
Prakrta probably due to the effect of gradual entrance of the
Vernacular in which the canonical texts were recited mostly and
the spellings represent the original stratum ; the most modern
are representing the form immediately pending the redaction ;
it is near Pali than to Prakrta of Hala, elc., e.g: bhita-bhaya ;
udaga-udaya, uaya ; lobha-loha.

It was provided with a good deal of peculiarities which
form the characteristics of Magadhi dialect e. g. the ending of
the nominative in e. samaze,® nayare,* etc.

v Aupapatika Satra; vide Paia Sadda Mahanpavo, p. 19.
3 duvaSyaka Niryukti, vide Paia Sadda Mahannavo, p. 19.
3 ‘Bhlg| 1| 1. 50 1 lb. 1_'1'5!
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The core of the language of the BAS and other canonical
works is old, having its birth in Eastesn India, although the
texts were codified in that dialect in Western India after 800
years transmission by the word of mouth from preceptor to pupil.

This is that they were preserved still in memory from
generation to generation in original form in correct pronunciation.

In this redaction a care was certainly taken by the Pallabhz
Council to retain a part of the old grammatical form, asitis
particularly evidenced in the ending of the Nom. Sing. Masc.
of the 1st declension in 4, not 4. DBut a change in the original
form of the language of the BAS and other sacred texts took
place, as they were reduced to writing in that form which was
taken by the language of the time and place of redaction for the
comprehension and realization of the common people including
the fools and knaves.

“Balastrimandamirkhanam nrpam caritrakanksinam".?
“Anugrahartham tattvajiiaih Siddbantah Prakrtab krtah.”

This influence of an inevitable change in the spoken dialect
after a lapse of time on the language of the BAS and other
canonical works existing in the form of recitation was possible,

as their purpose was at least to make them understandable to
the people of that period.

Besides, there can be the main reason of the change in
the language that after about 200 years of the demise of Lord
Mahavira during the reign of Candragupta Maurya, Magadha
was visited by a terrible famine lasting for twelve years when
some monks of the Nirgrnatha order under the headship of
Bhadrabahu moved off to the part ncar the sea in the south.

“Itascn tasmin duskale karile Kalaratrivat |
Nirvahartham sadhuo-samgha-stiram nirarhdheryayau''? (55).
Since that time the cause of inability of Parifzlana (study)

of the Satra-Granthas is attributed to the fact that they were
forgotten.

! Dasavaikalika Tika of Haribhadra Sari & KavyanuSasana of
Hemachandra. ® Sthaviravali-Carita, Sarga, 9.
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“Agupyamanam tu tadd sadhandm vismrtam Srutar |
Anabhyasanato nayatyadhitarh dhimatamapi’? (56) //.

After the famine was over they were compiled to eleven
Adigas but were not committed to writing at the Paraliputra
Council.

“Sangho-atha Pataliputre dugkalante akhilo amilatf
Yadangadhyayanoddesadyasid yasya tadadade”(57)/]

«Tatadcaikidadangani ST sangho amelayat tadaf
Drstivadanimittam ca tasthau kificid vicintayan?(58)//

Owing to these causes there appears to be a change in
the language of the BhS along with the other Sitra-Granthas,
which differs from that of the original Arddha-Magadki and
agrees in some respect with that of the so-called Jaina
Maharastri.

It is possible that those monks who went to the south
during the famine returned and joined the Pataliputra council
in the compilation-work with the local influence of Maharastr:

Prakrta.

After about eight hundred years of this ecclesiastical
assembly the Fallabhi Council made further collection, compi-
lation and codification of the sacred texts and committed .
them to writing by the monks, having carried the influence of
different local dialects of Prakrta language due to their travell-
ings in various parts of the country. So, there are found dis-
tinguishing marks of difference in the language of the BAS.

According to Jacobi® the language of the Agamas is
Jain Maharastrz, while Dr. Pischel* holds by refuting his
arguments with substantial evidences that it is Arddha-Magadhz
in prose and poetry coming down from generation to generation
in Jater times. Dr. Woolner® is of opinion that there is found
in the canonical works a little part of Arddha-Magadhi and in

Sthaviravali-Carita, Sarga, 9. v, (56).

Sthaviravali Cardta, vv, 57-58.

Kalpa Satra, p. 17 Dr. Jacobi.

lntroduction to comparative Grammar of the Prakrit language,
Dr. Pischel., p. 16 ff.

f Introduction to Prakrit Grammar, Dr, Wooluer,

7

P



50 STUDIES IN THE BHAGAWATI SOTRA [Ch. II

the major portion there occurs Maharastr: ; while Dr. Manmohan
Ghosh! has tried to show 1n the introduction to his book
‘ Karparamaijari’ that the so-called Maharastz is at its founda-
tion a later form of Saurasemi which was carried to the south
where it gathered some words and forms of the local Prakrta
and thus it was used in literature there in course of time.

The language of the BhS shows that it cannot be that
Arddha-Magadhi, the language in which Lord Mahavira preached
his Law to the people, for it bears the characteristics of the
Middle Indo-Aryan stages of language. It may be called later
Arddha-Magadhi. It is influenced by the early Middle-Indo-
Aryan stage of language (600 B.C.—200 A.D.)in which the
intervocal consonants are not lost but assimilated, e. g. appa
(1, 2, 21)=alpa, sappa (15, 1,547)=sarpa and a simplification of
the grammatical structure is noticeable. In the language of this
canonical work there is found also a tendency to drop the inter-
vocal consonants, e.g. nayare (1, 1, 4)=nagara, etc., which indicate
the Middle-Middle (200-600 A. D.) and later Middle-Indo-Aryan
(600-1000 A.D.) stages, The grammatical structure of its language
is old and simple and its phonetics are much influenced by the
Middle-Indo-Aryan stages, particularly the Middle-Middle.Indo-
Aryan stage, for the langvage has undergone changes with the
march of tims. The analysis of all these facts leads to the
conclusion that the language of the BAS represents the Middle-

Middle-Indo-Aryan stage.

So the contents and language of the BAS lend support to
the assignment of its date to the period beginning from the sixth

century B. C. to the sixth Century A, D.

FOURTH SECTION

Style of the BhS :—
The style of a workis the vcice of words uttered by

its author, producing an effect on the feelings of the readers

! Rarpuramaiijari—Dr. M. M. Ghosh, p. 48.
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by its action working upon their conscious minds. It may be
both personal and impersonal. According to the different
subject-matters in writing the style of an author chunges; it is
descriptive when he tells something and describes a person or
a thing; it is explanatory when he explains something or inter-
piets the underlying causes of the occurrence of a thing or an
event or studies and examines some subject or persuades one
to think in the light of his own thought; and it is emotive
when he rouses emotions in his readers’ minds and makes them
happy or sorrowful or angry, etc. Itis this style of a work
which evokes a corresponding mood in the readers’ minds by
presenting its contents and treating of its subject-maiter in
a clear and concise manner.

The Vedic literature begins with the metre of poetry
in composing its verses, revealing prayers and hymns addressed

to the powers of Nature deified thus:

“Risen in magestic blaze
Lo ! the universe’s eye
Vast and wondrous host of rays
Shineth brightly in the sky.” etc.

+ The BhS as one of the Arigas of the Agamic literature
originates with prose containing thoughts and activities of
various religious teachers. It is not the classical Sankrit
prose, exhibiting its rich style, but it is the prose to convey the
thoughts and ideas of the religious leaders through the language
of the people among whom they moved. So the style of this
canonical work is the style of the people, which distinguishes
itself from that of the Vedic literature. Here the purpose
is to teach religion to the general mass in a natural style but not
in an artificial one of the Vedic verses where one is to memorize

hymns of prayers.

The style of the BhS used by its author in presentation
of its different contents and in dealing with its subject-matter
is of varied character, as it appears from its massiveness and

1 Hymns of the Rgveda, p. 12, Vide translation by C, Manning.
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ponderosity manifested in the continual repititions and cons-
tantly stereotyped descriptions and forms of incorporations of
materials into it, e g. “Namo Barhbhie Livie’}. “Namo suyassa,’"?
“Vannao'3. “Samane DBhagavam Mahavire aigare titthagare

purisuttame, etc."*

The precautions taken by Devarddhi Ganin could not
save the text from insertions, interpolations, abbreviations,
and omissions in spite of his best efforts by dividing this cano-
nical work into Satakas, UddeSakas and Satras successively.
Its references to the parallel passages occurring in other sacred
texts have frequently been made to abbreviate its volume by
avoiding the continual repetitions of its contents with the
connecting word ‘Java’. Thus it has lessened descriptions;
besides there is a little variation in its forms made by alter-
nating questions and answers without long continunation. The
monotony of the sermons has thus been relieved by this
deliberate interposition of dialogues and also by the presentation
of its varied contents.

When the style of the BiS is judged with an objective
view, it 1s found that it has served its purpose in full by
embodying the holy teachings of Lord Mahavira in the form
of conversations in the spoken language, as it explains “speech
is the carrier of thought” (Mannamiti oharint bhasz® It
contains some literary flourishes in the form of numerous
legends. parables, similes, metaphors, analogies, descriptions
of persons and things, emotive prose, etc. faithfully transmitted
from generation to generation and the manner of expression of
the author to preach the holy teachings of Lord Mohavira to
the people. This method of explaining and interpreting the
religious and philosophical doctrines made them easy, com-
prehensible and intelligible to the general mass for a clear
conception and understanding and realization of the truth
underlying them. The Master moved among all classes of
people of the society, preaching his Law for their enlightenment,

' B8, 1,1,2.  * 16 1,1,3. SIb 1,14, 41
5 I8, 2, 6. 113. T HLL 3
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so he took particular care to make his sermons understandable
to them by drawing on the familiar incidents occurring in their
day-to-day lives. For example, as a weak decrepit old man,
being struck on the head with a blow received from a very
strong young man feels pain, so an earthbodied being also.
getting struck experiences more pain than that?!.

As the glances of spectators cannot create any trouble
nor cause disease nor dismemberment of the body of a dancer
performing dance-drama in a theatre hall and vice versa, so the
beings existing in the Universe do not create trouble to one

another.

In one passage? the separate existence of individual beings
in the space of the Universe has been brought to light according
to the doctrine of plurality of souls,

Here the object of the explanatory style in prose is to
explain and interpret the fundamental principles of life which
govern the occurrence of things in a purest form of scientific
impersonal voiceless description in order to bring out the truth,

The author makes study of truth and reality with the
purpose of attaining the absolute truth with devotion according
to his scheme. He searches out and gets a line of meaning in
things as satisfying his inquisitive mind. Here the style of
expression is scientific, but the topic of study is philosophic
dealing with the concept of beings and space of the Universe.
So the voice of words spoken by him is impersonally logical
with a stress laid on the facts of reality.

Legends:—

The auther of the BAS has utilized many legends to
present the account of the predecessors of Lord Mahavira and
also of some contemporary monks who attained Sramanahood and
liberation by practising the acts of severe austerities and medi-
tation. In these legends the following come in the lime light—
Munisuvrata®, Dharmaghoga, the disciple's disciple of Vimala®,

' BhS, 19. 3, 654. = 15, 11,10, 422.
8 Ib, 18, 2, 618, s Ib, 11,11, 431.
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the thirteenth Tirthankara, the followers of Lord Parsvanath's
order!, those of Jamal??, the 1 anaprastha tapasa (forest recluse),
Siva, the royal sage of Hastinapura®, the three parivrajakas,
fiamely, Skandaka’, Poggala®, and Ammada®, and Gosiala
Mankhaliputra,? the AjZvika leader. The whole fifteenth Sataka
has been devoted to the legend of Gosala, his life and teachings,
and the Ajivika sect. This account is presented in the form of
an epilogue emerged out of the conversations between Gautama
Indrabhiiti and the Master. These legends throw light upon the
treligious conditions of the period and give a graphic account of
the life and activities of various sects and their systems of
thought and reveal the existence of some obscure cults with
unsympathetic criticism. The way of presentation of the picture
of religious firmament has brought to light the half-known and
unknown life of these sects with a historical background.

The author of the BAS has also used some fictitious
narratives to deduce some specific moral, e. g. the story of some
merchants of Sravast and their fate as narrated by Gosala
Mankhaliputra® to Ananda, a disciple of Lord Mahavira to warn
him against his (the Master) act of vilification of the Ajivika
leader by disclosing his life's account.

As one good merchant among them was spared of his life
by a wounded poisonous snake for the act of his moral advice
given to his fellow-traders not to break the last mound out of
greediness for more wealth, so Ananda also was allowed to
return with safety from the attack of the spiritual power of
wounded and wrathful Gosala Mankhaliputra, staying like that
poisonous sonake struck on the head by the other covetous
merchants and to report this warning of destruction to the
Master, if he indulged in the act of inciting the djivika leader
again in this manner®.

In the story of the four merchants the aim of the author
is to move or to instruct the readers by his narrative style
backed by reason. He has told this story of adventure,

18 Vide snfra Ch, VIII, Sectlon on other sects.
T BAS, 15,1, 539, 8.9 75,15, 1, 547.
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furnished vividly with the details of incidents by bringing out
speed, suspense and visibility in its cumualtive effect imposed
by its own atmosphere. A distinct and separate impact is made
by each sentence used by him. Here a continuity of the voice
having up and down pitch is kept in an unbroken link of
description of successive collective images or ideas each of
which is made to merge into the next. The author creates a
kind of sense-atmosphere in which he makes his readers appre-
ciate his statement by shaking their attention with receptivity
of mind. He uses cléar-cat words with a voice very keen like
a man, observing every thing caught up in his mind in the action
of the moment and thus he malkes the final impression on them
with the last statement which still rings in the ear, though he

has stopped talking.

Here the quality of style is simple narrative but the
telling of the story is objective with regard to the description of
things neatly arranged to make a cumulative effect in unslacking
sentences. Because the author is treating of a great problem —
- the spiritual power and the way of life without using apostrophes
and making any attempt to impress the effect of fact by explaining
it with particulars or by uttering an even or a raised voice or by
making a sudden halt or by shaking the readers’ minds into
attention.

Simile and Metaphor :—

The BhS makes frequent use of many similes and meta-
phors to expound the philosophical doctrines. simile and metaphor
are almost identical, but metaphor is only a compressed simile;
it makes a deeper impact on the mind by its vividness than simile
does. Some examples of simile and metaphor are given below :~

The author explains non-eternality of human life by the
familiar similes thus—it is non-eternal like the evening colour of
the sky, like the water bubble, elc. upto like the sparkling of
lightning, it is inconstant.!

1 B’lS| 9. 33, 384-
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It is explained by metaphor that “human body is the
house of suffering, place of hundreds of diseases, the standing
bones like wood covered with veins, nerves, etc, the house of
oldness, flesh, decay and it has the nature of fall and

destruction.!

In these examples of similes and metaphors the author
keeps up the familiar voice by making precision in the words
and forms of phrases in each nicely balanced sentence. Here he
appeals to the intellect of the readers, working upon the feelings
of their responsive minds completely merged in his personality.

Analogy :—
He has used many familiar analogies also to explain the

abstruse doctrines of philosophy for their clear understand-
ing and realization. For example, an enclosure of he—goats
(ayavaya)! compared to the Universe is applied to expound the
principle of origination and decay of beings in the space. Just
as in one large enclosure of 100 he-goats kept and reared by
some person every point of space of it, baving the size of an
stom gets within six months touched with their excrement, urine
upto hoofs, or nails, etc., so also in this extensive Universe there
is no point of space having the size of an atom where this soul
was not born or did not die.

Description of people :—

The inner reactions of man are closely related to his
physical being. The author of the BAS professedly makes use
of literary flourishes in the description of persons. things. scenes
and aclion, besides for explanatory or illustrative purposes.

The physical condition of a houseless monk named
Skandaka as a result of his practice of severe austerities and
meditation is compared with that of a bullock-cart loanded with
wood, etc., so it, being hot and dry, if drawn by any body, moves
or stops with a cracking sound, just like that Skandaka moves,
and stops with sound. Like the fire covered with ashes, his
body becomes very glowing by the beauty of his spiritual fire.

! BrS,9,33,384, 2 1b,12,7,457. 3 1,2, 1,93,
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Here the purpose of the author is to explore a complicated
structure of human body without an attempt to present an
image of man but at the same time to reveal the inner emotions
without applying any psychological method. He aims at the
truth by depicting the person with the psychological back-
ground of knowledge without using terms. Here his style is
like that of a keen anatomist, displaying the physical structure
of the man, with a creative mind of a discoverer of new things
which give pleasure to both the readers and himself.

The author depicts youth and physical beauty of a young
lady with a brilliant touch of a masterly hand of an artist,
as she appears to be vivacious with the rhythm of her life.
Thus it is described that during the pilgrimage of Jamali to
Lord Mahavira for undertaking asceticism there stood behind
the prince in the palanquin one excellent young lady (courtesan)
dressed in charming costumes, like the abode of sexual passion
or expert in sexual union, endowed with beauty, youth, bud of
luxury or loveliness, unblossmed flower of lustre, having
beautiful breasts and holding a garland of /korarta flowers,
shining like silver, lotus, jasmine and the moon, and a white
umbrella.?

Further, two pictures—one of youth and the other of old
are presented by depicting the two stages of human life.

‘As an old man is unable to cut a knotty trunk of wood
with a blunt axe by making sound, just like that the effects of
sinful acts of infernal beings do not come to an end’, while as
a strong young man fells a large straight trunk of a Samali
tree with a sharp axe without making sound, so the gross
karmematter of the Sramana-Nirgranthas quickly gets an-
nihilated.?

In these passages the author creates the images of persons
with great agility and carries the recaders’ minds with his,
without allowing the images to disappear. He applies his

mental faculty to paint the physical being cut of fresh stuff
with bold sentences and firm ending.

1 BhS. 9, 33, 385. ® b, 16, 4, 573.
8
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Description of things : —

There are two classes of description of things, viz.
scientific and imaginative, the first depends on the statement
of facts to create human pleasure, while the aim of the other
is to generate atmosphere in every physical object which is made
the starting point of an idea with a springy rbythm. The
following examples will throw some light upon the descriptive
style on things used by the author of the BAS. In presenting
a graphic account of the bed-chamber of queen Prabhavati of
Hastingpura® it is depicted thus, that it was decorated with
pictures from inside and having been whitened, rubbed, and
smoothened from outside, variegated upper part (roof) and
intensely shining lower part (floor), (baving) darkness dispelled
by jewels and pearls (studded there) and many equally divided
parts. It was furnished with the presents of flowers, having
five colours, juice, fragrance, and it was made beautiful by
the production of fragrant smell of black agaru, best perfume,
olibannum and incense endowed with pleasant odour and
elegant smell.

In this passage the author has created an atmosphere by
this way of description of things and produced an effect by
bringing inanimate (or non-living) things to life and by presen-
ting the objects to the readers with a rhythm.

Similarly a description of the vision of a lion in dream
beheld by this queen Prabhavati is made in a very colourful
style thus: She woke up from her sleep, having beheld the
vision of a lion, having a beautiful and worth seeing breast,
very white like a silver necklace, milk ocean, moonlight and
particles of water and silver mountain, having firm charming
fore-arms and round thick well-set excellent sharp teeth, smiling
mouth like an adorned best lotus, delicate, measured splendid
charrhing lips like the leaf of a red lotus and soft, and very
tender palate tongue, having eyes like the heated best gold
existing in a pot (for making liquid), rolling like the wheel to the
right, round and pure like the lightning, (having) large thick

L BAS, 11, 11, 428,
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thigh (or shank), a fully developed broad shoulder adorned with
soft, shining, fine, auspicious-marking manes, a tail raised, well
built and well grown flapping to and fro, a sportive gaping mouth
having the shape of the moon, and open nails, descending from
the sky and entering her own mouth.

This imaginative description of the lion releases the
imagination of the readers by creating a state of mind to play
over its physical being, from one side of the object, grasping all
the while the connecting link outside it. Here this style of the
author sketches the image of the lion out of his own experience
to make the readers see it with their imaginative eyes.

Besides these specimens of the descriptive style, the art of

depicting gods and goddesses endowed with their splendour and
power and their celestial houses as revealed in the BAS' makes

a union of heaven and earth with their respective inmaltes.

All these evidences clearly show the aesthetic sense of its
author, as it is reflected in its literary flourishes explaining and
interpreting the doctrines of life and Nature with a brilliant
touch of an artistic hand, when occasions and incidents deman-
ded it in this encyclopaedic work, mainly dealing with religion
and philosophy.

The author of the BAS uses the emotive style, the purest
form of which treats of ideas by applying words conteining
suggestions of moving events or things in rousing emotions of
its readers.

He paints human traits, especially mother’s heart, joy and
sorrow with the softness of touch of Nature as manifested in
and through his artistic hand thus : On the recognition of her

former son in Mahavira at the BahuSalaka Cuitya Devananda
stood gazing steadfastly at him without winking her eyes out of

overwhelming motherly affection and joy. Then milk from her
breast gushed forth through her Jacket, with her eyes filled with
tears, her arms swelled besides her bangles, jacket stretched,
the hairs of bher body stood erect as when a Kadamba flower

1 BAS, 2, 8, 116.
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unfolds itself in response to a shower of rain ; thus she gazed at
the Master without averting her eyes.!

In one passage the author presents a specimen of pathos
of human heart by expressing sorrow of the mother of Jamali
caused by the thoughts of the pangs of his separation with a
brilliant touch of the style of climax and anticlimax, when the
prince requested for the permission of his parents to undertake
the state of houselessness. Having heard the undesirable,
unpleasing and hitherto unheard words of her scn that he
desired to take to asceticism, she began to perspire (svedagata),
became pale, swooned and at once fell down on the floor.?

Then she was quickly brought to consciousness by her
female attendants, having sprinkled pure cold water on her face
and fanned her body with a palm-leaf fan. Thus being consoled
by them, she, crying and lamenting told Jamali “You are son,
our only one son, etc.”

Here the aim of the author is to rouse emotions which are
not at present in the readers’ minds by the art of his style.

Humour :—

In the nature of the subject-matter of the BAS, dealing
with the serious problems of religion and philosophy, the use of
humour is not expected. Nevertheless, this sentiment is not
totally absent, as it is evidenced in the following passage.

At the Ditipalasaka Caitya Somila,® a proud Brahmana of
Vanijyagrama asked Lord Mahavira an ambiguous question
whether ‘Kulatthas’ are eatable or uneatable to the Sramana
Nirgranthas. The Master replied that there were two kinds of
Kulatthas, viz. Stri-kulatthas and Dhanya-kulatthas (pulses, etc.).
The Stri-kulatthas are of three classes, viz. Kulakanyaka (family-
daughters), Kulabadhus (family-daughters in-law) and Kulamatas
(family-mothers) ; they are unfit for food of the Sramazta«

Nirgranthas ; while the Dhanyakulatthas (pulses) may be taken
by them on certain conditions, .

1 Ib, 9, 33, 382. 2 15,9, 33, 384. 3 Ib, 18, 10, 647.
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All these examples of different styles used by the author
of the BAS reveal that he presented the contents and dealt with
the subject-matters of this encyclopaedic work in the language
of the people in their own style by wutilizing rich literary
flourishes whenever demanded by the occasion to explain and
interpret the doctrines of religion and philosophy so that they
would be comprehensible, understandable and realizable to the
common man.



THIRD CHAPTER
Political conditions as reflected in the BhS.

FIRST SECTION
Political Disunity

It appears from the BAS that there was no political unity
of India under one paramount power during the period of Lord
Mahavira. Then India (Bharatavarsa) was divided into a large
number of independent monarchical and non-monarchical states,
as this political condition is reflected in the list of sixteen great
states (Solasa Mahajanapadas)’ mentioned in the BAS.

They are as follows :—Anga, Magadha, Malaya, Malavaka,
Accha (Riksa)), Vaceha (Vatsa), Koecha (Kaccha= Kautsa), Padha
(Pandya), Ladha (Radha = West Bengal), Vajja (Vajji="Videha),
Moli (Malla= Pava and KuSinara), Kasi, KoSala, Avaha (not yet
correctly identified), and Susmibhuttara (Sumhottara)’.

At the beginning of the 6th century B.C. the same politi-
cal condition is reflected in the Buddhist A%guttara Nikaya in
which the following sixteen great states (Solasa Mahdjanapadas)’
of considerable extent and power are mentioned, viz- Kasz,
Kosala, Avga, Magadha, Vajji (Vriji), Malla, Cetiya (Cedi), Varhsa
(Vatsa), Kuru, Paficala, Maccha (Matsya= Jaipur), Sirasena
(Mathurd), Assaka (ASmaka), Avanti, Gandhara and Kamboja.

! BKS, 15. 1, 554 (Fifteenth Sataka First Uddeiaka). See also
Uvaaayadasao. Appendix 11, Dr, Hoernle; refer also to 'Die
Koamographw Der Inder’, 225 W. Kirfel,

¥ Sumbhuttara is identified with the modern districts of
Midnapore and Barnkura in West Bengal See Markandeya
Purana, p, 357,

3 P, T.S.1.213; 1V, 252, 256, 260. The Mahavastu (1.34)
presents a similar list but drops Gandhara and Kamboja and
puts Sib¢ and Daférna in their placesin the Panjab (or
Rajputind) and Central India respectively. The Jana- Vasabha-
Suttanta gives a less complete list of these sixteen great
Janapadas.
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These states flourished during the period between the rise of
Vajji to power after the downfall of Videha and the annexation
of Kasi to the Kofulan empire by king Mahiako$ala in the later
half of the 6th century B. C.

It is clear from the above evidences that Asiga, Magadha,
Vatsa, Vajji, Kas: and KoSala are common to both the lists of
sixteen great states given in the BAS and the Buddhist Asiguttara
Nikaya. Malavaka and Moli of the BAS may probably be identi-
cal with Avant? and Malla of the Anguttara Nikaya respectively.

In addition to the above eight states, other new states
mentioned in the list of the BAS clearly show the knowledge of
the political geography of the far east and the extreme south of
India, possessed by its author at that period. This wider geo-
graphical horizon of India as described here indicates the more
lateness of its list of states than that of the one referred to in
the Buddhist Anguttara Nikaya?

The BLS thus clearly reveals the political condition of
India prevailing during the time of Lord Mabavira (i. e, the
6th century B. C. to the 5th century B. C.), which will fully be
discussed in detail in the second section of this chapter.

SECOND. SECTION
Factors of political condition.

Among those above mentioned sixteen great states (Solas
Mahajanapadas) the most famous states of North-Eastern India
were Kasi, KoSala, Vajji (Vrjji), and Magadhe which flourished

1P, H A L, Dr. H C. Ray Chaudhuri, p. 96, F.Note.l,
“Mr. E. J. Thomas suggests (History of Buddhist Thought,
p. 6) that the Jaina author who makes no mention of the
northern Kamboja and Gandhara but includes several South
Indian peoples in his list", *“vrote in South India and com-
piled his list from countrie: that he knew”. Dr. H.C,
Raychaudhuri argues “If the writer was really ignorant
of tbe northern peoples, his Malavas could oot have been
in the Punjab and must be located in Central India. In that
case his account can hardly be assigned to a very early date"”,
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independently side by side during the time of Lord Mahavira
with their respective political autonomy by following a policy
of expansion.

The most important factor in the political condition of
this period was the quadrangular struggle! among these four
states for establishing their respective political suzerainty over
North-Eastern India by their aggressive imperialism under their
respective ambitious rulers.

The military power of the Frjji confederation was growing
in the north to a considerable extent under the leadership of
king Cetaka of Vaifali, united together with his allies, nine
Mallakis, nine Licchavis, Kasi, Kosalx and their eighteen
republican chiefs (ganzarajus).! On the other side the aggressive
monarchy of Magadha under its ambitious ruler, Videhaputra
king Kiinika (Ajatasatru)® was following a policy of expansion
and self-aggrandizement from his base at Rajagrha.

% BuS, 7,9, 300, 301.

3 *Videhaputta Kiniye' of the BAS was also named as
Asogavanacanda or Asogacanda after the uvame of the
garden, Asogavanjyc where he was thrown immediately
after his birth. (.lvasyaka Curngll, p. 166). According to
Ovaiya (6, p. 20), Kunika was thrown on a dung-hill outside
the city where his little finger was wounded by the tail of
a cock. Thus he was named Kunika. It is stated in the
Nirayavaliya sutra that Kinika was the son of queen
Cellana, the daughter of king Cetaka of Vai$ali, which
was a part of Videha. So this epithet ‘Videhaputta' was
attributed to him. The Buddhist N¢kayas also attribute
this epithet to Ajitasatcu. Budcdhaghosi however resolves
“Vedehi into Veda-iha. Vedana ihati or intellectual effort
(i.e. the son ol an accomplished princess).” (The commentary
on the Digha -Nikaya 1, p. 139), (BKS, Vol. 1, 1091n). See
foot note No 3 of P.H.A.1, Dr. H C. Ray Chaudhuri Jatakn,
Nos. 239, 283, 492, According to the evidences of Thusa
Jataka (338) and the Musika Jataka (373) Kosaladevi (t e
KLoSalan princess) was the mother of Ajatasitru who is
‘called the nephew of king Pasenadi of Kofala in the
Samyuk:a Nikiya (Book of Kindred Sayings 110). But
Madda (Madra) is, however, mentioned as the mother of
Ajatasatru in Vol. 1 of the Book of the Kindred Sayings
(p. 38n), while a “Tibetan writer calls her Vasavi (DPPN.
I. 34). Now the Jain tradition and the Nikayas agree in
attributing the epithet *Videhap.tta’ to Kanika-Ajitasatru,
So one may identify Kinika of the Jain texts with Ajitagatry
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So the Magadhan king, ‘‘the symbol of aggressive
imperialism stood face to face”® with the upholders of republi-
canism. But ultimately republicanism of the V7jjians had to
submit to the aggressive imperialism of Magadha which pushed
up its frontiers to all directions.

Thus the foreign policy of expansion followed by king
Kuanika launched this rising state to the career of conquest and
self-aggrandizement which went a long way to bring about the
political unification of India under the vigorous rulers of the
Nandas and the Mauryes in future and ounly ended with the
conclusion of the Kulifiga war of the emperor, Asoka.

Political events :—Mahasilakantaka Sangrama and Rathamusala
Sangram.

In connection with the results of the participation by
soldiers in two great wars viz. Mahasilakantaka® and Rathamusala®,
which took place between Videhaputra Kanika,* the king of
Magadka and king Cetaka of Vaisalz, united together with his
allies. nine Mallakis, nine Liechavis, Kasi, Ko§ala and their
eighteen republican chiefs (ganardjas). Two scenes of the BhS®
depict a vivid picture of these two terrible wars as known and
remembered by Lord Mahavira.® They throw a welcome light
upon the political condition and relation existing among the four
states, viz. Magadha, Vaifali, Kas$i, and KoSala and give an
idea of the nature and form of war during the time of the Master.

One scene relates that king Kanika, having known the
impending Mahasilakaniaks Sangrama (the war of big stone) with
the Vyjian confederacy, immediately ordered his staff-members

on this ground of the common epithet ‘Videhaputta’ and
identical political activities of both and the relation with
the Vajjis, because fresh evidences are coming out to throw
light upon this identification of Kinika-Ajatadatcu. The
Vinaya Texts of the Milasarvastivadins recently discovered,
mention Ajitadatru as the son of Celland (named here Celi).
See Age of Imperial Unity, foot note no. 2, p. 20. )

! Potilical History of Auncient India, Dr. H. C. Ray Chaudhuri,

. 189.
t JghS, 7, 9, 300. s 156, 7,9, 301, 18 Ib. 7,9, 300,

9
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to harness the chief elephant, (called) U(.iﬁyin and to equip bis
army consisting of four parts furnished with cavalry, elepbants,
chariots and infantry. At his command all the forces were
very quickly mobilized by his officials according to -varie%ies of
very skilful designs and actions of forming ideas of intelligence
derived from the instruction of technical cxperts of war, and
then the total mobilization was at once reported back by them

to the king.!

After having performed the auspicious ceremoney, king
Kanika, being surrounded by his wcll-equipped army consisting
of f.our parts furnished with cavalry, elephants, best chariots
and infantry and follewed by a large body of his officers, such
as Bhata, Catakara, etc., went to the war Mahasilakantaka.

King Kinika fought this battle with his terrific war-engine
and drove away the united forces of nine Mullakis, nine Licchavis,
Kasi, Kofala and their eighteen republican chiefs from one
direction to another. Their best heroes were killed, trampled
down and struck, so their war-flags marked with wheel, etc.,
fell down in the thick of fighting.

In that ‘Mahasilakantaka Sangrama’ whoever was there,
whether a horse or an elephant or a soldier or a charioteer was
killed by a grass or a leaf or a wood or a stone, knew thus *'I
am killed by Mahasila (big stone)'’. For that reason this war
was called MahaSilakaniaka Sangrama.® 1t was a terrible war in
which eighty-four lakhs of people were killed. But the victory
of king Kanika does not appear to be a decisive one in the first
phase of this struggle between the two contending parties.

So another scene of the BAS describes the second great
war called ‘Rathamusala Sangrama®, as known and remembered
by Lord Mahavira, which also took place between king Kunika
and the confederucy of nine Mallakis and nine Licchavis under
the leadership of Cetaka, the Vaifalian king. But this time
Kasi, Kosala and their eighteen republican chiefs do not appear
on the scene of the theatre of this second struggle.

13 BAS, 7, 9, 300. s 18, 7,9, 301.
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Having known the approaching ‘Rathamusala Sangrama’,
king Kinika went to give battle to the combined forces of the
nine Mallakis and nine Licchavis with his well equipped army as
described before. He fought this war also with another new
destructive weapon called ‘Rathamusala™ and drove away the
nine Mallakis and nine Licchavis together with their confederate
army from one direction to another as he did in the ‘Maha-
$ilakantaka Sarigrama’.

In the Rathamusala Sangrama “one chariot having no horse,
no charioteer, no soldier, but bhaving one Musala (club or mace)
atlached to it, ran to all directions, causing a great destruction
of a large number of peoples, and a Kualpa (a fabulous period of

time) of total annihilation of peoples and made the mud of blood
in the battlefield.”*

So for that reason this war was called ‘Rathamusala
Sanigrama’. A large number of casualties of death amounting
to ninety-six lakhs peoples took place in this devastating war.
Thus king Kipika finally inflicted a crushing defeat on the
combined forces of nine Mauallakis, nine Licchavis, K a@si, Kosala
and their eighteen republican chiefs led by king Cetaka of Vaiiali
with the use of these two new war engines called ¢ A/ahasila-
kantaka' and ‘flathamusala' respectively.

While imparting the holy teachings of explanation on the
rebirth of those who were killed in these two wars, Lord
Mahavira made an indirect reference to the system of cons-
cription of soldiers, introduced and enforced by the ancient
republic of Vai$alz in times of war. Here is given an instance

of the state law in connection with the Rathamusala Sasigrama.

The Sramamopasaka, Nagaputra Varupa,® a prominent
citizen of Vaifali was perforce ordered by the king, the assembly
(or republic) and the army of this state respectively to join the
Rathamusala Sangrama in order to fight against the forces of

1 BAS, 7,9, 301. .
1 Ib, do. (At the end of a Kalpa it is stated that the world is
annihilated).

8 15,7,9, 303.
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Videhaputra king Kiinika of Magadka. He had to submit to the
mandate of his state and went to war with his well-equipped
army, being surrounded and followed by many leaders of the
republic, ambassadors, and frontier guards. But he fought this
battle according to the principle of not-striking the enemy first.
Having seriously been smitten with an arrow of one rival soldier,
he at once left the battlefield and passed his last breath in a

lonely place by fully obscrving the holy teachings of the
Nirgrantha Order.!

But what was the real cause of these two great wars
between king Kanika and the confederation of nine Mallakis,
nine Liechavis, Kasi, Kosala and their eighteen republican chiefs ?
What was the common interest which led the members of this
confederation to form a military alliance under the leadership of
king Cetaka in order to fight their common enemy, the Magadhan
king ? The BAS does not throw any light upon these two
aspects of this political struggle going on between the two sides
at the time of Lord Mah3avira. So one should turn his attention
to the other literary sources for ascertaining the real cause of
these two political events between the two warring camps and

finding out also the reason of the military alliance formed by the
confederate powers.

In this respect some Jaina works furnish most valuable
informations regarding the causes of these two political struggles
between Magadha and the Vyijian confederacy as retlected in the
BhS.

It is said in the Nirayavaliya Sutra® that the cause of this
great conflict was the gift of one famous state elephant,
‘Seyanaga’ (secanaka) i e, sprinkler and a huge necklace of
eighteen strings of Jewels, made by king Seniya (Bimbisira)®

1 BkS, 7,9, 303.

2 Nirayavaliyi Sitra 1 ; See Uvasagadas@o,, Appendix 11, p. 7,
Dr. Hoernle; cf. Tawny, KathakoSa, pp. 176 ff.

3 According to Avasyuka Curni (ll., p. 158}, king Seniya was
known as DBhamblasira, because once he took a drum
(Bhambha) at the time when the palace of Kusaggapura
caught fire due to the carelessness of a cook.
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of Magadha to his younger sons, Halla and Behalla by his wife,
queen Ceclland, the daughter of king, Cetaka.

Ou his ascendency to the royal power after the usurpation
of his father’s throne by him, king Kiinika, the eldest son of king
Seniya, being instigated by his wife, Paumavai, demanded the
surrender of those two gifts from his two younger brothers,
But they refused to give them up to king Kiunika and they
immediately carried them off to their maternal grandfather, king
Cetaka, by their secret flight to Faifalz in order to escape the
forcible surrender of these two precious gifts.

On his failure to obtain the peaceful extradition of the
two fugitives, together with those presents, king Kunika waged
war against king Cetakal,

The Buddhist text however reveals that the economic
interest between Magadha and Vuifalz was the real cause of
this political struggle which led these two states to war to
settle their issues in the battlefield. It is stated in the
Sumangala Vilasin?®, a commentary of Buddhaghosa that the
violation of the economic agreement on the part of the Licchavis,
regarding the condominiun exercised by them and king Kinika,
over a mine of precious gems or some fragrant article in the
vicinity of a port situated on the bank of the Ganges, led to the
war between these two powers,

Thus it is found that there is a difference between the evi-
dences furnished by the Jain and Buddhist texts respectively.

A close study of the above facts shows that the real cause
of the struggle between the two powers was both political and
economic. It is apparently clear that the rising state of
Magadla followed a policy of expansion and self-aggrandize.-
ment at the cost of its powerful northern neighbouring state of
Vaisali to establish its hegemony over the lower Gangetic region

1 Nirayavaliya Satra 1, See Uvasagadasao 11, Appendix, p. 7,
Dr. Hoernle ; cf. Tawney, Kathakosa, pp. 176 fF. )

* Burmese Editiou, part I, p. 99. See also B. C. Law’s Buddhist
Studies, p. 199 ; DPPN. 1I 781,
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by ousting the Vaifalzan political and economic interests from
the field of commerce and trade which were of vital importance
to its prosperity’. As it wanted to buy commodities which flowed
from North Bihar to the port on the Ganges, so it followed a
policy of expansion which is evidenced in the construction of
a fort by king Kiinika at Patligrama against the possible attack
of Vaisalz®.

Preparation for war :—

According to the description of several Pali texts® full
preparations for a long-drawn war were made by both the states,
Magadha and Vaifali to strike a deadly blow at each other for
establishing their respective political suzerainty over the north-
eastern regions of India.

The Mahavagga* gives an account of the construction of a
fort at Pataligrama by Sunidha and Vassakara, two ministers
of king Kunika with the object of repelling the attack of the
Vajjis from this most important strategic position used as a new
forward war base of operation.

It is said in the Mahaparinivvara Suttanta® *The DBlessed
one was once dwelling in Rajagrha on the hill, called the
‘Vulture's Peak’. Now at that time Ajatasattu Videhaputta,
was desirous of attacking the Vajjians ; and he said to himself,
«I will root out these Pajjians, mighty and powerful though they

1 Digha-Nikaya (Mahapariniveana Suttanta), Atthakatha. It is
said in this text that there was a small estate of half a yojana
of king Ajatsatru near the landing port (ghdaa) of a river
where there was @nother estate of the same area belonging
to the Lecchavis. There, from a hill a very precious fragrant
article (mineral substance) was coming down. The Licchavis
of Vaiiali were active enough to take away the whole
quantity of that substance, depriving king Ajatasatru of it
who was slow to move to that place in order to take his share.
In the second year of the discovery of that mine also, such
thing happened. So Ajitasatru planaed to punish the
Licchavis.

3 The Age of Imperial Unity, p. 24 ; Majjhima-Nikaya, i, 7.

8 S. B, E. XI, pp. 1.5 ; XVII, 101 ; Gradual Sayiogs, IV, 11, etc.

4 Mahavagga Vide P.H.A L, p. 212, Dr. H C. Ray Chaudhuri.

8 Mahdaparinivvana Suttanta.
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be, I will destroy these Vajjians, I will bring these Vajjians to
utter ruin"’.

“So he spake to the Brazhmazpa, Vassakara, the prime
minister of Magadha and said ; come now, Brakmana, do you go
to the Blessed one and tell him that Ajatasattu has resolved I
will root out these Vajjians, etc.”” **Vassakara hearkened to the
words of the king saying ‘Be it as you say’,” (and delivered the
message even as the king had commended).

Although Lord Buddha was unattached to all worldly
affairs, he felt much for the ZLicehani Republic of Vaisali, a great
centre of his religious activities, as a champion of republican
interests. He thought it his duty to assure the Licchavis that
they could not beconquered by the powerful king like Ajatasatru,
provided they maintained their national unity, solidarity and
efficiency by “holding full and frequent assemblies, maintaining
internal concord in assembly and administration, avoiding
revolutionary laws and measures, following old traditions,
honouring the elders of the community, old institutions and
shrines, saints and women?®"’,

Kiinika fully realised that it was impossible for him t»
conquer the Licchavis in a straight fight without disrupting and
destroying the strength of their ianer unity. So he charged
his prime minister, Vassakara with the secret mission to sow
the seeds of dissensions and disunion among the Paisalians.’
This mission was crowned with success after three years. In-
fected by the poison of hatred and jealousy spread by Vassakara
among them, the Liechavis of Vaijali lost their social and
national unity, solidarity and efficiency. King Kiunika-availed

1 Mahaparinivvana Suttanta—(S. B. E. of the Buddha Vol. l[[—
Dialogues ot the Buddha, part II. (translated by Rhys
Davids—Chapter 1).

2 Mohaparinivvana Suttanta — XV —4.

8 Apthakatha : See, P. H. A. 1., p 214, Dr, H. C. Raychaudhuri
“Diplomacy (upatapana) and disunion (mithubheda). DPPN,
11, 846 ; J.R.A.S. 1931, cf. Gradual Sayings1V.12. *The
Vajjians cannot be overcome in battle, but only by cuunning,
by breaking up their alliance.” o '
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-himself of this opportunity arisen from this national disruption
and disunity of the Liechavis to wage war against them.

But Cetaka, was not unaware and silent spectator of all
these war designs and full scale war-preparations of king Kunika.
It is stated in the Nirayavaliya Sutta' that on the apprehension
of the impending danger of war to be waged by king, Kinika
against Vuidalz, king Cetaka summoned the assembly of nine
Mallakis, nine Licchavis, rulers of Ka# and HAo%la and their
eighteen republican chiefs also.

The Majjhima Nikaya® refers to the good relation subsist-
ing between Kofala and I"ais@lz which was more strengthened by
the matrimonial alliances with the kings of Sindhu-Sauvira, Vatsa
and Avaniz who married the daughters® of king Cetaka

respectively.

It appears that a great confederacy was forméd by the
Licchavis of Vaiiali, the Mullakis -of Pava and KusSirnara, and
the rulers of Kas: and Hosala together with their cighteen re-
publican chiefs under the leadership of king Cetaka due to the
exigencies of war to offer a combined resistance to their common
enemy, the Magadhan king, Kunika.

There was probably another genuine cause of fpolitical
rivalry of Ka%-Ifo§ala with Magadht which led them to make
an united front of military alliance with Vaisalz and to cement
the political relation among them by forming a confederation.

The Buddhist textss refer to the protracted war of Kaonpika
with the Kofalan king, Prasenadi (Prasenjit), centring round the
possession of Ka<z which was a Dbone of contention between the
{wo states.

! Nirayavaliya Sutra, p. 25.

M jjhima Nikiya, Vol. 11, p. 101. i

* HC 235, 236 ; BAS (12,2, 441) tells that queen Mrgavati of
Hausandi was the daughter of king Cetgaka,

! The Book of Kindred Sayings [, pp. 109 110  The Sanyuita-
Nikaya and the Ilaritamata, Vuddhaki-Sikara, Kummasa-
pinda, Tachchha Sukara and the Bhaddasala Jatakas.
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As a result of the matrimonial alliance! of king Seniya

-

with king Prasenjit, a Kasz village producing a revenue of one
hundred thousand was given by the Kosalan king as dowry to
to his sister, Kosala-Devi, the wifc of Seniya for her bath and
perfume money.*

It is stated that Kosala Devi died of grief for her husband,
king Seniya, on his murder committed by his son, the crown
prince, Kanika, the then viceroy of Campa® with a view to
usurping his father’s throne. The revenues of the Ka$z village
were still going to the state coffer of the Magadhan king even
after the death of Kosala Devi.

The friendly relations of Magadha with Kosala were seriously

affected by this ghastly act of crime of king Kanika for capturing
the throne of his father.t

The Kodalan king, Prasenjit was determined not to allow the
parricide, king Kanika any more the enjoyment of the revenue of
the Kasz village which belonged to him by right of inheritance.

So on this revocation of the gift of the said village made
to King Seniya as a dowry on (account of) his marriage with

V' Dhammapada commentary (Harvard, 20, 60 ; 30, 225)

2 Jataka, Nos. 239, 283, 492.

8 BAS ; Nirayavaliya Sutta ; PariSistaparvan 1V 1.9 ;VI. 22.
and the Kathakosa, p. 178.

' Vinaya 11, 190 ; Digha, N.1,86; Sumaigala, VII, 133.6,
Peta. comm. 105.

The Jaina text, Ava$yaka-Satra (pp. 682-3, etc.) also
admits the imprisonment of king Seniya by Kunika, but
does not brand him (Ktuinika) as a parricide. It is said that
Seniya comnmitted suicide by swallowing poison in prison,
having feared the advance of his son with an iron club to
do harm to him. But king Seniya was mistaken out of fear,
because Kunika dashed off there *“To break his (ather’s
fetters' with the iron club due to his repentence for his
cruel treatment to his father. Dr. Smith thinks that the
account of murder of king Seniyais ‘‘a product of Odium
theologicum” and he is sceptic about the credibility of the
evidences of the Buddhist “canon and chronicles', though it
is accepted by the eminent scholars, like Rhys Davids and
Geiger. In this controversial case See Jacobi's reference to
the Nirayavaliya Sutra in his Kalpa-Siatra of Bhadrabahuy,
1879, p. 5. '

10
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Kodala Devi, a protracted war between king Prasenjit and
king Kanika began and lasted for a long period with alternate
results of victory and defeat on both the sides.

At first king Prasenjit was defeated and driven back by
king Kiinika to the wall of the capital city of Sravasti. On
another occasion the tide of war flowed in favour of the
Kosalan king. This time the Magadhan king was besieged and
taken prisoner together with his whole army by king Prasenjit
in an cncounter, but his lifc was spared owing to his near
relationship with the KoSalan Ling.}

After this signal victory over king Kaonika, king Prasenjit
concluded a peace with the captive king by releasing him and
offering bim the hands of his own daughter, the princess Vajira,
and by restoring the contended village of Kasz to him as a dowry
for her bath money.?

But the relation between these two states became strained
again after the death of king Prasenjit from exposure outside
the gates of Rajagrha where he went as a result of the palace
revolution to seek the military help of king Kiinika in order to
capture his rebel son, Vidadabha, who was placed on the
Kofalan throne by the commander-in-chief, Digha-Carayana,
during his absence from his capital, Sr@vasti in a country town?

Therefore “the KoSalan war and the Vajjian war were pro-
bably not isolated events but parts of a common movement
directed against the establishment of the hegemony of Magadha™*
over North-Eastern India.

The evidences furnished by the Jaina texts clearly show
that the political struggle between king Kinika and king
Cetaka, united together with his allies, the rulers of Kai: and
Kosala and their eighteen republican chiefs. nine Mullakis and
nine Licehavis, dragged on for more than sixteen years, because

1 The Book of the Kindred Sayings, I, pp. 109-110.

 Swiyutta Nilkaya, 1, 84-6, Jataka, |V, 342, Dhammapada
comm. 111, 259.

8 Bhaddasala Jataka.

f I H. A L.—Dr. I1.C. Ray Chaudhuri p. 213,
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Go$iala Mankhaliputra, the Ajivika leader refers to the Maha-
dilakantaka Sanigrama as one of the eight finals! which was still
in progress, before his followers assembled at or about the time
of his death in circa 500 B. C. So the death of the Ajivika
leader synchronised with the Mahadilakantaka Sangrama belween
the two contending powers.

Even after sixteen years from the date of death of Gosila
Mankhaliputra, at the time of the great demise of Lord Mahavira
in circa eighties of the 5th century B.C., there was still the
existence of the anti-Magadhan confederation of the Republics of
the Mallakis and the Licchavis. It is said in the Kalpa Sitra®
that the confederate rulers celebrated the great demise of
Lord Mahavira by illumination of lights to mark the memory
of the disappearance of the spiritual light from their midst.

Effect of the two wars, viz, Mahasilakantaka Sangrama and

Rathamusala Sangrama
These two wars set the seal of final victory on the fore-head

of king Kuniku who inflicated a crushing defeat on the confede-
rate army led by king Cetaka and paved the way for the future
expansion of Magadhan imperialism to all directions® to bring
about the political unification of India under the leadership of
the vigorous rulers of the Nandas and the Mauryas.

THIRD SECTION.
Polity and Administration.

Origin of State and its nature
The BhS gives an idea of political theory and administra-
tion of both monarchical and non-monarchical-states® of ancient

! BAS, 15, 1, 554 “Carime Mahasilakantae”,

? Kalpa Sttra-(S. B. E. xxii 266-para 128).

3 Cf Modern Review, July, 1919, pp. 55-56. According to the
Arya Maiijusri-Malakalpa (Vol. 1, ed. Ganapati Sastri, pp.
603 f) the empire of Ajatasatru comyprised Magadha, Aige,
Varanasi (Benaras), and Vaisali in the north. So it is clear
that the result of two great wars—AMahasilakaniaka and
Rathamusala was the final annexation of Vai$ali and Kasi
by king Kunika to his state. 1 BhS, 7,9, 300, 301, 303.
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India flourishing side by side during the time of Lord Mahavira.
India was politically divided into sixteen great states (Solasa-Maha-
Janapadas) at that time. The ctymclogical meaning of the term
‘Janavaya’ as used in the BAS and other texts signifies the very
early stage of land-occupation by the Jana (community or clan)
for a permanent settlement from a nomadic life, long before the
period of Lord Mahavira.

This process of settlement on land went on till a Janapada
(state) came into existence as territorial unit which was called
after the name of the community (or clan) settled there. Their
former community-significance was left out with the march of
time. In most cases the political power of these states was
exercised by the original Ksatriya settlers who held the reins of
the government in their hands. These ruling Ksatriye commu-
nities governed the different states according to two-fold consti-
tutions, viz, monarchical and republican.

In the BAS? there is found an idea of the theory of divine
kingship? and some sort of social contract theory? as reflected in

the governments of monarchical and non-monarchical states
respectively.

“Matsyanyayam-apahitum prakrtibhih Laksmyah Kararm
grahitah’.®
Sovereignty of State

With reference to the judicial administration, the BAS?®
refers to the term ‘Dapda’ which generally denotes the power of
punishment or punishment, vested in the ruler. This word
¢ Dapda’ is also used to signify army? and sceptre, while the
Brahmanical texts give o quite different interpretation to it.

The Manusmrti® explains that the Dapda “governs all
created beings, protects and watches over them, while they sleep
and the wise declare it to be the law of the state”.

' BAS, 15,1, 554 ; 13, 6, 491, * Ib, 7,9, 300, 301, 303,
A 15,9, 33, 383 ; 13, 6, 491, 1 16,7, 9, 300, 301, 303.
® KLhalimpur Tuscription of Dharmapala. Ep. Ind. IV, p. 218,

t¢de Some Historical Aspects of Iuscriptions of Bengal;
Dr. B, C. Sen, p. 292, f. N, 2

& BAS, 11, 11, 429, T Ib,7,9 303. & Manusinrts, VII, 18,
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“Dandah sasti prajah sarva danda evabhiraksati {
Dandab suptesu jagarti dapdarh dharmam vidur-budhah”.J|

The Artha§astra of Kautilya! interprets the Dandu “as the
sceptre on which depend the well-being and progress of the
sciences of dnviksaki, the triple Vedas and Varta (Agriculture,
cattle breeding and trade constitute Vartz). That which treats
of Dapdu is the law of punishment or Science of government
(Dandaniti)”. It is found that Dapdaniti has become later on a
synonym for political science.

The Sanskrit Dictionary of Monier-Williams defines *Danda’
as ‘application of the rod of administration of justice and
judicature’ (as a science).

It is further explained that the Danda is one of the four
political means “to make acquisition (of any object demanded
by the state), to keep them secure, to improve them and to
distribute among the deserved the profits of improvement. It is
on this science of government the course of the progress of the
world depends.?”’

Judicial exercise of Danda

" The BAS and the two Brabmanical texts, viz. Manusmrti
and Artha§astra agree in one point that the ‘Dapdu’ must judicial-
ly and impartially be exercised by the sovereign ruler. It is
already pointed out that according to Manu “If the king did nct
without tiring inflict punishment (dazdu) on those worthy to be
punished, the stronger would roast the weaker like fish on a spit.”

“Yadi na pranayet raja dandum dandesu atandritah |

Sale matsyanivapaksyandurbalan-balavattarah’3 120}/

A similar view of the Manusmrti on the judicial exercise
of the ‘Danda’ is also expressed by the ArthaSastra in which it is
stated “When the law of punishment is kept in abeyance, it
gives rise to such disorder as is implied in the proverb of fishes
(“Matsyanyayamudbhavayati”), for the absence of a magistrate

1 Arthasastra—9 (End of Science- Virta and Dandanits).
2 Arthafastra, 9. 3 Manusmyte, VII, 20,
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(dandadharabhave) the strong will swallow the weak but under
his protection the weak resist the strong.””

It is stated in the BAS that king Bala of Hastinapura
promulgated his order with a warning to his officers that the
birth ceremony of his new born son, Mahabala must not be
marked with impunity and unjust punishment (Adamda-
Kodamdima)®.

The same view on the Danda is expressed by the Artha$astra
which says “whoever imposes severe punishment becomes
repulsive to the people, while he who awards mild punishment

(he) becomes contemptible.”’

This voice of Kautilya is also echeed by Kamandakiya-
Nitisgra in which it is said that *“the king intimidates the
people by severe punishment, (he) becomes contemptible by light
punishment, so the just punishment is admired.

#Udvejayati tIksnena mrduna paribhiyate|
Dandena nrpatih tasmat yuktadandah prasasyate.”?)/

Thus it is clear that the Danda is the symbol of punish-
ment and justice, army, sceptre of power, and paramountcy.

Idea of kingdom and power of kingship

The word ‘Cauramtacakkava;ts® as used in the BAS carries
the conception of an empire governed by a powerful monarch,
while the term ¢‘Zajja’® mentioned in this canonical work
denotes the monarchical state (kingdom) as distinguished from
the ‘Gana’? (republic) referred to in it.

The political situation probably demanded a strong mo-
narchy, but the unbriddled authority of the sovereign king was
not vested in kingship. Thus it is laid down in the Manusmyti
«While a just king prospers, one who is voluptuous, partial and
deceitful will be destroyed”. The very Danda, the symbol of

Y Arthasastra, 9 t BAS. 11,11, 429. V. Arthaiastra, 9.
1 Kamandakiye-Nitisara, arga 11, 37. * BAS, 1. 1.
¢ Ip, 11, 9, 417., 13, 6,491. T 1b,7,9, 303,
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paramountcy *‘Strikes down the king who swerves from his duty,
together with his relatives.''!

“Tam raja pranayan.samyak trivargenabhivardhate;
Kamatma visamah ksudro dandenaiva nihanyate([27[]
Dando hi sumahattejo durdbarsasScakrtatmabhihf
Dharmad-vicalitarh hanti nrpameva sabandhavam"[[28)/

It was fully admitted that the Danda did not spare any one
in the state from its sway.

Education of Kingship :—

The political thinkers of ancient India fully realised that
the Danda (Justice) must be administered by properly educated
and trained men endowed with imartial and elevated mind, as

the place of punishment had becotne that of Dandaniti (Science
of government).

Thus it is found that the BAS* lays stress upon the
principles of equitable justice and warns the kingship against
impunity and unjust punishment. So in this regard this cano-
nical work refers to the proper education and training of all the
kings, crown princes and heir—apparents mentioned here.?

This idea of all qualifications of royalty is also reflected
in Ovavaiye Sutta® in which king Kiunika is said to have been
endowed with many virtues, qualilications, and attributes.

The same view on the p oper education of kingship is

expressed by the Manusmyti anl the Artha3astra, which have
made an elaborate discussion on the education and training
of a king.?

This theory of kingship is summed up by Kimandaka®

N

Manvusmpris, VI, 27-28.

BAS, 11, 11, 429,

15, 9, 33, 383. (Educational qualification of Jamalr), 11,11,429,
(that of king Bala and M ahidbala), 13, 6, 491 (that of king
Udayana of SindhAu-Sawvirc, of his son and nephew, Abhici-
kumaira, and Ke$1 Kumara r-:spectively), 7, 9, 300-301 (that of
King Kiuuika), 11, 9, 417, (that of king Siva), etc,

Oviiya Su-6. b Arthasastra, 33,
Kamandakiya Nitisara,

w

[N
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who says “the king who is virtuous is a part of the gods. He

who is otherwise is a part of the demons”.

Principle of Kingship (Rajadharma)

Though there is no evidence of direct constitutional rights
of the people to check the unbriddled autocracy of the king in
the BhS, still it enjoins upon the king the duty of following
the eternal principle of Dharma' (law) propounded by the ancient
political thinkers of India.

The study of the BAS clearly shows that the state was
an organic whole consisting of different constituent parts, viz.
a territory, a king, an organised government, economic self-
sufficiency, adequate defence and recognition by other states as
essential elements, in other words, the king, minister, country,

fort, treasury and friend.

Sphere of State Activity

The BAS presents a conception of an ancient state with
a wider scope of various activities which covered the whole of
individual and social life. The state machinery was organised
for the sustenance of social order, realisation of spiritual life,
executive and judicial function and defence of the country, and
it took up a positive stand for the development and progress
of family, society, economics, religion, ethics, and culture.
The function of the state as mentioned in the BAS may be
summed up by the word Palayahi (protect)®. Here this term
*Palayahi’ generully denotes that it is the duty of the king and
the state to defend the territorial integrity and sovereignty from
all possible external enemies and to protect life, property, and
honour of its people from internal disruptive forces of lawless-
ness, disorder, encroachment by the 10yal officers® and injustice?,
and the effects of natural calamitics, such as, flood, famine,
earthquake, locusts, folly and ignorance, poverty, illiteracy, and

1 BAS,9,33,383; 11,9,417; 11, 11,429, 13, 6, 491 etc.
* BAS, 11, 9,417 ; 13, 6, 491.

8 16, 11, 11, 429 (abhadappavesa).

¢ Ib, 11, 11, 429 (adarda-kodamdima).
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disease which are the obstacles on the way to progress of a good,
healthy, wealthy and happy life of the citizens.

Thus the proper sphere of the state activity is also
widened enough to cover the whole spiritual, cultural, economic
and social development of the people.

The evidences of the scope of the state as revealed in
the BAS are corroborated by the Arthas@stra® which has made
a comparative study of the sphere of state activity.

It is learnt from the BAS that the state was totalitarian
in character as it exercised its power and influence over an
individual citizen? and his activities, other institutions and
associations for transforming the whole individual and social
life. The state and the king were the pivots round which
rotated the wheel of the social forces, intellectual life and
activities, economic development and enterprise, and spiritual

tradition of the people.

Form of Government

The government is the limb of the organic body of the state
through which it functions for the welfare of the people, as the
good government is the ideal of state-polity.

The states, mentioned in the BAhS were country-states

(Janapadas) as distinct from the city-states of Greece, having
monarchical® or non-monarchical* forms of government. In the
truest sense there was not a single democratic state at the time
of Lord Mahavira. Because the direct democracy implies a govern-
ment of the people, by the people and for the people. No doubt,

! Avthasastra,

* BAhS,7.9,303 Nigaputra Varuna, a prominent citizen of
Vai$ali had to submit to the mandate of the state to join
the 'Rathamusala Sanrgrama’ agaiost his will and to dis-
charge his duties to the state and its people. He died due
to a serious wound iiflicted by a rival soldier. This fact
suggests a system of conscription introduced by the state of
Vai$ali in times of war.

" BAhS. 7,9, 300; 11, 9, 417; 11, 11, 429; 12, 2, 441; 13, 6, 491,

4 15, 7,9, 300-301; 7, 9, 303,

1]
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the states of the Mallakis and the Licchavis® of Vaisals, referred to
in the BhS throw some light upon the republican form of
government, but they were not democratic in a real sense but
oligarchic in charactcr.

A detailed discussion will be made on this republican
(gana) form of government in the last section of this chapter.
Here an attempt will be devoted to the study of monarchical
form of government as revealed in the BkS.

Monarchical form of Government
The BAS clearly reveals that the king was the paramount

power of his highly centralised state based on his sovereignty
over his feudal kings (Samantarajas), cities, country-states? etc.
Naturally he was the head of the government who was assisted
by a large body of royal officials of different grades in running
the administration.

The political theory tinged with the ethical principle as
advocated in the text® lays heavy moral, temporal and spiritual
responsibilities on the king. This view on the three aspects
of monarchical form of government is clearly expressed in the
Brhat.k. Bhasya* in which it is stated that ‘““Women, dice, hunting
and drink, the four sins are reprehensible in a king’ with regard
to the state function. The same ideal of kingship is reflected
and echoed in the Mghzbharata® which warns the king thus
“Women, dice, hunting and drink—these are said to be the four
sorrows by which a man loses his fortunes.”

The same idea on the moral side of kingship is clearly
reflected in the political theory advocated in the Manusmyti,
the Artha$astra’, the Kamandakiya Niztisara® and other works

' BhS, 7,9, 300-301, * b, 13, 6, 491.
* 15 11, 9, 417; 18, 6, 491. »
! Bihat. K. Bhagya, 1,940, 5 Mahabharata, 111, 13, 7.

AManusmyti, ViIl, 50, “Panamaksah striyadcaiva mrgaya ca
yathiakramar|[Etatkagtatamam vidyaccatuskawm kamaje/ gane.”
<rthasastra, Book 1, chapter VI, (Restraint of the organs
of seuse), p. 10.

Kamandakiya Nitisara, Ist Sarga-V. 54. “Mrgaya-aksi

pdnat  garhitini mahibhujam Drstastevyastu vipadah-
Pandunaigsadha-Vrsnisu.” ’

7
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according to the institution of kingship emerged out of the
people’s desire to be saved from the anarchical condition created
by the ‘Matsyanyaya’ (rule of fish) which brought immense
miseries to them in its train. “Matsyanyayam apahitum prakrti-
bhily Laksmyah karath grahitah."?

Although a great emphasis has been put on the moral
aspect of the king’s character to discharge his sacred duties
to the people and the state, yet in some cases as described in
the BAS there is found a glimpse of pompous royal life of luxury
and vice, led generally by the crown prince like Jamall who
spent his time in the upper palace “by playing Mydaiga (a kind
of drum) together with thirty-two kinds of dramatic represen-
tation in the association of best young ladies (courtesans),
dancing and dancing in front, singing and singing in front, by
fondling them with tenderness again and again throughout
the nights of the six seasons, viz. Pravt (Sravanadih) V: arsaratra
(ASvayujadih), Sarat (Margasirsadih), Hemanta (Maghadih), Vasanta
(Caitradih) and Grisma (Jyesthadik) and by enjoying singly the
five kinds of human sensual gratification of desires, i.e. desired
sound, touch, taste, object of beauty and smell"? at the expense
of private and public wealth.

Therefore the virtue of personal character and training
in a disciPlined life of a king and his officials are most essential
for the successful working of government in a monarchical
state.

The king was the chief executive head of both civil and
military departments of the government, who carried on both the
executive and judicial functions and led the army iu the battle-
field® with the assistance of a large body of his high officials®.

In a word he kept a vigilent eye over all the departments,
such as, jail, criminal, revenue, judicial, public works, social

! Khalimpur Inscription of Dharmapila of Bengal. Ep. Ind.
IV, p 218 Vide Some Historical Asj:cts of [uscriptions of
Bengal, Dr. B. C. Sen. p, 292 f. N. 2.

s BhS, 9, 33, 383. s I, 7.9, 300, 301.

s Ip, 7,9, 300, 301; 9, 33, 385; 11,9, 417; 11, 11, 429; 13, 6,491.
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entertainment, and other internal departments' and external
affairs?, etc.

It appears from the character of administration that there
was no separation of power of the executive from that of the
judicial. Thus the BAS presents an account of a well organised
centralized government under the lordship of the king assisted
by a host of high officials and minor functionaries.

The political theory as reflected in the BLS lays a great
emphasis on justice,® as in theory and practice alike judicature
was one of the most important aspects of governance.

Federal character of Government

It is known from the BAS that a great deal of autonomy
was granted to feudal chiefs (Samantarajas)* and sub-feudatories,
who enjoyed a considerable amount of freedom in their internal
administrative affairs and organised a regular system of local
administration,® the last unit of which was the village (g@ma).®

Elements of federalism and local autonomy were incor-
porated into the system of the state organisation, but it did not
embrace the whole subjects of the social rules and customs. So
parallel organisations on functional ground ran side by side in
the form of guilds (Negama) of merchants’” and bankers® who
were free in respect of their managerial affairs to carry on their
trade and commerce and industry according to their own business
rules and customs recognized by the law of the state.

The BhS clearly reveals that the principle of function was
filled together into that of kingship and habitancy. So it was
the foundation of an essential component part of the machinery
of social check and balance of unbriddled autocratic power.
Thus the form of government which was both horizontal and
vertical as found in this work, consisted of a number of local and
functional bodies and intermediate organizations having somewhat
undemarcated and ill-defined lines of relations with the state.

1 I, 11, 11, 429, 1 16, 7,9, 300, 301. ® BAS, 11, 11,429.

1715, 11,09, 417, 5 16,13, 6, 491. ¢ Ib, 13, 6, 491.

T 715, 18, 2,618,

& 16, 2, 5, 107. (The merchants of the town of Tungika
amassed abundant wealth by banking business (Aogapaoga).
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FOURTH SECTION

System of Administration

Crown-Prince

A crown-prince! (e.g. Jamali, Sivabhadra, etc.) whois a
heir-apparent stands second in rank to the king in the govern-
ment as revealed in the BAS. But no specific duties have been
assigned to him. It is learnt from other Jaina texts® that he
had to attend the assembly and carry on administrative functions
after completing his daily duties,

The BAS indirectly mentions some qualifications of the
crown-prince, requisite for running the administration of the
government. But other Jain works refer to his virtues and
necessary qualifications in details. Thus it is stated in the
Anuyoga Carni that he possessed eight virtues, such as, anima,
mahimad, etc.®, and he was to learn ¢seventy-two arts, eighteen
provincial languages (de§#bhdsa), music, dancing and the art of
fighting on horse-back, elephant, and chariot”*in order to equip
himself with knowledge and experience in different branches of
learning with a view to shouldering the heavy burden of the
state duties.

Viceroyalty and Succession

The study of the BAS® clearly shows that the principle of
hereditary kingship was generally followed by the ruling kings
in the matter of succession to the throne. Naturally the sceptre

! BRS, 9, 33,383; 11,9, 417 ; 13, 6, 491.

3 Vyavahara Bhasya, 1, p. 129. 8 Adnuyoga Curni, p. 11,

1 Ovaiya Sitra, 44, pp. 185 ff.; The crown-prince is referred
to in the Brahmanical works as one of the eighteen Tirthas.
“He was the right hand, right eye and ear to the king”,
Diksitar, H, A. I, pp. 106, 1Q9 f ; also Cf. the Kurudhamma
Jataka (11, No. 276, p. 374) "where it is said that the crown-
prince was to attend upon the king every morning and receive
the greetings of the people”. Life in Ancient India, p. 58. f. 3
by Dr. ]J. C. Jain.
.BAS, 11, 9, 417 (King Siva of Hastinapura abdicated the
throne in favour of his eldest son, Sivabhadra before renoun-
cing the world.)
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of kingship passed to the eldest son, the crown-prince, after the
death of his father according to the law of primogeniture.
Even during the life-time of the ruling king the throne was
abdicated by him in favour of his eldest son in accordance with
this law.

But sometimes, under special circumstances the nephew
(sister’'s son) of the ruling monarch was selected and anointed
by him as his successor in place of his own eldest son, the
rightful heir to the throne. Thus an instance is come across in
the BAS in regard to the case of the succession of prince Kesi-
kumara!, the nephew of king Udayana of Sindhu-Saurira
(Ohainejja) to the throne which was abdicated by his uncle in his
favour, having put aside the rightful claim of his eldest son,
prince Abhici, on the ground that if the kingship was conferred
on him, he might intensely be infatuated, attached and tied to
it and consequently to the realm, state, pleasures and enjoyments.
As a result of these attachments and enjoyments, ‘“he would
travel again and again on the beginningless and endless long
path in the forest of four-bordered world”?. So king Udayana
selected and installed his nephew, Kesikumara, on the throne of
Sindhu-Sauvira to govern his kingdom before renouncing the
world for ulndertu.king the state of houselessness, after getting
initiated by Lord Mabavira to Sramana Dharma.

There is another instance of succession of a nephew (sister’s
son) revealed in the commentary on the Uttardadhyayana Sitra?
in which it is stated that Gaggali, the nephew of Sala and
Mahasala of f'ifthi-Campa was anointed king by his uncle Sala in
the absence of a son before his renouncing the world for under-
taking the ascetic life,

The BhS does not give any idea about the succession to
the throne after the death of a heirless king or after joining the
ascetic order by ouly one son* of a king leaving the wordly life.

1 BRS, 13, 6, 491. ® Ib.13,6, 491,
$ The Sésyahita commentary on Uttaradhyayana Satra, 10,
p. 153 f.

¢ Cf, Nayadhammakahao-14., p. 153 f.
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In this regard some Jaina texts throw a welcome light
upon the solution of the problem of succession arising out of
heirless kingship.! In such cases the ministers gave counsel to
the king to beget sons through levirate by bringing the monks
to the palace on the pretext of listening to their religious sermons
and performing the worship of holy images. On their refusal
to the royal proposal they were compelled to cohabit with the
queens of the harem under the threat of penalty of death.
Sometimes the unwilling ones of those monks were executed.?

One does not come across any example in the BAS that a
woman has succeeded to the throne in the absence of a male
heir to the kingdom. In this regard only one Jaina text—the-
Malanisiha® refers to the succession to the throne by a widowed
daughter of a heirless king after his death.

In some Jaina texts there are references to the system of:
selecting a successor to the vacant throne by the divine will

manifested through the horse, elephant, pitcher, chowrie and
royal parasol.*

It is said in the commentary of the Uttaradhyayana that
on. the death of the heirless king of Bennayada, a procession of
five divine articles, viz. an elephant, horse, a consecrations:
pitcher, chowries, and a parasol, was organized and led by the

! Brhat. K. Bhasya—4. 4948 ; also cf, Kusa Jataka (No. 531. V.
278ff.); also Cf. Aaguttara Nikaya V, p. 81 ff ; Vide Life in
Ancient India as depicted in Jain Canons-Dr. J. C. Jaia
(p. 51. 18 f).

* Brhat. K. Bhasya—4. 4948. _

3 Mahanisiha-p. 30; It is stated in the Kundina Jatakal
(No. 13, p. 155) “infamous is the land which owns a woman’s
sway and rule, and infamous are the men who yield them-
selves to women’s dominion”. but sometimes one comes
across examples when women wielded the actual sovereignty.

“On Udaya’s death no king was set up and it is told
that the commands of his widow Udayabhadda were promul-
gated” (Udaya Jitaka, No. 458 1V, p. 103), Vide Life in
Ancient India by Dr. J. C. fain, p. 52, 22f. o

¢ (In the Kathakosa translated oy Tawaey, p. 4; f. note, it is
said "'an elephant with a pitcher of water roams about f9r
seven days and chooses a person as king".) 3 Vide Life in
Ancient India by Dr. J C. Jain, p. 52, 23 f.
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royal officers to find out the future king, till they halted at some
place and recognized their future king in the prince, Miladeva
sitting under the shade of a tree there, by the divine will
revealed through the self-trumpeting of the elephant, the self-
neighing of the horse, the self-sprinkling of water of the pitcher,
the self-fanning of the chowries and the holding of the royal
parasol by itself over his head. To the great joy of the people
Maladeva was simultaneously accepted and proclaimed king by
the ministers and tributary Lkings (mantisamanta) in the town
with the cries of victory.!

Similar accounts of choosing king by the divine will
manifested itself through the horse are given in other Jaina texts.

It is related in the Uttaradhyayana Tika® that the divine
horse let loose by the citizens of Kaficanapura halted in front of
the prince, Karakandu who was immediately recognized as their
king with his specific auspicious marks on his body and was
declared king with the cries of victory and joy.

Almost the same royal tradition of selecting king is found
in the Karakandu Cariv® in which it is related that Karakandu,
manifestly a Candala, was chosen as the king of Dantipura by
the divine will revealed through the elephant, let loose by the
royal officials and citizens to search out their future king on
the death of their former heirless king.*

In the same manner Nhaviyadasa Nanda® referred to in
the Ava§yaka Carpi was consecrated as the king of Padaliputta
by the people.

The Vyavahara Blasya® relates a similar story of succession
of the robber, Miladeva to the throne. While he was being

! The Sisyahita commentary on the Uttaradhyayana Sutra-3,

p- 63 a. The Ovaiya Sutta 1l. pp. 44, refers to “sword
(Khagga), umbrella (chatia), crown (upphesa), shoes (vakana)
and chowries (valavijana) as the five royal insignia, Vide
Life in Ancient India, by Dr. ]J.C. Jain, p. 33,24 f; Cf.
Milinday.anha, p. 330.

* Uttaradhyayana-Tika=9., p. 134.

.4 Karakandu Cariu, v. 219-21, edited by Dr. H. L, Jaia.
b Avasyaka Cirnd 11; p. 180. 8 Vyavahira Bhasya, 4, 169
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taken for execution, he was chosen as king by the divine will
manifested through the horse, released by the royal officials
and citizens to find out their future king on the sudden death
of the former heirless monarch.

A similar custom of choosing king on the death of a heir-
less king is mentioned in the Buddhist works! in which it is
stated that a festal car (phussaratha) drawn by horses was let by
the priest (purohita) be driven to find out the future king in the
same manner till it stopped and chose a man endowed with
auspicious marks on his body, who was destined to be the king.

Abdication

In the BAS it is found that the whole issue of succes-
sion was inter-related with the event of renunciation of the world
by the kings. Itis found that King Siva of Hastinapura abdi-
cated his throne in favour of his eldest son, prince Sivabhadra.?
In one case only, this problem of selecting a successor led to
a strained relation between the father and the son.3

The event of succession of Kesikumara, the nephew of
king Udayana in place of Abhici Kumara, the rightful heir to
the throne of Sindhw-Sawvira appears to be an extra-ordinary
one. This act of king Udayana in choosing his nephew as his
successor generated a feeling of life-long uninterrupted hostility
in the heart of his son, Abhicikumara towards him. So the
prince, being aggrieved by this kind of arrangement made by
bis father left Vitibhaya, the capital city of Sindhu-Sauvira
with all his belongings for ever and came to the court of king
Kunika, the lord of Campa (i. e. Magadha) where he lived, bhaving
attuined wealth, prosperity, abundant enjoyments and honour.*

The Darimukha Jataka (111, No, 378, p. 239) calls this
ceremony ‘'Phussaratha’ on the festal car ceremony. After
the passing of seven days from the date of death of a heir-
less king the Puyrohsta let a festal car be driven being
followed by a traditional four-fold army with the beating
of many hundred 'drums to search out the future king in the
said manner. See Mahanaka Jataka (No. 534, VI p. 39),
also see Kuthascritsagara, Vol V, Ch.IXX, pp. 1757, note
on Paicadivyadhivasa ; J.A.0.S., Vol. 33, pp. 158.66.

BAS, 11, 9, 417. 8 15,13, 6,492. 4 15,13, 6,492,

12
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Consecration Ceremony

The BhS? presents a graphic account of colourful consecra-
tion ceremony of a new king celebrated and attended by the
retiring king and all the high dignitaries of his state. This august
function of coronation was presided over and conducted by the
retiring king bimself with great pomp, grandeur and dignity.

The king, being surrounded by many leaders of corporation
((gananayakas), judge (dardanayaka),® chief police officer (talavara),
frontier guard-officer (sandhipala), ambassador (dita), etc., made
the heir-apparent seated on the best throne and then consecrated
him with royal unction (rajyabhiseka) of 800 golden and 800
earthen jars, hailing him with the great cry of *victory’. Having
caused the heir-apparent to bathe, the king wiped off and made
his limbs (the former's) dry with a very soft hairy cloth (towel)
dyed with fragrant saffron (pamhasaksmagandhakasayika), besmeared
his body with the juicy essence of Gefirsa sandal, adorned and
decorated him with best clothes, precious ornaments and garlands,
and then congratulated him with the cry of ‘victory’. After the
consecration and decoration were over, the retiring king declared
the crown-prince ‘king’, holding before him the lofty ideals of
kingship thus “protect the kingdom, being surrounded by well-
wishers of cities, towns and villages”.?

Then the coronation ceremony was concluded with the cry
“yictory, victory”.

This kind of pompous and colourful consecration cere-
mony of king as revealed in the BAS is also described in the
Jambuddivapannatti®, the Nayadhammakahzo® and the Mahapurana®
in a vivid manner,

In the Jambaddivapannatti’ the coronation of Bharata, the
universal monarch is depicted in a colourful style.

1 BAS, 11,9, 417 ; 13, 6, 491,

? Sanskrit- English Dictionary, Monier-Williams, p. 466. Col. 3.
8 BAhS. 11,9, 417 ; 13,6, 491.

4 Jambuddivapannats, 3. 68, pp. 267a-280.

8 Nayidhammakahdio, 1., p. 28f.

8 Mahapurina, (see the following pages).

T Jambu. Su, 3, 68., pp. 267a-270.
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On bis entering the coronation hall, Bharata was wel-
comed by many kings, the general, the priest, the eighteen guilds
(semippaseni), the merchants and others with ovation of their
auspicious sprinkling fragrant water and congratulated by them
with the cry of ‘victory’. He was crowned by the people who
made his body dry with a very soft hairy red-brown coloured
fragrant cloth (towel) and adorned him with a garland and
many kinds of ornaments. This consecration ceremony was
marked with the remission of taxes and provided with the
celebration of a festival continuing for a long time.

The Nayadhammakahao' refers to the consecration ceremony
of Mehakumara who was made king for only one day by his
parents on his request before his renouncing the world like
Mahabala, the son of king Bala of Hastin@pura®. It was performed
exactly in the same manner with great pomp and grandeur
amidst the beating of drum (dundub/?) as depicted in the BLS.

In the Mahapurana® it is stated that the coronation cere-
mony of Rsabhadeva was performed by the gods, kings, and
peoples in a divine style on the consent of Nabhi, the father of
Rsabhadeva, who himself, having lifted his crown with his own
hand, placed it on the head of Rsabhadeva.

Similar colourful pictures of coronation ceremony of king
are depicted in the Buddhist Jatakas!, the Mahabharata® and the
Ramayana®.

Thus it is described in the Ayoghara Jataka® that ¢*the sub-
jects headed by the priest came to see the prince with many
kinds of auspicious articles; the whole city was decorated ;

1 Nayadhammakahio, 1., p. 28 f. * BhS, 11,11, 431.

3 Skt. Mahapurana, parva, 16, LL. 193-234
See Apabh. Mahapurana, V 21, (11-12). “Puvvahuwi visa lak-
kha gaya jaiyahurh baddhu pattu jagandhahu taiyahuin |
Nahinaritadamarasathghdayahith Kacchamahakacchahivaraya-

hi |.

4 The Jatakas Paiicagaruy Jdataka I No. 132, p. 470 ; Ayog{hara
Jataka 1V, No. 510, p. 492.

5 The Mahabharata, Santi parva IXL,

The Ramayana 11, 3 ; 6 ; 14, 15, IV, 26, 20 ff,

T Ayoghara Jateka 1V, No, 510, p. 492.
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courtesans played and danced all round ; priests, generals, mer-
chants and cilizens, provincials—all thronged at the palace and
made a holiday ; the town was decorated on a heavenly style,
the prince was placed on a pile of jewels, he was sprinkled from
the couches and an umbrella with its festoons of gold was
held over him"1.

Priest (Purohita)

In the BAS the priest (purohita) does not appear as
the king's adviser in sccular matters and occupy a position in
the administration of the government like other high royal
officials. But here a reference is made to the term ‘Balikari?
which denotes a propitiator employed in the service of a royal
family along with other palace staff-members, such as, Bhanda-
garint Ajjhadhariii elc.

But one comes across the evidences in other Jaina texts
that the priest held an important position as king's counsel in
the royal court along with other high dignitaries of the state
and was regarded as one of the jewels.?

In the Vivaga Suya® it is stated that a sacrifice was

performed by Mahesaradatta, the priest of king Jiyasattu with
a view to averting his misfortunes., Sometimes he was also
employed as witch-doctor by the king to win victory in the
war for which a sacrifice was performed by the said priest with
the flesh of hearts of eight hundred captured boys belonging to
the four classes, viz. Bambhara, Khattiya, Vaissa and Sudda.

1 Vide Life in Ancient India, by Dr. J. C. Jain, p. 54, 29 f.
* BAS, 11, 11, 430. There is the mention of Asura Purokita
(BAS 3, 1,135).
3 Sthanarga Sutra—7, 558 ; Cf. Milindapanha, p. 114, which
refers to “Scenapaté, purohita, akkhadassa, bhandagarika,
chattugahaka, khaggagahaka as six important officers of the
king.” See Life in Ancient India by Dr. J. C. Jain., p. 58 4f.
Vivaga Suya 5, p. 33 ; The Dhonasakha Jataka (II1 No, 353,
p. 159) '‘refers to an ambitious priest who helped the king
with sacrificial ceretmony to acquire a city which was difficult
to conquer.” So he proposed to his master '“to pluck out the
eyes of thousand captured kings, to rip up their bellies, and
take out the entrails and offer an offering (balf) to a god.”
Life in Ancient India by Dr. J. C. Jain, p. 56 5f.
See also Fick, op. cit. Ch. VII, “The House priest of the king.,”
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In Papini' o reference is made to the duties of purohita
as ‘Paurohitya’. The position of the priest is indicated by the
word ‘purokitadigaza’ which implies the king, the general and
other royal officers including the priest.

According to the Artha$astra® the priest stood next to the
chief minister in official rank, while the general (scnapati) and

the crown prince (yuvaraja) occupied next position in successive
order.

As regards qualifications a priest was supposed to be well-
versed in the Vedas and political science (Dandaniti).

FIFTH SECTION

Structure of Government

In the BAS it is revealed that the king was assisted by a
large body of officials of different grades in his running the
heavy administrative machinery of the government, as it was
an impossible task for a ruler to govern a state without the
active co-operation of honest and loyal officers. That is why
Manu emphatically states that the ‘Dupda’ cannot justly be
administered by a helpless, foolish, greedy king, not well-versed
in the Sastre according to the law without the assistance of the
ministers, the general, the priest, etc.

“So asahdayena mudhena lubdhenakrtabuddhina |

Na Sakyo nyayato neturi saktena vigayesu ca’? |30}/

The Arthasastra of Kautilya also echoes the same sentiment
of Manu, when it declares “sovereignty is possible only with
assistance. A single wheel can never move"!.

The BAhS mentions many government officials of several
grades, who appear to have been orgunized into a regular civil
service which consisted of the following staff-members, viz.

1 Panini, VI, 128. t ArthaSastra, V, 3, 247, p. 276.
3 Manu$myti, VII, 30, 1 Artha§ astra, 13 (Ch. VII),
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chieftain® (gazandyaks), judge® (dandanayaka), princes’ (raisara),
chief police officer* of the city (talavara), royal household staff*
(kodurmbiya purusa), chief merchant® (satthavaha), general” (senavai),
military technical expert® (cheyayariya), frontier-guard-officer®
(samdhivala), ambassador'® (diya), administrative officers’ (Bhata
and Catakara), and others.

They formed the retinue of king's officers who assisted him
in his heavy administrative work with their respective duties,

The evidences of the maintenance of such a large contin-
gent of government officials as revealed in the BAS! are also
corroborated by other Jaina texts'® which furnish a long list of
royal staff of the same categories mentioned above.

Besides these officers, the text refers to minor functionaries
of the state, such as, bearers of sticks (latthi, lauda), sword (asi),
lance (kwushta), books (putthaya), stringed musical instrument
(vina)," charioteer!® (s@rathz), marshal'® (or ancient pahakara), foot-
soldiers'® and others who formed the royal retinue during the
journey of a king or a prince to any place.

Personal and Palace Staff

The BhS' gives a long list of personal and palace staff
maintained by the king in keeping with his majestic digoity.
This contingent of household personnels employed in the service
of the royal family consisted of chamberlain (kancuijje)’s,
enuch (vartsadhare), courtier (mahattare), female inner door-
keepers (abbhititariyao padiharie), female outer door keepers

1 BhS,7,9,300; 11, 9, 417.

* Ip, 11,9, 417. 3 Ip, 9, 33, 385, 13, 6, 491.

4 Ip, 9, 33,385 ; 13, 6, 491 ; Talavara may mean also Knight.
5 Ip, 9, 33 385. ® 1», 9, 33, 385 ; 13, 6, 491.

" 15, 7,9,300; 7,9, 301 ; also see Qvaiya Sutta.

8 15,7,9, 300. 8 715,7,9, 303,11, 9, 417,

10°715,7,9, 303, 11, 9, 417.

115, 7,9, 300, 9, 33, 383.

2 Rayapascniya Sutta Tika., p.313; 148, p. 285; Nisi. cq, 9,
p- 300 ; Brh. Bha. vrttd, 3.3757 ; Kalpa Ti. 4. 62.

13 BrS8,9, 33,385. M Ip,9, 33, 385, 7,9, 301,

15 Ib, 9, 33. 385. 18 75,9, 33, 385; 7, 9, 300 (Payatta, Yoha).

17 Ib, 11, 11, 430, 18 15,9, 33, 383 ; 11, 11, 430.
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(bahiriyao padihdrio), female treasurers (bhasndagarinie) store-
keepers (kotthagario), propitiators (balikario), actresses (nadaijjao)
(or female dancers) and other menials, such as, female dwarfs
(vamana), hunch-backed women (khujjao), clowns (davakario),
bearers of new brides (or carriers of babes) (ajjhadharinio),
female attendants (parisio), female bearers of umbrella, chowries,
palm-leaf-fans, box for betel, (chattidhario cedze, ez naralhario
cedio, taliyasmtadhario cedio, karodiyadhario cedio), five classes of
nurses (khiradhaio, etc., upto amkadhaio), female massagers of
body (atgamaddiydo) and rubbers of body (wmmaddiyao), bath-
makers (zhaviyao', decorators (pasdhiyao), sandalgrinders
(vannagapeszo), grinders of fragrant powders (cunnragapesio),
waitresses (uvatth@niyao), female attendants (koduthwinzo), female
cooks (mahanasinio), bearers of flowers, water, female despatchers
of message (pesanakario),' courtesans of different categories for
dancing and singing,® holding umbrella, water.pitcher, golden
stick and fanning chowries, and foster-mother® who accompanied
the prince on his journey.

It is interesting to note that a separate large establishment
of palace-staff for an individual queen had to be supported by
the king on heavy expenditure, because polygamy was prevalent
among the ruling Kjatriya castes, particularly in the royal
families.

It is to be observed that the BAS refers to the marriage
of the Kjatriya prince Mabibala of Hastindpura with eight
princesses at a time on the same day. So it was thought wise
by the ruling king, Bala, the father of the prince to provide all
those eight princesses with their respective necessaries of life,
lest the internal quarrel of the co-wives might arise and break
the peace of the palace. It was a great problem for the king to
keep the royal dignity in the state with his paraphernalia.

Council of Ministers
As it was an impossible task for the king to perform his

heavy administrative duties of the state without the assistance

1 BAS, 11,11,430. * I5,9,33,383. 9 Ib,9, 33, 385,
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of honest, sincere and loyal officers of all grades, so it was an
imperative necessity that he should have ministers and a cabinet
consisting of them for consultation before deciding upon a course
of action regarding the state policy.

The BhS! only mentions ‘Mati and Mahamamtz’, along
with other high dignitaries of the government who formed the
royal retinue, but there is no indication of the council of
ministers (Mantriparisad) and its functions anywhere in this
work.

The BAS is acquainted with two kinds of ‘Parisa?, viz
the religious Parisa (assembly) and the royal retinue as recognized
institutions.

But it is not clear whether the royal retinue mentioned
here denotes the political parisad as revealed in the Manu-smsii,
the Panini®, the Artha§astra,® the Buddhist texts® and the Adokan
Inscriptions.?

The character of administration as reflected here clearly
shows that the absolute monarch presided over all functions of
the state by exercising his autocratic sovereign authority over
every branch® of the administration of the government, the
people and the state. So it was not probably thought necessary
by him to form a council of ministers, who would advise and
assist him in his deliberation on important state affairs with
their wise counsel based on knowledge and experience. The
council of ministers (Mantriparisad) which is referred to in some
Jaina, Buddbist and Brabmanpical works as one of the most
important limbs of the state was perhaps a later phase of
administrative evolution.

' BhS,7,9300. See the Commentary of Sri Abhayadeva

Sari.
15,1,1,6. (Parisa niggaya parisd padigaya).
J[unu Smyrti, VI, 146 4 Paning, V, 2, 112,

Artha$astra, 13, —l Ch. XV, p. 26.29.

Muahasilava Ja!aka 1. 264.

Asdoka's Inscription. Rock Edicts Il and VI.

BrS, 11,11,429; 7,9,300; 11,9, 417; 13, 6, 491.
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So there is no evidence of any idea of the nature, consti~
tution and functions of this political institution in the BALS. In
this respect some Jaina texts give a graphic account of this

council of ministers which was an important factor! of mon-
archical form of government.

In the Brhatkalpa-Bhasya-Pithika® it is stated that there

are five kinds of royal council, viz. Paranti, Chattanti, Buddhi,
Mantri, and Llahassiya.

The first one is called Pargnti, as its officials formed
the retinue of the king on his journey till his return to the
capital, while the Chattanti council was composed of royal
officers who held the royal parasol over the head of the king

and had the privilege to accompany him up to the outer
assembly hall.

The Buddhi council was constituted of very learned
members in general customs (oka), the Vedas and the Scriptures
(samaya) and it was entrusted with the task of gathering current
informations about diverse reports and running comments
among the people and bringing them to its intelligence.

The Mantriparisad, the fourth council consisted of minis-
ters, who were well-read in the political science (Rayasattha),
born of non-royal family (atakkuliya), sincere, aged, loyal and
courageous in the state affairs. They were the great sources
of strength to the king who consulted them on important

matters of the state policy in a secluded place before taking
any administrative measure.

The Rahassiya council constituted of secret emissaries
was entrusted with the task of appeasing the angry queen,
conveying the message of the dates of purificatory bath of
different queens after their monthly menstruation to the king,
telling him of the names of his grown up daughters fit for
marriage, informing him of love affairs of the queen, if there

1 Kamandakiya Nuisara, Sarga—IV. 1 (Svimyamityadca
rastrafica durgam kosa balah suhrt/parasparopakaridar
saptingaria rajya-mucyate.

2 Brhat Kalpa Bhasya Pithika (378-383).

13
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be any and conversing with him privately on different subjects
of sexual life.

The ministers as mentioned in the Jaina texts were
entrusted with the duty of carrying on political affairs of the
state with undivided loyalty to their country, city and the
king, their lord, by dint of their capibility, knowledge and
experience in law and administration.®

Power of the Council of Ministers

Some Jaina texts refer to the power of ministers to dismiss
a king and install another in his place under special circums-
tances which led to the negligence of state business.

It is stated in the Avasyaka Carni® that the king, Jiyasattu
of Vasantapura was dethroned and banished by his ministers
on his negligence to state affairs due to his excessive love for
his wife, queen Sukumiliya, and his own son, the crown-prince
was anointed king in his place?.

Duties of Ministers

According to one Jaina text! the minister was charged with
the duty to organize a strong system of spies belonging to both
the sexes, designated as Sucakas, Anusicakas, Pratisicakas and
Sarvasicakas, for the safety and security of the state from
internal disorders and foreign invasions.

The duty of the Siucakas was to collect internal secrets of
the harem by making friendship with tke harem-officers, while
that of the Anusicakas was to detect the presence of the foreign
spies in the city.

The Pratisicakas were entrusted with the task of watching
the movement of enemy spies, while standing at the city gate

! Vyavahara Bhasya, 1, pp. 129 f.

Avafyaka Carng, p. 534 ; See Saccankira Jdtaka (1 No. 73)
p- 326.

See Saccamkira Jataka (1. No. 73), p. 326 for similar cases.
Vyavahara Bhasya 1, p. 13 a f; see The Mahabharata
(Santi, p. LXVIII, 8-12), and the Asokan Inscription, R.E. VI,
where it is found that the king himself directed the spy-orga-
nization. See also Arthasastra of Kautilya, pp. 17-22.
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in the guise of a menial worker doing some petty job. And it
was the duty of the Sarvasicakas to report the secret informations,
gathered through their assistant spies, to the minister concerned.
Thus a net of spies was spread over the neighbouring states,
own kingdom, cities and the royal harem by him to watch their
activities for the safety and security of the state.

The Mantriparisud (Council of ministers) and its functions
as revealed in the Jaina texts are also referred to in the Papini
Satra,! Buddhist work,® Manu-Smrti,® ArthaSastra,! Asokan
Inscriptions® and other texts® in details.

Assembly Hall

In the BhS references are made to the assembly hall
(Uvattharasala)’ where he held his council, received his officials
and peoples and transacted his state business.

SIXTH SECTION,

Functions of the Government

The BAS throws some light upon multifarious functions of
different departments of the government of its period, such as,
revenue, trade and commerce, banking, judiciary, executive,
public works, social entertainment, defence, external affairs, etc.,
as alluded to in its stray references, but they are not systemati-
cally dealt with in one chapter.

Here will first be discussed the following departmental
functions, viz. revenue, land settlement (recording, measuring and
sale or purchase of land), trade and commerce, banking, judiciary

1 Paning, V, 2, 112,

3 Mahasilava Jataka, 1. 264.

3 Manu-Smrti, VII, 146,

i Arthas$astra Book I, Ch. XV, pp. 206-29.
5 Adoka’s Inscriptions—R. E. 1II & VI.

¢ Kimandakiya Nitisara, Sarga, IV,

T BAhS, 11, 11, 428,
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as suggested by a number of terms, such as, *uassukkam, ukkarasn,
ukkittam, ummanam, adharimaiz adamdarn, kodadimarn”,! etc.

The words, *Ussukkan Ukkaram, Ukkittam, Ummanarm and
Adhariman’ clearly imply the existence of well-organized revenue
and commerce departments with their various activities connected
with the finance of the state.

Fiscal Administration

Finance is the main support of the state on which stands
the whole structure of the government for the successful working
of the administration in the interests of the people.

A stable financial condition of the monarchical states
appears to be reflected in the BAS which gives an idea of a re-
gular system of land settlement and taxation organized by the
state to collect revenue from land, commerce, etc.

These evidences clearly show that the government also took
administrative measures to raise the standard of weight and to
control money-lending business (banking) in order to give an
impetus to commerce for the material prosperity of the state and
the people at large.

Land Settlement

It is clearly suggested by the terms “A-mijjars and A-
dijjar” (not to be measured, not to be given) that the land was
measured, recorded and registered by the government officers
of the land-settlement department at the time of transfer from
one owner to another in the case of sale and purchase except on
certain occasion, e. g. the birth-day ceremony of a new born
prince (@mijjarh and adijjasir).

The terms ‘U-ssukkarn and U-kkaram® suggest that a
regular system of taxation was organized by the government for
collecting revenues from trade and commerce, land and other
sources in order to defray the heavy expenditures of the state,
because the assessment and collection of revenue based on sound

1 BrS, 11, 11, 429, '3 BrS, 11, 11, 428.
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financial policy were the main fountains of state income and
prosperity.

The study of the above evidences clearly suggests that
the revenue was collected by the government officials concerned
with the work from land-tax in cash and kind (in the form

of cattle) and customs on trade and commerce, fines and
other sources,

On certain occasion, particularly the birth-day ceremony
of a new born prince, the king ordered the remission of taxes and
customs (ukkararh and ussukkan) and the closing down of all
land transactions of the state by a royal proclamation that the
land was not to be cultivated (ukkittars), donated (adijjarh) and
measured {amijjam), but he promulgated his order to the effect of
raising the standard of weight (marummanavaddhanarm).!

The study of these evidences reveals that the state paid
much attention to the land, trade and commerce which brought
material prosperity to the people, the royal exchequer and the
society as a whole.

The BhS* refers to m;ny kinds of trade and commerce,
such as, charcoal business (itgalakamme), cutting and selling of
forest trees (vanakamme), making and selling of carts (sadzkamme),
earning of fare by transport-business (bhadzkamme), cultivation
(ploughing and spading, phodikamme), ivory-business (dasmia-
vanijje), lac-business (lakkha-vanijje), traffic in hair e. g. wool
(kesavanijje), liquor-business (rasavanijje), poison-business (visava-
rijje), crushing of sesame, sugarcane etc. by machinery (jamta-
pilanakamme), castrating of animals, bulls, etc. (nillamchara-
kamme), setting fire to woods (davaggid@varaya), draining lakes and
ponds (saradahataldyaparisosanaya), and running of brothels (asat:-
posanaya)® and economic and industrial guilds* organized and
carried on by private merchants and industrialists. They were
certainly the largest sources of the state revenue, only next to
that of land-tax.

1 BAS, 11, 11, 429, 2.3 15, 8,35, 330.
$ 16,2,5,107;12, 1, 437 ; 18, 2, 618.
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The state derived its revenue also from the receipts! of
rich presents offered by individual subjects to the king and fines
imposed on criminals found guilty by the judicial court
(Dandigrahya)*.

In this connection one important matter should be observed
that a rich merchant (satthavaha)® was always associated by
the king with the administration probably as economic adviser
to the government. It appears that his financial knowledge and
experience were indispensible to the state for formulating the
fiscal policy.

Fiscal administration as revealed in the BAS is also
referred to in other Jain texts in a systematic manner. There
it is found that the structure of land-tax was based on the
principle of some specified factors, such as, the amount of
production, cost of cultivation, condition of market and nature
of soil.*

According to the Vyavahara Bhasya the legal land-tax was
generally fixed at the rate of one-sixth of the land produce on
the basis of the above principle, while the commercial and
industrial tax was imposed by the state, after taking into
consideration the volume of trade carried on by the merchants,
their living standard, incidental charges or intermediaries,
labour, etc.®

A house tax of two drammas is also referred to in the
commentary on the Pinda-Niryukti®, while the Nifitha Carni?
mentions one case where it is found that a merchant pays one
vessel out of twenty as tax to the state.

The study of some Jaina texts reveals that sometimes the
king remitted commercial taxes in lieu of rich presents offered
by the foreign merchants to him.

1 15,11, 11,429. * I 11,11, 429. (See comm.) * Ib, 7,9,300.

1 Gautama (X-24) mentions three different rates of land tax-
viz. oune-tenth, one-eighth and one-sixth. See also Manu-
Smypte, VI, 130 ff.

8 Vyavahara Bhasya, 1, p. 128a.

8 Pinda Niryukts, 87. p. 329. T NiSitha Curni, 20, p. 1281.
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In the Nayadhammakahdo a reference is made to the exemp-
tion of customs granted by the king of Mithilz to a seafairing
merchant of Campa on receipt of precious gift of a pair of ear-
rings from him! In the Uttaradhyayana Tika there is found
a similar account of tbe merchant, Ayala by name, who was
exempted from commercial tax on his presentation of a plate
(thala) full of silver, gold and pearls to the king of Bennayada’.

Besides these sources, the Jaina texts provide a long list
of state revenue derived from eighteen kinds of income, viz.
“taxes from cows (go), buffaloes (malisa), camels (urt), cattle
(pasu), goats (chagali), grass (taza), palala grass (pwvala in Hindi),
chaff (busa), wood (%kartha), coal (angara), plough (s7ya), threshold
(wumbara, com. dehalz?, pasture-ground ( jarigha or jariga ), bullocks
(balivadda), earthen pot. ( ghaya ), hides and skins (ecamma), food
(culliga), and any other taxes levied by will (uppatti, com.
svecchayakalpita)® and collected by tax collectors (suznikapala)*”.

The state coffer was also replenished with revenue derived
from other sources, such as, precious gifts on the occasion of
constructing a lake in the city® passport granted by the king
to an artisan who was desirous to go to a foreign country’, un-

claimed property, treasure-trove belonging to the deceased,®

1 Nayadlzammakahao 8, p. 102,
* Uttaradhyayana Tika, 3, p. 64.
3 It is also referred to in the Brhat Lalpa Bhasya, 3, 4770.
s Avaiyaka Niryukti, 1071 f. (Hari):
Comm. by Malayagiri, p. 596.

Various kinds of taxes are mentioned in the Brahmanical
texts, such as, taxes derived ‘‘fror1 the office of state gold-
smith, the institution of prostitutes, building sites, guilds of
artisans, handicrafts, religious and charitable endowments
water tax, income tax, flowers, fruits and vegetable gardens,
game-forests, timber and elephant forests, heads of cattle,
asses, camels, horses, hides and skins etc”. Diksitar, op.
cit., p. 176.

Vide Life in Ancient India’ by Dr. J. C, Jain, pp. 61-62.
See the discussion on them in the last part of the fiscal
administration.

Uttaradhyayana Tika, 3, p. 71.

Nayadhamakahao, 13, p. 142.

Uttaradhyna Tika, 18., p. 251 a.

Kualpa 1ika, 1, p. 7 Cf; Vinyalll, 11, 21 ; Avadana Sataka,
1, 3.p 13; 111, p- 299f
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confiscation of treasure-trove! fines and forfeitures of property
and other fines imposed on the charge of attempt to murder and
a serious quarrel according to the law of the land and the gravity
of crimes.!

Assessment and Collection of Tax

The evidences of the land revenue and customs as men-
tioned here imply that there were royal officers (revenue-officers)
to assess and collect taxes from all possible sources of the state in-
come. But they do not provide much information regarding the
fiscal administration and the officers of several grades associated
with the work of land-settlement, assessment and collection of
revenue.

In this respect some idea of fiscal administration is given
in the Kalpasatra in which a reference is made to a Rajjuyasabha of
Hatthivala of Pava, the place of salvation of Lord Mahavira. The
term ‘rqjjuya’ denotes a settlement officer (or a survey minister)
who measured land and he may be identical with rgjjugahalta—
amacea of Jatakas and the Rajuka of Asokan Inscriptions.®

The BhS does not throw any light upon the method of
collecting revenue but it tells that the king warns the Bhata,
his officer concerned with the work, not to enter the house of a

subject on the auspicious day of birth-ceremony of a new born
prince in his family (abkadappavesars).

In this regard some other Jaina texts refer to the oppressive
method of revenue collection resorted to by the king and his
officers. In the AvaSyaka Cirni® it is stated that one king was
attacked by his suzerain lord for his failure to pay taxes
(Kappaka) in due time.

Nisitha Carng, 20 ; p. 1281. Cf, Gautama X. 44 ; Yajravalkya-
Smyrti 11-2. 34 £)  Manu. VII, 133,

Brhat-Kalpa Bhasgya. 4. 5104, See Life in Ancient India, p. 62.
Kurudhamma Jataka (11, No. 276). See R.E. III (Kalast text)
for Rajjuka. '

' BAS, 11,11, 429. 8 ﬁva.fyaka Curni 11, p. 190,
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The Vivaga Suya' gives an account of tyrannical method

of collecting revenue applied by a district officer (Ratthakida),
named Jkkai who was in charge of five hundred villages.

He resorted to all sorts of oppression to trouble the people
of those villages, such as, levying of different kinds of taxes
(kara) custom-duties (bhara), interest, bribe, insult, compulsory
donation (dej7a), punitive taxes (blejja), forcible extraction of
money (i.e. illegal exaction) by violence, affording shelter to

thieves, setting fire to the houses of the people, and attacking
travellers.?

SEVENTH SECTION—A
Administration of Justice and Judicial Procedure
A great emphasis is put by the political theory advocated
in all the ancient Indian literatures on the administration of

law and justice which is a most essential condition of liberty
and protection of the people in the state.

The BAS throws some light upon the judicial adminis-
tration of its period as revealed in its stray references. The
text lays a stress on the equitable justice and proper punishment
to be administered to the people involved in any case, as it is
advocated by its author thus that there must not be any
impunity and unjust punishment awarded to anybody in the
state and the encroachment upon the liberty of citizens. The
king warns the Bhatas (a class of civil royal administrative
officers) not to enter the house of a house-holder (abhadappavesar)®
and orders the release of prisoners (caragasohana) on the auspi-
cious occasion of the birth-ceremony of a new born prince in the
royal family.

The term ‘palayahi’ (protect) used in the BhS! in connection

with the coronation ceremony of the crown prince, Sivabhadra
denotes that the king should protect the people from both the

1 Viviga Suyal, p. 6 f. 3 75,1, p.6F.
4 BhS,gll,ll,429. 4 15,11, 9, 47.

14
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internal and external dangers, injustice, calamities, and
encronchment upon the liberty made by any bedy in the state.
This ideal of equitable justice and equality in the eyes of law
preached in the BAS is also reflected in some Jaina texts!, the
Buddhist Jatakas, the Manu-Smsei%, the ArthaSastra® and other
Brahmanical works.*

In the Vyavahara Bhasya a reference is made to an honest
and impartial incorruptible judge, Rapajakkha (Ripadakkha in
Pali) by name who was wellread in Bhambhiya, Asurukkha®,
Nitisara of Mathara and Dapdaniti of Kaundinya and was famous
for equitable justice.’

The same view on the administration of justice is expressed

by the Mrechakatika in which it is advocated that a judge should
pronounce his unbiased, dispassionate and impartial judgement
on any case of law-suit coming up to his court.?

The Buddhist Jatakas® also reflect the same ideal of justice
by laying down the principle that the judgement in a criminal
case should be delivered with ‘careful measure’ according to the
gravity and seriousness of the crime committed by the culprit.

But one should be cautious against drawing a basty con-
clusion about sound judiciary from the above principles of justice
laid down in the BAS and other ancient literatures mentioned
here, because the kings, generally suspicious by nature awarded

1 Vyavahara Bhasya; Mrcchakatika (Act, 1X, pp. 256 f.).
See ‘Life in Ancient India’ by Dr. ]. C. Jain., p. 64. 1f, .

Manu-Smrti. VIi-25; 14 fF; 1X-288 ; VIII-12, 16, 17.

Artha$atra, 9.

Kamandakiya Nitisara, Sarga 11, 37.

Lalitavistara refers 1o Ambhirya and Asurya (p. 156).

Vyavahara Bhasya 1, p. 132. Cf. Rapadaklkha in Milinda-

pagha, p. 344. Vide Life in Ancient [ndia by Dr. J. C. Jain,

p- 64. 4f.

T Cf. Mrechakaitha Act 1X pp. 256 f.

8 Cf. Ratha'aithi Jataka (No. 332) 11, p. 105; See also the
commentary on the Digha-Nikaya 11. p. 519, for the admini-
stration of justice in Vesali according to the laws laid down
in the ‘Pavenipotthala’. the ‘Book of Customs’. The trial
went through a long process—till the final judgement was
passed by the king. See Life in Ancient India by Dr. ]. C,
Jain, p. 64, 2 f. " o

® N & W W
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severe punishment out of anger to} those against whom he
harboured a mistrust in his mind due to some causes. So
sometimes innocent person was charged with the case of theft,
or robbery, or murder and awarded punishment, while the real
culprit was acquitted of all charges and set free.!

Cases

In the BhS there is not found any reference to civil or
criminal cases which gave rise to law-suits and came before the
royal court for adjudication, although it furnishes some evid-
ence of theft?, robbery?, murder' and adultery® in its stray
statements in connection with the fruit (of binding) of Karmas
(actions). But its acquaintance with the following official terms
stalavara’® (chief city police officer), dandanayaga™ (judge) and
caragasohana® (release of prisoners) implies that various crimes
were committed by individuals in the kingdom at that period.

Relativity of Crime and Punishment

It is not possible for one to form a correct view on the
relativity of crime and punishment of that period from the
scanty evidences furnished by this text regarding the judicial
procedure adopted in matters of justice for awarding punishment
to the criminals.

In the BAS there is no reference to various factors, such
as, the nature of crime, the motive, time, place, circumstances,
mental evolution of the individual, etc, which are generally
taken into consideration of the judicial procedure by the judge
before delivering unprejudiced, dispassionate and impartial
judgement according to the laws laid down by the state. The

1 Cf. Uttaradhyayana Sitra-9.30 ; also refers to the Jataka
(IV. p. 286), which states that an incocent ascetic, being
suspected of robbery at night was abused and ‘beaten by one
householder and taken to the king for trial. He was impaled.

There is another case of Carudatta who was ‘charged
with the murder of a courtesan and theft of her jewels and
consequently punished, though no confession was made by
him nor apny proof was established.

s BAS, 9, 33,384 ; 15, 1, 55L1. 3 15,15, 1, 560.
s 75, 15,1, 560 ; 12, 7, 453, 5 15, 8, 5, 328
o b 13, 6, 491, T 15, 7.9, 300,
8

Ib, 11, 11, 429,
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BhS does not mention any civil or criminal cases which came
up before the court, nor does it show causes of imprisonment of
culprits. So one should turn his attention to other sources
which may throw light upon this subject.

The idea on the relativity of crime and punishment as
embodied in the text is fully revealed in some Jaina
texts which provide a list of various types of civil and criminal
cases giving rise to law-suits, such as theft, robbery, murder,
adultery, cheating,! case over an umbrella of a Maharastrian
taken away by a man of Lare,? dispute between a Brahmana
and o Candala, karakandu by name over a bamboo-staff grown
in his cemetry,® claim over an ascetic boy named Vaira by
his mother and some Jaina monks respectively,! seduction of
Jaina monks by prostitutes,® false testimony (kadasakkha) and
falsification of documents (kadalehakarana).®

1 Dasa Curni, p 58 ; Vasu—p. 55 ; See also Avasyaka Curni-
p. 119. A simple villager was cheated of his bullock cart
together with his corn and patridge cage (Sagada-titiiri) by
some perfumers who took forcible possession of those articles
on purchase for one Karsdapana by using ambiguous words in
the bargain which meant the cart as well as patridge. The
villager went to the court but unfortunately lost the case. But
he finally succeeded in recovering his bullock cart by kidnap-
ping the mother of those purfumers under the pretext of selling
‘sattu’ according to his strategem. He released that woman
only on the retorn of his bullock cart by those perfumers.

* Vyavahara Bhasya, 3, 345 f., p. 69.

8 Uttaradhyayana Tika, 9, p. 134.

4 Avasyaka Curni, p. 391 f. (A child of six months old named
Vaira was taken by the Jaina mooks for ordination. After
few years the mother of that ascetic boy lodged a complaint
with the court against those Jaina monks amongst whom
one was the father of the boy. Unlortunately she lost her
case, because the ascetic boy did not respond to the call of
his mother who tried to tempt him with toys, but he immedi-
ately went to the side of the monks at the call of his ascetic
father with a rajokarana).

6 .Bfggtkalpa Bhasya, 4, 4923-25. Refer also to Uttara. 84, 3,
p. 72 a.

(A complaint of seduction of Jaina monks by prostitutes
was made by Jaina mouks against prostitutes).

8 Uvasagadasao, p. 10; also notes, p. 215;

Avasyaka, See (Huri), p 820. Vide Life in Ancient India
by Dr. ]J.C. Jain, p. 64-606 for all these references.
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Robbery

Of the various types of crime enumerated in the Jaina
texts robbery was regarded as a systematic art (vijja) practised
in ancient India.

In some Jaina texts references are made to a number of
notorious robbers expert in the art of fighting, viz. Vijaya® of
Saladavi, his body-guard, Cilaya, Mandiya® of Bennayada, Abhagga-
sena' of Purimatala, etc., who resided in their respective well-

protected robber-infested areas in the jungles. They committed
different types of crime and created terror in the hearts of
the people by their nefarious activities. But they were ulti-
mateiy rounded up and arrested by the forces of their respective
governments and executed by the order of their kings after
inflicting various kinds of tortures on them.

The Uttaradhyayana Sutra® refers to different classes of

! Science of lacerny (theft) is attributed to Skanda, Kanaka-
Sakti, Bhaskaranandi, Yogdcdarya and others, and thieves
also used to be addressed as Skandaputras. Refer to
Grecian Mercury and St. Nicholas of Englaud, the patron-
god of thieves; See. 1. H. Q., 1929, pp. 312 ff; Kathasarit-
sagarca (Vol. 11, pp 183- 4), discussion 'Stealmg Miuladeva
appears as the chief-thief in Hindu fiction who is identified
by Bloomtfield with Karapisuta, Ganiputraka or Ganikaputra
or Gapikasuta. ‘Steyadiastrapravartaka or Steyasiitrapra-
vartaka' a famous handbook - of thieving is ascribed to him.
He is also referred to in the com. on Digha (1. 89); also see
*Dhurtakhyanc of Dr. A. N. Upadhye, A critical study, p- 23
and note. Refer to ‘Life in Ancient India by Dr. J. C. Jain,
p. 66, 14 f. _

2 Vivaga Suya, 3, p. 20 ; Nayadhammalahao, 18, p. 208 f.

s Sisyahita Commentary on Uttaradhyayana 4, p. 94a f,;
also Cf. Bhuyaigama Cora \Uttari. Ti. 4, pp. 87 ff) ; Rauhi-
neya Cora (Vya. Bha, 2 304); also Yogasas'ra, Com. pp.
116 ff by Hemacandra., J.A.0.S8.. Vol. 44, 1-10, H, M.
Johnson ; also Cf. Yajiavalkya Smrti, 11, 23, 273.

1 Vivaga Suya, 3, pp. 24 f.

Refer to Life in Ancient India by Dr. J. C. Jain, pp. 67-68;
26, 29, 31 fI. for details.

8 Uttaradhyayana Sutra, 9, 28 ; see also Parha Tika, 3, p. 58.,
for seven types of robbers and elcrhteen ways of encouraging
robbery, Cf. Law, India descnbed pp. 172 f. for the types of
Coras in the Buddhist works. Refer to Life in Ancient India—
by Dr, J. C. Jain,
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thieves—viz. thieves (@mosa), robbers (lomahara), cut-purses (ganthi-
bheya), and burglars (takka:a).

The robbers committed various crimes, such as, the lifting
of cows' and other domestic animals, kidnapping of maid-
servants, children? and even nuns,? setting fire to villages, towns,
houses and forests, destroying of ships, extraction of money from
the people by threatening them with the sword, forcible entry
into the residence of monks to terrify and threaten them
with death?®,

According to the evidences furnished by the Jaina texts
the crime of robbery was punished with imprisonment®, mutila-
tion and death-penalty end various kinds of tortures® inflicted
on the robbers.

" Adultery
The BAS refers to only one case of adultery? in connec-

tion with the religious teachings on the fruit of karmas (actions),
but it does not furnish any evidence of a case of adultery which

gave rise to the law-suit. In this respect there are found some
evidences in several Jaina texts® that the adultery was considered

Panha, 3, pp. 43a ff.; Cf. Mbh. 1, 233, 5 ff.

Uttaradhyana Curni, p. 174; Cf. Mrcchakatika, IV, 6. For
the reference to the robbing of children from the lap of nurses.
3 Cf. Vyavahara Bhasya 7-71 a; Brhatkalpa Bhasya 6. 6275.
4 Brhatkalpa Bhasya, 3,3903 f; Anguttara Nikaya, 1V, p. 339
Cf. Cora Sutta.

“Nayadhammakahao, 2, pp. 53 f. The death of the robber,
Vijaya in jail without food.

Commentary on the Uttaradhyayena Sutra 4, p. 94af :
(Mapdiya was impaled) ; Vivaga Suya 3, pp, 24 f.

Acararga Carni 2, p. 65.

For the crime of robbing the purse of a merchant, a
Brahmana was given lashes, and forced to take excreta
and his whole property was confiscated.

BhS, 8,5, 328.

Vivaga Suya 2. p. 18 f.(see Kamvira Jataka III, No. 318,
Sulasa Jataka III No. 419 for a similar description; see also
Yajravalkya-Smyts 111, 5, 232f., Many VIII, 372 f) (A mer-
chant's son of Vaniydgrama was executed for his crime of
adultery with Kamajjhay3, a keep of the king); Vivaga Suya-
4, p- 31. (Sagada’s adultery with Sudaisana, a keep of the
king’s minister is referred to; both of them were put to

» -
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a serious crime and severely punished with the penalty of death,
imprisonment!, mutilation of limbs® and banishment3,

Murder

The BhS contains references to a few cases of murder
in connection with the religious teaching on the consequences of
Karmas* (actions) done by an individual man. But there is no
evidence to show that these crimes gave rise to law-suits in the
court.

In this regard some other Jainu texts reveal that the case
of murder or an attempt to murder was severely dealt by the
court with capital punishment® or public execution and imposi-
tion of fines® on the culprits involved and found guilty in such
a crime according to the law of the land.

Non-Execution
There occur evidences in some Jaina texts that non-exe-
cution of royal order was considered a serious offence which was

death ; Vivaga Svya p. 35; (The adultery of Bassaidatta, the
minister of king Udayana, with the queen was punished
with death, Pinda Nirukté 127 (a merchant of Srinilaya
nagara met the same fate along with his friends and admirers
for his adultery with the queen.

1 Ng§i Carpt 15, p. 1002 Cf. Manu. VIII, 374,

? Commentary on the Utlaradhyayana Sutra-23, p. 285 f ; Cf.
Gahapati Jataka (11, No. 199, p.134 f. (The adultery of
Kamatha with the wife of his brather Marubhti was punished
with the banishment from Poya;apura.

3 Vyavahara Bhasya Pithika 17. p. 10; (Cf. Gautama, XII-1
for the intentional reviling twice-born men by criminal abuse
or criminally attacking them with blows a Sudra will be
punished with mutilation of the limb with which he assault-
ed); See also M. VIII, 12 f. (A Brahmanra is expiated from
his sin for the adultery with his daughter-in-law only by
touching the four Vedas).

1 BhrS, 15, 1, 560. 5 Veivaga Suya, 6, pp, 36-39.
(Mandivaddhana of Mathura@ v-as publicly executed for his
conspiracy to murder his father by a barbar who disclosed
this evil design of the prince to the king.

Vivaga Suya, pp, 49-55 (D.wadatt@, the queen of king
Pasanandi was also awarded death punishment by him for
murdering her mother-in-law. (i. e. King’s mother) out of
jealousy.

8 Vide Life in Ancient India, p, 70 by Dr. J. C. Jain.
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dealt with various kinds of punishment, such as, throwing the
offender into salt?, beheading with one stroke of sword, burning
alive, taunting in disgraceful terms and branding with a mark of
a pot or a dog (kundiya or sunaga) or banishment?, mild admoni-
tion in the case of members belonging to the Ksatriya the
Gahavai, the Mahana castes and the Isi assembly respectively.

A slightest suspicion caused by any one in the minds of
kings was followed by the death-penalty.? So they, who were

generally suspicious by nature, inflicted severe punishments on
their ministers' and ordinary subjects in various ways on the
slightest suspicion according to their whims.

It is said in the Da§a Carpi® that even Canakya, the great
minister of king Candragupta Maurya had to resign his minister-
ship under the ruling king Bindusare, the son of king Chandra-
gupta due to the cold reception accorded to the said minister
who was responsible for the death of his mother, queen Durdhara®.
Being thus disinterested in worldly aifairs, Canakya renounced

Acaranga Carni, p. 38. ? Arthasastra, p. 250.
Rayapaseniya Sutta, 184. 1 Avasyaka Cirni, 11, p. 182 ;
Ib, p 184 (Kappaya the minister of king Nanda was thrown
by him into a well together with all the members of his family
on suspicion created by his ex-minister (who was a rival of
Kappaya) in his mind. ; Sagadila, the minister of the Ninth
Nanda embraced death to escape from the royal punishment
together with his whole family due to the suspicion caused
in the mind of the king by Vararuci another court member
against him; Refer to Life in Ancient India by Dr. J. C. Jain
for details, p. 71, 48-49 ff.
8 Dasa Curns, p. 81 f. See also Mahabodht Jataka (v 22, ff)
for the royal treatment meted out to his minister.
8 Sthaviraval: Carita, 8, 377-414 :
Cf. also Buddhist tradition about Bindusara; Malalasekara,
op. ct. Vol, II under ‘Bindusara.’

(It is said in the Sthaviravali Carita that once Canakya
ordered royal servants to mix up a very minute doze of poison
with the food of king Candragupta with a view to immune
him from the action of poison in future.

Durdhar3d, the pregnant queen of Chandragupta also
was taking the same together with her husband, but she
could not stand the poisonous effect and died instantly,
Canakya, having observed this unfortunate incident, immedi-
ately operated her womb and extracted the child to save him,
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the material life and went to the jungle where he embraced death
by starving himself.

There are sufficient evidences to show that the culprits
were subjected to great disgrace, together with their relatives
who were even forced to live in the Cardala area.?

In addition to these penalties the following types of
punishments are referred to in the Jaina texts, such as “putting
in irons (aduyabandhana),® in stocks (hadibandhana), into prison,
screwing up hands and feet in a pair of shakles and breaking
them, cutting off hands and feet, ears ot nose or lips or head or
throat-glands (murava), piercing the organ (veyagachahiya ?)* body
(a%igachahiya), the sides, tearing out eyes, teeth, testicles, or
tongue, hanging, brushing, whirling round, impaling, lacerating,
pouring acids (in wounds), belabouring with a leather strap,
twisting the organ like a lion's tail (szhapucchiya),® like a bull's
tail, burning in a wood fire and exposing the offender to be
devoured by crows and vultures.”®

Prison
The reference made in the BhS to the release of prisoners*®

by the promulgation of royal order as a general amnesty on
account of the birth ceremony of a new born prince in the
royal family implies that there was a regular system of jail
administration. But the work does not throw any light upon the
class of culprits put into prison, their terms of imprisonment,
general conditions of prison and plight of prisoners.

In this respect some Jaina texts give us a graphic account
of the jail administration and conditions of prisoners’ life.

v Uttaradhyayana Tika, p. 190a.

2 The Commentary on the Udana, p. 149.

3 Ovaiya Suya, 38, p. 164. Abhayadeva gives a variant as
*V aikacchachinnaga' and renders as ‘Uttarasanganydyena
vidaritah’, Veyagacchahiya' is referred to in the Paiya-
saddamahannavo.

4 See the Commentary for explanation.

® Suya.ll1, 2, 35 ; Ovajya Sw. 38, p. 162 f., Panha, 3, 52a i ;
also Milindapanha, p. 197 ; Majjhtma Nikaya 1-87. Refer
to Life in Ancient India by Dr. J. C. Jain,73, 60-64 ff,

8 BAS, 11, 11, 429 ; Cf. Nayadhammakahdo 1, p. 20 and
Arthaiastra p. 163. ’

13
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Both the Jaina texts, Vivaga Suya' and Nayadhammakahao®
depict a vivid picture of the sad plight of the p}-lsoner? wh? were
tortured by the jail authorities in many ways with V[ll‘lOU.S instru-
ments of tortures, such as, iron jars filled with copper, tin, lead,
limewater (Kalakala), boiling oil cooked with alkaline ingredients
(K haratela), urine of different animals, hand cuffs (Hattbazu_z’u'ya).
fetters (Payanduya), wooden frames to tie the feet (Hadi), iron
chains, different kinds of whips, stones, sticks, clubs, ropes, traps,
swords, saws, razors, iron-nails, leather-straps, needles, hatchets,
nail-cutters and darbha-grass.®

Besides these inhuman tortures the prisoners suffered {rom
other troubles, such as, bunger, thirst, heat, cold, cough and
leprosy and had to live in their own excreta and urine passed by
them, and died unattended and uncared ; on their miserable
deaths their corpses were thrown away into ditches unceremoni-

ously and were eaten up by wolves, dogs, jackels, big rats (kola),
cats and birds.!

The AvaSyaka Cirni® presents the account of the sad plight
of king Sepiya without food and drink during his imprisonment
by his son, Kanika, but he was served with one hundred lashes
every morning. His qeeen Cellana however was permitted to

see him and she offered secretly some food brought by concealing
in her hair,

Cases of law-suits, judicial procedure, criminal law and
punishment as mentioned in the Jaina works are also elaborately
discussed in the Brahmanical texts® in a very systematic manner.

Judicial procedure
The relativity of crime and punishment as evidenced in

! Vivaga Suya 6, pp. 36 ff.

* Nayadhammakahao 2, p. 54 fF.

* Refer to ‘Life in Ancient India" by Dr. J. C. Jain, p. 73, for
details ; see also Vivdga Swya 6, pp. 36 ff.

! Panhavagarana 3, p. 54. Refer also to 'Life in Aucient India-
by Dr. J. C. Jain for information,

5 AvasSyaka Cuarni 11, p. 171.

s

8 Manu-Smyti VIII, 4.7 ; 279, Vide A study in Hindu Social
Theory by Kewal Motwani, p. 173.
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the Jaina texts are also discussed by the Manu-Smrti, Arthasastra
and other Brahmanical works in great details.

Manu advocates that various factors, such as, the motive,
social status, time and place of the offence, circumstances,
mental evolution of the criminal, his bearing capacity of
punishment should first be ascertained by the judge without a
priori legal assumption in all matters of justice before delivering
impartial, unprejudiced and dispassionate judgement on crime
and awarding just punishment to the deserving criminals found
guilty by the court,

It is futher observed by Manu that the psychological
condition of an individual criminal should be taken into consi-
deration in all cases of crime to inflict punishment on him. If
be 1s higher in the level of mental evolution, he must bear more
responsibility.

“When a common man should be fined a trifle, the king
should be fined a thousandfold".

“In the case of theft a Sadra should pay a fine of eightfold,
a Vaisya twice as much as the Sidra, a Ksatriya twice as much
as the VaiSya, a Brahmapa twice as much as that of the Ksatriya
or even four times as much?,

One most important observation is made by Manu on the
social position of the criminals after serving their terms of
sentence that they should be considered as having been purged
of the crime’, and~given the social status. Because punishment
should not be retaliation made by the society, but it should be
guided by the ideal of forgiveness®.

«Ksantavymm prabhuna nityarh ksipatam karyipam nrparh
Balavrddhaturapam ca kurvata hitamatmanah’/| (M. VIII-312).
“Yah ksipto marsayatyartaistena svarge mahiyatef

Yastvai§varyanna ksamate narakam tena gacchati”/f
(M. VIIL 313).

1 Manu-Smrti, V111, 336-38.
1 Manu-Smrii, VIII, 318. 8 Ib, VIIL, 312-313.
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The Arthasastra also follows almost the same principles
regarding criminal law and punishment with some variations
and brings all in the state under the sway of “Law’’.

SEVENTH SECTION-B.
Army

Army is one of the seven limbs of the state, viz. the lord
(king, Sv@mz), minister (amatya) territory (or country, rastra),
fort (durga), treasury (koga), army (bala) and ally (suhse).

“Svamyamatyasca rastrafica durgath Kosa balam suhrt/

Parasparopakaridam  saptafigam  rijyamucyate’!/f

It is the most essential part of the defence organization of
the government.

It is already known from the study of the political con-
ditions reflected in the BAS that there was no political unity of
India® under one paramount ruler during the period of Lord
Mahavira. Two forces, viz. centrifugal and centripetal, i.e.
the force of local autonomy and that of imperialism had been
operating with a regular oscilating movement of a swinging
pendulum in the political evolution of that period. So the idea
of imperialism had to fight the centrifugal political force of local
autonomy in the successive eras.

It is further learnt that the most important political event
of this period was the long drawn quadrangular struggle® among
the four states viz. Magadha, Vaisalz, Kas: and Kofala for esta-
blishing their respective political suzerainty over North-Eastern
India by following a policy of expansion and aggrandisement
from their respective bases.

On the other hand every absolute monarch of each state
(Janapada) had to exercise his supreme authority over a number

of subordinate kings, feudal princes (S@mantarajas®) and re-

1 Kémandakiya Nitisara, Fourth Sarga, 1.

? See the first section of this Chapter. % BARS, 7, 9, 300, 301.
4 BAhS, 13, 6, 491. See the second section of this Chapter.

5 Iy, 11, 9, 417.
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publican chieftains (ganarajas') whose loyalty to their sovereign

depended on the feudal relation, military strength of the defence
force, and vigilence of the state.

Under these circumstances it was the primary duty of
every independent sovereign ruler to organize and maintain a
regular well-trained and well-equipped army for the safety and
security of the state against internal and external dangers of war.

The BhS* gives an idea of the form of army, nature of
war, fighting services, military conscription, ethics of war, art of
fighting, weapons used in war, etc. as known to the time of
Lord Mahavira. Here an attempt will be made to deal with the
military organization, fighting services and ethics of war, as
they are connected with the part of administration of the state.
The art of war, weapons, etc. will be discussed in connection
with the topic ‘military science’ in the sixth chapter on
education.

Military Organization

The study of this work clearly shows that the military
organization of the period was based on the traditional four-fold
division of army consisting of four parts furmished with cavalry,
elephant, chariot and infantry (hayagaya-rathayohakaliyae
cauranginie senae).?

Cavalry
According to the order of the armed forces as mentioned

here it appears that cavalry occupied the first and foremost place
as a fighting unit in the army for guarding the advanced position
and charging the enemy ranks by its swift and dashing attack
from all flanks. It also acted as the forward guard during a
royal journey, marching in front of all contingents,?

Horses® which were the most essential component parts
of the cavalry were also used to draw both the war-chariots and
ordinary ones driven by princes and nobles.

1 BHS, 7,9, 300. T 76, 7,9, 300—303.
3 16, 7,9, 300. Army is also called Bale (BAS, 7, 9, 303).
4 BAS, 9, 33, 385. s I, 7,9, 300; 7,9, 303; 9, 33, 385.
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Some Jaina texts give a detailed account of different
classes of horses!, their arming?, saddling®, training! and riding®,

jumping (langhana), circular movement (vaggana), galloping
(dhorapa)® and rearing.’

Elephant
The elephant force® stood second in rank as a fighting

unit and held an honourable position in the army in the war
and on other occasions, such as, royal procession and journey
from one place to another. Elephants were furnished with the
armoury cruppers, flags, standards, weapons, etc. as it 1is
evidenced in the Jain texts.®

The BhS mentions two war-elephants of king Kinika-
Ajatagatru, named Udayin'® and Bhatananda' which were used

by him in two great wars called ‘Mahalilakantaka Sangrama

and Zftathamusala Sarigrama respectively, waged by him against
the combined force of the confederate army of Vaiali, Kasi

and KoSala, nine Mallakis and nine Licchavis. A great importance
was attached by all the rulers of that period to the elephants.

It is already known from the evidence of Nirayavaliya
Sutta that the Magadhan state elephant, Seeanaka given by king

! Dasa Ca. 6, p. 213 (asva, afvatara, ‘mule’, ghotoka) ; See also
Jambu, Su 2, p. 110 f, Ramayana 1. 6, 22 ; akirna (ill bred
horse) Uitard, Su. 11 16 ; see Sthananga Satra 4-327 ; Khalu-
nka dutta, Anguttara N. 1V, p. 190 f, tor 8 defects of a horse,
Hanthaka (another variety of horse)— Utiara. Su l1l, 16 and
the commentary; the com. of JStharanga-Siatra—4, 327.
See also Dhammapadu. A, )., p.85. Thani—-Brk. Bha. 3,
395 a f.

2 Vivaga Suya 2, p. 13 ; Qvasya Suya. 31, p. 132, (arming and
saddling ot horse and the horseman).

3 Ib.

¢ Ava$yaka 75kd p. 261 ; See also Raya. Su. 161. Ulftara.
Tika 9, p. 141—(Vanmyali—the training centre for horse).

6 Uttara, 1'tka. 5, p. 103. ,

Ova. Swu, 31. p. 132, Cf. Arthasastra (p. 148) for the explana-

tion of the terms,

Vya. Bha. 10. 484, Uttara. Tika 4., p. 96.

Bns, 7,9, 3V0, 301.

Viviga Saya, 2, p. 13 ; Ovaiya Suya, 30, p. 1175 31, p. 132 ;

Ramayana, 1, 53, 118.

10 BAhS, 7,9, 300, n 7%, 7,9, 301.

» ® =~
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Seniya-Bimbisara to his younger sons, Halla and Behalla as
a gift together with a necklace of eighteen strings of pearls,
was one of the causes of these two long-drawn devastating wars
between Magadha and the Vaisalian confederacy.

A similar account of the cause of war is given by Uttara-
dhyayana Tika' in which it is stated that a war took place
between Nami and Candajasa on their respective claim over
an elephant.

There are also references to the names of famous elephants
recorded in other Jaina texts, e.g. Nalagiri of king Pajjoya? and
Bbadiavati of king Udayana® who eloped away Vasavadatta,
the daughter of the former, from Ujjeni to Kau§ambi, and
I’ijaya, the scent-elephant (gandhahatthi) of Kanbavasudeva.*

The ArtkaSastra also attached a great importance to the
elephant force by giving a warning thus “whoever kills an
elephant shall be put to death.”®

These and numerous cther evidences from Brahmanical
and other sources clearly show that the Indian kings of the

ancient period largely depended on elephant force.

Chariot

The chariot force occupied the third place in the order of
the organization of the army. The BhS refers to two types of
chariots,® viz. war-chariots and ordinary transport-chariots, War-

chariots were used for various purposes, such as, carrying arms
and amunitions, food, quivers containing arrows, armours,
helmets, bows and other weapons,” while transport chariots were
driven by princes and nobles on their journeys from one place to

Uttaradhyayana Tikd, 9, p. 104 f.

Avasyaka Curni, 11, p. 160. 3 AuvasSyaka Cuarns, pp. 161€.
Nayadhammakahao, 5, p. 70. * Artha$istra, 50 (p. 49).
Anew.Ti ., p. 146 ; ArthaSistra refers to six kinds of chariots
viz. ‘“Devaratha (chariot for imaged god), Pusparatha
(festal car), Sangrama ratha (war-chariot), Pariyanika
(transport-chariot), Starapurcbhiyanika, Venayika (training
chariot),

" Ovaiya Sutta 31, p. 132; dva. Cu, p. 188 ; Rgma. 111, 22, 13 ff;
Mbh. V., 94, 18 ff. '

@ W e
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another. It provides the informations that the chariot-force
of king Kanika-Ajatasatru was strengthened by the introduction
of two war engines, viz. Maha$ilakantska' (a big stone-catapult)
and Rathamusala,® a chariot having no horse, no charioteer, no
soldier but having a musala (club or mace) fitted to it. Unique-
ness of this weapon in the history of the ancient Indian army is
not found anywhere else.

The importance of chariots as referred to in the BAS and
other Jaina texts was also realized by the Arthasastra® for the
siprotection of the army, repelling the attack made by all the
four (columns) constituents of the enemy’s army, seizing and
abandoning (positions) during the time of battle, gathering a
dispersed army, breaking the compact array of enemy’s army,

frightening it, etc.”

Infantry

According to the BAS* the infantry was the fourth column
of the army, consisting of a large number of trained and discipli-
ned soldiers mostly recruited from the common people. The
account of foot soldiers as given in this canonical work is also
corroborated by those of other Jaina texts.®

According to the Arthasastra® the infantry “carried weapons
to all places” and fought on all fronts.

It is clear from the study of the evidences furnished by
all sources that the infantry was the most important fighting
force for close-fighting and ultimate success in aﬁy war, because
it bore the brunt of the first attack of the enemy in collaboration
with the cavalry and fought its way to final victory in the face
of stubborn resistance offered by the rival forces.

An army or a country of an enemy power may be attacked
and harassed by the other columns of the fighting force, but it
cannot be conquered without the service of a strong infantry.

! BRS,7.9,300. = 171s 7,9 301. 3 Arthasastra,371, p. 399.
1 BRS,7,9,300;9,33,385; 7,9, 301.

8 Ovaiya Suya, 31, p* 132 ; Vivaga Suya, 2, p. 13,

8 Arthasastra, 371, p. 399.
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Fighting Services

The success of an army in war depends on the strength
and character of the fighting services., So the army to be
effective needs a large contingent of efficient, well-trained, well-
disciplined, brave officers, technical experts and soldiers under
an able and experienced general (Sengvai) and sufficient fighting
equipments and latest weapons.

Besides the military personnels of the defence force, there
must be a regular heirarchy of civil officers to help its organiza-
tion. In this regard the BAS gives an idea of the composition
of the fighting forces of that period.

According to the text the sovereign king, as the head of
the state, was the commander-in-chief and he himself mobilized
all his forces with the assistance of his staff-members and led
the army in the battlefield together with his general (Senavai)'.

In this connection it refers to very skilful military technical
experts (cheyayariya), and a body of high dignitaries of the state,
such as, chieftain ( gawandyaga ), judge (dawdanayaga), frontier

guard (samdhivala), ambassador (daya), Bhada, Cadagara (a class
of royal officials)?, etc. They followed the king in all battles

along with the large contingent of foot soldiers.

It appears from this list of officers that both civil and
military staff-members had to join the army and discharge
their compulsory military duties in times of war without any
excuse or objection to evade the call of the government, when
the sovereignty of the state was threatened by the impending
danger of war waged by a hostile power.

Conscription

In this connection the BAS throws some indirect light upon
the system of military conscription introduced and enforced by
the ancient state of Faiigli Republic due to exigencies of war.

The Sramanopasaka Naganattua (Nigaputra) Varuna® a
prominent citizen of Faisal? was perforce ordered by the king,

! BAaS, 7,9, 300, 301, 3 15, 7,9, 303. 3 15, 7,9, 303,
16
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the Gama (Republic or Assembly) and the army to join the
impending Rathamusala war (Rahamusale-sarhgame) in defence of
the sovereignty of his state which was threatened by this war
waged by king Kiinika-AjataSatru of Magadha. He had to
submit to the mandate of the state and discharge his civic
duties as a citizen of the Republic.

“Se Varupe Naganattue annaya kaydi rayabhiogenarh gana-
bhiogenam balabhiogenam ruhamusale sarhgame anatte’’,

SEVENTH SECTION—C
Ethics of War
The idea of war cannot be eliminated from the human
society so long there is the existence of the military force,
sanctioned and organized by different states representing the
will of the people with the plea of their protection against the
aggression of external enemies.

So when the sovereignty of a state is threatened by war
waged by any foreign enemy-power, it must be fought to the Iast
on the principle of self-defence according to some ethics of war,

The BAhS throws a welcome light upon this ethics of
war in connection with the two great wars, viz. Mahasilakantaka
Sarigrama' and Rathamusala Sangrama® It is already known
from the study of the political conditions, discussed in the second
section of this chapter that the sovereignty of the state of Vaisals
'Republic was threatened by the invasion of king Kanika-Ajita-
§atru. Having apprehened this danger of war from Magadha,
king Cetaka of Paifalz formed a political alliance with Kag,
KoSala, nine Mallakis and nine Licchavis, and other eighteen
republican chiefs (garargjas)® and ‘organized a confederate
army consisting of their combined forces to offer a stubborn
resistance to the impending war waged by the Magadhan king
for a righteous cause of self-defence.

1 BAS, 7, 9, 300, T 18, 7,9, 301, 303,
s 18, 7,9, 300, 301,
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In these common national dangers every able-bodied
male citizen of VaiSalz Republic was called upon by the presi-
dent-king, the assembly and the army respectively to take up
arms in defence of the sovereignty and independence of the state.

Even the Sramagwpmaka, Nagaputra Varuna,! a prominent
citizen of Vaisalz bad to submit to the mandate of the state
and to join the Rathamusala Sargrama to fight the enemy force,
after having perforce been ordered by the king, the assembly
and the ai‘my respectively to perform his duty to the nation
and the state. But he fought this battle dispassionately
according to the principle of not-striking first the enemy.?

Being seriously smitten with an arrow discharged by a
rival soldier whom Nagaputra Varuna killed immediately after
he was first struck by him (his opponent), he left the battle-
field and died a righteous death in a lonely place by observing

all the five great vows (paficamahavaya) according to the teachings
of the Nirgrantha order.?”

Here the BAS throws a welcome light upon the ethics of
war based on the principle of self-defence* and reveals an
attitude of pacifism towards war like the modern Pacifists.

The traditional ideal of war is referred to in this cano-
nical work thus that many soldiers, being killed in many
kinds of war are born in heaven.®

The positive ethics of war is embodied in the teachings of
the Gita, the Mahabharata and other ancient works of India.

In the G#ta it is stated that Lord Krsna tried to rouse the
drooping spirit of Arjuna by holding the ideal of righteous war
before him thus “If killed in the battle, you will attain heaven
or by conquering (it) you will enjoy the earth”,

“Hato va prapsyasi svargarh jitva va bhoksyase Mahich®,

But one thing should be remembered that the G#a does not

preach the doctrine of war for wunrighteous cause with a
passionate desire.

18 BAS, 7,9, 303, 8 Qua, 2, 37,
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The Artha$astra’ also echoes almost the same sentiment on
the ideal of war advocating thus *His (king’s) minister and
priest should encourage the army by saying thus”. *It is
declared in the Vedas that the goal which is reached by sacrifices
after performing the final ablutions in sacrifices, is the very goal
which the brave men are destined to attain.” ‘Sooth-sayers

and court-bards should describe heaven as the goal for the brave
and hell for the timid."?

But Lord Mahavira refuted the traditional arguments on
the ideal of war by citing the case of ninety-six lakhs men killed
in the Rathamusala Sangrama. He told Gautama Indrabhuti, his
first disciple that only one of them i. e. Nagaputra Varuna would
be born in heaven, one in a best family, the other ten thousands
in the womb of fish, and the remaining of them in hell and lower
animal world.?

The echoes of the same holy teachings of the G#a on the
consequences of war are also heard in the Kalinga Edict* of the
emperor Afoka, through which he speaks thus ¢ Kalisiga was
conquered by king Priyadarsin, Beloved of the gods, anointed
eight years. One hundred thousand and a half in number were
the men carried away thence (as captives), one hundred thousand
in number were killed in action and as many as that died.
Thereafter, in connection with the recently annexed country of
the Kalisigas (arose) a strong pious tendency, a longing for piety,
(and) an (idea of) inculcating the Law of Piety in the Beloved
of the gods. The Beloved of the gods has this repentence on
account of having conquered the country of the Kalinigas. In
conquering indeed an unconquered country, the slaying or dying
or deporting which occurs there is considered an extremely pain-
ful and serious matter by the Beloved of the gods.”.....
“Now, as many men were then killed, died and were carried

1 Arthafastra, 367. (Book X. Ch, III).

2 Tb.

3 BAS, 7,9, 301, 303 (See also the Sutra No, 7, 9, 303)

4 Thirteenth Rock-Edict : Sahbazgarhi, See Inscriptions of
Asoka ; part II, by B. M, Barua, and Select Inscriptions,
edited by Dr. D, C, Sirkar,
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away as captives, a hundredth or thousandth part thereof is
considered to-day a serious matter by the Beloved of the gods.”

As Nagaputra Varuna, having followed the ptinciple of
sell-defence fought the battle of Rathamusale without passion and
died a righteous death, he was destined to be born in heaven.?

But those soldiers, who being swayed by passion took
the offensive and fought the Rathamusala Sangrama and Maha-
$ilakaniaka Sangrama were destined to be born in hells and
other lower animal worlds.?

In the Nirayavaliya Sutta also the same view is expressed
by Lord Mahavira on the next infernal birth of kala and others,
the ten step-brothers of king Kanika (Ajatasatru), who lost
their lives in the Maha$ilakaniaka Sangrama, fighting for an
unrighteous cause on the side of the Magadhan king.3

The principle of a righteous war in defence of the sove-
reigoty of the state as laid down in the BAS is also supported
by the Manu-Smrti in which it is stated that if three expedients,
viz. conciliation, (sama), gift (dana) and sowing dissension (bheda)
prove unsuccessful to achieve the objectives of the state, the
king should resort to war to conquer the enemy.*

It is learnt from the Nirayavaliya Sutia that before
declaring war against Vaifalz, king Kanika sent his ambassador
thrice to the court of king Cetaka for demanding the peaceful
extradition of the scent-elephant, Secanaka and the necklace of
eighteen strings of pearl which were secretly taken away by
the princes, Hall and Behalla to their materral-grandfather, the
VaiSalian king. But his diplomatic mission for obtaining those
precious objects met with utter failure on the refusal of the king
Cetaka to give them up.

So king Kigika ordered his ambassador to strike the
foot-stool of king Cetaka with his left foot and then to deliver

1 BRS, 7.9, 303. 1 15,7, 9, 301, 303,

3 Nirayavaliya Sutta (60-62), 63, 65; Kila and others were
born in Hemabha hell,

* Manu Smrti, VII, 200, 108.
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the letter with the edge of a lance as a signal of declaration

of war. |
“Cedagassa ranno vamena payenarh payavidhath akkamahi?
kuntaggenam leham panavehi.”

The Nayadhammakahao® also refers to the four expedients,
viz. sama, dama, danda and Obheda which were adopted by king
Padibuddhi and his five fellow kings to obtain the hands of the
daughter of king Kumbhaga by sending their respective envoys.

These four means of state-craft (conciliation, gift, dissen-
sion and war) and the diplomatic mission led by the ambassador
and his duties are also referred to in the Manu-Smrti®, the
Arthaiastra® and the Mahabharata® and discussed in great details.

It is now clear that the war was the last resort of the four
means to settle the issue with a foreign state, but it must not
be a surreptitious war. It should be an open fight between the
contending parties for a righteous cause on the principle of self.
defence as clearly shown by the BAS.®

Similar views on ethics of war are also expressed by the
Manu-Smrti’, the Mahabharata® and the Gita® respectively.

Manu says “A warrior should not Kkill enemy by secret
weapons, etc. in the battle”, etc.

“Na kiitairayudhaih .........kidcit-tat-sarvam pratipadyate'
(90-94).

The Mahabharata preaches the principle of war thus that it

should be fought dispassionately and the destruction with
religion is better but not the victory by the sinful act.

! Nirayavaliya Sutta 1, p- 23. See the Commentary on the
Mahasilikaniaka Sangrima mentioned in the BAS 7, 9, 300.

? Nayadhammakahao 8, p. 97 f (duta’s duty); Vide Life in
Ancient India by Dr. J. C. Jain, p. 78.

8 Manu-Smyti VII. 108, 109, 200, 66.

' Arthasastra, 395, 382, 30.

b Mahabharata, S&ntiparva, 12, 59, 35.

8 B"S, 7| 9| 303. U :Ma”“-sm?'ti VII| 90. 94.

8 Mahdbharata Sane parva, 12, 95 (1-20), p. 665, 12, 95 (17).
¥ Gua, 2, 38.
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*Yatharthameva yoddhavyarm na kruddhyet jigharhsatah,”
(S. 12.95.)
“Dharmena nidhanam $reyo na Jayah papakarmanz”
(S. 12-95).

While the Gita advocates the same ethics of war embodied
in the Mahabharata thus that “having thkought or regarded
happiness and sorrow, profit and loss, victory and defeat equal,
so you get ready for war, you will not attain sin by this kind
(of war)”.

““Sukhadubkhe same krtva Labhalabhau jayajayau
tato yuddhaya yujyasva naivarh papamavapsyasi'’.

The evidences of the BAS regarding the ethics of war
thus clearly reveal that a note of pacifism has pervaded the
whole approach to the ideal of war. And its echoes are also
heard in the Malkabharata, the Kaliriga Edict of Adoka, and
the Giia.

EIGHTH SECTION
Inter-state Relations

Inter-state relations as refiected in the BAS during the
time of Lord Mahavira may be studied under two titles—‘war
and Peace.’

The denotation of the term ‘Drya’? (ambassadar) mentioned
in this canonical work and other texts clearly indicates that all
the states established and maintained diplomatic relations with
one another through their respective ambassadors in times of war
and peace.

It appears from the BhS that the guiding principle of every
independent sovereign of that period was the achievement of the
supreme political power and material prosperity of his state at
the expense of his neighbouring kingdoms, This motive force
led him to follow a foreign policy of expansion and self-

aggrandisement.

v BrS, 7,9, 300, 303. ; also see— Nirayavaliya, Sutta—1,
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The doctrines of state-craft in the matter of internal and
external affairs as laid down and advocated by all political
thinkers of ancient India were the following four instruments,!
viz. conciliation (Sama), gift (dana or dama in Jaina text), division
(bheda) and war (danda).

«Samadindmupaydnarh caturpamapi panditah’’?

«Sama bhedan pradanam ca tato dandasca parthivah."®

The Arthasastra® added deceitfulness and secret punish-
ment to the list of these four means of statecraft to achieve the
objectives for the material welfare of the state and the people
at large.

Both Manu® and Kautilya® have formulated the following
six-fold government policy for determining the inter-state
relations, viz. peace (sandhi), war (vigraha), observance of
neutrality (@sana), marching (y@ra), alliance (samiraya)
double policy (i. c. double dealing by making peace with one
and waging war with another (dvaid/zbhava).

“Sandbim ca vigraham caiva yanamasanameva caf
Dvaidhibhavarm sarh§rayam ca sadgupamscintayet sada”? |
(M. VII 160)

It was probably a natural consequence of the political
conditions of those days that such conventions and rules were
followed by the individual king for maintaining the inter-state
relations and that between the paramount ruler and his vassals.

Here an attempt will be made to examine bhow far the
above principles of foreign policy were followed by different
states mentioned in the BAS for determining the inter-state

relations in times of war and peace.

! Nayadhammakahao, 8, p. 97 ff. * Manu-Smrts, VIiI, 109,

3 Mahabharata, Santi Parva, 35, p. 100. See also Artha$istra,
30 fpp. 29-30 for the mission of ambassador).

* Arthasastra, 238 (Book 1V).

& Manw-Sm;ti, VII, 160.

8 Arthasastra, 263. (Book vin.

T Manu-Smyti, VII, 160.
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War-Time Relations
The BhS shows that the corner stone of the external

relations of Magadha was a policy of expansion and self-aggrandise-
ment at the cost of its neighbouring states.

So this rising state under the leadership of king Kinika
followed a policy of aggressive imperialism against its strongest
northern neighbour, Vaisalz, to crush its age-old republicanism,
to push up its boundaries to all directions in order to achieve
a scientific frontier on all sides and to turn the lower courses
of the Ganges into a Magadhan lake by ousting the VaiSalian
political and economic interests from the field of commerce and
trade,! as it was evidenced in his construction of a forward base
of operation at Pataligrama against the Republic of Vaisali.

This policy of Magadha reminds one of the advent of the
European trading companies to India in the fifteenth, sixteenth,
and seventeenth centuries A. D., to establish their direct com-
mercial relation with her by ousting the monopoly of interests
of the Arab merchants from the field of Indian trade with the
~ western countries.

So they came here with the sanction and financial support
of their respective states to sell their manufactured goods and
in return to purchase raw materials, spices and other Indian
commodities, greatly demanded by the western people. But
as the time went on, all the European trading compauies
established factories and forts and entered into the Indian
political field to safeguard their respective interests. Conse-
quently their participation in local politics led to the building
up of their colonies in India and subsequently an empire, as
it is fully known from the British rule.

Mugadha wanted to buy all commodities which flowed
from North Bihar beginning from the foot of the Himalayas

1 According to the Commentary of Buddha Ghaosa there was
a dispute between king Kinika and the Vai§alians over a
mine of precious.........articles near the port on the Ganges.
See also Dighanikaya (Mahdparinivedna Swtta), A,l{{za-
Latha ; (Plan of Ajatasatre and his minister—-Yassakdra
on trade policy),

17 .
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to the port on the Ganges and to control the whole lower

Gangetic trade.

So it was very necessary for this rising state to establish
its political suzerainty over the northern side of t.he Ganges by
conquering its most powerful neighbour, the Republic of Paisalz.

Now, it is to be observed how far these two states (follow-
ed the principles of foreign policy with regard to their inter-state
relations during their long-drawn political struggle.

It has already been discussed in connection with the ‘ethics
of war’ that king Kaupika®! sent his ambassador thrice to the
court of king Cetaka to demand the peaceful extradition of the
Magadhan state elephant, Secanka and the neclace of eighteen
strings of pearls secretly taken away by his younger brothers,
Halla and Behalla to their maternal-grandfather.

On the failure of his policy of peace and conciliation to
obtain those precious objects from Vaifalz, the Magadhan king
resolved to root out the Vajjians (Vaifalians) by waging war
against them, which was the last resort of the four means of
statecraft to achieve its objectives.

So he entrusted his prime minister, Vassakara® with a
secret mission to sow seeds of dissension (Bheda) among the
Vaisalians. This policy of Bheda (dissension) bore fruits after
three years when king Kinika marched with his well equipped
army strengthened by the introduction of two new war-engines,
Mahasilakantaka and Rathamusala against the confederate forces
of Faifali, nine Mallakis, Kasi, Kosala and their eighteen
ganarajas (republican chiefs) to settle the issue on the
battlefield by war (danda). After a long drawn contest
continuing for more than sixteen years he won the final
victory over those states by inflicting a crushing defeat on their
combined forces with his two new weapons.

This event of the political struggle between Vaisal: and
Magadha throws light upon another side of the principles of
inter-state relations,

: Nirayavaliya Sutta—1.
Digha-Nikaya ( Mabaparz’m’rv&?a Suttanta),
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It is learnt from the BAS! and the Nirayavaliya Satra®
respectively that king Cetaka of Vaisalz made a political alliance
(SathSraya) with nine Mallakis and nine Licehavis, Kasi, Kosala
and their eighteen Gazarajas to offer a stubborn resistance to the
impending aggressive war declared by king Kunika in defence
of the sovereignty of the state of Vaifal: and others.

He led the combined forces of his allies to fight the wars
waged by Magadha, but unfortunately the local autonomy of the
republican state of Vaifalz could not keep up its banner high
for a long period and consequently had to bow down its head to
the imperialism of Magadha.

In this connection one important matter should be observed
that other states, such as, Vatsa, Avanti & Sindhu-Sauvira observed
a policy of neutrality (@sana) in this political struggle between
Vaisal: and Magadha, though the kings of the above three states
were matrimonially related with king Cetaka’, as it appears
from the absence of any reference to their participation in these
two wars as recorded in the BAS.

-

Peace-Time Relations

According to the theory advocated by all the political
authors of ancient India, every state should maintain peace and
try to avoid war as far as possible by establishing diplomatic
relations with other states through its ambassadors on whom
both war and peace depended.

The BAS clearly shows that the foundation of every state
was based on its military strength and peaceful federal relations
with 2 number of princes, feudal lords and republican chiefs
over whom the sovereign ruler exercised his suzerainty from his
capital.

This feudal feature of the state reveals that the subordinate
kings, feudal lords, princes and chiefs bound by the tie of their

t phS, 7,9, 300, 301. 2 Nirayavaliya Silra 1’.

3 Hind’u 'Civiliza’.tion, 235, 236. See also the BAS, for, the
matrimonial relation of king Cetaka with Vatse king Sata-
nika by offering his daughter, the princess, Mrgavatz, the
mother of king Udayan.
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loyalty to the crown surrendered their rights. to the cen.tre .1:0
follow an independent foreign policy, to establish and mamta..m
separate diplomatic relations with other states and tf) organize
full-fledged army of their own. They had to pay their tributes
and to render military services to their paramount king in times
of war. But it appears from the BAS that perhaps they enjoyed
autonomy in their internal administration within their respective
small feudal estates.

Thus it is stated in this canonical work that king Uddyana
of Sindhu-Sauvira' exercised his suzerainty over sixteen Janapadas
Vitibhaya, etc., three hundred and sixty three cities, Mahasena
and others, ten kings, many princes, lords etc., while king Siva of
Hastinapuras® ruled over a number of feudal kings or lords.

The political struggle between Magadha and Vaifali and
others clearly reveals that eighteen republican chiefs?, nine
Mallakis and nine Licchavis® rendered valuable military services
to king Cetaka of VaiSali in his war with king Kunika.

The evidence of the self-reflection of king Siva® on his
own powerful majestic position that his feudal kings “will obey
his authority so long there is his prosperity’ suggests that the
state had to keep vigilence over them with regard to their
doings, as their loyalty depended on the military power and
material prosperity of the sovereign ruler.

The terms “Sandhivala”® and “Palayahi' (frontier-guard
and protect) used in the BAS imply that the state appointed
frontier-guards to keep a watchful eye over the inter.state affairs
by carefully observing the activities of its neighbours, neutrals,
enemies and ambitious rulers desirous of conquest.

The counsel ‘'govern (protect), being surrounded by allies”
(palayahi itthajanasamparivude)®, given by the retiring king to-
the heir-apparent at the time of coronation suggests that the
state must have followed a foreign policy to secure a firm,

. glch% 13'3666193]61 } BAS. 11,9, 417.  * BAS, 7,9, 300,
+ 7, 9,300, 301. ° 15, 7,9, 417. s I8,7,9,300.
8 Ib, 11,9, 417; 13, 6, 491. 7
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grateful, devoted and loyal ally in order to maintain a balance
of power. '

It is clear from the above evidences that the inter-state
relation as reflected in the BAS was based on the systematic
principles of foreign policy. It is revealed here that a state
should avoid war as far as possible and try to achieve its
objectives in peaceful way by applying any one of the first
three means, viz. conciliation, gift and dissension through a
diplomatic channel by sending its ambassador.

On the failure of these expedients it may resort to war,
the last means to determine the external relation in order to
attain its desired objectives.

In times of peace a state must keep a vigilent eye over

the activities of its neighbours, neutrals, enemies and ambitious
rulers desirous of conquest. On the other hand it should

maintain a balance of power by establishing friendly relations
with other states and try to secure firm, grateful and loyal
allies who will follow it in war and peace with unshaken devotion.

Inter-state relations as revealed here are also elaborately
discussed by the Manu-Smrti and the Arthasastra on almost
similar lines in a systematic manner.

NINTH SECTION
Gana Polity as revealed in the Bhagavati Sutra

The study of the political conditions as reflected in the
BhS has clearly shown that two forces of political doctrine, viz.
Monarchism and Republicanism, had been operating side by
side during the time of Lord Mahavira, but ultimately they came
into conflict which resulted in the defeat of the latter,

In connection with the two great wars called Mahasila-
kantaka Sangrama and Rathamusala Sangrama between Maga-

dha and Vaisali, the BRS refers to the confederacy of nine
Mullakis and nine Licchavis, Kasi, KoSala and their eighteen



STUDIES IN THE BHAGAWATI SUTRA [Ch. I1I

134
ganardjas’ (republican chiefs), which was formed under the
lef;dership of king Cetaka to offer a stubborn resistance to

the agressive war waged by king Kinika. Like the BAS, the
Acaravga Satra also alludes to the Ganarajas (ganarayano)®.

The Mallakis and the Licchavis (Vajjians) are mentioned
also in the Buddhist works® and the Artha§astra® as republican
communities (or corporations) having non-monarchical consti-
tution, while Panini® refers to the Vigjis (Vajjians or Vajjis) of
which the Liechhavi was a part,

The term ‘Gaza’ or Ganardja as referred to in the BAS
carries the conception of a republican state governed by the
Gararajas, where the sovereignty is vested in the entire popula-
tion as distinguished from the word *‘Rajjam’ (kingdom).

As regards the human society the ¢‘Gama’ signifies a body
of persons endowed with the main trait of ‘“a mind of being
conscious®”’, while the political Gaza is an organized conscious
corporate body of human beings having a collective mind as
distinct from a mere vast crowd of people.

According to Panini, Sasigha signified Ganra as recognized
by the people of his time.?

The Jatakas® refer to the gathering of people by the bond
of Ganra (ganabandhanena) in one place for collective deliberation
and work. It may be the assembly of three, four (persons or
communities) or councillors or the whole city or many peoples.

These references from the Jatakas reflect the very character
of Glapa in those days.,

1 BhS, 7,9, 300-301. * Acaranga Satra ll, 3, 1, 10.

Y Majjhima-Nikaya (1, 4, 5, 35).
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