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PREFACE

1 took up the study of this work about six years ago, but
could not make any appreciable progress because of certain un-
avoidable circumstances beyond my control. The major part of
the work was done in Gorakhpur when 1 joined the University of
Gorakhpur as Assistant Professor of Ancient History, Culture
and Archaeology in September, 1958. In 1959 when I re-joined
the Patna University I undertook the work again, and I am glad
that the work is now complete despite the numerous odds I had

to face from time to time.

I am very much grateful to Dr.G. C. Pande, Professor and
Head of the Department of Ancient History, Culture and Archaeo-
logy, Gorakhpur University ( now Rajasthan University ); Dr.
R. S. Sharma, Professor and Head of the Department of History,
Patna University ; Sri S.V. Sohoni, 1. C. S. and Prof. Radha
Krishna Choudhary, Head of the Department of History and
Ancient Indian History and Culture, G.D. College, Begusarai, from
whom I have received various kinds of help and suggestions in
the course of this work. I must express my thanks to my esteemed
friend, Sri R. P. Shrivastava, M. Com. who has as usual helped
me in all possible ways. I have also to acknowledge my debt to
Sri Rajeswar Jha, Office-incharge, Bihar Research Society, Patna
and other friends but for whose efforts the publication of this work
would have been further delayed. 1 am responsible for any errors
of fact and judgement that may have remained unnoticed, for

which I crave indulgence of the learned scholars.

Patna University
16-5-64 Upendra Thakur
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CHAPTER 1
Introduction

There are few regions of India possessing an ancient
civilisation about which we have less definite historical
information than the region north of the Ganga variously
known as Videha, Tirabhukti or Mithila. Its history does
not centre round feats of arms but round courts given to
higher pursuits of learning. It was in the halls of the city
of Mithila that the great and unparalleled philosophical dis-
cussions ever attempted in the history of human thought were
held. It was from the battlements of Simraon that Harisithha,
the last king of the Simraon dynasty long defied the arms
of the Muslim conquerors. The extant remains of the cities
of these ancient kings still remind us of their glorious part
in the political and cultural life of ancient Indial.

The Land :

Mithila, the ancient country of the Maithilas, is the name
of the tract lying between 25° 28 ' and 26° 52’ N. Lat. and
between 84° 56 ' and 86° 46 ' Long. It is bounded on the
north by the Himalaya and on the east, south and west by
the rivers Ko$1 ( Kau$ik1), Ganga and Gandaka respectively.
It comprised the present districts of Champaran, Saharsa,
Muzaffarpur and Darbhanga, parts of the districts of
Monghyr, Bhagalpur and Purned and the Terai under Nepal
lying between the districts and the lower ranges of the
Himalaya. Itis a well marked natural region with its size
varying in different ages. From the foot hills of the Himalaya
in the north to the Ganga in the south it is 100 miles
broad and from the Mahananda in the east to the Gandaki

in the west it is 250 miles long. Its area is 25, 000 square
miles?.

1. HM, pp. 1 ff.
2. Ibid, pp. 2—4.
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From the Purdnas we learn that the territory of Mithila
extended from the river Kausiki in the east to Gandakiin
the west, and from the Ganga in the south to the forest
of the Himalaya in the north. The forest on the bank
of the Gandaki was known as Camparanya. The Sakti-
sarhgama - tantra  says that “ from the banks of the
Gandaki ( Gandakitiramarabhya) to the forest of Campa
the country is called Videha, also known as Tirabhukti’l.
This Ganpdaki-tira appears to indicate the southern boundary
of the country. Campéranya ( modern Champaran) seems
to be the northern boundary. Moreover, the Mahinanda
flowing through the districts of Purned and Malda ( now in
West Bengal ) is the oldest bed of Kos1 that should be
taken as the eastern boundary of Mithila at the very early
stage. The name Tirabhukti still survives in its modern
form, Tirhut2,

The Name :

The name Mithila or Videha is said to have derived from
king Videgha Mathava or Videha Madhava who came from
the banks of the Sarasvati. The Satapatha Brahmana® narrates
an interesting anecdote regarding the origin of this name?,
and we are told that the new settlers are the Mathavas or
descendants of Mithava. The name of Mithi Vaideha, the
second king in the epic and the Purdnic lists, is reminiscent
of Mithava Videgha.

Nimi, the son of Manu, came to this land of sacrifices
and his son Mithi founded a kingdom which was named
Mithila after him. He was also named *“ Mithi ” because of
his birth from attrition. He was also called ¢ Janaka ” on
account of his extraordinary birth and ¢ Videha” as his
father was bodiless. The country henceforwarded came to be
known as “ Mithila 5.

Gaekwad Oriental Series, vol, civ, p. 69, v. 2,
For other details, see HM, pp. 2 ff.

1.4, 1.

See the following pages,

ot B W N
s e s e .

For other references see HM, p. 6, fn, 1-3,
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The Visnu and Bhagavata Puranas also explain how the
country came to be known as Mithila. [he first mythical
king of this part of the country was Nimi who was doomed
to die by the curse of his preceptor, Vasistha who was a
great Rsi and who was enraged by Nimi employing another
priest, Gotama, to officiate at a sacrifice without Vasistha’s
permission. After his death, all the great Rsis assembled, and
after bathing the dead body with its sacred water, attrited
it. Out of it was produced a resplendent body who was named
Mithi and his country came to be known as Mithilal.

According to Panini, however, Mithila is the country
where enemies are crushed : “ Mithiladayasca” ; mathyante .
“tra mithilanagari®. This derivation seems more convincing
and it is probable that like the great Bharata tribe, after whom
the entire Aryavarta came to be christened as Bharatavarsa,
the Maithilas, doubtless, a brave people, named the country
of their glory and achievements after themselves3.

Besides Mithila, it has various other names too, such as
Videha, Tirabhukti, Tapobhiimi, Sambhavi, Suvarna-kanana,
Mantili, Vaijayanti ( Janakapura ) etc.t. Of these Mithila,
Videha and Tirabhukti are well known to the tradition and to

the history as well. The name Videha we first of all come
across in the Satapatha Brahmana, referred to above. Tira-

bhukti or Tirhut is, however, a later term, also mentioned
in the Trikanda - Sesa®. The name Tirabhukti also occurs on
some of the seals discovered in Vaisali belonging to the
Gupta period ( 4th century A. D.) : Tirabhuktau Vaisali Tara.
( Basarh excavations, 1903 - 04 ). . This clearly refers to a
land situated on the bank of the river and is a direct proof of
the fact that Vaisali was known to have been in Tirhut®.

1. For details see 1bid, pp. 4—11.

2. Unadi, 60.

3. HM,p.7.

4. Brhadvisnu Purana ( Mithilakkanda ) gives twelve names.
5. p.59.

6. For detailed discussion, see HM, pp. 8-11.
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‘We have yet another interpretation of this term. Accord-
ing to some scholars, the word, Tirhut is a corruption of
Trhutam i.e. the country of three sacrifices— (i) the sacrifice
at the birth of Janaki or Sita who married Rama, (ii)
Dhanusayajfia or the sacrifice on the occasion when the great
celestial bow was broken by Rama and (iii) the sacrifice in
honour of the marriage of Rama and Sita'. This interpretation,
however, seems far-fetched, and the name was popular as far
back as the fourth century A. D., if not earlier.

The People :

Mithila or Tirhut is the land of the people who have
carried conservatism to the excess of uncouthness. It is a
country with an ancient history, traditions of which it retains
to the present day, Itisa land under the domination of a
sept of Brahmanas, extraordinarily devoted to the mint, anise,
and cummin of the law. For centuries it has been a tract
too proud to admit other nationalities to intercourse on equal
terms. For centuries it has passed through conquest after
conquest, from the north, from the east and from the west
without changing its ancestral peculiarities. The story goes
that the Brahmanas of Mithila did not spare even Ramacandra
for, at the time of his marriage they showed the same pride?
which is characteristic of their descendants of the twentieth

century. This has been a very important trait of their character
as a result of which the Brahmanical domination has left

its ineffaceable marks upon the nature of the rest of the
population.

Mithila is one of the most congested parts of India. Of
the various districts, Muzaffarpur is the most and Darbhanga
the least densely populated, but the pressure on the soil even
here is as great as 870 to the square mile. Itis essentially a rural
land and the great majority of the people have been engaged
in agricultural pursuits since time immemorial, but they

1. Brhadvignu Purana ( Mithilakhanda ).
2. cf. the curse pronounced by Rimacandra on the Maithila
Brzhmanas, HM, Chap. 1.
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have hitherto developed no marked teadency to go to the urban
areas. As a result of this non-commercial and non-enterprising
attitude, the inhabitants of the area are none-too-prosperous.
Its inhabitants increase and multiply and impoverish the
earth. They are reluctant to seek other means of life than.
agriculture which does not yield enough for their sustenance
or other lands on which to practise the one art with which

they are acquainted.

The age-old geographical isolation has no doubt profound-
ly influenced the character of the people. Even when the
lands to the west of the river Gandaka and south of the
Ganga were constantly subjected to turbulent influence that
naturally accompanied the invasions of the Muslim invaders
and the subsequent establishment of the Muslim rule for a
pretty long time, Mithila, to the north of the Ganga, remained
more or less at pzace under Hindu kings of the Karndta and
Oinavara dynasties!.  The results of this long seclusion
may be seen even in the present day as the people in general
are more backward and less enterprising than those of other
parts.

Of the principal castes inhabiting the land for centuries
mention may be made of the Brahmanas, Rajpiitas, Babhanas
or Bhiimihdras, Godlis or Ahiras, Dosidhas, Dhanukas,
Koiris, Mallahas, Chamairas, Kevatas, Khatawes, Kirmis,
Musaharas, Tintis and Telis—all Hindus. Among the Muha-
mmadans, Sheikhs, Jolihdis, Dhunids and Kunjaras are well
represented. Besides these, the Dzoharas and the Dhimaras
or Dhibaras are two small castes peculiar to the land, form-
ing separate castes by themselves. Moreover, there are
many other small castes that do not merit much attention.

All through the ages the Maithila soziety has experienced
no remarkable changes in its centuries-old social structure.
It stood rock-like and survived all catastrophes, resisting
outside influence with all its vigour and force. It is true
that numerous books on Smrti, daily duties, marriages, re-

1. HM, Chaps. V-VI.
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ligious rites, prohibited degrees of relationship, performance
of and officiating at sacrifices, purification, the duties of
Brahmanas, Ksatriyas, Sadras and Vaiéyas, agriculture, com-
merce etc. were either written or digested or complied through-
out the centuries, but it is equally true that nothing new,
nothing revolutionary, nothing extra-ordinary in the shape
of changes in the society is perceptible anywhere during the
centuries preceding the current one, inspite of hundreds of
books produced. On the other hand, majority of the law-
givers came out openly in support of the deep-rooted caste-
system and pernicious social evils and vices through their
extra-ordinary jugglery of words. They stubbornly advocated
status quo in the social order and suggested new methods by
way of social regulations to make it more and more elaborate
and rigid.

The advent of the fourteenth century witnessed a signifi-
cant change in the social status of the Maithilas-significant
because it violently shook up the very structure of the society.
Instead of giving a progressive outlook to it, it was made more
rigid and conservative. The new change was the introduction
of the Maithila Kulinism aimed at re-organising th: Maithila
society (1310-1313), the credit for which goes entirely
to king Harisithha Deva, the last king of the Karnata
dynasty!. As a consequence, in their social structure the
Maithilas gave birth to an elaborate system of gencological
records called in common parlance, the Pasjis. It is claimed
that the system was introduced with a view to protect-
ing the “purity of blood” in Maithila society by making
people record their ancestry, and avoiding the forbidden
degrees of relationship and marriages. This so-called social
reform, most reactionary in character and outlook, was en-
forced and imposed on the society under the royal patronage
and supervision, and the entire State machinery was geared
up to work to its thorough completion and consummation.
Accordingly, the Brahmanas-let alone the other castes — were
now forced to split up themselves into four sub-classes—the

1. HM,p. 359.
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Srotriyas, the Y ogyas, the Parnjibadhas, and the Jaibaras in
order of grade and merit. We have already discussed the
various gradations with all their implications elsewherel,

These rules further gave birth to a new class — the class
of Panjikaras and Ghatakas (i.e. the marriage - contractor ).
The Pailjikaras, in compliance with the strict royal order,
kept these geneological records of gigantic proportions and
were ifully authorised to issue such ° marriage - certificate >
( adhikara-patra or adhikaramala ) to the intending parties
without which no marriage could be negotiated or performed.

Like the Brahmanas, the Kayasthas were also divided into
two classes —the Kulinas ( i.e. of high birth ) and the
Grhasthas (i.e. of ordinary birth ). The same miulas were
also thrust on them as those on the Brihmanas. They
also got the ° certificate of marriage > by the Paiijikaras,
called the Kayastha-Pafjikaras. Moreover, such geneological
records were not limited to Brahmanas and Kayasthas only,
those of Ksatriyas are also known to have existed2.

In addition to gotras or exogamous groups, they were also
distinguished according to their miula and diha. The miula
or origin is the name of village where the earliest known
members of the gotra lived, while the dihas refer to the
villages where their descendants subsequently settled. And,
they are even now known and distinguished accordingly.

The exponent of this outstanding social reform might
have had some honest motive — for instance, preserving
social order and encouraging virtuous and noble life — behind
their zeal, but the only motive we can see through now,
seems to have besen the so-called “ preservation of the purity
of blood ”. This, in turn, instead of proving a boon, spelt
severe curses on the society and caused devastating impact
on the morale of the people.

Besides other evils, a new ferocious monster of Bikauas or
the so-called Kulinas or the Bhalamanusas was born. -The
exaggerated importance placed on the value of being born

1. see HM, pp. 360 fI,
2. Ibid, p. 362, fn. 2.
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in a hizh kula gave a licence to these gentlemen of the
society who gave up all their sacred practices and adopted
marriage as profession instead. The emergence of the worst
type of polygamy was a natural corollary to the undue and
undeserving importance attached to this particular class.
They married sometimes thirty to forty wives, and as a
result, the number of widows grew awfully staggering for,
the death of one man caused the ultimate tragic widowhood
of atleast twenty to thirty women. Thus, the ill-fated girls
were reduced to a band of despised creatures worse than the
slaves. It was only recently that this evil practice was done
away with. But the “rules” have been implicitly followed
through centuries up to the present time. Harisifaha, the
greatest protagonist of these rules, is no more. Even his family
has faded away from the memory of the people, excepta
few students of history. But the ‘marriage rules” are un-
affected and yet dominate the social life of the Maithilas
with all their vicious implications’.

The other castes are commonly regarded as of mixed
descent and various legends are current as to their genesis.
Many of their religious ceremonies have been the same as
among the Brihmanas. Most of these castes, including the
Babhanas or Bhuinhira or Bhiimihdraka are said to have
remained Buddhists for a long time, and later switched on to
cultivation as their main occupation., possibly after the large-
scale destruction of the Buddhist monasteries by the Muslim
invaders. The Bhuinharas were probably an offshoot of the
Brahmanas themselves astheir mulas and gotras tend to suggest.

But, the search for atleast some grains of divine enlighten-
ment fallen from the overflowing store of the ancient masters
in this erstwhile “ home of Hindu enlightenment” is now in
vain. Itis a sad reflection on the Hindu social system that
in Mithila ‘ where it reached a high degree of develop-
ment, its influences on the material and moral condition of the
people at large were in the direction, not of amelioration

1. For full discussion, see Ibid., pp. 358-366.
2. For details, sce DDG, 39-41.
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but of degradation. The priestly and intellectual aristocracy
was so predominant that it set itself to suppress any attempt
at social or mental emancipation outside its pale”!. Their
attempt was so successful that jt is in this same ancient
centre of learning and enlightenment that, inspite of the spread
of western education and culture, ignorance, tanaticism and
religious susceptibilities are yet staggeringly rampant and
inflammable and the state of the lower classes is most degraded
and most depressed and the proportion of the illiterate is
the greatest?.

History : .

From the remotest dawn of history Mithila had had a unique
and distinct position in the body-politic of Aryavarta. It
was ruled over by a gallaxy of philosopher - kings. The story
of the colonisation of this part of Aryavarta by the Aryan
settlers is indeed fascinating-a story which is vividly told in
the Vedas themselves and which has hardly any parallel in
the history of mankind. The adventurous clan of the Videhas,
led by Agni Vai§vanara and their priests of the Gautama’s
race, dashed from across the Sadanira ( the modern Gandaki ),
swooped down upon the marshy and uncultivated land, caused
Agni, the Fire-God, to taste it through sacrifices and ulti-
mately established itself into the region which later came
to be renowned as the famous land of the Videhas under the
Janaka dynasty, a supreme seat of learning and philosophy
in the ancient world3.

Long before the advent of the Buddha and also during
his life-time, the eight clans including the great Videhas and
the Licchavis inhabiting this land, formed the confederation
of the Vrjis and established the famous republic of the Vrjis
or the Licchavis, probably the oldest republic in the history
of the world. No republics except that of the Licchavis
lasted in history for a thousand years. Neither Athens nor
the republics of Venice and Genova can claim a similar

1. C. J. Stevenson Moore, Muzaffarpur Survey & Settlement Report;
DDG, p. 22.

2, 1bid,

3. HM, pp. 6-7 & Chap. II,
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greatness. The non-monarchical tradition with the departure
of the Licchavis from the Indian political stage became a
thing of the past, and at the end of the 5th century A. D,
republics- disappeared from Hindu India. Republicanism was
the first to begin the great departure to lead the dirge of
political nirvapa. The community now ceased to breathe
freedom and the old life refused to returnl.

With the fall of the mighty Licchavis, Ajatasatru occupied
Vaisali and became the master of Mithila. Thus, Mithila
formed a part of the Magadhan empire, but it still retained
its distinctive features. The Mauryas and the Guptas honoured
its age-old democratic traditions. The historical matrimonial
alliance between the Guptas and the Licchavis was largely
responsible for the rise and eminence of the Guptas who
have referred to this episode in their epigraphic records.
Samudragupta used to refer to himself with pride as the
son of the daughter of a Licchavi” ( Licchavi-dauhitra).
Under them, Mithila now came to be known as Tirabhukti
( Tirabhuktau-Vaisali-tara ).

The exit of the Guptas was promptly followed by the
coming in of other powers. Almost all the upstart political
adventurers, attempted, once atleast, to reach the foot of the
Himalaya for the attainment of the much coveted, though
hollow, glory of ‘earth - conqueror”. It had thus fast
developed into a cock-pit of power politics, and witnessed the
glorious rise and tragic fall of various powers on and from
her political horizon. Mithila, after Harsa’s death, came to
be ruled over and ravaged by the Tibetans, the later Guptas,
the Maukharis, the Palas, the Gurjara-Pratiharas, the Rastra-
kutas and the Candelas in succession, till the advent of the
Karnata king Nanyadeva, the founder of che celebrated Simraon
dynasty ( 1097 A. D.). It was, therefore, after a long spell
of nearly about fourteen hundred years of subjugation since
the break-up of the Videhan monarchy and the Vajjian con-
federacy that she rose again under the brave and inspiring
leadership of Karpata Nanyadeva and asserted her inde-

1. Ibid, pp. 62-66 & Chap, III,
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pendence. And, the foundation of the Karniata or Simrion
dynasty ushered in a new era—an era of kingdom-making, an
era of splendid glory and great achievements. Under Nanya
and his descendants Mithila prospered exceedingly and became
again a unique centure of philosophy, law and literature’.

After a rule of two centuries and a quarter over Mithila
and a direct rule of about a century over the Nepal valley,
the celebrated Karnita dynasty made its tragic exit from
the political stage of Northern India. In 1324 A.D, it came
under Muhammadan rule. A little later (c. 1354 A. D.)
Emperor Feroz Shah Tughlak handed over the Raj of Tirhut
to Kame¢vara Thakura, a Maithila Srotriya Brahmana who
founded a new dynasty known as Oinavara dynasty?. Mithila
was ruled over by the native Brahmana kings of this dynasty for
nearly two centuries. During this period also Mithilda was
the leader of thought in North - eastern India. It was really
the golden age in the history of Mithila.

The fall of this dynasty was followed by a short interreg-
num during which the Muslims succeeded in wresting power3.
Akbar, the great, it is said, bestowed the Ra&j of Tirhut
(c. 1556 A.D.) on the Briahmana scholar, Mm. Mahega
Thakura, the founder of the Khandavala dynasty or the
Darbhanga Raiaj*t of which the late Mahardjadhiraja Sir
Kamegvara Simha was the last scion in whom vested the
cultural and social leadership of Mithila.

Cultural Achievements ;

Though the end of the Karnatas and the Oinaviaras was
tragic, their period made brilliant contributions in the spheres
of art and literature. In this respect, the Mithila of the
Karnitas and the Oinaviaras resembled very much that of the

1. TFor details see 7Ibid, Ch. iv-v; R. K. Choudhary in ABORI,
XXXV, pp. 91-121.

2. Ibid, Ch. vi; R. K. Choudhary in JBRS., XL, pp. 99-121.

3. HAM, Ch, viii.

4, see the author’s forthcoming beok, History eof Aithila, vol. ii,
Ch. iii,
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Janakas and Yajilavalkya. The two periods, though standing
apart by about four thousand years, have somewhat their
similar contributions to the growth of human mind in general
and Indian culture in particular,

A great centre of learning from the very beginning of its
history, Mithila stands apart pre-eminently as the land given
to intellectual pursuits and consequently to speculations
about the spiritual well-being of man. It is the celebrated
land of the Upanisads which embody the highest truths ever
found out by man about life, soul and hereafter, and record
the great impetus given to those speculations by the unrivalled
Janaka (Krti Janaka), the philosopher - king of Mithila.
1t is the land of the disinterested Videhas where the great
Brahmavidya, the essence of Vedanta and the kernel round
which Hindu culture has grown and developed, was perfected.
Thus, it is the land which bore the torch that has radiated
light throughout India and even beyond through all these ages.

Speaking of Mithila’s contributions to Indian culture one
is reminded of that unique name, Yajflavalkya who first
developed the Madhyandini branch of Yajurveda, universally
known as Sukla which was embraced by the whole of North
India. In the field of Civil Law ( Smrti) Yajiavalkya’s work
( Yajnavalkya-smrti ) superseded that of Manu ( Manu-smyti).
The continuous development since his time in ritualistic and
Civil Law was so tremendous that later it came to be duly
recognised and respected as the Mithildi School of Hindu
Law. Among the great Maithila contributors to this branch
of literature (Smrti), special mention may be made of
Laksmidhara, Srikara, Haliyudha, Bhavadeva, Sridhara, Aniru-
ddha, and Candesvara and many others who shine the
brightest on the pages of history. The biography of Yajia-
valkya is indeed the cultural history of his country in his
times. It is, therefore, no exaggeration to say that ‘from
the days of Yajfiavalkya-smrti down to the modern times the
land of Mithila has produced writers whose names are
illustrious,”?

1. For details, cf, Supra, Ch, ii.
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A stronghold of conservative orthodoxy, Mithila also
proved to be a very congenial soil for Jainism and Buddhism
to thrive on. It was the land of the birth of many of the Jaina
Tirthankaras. Vardhamana Mahavira was an inhabitant of
Vaiéali'. Similarly, Buddhism had its stronghold in Vaifali.
Buddha lived for sometime near Vai$§all and had high praise
for the Licchavis. Even after his death, Tirabhukti continued
to be an important Buddhist centre. The second council of
the Buddhists was -held in the city of Vaidall. It was here
that the creed was divided into Yanas i.e. the Hilnayana
and the Mahayana. Tirhut played its important part in the
development of Mahidyina, which was later responsible for
the growth of the Tantrika cult of which Mithila still continues
to be an important centre?,

In the realm of knowledge Mithila’s achievement and
contributions have beea so prolific, so very profound and
so far-reaching that they have no parallel. All branches
of knowledge have been cultivated here and enriched. Its
contributions to philosophy of which India is justly proud,
are, however, superb. Nyaya was first systematised by
Gautama, and in the twelfth century Gangesa gave it a new
orientation. 1In the history of Nydya and Mimarsa, Udyo-
takara, Mandana, Prabhakara, Viacaspati ( 1), Parthasarathi
Misra, Udayanicarya, Murari Misra, Gangesa, Paksadhara,
Bhavanitha and Safnkara are some of the illustrious names®.

During the time of the great Gangesa ( 1200 A. D. onwards)
Mithila was a celebrated seat of learning and scholars from
different parts of the country came to receive highest training
in Logic and other branches of learning in the universally
reputed University of Mithila. 1t was here that the great
Raghunitha Siromani received his training in Logic and later
started the famous University of Nadia in Bengal. After
Gangesa, a long line of scholars in Mithila kept up the

1. Supra, Ch, iii.
2. Supra, Ch, iv,
3. Supra, Ch. ii.



16 STUDIES IN JAINISM AND BUDDHISM IN MITHILA

glorious tradition of Mimarmsa for centuries. This brilliant
tradition was gloriously maintained by the Brihmana kings of
the Khandavala dynasty or the Darbhanga Raj till the middle
of the present century.

Literature :

Nor has literature or grammar been neglected. An im-
portant school of grammar was started by Padmanabha Datta
with his Supadma Vyakarana and its various supplements.
On Rhetoric and Erotic some of the most popular books
were written by Bhanudatta Misra, the author of Rasamafijari.
Ratne§vara commented upon the Sarasvati-kapthabharapa in
rhetorics, while in erotics Jyotirl§vara wrote Paficasayaka
and Rangasekhara, off-quoted in mediaeval Sanskrit literature.
Among literary compositions, Bhavadatta’s commentary on the
epic-poem, Naisadha-caritam is yet studied with great interest.
Prthvidhara Acdrya’s commentary on Mrcchakatika is yet
another popular work. Besides, Jayadeva, the author of
Prasannaraghava ; Murari, the author of Anargharaghava,
Govinda Thakura, the author of Kavyapradipa ; Jayadeva, the
author of Candraloka; Satnkara, the author of Rasarpava;
Krsnadatta, the author of Gitagopipati and others illumined
the field of poetry and poetics. In Lexicon, Srikara-Acirya’s
commentary on the Amarakosa is a remarkable gem of
Sanskrit literature.

Maithili, the language of Mithild, was also cultivated and
greatly enriched during this period. Jyotiri§vara deserves
special mention for his composition of the earliest extant
work in Maithill, Varpana-Ratnakara. His period was
indeed the golden age of Maithili and Sanskrit studies. As
a matter of fact, there is abundance of literary work in
Maithill—dramas, poetry, prose—dating from about the
eleventh century:

While the Kamegvara - period ( the founder of the Oinavira
dynasty ) was made famous in the literary world by the
euridite and versatile scholar, Jagaddhara, the Mithila of
- Sivasimha was illumined by the divine sparks of the celebrated
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poet, Vidyapati whose name has come down to the posterity
in connection with Maithill songs as a house-hold word
throughout the whole of Bengal and Bihar. Vidyapati ( born
c. 1360 or c. 1340 A.D.) the contemporary of Chaucer
( born c. 1340 A. D.), the great English poet—was author of
Kirttilata and specially the anthology, Padavali—songs that
stirred up the later Vaisnava writers and preachers of Bengal
and reverberated like the enchanting heavenly music through
the forests, rivers and dusty villages of Mithila. He also
wrote on Smyrti ( Vibhagasara, Ganga - vakyavali and Dana-
vakyavali j; on Niti or moral tales ( Saiva - sarvasvasara and
Puruga - Pariksa ) ; on Puja ( Saiva - sarvasvasara and ( Durga-
bhakti - tarangini ) and on literary composition ( Likhanavali ).

The days of Vidyapati (c. 1340 - 1448 A.D.) were the
days of the glory of the Mithila University. A scion of a
distinguished family of scholars, a voluminous writer, a
widely read scholarand a Sanskrit poet of eminence, a charming
lyric poet and the first of old Vaisnava master singers, a
general and an administrator and the brightest jewel of
Sivasimha’s court, Vidydpati overshadows all Vernacular
poets, even Candidasa, the child of nature . His short
hymns of prayer and praise became great favourite of the
modern Vaisnava reformer of Bengal — Caitanyadeva and
through him his songs ( padavali) have become as well known
in Bengali households as the Bible is in an English one.
He was thus a poet and finished scholar, whose similes and
metaphors, choice of expressions and the higher flight of
imaginations are brilliant poetical feats which at once capti-
vate the ear and dazzle the eyes. The scene of sensuality and
lust in his poems are strange combination of holy and unholy,
of earthly and heavenly. His earlier poems are full of
sensualism, his later of mystic ideas!.

The Khandavala dynasty ( 1556 A. D. onwards ) also made
its definite contributions to different branches of Sanskrit

1. For details, see HM, pp. 376—82.
2
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learning and Maithil1 literaturel. There is an interesting
anecdote that Mm. Mahesa Thakura, the founder of this
dynasty, greatly inspired the saint-poet Tulasidasa by saying
that his ““Ramayana > ( Ramacarita - manasa) would be loved
more and more by the people in future. This encouragement,
we are told, was offered at Kas1 while Mahesa Thakura
was proceeding to the Delhi Durbar.

Summing up, it may be said, that altogether Mithila was
*“the home where the enlightened and the learned might
always find a generous patron, peace and safety, where courts
were devoted to learning and culture and where poets and
philosophers lived in honour and affluence”.

Sources :

The sources of our present study are almost the same as
prowde the basis of the political and cultural history of the
land, The .study has, therefore, to be mainly based on
literary sources—Brahmanical, Buddhist and Jaina—the precise
dating of which has deen a baffling problem and as such we
have adopted the generally accepted view. regarding the
chronology of the literary texts. In our case we have litera-
ture enormous in extent and most varied in character dwelling
upon the various aspects connected with our study.

Further, the Brahmanical and non-Brihmanical texts
seek to establish the supremacy of their own faith and hardly
show any sympathy for the views of their opponents. On the
-other hand, they endeavour to establish their own view-points
with a missionary zeal as it were, and spare none in the
wordy duel and bitter wranglings that had become the order
of the day for centuries. We have, therefore, to be very
cautious while handling these texts and compare and contrast
the conflicting nature of evidences from the rival sources
before finally pronouncing our own judgement or arriving at
definite conclusion.

1. See the author’s forthcoming book, History  of  Alithila,
vol, ii, ch. v,
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Literary sources are somstimes corroborated and supple-
mented by archaeological sources. Innumerable finds of Jaina
and Buddhist antiquities in various parts of Mithila in recent
years make us bold to convincingly refute some of the purely
conventional, dogmatic and fantastic views about the rise,
growth and popularity of Jainism and Buddhism in Mithila.
Orthodox scholars and local Panditas fastidiously cling to
the view that Mithila was not in the least influenced by the
rise of these new orders nor were the inhabitants ever worried
over the growing popularity of Buddhism.  Archaeological
evidences on the other hand have altogether a different tale
to tell. They unequivocally speak of the great crisis of
conscience that siezed the land of Mithila for many centuries.
They further confirm that Jaina and Buddhist religions were
an article of faith with a section of the society just as
Brahmanism was with the majority of the people.

The present work has been undertaken not only to provide
an adequate treatment of the rise, growth and influence of
Jainism and Buddhism but also to present a connected picture
of the various religions and philosophies that inspired and
characterised the religious outlook of the people of Mithila
through the ages. In order to explain and illustrate certain
positive developments in this field wherever possible com-
parisons have been made between different systems that
clashed and shaped the currents and cross-currents of the
religious life of the people of this ancient fland.



CHAPTER 11
Mithila and Brahmanical Religion and Philosophy

Introduction ;

In the post-Vedic age the religious convictions of the people
were more or less the same as they were in the Vedic age.
While the popular superstitious beliefs in spirits, imps, spells,
incantations and witch-crafts prevailed as before, the sacri-
ficial aspect of the religion developed tremendously. With the
efflux of time the Rgvedic monotheistic and monistic tenden-
cies became more and more marked. The Prajapati-story
contains in it the germs of the later doctrines of avatiras or
divine incarnations. It bears a new spirit of symbolism and
spirituality. In the Brahmana Prajapati stands for Purusa
and the sacrifices are conceived as constantly recurring in
order to maintain the universe.

The Religion of the Upanisads :

The Upanisads also take up the same doctrine and elabo-
rate it. It deals with Brahman or Atman as the only underly-
ing and ultimate reality. The Upanisads indeed expound a
new religion which was opposed to the sacrificial ceremonial.
It represents the philosophical aspect of Hinduism and aims
at the deliverance from mundane existence by the absorption
of the individual into soul ( Brahma) through correct
knowledge. Ritual is useless for such an aim and knowledge
is all important: tat tvam asi—that art thou “that dwelleth
in every thing, that guideth all beings within, the inward
guide, immortal”, Thus Brahman or Absolute is grasped
and definitely expressed for the first time in the history of
human thought in the Brhadaranyaka Upanisad?® by the great
seer Yajflavalkya. It is these various Upanisadic doctrines—
along with the doctrines of Maya, Karma, Mukti. Transmi-

1. HM, pp. 94-95.
2. iii. 4, 1; iv, 5. 1.
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gration etc. interpreted anew in each period — that have
dominated Indian thought ever since.

But, these higher subtleties of religion were confined to
the intellectual section of the society and the common people
did not understand these obstruse theological and philosophi-
cal speculations. They stuck to the worship of the dieties
of the Rgvedic period. These deities were, however, not so
prominent as Indra and Varuna. Rudra or Slva, the great God
and Lord of animate beings; Visnu, the deliverer of mankind
in distress and other gods now came into prominence. This
movement was parallel with the development of philosophy
in Mithila and elsewhere. It led to the religions of modern
India.

But the Upanisadic age is remarkable in as much as it
witnessed revolutionary changes in the religious outlook of
the people, which was in the following centuries responsible
for the rise and growth of two new heretical sects—Jainism
and Buddhism. The Brahmanas or the priests went to the
extreme in exploiting the religious beliefs and fantastic
superstitions of the masses which culminated in a sort of
intellectual revolt in Mithila and other parts of North India.
The period intervening the Vedic and the Upanisadic ages,
i. e., the age of Brahmana may actually be termed as the age
of sacrificial ceremonials. The society was gradually passing
from pure and simple nature of devotion to that of
artificialities. =~ The Satapatha period was still the golden
days of the aryans. It referred to worship and adore and
gave only a subordinate place to rigidness and privations.
Devotion of mind was regarded as the predominant factor in
their religious lifel. It was, however, not without the signs
of those competitions that gradually eat up the vitality
and sound the death-note of a great race. Unfortunately
the tradition of RK composition was now given a go-by and
the meaning (i.e., meditation) of the Vedic Rcas and
mantras lost all its significance. The Hindu theory that
religions do not come from without but from within was

1. $B. 1,4, 4, 1. “aMd €3 9@ 9 G 2R aw: awd:
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ridiculously ignored. It was now a thing beyond their
knowledge, beyond their access, beyond their comprehension.
The priests simply got them by heart and their meaning
true or false—became exclusively their own property. The
result was obvious.. These mantras in course of time came
to be regarded as a thing of magic—known only to the priests
or Yajhikas. Fast steeped in superstitions and pseudo-
religious beliefs, the people acclaimed them as gods on the
earth ( Bitidevas ). Numerous intricacies were now introduced
in the sacrifices and the ceremonies and rituals grew into
infinite. Sacrifices were continued for years and hundreds
of priests were engaged for the purpose. The commands of
the Bhuidevas must be obeyed in any case, or else, they would
have to face innumerable divine calamities.

These extremely rigid forms of religious sacrifices evoked
spiritual unrest and revolt and voices of protests were uttered
by intellectual giants like Yajdavalkya, Janaka Videha, Ajata-
gatru of Kagi, Pravahana Jaivali and many other representa-
tive thinkers of the age who refused to submit to the.
hierarchical pretensions of the Brahmanas and asserted their
right of performing sacrifices without the intervention of the
priests. These protests ultimately gave rise to a new spiritual
force and the Upanisadic philosophers accorded the knowledge
of Brahman and Atman the supreme place. Thus a new age
dawned and a new wave of thought engulfed the whole
country which heralded a glorious chapter in the history of
human thought and Mithild’s contributions to it have been
second to nonel.

In the following period th: Brahmanical religion or the
religion of the Vedas remained confined to a small section
of the people. Among the various revolts springing up
inevitably against Upanisadic religion two were most im-
portant in the centuries before Christ—Jainism and Buddhism.
These religions found many followers among the inhabitants
of Mithila and Vai¢all. But, inspite of their great popularity

1. For details, see HM, pp. 94-99,



SIVA : SAKTI AND VISNU - 23

a great body of the people of the Vajji country remained -
staunch followers of their ancient faith. Indeed, the religious
belief of the Licchavis in general was not different from the
form of worship prevalent in other parts of North Indial.

Throughout the centuries the Maithilas had been orthodox
in their religious outlook. It is true, the Buddha had many
followers among the inhabitants of the land, but his influence
disappeared soon after the decline and fall of the Buddhist
order. The priestly and intellectual aristocracy became once
more predominant after the revival of Brihmanism during
the time of the Sungas and the imperial Guptas. 1t set  to itself.
to suppress any attempt at social or mutual emancipation
outside its pale. Rigid rules for Sidras and other than
Brahmanas were formulated and enforced. Elaborate treatises
on religious rites, gifts, ritual for consecration -of houses,
temples, divine images, rules for performing $raddhas,
philosophy of the" bhakti doctrines and the duties enjoined
to the followers of that doctrine, the Bhagavata Sampradaya,
philosophical disquisition on sacrificial rites, religious duties
of Sudras and women were- written mostly by the same law-
givers.

S’iva : S'akti and Visnu :

The people of Mithila were strong believers in Varnasrama-
dharma and simple devotion to Hindu gods and deities. The
three main figures who have inspired and animated their
souls through the ages, are Siva, Sakti and Visnu. They
valued them equally as capable of giving supernatural rewards.
The three-fold marks { yet visible) on the forehead of the
Maithilas represent the following symbols— the. horizontal
lines marked with ashes represented their devotion to Sivas
the vertical sandal-paste in white represented their faith in
Visnu and the dot of sandal-paste in red or of vermillion
represented their veneration for Sakti.

The worship of Siva was, however, most wide-spread among
the men and women-folks ( especially the Brahmanas ). The

1. For details, see, Supra. ch. iii, iv. °
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popularity of full fasting on ( Krspmapaksa) Caturdasi; the
worship of lacs of clay-made Siva-lingas on special occasions;
the two kinds of popular songs of Siva — Nacari and
Mahesavani and the volumes of pure devotional songs com-
posed by poets—from Vidyapati down to Candra Jha ( Canda
Jha ) and Siva temples in almost all the villages (even now)
definitely pointto the great place that Siva occupied ( and
occupies ) in their hearts.

The literary sources apart, archzological finds also speak
of the great popularity and veneration in which Lord Siva
was held in Mithila. Respect for Nandiseems to have been great
which indicates that even his vihana had a great place in the
Siva sampradaya. The Bull had a respectable position and
we learn from the Pancobh copper plate of Safngramaguptal,
a feudatory of the Karnidtas of Mithilai—that the bull was
the insignia of that family, as Samgramagupta himself was a
devout worshipper of Maheévara. Further, the images dis-
covered in Birpur and Baraipur and other places show that
almost all the sects prevalent during the Pdla period and
after, were known to the people of this areaZ.

Moreover, from the discoveries made in Bahera and
other places it appears that the phallic emblem of Siva
was more popular in the dominion of the Karnatas. Large
numbers of phalli have been discovered in different parts of
Mithila. Ekamukhalidga vatiety is the commonest one though
Caturmukhalinga has also been noticed in different parts of
Tirhut, the best specimen being one at Bheetha belonging to the
Pila period. The arghya and nala ( both at Bahera and
Birpur ) bear wavy incisions indicating that the water usually
poured on the top of the linga passing along the surface of
the four busts on the linga. The Bahera sculptures are finely
carved specimens of the 13th - 14th century and are in keeping
with the Karpata tradition as these show close agreement

1. See Upendra Thakur, ‘“ A Note on the Pancobh Copper-plate
of Samgramagupta ~ in JHQ, xxxiii, pp. 288-94,

2. R. K. Chaudhary, “ Some recent discoveries in North Bihar ”
in JBRS, XLIII, p, 376,
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with the plastic representation of South Indian texts. The
cult of Sadasiva was very popular in South Indial.

The worship of Sakti was no less popular. She was
supposed to give siddhis only but Lord Siva could award
mukti or salvation. Some of Mithila’s greatest saints and
upasakas have been associated with Sakti, for instance,
Devaditya, Vardhamana, Madana Upadhyaya and a host of
Tantrikas. The very first verse taught to a child was in
praise of Sakti, i.e., the popularity of Aripapna or Alipana or
the painted yantras on the ground. Moreover, the Sabara
rites of Mithila’s women, the sensuous character of the
people; paga or their Tantric headdress, the wide-spread
worship of earthen images of Durga; the Matyka Pmja and
the prevalence of diksa ( istamantragrahapa) etc. strongly
point to the great importance and ineffaceable impact of Sakti
in Maithila religious life. The impact was so great that it
often found mention in epigraphic records. The Khojapur
Durga Image inscription? found in the village of Khojapur in
the district of Darbhanga may be cited as a point in instance.
In this connection another point of interest is the establish-
ment of the shrine of Tulajamata or Talejuma, a Sakti Goddess
held in high esteem by the Newars of Nepal—who later
became the titular deity of the Malla ( Newar ) dynasty of
Kantipura (Kathmandu ) in the seventeenth century. The
goddess was equally the especially worshipped deity of the
Maithila ( Karnata ) dynasty started by Harisimha at Simriaon
(c. 1326 A.D.). Moreover, the Amba Bhavani of Tulaja-
pura in the former Hyderabad State is one of the most
important Sakta shrines in the Deccan. The institution of
Deccan Brahmanas ( Maharastriyas ) as priests in charge of
Pasupatinatha was probably a direct result of the Karnata
connection®. All these were a direct legacy of Tantricism
which we have discussed in detail elsewhere in this chapter.

1. Ibid, 370.
2. FBRS, xxxvii, pts, iii-iv, pp. 1013,
3. S.K. Chatterji, FRASB ( Kiratajanaksti ), xvi, pt, ii, p. 186.
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The proximity of the Salagrami river, the observance of
all principal Vaisnava fasts and festivals and the immense
popularity of Bhagavata, Harivarsa and Brahmavaivarta
Puranas prove the great influence excercised by Vaispava
worship on the Maithila mind. The long and rich tradition
of Maithill love-poetry that found iis greatest exponent in
Vidyapati is proudly associated with the great Vaisnava
literature. Siva and Sakti were, however, predominant
devotional mainsprings of the Maithila mind, which is
further evidenced by the existence of a large number of
temples of Siva, Durga or Sakti, Rama and Suia, Krsna
and Visnu scattered all over Tirhut, architecturally known as
the Tirhut type of templesl.

Vaisnavism seems to have been a prominent feature much
earlier and specially in the Pila period. The discovery of
a large number of Visnu images from Bengal and Bihar bears
testimony to the fact. Recently in Birpur ( North Bihar )
three images of Visnu, one of Narasimha, one of Variha
(incarnation of Visnu) at Jayamanglagarh, yet another of
Varaha in black stone at Bahera and one of "Visnu at Naula-
garh? are very important as they clearly point to the wide-
spread popularity and influence of Vaisnavism in Mithili. The
development of this system had a hand in the growth of the
avatara theory and the Pilas were aware of it, Though the
systematisation of the theory of avatara took place in the
Bhagavata Purana, the Pila inscriptions refer to several avataras
like Varaha, Narasimha, Vamana and Parasurama. Jayadeva
mentions ten avataras. Thus, the Pala records speak of
both the systems which prevailed in Eastern India in those
days®, : :

The Sun Cult:

Besides these three important cults, worship of the Sun
cult also seems to have been popular as is clear from the
Bhavaditya temple inscription of Narasimhadeva of the

1,  For details regarding these temples, see HM, » PP. 384-86,
2. R. K. Chaudhbary, of. cit., pp. 375-76, 369.
3. Ibid, 376.
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Oinavira dynasty in Kandahal. It is inscribed on stone
doorframes of -a temple dedicated to a sun-image called
Bhavaditya. We have yet another rare Slirya image from
Barauni ( North Bihar ), and a few Surya images found in
Bihar. These images are remarkable in various ways. The
body is carefully modelled with considerable regard to realism
and the same commendations may be bestowed on the
attendants. The decorative frame work is carefully treated
and the whole composition produces an imposing and a very
pleasing effect. The mechanical execution is perfect and the
design is more restrained. The prominent Kirtimukhas
convey supreme reality. We know that Kirtimukha was
very frequent in the Gupta age not only in images but also
in temples. The Kirtimukha tradition continued in the later
period and it was one of the prominent features of the Eastern
School of mediaeval sculpture?. Another peculiarity of the
image is that it is decidedly of the period when the foreign
influence was on the wane but had not completely dis-
appeared. The two legs are booted and as such the foreign
influence on this image is perceptible. The booted Sirya
is a peculiarity of the Gupta period and, therefore, the present
image can be tentatively assigned to the later Gupta period.
In other words, the Sun cult in Mithilda and other parts of
Bihar was a popular cult in the Gupta times and after.

Thus the Mithild inscriptions—the Simraon inscfiptioﬂs
of Nanyadeva, the Andhra Tharhi inscription of Sridharadasa
( referring to the worship of Visgu ); another inscription in
the same place and also at Srinagara in the Madhipura Sub-
Division of Saharasa district referring to Saivism; the Bheet
Bhagavanpur inscription of Malladeva; the Matidhi stone
inscription referring to Visnu worship; the Kandaha inscrip-
tion of Narasimhadeva referring to Sun worship; the Tila-

1. 7BRS, XX; HM, p. 373; R. K. Chaudhary, Inscriptions of Bihar,
intro. 20. .
9. For details, see R. K. Chaudhary, “ A Rare Sirya Image from
Barauni”’ in Journal of the Bihar Upniversity, vol, iv, No., 1,
. pp. 34—38.
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kesvara temple inscription (also known as the Havidiha
inscription of Karmaditya ) recording the erection of an
image of Haihatta Devi; the Bhagirathapura inscription of
Kams$andriyana recording installation of a temple, a few
bricks of which also bear the specimens of some Tantrika
Cakras; the Barantapura Candisthana inscription; the Khojapur
Durga image inscription; the Madhuravani§vara temple in-
scriptions, the Vide§vara temple inscriptions and a few
others?, though not politically important, throw considerable
light on the social and religious life of the people. On the
basis of the inscriptions and also from the discoveries of the
different Hindu gods and goddesses in large numbers in
practically all the parts of Mithildi as well as a thousand
temples at Mukutika Grama in Kaladapota of the Kaksa Visaya
in Tirhut during the Pala period, it can reasonably be inferred
that Siva, Visnu and Sakti and Sun were widely worshipped
in Mithila2,

Besides the above, we have also mention of a different
religious sect. i.e., the Tapasi®. They have been stigmatised
as mandajatiya ( low-caste ). They were probably different
from the adherents of Siva, Sakti and Visnu, or they were so
called as they lived by begging because of their gruelling
poverty*.

Islam :

During the thirteenth and fourteenth centuries this pre-
dominantly Brahmanical country faced the inroad of a new
religion i.e., Islam, which the conquering Muslims had
brought along with them. The Muhammadans, no doubt,
conquered Tirhut, but they did not colonise it, and the tide

1. For the texts of the above inscriptions see, R. K. Chaudhary,
Inscriptions of Bihar, pp. 123-38,

2. For other details regarding these cults, sce R, K. Chaudhary,
JFBRS, XLIII, 365-83 and B, Upadhyaya, 4 Study of Ancient
Indian Inseriptions, Intro, ¢h, vii,

3. VR,p. 1.

4, lbid, pp. 1-2,
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of conquest passed over the land without shaking the firm
root which Hinduism had struck in the minds of the people.
Islam as such could never hold a strong position in Tirhut,
and the country has always retained its pronounced Hinduism.
The legal writers and religious preachers of Mithila asserted
themselves and for long resisted its onrush. But in course
of time, like rest of India, they also appear to have made
minor adjustments in their outlook for, there are several
features even now which show a complete fusion of Hindus
and Muslims. The large number of Persian and Arabic
words used by the Maithilas, the adoption of Maithili by
majority of the Muslims in Mithila; the deliverance of judge-
ments in the courts of Mithila in strict accordance with
traditional Hindu manner till as late as the eighteenth century
A. D.; the respect of Maithilas for Muslim festivals (e. g.,
Tazia-Daha as the Maithilas call it) and the Muslims’ reverence
for Hindu festivals, the adoption of Fasli era ( started by
Akbar ) as the national Maithila era, the devotional songs
sung in praise of Rama and Krsna both by Hindu and
Muslim saints, the impact of Sufism; the incorporation of
Iman and Firadausi ragas by the celebrated Maithila musician
Locana in his Ragatarangini etc. in the following century are
some of the examples of this gradual fusion’.

Tantrika Religion :

Hinduism during the mediaeval period, as in modern times,
was largely Tantric. The Tantra was then, as now, the great
Mantra and Sadhana Sastra ( Scripture ) and the main source
of some of the most fundamental concepts still prevalent
such as worship, image, initiation, Yoga, the importance of
Guru and so forth?. Hathayoga, and the various kinds of
spiritual training form the greater part of the Hindu ritual
which is known as Sadhana. As a matter of fact, Hinduism—-
both esoteric and exoteric—is, to all intents and purposes,
largely Tantric3. Generally speaking, the Tantras may rightly

1. For details, see HM, pp- 373-75.
9. Avalon, Principles of Tantra ( Tantra-tattva ), Pref. pp. 1 ff.
3. Ibid, Intro. p. 19.
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be termed as ‘“so many encyclopzdias of the knowledge of
their time”. They practically deal with - all matters of
“common belief and interest from the doctrine of the origin of
the world to the laws which govern kings and the societies .. ..
medicine and science generally. The Tantra is..... the
repository of esoteric belief and practices, particularly those
relating to yoga and mantra-tattva®!, In them we find the
description of the Supreme Being, the creation and the destruc-
tion of the Universe, the classification of creatures, the origin
and worship of the gods, the heavenly bodies, different world
and hells, man and woman, cakra ( centre of the human
body ), dharma, asramas and the sacraments, mantra, yantra
( magic diagram on which to worship ), various forms of
spiritual training, japa, vrata, worship (internal and external ),
medicine, science and many other things.

It has been argued that the Tantras are a recent Sastra
and are largely creation of the people of Eastern India which
is supposed to be its stronghold. The antiquity of the Tantra
has, however, been proved beyond doubt to be as ancient
as the $ruti itself2. In fact, not only in Eastern India, but
throughout the whole of India the upper classes of Hindu
communinty are governed by the Tantric religion as far as
initiation ( diksa) is concerned. There are Saktas, Vaispavas
and $aivas all over the country. The Saktas are initiated by
the Sakti-mantra, the Vaisnavas by the Visnu-mantra and
the Saivas by the Siva-mantra. All these mantras are the
exclusive properties of the Tantra. Like Mithila, Madras,
Bengal, Bombay, Kas1 ( Banaras ), Kashmir, Assam and other
such notable places of India have Saktas, Vaispavas and
Saivas in a large number following the Tantric system. Itis,
therefore, absurd to argue that this system is the exclusive
creation of the people of Eastern India only. Sadhakas have
appeared on the scene almost everywhere, and the Maithila

1, Bhattacharya, Matrkabheda Tantram, Intro. p. 3; Avalon, op. eit.

Intro. pp. 49-50.
2. Bhattacharya, Intro. pp. 7 ff; Avalon,. Intro. pp. 58 ff; D. N.

Bose, Tantras * Their Philosophy and Occult Secrets, pp. 2 ff.
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Sadhakas and Panditas, like those of Bengal and other places,
have “only prepared compendia and developed the practical
side of it to a considerable extent’ for the benefit of humanity
at largel.

The theory that Tantra has come out of the Mahayana
doctrine of the Buddhists? who worship Tara, Vajrayogini,
Ksetrapala and use mantra, bija, and japa, is faulty, hardly
supported by any corroborating evidence. There is, no doubt,
a similarity of doctrines and practices in the two systems
but this hardly justifies the view that one has been borrowed
from the other. Scholars are generally unanimous on this
point that the Cina-Tantra is the originator of the worship
of Tara® and that this Tantra existed in India much earlier
than the time when Mahayana Buddhism made its appearance.
Apart from the insignificant minor similarities here and there,
there is a very great dissimilarity viz., the animal sacrifice.
Tt is a well-known fact that in Paficatattva-sadhana, the
Tantrikas lay much stress on the animal-sacrifice while the
Buddhists hold quite an opposite view*. '

It is interesting to note that the Sakti devata ( the mother
goddess ) is worshipped and reverenced and the Sakti-pithas
( the seat of mother goddess ) are established in almost all
parts of India: Kamakhya is worshipped at Kamaripa;
Vindhyavasinl on the Vindhya hills; Yogamaya and Purna-
masi at Vrndavana; Annapiirnd, Sarnkata, Tripurabhairavi,
sixty-four Yoginis, Kalabhairavi, Durga, Sitala, Mangala
and Devis at Kasl; Guhyesvari in Nepal, Gayatr1 and
Savitr1 in Rajputana, Lalitd at Prayaga; Ugratara in Mithila
( Tirhut ); Jayakal1 in Calcutta; Jvalamukh1® and Chinnamasta
in and near Jalandhar; Ksirabhavan1 near Kashmir and other
Devis in almost all parts of India. Vimala, Sarasvati, Bhuvane-

1. Bhattacharya, p. 7; Avalon, pp. #9 ff.

cf. S. B, Dasgupta, Obscure Religious Cults, pp. 13 ff.
Tara is also referred to in the Rgveda.

Bhattacharya, p. 8; Avolon, pp. 60 ff.

U WN
o e e,

Jvalamukhi, Candi, Tara, Durga, etc. are also worshipped in
Mithila at different places,



32 STUDIES IN JAINISM AND BUDDHISM IN MITHILA

$varl, Kali and Laksmi are worshipped and paid obeisance
to, in Utkala, the seat of Lord Jagannithal. To say that
Raghunandana Bhatticarya of Bengal was the first to prescribe
for the worship of Durga, as provided for in the Tantra,
would be quite wrong and misleading for we know that
previous to him many other thinkers in Mithila and Bengal
and elsewhere had done so. Vidyapati, Sridatta, Harinitha
Upadhyaya. Vidyadhara, Ratnakara, Bhojadeva, Jimitava-
hana, Haladyudha, Vicaspati Misra, Madhavicarya and even
Samkardcarya had admitted the authority of the Tantra while
explaining philosophical doctrines.  Vacaspati Miéra, the
celebrated Maithila thinker and commentator on the six
Darsanas, has in his commentary on the Pataijali Dariana,
recommended Dhyana of Devatds as prescribed in the
Tantra®. Moreover, many well-known books written in
Mithila and elsewhere, before the age of Raghunandana,
contain provisions for Durga-Pdja, such as the Durga-Bhakti-
Tarangini, Sarvatsarapradipa, Kalakaumudi, Jyotisarnava, Smyti-
sagara, Kalpa-taru, Krtya-maharpava, Krtya-ratnakara, Krtya-
tattvarpava, Durgabhakti-prakasa, Kala-nirnaya, Puja-ratnakara,
and others pertaining to the worship of Durga and Kalr®.

The Bengali practice of worshipping earthen images of
Durgd and Kali with great pomp and ceremony is followed in
Mithila in all details. It istrue that this practice does notreceive
the same favour, as in Mithild and Bengal, in other parts
of India but it is also true that She is everywhere worshipped
in ghatas (earthen jars ). Shrines containing her images
are reverentially visited, nine-day vratas performed, fasts
duly observed and the sacred Candi read on the Mahastami
day. Even now women-folk bathe in the rivers or tanks
early every morning for the first nine days of the bright
fortnight of the month of Aévina and worship the small
images of the Devi, made ofclay, with all devotion. All these

1. For further details, see Avalon, pp. 63-64.
2, cf. Avalon, p. 67,
3. For other details, see 1bid, pp. 65 fF,
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undoubtedly show that this practice of worshipping the Devy
has been followed from times immemorial without any break.

The most peculiar characteristic of this religion is that
women and Sudras are not at all prohibited from practising
the Sadhana. The Rudrayamala says that a woman may also
be a Guru who is kulina (practising kulacara ), of auspicious
appearance, fair-faced and lotus-eyed, endowed with intellect,
calmness of mind, proficient in mantras and in their meanings,
ever engaged in japa and devoted to the worship of her
Istadevata'. The Gautamiya Tantra declares that the people
of all castes, irrespective of sex, may receive its mantras®.
In the Cakra there is no caste at all, even the lowest Candila
being deemed, whilst therein, higher than Brahmanas. The
Mahanirvana Tantra® says : ““That low Kaula who refuses to
initiate a Candala or a Yavana into the Kaula dharma,
considering them to be inferior, or a woman out of disrespect
for her, goes the downward way. All two-footed beings
in this world, from the vipra ( Braihmana) to the inferior
castes, are competent for Kulacara.” This is no doubt the
most revolutionary aspect of this religion which in the course
of centuries attracted millions of followers to its fold.

Another great factor that contributed to its tremendous
growth and popularity is that in” the Tantras, the duties of
each of the castes as well as those of the king are mnot
prescribed much differently from Manu, the great law-giver.
The Mahanirvana Tantra speaks very highly of the family-life.
It rigorously prescribes that one should never be allowed to
take to ascetic life who has children, wife or such like near
relations to maintain®. We have in the ninth chapter of the
Mahanirvana Tantra ( Sariskaras) “sacraments from concep-
tion until marriage”, entirely in consonance with Brahmanic
texts. In the tenth chapter we have the direction for the

1. Cf. “Sarva varnadhikarasea narinam yogyameva ea”.
2. Chap. xiv, vs. 187 & 184,

Avalon, pp. 807-08 ff.

Cf. Shamsastry, Kautilya, p. 48.
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disposal and the cult of the dead ( Sraddha). ~“A peculiarity
of the Saktas in connection with marriage consists in the
fact that side by side with the Brahma marriage for which
the Briahmanic prescriptions are valid, there is alsoa Saiva
marriage, that is, a kind of marriage for a limited period
which is only permitted to the members of the circle ( cakra)
of the initiates. But children out of such marriage are not
legitimate and do not inherit’”. Thus, the Brahmanic law
also applies to the Saktas, and as such the section concerning
civil and criminal law in the eleventh and twelfth chapters
of the Mahanirvana Tantra substantially agrees with Manu.

" History, as hitherto read and understood, speaks of the
Brahmanas of the pre-Buddhistic age, their growing alienation
from the Jiana-kanda or the Upanisadic wisdom, their impo-
tency to save the orthodox Vedic communities from the
encroachments of the non-Vedic hoards and races, their ever-
deepening religious formalism and social exclusiveness2.
“But this history is silent on the marvellous feats which the
Upanisadic sects of anchorites, were silently performing on
the outskirts of the strictly Vedic community, with the object
of aryanising the new India that was arising over the ashes
of the Kuruksetra conflagration”®. This new India was not
‘strictly Vedic “like India of the by-gone ages, for it could
not claim the religious ministrations of the orthodox Vedic
Brahmanas™%. This spiritual process consisted in absorbing
-communities of men into the fold of Vedic religion. The
‘prevalent Vedic ritualism of the days was too powerless to
face these new communities springing up all over the country.
From the Karmakanda we have, therefore, to turn to the
‘only other factor, Jiianakanda in the Vedic religion which

1. Avalon, 117, It is, however, incorrect to call them illegitimate
children, On the other hand, off-springs of a Brahma-marriage
are preferential inheritors,

2. Avalon, 558,

3. Ibid., 558,

4. Cf the discourse about the conception of Siva,
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finds elaborate representation in the Upanisads. Besides the
earlier ritualism of yajfias being philosophised upon the earlier .
Upanisads, we find that the foundation for a new elaborate
ritualism was fully laid in many of the later Upanisads.
The philosophy of Pasicaupasana ( fivefold worship viz. the
worship of Siva, Devi, Sun, Gane$a and Visnu ) was developed
out of the mystery of Pranava (‘OM’), of which some
features are also to be clearly seen in the Brahmanas!. As
a matter of fact such upakaranas of Tantric worship as grass,
leaves, water etc. seem to have been adopted from the Vedic
worship along with their appropriate incantations. This

may thus be regarded as the earliest configuration which
Tantricism had on the eve of “these silent but mighty social
upheavals through which the Aryanisation of vast and increas-
ing multitudes of new races proceeded in pre-Buddhistic
India, and which had their culmination in the eventful
centuries of the Buddhistic coup-de-grace”?.

The great problem to be tackled was the aryanisation of
this new India that was rising and surging furiously from
every side against the fast-dwindling centres of the old Vedic
orthodoxy struggling hard for its existence. The religious
movements of the Bhagavatas, Saktas, Sauras, Saivas, Ganapa-
tyas, Jainas and Buddhists absorbed many of the non-Aryan
races and cast their life in the mould of the Vedic spiritual ideal
which largely minimised the gulf existing between them and
the Vedic orthodoxy, ending in their gradual amalgamation
in the course of a few centuries. Thus, the pre-Buddhistic
phase of Tantric worship is a fact to be reckoned with in
the early history of India much before the appearance of
the Buddha. Its foundation was so widely and firmly
established that, notwithstanding the ceaseless efforts, Buddh-
ism could not dislodge it, but was in turn itself swallowedup by
this Tantric worship within a short span of few centuries.
This wonderfully transformed Buddhism soon appeared on
the arena in its new attractive garb as the Mahayana3.

1. 1Ibid., 558. 2. Ibid., 654.
3. For other details, see Ibid., 556 fI.
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The Tantra is wrongly stigmatised as a libidinous phallic
necromancy. This is all due to the excesses of some mis-
guided Vamamargins or Vamacarls. The real Tantrika is
neither a cynic nor a hedonist. He is rather an eudemonist
than a slave to passions. Thé much-ridiculed five M’s
( makaras ) are only esoteric symbologies : Wine ( Madya)
is the lunar ambrosia flowing from the Soma Cakra; Woman
is the Kundalinl Sakti sleeping in the lower plexus ( Mula-
dhara) ; Matsya (fish) is the annihilation of 1> and
“mine”’; Mamsa ( meat ) is the surrender of the limited
human to the unlimited divine; Mudra ( gesture ) is cessation
from evils and Maithuna ( sexual union ) is the union of the
Sakti with the Siva in man. The Tantras do not consider
woman to be an object of pleasure. She is described as
Paragakti and deified and adored. The Tantra is the only
science that has explored the divine regions of man and
woman. It is the only method that enables man to rise
Phoenix-like from the dead ashes of the sexual passion. It
analyses and scrutinises every atom of the human synthesis
and thereby awakens the latent dynamism in all the places
of consciousness?.

The worship of Sakti was predominant in Mithila and
Bengal. Like the worship of Siva, the worship of Sakti was
equally wide-spread. There is, however, a great difference
in that there is a marked paucity of legends and stories
recording any attainment of the Siddhis by the worshippers
of the Lord Siva whereas the stories regarding Sakta
devotees attaining miraculous powers are numerous in
Mithila. This is probably because Sakti was supposed to
give these Siddhis only, but the god who could award mukti
or salvation was Lord Siva, which was certainly a higher
thing. Some of the greatest saints and upasakas of Mithila,
such as Devaditya, Vardhamana, Madana Upadhyaya,

1. Ibid., For other details, see Ibid., xv=xix, 1-14; 15-117; Avalon,
The Principles of Tantra, 19-105, 539-725, For the two different
sects Vamamarga and Daksinamarga, see Woodroffe, Sakti and

Sakta, 57, 71, 153-54 etc.
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Gokulanatha Upadhyaya, Maharaja Rame$vara Simbha,
Gapanatha Upadhyaya, Laksminiatha Gosiin and a host
of others, were associated with Sakti. Every house-hold
has a Gosauni ( Sakti goddess ). There are still many pithas
and centres of Tantricism where Sadhakas from different
parts of the country come to practise Sadhana. We have
already noted above that the first verse taught to a child is
in praise of Sakti. The popularity of Aripana or Alipana
( painted Yantras on. the ground ); the names of Maithilas
such as Tantradhari, Tantranatha, Khadgadhari, Taracarana,
Adyacarana etc., the Sabara rites of Mithilai women ; the
vogue of fish and meat eating ; Pada or the Tantric head-
dress; the offering of sweet-cooked rice in milk and the feed-
ing of Kumaris ( virgins ) known as Patari ceremony on all
auspicious occasions; the wide-spread public worship of the
earthen images of Durga in Dadahara or Vijayadasami; the
worship of the Lingam (a veritable Tantric symbol); the
Matrka Puja, the performance of Naina-Yogina and the
prevalence of Diksi—all these briefly point to the great im-
portance of the Sakti cult in the life of the Maithilas in
general. But all told, the fact remains that the glory and
honour that the Tantras had, and received, in the time of
those great Sadhakas and Maharajas Krsnacandra and Siva-
candra of Bengal and Laksmi$vara Simha and Ramesvara
Simha of Mithila no longer exist. This is the reason why
the Tantric Sadhakas of Bengal and Mithila are not so well-

known at present.

As regards the origin of Maithila Tantricism it is generally
believed that the village of Mahisi ( Bangion-Mahis1) in
the district of Saharsa, associated with the celebrated name of
Mandana Misra and well known to the students of Indian
history for the remarkable discovery of the Bangdon copper-
plate of Vigrahapala III of the Pala dynasty, was the birth-
place of this cult where flourished innumerable Sadhakas and
devotees in the past. It is undoubtedly one of the most
important archaeological sites of Bihar which hitherto remains
unexplored and completely ignored by the .archaeologists.
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It is situated on the bank of the river Dhemur3, a tributary
of Kod1, the river of sorrow, which has relentlessly ravaged
the entire area. ’

Besides the images of Tara, Nilasarasvati, Ekajala, Laksmi-
nardyana, Tripurasundari, Sitala, Taranatha and other gods
and goddesses kept in a brick temple and two small thatched
huts, there are there at present six kupdas, viz., Tarakunda,
Tarakaficuklkunda, Vasisthakunda, Gautamakunda, Aksobhya-
kunda and Manasarovarakunda. These kundas have been
described in the famous Tantric work, Cinacaratantra®.

The tradition goes that Daksa performed a sacrifice in
which neither Siva nor Parvati was invited. Hearing this Satl
(Parvat1) went to her father’s place of her own accord
where she was so much shocked at the insult of her husband
(Siva) by her father (Daksa) that she jumped into the
Yajfiakunda. When Siva came to know of the great tragedy,
he atonce rushed down to the place and 1lifted the dead body
of Satl over his shoulders. He was very much irritated and
infuriated which set Visnu thinking. 1In order to prevent
Siva, Visnu, thereupon, started with his cukra and began to
cut down the parts of the dead body. The eyes of Sati fell
in Mahis1 and since then it turned into a very great centre
of Tantric worship in Mithila.

According to another tradition, Vasistha brought Sakti
from China and placed her at Mahisi which was then the den
of asuras. The local tradition, however, says that it was the
capital of the asura king, Mahisasura, and hence its present

1. The book is now preserved in the Raj Library, Darbhanga. We
have the following details about these kundas, :—
“afregos qrasd, F0S = it
agraTE aNe, Aawnarkifiae |
@ g AR AT IR
iSRS R RCUESIE IR NG
afiye gwferan aRof =t 3wa: |
TRRAT wzrfs g e qeEd
G TRUTGRT &far I g 1
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name. Raini Padmavatl, queen of Maharaja Narendra Sirthha
of the Khandavala! dynasty of Mithila ( or the Darbhanga
Raj ) got the present temple constructed there as she herself
hailed from Mabhisl.

Thus Mithila since time immemorial has been a celebrated
centre of Tantric cult where flocked Sadhakas and devotees
from all parts of the country to receive proper initiation in
the remarkable cult. It has been rightly held that “the Sakti
cult was revealed in the Gauda, popularised by the Maithilas,
here and there, prevails in Maharastra and has disappeared
in Gujerat?”. We have the following description of Durga
in the Devimahatmya in the Markandeya Purana : *“The energy
of Siva was on her face, Yama’'s power in her hair, in her
arms lay Visnu’s strength, her breasts were like unto the
moon, her waist had the vigour of Indra, and her legs and
thighs, the speed of Varuma”. The goddess Nilasarasvati of
Mabhisl may be identified with the Tantric deity, Mahanilasa-
rasvati, to whom we hav: a veiled reference in an inscription
of Nayapila found at Gaya®.

The Mithilamahatmya of the Brhadvisnu Purana while
describing Mahis1 refers to its association with Tantricism
as being very old. We read in the Saktipithas* : Trisotayarm
vamapado bhramari bhairavesvarah. In a footnote in the above
work, D. C. Sircar suggests : “‘A. M., suggests another reading :
Tirotayam vama padasvamari bhairavo-damarah, which refers
to Tirhut— Mithilayam vamadese Ugradevi mandodari®. MahisY’s
Tard is known as Ugratard. Mahisl is also said to be a
Siddhapitha. The Kubjikatantra epumerates Mahismati as
one of the Siddhapithas :

“ gHer fymer 99 gar AifsEEr ga
Al g dq FEEdt Aoty

1. For detailed description of this dynasty, see my forthcoming book,
History of Mithila, Vol. 11, chap, III,

R. P. Chanda, Indo-Aryan Races,

R. K. Chaudhary, Inscriptions of Bihar, 74 : ‘“‘S&<i®qs”

D. C. Sircar, S‘akfipi;has, 47.

Ibid., 65.

o LN
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At Kandaha, one inscription of Narasifhhadeva of the
Karnata dynasty! was found, and three miles east of Kandaha
there is a temple of Banesvara Mahadeva in Devanagopala.
Tradition attributes this linga to Banasura. What is, however,
very important in this connection is that Tara, Bhavaditya
and Banegvara are established on triangular point ( frikona-
yantra ) which definitely indicates the importance of the region
of Mahisi as an important centre of Tantricism?. In other
words, the origin of Maithila Tantricism may safely be
traced to this place®.

Jayamangalagarh is yet another important seat of Tantric
cult in Mithila, It is regarded as one of the important
Pithas of India. We do not exactly know as to when and
how this Pitha came to be established there, but the fact
remains that Goddess Jayamangald, a Tantric deity (after
which the place is said to have been named) is mentioned
by almost all the Maithila scholars in their works*. This
goddess also finds mention in the Mithilamahatmya, Brahma-
vaivartta Purana, Devibhagavatam and Prapatosini. It is
generally believed that Lord Siva, after having killed Tripura
raksasa, established this pitha here®.

According to a Siamese Buddhist traveller, Jayamangala-
garh was a sacred Buddhist place in ancient times but later
became the centre of Tantric Buddhism. Even to-day it
is regarded as an important centre of Tantric cut and
Sadhakas come here from far-off places like Bengal and
Nepal. It seems probable and this place became a renowned

1. See my book, History of Mithila, chap. v.
2. R. K. Chaudhary in FBRS. XLIIIL, 380-83.
Tradition is preserved in the following folk-song :
“rgr WATRAT 3991 A8
gt (g ) gt AR &
FRIR AYTT 1ol gai”’ ( Ibid. 383 ),
4, Cf. P. Jha, Mithila - tattpa - vimarSa; Das, Mithila Darpana, etc.
5. G. D, College Bulletin Series, No. 2 ( ed. R. K. Chaudbary ),
pp. 13-14,
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centre of Sakti cult after the Pala period. Tantric cult in
later times, as we know, was a continuation of Tantric Buddh-
ism, and the establishment of Pitha was a natural develop-
ment of the propagation of the cult!.

Besides the above important centres, there were many other
centres of Tantric cult scattered all over Mithild, some of
which flourished till recently. That the cult was very popular
with the Maithilas is evidenced by the enormous volume of
literature on Tantra coinposed by celebrated Maithila scholars
like Vacaspati Misra ( 1 ), Prabhakara, Mm. Vidyapati Thakura
( probably different from the celebrated poet Vidyapati)?,
Mandana and others. Vidyapati, the author of the Agama-
dvaita-nirpaya, refers in his work to his own sampradaya
implying thereby that he belonged to a particular Tantric
school of Mithila. In the Bhavisya Purana®, Vidyapati is
described to have been a scion of the family of an &gamabhu-
sana who was initiated in the Vira-cult of Tantra and that
he himself attained Siddhi, perhaps in the same Vira-cult*.
In the Mithila Panjis the Tantrika Siddhas of Mithila are
generally distinguished by the title Gosal, for instance,
Laksminatha Gosain and others. The great men of the
Ucitl family, of which the above Vidyapati is said to have
been a celebrated scion, have been ignored in the Pafjis
probably because of the great disfavour with which Vira-cult
has been looked down upon in Mithila. All the great men
who were initiated in the Vira-cult and followed vamacara of
the Tantra, kept this a secret and never avowed this openly
in the society.

In Mithila, there have been many celebrated families of
great Tantrikas, and Vidyapati also belonged to one such
family which fact the members of that family avowed
with great pride. His father Mm. Govinda Thakura, was

1. For other details, see Supra, chap. iv.

2. For different views see FGNJFRI, vol. vi, pp. 241-47; viii,
91-99 etc.

3. Quoted I¥id., vi, 246 ff,

4, Ibid,, vi, 247,
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a great Tantrika and wrote many works on Tantra which
are yet held in great esteem. This was the Ghosauta
family belonging to Vatsya gotra, besides the Ucit1 family
noted above. -Govinda Thakura had eight sons, all of
whom were renowned scholars, styled as Mahamahopa-
dhyayas in the Pafijis. Besides Vidyapati ( his second son )
Devanatha was his fifth son who is styled as Agamacarya
Tarkapaficanana and who wrote many Kaumudis on Tantra,
Mantra, Smrti, Mimarmsa etc. His seventh son Mm. Madhu-
sidana wrote the many Kaptakoddharas on Nyiaya and Smrti
also. Devanatha in his Mantra-Kaumudi eulogises his family in
very glowing tetms and calls his father Govinda, Sakalatantra-
sarojastryah. This Govinda is the celebrated author of the
Kavyapradipa on the Kavya-prakasa and Paja-pradipa, a work
on the Tantrika mode of worship, They probably flourished
in the 15th century A. D..

Besides the above, the great Maithila jurist, Candegvara
has in his Krtyacintamani described his grand-father Deva-
ditya as Mantraprabhﬁvahatapratyarthik.gitinayakﬁndhatamasalx
and cakradvijanamn priyah meaning that “he was possessed of
extraordinary powers given to him by the siddhi of mantra
by dint of which he could dispel the blinding darkness
caused by the enemy kings” and that “he was favourite of
the dvija sitting in a cakra”. This cakra, as we know, is a
term used for a secret conference of people following the
vamacara®, In other words, Devaditya was an adept in
Mantra-Siddhi and was a patron of Tantrika of the Vira-cult,
if not himself a Vira. From the above references, it is
obvious that some of the great Sadhakas of ~Mithila practised
vamacara, while the majority favoured the Daksinacara.

This reference for, and adoration of, Sakti has immensely
influenced the script and literature of the land. Not only
there are a large number of Tantric works written and com-
piled in Sanskrit, not only there are almost all writers praising

1. Ibid., viii, 97-98.
2, Ibid,, viii. 98-99.
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Sakti or the Primal ( Adya) Energy, but the very script of
Maithili, called Mithilaksara or Tirahuta has developed in
accordance with Tantric Yantras. The history of this peculiar
development of the Varnas has been elaborately dealt with
in the Kamadhenu Tantra and the Varpoddhara Tantra'. Let
us, for instance, take the formation of the letter ra (<T).
The three lines form the trikona and the line inside is a
modern development of a Bindu which is to be found in
medizeval Maithill inscriptions. The a#ji (F) sign in the
beginning of Maithili alphabet is again due to the Tantric
influence, for it represents the Kundalini ( Muladhara ).

Another very important result of this Tantric predomi-
nance over the Maithilas has been the composition of the
popular Gosauni-ka-Gita ( the song of the Goddess Durga )
in Maithili literature, without which no auspicious religious
ceremony can ever begin in Mithila. Besides a large number
of songs popularly known as jogs, there are a great number
of documents relating to incantations and charms in Maithilt
which, though not fully understood now by the experts of
the Mantra-Sastra, nonetheless, serve their purpose very
efficaciously?.

Thus the influence of the Tantric practices has been so
great upon the life of the Maithilas that all their daily
activities are practically dominated and governed by the
principles of the Tantric religion. The Kaula and Daia-
mahavidya however, gained wide popularity in Mithild in
course of time. The Kaulas became the protagonists of
Vamacara or Vamamarga sect and Dasamahavidya. Kali,
Tard and Bhubanesvarl have now prominent place in the life
of the Maithilas. @ Agama does not necessarily mean “a
sacred book appealed to by Vamacarins” as opposed to
Nigama of the followers of Daksinacara. Nor is the term
Vamacarin itself a synonym for Kaula, for a person may be
the first without being the second. )

1. Also cf. Woodroffe, The Garland of Letters ( Varnamala ).
2. Vide, Fournal of Assam Researeh Seciety, vol, 1, p. 3.
8. Vide, FBRS., xxxiii, pts. i-ii, pp. 50-52.
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In ancient Mithila Daksinacara was more popular and
widely practised. It produced great Sadhakas. But in course
of time the Maithilas came to be intensely influenced by
the Vamacara practices. The mode of worship in the two
margas is quite different. It is true, one who follows
the Vamacara attains Siddhi soon; but it is very difficult
to practice it successfully and as such there is every
chance of a fall in this marga. Vagdistha and other
Sadhakas followed Daksinacara and were great devotees of -
the Goddess Tara., Great Sidhakas have from time to time
appeared on the scene and inspired people to practise this
religion.  Tantric Buddhism, as we know, also greatly
influenced it with the result that Mithild came into contact
with Maha Cina ( great China )!, Daksinacara was, therefore,
(and is still) looked upon with high regard. Innumerable
Sadhakas in Mithila followed this path, whose life-history,
full of miraculous feats and wonderful achievements, has
now passed into legends handed down from generation to
generation and is yet an object of popular study and reverence.

Side by side with Daksindcara, Vimacara and Kaula also
gained much popularity and soon gave rise to Abhicara-
karma? (black magic, mummery, witch-crafts etc. ) among
the low classes and women. This had no doubt a dangerous-
ly demoralising effect on the morale of the common people,
and it was this Karma that largely contributed to unpopu-
larity of the Tantras in general and the growing hatred for the
Sadhakas in particular in Mithila, Bengal and Assam. Indeed,

1. Umesha Miéra, Maithila Samskyti O’ Sabhyata ( in Maithilt ),
pt. I, p. 18. ’

2. This Abhisara~karma was unfortunately the indirect result of the
Arimardana Homa or Nigraha Homa, i.c., “the object of punishing
an enemy” fully dealt with and enumerated in the thirty-first
chapter ( Arimardana Homa ) of the celebrated work Tantrarzia-
Tantra ( The King among Tantras ) edited by Sir John Woodroffe
( Arthur Avalon ). Verses 3-6 of this chapter speak of certain
things which should be known regarding the enemy before a
homa is begun,
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the divine qualities inherent in this sect are very difficult to
practise, and, therefore, in the absence of the right interpreta-
tions and understanding people took to degrading forms of
debauchery under the garb of the Tantric Sadhana. The
result was obvious. The divine Tantras came to be stigma-
tised as a libidinous phallic necromancy.

The use of Bhanga ( something like the Soma-rasa of the
ancient Hindus ) among the Maithilas is the direct result of
their association with Vamacara. Those who refrained from
taking wine, probably took to Bhanga for intoxication.

Laksmidhara, in his commentary on the thirty-first verse
($loka) of Saundarya-Lahari of Samkaracirya has given the
names of sixty-four Tantras, ie., Candrakala, Jyotsnavati,
Kalanidhi, Kularnava, Kulesvari, Bhuvane$vari, Barhaspatya and
Durvasamata, in which the Brahmanas, the Ksatriyas, the
Vaisyas, the Stidras and even the mixed castes have been given
equal rights to perform meditationl.  The first three are
advised to attain Siddhi through Daksinacara practices and
Sidras and the mixed castes are required to undergo Sadhana
through Vamacara. It is due to this liberal attitude that there
have been no religious disturbances in Mithila since hoary
past to the present day. One finds Saivas, Siktas and
Vaisnavas living together in perfect harmony in one and
the same family. Whenever fish or meat is prepared ina
family, the members, though belonging to different sects,
sit together in one row and take their meals ungrudgingly, the
only difference being that the Vaisnavas keep away from
taking fish or meat. Inspite of their catholic outook and
tolerance, wearing kanthi or Tulasimala ( the garland of
Tulas1 ), a symbol of Vaisnavism, is not looked upon with
favour by the Maithilas. The Brahmanas, however, daily
worship the Salagrama ( Visnu ) and rub Srikhandacandana
and ashes (bhasma) of Siva on their forehead, arms, ears
and other parts of their body. Side by side with these gods,
they worship Istadevi, the symbol of Sakti and also put
vermillion marks on their forehead. Durga Puja is celebrated

1. Umesha Misra, op. cit., 18 ff.
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with the same zeal and vigour as Krsnastami or Janmastami
and Sivaratri. All this has resulted in wonderful blending
of different religious sects and perfect harmony among their
followers, a feature hardly to be seen elsewhere. Even the
most orthodox Brahmanas participate in Muslim religious
festivals and also those of the low castes, and vice-versa., It
is, therefore, no exaggeratiocn to say that in Mithila and
Bengal we have the real Indian culture in all its broad
aspects, still flourishing, to which the celebrated Tantric
religion has made its unique contributions?.

Philosophy :

Intermingled with religion is philosophy which is
looked upon as the natural outcome of religion. ~Whether
religion leads to philosophy or philosophy to religion, in
India the two are inseparable. Upanisad or the Vedanta
philosophy is the logical outcome of the Samkhya and pushes
its conslusions yet further®. Its exponent was Kapila, the
father of all psychologists. The ancient system taught by
him is still the foundation of all accepted systems of philo-
sophy in India which are known as darsanas. Kapila denies
the existence of God as creator, and Prakrti, according to
him, is sufficient to work out all that is good. The Samkhya
system does not believe in the unity of all the souls. The
Vedanta, however, believes that all individual souls are
united in one cosmic being called Brahman. Kapila’s theory
of “the universal extension of matter unbroken”—one subs-
tance changing to another substance called mahat which in
one state manifests as intelligence and in another state as
egoism—is practically the stepping-stone to Vedanta. There
is thus no philosophy in the world which is not endebted

to Kapila®.

1. Ibid.
2. For details, see Upendra Thakur, “Development and Growth of

Tantric Religion in Mithila” in IHQ , xxxiv ( Nos, 3-4 ), 1958,
pP- 193-204,

3. Vivekananda, Science and Philosophy of Religion, p. 11.

4. Ibid., p. 131,
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Vedanta means the end of the Veda and as such it re-
cognises its dependence on the Vedas and oneness of religion
and philosophy. They are the highest consummation of the
Brahmanic religion. They lay stress on knowledge as the
means of salvation. Tarati $okam atmavit, i.e., “the knower
of Atman crosses all sorrow *’; brahmavid brahmaiva bhavati
i.e., “the knower of Brahman, indeed becomes Brahman™!,
The existence is what Kapila calls Purusa or Atman and the
Vedanta Self. The whole universe is one. There is only one
existence. When it is passing through the forms of time,
space and causation, it is called Intelligence, self-conscious-
ness, fine matter, gross matter etc. The whole universe is
one which the advaitists call Brahman. Brahman appearing
behind the creation is called God; appearing behind the
little universe the miscrocosm is the soul. The very Self or
Atman is therefore, God in man., The liberated soul feels
his oneness with God so intensely that he calls himself “the
creator of the world—1 am the food, I am the foodeater.
I am the subject, I am the object ..... I am the centre of
the world, of immortal Gods2. There is one individual
existence in the universe, ever free and ever blessed and that
is what we are”—this is the last’ conclusion arrived at by
the Advaitists. '

The general spirit underlying the Upanisads may be des-
cribed as the search for truth in life. “Lead ms from the
unreal to the real; lead me from darkness to light; lead me
from death to immortality’’—prays the sage in the Brhada-
ranyaka Upanisad®. “Whence are we born, where do we
live and whither do we go ?” asks the Upanisadic poet, and
upon reflection he gets solutions to his queries. He finds
that “all we can say about God is negative—it is not this, it
is not that”. The only possible assertion that the mystic
saint makes is when he comes face to face to 1'1im: “That

1. Mund. Up. 11. 2. 2; Kath. Up. 11.15, Radbakrishnan, Indian
Philosophy, vol. ii.

2, Taitt. Up. iii; Radhakrishnan, op. eit.

3. wviii. 12,
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art thou—tat tvam asi”. Ananda, the Supreme Soul, *‘creates
the world and enters it”, so that *“the world is full of Him”
etc. The Brhadaranyaka U panisad also makes an important
addition to the doctrine in the form of the gospel of karman
(action ) which determines a man’s death, the nature of
his next.

The doctrine that Self is yet essentially unknowable
through the ordinary venues of knowledge is as old as the
Upanisads. The puzzle was first started by Yajaavalkya, the
great Maithila philosopher of the Brhadaranyaka Upanisad
in his famous dialogues with Maitreyi, his wife and Gargi’.
The puzzle has remained engrained in the Vedanta philosophy
of a later age and has found in Sarmkara ( 9th cent. A. D.)
one of its most powerful exponents. In the history of
western thought a strikingly similar doctrine has been the
upshot of Kant’s critical anyalysis of knowledge. The
nucleus of Yajiavalkya’s Philosophy of Fictions is explained
in the Brhadaranyaka U panisad® where he is telling his wife
Maitrey1 that “it is only where there is an as-it-were duality”;
that “one is able to see another, to know another, to smell
another, to hear another, but where to the realiser the whole
world is Atman, by what and what could he see, by what
and what could he think, by what and what could he hear ?’-
these are the three steps which the Vedanta philosopher has
taken and “we can not go beyond, because we cannot go

beyond unity”.

In the history of the great thinkers of the Upanisadic
period with their distinctive contributions the following
names stand out—Mahidasa Aitreya, Raikva, Sandilya, Satya-
kima Jabala, Jaivali, Uddalaka, Svetaketu, Bharadvaja,
Gargyayana, Pratardana, Balaki, Ajatasatru, Varuna, Yajfa-
valkya, Gargl, Maitrey1, Janaka Vaideha ( Krti Janaka ),
Saibya Satyakama, Kausalya Asvalayana, Bhargava Vaidarbhi
and Kabandhi Katyayana.

1. Brh. Up. iv, 5.1, Also see R. D, Ranade’s article in Fha Com.
Vol. p. 269.
2. Ibid.
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Yijl;avalkya :

The name of Yajfiavalkya, the first reputed author of the
White Yajurveda, a prominent authority on the rituals in the
Satapatha Brahmana, and on philosophy of Brahma and
Atman first propounded in the Brhadarapyaka Upanisad, is one
of the most illustrious among Vedic sages. We have nu-
merous references to this promulgator of the White Yajurveda
in our ancient literature. From the Mahabharata' we learn
that there was a quarrel between Vai§ampayana and his pupil
Yiajfiavalkya? with the result that the latter worshipped the-
Sun and received the revelation of the White Yajurveda, the
Satapatha Brahmapa and etc. We have references to this
interesting rupture between the great teacher and the great
taught in almost all the Puranas® though they somewhat
differ from the account contained in the Mahabharata. But
they all agree on this point that there were strained relations
between the two.

In the Satapatha Brahmana we have several allusions to the
dialogues between Yajflavalkya and Janaka Vaideha ( Krti
Janaka ) on Agnihotra%, It is again at the end of the Safapa-
tha Brahmana that we learn that Yajfavalkya promulgated the
bright Yajus formulae from the Sun®. In the Brhadaranyaka
Upanisad® he appears as a very great philosopher who taught
the doctrines of Brahma and immortality to Maitreyl, his
philosopher-wife. Further, we are told that he carried away
one thousand cows, set apart by Krti Janaka, the great philoso-
pher-king of Mithila for the most learned Brahmana’?. He also
taught Janaka the knowledge of the destiny of the soul after

1. éﬂnti—Parva, chap. 312,

2. For other details, see HM, 39-46.

3. Visnu., 3.5; Bhagavata, xii, 6.61-74 etc.

4. Sat. Bra. xi, 6.2; SBE. Vol. 44, p. 46.

5. Sat. Bra. xiv, 9.4.33 : “onfyayenaifa gefy  F5fy awEAdw
TG TAAATEATI A

6. 1I, 4; IV, B, For other details see HM. 99-101,

7. Bk, Up. 111, 1,1-2.
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it is released from the bonds of flesh and worldy affectionsl.
All these evidences, when read together, clearly show that in
the history of the great thinkers of the Vedic period with their
distinctive contributions, the name of Yajiavalkya stands
most pre-eminent whose doctrines constitute the very back-
bone of Indian philosophy.

This Yajfiavalkya is also credited with having composed
the Smrti, renowned as Yajiavalkya-Smrti., There is, how-
ever, a great controversy regarding the authorship of this
work. In the Yajhavalkya-Smyti? itself the author claims
the authorship of the Aramyaka that he received from the
Sun and Yogas$astra composed by him3.

This celebrated code of law is only second in impor-
tance to that of Manu’s. Its well-known commentary,
Mitaksara is the leading authority of the Mithila school.
While Manu is said to have legislated mainly for Brahma-
rsidesa, Yajflavalkya is no doubt associated with Mithila,
the erstwhile celebrated seat of learning and philosophy.
The Smyti is comparatively modern in respect of its style
and doctrines, and as such it is difficult to accept that he
was the author of this work. P. V. Kane has rightly ob-
served that “from the style and doctrines of the Smyti it
is impossible to believe that it was the work of the same
hand that gave to the world the Upanisad containing the
boldest philosophical speculation couched in the simplest
yet the most effective language®.” That the same man was
the author of the Smyti and the ZArapyaka is not admitted
without reservation even by the orthodox Indian opinion,
inspite of the fact that “the Yajhavalkya-Smrti is much
more closely connected with White Yajurveda and the lite-
rature particularly belonging to it than with any other

1. Also cf. Panini, III. 3, 105.

2. TIL 110 : ‘Y9 F0eE aR@EARAT | Namied 9 Aesitsh
9 Frrafregar”

3. P. V. Kane, History of Dharmasastra, Vol, 1, pp. 168-69.
4, Ibid. 169,
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Vedal.,” The Mitaksara also says at the very beginning that
a certain pupil of Yajlavalkya abridged the Dharmasastra
in the form of a dialogue?. It is thus certain that the
Smyti is a later compilation of the views of the great
master, which was prepared probably during the first two
centuries of the Christian era or even a little earlier3,

His birth-place :

Scholars generally- hold that this Yajdlavalkya was a
native of Mithila. Regarding his birth-place, it has been
asserted that some passages of the Brahmanas make it, if not
absolutely certain, highly probable that he belonged by
descent to the Videhas*. This is further confirmed, itis
claimed, by the fact that his name does not occur in
the group of the Kuru-Paficila Brihmanas who flocked to
Janaka’s court® — a fact which we have, in the following
pages, proved to be incorrect and unfounded. It is true,
he was the most distinguished philosopher of the court of
that equally distinguished philosopher-king, Janaka ( Krti)
of Videha, but the assertion that Mithila was the land of
his birth does not seem convincing in view of the conflict-
ing nature of evidences contained in ancient literature.

During the period under review, Mithila was the home
of Vedic culture, and intellectually most advanced, which
attracted renowned scholars from the remotest parts of the

1. Ibid., 169, For other details see, 181 ff.

2. Ibid. 169 : “JITIHATA: AOTAMACEY  AIIFAAONG RIS

dfeer weTmTE”

3. Besides Ygjiiavalkya-Smyrti we have three other works connected
with his name, viz, Vrddha-YGj., Brhad-Yaj. and Yoga-Yaj. For
a detailed discussion of these works and their dates, see Kane,
Op. Git. 188-90.

4, The writer of these lines formerly also held the same view ( HM..
102 ) which, in the light of new materials does not secem
correct, Also, see S. V. Ketkar Maharastriya Fiianakosa ( Poona,
1932 ), Prastavana Khapda, 1, Vibhaga 3, p. 448.

8. Mookerjee, Men & Thought in Ancient India, 55.
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country. Yajflavalkya was undoubtedly the most prominent
figure and the centre of all philosophical activities in the
court of the Maithila king. His very name, according to
Panini, means, “one who promulgates sacrifices’.” First of
all, he appears as one of a small group of wandering scho-
lars including Svetaketu Aruneya and Susma Satyayajfiin
when they met Janaka of Videha and had a discussion on
some obstruse rituals. Janaka asked them to explain the
offering of Agnihotra oblation. Yajfavalkya gave a satis-
factory answer, but it contained some flaws which were point-
ed out to him by the former who later himself explained
the offering of Agnihotra. He then put questions to Yajfia-
valkya and <thenceforward became a Brihmana or Brah-
manista i.e. knower of Brahman2.

This episode must be treated as a very important one,
for it gave a break in Y3jdavalkya’s life who was now
greatly respected as a teacher by the great Janaka3. It has
another significant aspect too. The Satapatha Brahmana clearly
states that these wandering scholars were all from the Kuru-Paii-
cala country. In other words, Yajilavalkya originally hailed from
Kuru-Paficala which in ancient times included western U.P.,
the Punjab, parts of Gujrat and the adjoining tracts. When
Janaka respected him as his teacher, he probably settled
down in Mithild and became his most renowned court-philo-
sopher. It was there that he postulated his celebrated theory
of the means of self-realisation which later led him to the
crowning act of his life — the renunciation of the world
and adoption of a mendicant’s life, and thence became re-
nowned as Yogisvara. It was but natural that such a great
philosopher should have been hailed and accepted as a Mai-
thila after his settling down- there by the scholars of the land
who took great pride in following his leadership in the

1. IV, 2,104 : “s=9q=97”

2. For a detailed discussion, see Sat. Bra. XI, 6.2, 1. Alsosee
A, K, Coomarswamy, ‘Janaka & Yajiiavalkya” in IHQ., 1937,
pp. 260-78.

3, Sat. Bra., XI. 6, 2. 1.
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world of letters. According to Mithila-tradition, the signs
of his aérama are yet extant. A large banian tree at Jogaban
near the Kamataul station on the N. E. Rly. (in the district
of Darbhanga ) is adorned as his hermitage. The Mithila-
tirtha-prakasa, however, places his dsrama near Dhanukha in
the village of Kusuma in Nepal' which was once the part of
the Maithila territory.

That Yajnavalkya was not a child of the soil but just a
domicile, is also borne out by several facts which have not
yet received proper notice of scholars who have unani-
mously accepted him as a native of Mithila, History is
full of such instances of emigrants as have passed for the
original inhabitants of the land where they first came
and settled down, and in course of time merged with the
local elements so completly as to render it impossible to
distinguish them from the original inhabitants of the country.
Against this background, the following facts, having bearing
on the life and birth-place of Yajhavalkya, may be taken into
consideration :

(i) From the Brhadaranyaka Upanisad? we learn that Janaka
Vaideha once performed a Bahudaksina sacrifice. All the learned
Brahmanas of the Kuru-Paficila country were invited. Janaka
wanted to know as to who was the most learned of these
Brahmanas. The term, these Brahmanas, undoubtedly refers to
those coming from the Kuru-Paficila country. Of the eight
renowned philosophersof the time who put difficult metaphysical
questions to Yajiiavalkya, Asvala, the hotri-priest of Janaka was
also one. This shows that Yajfiavalkya by this time was
treated as a foreigner even by the hotri-priest of Janaka.
Had he been accepted as a leader of Maithila philosophers,
it is but natural to presume that atleast A$vala would have
refrained from putting questions to him with a view to dis-
crediting him. It was probably after this memorable episode
that Janaka, out of respect for his great learning, offered

1. Dowson. 4 Classical Dictionary of Hindu Mpythology, 337—-38.
2, 3. 1.
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him his entire kingdom and wealth and persuaded him to
settle there and live in his court as his most respected teacher.

(ii) Had he originally belonged to Videha, Janaka would
not have been unaware of his euridite learning and scholar-
ship, which any king or country worth the name would
rightly have been proud of.

(iii) Even during the time of the Buddha, Kuru-Paficila
was a recognised seat of philosophy which enjoyed unrival-
led fame in this field right from the time of the Rgveda down
to the rise of Yajfiavalkya, though by this time Kaikeya,
Kag1 and Videha also gradually came to be celebrated as
eats of learning and scholarship. With Yajfavalkya domi-
ciled in Videha, now the centre of learning gradually shifted
from Kuru-Paficala to Videha!, which later came to be re-
cognised as the undisputed home of advancement and en-
lightenment,

(iv) Moreover, the name ‘Yajfavalkya’ is quite peculiar
to Mithila tradition and has never been popular either with
the educated or with the uneducated, whereas the names
of the sages and philosophers have found favour with the
Maithilas who have adopted them for naming their children.

Literary Evidence :

We have, however, no mention of his birthplace in our
ancient literature. Some scholars? believe that he was born
in Camatkdrapura, Vrddhanagara ( modern Vadanagara in
northern Gujrat ) but later he accepted the citizenship of
Videha on the request of King Janaka and settled there3,

He was a scion of the distinguished' family to which
Vi$vamitra, Cardyana, Devarita, Brahmarata, and other

‘1. For other details, see R. Sankrtyiyana, DarSana-digdariana,
457-58,

2. Hari Svami, Satapatha Brahmana (Ed.) Bombay, 1940, pp. 26 ff.

3, Ibid. “HETEMHAITAREI-IAENIL, AT ( TR 2 ITIGIAUQ-
e afeew ) ar wfygafly @ a5 9 qasasIeE fweRE-
YR XAt fferaegfaar



YAJNAVALKYA 55.

great seers belonged, and the name of his mother was
Sunanda.

Regarding his exact birth-date and year there is a great
controversy among scholars and nothing definite can be said
in the present state of our knowledgel.

Though nothing definite can be adduced in favour of the
above contention, there is, however, a very strong factor,
besides the literary evidence quoted above, which supports his’
Gujrati birth. There is still prevalent in Gujrit a gotra after
his name amongst the Brahmanas?2, whereas no such gotra or
anything of the kind is to be traced in Mithila which claims his
nativity., On the other hand, we have in this part of the country
numerous gotras named after the great seers who once flourished.
there and enriched the land by their sparkling genius. Had
Yajiiavalkya been a child of the soil, he would not have been
ignored when even comparatively much smaller seers and
philosophers have been immortalised by the. Maithilas in
various ways. This is undoubtedly a very strong proof in
support of Gujrat or the adjoining Kuru-Paficala country being
the land of his birth.

The above discussion makes it absolutely clear that Mithila
in no case was the birth-place of the great philosopher. It was
only after the historic meeting between the great philosopher-
king and the great philosopher that the latter settled down in
Mithila after the former accepted him as his teacher; and it was
in the great halls of Mithila that Yajdavalkya shone the
brightest among the luminaries of the age and of all times to
come. It was, therefore, natural that the Maithila scholars
should have accorded him all honour and respect and unani-
mously accepted him as their sole and undisputed leader who
had no match, no rival in the field of learning.

1, Ibkd. 26-27.
2. T am endebted to my esteemed friend Prof. Sobhakanta Jha of
the Mithila Research Institute, Darbhanga for this valuable piece

of information.
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Parva-mimamsa and Vedanta :

The story of the growth and development of Pirva-Mimasa
and Vedanta or the Uttara-MImamsa — the two different
systems of Indian philosophy — is indeed a fascinating chapter
in the history of human thought and culture. Itis the story
of the centuries of struggle of the great seers and teachers in
quest of the sacred wisdom and truth and the knowledge of
God and spiritual life; of the sacred hopes and aspirations of
sincere souls like the rgis of the Upanisads and of the supreme
efforts and ceaseless endeavours of the later thinkers to justify
by reason what faith implicitly accepts.

This consistent search for truth and knowledge gave birth
to different systems of thought or darfanas of which six
became more famous and pronounced — (i ) Gautama’s Yoga,
(ii ) Kanada’s Vaifesika, ( iii ) Kapila’s Sarmkhya, ( iv ) Pataft-
jali’s Yoga, ( v) Jaimin1’s Prva-MIimarnsa and ( vi ) Badara-
yana’s Uttara-Mimamsa or the Vedanta. These six systems
are treated as Brahmanical, since all of them accept the authority
of the Vedas. But, the two mimarnsds are directly wedded
to the Vedas. The Pirva-Mimarnsa investigates the nature of
dharma propounded in the former section of the Vedas i.e.,
Karma-Kanpda, while the Uttara-Mimarnsa or the Vedanta ( the
concluding portions of the Vedas) investigates the nature of
Brahman in the latter section, i.e., Jiana-Kanda. As the former
recognises the Vedas as the sole authority on dharma, it is
treated as an orthodox system of philosophy ( astika-darsana ).
These are known as darsana, because these systems aim at the
final release of man through the highest knowledge and reali-
sation of the highest truth, ’

The rules of interpretation of the Pirva-MIimarhnsa literature
were formulated for the first time by Jaiminlin a systematic
work known as Jaimini-satra or Mimarsa-sitra. A number of
writers later commented on this work, but of all these, that of
Sabara, called Sabara-bhasya became the most renowned and
has formed the basis and starting point for all later Mimainsa
works. Sabara might well, therefore, be regarded as the ‘Father
of Mimarsa-Literature’. Indeed, he had attained this position
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as early as the time of the great Sarnkara who quotes his words
as those of Sastratat paryavidah'.

The Upanisads are said to be the Vedanta and they betray
two different tendencies — (i) that which affirms the identity
of Brahman, the individual soul and the world and (i) that
which distinguishes them. Efforts have been made to
harmonise and reconcile the two different sets of statements,
first of all in the Brahma-sutra or the Vedanta-satra of
Badarayana. From this work we know that seers like
Audulomi, Badari, Jaimini, Karsnajini and Asmarathya made
attempts to systematize the thought of the Upanisads prior to
Badarayana. Their works are, however, not known, and
naturally Badarayana’s work gained more prominence.

The Upanisads, the Bhagavad-Gita and the Brahmasutra
constitute the prasthana-traya ( the triple basis ) of the Vedanta
system. The Brahmastitra is alsoknown as the Uttara-M1marhsa
as distinct from the Purva-MImamsa which deals with the
ritual or the karma-kanda. It has been differently interpreted
by different thinkers of which the chief are the Advaita, the
Vidistadvaita, the Dvaita, Bhedabheda and Suddhadvaita
gssociated with the great names of Sarnkara, Ramanuja,
Madhva, Nimbarka and Vallabha respectively. Of these,
however, Sarkara’s interpretation of the Vedanta philosophy
(the Advaita ) is outstanding which had a far-reaching
influence on the philosophers of the later epoch.

The land of Mithila proved to be the most fertile soil for the
two systems of philosophy — Nyaya and Mimamsa - to thrive
on. From Gautama to Gange$a Upadhyaya is a fascinating story
of the tremendous growth and development of these systems
of philosophy which germinated and blossomed forth into an
ever-expanding quest for knowledge, truth and ultimate reality
touching all problems of human mind. Besides Nyaya, the
philosophy of Mimarmsa found its three great exponents in
Kumarila, Prabhdakara and Murari, culminating in three
different schools., Once again, in the early mediaeval age, the

1. Sarirakabhasya, 1. ). 4; also cf. G. N, Jha, Pwoa-mimamsa in its
Sources, pp. 14—15.
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abligation to protect orthodox culture from the sudden
onslaught of all heterodox schools of thought pushed Mithila—
the ancient land of Janaka, Yajdavalkya and Gautama — to
the fore to take up the crudgels for the defence of the cause
of her ancient faith which in its turn saw the birth of some
of the unrivalled Naiyayikas and Mimamsakas in the country
between 750 and 1250 A.D. in the person of Kumarila,
Mandana, Vacaspati, Udayana and a host of others.

The rise of Kumarila & S'amkara : the Bhatta mata

The age of Kumdrila and Sarnkaricirya was the age of
great religious ferment and Brihmanic revival, Sarkara’s
commentary on the Brahmasiitras is the root from which sprang
forth a host of commentaries and studies on Vedantism of
great originality, vigour and philosophic insight?.

Kumarila was the vigorous exponent of the Brahmanical
orthodoxy which assumes the authoritativeness of the Vedas
and the supremacy of the priest. He commented on the
Mimamsa-satra of Jaimini ( Jaiminiyasttra) and the Sabara-
bhasya, a commentary on the Jaiminiyasutra. His work is in
three parts. He is variously known as Kumdrila Bhatta.
or Kumarila Svamin (or Misra ) or Tutata Bhatta. He is
one of the brightest gems of Indian philosophy, and flourished
in the 7th century A. D. and was contemporary of Dharmakirti
(with whom he had a long controversy ) and a senior
contemporary of the great Samkara2,

There is a controversy among scholars regarding his
birth-place. According to some, he was an inhabitant of
South India ; according to others, of North India. There
are, however, reasons to believe that he was a Brahmana of
North Bihar or Mithila whence he had also been to South
India. Anandagiri in his Samikara-digvijaya also attests that

1. Dasgupta, Op. Cit., T, 429-94; 11, 36-58.

2. For details regarding his date and time, see G. N. Jha, Pzroa~
Mimamsa in its Sources, pp. 16—19, Appendix, p. 23; S. Kuppu-
swami S$astrl, Introduction to the Brahmasiddhi; R. Sankrtyayana,
Buddhasaryya, Intro, 11-12; Dasgupta, Op. Cit, I, 370 ff,
419-29 ff,
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he came from the North. He uses the term Udakadesa ( the
land of water ) for the north which, though quite vague,
probably refers to Tairabhukti or Tirabhukti ( ie., desa
situated on the bank of the rivers ) — another name for
Mithilal which in later times became the enlightened home
of hundreds of mimarsakas and naiydyikas and which was
very close to the home of Buddhism. Anandagiri also refers
to Mandana Misra as being the bhaginipati ( sister’s husband )
of Kumarila. This is a further confirmation of his nativity as
Mapdana was undisputedly a celebrated thinker of Mithila and
this marriage could have been possible only if Kumarila be-
longed to Mithila?2. Tradition widely current in Mithila says
that Kumarila belonged to the village of Bhattapura or Bhata-
purd (in the district of Darbhanga) which later on came to
be renowned as the seat of Bhatta school of Mimarsa,

It was in the age of Kumarila that Buddhism had spread
its influence far and wide. The University of Nalanda was
then at the height of its glory and there was a large number
of Buddhist thinkers in the country who were vehemently
attacking Hindu religion and philosophy. But, inspite of
this wide influence, corruption had already set in the Buddhist
order. Dharmakirti tried his best to arrest this dangerous
process of deterioration and disintegration in the great order
but he met with utter failure. Kumarila rose equal to the
occasion, challenged Dharmakirti, rejected his views thread-
bare and registered the fatal blow to Buddhism in India. He
has criticised the Buddhists in his masterly works such Sloka-
varttika and Tantra-varttika.

The Samkaradigvijaya and the Tibetan works give us many
interesting stories regarding his controversies with Dharma-
kirti. It is said that he was formerly a Buddhist and having
learnt all the secrets of Buddhism, later switched on to Hindu-
ism and gave crushing defeat to Buddhists on all fronts in
open debates and challenges®. His knowledge of Buddhist

1. For detailed discussion, see Thakur, History of Mithila, 8—11.
2. Also cf. G. N. Jba, Op. Cit, App. 23. '
3. Cf. the Samkaradigvijaya, vii.



60 STUDIES IN JAINISM AND BUDDHISM IN MITHILA

philosophy was much more profound and accurate than that
of the great Sarnkara, and this decidedly gives him a unique
place in the history of Indian thought.

The Slokavarttika, the Tantravarttika and the Tuptika are
the three well-known parts of his commentary on Sabarabhasya,
noted above. Besides these, he is also the author of Brhattika
and- Madhyamatika. He has referred to the former in his
Slokavarttika?,

The Slokavarttika is a versified commentary on the first
Pada ( also known as Tarkapada ) of the first chapter of the
Sabarabhasya. 1t deals with the problems of philosophy from
the stand-point of Purva-Mimamsa and sharply refutes the
Buddhist stand?, and gives his own views on the conception
of moksa, the nature of the Atman, Kala and the existence of a
subtler body, Ativahikasarira.

The Tantravarttika is a prosaic commentary on the Sabara-
bhasya from adhyaya 1, Pada ii to the end of adhyaya 11
A unique work, it reflects his euridite scholarship and thorough
mastery over other schools of thought as well. From a study
of this work it is clear that Kumarila believes in the creation
and dissolution of the Universe3. ‘“MImamsa”, according to
him, “is based upon the Vedas, upon ordinary experiences and
also upon direct Perception and Inference based upon these,
and it has been reared up by an unbroken line of scientific
teachers™, Like the Veda, akasa, dik, kala, Atman, and
paramanu are all eternal. He differs from Sabara on the
manifestation of sound® and remarks that the great master has
omitted the interpretation of six of the more important
siitras®, )

1. Cf. Sitra b, Arthapattipariccheda, verse 9 3 “ A2 IRG-ATMH G EL0I-
gq=: sgRlEe] ‘amifEafiaaar frenfya ‘gg@aar stha
TAE—AgRraf”?

2, For his views, see G. N, Jha, Op. Cit. chaps, II-IX, XVI-XVIII,
Benaras edition, p. 28,

. Ibid. p. 80.
6. Slokavartiika ( Banaras ed. ), p. 786,
6. Tantravartiika ( Banaras ed, ) pp. 916-16.
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Tuptika, the third in the series, is very brief and not so
important as the other two. Various commentaries have been
writteen on these works including those by Umbeka Bhatta
( Tatparyatika ), Sucarita Misra ( Kasika) and Parthasarathi
Migra ( Nyayaratnakara) all on the Slokavarttika; Somesvara
Bhatta ( Nyayasudha ), Kamalakara Bhatta ( Bhavartha ), Gopala
Bhatta ( Mitaksara ), Parthasarathi Misra ( probably Mimarsa-
nyayaratnakara) and a host of others (all on the Tantravarttika)
and Parthasarathi Misra ( Tantraratna) and others on the
Tuptika.

Kumirila’s writings are brilliant and his criticisms of
opponents’ views quite convincing. His originality of thought
and interpretation is writ large on all the pages of his
Varttikas. Moreover, he has suggested new lines to explain
the knotty philosophical problems, and that way his contri-
butions are unique and second to none. His deep scholarship
and profound influence can well be judged from the fact that
he came to be celebrated as the founder of a new school of
thought in mImarnsi, popularly known as the Bhatta mata or
School®.

Mandana Misra :

Mandana is undisputedly a celebrated name both in the
field of Purva-Mimarnsa and Vedanta. Madhavacarya in his
Sarkara-digvijaya says that Mandana was defeated by Sarnkara
in debate and was consequently controverted to Vedanticism
and was re-named Sure§varacarya, the famous author of the
Varttika on the Bhasya which he could not do owing to the
intrigues of Sarnkara’s other pupils. He, however, wrote a
treatise, Naisakarmyasiddhi and toed the line of the great
master in expounding the orthodox faith and denouncing the
Buddhists2.

1. For other details, see G, N. Jba, Op. Cit. ; Radhakrishnana,
Indian Philesophy, Vol, 11, p. 378 ff., ; Dasgupta, Op. Git. Vol.
1, pp. 355 ff; Vol. 1I, pp. 111-20 ff.

2. Dasgupta, Op. Cit. I, 418 ff; II, 82-102.
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This identity is, however, controversial and Dr. Jhal, S.
Kuppuswami Sastri®, P. V. Kane? and other; do not believe
in this Mandana-Sure§vara equation* and place him between
615 and 695 A.D. or 690 and 710 A.D. Any way, he flourished
sometime in the 7th century® and was a senior contemporary
of Sarnkara.

According to a tradition current in Mithila he was a
Maithila Brahmana and lived in the village of Mahismati
( modern Mehisi ) in the district of Saharsa. He was fairly
old at the time of his disputation with Sarnkara who was then
in the prime of his youth. From the Sarikaradigvijaya we
further learn that he was husband of Kumarila’s sister.
According to some, he was also a disciple of KumarilaS.

oth er words, Kumdrila, Mandana and Sarnkara were
contemporaries.

Mandana was the earliest expositor of the Bhatta system and
wrote a commentary on Kumarila’s Tantravarttika. His other
important works on Mimamsa are — Vidhiviveka” which deals
with the import of Vidhi-lin and refutes the stand-point of both
Bhatta and Guru ( this is regarded as an important work so
much so that it has been honoured by an extensive commentary
by the great Vacaspati Misra, known as Nyayakanika );
Bhavanaviveka commented upon by Umbeka®; Vibhramaviveka®
which discusses four types of Khyatis; Mimamsanukramanika'®,

1. Purva-Mimamsa, 21 ff.

2, Vibhrama-viveka of Mandana Misra, Madras, 1922, Intro, i-ii.

3. History of Dharmasastra, Vol. 1, pp. 252-64,

4. Some scholars also identify him with Umbeka ( Vidyaranya,
Sarikaradigvijaya, VII, 111-117 ) which is  wrong ( vide—Paroa-
Mimamsa, App. 33 ).

5. S.N. Dasgupta ( Op. Cit, Vol. 1I, 87 ff. ) places him in 800

A. D,

6. Kuppuswami Sastri, Vibhrama viveka of Mandana, Intro, i-ii.

7. Published from Banaras. .

8. Edited by Dr. Jha in the Sarasvatibhavana Series, Banaras,

9. Ed. by S. Kuppuswami Sastri, Madras, 1932,

10. Ed. by Dr, Jha in the Sarasvatibhavana Series, Banaras,
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a versified summary of Mimamsasiitra written with a view to
recapitulating all the topics of the adhikaranas of Purva-
Mimarnsa and Sphotasiddhi, a work written to defend the
theory of sphota against varnavadins wherein he has criticised
the views of his own Guru—Kumarilal.

In his Vibhramaviveka he has briefly but critically reviewed
four chief theories of bhrama ( khyativada )- ( i) atmakhyati,
(ii) asat-khyati (iii ) Akhyati and (iv ) anyathakhyati. He has
tried to maintain thé Bhatta theory of viparitakhyati which
is practically the same as the Nyaya theory of anyathakhyati
with slight variations. In this Mandana incidentally prepares
the way for the advaita theory of anivarcaniyakhyati.
Moreover, he has thoroughly refuted through an elaborate
course of reasoning the akhyati theory of the Prabhikaras.2

Mandana, the Veditin is no less great than Mandana,
the celebrated Mimamsaka. He is universally recognised as
a very great authority on the advaita school of Vedinta
and wielded tremendous influence on his contemporaries
and also on the later advaitins. That Safakara had to walk
all the way from South to Mithila to win him over to
his side to establish his own view-point, indeed, speaks of
his great popularity and influence as a scholar and thinker.
His Brahmasiddhi (a text-book on pre-Satmkara Vedanta )
forms a land-mark in the history of Vedantic study, on
which the great Viacaspati wrote the commentary, known
as Brahmatattva-samiksa. The Brahmasiddhi consists of four
chapters — (i ) Brahmakanda, (ii) Tarkakapda, (iii) Niyoga
-kanda and (iv) Siddhikanda in the form of verses ( karika )
and long annotations ( vrtti).

Of these the Brahmakanda is most remarkable as in it
he explains the most important Vedantic concepts including
the nature of Brahman. In the Tarkakanda he argues that
“difference’” cannot be perceived through perception and
as such Upanisadic texts cannot and should not be inter-

1. For other details, see Purva-Mimamsa, 21-22,
2. Vibhramaviveka, Intro., ii ff.,
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preted on dualistic lines, for perception reveals difference.
In the Niyogakanda he strongly refutes the Mimarmsa
regarding interpretation of Upanisadic texts according to
Mimarhsa principle of interpretation and in the Siddhi-
kanda he explains! that “Upanisad texts show that the
manifold world of appearance does not exist at all and
that its apparent existence is due to the avidya of Jiva.’”

His other works on Vedanta are Naisakarmyasiddhi®
referred to above and his most important works are his
two Varttikas on the Sarikarabhasya on the Brhadaranyaka
and Taittiriya Upanisads. Dasgupta® ascribes these two
Varttikas to SureSvara who, according to popular tradition,
was no other than Mandana.

Prabhakara Misra : the Guru-mata.

Propounder of a new School of Mimarmsa, the Prabhikara
School ( also popularly known as the Guru-mata), Prabhikara
Mis§ra was one of the most intelligent and independent
interpreters of the Sabarabhasya. He is traditionally said to
have been a class-mate of Mandana Misra and a great disciple
of a great teacher — Kumarila and is respectfully called Gurw
by the miméarnsakas.

The story goes that he was a pupil of Kumairila who was
so much pleased with a novel interpretation given by
Prabhakara, the disciple, that he nicknamed the latter as Guru,
and he is generally spoken of by this title in later Sanskrit
philosophical literature on Mimarnsa¢,

There is, however, a great controversy regarding the
relative chronological position of the two great thinkers.
Dr. Jha beheves that he was semor to Kumanla and the twe

1. Dasgupta, Op. Cit, 11, pp. 87— 98

2. Ed. by Prof. Hiriyana in the Bombay Sanskrit Series.

3. 0p. Cit., 11, 98-102,

4, For different stories current amongst scholars about his relation
with Kumarila, see G. N. Jha, The Prabhakara School of Purva=
Mimanmsa, pp. 9fF; Paroa-Mimamsa, pp. 15-16; Brhats of Prabhakara
Misra (ed. S. K, Ramanitha Sastri ), Intro. 4 ff. etc.
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were contemporaries’. This view is based mainly on the
style of his monumental commentary Brhati on Sabarabhasya
which resembles that of Sabara in its “natural grace, simplicity
and directness”?, amongst others. Some scholars, however,
take him to be a junior contemporary of Kumarila. Jha
places him between 600 and 650 A. D., while others assign
him the period between 610 and 690 A.D.3 Notwithstanding
this controversy regarding their chronological position, there
is no doubt that they were contemporaries. Later researches
have convincingly shown that Prabhakara, Kumarila and
Mandana were not far removed in time and that all of them
flourished during the sixth-seventh centuries A. D. These
two writers became the celebrated founders of the two Schools
of Mimamsa, to which a third was later added in the person
of Murari Misra II. Consequently, in Mimarosa-literature,
the view of Prabhakara is generally referred to as Guru-mata,
that of Kumarila as Bhatta-mata and that of Murari as Misra-
mata. And, all the later commentators belonged to either
of these three different schools.

Like his great contemporary, Prabhikara also wrote a
very faithful commentary on the Sabarabhasya known as
Brhati* or Nibandhana which forms the basic text for the
Prabhakara School. He wrote another commentary on the
Bhasya, called Vivarapa or Laghvi. The former consists of
12,000 slokas whereas the latter contains 6,000 §lokas. These
works have been commented upon by Salikanatha Misra,
known as Rjuvimala ( on Vivarana) and Dipasikha ( on Niban-

1.  Pwva-Mimamsa, 15 ff,
Ibid, 15-20.

8. TFor a detailed discussion of different views see Ibid. 15—-20,
App. 29 ; Jha, Prabhakara Schocl, 9 ff; Sastri, Brhati of Prabhakara
Misra, Intro; Kuppuswami Sastri, in Proceedings of the Third
Oriental Congress, 1924 and also his inlroduction to the Brahma-
siddhi, p. Iviii etc.

4. Ed. by S. K. Ramanatha Sastri, published by the University
of Madras, 1936 ( Tarkapada section with the Rjuvimala Paficika
of Salikanatha Misra ).
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dhana or Brhati). Unfortunately the complete version of the
Brhati has not yet come to light and is found up to the middle
of the adhyaya vi only, though later researches have brought
to light some portions of the seventh and the eighth adhyayas
alsol.

Prabhdkara believes in the determinate knowledge?. Sa-
dr$ya ( resemblance ), according to him, is a distinct category?®.
Inference and analogy are distinct means of cognition%, and
negation is not a distinct Pramana®. He believes in the theory
of Satkarya for only the Laukikas or Tarkikas believe in the
distinctive nature of cause and effect. Cognition is self-
valid and does not require another means of cognition to
support its validity . Motion is an object of inferences.
Here he differs from the Vaigesika according to whom it is
recognizable through direct perception®. And, Aksti is a
category that depends on the usage of an old man through the
methods of Agreement and Differencel®,

Vacaspati Misra :
The great Vacaspati Misra’s is a name to conjure with in
the field of Indian philosophy. He wrote a sub-commentary

on Nyaya-Varttika of Udyotakara, elaborated its conceptions
and defended them against heterodox and Buddhist criticisms.

1. Ibid, Foreword, 1.

2. Brhatt ( Madras ed. ), p. 53.

3. Ibid, 107 ; also see Purva-Mimamsi, 19 ff,

4. Brhati. 107-08.

b, Ibid, 118.

6. Ibid, 83.

7. Ibid, 84,

8. Ibid, 98,

9. Vai. Su, IV, 1, II,

10. Brharz, 328-29. TFor the comparative views of Kumirila and
Prabhakara, see Parog-Mimzmsi, 26 ff.; App. 30-31 and The
Prabhakara School, 18 ff; S. N. Dasgupta, op. cit, Vol. I, pp. 69,
189, 369 ff; Vol. 11, 66-69, 147, 154 ff; Radhakrishnan,
op. cit, Vol. 11, 377 ff.
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He is said to have belonged to village Thadhi in the district of
Darbhanga. We stand on a firm ground as regards his date
and time. In his Nyaya-suci-nibandha he has given the date as
898 ( vasv-anka-vasu-vatsare ) which in the samvat era corres-
ponds to A. D, 841 or 842, In other words, he flourished in
the ninth century.

A master of all the six systems of philosophy, Viacaspati
was popularly known as sad-dar$anavallabha or Sarvatantra-
svatantra and Dvadaia-dar$ana-tikakara in the world of intellect.
His marvellous exposition of Udyotakara’s Nyaya-varttika with
a view to making clear the right meanings of the latter which
was “sinking in the mud as it were through numerous other
bad writings” ( dustarakunibandhapanka-magnanam ) earned him
the celebrated title of Tatparyacarya meaning ‘‘the great
expositor”. In this work he has militantly defended Udyota-
kara against the charges of the Buddhist philosopher Dignaga
and has sharply attacked his views with all the armoury of his
debating skill and logical prowess. His celebrated commentary,
Bhamati ( named after his wife who was childless ) on Sarika-
rabhasya or Brahmasttras occupies a unique place in the

whole gallery of Vedantic works, in which he has referred to
the Buddhist doctrine of pratitya-samutpada’.

He has also quoted from Digniaga in his Tatparyatika?
and strongly refuted his views on the contact of sense-organ.
His another commentary, Samkhya-tattva-kaumudi on I§vara-
krsna’s Samkhya-karika is unanimously regarded as an
authoritative work in the field of Samkhya literature. He is
further credited with having written commentaries on Mandana
Misra’s Vidhiviveka and Brahmasiddhi, known as Nyaya-
kanika and Tattva-samiksa, Tattva-vindu and other works on
Nyaya, Samkhya and Yoga. The unique popularity and
influence of Vacaspati can well be judged from the fact that
he was recognised as an unquestioned authority on Vedanta in
northern India.

1. Bhamati. 11, ii; Dasgupta, op. ¢it, i. 418.
2. 1.1, 4.
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Vicaspati’s Vedantic works are Bhamati and Tattva-samiksa
( a work not yet published ) and a commentary on Mandana
Miséra’s Brahmasiddhi. But Bhamati is undoubtedly a very
great work and constitutes one of the pillars of Vedantic
studies. ““As to the method of Vacaspati’s commentary, he
always tries to explain the text as faithfully as he can, keeping
himself in the background and directing his great knowledge
of the subject to the elucidation of the problems which directly
arise from the texts and to explaining the allusions and contexts
of thoughts, objections and ideas of other schools of thought

referred to in the textl.”

Truth and reality are defined by Vacaspati as immediate
self-revelation ( sva-prakasata) never to be contradicted
( abadhita ). Accordingly he rejects the definition of reality
as the participation of the class-concept of being, as the Nai-
yayikas hold, capacity of doing work (arthakriya karitva),
as the Buddhists hold. He speaks of avidya being twofold.
All appearances accordingly originate from Brahman in asso-
ciation with or with the accessory cause ( sahakari-karana) of
the two avidyas ( avidya-dvaitayasacivasya )?.

Vacaspati’s well known work on Mimarnsa is his commen-
tary on the Vidhiviveka, called Nyayakanika. S.C. Vidyabhu-
sana wrongly took it to be a work on Nydya. In it he has
discussed many important philosophical topics, such as the
asatkaryavada, the Khyatis, Validity of dream-cognition, Tamas
as a substance, and several Buddhist topics. In the Tattvavindu,
which is his independent work, he has mainly discussed the
processes of the Sabdabodha according to various schools, and
has closely followed the view-point of the Bhatta School, and
here to00, he is as authoritative as elsewhere®.

. Dasgupta, op. ¢it. ii, 108.
2. For other details see 1bid, 108-11; S. S. Hasurkar, Vasaspati
Misra on Advaita Vedinta, chaps, III-IV; M. M., Chakravarty
in FASB, Vol. X1, 1915, pp. 259-63.
3. Both the works are published ( vide— Parva-Aimamsa, App.
35-36.)
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Thus, in the shining galaxy of the great Advaita thinkers,
Vicaspati’s is a unique place. His profound and deep impre-
ssion on the later epoch in the evolution of advaitic thought
has unanimously earned for him the respectful title of Acarya
by the advaitic philosophers of the later times. An undisputed
originator of a separate school of thought, Jivasrita-avidya-
paksa and also of the famous school of Drsti-srsti-vada,
his greatness as a versatile thinker and scholar exceeds
the domain of Advaita Vedanta thought. His unrivalled
genius invades almost all the trodden or untrodden fields
of Indian philosophy — heterodox as well as orthodox,
materialistic as well as unmaterialistic. Judged from this view-
point, it can safely be remarked that he has no parallel in
Indian philosophy. Be it the school of the atomist Naiydyika
or ritualistic Mimamsaka, the mystic Yogin or the subtle
Sarmkhya, Vacaspati shines and shines the brightest. An intense
desire to face the fundamental truth of one’s being, the profo-
und philosophical genius and the never-missing discerning
attitude borne of an irresistible aptitude for reality are some
of the outstanding characteristics that distinctly place Vacaspati
above all other philosophers. Every system of Indian philoso-
phy, thus, owes a deep debt to Vacaspati without whom it is
poor and loses most of its interest.

Parthasarathi Misra.

After Kumarila and Prabhakara, Parthasarathi Misra is
another celebrated name in the field of Mimamsa Literature,
who was as faithfully devoted to Kumarila as Salikanatha was
a faithful interpreter of the views of Prabhakara. He was
well-versed in both the schools, was an inhabitant of Mithila
and learnt the Sastra from his father, Yajiatman who was a
great scholar of his time. He probably flourished sometime in
the 10th cent. A. D.1

Unlike the running commentaries of Sabara, Prabhikara

1. Dasgupta places him in the 9th century A. D. and Gopinitha
Kavirdja assigns him the 13th century A, D. Umesha Miéra
places him in the 10th century A. D. ( Vide — his Introduction
to the Mimamsasastrasarvasva of Halayudha, pp. 30-31 ).
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and Kumdrila on the Jaiminiyasitras, the commentary of
Parthasarathi, known as Sastradipika runs only on the main
stitra of each and every section ( adhikarapa) and by way of
reference gives the substance of sutras also. Viewed in this
context, Sastradipika' may be regarded as the earliest commen-
tary of its type. It very faithfully elucidates the views of
Kumirila on miImamisa and is unquestionably the most im-
portant work which attracted a large number of celebrated
scholars to write commentaries on it. A comprehensive study
on the School of Kumarila, it frequently criticises the views
of Prabhakara and refers to Mandana, Nyayaratnamala and
Tantraratnam? ( the latter two being important works of Partha-
sirathi on Mimarnsa ) , Saritkarabhasya on the Brahmasutra
and the Bhagavadramayana.

His another famous work is his celebrated commentary
on the Slokavarttika, called Nyayaratnakara®, a very popular
name among the mimarmsakas. Itis one of the best commen-
taries in which he has frequently referred to his own works,
Nyayaratnamala and Sastradipika, Kumarila's Brhattika, Bhava-
dasa and Bhartrmitra. He can thus easily be ranked with the
great mImarnsakas of all ages®.

Udayanacarya

Udayanacarya or Udayana was yet another great thinker
who was a militant champion of the Brahmanic faith, and
bitterly criticised and mercilessly attacked the Buddhists on all
fronts>. He is one of the most shining stars on the firmament
of Nyaya philosophy.

. Nirnayasigara, Bombay edition.

2. Ed. by G. N, Jha & U. Miéra in the Sarasvatibhavana Sanskrit
Text Series, Banaras.

3, Published along with the text in the Chowkhamba Sanskrit
Series, Banaras.

4. TFor other details regarding his views etc., sece Purva~Mimarnmsd,
App. pp. 37-43. '

6. Mithila tradition avers that in the beginning Udayana was so
scared of Buddhist influences that he left Mithila, went over to
Bengal and became Dbarmadhikaranika in the court of the
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He was born in village Kariyan which is situated about 12
miles south-east of Darbhanga. In his Laksanavali he has
given his date as 906 $aka samvat which corresponds to
A. D. 9841,

He was the celebrated author of several works soms of
which rank the highest in the field of Nyaya literature. He wrote
a sub-commentary on Vacaspati’s Tatparyatika called Tatparyati-
kaparisuddhi. He was also the author of Nyaya-Kusumarjali, a
classical work inwhich he has tried to provethe existence of God
whom the Buddhists openly denied and criticised in their argu-
ments. Thiswork oughtto beread with its commentary, Prakasa
by Vardhamana (13th century A. D.) and its sub-commentary,
Makaranda by Rucidatta ( towards the end of the 13th century ),
both Maithila thinkers. But, his uncompromising stand against,
and pernicious attack on the Buddhists find full play in his
Atmatattvaviveka, also known as Bauddhadhikkara or Bauddha-
dhikara, a polemical work against the Buddhists in which he
has tried to establish the Nyaya doctrine of soul ( Atman ) by
refuting the Anatmavada ( no-soul theory ) of the Buddhists?2,

legendary Bengali king Adisira ( P. Jha, Mithila-tattva-vimarsa,
p. 106 ) . But, this tradition lacks corroboration from any
other source.
1. Cf. Laksanavalt, p. 3 ¢
“qatraCrg ARISTAAT RIS
TR AT SYIES
2, This great work of Udayana is divided into four paricchedas. In
the first the author tries to refute the theory of momentariness.
of the world. In the second he examines the subjectivism of
the idealists. In the third he discusses the theory of non-existence
of substance apart from its qualitiess And, in the fourth he
attacks the theory of non-existence of things in this world. This
pariccheda is most important, for herein the celebrated Naiydyika
_puts forth his vigorous arguments to prove the existence of God
and the individual self as against the Buddhist theory of anatma- .
vaida. This work has been extensively commented upon by
many scholars such as Samkara Miéra, Raghunatha Siromani,
Bhagiratha Thakura, Atreya Narayanicarya and others,
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Besides he was the author of Kiranavali, Laksanavali and Nyaya-
parisista and Bodha-siddhi. Udayana treated Nyaya from the
stand-point of Vaidesika and should, therefore, be considered
as the direct predecessor of the Maithila School of Navya-

Nyaya.

A zealous exponent of theism, Udayana was first and last
a Naiyayika, and not a Vedantin which’is supported by a
critical study of his whole work. He believed in the existence
of Atma which differs from body, mind and other elements —
a view fundamentally opposed to the monism of Vedanta.

Sridhara wrote in saka 913, a sub-commentary on the
Bhasya of Prasastapada, known as Nyaya-kandali' in which he
has acknowledged only six categories. The Maithila or Gau-
riya School, however, gave little or no recognition to this
work. On the other hand, his contemporary, Udayana’s Kira-
navali, another sub-commentary on the same Bhasya in two
sections (dravya and guna) powerfully influenced the later
Navya-Nyaya schools. In this commentary he also speaks of
only six categories. In his Laksapavali (on definitions),
however, he divides categories under two heads — the bhava
with the six categories and the abhava ( the seventh ) which is
in complete agreement with Sivaditya’s classification.

Besides the famous Atmatattvaviveka or the Bauddhadhik-
kara?, his Nyaya-kusumaiijali ( a handful of Nyaya flowers ) in
stavakas or bunches,consists of 71 karikas or verses on the exis-
tence of God, with a commentary of his own, the Kusumarjali-
prakarana in which he relentlessly attacks the views of Saugatas,
Digambaras, Carvakas, Mimamsakas, Sarkhyas and also Vedan-
tists. The seventeenth verse of the fifth bunch is symbolic of
his noble ideas which are unique :

“Iron-souled are they in whose hearts thou canst find no
place, though thus washed by the repeated inundations of
ethics and Vedic texts; yet still in time, Oh Merciful One,

1. The work is printed in the Vizianagram series.
2. Cf. Atmatattvaviveka ( ed. Dhundhirdja Sastri ), Chowkhamba
Sanskrit Series, Eanaras.
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thou in thy goodness canst save even those who oppose our
proposition, and make them undoubting in their conviction of
thy existence™!.

We have a very interesting anecdote concerning the life of
this great thinker. It is said, he strove hard to prove the
existence of God, but God in his turn did not prove to be
equally kind to him. Hard pressed and mentally distressed, one
day this greatest supporter of God challenged him in the
following words : '

“Aisvaryamadamatto’si mamavajiiaya vartase
Punarbauddhe samayate madadhina tava sthitih”.

( O God, you have .become intoxicated with power and so
you disregard me : But remember that if my existence depends
on you, Your existence also depends upon me when You are
-assailed by Buddhists )2.

It is, however, interesting to note that this long story of
polemics between the Buddhist logicians and the Hindu Nai-
yiyikas and the subsequent attacks and counter-attacks were
ultimately responsible for the tremendous growth and develop-
ment of Indian logic and Vedanta philosophy which attained its
highest stature and glory by the end of the 10th century A. D.

Mnurari Misra . the Misra-mata

After Parthasarathi Misra and before the rise of Murari
Misra (1I), the propounder of Misra-mata in MiIimarnsa, the
scene was dominated by a great many mimarmsakas including
Bhavanatha Misra3, the author of Nayaviveka regarded as a

1. Cowell’s trans. of Nyayakusumaijali, p. 85 ;.also see M. M, Cha-
kravarty, op. ¢it. 263, :

2. According to some scholars, in this verse, in his crusade against
the Buddhists he had really challenged the Lord Jagannitha,
who is also regarded as the incarnation of the Buddha ( cf.
Misra, A History of Indian Philesephy, Vol. I, p. 500; P. Jha,
op. ¢it., pp. 105—09 etc. ); also see Supra, Chap. 1V,

3. He was different from Bhavanitha Misra, popularly known as
Ayaci Miéra, the celebrated Mimamsaka-father of the celebrated
Samkara Miéra. He flourished in the 15th century and was a
Maithila Brahmana.
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masterpiece by scholars ( sometime in the 10th century just
after Parthasarathi Misra ); Gurumatacarya Candra, author of
Nyayaratnakara, a commentary on the Jaiminiyastitras and
Amjytabindu, an independent treatise ( before 1100 A. D. ) and
Paritosa Misra, author of the commentary, known as Ajita or
Tantratikanibandhana on the Tantravarttika ( 12th century ),

Murari Miéra, the propounder of the third School im
Mimarnsa, appears to have struck out a fresh path in relation
to certain important topics which has led to the famous saying
among the scholars :  Murarestrtiyak panthah (the third path
or school of Muréri ), the first and second apparently being
Prabhakara and Kumarila. His views are quite distinct and
convincing, e.g. his independent view on the theory of the
Validity of knowledge ( pramanyavada). Mimatsakas in
general support the theory of the Self-validity of knowledge
( svatah pramanyavada ) and the Naiyayikas support the paratah
pramanyavada. While Prabhakara supports the former, Kuma-
rila’s views are somewhat different from him. Murari ( who
also happened to be a great Naiyayika ) differs from both
these and suggests an entirely new line which is slightly influ-
enced by the Nyaya system.

As regards his work, only two small but very important
fragments of his commentary on the Jaiminiyasitras known
as Tripadinitinayanam and Ekadasadyadhikarapam? were disco-
vered recently otherwise much is not known except through
references in other works. Paksadhara Miéra in his 4loka has
briefly but neatly brought out the distinction among the three
schools of Mimamsa in regard to the Validity of Cogni-

tions®.

He flourished sometime between the 11th and 12th centuries

1. For details regarding these scholars, see Paurva-Aimamsa, App.
43—45,

2. Published and edited by Umesha Miéra in 1928.

3. For other details regarding his mata, see Purea-Mimamsa, 23-24,
App. 45-46,
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A. D.! Vardhamana, son of Gangesa Upadhyaya, has referred
to him in several of his works.

After him, a long line of scholars in Mithila and Bihar
kept up this glorious tradition of Mimarnsa for centuries. It
is said that even in the 15th century, during the reign of queen
Visvasa Devi, there was a vast gathering of scholars in Mithila
in which some fourteen hundred mimarsakas alone were
invited to her court on the eve of a sacrifical ceremony? — a
unique gathering indeed !

Gangesa Upadhyaya : The Navya-Nyaya School :

Besides Mimarnsa, a new school of Nyaya philosophy,
known as Navya-Nydya ( neo-logic) was started in Bihar
during the period under review, the credit for which goes to
Gangesa Upadhyaya (1200 A.D.3) of Mithila. It was a
distinct and marvellous contribution to the Indian system of
thought which dominated the philosophical scene for centuries.
Mithila during this period was a celebrated seat of learning
and scholars from different parts of the country came to receive
the highest training in logic and other branches of learning in
the universally reputed University of Mithila.

Gangesa, the founder of this new School, belonged to
Mangarauni, a village ( near Madhubani) in the district of
Darbhanga. It is said, he had established his reputed
academy at the village Kariyana#, the birth-place of the great
Udayana who was also one of his predecessors in the field.

1. Ibid. App. 46. For other mimimsakas who flourished after him
see pp. 47—74.

2. For this grand conference of mimamsakas, see Thakur, History of
Mithila, p. 378.

3. For different views regarding his date and time, see M.M. Chakra-
varty, op. cit. 264-65; Materials for the study of Nagya-Nyaya
Logic ( Harvard Oriental Series, Vol, 40, ), pPp. 4-6; Dasgupta,
op. ¢cit. Vol. II, p. 308; Chintaharan Chakravarty, History of
Niaya=Nyaya in Mitkila; Thakur, of. cit, pp. 4, 305, 376 & 378.

4. Vidyabhd$ana, History of Indian Legic, p. 405; Materials for the
study of MNavya-Nyaya, 4—5; M. M. Chakravarty, op. c¢it, 265;
Thakur, op. cit, 376 ff; History of Nagya-Nyaya, etc.
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Navya-Nyaya or the new School of Logic is based on an
amalgam of old Nyaya and Vaidesika. The standard works on
both these systems were constantly used and referred to by the
later writers. The first real commentator was Vacaspati Miéra
on the s#@tras and their varttika which we have noted above in
the preceding pages. Udayana was a direct predecessor of this
Maithila School. Besides, Sriharsa’s Khandana-khanda-khadya
( The Sweets of refutation ) had a hand in moulding the views
of the Navya-Nyaya School. Then came Gangesa, the founder,
who wrote his masterly work, Tattva-cintamani ( The Thought-
jewel of fruits ) in which he has criticised Sriharsa’s views.

The Tattva-cintamani constitutes a land-mark in the history
of Indian thought. Gange$a accepts many tenets of the
Vaigesika School, and in this respect his work differs from
the oldest Nyaya. But the more significant change is ““in the
direction of Gangega’s artillery. The old Nyaya had directed
its argument against Buddhism. Gange$a, living in an age
when Buddhism had almost disappeared in India, directs his
attack more against the Mimarmsa, the Vedanta and other
living schools of philosophy. But above all, the newness of
Gangesa’s method is a newness of style and of organization.
He is far more precise, more careful to define his terms,
than were his predecessors. These virtues of his work are
responsibfe for the fact that perhaps half of Navya-Nyiya
literature is based either directly on the Tattva-cintamani or
on a commentary on the Tattva-cintamani.l”’

Gangesa accepts only the four pramanas ( Gautama’s four-
fold classification of proofs) admitted by the Nyaya, viz,
(i) Pratyaksa ( perception ), (ii) anumana ( inference with
a special sub-section on I$var-dnumina or the inference about
God ), (iii) Upamana or comparision and {iv) Sabda or affir-
mation, and not on any of the topics of Nyaya metaphysics.
These sections are further sub-divided into ¥adas or discus-
sions : Pratyaksa having twelve, anumana seventeen, Sabda
sixteen and Upamiana none.

1.  Materials for the Study of Navya-Nyaya Logic, 5-6.
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The whole field of Nyaya has been reviewed by Gangesa
who defends it against the attacks of other systems. He has
criticised their views with noble and original remarks. The
Samkhya and Vaidesika are criticised least, but he has ruthlessly
and unsparingly slashed the mimamsakas, especially the Bhat-
tas and the Prabhakaras. While quoting the views and opi-
nions of the previous thinkers he has referred to a select few,
eg., Jayanta, Mandana, Vacaspati, Sive‘lditya Misra, Uda-
yana etc.

One thing, however, deserves spzcial mention in connection
with his Tattva-cintamani. Of all the Pramanas, his discussions
on anumana (inference) attracted widest attention in Navadvipa
( Bengal ) and other parts of the country. Large numbers of
commentaries and commentaries of commentaries were written
on the anumana portion of his work. The nature of Pyapti
( the relation of universal concomitance bstween the middle
and major terms, otherwise known as the problem of Induction
in Logic ), the basis of all inference, was subjected to the most
critical examination. Though one of the knottiest problems,
Gangeda discussed it threadbare in the minutest detail. In
addition to this, many independent treatises on $abda and
anumana also came to be written by the scholars of Bengal
which became subsequently the home of Nyaya studies for some
centuries, well known as the Gauriya School or the Nadia
School founded by the celebrated Raghunatha Siromani
(1500 A. D. ), a disciple of the great Paksadhara Misra of
Mithila. The commentaries of Raghunatha, Mathura Bhatti-
carya ( 1580 A. D. ), Gadadhara Bhattacirya and others were
widely read and commented upon in Bengall. Thus, in course
of a few centuries, commentaries, sub-commentaries and glosses
by successive generations of scholars gave birth to a vast
literature round the original work. Judged by this standard,
it can hardly be gainsaid that the popularity of the Tattva-
cintamani has been unique and unequalled.

1. Dasgupta, op. ¢it. vol. I. p. 308 ; M. M. Chakravarty, op. ¢it.
272-92 5 AMdaterials for the Study of Navya-Nyaya, 6 ff ;
History af Navya-Nyaya in Mithila.
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Gangesa also wrote two other small works. called the
Laksanamafijari* in which he covered part of the ground
covered by the Tattva-cintamani and the Laksanatattvam?.

Vardhamana Upadhyaya :

Vardhamana, son of the illustrious Gange$a, is the author
of some of the famous Vaidesika commentaries. He is
perhaps the oldest commentator on Udayana’s works and on
Sriharsa’s Vedantic work. His commentaries on Nyaya in-
clude the Tattvacintamani-prakasa ( a commentary on Gangesa’s
Tattvacintamani ) , the Nyayanibandha-prakasa ( a commentary
on Udayana’s Nyayavarttika-tatparyaparisuddhi ) , the Nyaya-
parisista-prakasa ( a commentary on Udayana’s Nyayapariista),
the Prameyanibandha-prakasa or the Prameyatattva-bodha(quoted
in Rucidatta’s Nyayakusumarjali-prakasa-makaranda ). Besides,
he wrote Kiranavali-prakasa ( a commentary on Udayana’s work
in two sections — Dravya and Guna) , the Nyayakusumaiijali-
prakasa ( a commentary on Udayana’s famous polemical work ),
the Nyayalilavati-prakasa ( a commentary on Vallabhdcarya’s
work quoted in Jayadeva’s or Paksadhara’s Aloka) on Vaise-
sika and the Khandanakhapndakhadya-prakasa (a2 commentary
on Sriharsa’s famous work ) on Vedanta3. In other words,
Vardhamana was the celebrated author of prakasas.

He flourished in the first half of the thirteenth century and
was an illustrious pupil of his illustrious father-preceptor?.
Madhavacarya ( Vidyaranya of Vijayanagara ) in his Sarvva-

1. This work is different from a work of the same name by Ruci-
datta.
2.  Materials for the Study of Navya-Nyaya, p. 6 & fn. 15,
M. M. Chakravarty, op. e¢it., 265—66 ; History of Nayya-Nyaya.
4. In the introductory verse of his Lilavati-prakasa he refers to his
father ¢
“AFISTIAEE ARG
W wa sy aw”
This Vardhamzna was different from the great jurist of the same
name who flourished in the ffteenth century A, D. = ( vide — Thakur,

History of Mitkila, pp. 308, 325, 356, 372,



VARDHAMANA UPADHYAYA 79

darsana-samgraha respectfully refers to him and this no doubt
speaks of his great influence and importance. His commentaries
greatly facilitated the study of Nyaya and Vaidesika and helped
establish the Navya-Nyaya School of his father on a solid basis.
It is true, the Navya-naiyayikas have continued to improve
their techniques almost down to present times, but the bounda-
ries of their subject-matter were set by the Tattva-cintamani and
also by the Vaisesika commentaries of Vardhamanal.

This glorious tradition of Navya-Nyaya was brilliantly kept
up till the seventeenth cemtury by a gallaxy of illustrious
thinkers and scholars like Jayadeva ( alias Paksadhara ) Misra,
Vasudeva Misra, Rucidatta Misra, Bhagiratha Thakkura,
Maheéa Thakkura, Sarnkara Miéra, Vacaspati Misra 1I ( the
.abhinava Viacaspati ), Misara Midra III, Durgadatta Miéra,
Devanatha Thakkura, Madhustidana Thakkura and others in
the following centuries2.

1. Materials for the Study of Navya-Nyaya, p. 6.

2. M. M. Chakravarty, op. ¢it. 267—71 ; Materials for the Study
of Nagya-Nyiva, 6—27 ; History of Navya-Nyaya; Thakur, History
of Mithila, wvol. II ( MS ), Chap. V.



CHAPTER 111
THE RISE AND GROWTH OF JAINISM

Introduction :

As in the history of Buddhism, so in the history of Jainism,
Mithila or North Bihar played a very significant part for cen-
turies, Few places in India have stronger claims upon the
veneration of both Jainas and Buddhists. Mahavira, the
twenty-fourth Tirthankara of the Jainas, and commonly spoken
of as “the founder of the Jaina Church”, was a scion of the
noble family of Vai§all where he was born and spent the early
part of his life. 1Itis, therefore, a place of pilgrimage for the
Jainas just as Saranatha and other places associated with
the life of the Buddha are of the Chinese, Burmese and
the Buddhists of other countries. Thus, Vaisali is to the
Jainas what Jarusalem is to the Christians and Mecca to
to the Muslims. The tragedy, however, is that Brahmanical
works and traditions ignore Vai$ili, and we do not come
across any remarkable event in the history of orthodox
Hinduism which seems to be connected with the locality.
In the 7th century A.D., when Yuan Chwang visited this
place, the region abounded in Hindu temples, Buddhist
monasteries, mostly dilapidated and deserted, and numerous
Jaina establishments. The Nirgrantha monks are said to
have still lived at Vai§ali in large numbers. Neither had it
become a place of pilgrimage to the Jainas in modern days,
such as Pavapurl in the Patna district where Mahavira died
or Campa near Bhagalpur!, nor had any body cared to look
for the Jaina antiquities there till recently. The archaeologists
have betrayed a colossal indifference towards searching
for Jaina remains on this site. As a matter of fact, they
have concentrated their efforts exclusively on tracing Buddhist
remains and holy places as described in Buddhist works and
in the accounts of travellers like Yuan Chwang and others.

1. ASI. Report, 1903-04, p. 87.
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Their reports on the whole have nothing to support or con-
firm Basarh area as being the birth-place of Jainism!' —a
fact which is otherwise evidenced by volumes of literary
sources. In the following lines, we propose to discuss in
detail the various literary and archaeological sources which
have a strong bearing on the rise and spread of Jainism in
North Bihar, hitherto ignored and uncared for.
Vaisali : The Birth-place of Mahavira :

The importance of Vaidall does not lie only in its being
the capital-seat of a strong and well-organised republic but
also inits being a very great centre of the currents and cross-
currents of various religious thoughts and philosophies.
Vaisali, the ancient seat of the Licchavis and the erstwhile
capital of republican VidehaZ?, first of all, emerges into history
as the sacred birth-place of Vardhamiana Mahavira, one of
the great leaders of Jainism. He was born at Kundagrama,
one of the three districts of Vaisali® and belonged to the
Jiatrika clan%*. He, therefore, came to be known as Vesalie
or Vaisalika meaning a native of Vai$ill, or the first citizen
of Vaisali®. His father, Siddhartha was the Chief ( Kulapati)
of the Naya clan ( Jaatrika clan) whose wife Trisala was
sister of Cetaka, king of Vaiéilt. She is called Vaideht, or
Videhadatta, because she belonged to the ruling family of
Videha, and hence Mahavira is also known by various mater-
nal names such as Videha, Vaidehadatta, Videhajatya and
Videhasukumara®.

1. V. A, Smith, Encyclopaedia of Religion and Ethies, Vol. XII,
pp. 567-68 ( New York, 1921 )

2, For a detailed geographical and historical account of ancient
Mithilg, see the writer’s book, History of Mithila, pp. 2 ff ; Supra,
Chap. L.

For other details about Vaiéali, see Ibid.,, Chap. III,

Hoernle, Uvasagadasio ( Bibliotheca Indica Series ), pp. 3-6.
Sutra-Kytanga, 1, 3.

Acarangasutra, 389, “guUOE vl WFST AGTAET AT AIfEZ-
wqgr I o fafe 4o, & —- fraet 17 fRefXsar @7 Aasfel

A1 17 Also see J. C, Jain, Life in Ancient India as depicted in
the Faina canons, pp. 254, 355.
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The story of Mahavira’s birth is as interesting as the story
of Buddha’s birth. It is said, one night Rani Trifala dreamt
of an ox, an elephant, a lion, a garland of flowers, Laksmi
(the Goddess of wealth ), the moon, the sun, the flag, a
pond and the ocean of milk etc. When the Panditas heard
of her dreams, they prophesied that she would give birth to-
an extra-ordinary child who would be a great conqueror or a
great teacher. The prophesy turned out to be too true.

Mahavira was born of Trisala in 561 B. C. He was mar-
ried to Yasoda, the daughter of Samantavira, of village
Basantapura. Ten years after his marriage, he was blessed
with a daughter, Priyadar§ana. Two years later he gave up
his life of luxury and pleasures and dedicated himself to a
life of austerities and after twelve years of severe penance
he attained Divine Light at the age of 42 at the village Ambhi-
ka on the bank of the river — Rajupalikd. After propagat-
ing his mission for 31 years he attained nirvana at Pavapuri,
near Patna at the age of seventy-two.

From the above accounts it is clear beyond doubt that

Mahavira was an inhabitant of Vaisali ( from his father side )
and a citizen of Videha or Mithild ( from his mother side )!

1. For a detailed discussion of Mahavira’s birth-place, see Jacobi,
Faina Smiras, pt.ii, ( SBE. Vol. XXII, Intro. x-xiii ); Eney-
clopaedia of Religion & Ethies., Vol. VII, p. 466; Hoernle,
Uvasagadasao, pp. 3—6; Stevenson, The Heart of Fainism, pp. 21—
22, 28; Smith in FRAS, 1902, pp. 282-83, 286-87; CHI. 1.
p. 157; Rockhill, Life of Buddha, p. 62; ASR, Vols. I & XVI;
1003-04, pp. 81-122; 1913-14, pp. 98-185; Dasgupta, 4
History of Indian Philosophy, Vol. 1, p. 173; Rahula Sar'xkl;tyiyana,
Dartana-digdarfana ( Hindi ), p. 492; B. C. Law, Mahavira ¢ His
Life and Teachings, pp. 19 ff; C. J. Shah, jainism in North India,
pp. 23-24; Homage to Vaisali ( ed. Mathur and Mishra ), pp.
4-5, 76-79, 85-90, 92-94, etc.; Sramana Bhagavina Mahavira
(in 8 Vols. ); H, L, Jain, “Contribution of Jainism to Indian
Culture” in FBRS. Vol. XLV, p. 4. .

Inspite of volumes of evidences supporting Vaiéali as the
birth-place of Mahavira, P. C. Roy Choudhury ( Fainism in
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Mithila or Videha, therefore, has a much greater claim on
Mahavira whose personality and teachings rapidly built up
Vaisali as a centre of Jainism and of the spiritual discipline
and asceticism upon which it was based. Besides Mahavira,
Basupiijya, the twelfth Tirthankara is said to have attained his
nirvana at Campapura (Bhagalpur) and Naminatha, the twenty-
first Tirthankara was also born in Mithila. Mahavira himself
is said to have spent twelve rainy seasons in Vaidalt and six
rainy seasons in Mithila.?

It will thus be seen that Anga, Magadha, the territories
of the Vrjji-Licchavis, the Mallas and the kingdom of Kasi-
Kosala were the scenes of wanderings of Mahavira and acti-
vities of his Nirgrantha followers in the life - time of the
Buddha. It is from the Buddhist texts that we learn that
Mahavira and his immediate followers concentrated their
religious activities in Rajagrha, Nalanda, Vesali ( Vaisil1),
Pava and Savatthi. We further learn that in Vai$ali Mahavira
had a large number of staunch supporters and followers among
the Licchavis and the Videhans.? Some of his followers
appear to be men of the highest position. The Vinaya Pitaka®
says that Siha or Sifaha, a Licchavi general ( who was a follo-
wer of the religion of Mahivira ) was afterwards converted to
the Buddhist faith. Saccaka, a Nigantha, challenged the
Buddha himself to a discussion on philosophical tenets before
an assembly of five hundred Licchavis.* We have thus numerous
instances of such converts in Buddhist works,5 as clearly point

Bihar, pp. 1, 13—14 ) seems inclined to identify Kundalapura in
Vaiali or Videha with Kundalapura in Nilanda in Patna

District—a view which has already been convincingly refuted
by scholars as absurd and unwarranted.

1, Kalpa-Sutra ( vide—Law, op. ¢it., pp. 32 ff ).

. Law, Mahavira, pp. 7 ff.

Vinaya Texts, (SBE. XVII), pp. 108 ff.

Majjhima, 1. 227-37,

cf. Ar'zguttara—Nikﬁja, 1. 190-94. 200-2; Samputta, V, 389—
90; Angutiara, 111, 167—68; Psalms of the Brethren, pp. 56, 106;
Psalms of the Sisters, pp. 23—24, 79~80, 120~21, 125; Afiguttara,
V. 138; AMajjhima, 111, 68-70,

Sr oW
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to the great influence of Mahavira on the life of the people,
high and low, in Vai¢all and Videha, even during the life-time
of the Buddha. Further, according to the Jainas, Mithila or
Videha was included in the Jaina Aryan countries. These
countries were known as Aryan for it is said that the Tittha-
yaras, the Gakkavattis, the Baladevas and the Vasudevas were
born here. These great men are said to have attained omnis-
cience in these countries and by attending to their preaching
a number of people were enlightened and had taken to ascetic
lifel.

Vaigal1 thus appears to have achieved an early reputation
in the religious world of India and her teachers, devoted to the
practice of uttermost penance and austerity preached by
Mahavira, the great apostle of this creed, had gained fame far
and wide. It was the quest of a teacher that attracted the
unknown Buddha, the Bodhisattva ( after he renounced the
world and became a monk ) to Vaigali, then well-known for its
abundance of teachers,2 and it was there that he found in Alara
Kilama, a native of Vaiali, his teacher® who is said to have
been “so advanced in meditation that sitting on the road, he
did not hear or see even 500 carts rattling past him.”* Accor-
ding to Mrs. Rhys Davids, Buddha found his first two
teachers—Alara and Uddaka at Vaialli and under their tea-
chings, even started his religious life as a Jaina.® His resort
to a course of rigid austerities associated with Jainism and
adoption of a way of life of a good Jaina, like Mahavira,
undoubtedly speaks of his Jaina beginnings on way to Nirvana.
This extreme of mortification, however, told dangerously upon
his health, and under compulsion of circumstances he bade
good-bye to Jainism and ultimately discovered the well-known
middle-path (i.e. the path lying between the two extremes of
self-torture and self-indulgence) for himself which soon became

1. J. C, Jain, op. cit. pp. 260-51.

2. R, K. Mookerji in Homage to Vai5alz, p. 5.
3. Mahavastu. 11, 118,

4*  Mahaparinibbana-Suttanta, 1V, 35,

5. Quoted, R« K, Mookerjee, op, ¢it. p. 5.
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the dominating force of the new Order. These slender threads
of evidences, when knit together, leave no doubt that Vaisali
and Videha had been a very prominent centre of Jaina activi-
ties long before the rise and spread of Buddhism.

Socio-religious Condition :

Scholars generally believe that Jainism like Buddhism was
borne of discontent and hatred against Brahmanism. The
fact, however, remains that the orthodox Brahmanas in
general were not so hostile to Jainism as they had been towards
Buddhism through out the centuries. Mahavira was nodoubt the
founder of Jainism as it exists today, but he had been preceded
by several Jinas of whom Par§vanatha the twenty - third
Tirthankara and immediate predecessor of Mahavira, may at
least be said to have been an historical figure, In other words,
Jainism was not a revolt in the strict sense of the term against
the existing Brahmanical hierarchy. On the other hand, the
creed had already originated and spread though it received a
great impetus with the advent of Mahavira on the scene. Maha-
vira’s protest against caste-privileges nodoubt provoked the
opposition of the Brahmanas who in turn criticised the Jaina
religion and philosophy, but not so militantly and bitterly as
they did Buddhism and its philosophy,! for the latter had
adopted a much more aggressive missionary career than the
former. Moreover, Mahavira did not criticise the authority
of the Vedas so strongly as did the Buddha. Infact, he
supported casteism in a way and recognised the status of the
Trivarpa, i.e., the Brahmana, the Ksatriya and the VaiSya.

The socio-religious condition of North India in the
time of Mahavira and the Buddha was almost the same. The
abuses begotten of the privileges of the caste-system and the

1. Fora detailed discussion of this aspect, see the writer’s paper,
“A Brief Survey of Buddhism and Buddhist Remains in Mithilz’’
in 7BRS. ( Buddha Jayanti special Issue, Vol. II ); also see
H. L. Jain’s paper, “Contribution of Jainism to Indian Culture”
in ¥BRS. XLV, pp. 1-2.
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monopoly held by the Brahmanas in matters of religion were
ultimately responsible for the growth of the deep-rooted insti-
tution of priesthood which was vehemently attacked and
ruthlessly criticised even by the great Upanisadic seers and
philosophers including Janaka and Yajaavalkya, the champions
of the revolutionary reforms in Brahmanism during the Upani-
sadic period.! Indeed, the Brahmana priests committed excesses
in the name of the Yajfia-ceremony which gradually became more
and more elaborate and involved. They went to such extreme
as to unscrupulously call themselves bhudevas, i.e., gods born
on the earth.? This state of affairs was not destined to continue
for long. The appearance of Mahavira and the Buddha on
the socio-religious scene gave a rude setback to the Brahmanical
pretensions and violently shook the society out of its bottom.
This anti-Brahmanic revolution, whatever may have been its
cause, was certainly an expression of the general ferment of
thought fomented and inspired to a great extent by the Ksatriya
protest against the caste exclusiveness of the Brahmanas. This
is further corroborated by the fact that ‘“the pioneers of this
new system probably drew their suggestions from the sacrificial
creed and from the upanisads and built their system indepen-
dently by their own rational thinking.”3

These social abuses indulged in by the Brahmanas gave
Mahavira a splendid chance to preach the Dharma of Parsva
after a slight modification. He taught man to look not beyond
himself for hope and aid. His teaching proved so effective
that even a section of the Brahmanas are said to have recog-
nised him as a great teacher.# According to C. V. Vaidya,

1.  We bave elsewhere thoroughly dealt with this aspect (Ibid). Also
see the writer’s book, Histery of Mithila, pp. 94-97.

2, Ibid,

3. S. N. Dasgupta, History of Indian Philesophy, Vol, I, p. 210,
For other details see Muni Ratnaprabha Vijaya, Sramaqa Bhagavina
Mahzviray Vol. 1, pt. 1. pp, 650-53,

4. Kalpa-sutra ( Sukhabodhika—fika ), pp. 112,18 “gq: AAYIIT ...
qaA, a7 qgat Ao ffear 0 agrEaiRgezafy e
AR
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“intellectual Brahmanas also joined the ranks of Jainas as of
Buddhists from time to time owing to conviction as well as for
honour, and contributed to the maintenance of this reputation
of the Jainas for learning.”” But Jainism ‘gradually spread
among the poor and the lowly as it emerged as a strong protest
against caste-privileges. In the eyes of Mahavira, the Brah-
manas and the Sidras, the high and the low, were the same.
He recognised the Brahmana not by birth but by proper action
or qualification, Accordingly, a low-born Candila, possessing
requisite qualifications, could enjoy the highest position in the
society. Moreover, Jainism, like Brahmanism, is also based
on the same dogmas of the transmigration of soul and
seeks for deliverance from the endless succession of rebirthZ,
But it does not agree with the Brahmanic penances and absti-
nences to achieve it, while it aims at attaining, not union with
the Universal spirit, but Nirvana, i.e., absolute release from
all bodily forms and activities.? This difference is, however,
minor and, above all, it is distinguished by its relation to
castes. Mahavira neither opposed them nor accepted every
thing as it were. According t6 him, men are born in lower
and higher castes, determined by their sins or good works in a
former existence, but by a life of purity and love, by becoming
a spiritual man, every one may attain atonce the highest
salvation. In accordance with this doctrine caste made no
difference to him and he looked for a man even in the
Candala.t :

Miseries and sufferings of existence beset all alike : there
is no escape from them. He, therefore, preached the law of
grace for all. Caste-system, according to him, was just circum-
stantial and it is easy for a spiritual man to break the fetters
of this system.> The gift of supernormal vision was no mono-

1. HMI, Vol, 111, p. 406.
2. SBE, XXII, 213,

3, Haribbadra in his Saddar$ana-samuecaya, V. 52, says:
“orreafaa) fadieg IgRAlY I==A”

4, Uttaradhyayana, X1I, 1; SBE. X1V, 50 :
“a‘tmngaé?{a“t' .....Eﬁqﬁ T »

5. C.J. Shah, Fainism in North India, p. 20.
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poly of any order or caste or sex, and in this matter he
made no distiction between men and men or between men
and women.! Further, the Jaina belief has been that a Jina
must always come from a Ksatriya or some such noble family.
In other words, Mahavira though did not support the age-old
caste-system, yet did not oppose it so vehemently as did the
Buddha which provoked strong reaction from the Brahmanas
and culminated in a bitter wordy duel for centuries which was
ultimately responsible for the growth and development of
Indian logic and philosophy.

The Age of Logical Disputation :

Coming to the philosophical disputations, it is true, some-
times the Jaina and the Brahmanical philosophers have criti-
cised each other, but this seems more by way of passing
reference than deliberate attempt on the part of the philosophers
belonging to two different schools, Mahavira encouraged his
followers in the study of the Parvas and in developing their
power of reasoning and arguing. From the Buddhist records
we learn that there were some able and powerful disputants
among the Nirgrantha recluses and lay-disciples.2 The
mediaeval logic was almost entirely in the hands of the Jainas
and the Buddhists. For one thousand years, from 600 B. C.
to 400 A. D., the Jainas and the Buddhists were fully occupied
in questions of metaphysics and religion though there are
occasional references to logic in their works of that period.
“At about 400 A.D. began an epoch when they seriously took
up the problems of logic, and all the texts-books on the Jaina
and the Buddhist systems of logic date at or after that time.””3
The scenes of activities of the Jaina logicians belonging to the
Svetambara sect were at Ujjaini (Malwa) and Valabhi (Gujrat)
whereas the Digambaras confined their activities to Pataliputra
and Dravida including the Karnataka about the 8th cent. A. D,
The Nyayavatara of Siddhasena Divakara, dated c. 533 A.D.

1. Law, Mahavira, p. 44.
2, Majjhima=Nikaya, 1. 227, 374-75.
3. Vidyabhisana, Indian Logic ¢ Mediaeval Sehool, Intro. xviii.
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may be said to be the first systematic work on the Jaina logicl,
although the real founders of the mediaeval logic were the
Buddhists2,

Siddhasena Divakara ( c. 533 A. D. ) for the first time laid
the foundation of a science called logic ( Nyaya ) among the
Jainas by compiling a treatise, Nyayavatara consisting of 32
stanzas, referred to above. He is also credited by the Jainas
with having converted Vikramaditya to the Jaina faith. Accor-
ding to Vidyabhiisana, he was no other than Ksapanaka, a
Jaina sage, who is traditionally known to have been one of
the nine gems that adorned the court of Vikramaditya3.

Samantabhadra ( 600 A. D. ) was another great Jaina logi-
cian of Digambara sect who composed the famous commentary
on Umasvati’s Tattvarthadhigama-Satra called Gandhasti-Maha-
bhasya. The introductory part is known as Devagamastotra
or dptamimamsa which, besides elaborately discussing the
logical principles, also presents a review of the contemporary
schools of philosophy including the Advaitavada%, The cele-
brated Maithila philosopher Vacaspati Misra (I) has also cited
Aptamimamsa in explaining Samkardcarya’s criticism of the
Syadvada doctrine in the Vedanta-Satra®. Samantabhadra is
further mentioned by Jina Sena in the Adipurana ( c. 838 A.D.)
and is referred to by Kumarila who was a contemporary of the
great Buddhist logician, Dharmakirti.

1. Ibid, Intro, xix.

2, For details see the writer'spaper “Buddhism in Mithila” in FBRS,
Buddha Jayanti Special Issue, Vol, I ; Vidyabhisana, op. eir.
—xixxi,

3. Vidyabhisana, op. cit. pp. 14—15. In the Pajficatantra and other
Brahmapical works as well as in the Avadanakalpalata and other
Buddhist Sanskrit works the Jaina ascetics are nicknamed as
Ksapanaka ( see Ibid. p. 16, fn. 1).

4, dptamimamsa. v. 24 @ “SFIEFAUNT ISt UANITER

FRENT BRAETA SF AT STAR”
5. Bhamati ( Bibliotheca Indica ), p. 458 :
“EAFI: WAGHEIARN Fhaafangd:
SREESEIEEIRCICERERL T i
For further details, see Vidyabhdsana. ep. eit. p. 23, fn. 2 & 3.
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Akalafka or Akalankadeva or Akalankacandra (c. 750 A-D.)
was yet another famous Jaina logician belonging to the Digam-
bara sect who wrote a commentary on Aptamimarisa known as
Asta-$ati, which is supposed to be “a most precious work on
the-Jaina philosphyl.” It deals mainly with logic. It is said,
once he was involved in a controversy with a Buddhist logician
whom he ultimately defeated and discomfitured in a heated
debate?,

Vidyananda, a Digambara logician of Pataliputra ( c. 800
A.D.) has been mentioned by the great Hindu philosopher,
Madhavacarya in his Sarvadariana-samgraha®. 1In his 4ptami-
mamsalankrti, also known as Astasahasri, an exhaustive sub-
commentary on the Aptamimamsa he has strongly criticised the
doctrines of the Samkhya, Yoga, Vaisesika, Advaita, Mimara-
saka, and Saugata, Tathagata or Bauddha philosophy and has
referred to Dignaga, Udyotakara Dhamakirti, Prajiiakara,
Bhartrhari, Sabarasvami, Prabhikara and Kumarila.4

Prabhacandra ( c. 825 A. D.) of the Digambara sect in his
famous logical treatise, Prameya-kamala-martanda, a commen-
tary on Pariksamukha-satra of Manikya Nandi, has referred to
and criticised the views of Bhagavana Upavarsa, Sabarasvami,
Bhartrhari, Bana, Kumarila, Prabhakara, Digniaga, Udyotakara,
Dharmakirti and others.?

Mallavadin (c. 827 A. D.) of the Svetambara sect was
the famous author of a commentary on the Buddhist logical
treatise, Nyayabindu-tika called Dharmottara-tippanaka. * That
sometimes there was a bitter clash or wordy dusl between the
Buddhists and the Jainas is clearly evidenced by a Jaina legend
relating to the life of this Jaina philosopher. Accordingly, we
are told that Malla was the son of king Siladitya’s sister and
was called Vadin or logician as he had, by virtue of his unri-
valled debating genius, vanquished the Buddhists in a dispute

[

. Ibid, p. 26.

Ibid, p. 26.

Trans. by Gowell and Gough, p. 66.
Astasaha$ri, Chap. 1.

Vidyabhisana, op. cite p. 34, fn. 1-3,

N
.

oo 2
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and had re-established the Jaina faith and brought to its former
glory the great figure of Adinatha on Mount Satrufijaya ( in
Kathiagwar ).

The Buddhists apart, often there was a clash among the two
sects of the Jainas themselves. We have reference to Pradyumna
Suri ( c. 980 A. D. ) of the Svetambara sect, said to have been
a very great logician, “who, using sharp logical expressions,
made his irrelevant opponents to sweat and thereby to be cured
of the fever of pride”2. Moreover, from Manikya Candra’s
Parsvanatha-caritra we learn that Pradyumna defeated the
Digambaras of Venkapatta in the presence of the King of that
province, and in all he had to his credit, eightyfour triumphs
in disputations over his rivals®.

Abhayadeva Suri( c. 1000 A. D.) of the Svetimbara sect
was yet another eminent logician and author of Vada-maharnava
(Ocean of Discussions) who is described as ““a lion that roamed
at ease in the wild forest of books on logic. That the rivers of
various conflicting opinions might nct sweep away the path of
the good, Abhayadeva wrote his Vada-maharnava™*. We have,
however, no reference to any logical disputation that took
place between him and the Buddhist and the Hindu logicians,
though he has criticised their views in his work.

Deva Suri, also known as Vadipravara ( the foremost of
disputants ) of the Svetambara sect and author of the well-
known work on logic, Pramana-naya-tattvalokankara had defeated
the Digambara Kumuda-Candracarya in a dispute over the
salvation of women®-—a fact which clearly points to the bitter
hostility between the two different sects of the same faith.

Candraprabha Suri (c. 1102 A. D. ), the contemporary of
Hemacandra Suri ( 1088-1172 A. D. ), was the author of
several works on logic, including the Prameya-ratnakosa and

1. Ibid, p. 34.
2. Ibid. p. 35.
3. [Ibid, p. 36.
4, Ibid. p. 37.

Ibid, p. 38.
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Nyayavataraviviti. The latter is an excellent commentary
on Siddhasena Divakara’s Nyayavatara in which he has strongly
criticised the views of the Buddhist logicians like Dharmottara,
Arcata and others and also the views of Saugata, Naiyayika,
Mimarmsaka, Vaidesika, Satmkhya, Carvaka, Bauddha, Aksapada,
Brahmavadi etc. Following him, Nemicandra Kavi (c. 1150
A.D.), whois said to have been a great teacher of logic,
criticised the views of Kanada, the great Hindu philosopher®.

Anand Suri and Amaracandra Suri ( 1093-1150 A.D.),
who were nick-named Tiger-cub ( Vyaghra-$isuka) and Lion-
cub ( Simhasisuka) are said to have been two great Jaina
logicians?> whom the celebrated Maithila philosopher, Gangesa
Upiddhyaya, the founder of the Navya-Nyaya school, has
mentioned in his Tattvacintamani under Simha-Vyaghri-Laksana
of Vyapti.

Haribhadra Suri (c. 1168 A. D.) was another famous
Svetambara Jaina logician who wrote several treatises on logic
including Saddarsana-samuccaya. 1nthe chapter on Bauddha-
darsana he has referred to the views of Digniaga, Dharmakirti,
and others. Moreover, the six systems treated by him are
(i) Bauddha, (ii) Naiyayika, (iii) Samkhya, (iv ) Jaina,
(v) Vaidesika and (vi) Jaiminlya. Heis said to have pro-
tected the word of the Arhats like a mother by his 1,400
works. He has used the word, viraha ( separation or sorrow )
as his mark in the last verse of each of his works. A Brahmana
by birth, he was one of the greatest champions of the Jaina
faith, and had sent his two pupils, Harsa and Paramaharnsa
as missionaries of the Jaina faith who are said to have been
slain in the Bhota country ( Tibet ) by the{ anatical Buddhists
whom they sought to convert. It was because of the sorrow

1. Parévanathacaritra, ( quoted, Ibid, p. 47, fn, 1 ),
2. Cf. the following verse :
“grargaigny wqfatmaiz-
gIIIeT: fRawg: gag atgs
T3ty fagfea aifxast s
3t sqmafas Rogmitaly Rrgre:”
( Quoted, Ibid, p. 47, fn, 4 ).
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emanating from their death that he used the word viraha'.
The incident further shows that sometime the wordy duel
between the Jainas and the Buddhists culminated in violent
bloodshed and deaths on either side.

Mallisena Suri ( 1292 A. D. ), in his commentary Syadvada-
maiijari which contains an exposition of the Pramana, Saptabhan-
ginaya etc., criticised Aksapada’s theory of Pramana, Cala, Jati,
Nigrahasthana etc. He has also bitterly attacked the doctrines
of the Samkhya, Jaiminiya, Vedanta, Yogacara, Madhyamika,
Carvaka etc. Jiidanacandra (1350 A. D.) also criticised the
Buddhist logicians including Dignaga and others. Gunaratna
( 1409 A. D. ), another Svetambara Jaina logician has in his
Saddarsana-samuccaya-vrtti criticised a host of Buddhist and
Hindu logicians including Dignaga, Dharmakirti, the Maithila
philosophers like Aksapada, Udyotakara, Vacaspati, Udayana
and others. He was followed by Dharmabhitsana ( 1600 A. D. )
and others who have also refuted the doctrines and views
propounded by Buddhist and Hindu logicians2.

The above account clearly shows that logical disputations
among the Jainas and the Buddhists and the Hindus were the
order of the day. But it was never so bitter between the
Jainas and the Hindus, as it was between the Buddhists and
the Hindus which we have dwelt at length in other
places3. As a matter of fact, the Sramana—Munis (the Jainas)
and the Vedic Rsis ““continued to flourish through the earlier
ages of our history side by side, being more or less equally
honoured by the people, inspite of the differences in their
ideals and practices®”, It istrue, a certain amount of rivalry
and intolerance seems to have developed between the two
schools, “‘as their ideologies became more and more sharply
marked, butin the public mind, both the Rsis and the Munis
remained objects of reverence, so that gradually the terms

1. Vide—S$addariana-samuceaya, Intro. ( Chowkhamba series, Banaras ).

2. Vidyabhusana, op. ¢it., pp. 50—55.

3. Vide—the writer’s paper in 7BRS, Buddha-Jayanti Special Issue,
Vol, 11, referred to in the preceding pages,

4. H, L. Jain, op, ¢it., p. 2.



.

94  STUDIES IN JAINISM AND BUDDHISM IN MITHILX

became synonymous and interchangeable” and the Sramanas
themselves in course of time began to claim that they were
really the true Brahmanas!, Any way, these disputations proved
a great boon to Hindu philosophy as they tremendously
helped the growth and development of Indian logic.

Royal Patronage : A Historical Survey

Though no Asoka or Harsa rose -to champion the cause
of Jainism with missionary zeal and vigour, we have nonethe-
less, several instances of kings embracing this faith of the
Jainas. The Jaina sources suggest that Par§vanatha himself
was the son of one A§vasena, a king of Kasi®. By virtue of
his descent, Par§va’s influence in royal families must have
been great and in no way less than during the days of his
successor, Mahavira.

The Satrakrtanga and other Jaina canonical works say that
Parsva had a large number of adherents in and about Magadha
even in the days of Mahavira whose very family was attached
to the religion of Par§va3. Mahavira had to face some of
these adherents and win them over to his reformed church in
the sixth cent. B. C.

Like Paréva, Mahavira also belonged to the ruling dynas-
ties of the age. The sixteen Mahajanapadas included the eight
confederate clans known as Atthakula of whom the Videhans,
the Licchavis, the Jiidtrikas and the Vajjis proper were most
important. We have already shown above his relations with
the Videhans as described in the Jaina Siitrast. Besides the
blood relationship, there are certain other indications in the
Jaina canonical texts which definitely poiht to the Videhans
taking a living interest in the Jaina church. Nimi ( or Nami
" or Nemi ) the founder of the Janaka dynasty of Mithila® is

Ibid., p. 2.

'C. J. Shah, op. eit., pp. 82—83.

1bid, pp. 83-84, .

Cf. the Asaranga-sutra, the K. alpasutra, the Uttaradhyayana=satra etc.

St > W N e

For other details regarding the Janaka dynasty of Mithila, see
the writer’s book, History of Mithila, chap, 1I,

.



ROYAL PATRONAGE 95

represented in the Jaina Sttras as having embraced Jainism.
The Uttaradhyayana-sutra® says that *“‘Nami humbled himself ;
enjoined by Sukra in person, the king of Videha ( Mithila )
left the house and took upon him Sramanahood”2. Besides, we
have already noted above that Mahavira had spent six rainy
seasons in Mithila. On the basis of these evidences we can
safely conclude that if not all, atleast a section among the

Videhas, were ardent followers of this faith.

Besides the Videhauns, the Licchavis along with the Jaatrikas
must have come directly under the influence of the teaching
of Mahavira. The cases of Trisala, Siddhartha, Cetaka,
Cellana and others, cited above, suggest that the Licchavis
had a distinct sympathy and respect for the Jainas. Further-
more, Cellana, one of the seven daughters of King Cetaka, was
married to Bimbisara, with the result that both of them became
ardent Jainas.®> And, the other six daughters of Cetaka married
to different kings are also said to have been strong supporters
and followers of Jainism#.

Campa, the capital of Anga ( modern Bhagalpur ), was
yet another important centre of Jaina activities where Maha-
vira spent three rainy seasons and where Vasupiijya, the twelfth
Tirthankara was born and died. There are signs of old and
new Jaina temples of both the Digambara and the Svetimbara

1. IX. 61; XVIIL 45 ( SBE. XIV. pp. 41, 87 ); also see,
Meyer, Hindu Tales, pp. 147-69,

2. IX.61. We have the following verse :

‘AT AAT Feql FFRG GFROT <A
IS AT | J2E 0N Gy’

This Nami or Naminatha has also been identified with Janaka
or Mahajanaka II of the Mahajanaka Jataka (J. C. Jain, Life
in aneient 'India as depicted in the Faina Canons, p. 372 fn. 5-6,
p. 377 ). This view is controversial .as the Buddhist texts also
claim him to be a follower of Buddhism. For other views, see
Sramana Bhagavana Mahavira, Vol, I, pt. I., pg 40,

3. C.]J. Shah, op. cit., pp. 88 ff. e

4, Ibid.
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sects built for Vasupljya and other Tirthankaras'. From the
Uvasagadasao and the Antagadadasao we learn that there was
a temple called Punnabhadda ( which we have dealt with in
the following lines ) at Campa in the time of Sudharman, one
of the eleven disciples of Mahavira, who succeeded him as
the head of the Jaina sect after his death®, It is said that the
town was visited by Sudharman, at the time of Kunika Ajata-
§atru who went there barefooted to see the Gapadhara outside
the city which was again visited by Sudharman’s successors®.

It may thus be rightly said that it was through the ruling
dynasty of Vaigall or the Licchavis that Mahavira got solid
support from all directions in his early days, and ‘it was
through them that the religion of Mahavira had spread over
Sauvira, Anga, Vatsa, Avanti, Videha and Magadha, all of
which were the most powerful kingdoms of the time#”. The
Buddhist works, therefore, do not mention Cetaka, though they
have a lot to tell us about different aspects of Vaisali in general.
Jacobi, therefore, rightly suggests that ‘‘the Buddhists took no
notice of him as his influence...... was used in the interest of
their rivals. But the Jainas cherished the memory of the
maternal uncle and patron of their prophet, to whose influence
we must attribute the fact that Vaisali used to be a stronghold
of Jainism, while being looked upon by the Buddhists as a
seminary of heresies and dissent®”.

The Jaina sources also tell us that like the Videhas and the
Licchavis, the Mallas were also devotedly attached to Maha-
vira. The Kalpastitra says that the nine Mallikas or Malla
chiefs, like the Licchavis, also observed fast and instituted
an illumination to mark the passing away of the great Jina.
From thej Antagadadasao we further learn that the Mallikas,

1. Dey, The Geographical Distionary of Ancient and Medigeval India,
pp. 44-45.

Hoernle, II, p. 2.

C. J. Shah, pp. 94-95.

Ibid. p. 99, Dey, Notes on Ancient Aiga., p. 322; Buhler, Indian

sest of Fainas, p. 27.
5. SBE. Intro, xiii; C.J. Shah, pp., 99-108,
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along with the Ugras, the Bhogas, the Ksatriyas, and the
Licchavis went to receive Aritthanemi or Aristanemi ( the king
of Videha ?), the twenty-second Tirthankara when the latter had
been to the city of Baravail. And, this was also the case with the
Ganarajas of Kast and Kosala%, Bimbisara, Nandas, Candra-
gupta Maurya, Samprati, Kharavela and other powerful rulers
are also represented to have been associated with the Jaina
church of Mahavira in the successive periods3.

The late Sunga and the early Saka-Kusdna periods ( c. 150
B. C. - 100 A. D.) were remarkable in the history of Vaisall
as they “marked a phase of affluence and artistic activity on
the site”* of the Garh area of Basdrh as its recent excavation
indicates. During the Gupta period it was an important
administrative seat, which is proved by the Vaisal1 seals and also
by the reference in the epigraphic records of the Guptas.
Moreover, the account of Fahien, ( A. D. 399-414), its fre-
quent mention in an ancient Chinese source of A.D. 5176
and the reports of excavations in 1903-04, 1913-14, 1950
( February ) and since 1958, all refer to Vaisall as being a
prosperous provincial capital-city during the fourth, fifth and
sixth centuries A.D., where followers of all religions lived
peacefully. Later it presumably declined either due to the
ravages of some invaders or natural calamity or calamities.
The Garh area, however, seems to have been “deserted after
the late Gupta period, i.e., in c. 600 A. D.7”,

1. Barnett, The Antagada-dasio and Anuttarovaoniya-dasao, p. 36.
2. For details, see C. J. Shah, pp. 108-111.
3. lbid., pp. 112-86, 204—16 ; also cf. Report on Kumrahar Excava-.

tions, 1951-52, pp. 10~-11,
4. Vaisalt Exeavations ( Krishnadeva & V. K. Mishra ), 1950, p. 3.
3. A. S, Altekar in 7BRS ( Puddha Jayanti Special Issue ), Vol, 1I,
p. 506, fn. 8.
Yogendra Mishra, An Early History of Vaisali, p. 230.
7, Vailalt Exeavations, 1950, p. 5. This was also the period of the

desertion of Pataliputra ( Kumrahar Excavations, p. 12, )
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Yuan Chwang or Hiuen Tsiang ( A. D. 629-645) visited
Vaiéali in the seventh century A. D. and found that the capital-
éity of Vaiéall was to a great extent in ruins, but abounded in
several hundred samgharamas which were mostly dilapidated.
The followers of the Nirgranthas ( Jaina ascetics ) were, how-
ever, very numerous!. Probably thisis the last definite refe-
rence to the existence of a good Jaina population at Vaisali
During the Pala period we have evidences of certain images of
Jaina Tirthankaras being made and honoured here (c. 750-
1200 ) and Jaina writers like Jinasena ( eighth Vikrama era)
and Gunpabhadra ( ninth Vikrama era) knew Kundapura to
be in VidehaZ2,

During the time of the Guptas, however, a very important
event connected with the Jaina history took place, as, it is said,
the cononical and other literature of the Jainas was put
down in writing during this period. On the basis of this
account it can safely be concluded that the Jainas had by this
time spread more or less all over India. Moreover, from the
sixth century onwards, the inscriptions referring to the Jaina
communities become very numerous. Yuan Chwang also
records their spread in India and even outside in his accounts.
All these show that the Jainas remained an important religious
community to be reckoned with in the Indian society during
this period and after. It seems, however, that by the 13th
and 14th centuries A. D., the influence of the Jainas and the
Buddhists had practically become non-existent in North Bihar
and the adjoining regions, for we have no mention of the
Jaina and the Buddhist followers in the account of Dharma-
svaml, the famous Buddhist traveller (13th cent. A. D.) from
Tibet, who refers to Tirhut as a “non-Buddhist kingdom.”3

1. S. Beal, Buddhist Records of the Western World, Vol. II, 1834,
p. 66.
2. Y. Mishra, op. cit., p. 230.
Biography of Dharmasvamin (ed. by G. Roerich), p, 60.
For details, see Supra, chap, V.,
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Jaina Antiquities :

Apart from the literary evidence, we have also numerous
remains of Jaina art and architecture scattered all over Nor-
thern India. As a matter of fact, “‘the Hindu art owes to them
a great number of its most remarkable monuments. In the
domain of architecture in particular they have reached a
degree of perfection which leaves them almost without a
rival.”! Though Bihar in general is rich in Jaina antiquities,
we have, however, a very few remains in North Bihar which
do not help us in presenting a connected history of Jaina art
in this part of the country. It is indeed surprising that
the modern site of Vaisali is entirely devoid of any remains
belonging to this religious order. According to Smith, “some
ten years ago two statues of Jaina Tirthankaras, one seated,
the other standing, were discovered about eight feet below the
surface,” 500 yards west of Baniya.2 T. Block doubts its authen-,
ticity : ““The only thing I could discover was that two images had
been placed inside a mud-hut in the south-western corner of
Chakramdas, from where they had been taken away more
than ten years ago. Nobody could give me any impression
as to what they represented, although the floor of the hut
was still pointed out, and Mr. Garrick who refers to them
(ASR. XVI. 91) tells us that he arrived late in the evening at
the village when it was too dark to discern these statues.”3

We have, however, several references to Jaina antiquities
in Vaisall and its suburbs in the Jaina literature. The Uvasaga-
dasao* says that the Jiatrikas possessed a Jaina temple, outside
their settlement at Kollaga bearing the name of Diipalasa.
Cetya is the term used for Jaina temple which, according to
Hoernle, means “properly the name of a Jaina temple or
sacred shrine, but commonly applied to the whole sacred
enclosure containing a garden, grove or park (Ujjaana, Vana-

. Guerinot, La Religion Djaina, p. 279.
JRAS. 1902, p. 282,

A4SI. Report, 1903-04, p. 87,
Hoernle, i, p. 2,

B N
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sanda or Vana-khapda), a shrine and attendants’ houses.”!
This religious establishment might have been kept up for the
accomodation of Mahavira on his periodical visits along with
his disciples to Kundapura or Vaigal1.2

Like the Buddhist tradition, the Jaina traditions also refer
to the practice of erecting stlipas over the ashes of the Jainas.
One such sttipa existed at Vaisal1, dedicated to the Jaina Muni
Suvrata,® and another at Mathura dedicated to Supar$vanatha.¢
Sttpa-worship in Jainism seems have been a predominant
feature. The Avasyaka Curni®, while referring to the above
stiipa at Vaiali, gives the story of the ‘Thubha’ in illustrations
of Parinamika Buddhi. The 4vasyaka Niryukti® merely gives
the catch-word, ‘Thubha’ “which shows that the author of
the Niryukti knew of the stlipa of Muni Suvrata at Vai$ali”.”
Moreover, recent excavations at Kau$ambi and Vai$ali have
shown that the so-called Northern Black Polished ware was
available in different colours and sometimes painted also.
Though we are not very certain about the centre of this techni-
que or the place of its origin, it seems, however, quite probable
that it was Magadha®.

According to some scholars, it would be a mistake to
suppose that Cetiya in the Buddhist passages of the Mahapari-
nibbana Sutta® and the Digha Nikaya'® referred to funeral
mounds or stipas only of Udena, Sattambaka and others'l.
The Bahuputtika-cetiyam in the AMahaparinibbana Sutta may be

1. Ibid.,ii, p. 2, fn, 4. For different interpretations of this term,
sece U, P. Shah, Studies in Faina Art, pp. 43-55.

2, C. ]J. Shah, p. 106.

3. Avatyaka~Carni of Jinadasa (c. 676 A, D.), pp. 223-27, 667.

4. U, P, Shah, Studies in Jaina Art, pe 9

5. Infra. fn. 4.

6. Vv. 949-51; Haribhadra’s Vyui, 4373 Zvafyaka-Cﬁrqi, p. 567,

7. U. P. Shah, op. eit. p. 62.

8. fbid.p. 71,

9. Chap, IIT, Sections 36=37.

0. 1II, 113, Also see Law, Geography of Early Buddhism, Apps

1. U. P, Shah, op. cit., p. 55.
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said to be identical with the Caitya of the same name at Viéala
( Vaigali) and Mithila referred to in the Jaina Bhagavati and
Vipaka Sutras. This Bahuputtikd or Bahuputrika Caitya was
dedicated to a goddess of a name who was a proto-type of
the later Buddhist Hariti. “Some of these Buddhist cetiyas
were, therefore, similar to the Parnabhadra Caitya described
in the Aupapatika Sutra,! called a Yaksa-dyatana after the
well-known ancient Yaksas, Purnabhadra and Manibhadra by
Jaina commentators.

The description of this Parnabhadra Caitya, as given in the
Aupapatika Stira®, supports more or less the interpretations
advanced by Hoernle, quoted above. It is said that this
Caitya was in the Udyana or park, called Amrasalavana,
situated to the north-east of the city of Campa. It was very
old in age ( ciratita ), recognised by people of the ancient
{ porana ), famous, praised everywhere, and jAata®. It was
decorated with an umbrella ( or umbrellas ), banners, bells,
flags, atipatakas ( flags surmounted on flags ), whisks or brushes
of peacock-feathers ( lamapatthaga) and having a railing
( vitardika-vedika ),......It was sprinkled all over with perfumed
water, and garlands were hung; it was odorous with flowers of
five colours, and with burning incense of kalaguru kundurukka
and turukka......1t was haunted by actors, dancers, experts in
mimics ( vidambaka ), ballad-singers, ... lute-players and min-
strels. Many people visited the shrine which deserved praise,
offerings, worship with sandal-paste etc., gifts, adoration and
respect...... It deserved a gift of a share from sacrifices......On
all sides of it was a big forest-grove ( vanakhanda ) with a
central big Asoka tree ( a caitya vrksa) with a Prthvi-ila-patta
under it attached to its stem.#

1. Ibid. p. 556

2.  Satras, 2—5,

3. U. P. Shah ( op. cit. p. 55 ) is inclined to believe that the term
jfiata probably means “of the Jiaty people’ of which Mahavira
was a celebraied scion. The description tends to suggest that it
was probably Dauipalasa, built by the Jiiatrikas, outside their
settiement at Kollaga, referred to above,

4. TFor details, see U. P, Shah, op. cit. ( section on Caitya-vrksas ).



102 STUDIES IN JAINISM AND BUDDHISM IN MITHILA

Kecently an image of Mahavira (in black basalt stone ) of
the Pala period was discovered at Vai§alt which is now kept in
a modern temple situated to the west of Vai§ili-garh near a
tank. This image is respectfully worshipped in the name of
Jainendra by the Jainas who flock there from all over the
countryl. We have reference to another Jaina image discovered
in Vai¢ali?> and many more in recent excavations conducted
under the auspices of the K. P. Jayaswal Institute, Patna.
Moreover, innumerable clay-sealings and seal-impressions of
more than 120 varieties, mostly of unbaked clay were found
by Drs. Block, Spooner and others in course of excavations at
the site. Jainism undoubtedly had a very great influence in
the area during the period to which these relics belong. But
no definite evidence of Jaina antiquities can be ascertained on
the basis of these huge finds. Besides these, we have no infor-
mation regarding any other Jaina antiquities discovered in the
area in recent times.® Jayamangalagarh ( North Monghyr ) is
popularly believed to have been an ancient seat of the Jainast,
thought we have no definite corroborative evidence, literary
or archaeological, to support or reject this traditional view.
The Mauryan ruler Samprati is also held by tradition as a great
patron of the Jainas and builder of numerous Jaina ‘temples?,
but unfortunately no remains are extant today.

~ In the case of Bhagalpur district, the ancient Anga De$a
( some portions of which definitely formed parts of ancient

1. This information was kindly given to me by my friend, Dr, B. S.
Verma, Research Fellow, K. P, Jayaswal Research Institute,
Patna.

2. P. C. Roy Chaudhury, Fainism in Bikar, p. 99.

My friend Sri Sachchidanand Sahay M. A. formerly Lecture-
Guide in the Patna Museum ( now Curator, Museum of the
Deptt. of A, I. H, & Arch., Patna Universify ) informs me that
there is not a single piece of Jaina antiquities from North Bihar
in the Patna Museum.

4, For the antiquities, history etc, of Jayamangalagarh, see G, D.
College Bulletin Series, Nos. 1—4.,

5. Brhat-Kalpa-bhasya, vol, I11. gathas 3285-89, pp. 917-21.
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Mithild ) we have a few Jaina antiquities. Mandara Hill is
supposed to be one of the sacred places of the Jainas.. It was
here that Vasuplijyandtha, the twelfth Tirthankara attained his
nirvana. The top of this hill is a great object of veneration
for the Jaina community. The structure is said to have
belonged to Sravakas or Jainas and one of the rooms still
contains a carana. A few other Jaina relics were also found on
the top of the hilll,

Karnagarh hill .near Bhagalpur also contains numerous
ancient Jaina relics. We have reference to a Jaina Vihara
to the north of the ancient fort. There is no doubt that if
large-scale excavations are carried on the hitherto ignored but
important sites in North Bihar, Jaina antiquities would be found
in large numbers.

Numerous sculptures. common to most of the Digambara
sites in Central India, Uttara Prade$a and Bihar dating from
C. 900-1200 A. D., have been found but of these we have none
from North Bihar. Thousands of Jaina. bronzes are found
scattered over Western India most of which are related to the
miniature paintings of the Western school which flourished in
the mediaeval period. Like Rajasthan, Bihar and Bengal had
its own school of sculpture and painting known as the Eastern
Indian School of Mediaeval sculpture with a slight difference
in style among the Bengal and Bihar specimens. The Jaina
zone of influence appears to have extended from the southern
bank of the Ganga to the western bank of the Bhagirathl right
upto the northern frontier of the Jungle country of the wild
Gonds. All the Jaina images belong to the Digambara sect?.

Conclusion :

Thus from the above discussion, it is clear that while the
Buddhists disappeared from India in course of time, Jainism
with all its schisms and divisions is nevertheless a living force
even now. The factis that they kept open the doors of their

1. Beglar, Archaeological Survey of India, vol. I1I; Kuraishi, Ancient
Monuments of Bihar & Orissa ( Section on Bhagal, ur ).
2. For details, see U. P. Shah, op. ¢it. pp. 24—35.
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-church to lay representatives—a factor which contributed much
t0 the stability of Jainism. Moreover, it adopted a less active
‘missionary career than Buddhism and the followers preferred
‘more secluded sites as their chief centres of worship. It was
‘the result of this seclusion that the Jainas did not incur the
terrible wrath of the Brahmanas and as such resisted more
successfully the stress of the Brahmanical revival and the
Muhammadan persecution under which Buddhism in India
aultimately collapsed. According to Tiele, ‘‘the toleration
extended to them by the Brahmanas, even though they were
‘regarded as heretics, led large numbers of Buddhists to take
-refuge in their community in the days af persecution™!. And,
it was this- Brahmanic toleration, denied to the Buddhists,
that saved the Jainas from perpetual persecution and harass-
ment. As a result of this, Jainism, though confined to a
small minority, is yet a living religious force, an article of faith
-with a section of the people all over the country?2,

1. Quoted, C.J. Shah, op. cit. p. 77. Also see H. L. Jain, op. cite
pp. 1-13.

2. For further details, see Supra, chap. V. Also see, Upendra
Thakur, “A Historical Survey of Jainism in North Bihar” in
JBRS. Alt, Mem. Vol. 1960,



CHAPTER 1V
The Rise and Growth of Buddhism

Introduction :

Sixth century B. C. marks a cardinal epoc in the history of
the world. It was remarkable for the spiritual unrest and
intellectual ferment in many countries. We had Lao Tzu and
Confucius in China; Permenides and Empedocles in Greece ;
Zarathustra in Iran and Mahavira and the Buddha in India,
who worked upon their inheritance, developed new points of
view and announced new religion and philosophy which marked
a turning point in the history of human civilisation and
thought.

Like other great teachers and reformers of the age, Buddha
also utilised the Hindu inheritance to correct some of its expre-
ssions. The extremely rigid forms of religious sacrifices and
ceremonies of the Brahmanic period evoked a great spiritual
unrest and revolt against “formalism and exclusiveness of the
Brahmanical system™! in the Upanisadic age. The expensive
sacrifices and ritualism were denounced as ““irreligious and
foolish” by intellectual stalwarts like Yajitavalkya, Janaka
Videha, Ajatagatru of Kas1, Pravahana Jaivali, A§vapati Kekaya,
Uddalaka Aruni, Svetaketu Arupeya, Satyakdma Jabala and
Drpta Balaki. The reaction and protest against this worn-out
system proved so bitter that Janaka Videha refused to submit
to the hierarchical pretensions of the Brihmapas and asserted
his right of performing sacrifices without the intervention of
the priests. The Mundaka Upanisad denounces the upholders
of such sacrifices as “fools and fanatics.”2 The Brhadaranyaka
Upanisad goes a step further. It addresses those who work in

1. Rapson, Ansient India, p. 63 3 HAL, p. 97 ;
G. C. Pande, The Origins of Buddhism, p. 309,
2, 1.2, 2
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ignorance as ‘“the draught animals of the Devas”.1 The
knowledge of Brahman and Atman was accorded supreme
place by the Upanisadic seers. A new age dawned, a new wave
of thought overtook the Upanisadic men.

The Upanisads and Buddhism :

But the Upanisadic period was also not without its draw-
backs. The general spirit underlying the Upanisads may
broadly be described as the search for truth in life. The sage
in the Brhadarapyaka Upanisad upon reflection, finds that “all
we can say about God is negative—it is not this, it is not
that,” and the doctrine that the Self is yet essentially unknowable
through the ordinary avenues of knowledge presents a puzzle,
first started by Yajilavalkya, and has since then remained
engrained in the Vedanta philosophy of a later age which
found in Sarnkara one of its most powerful exponents2.

Scholars generally agree that Buddhism was but a natural
reaction of this stiff and high philosophy of the Upanisads
-which was quite unintelligible to the ordinary minds. It was
as such absolutely cut off from the ordinary mass and became
an exclusive property of the few. Popular discontent grew
and began to seek some outlet elsewhere. The leaders of
Hinduism had thus themselves prepared the ground which
proved very fertile for the new religion—Buddhism to thrive
on, This is all the more remarkable, for Buddhism originated
in the same region to which we have to allot the Satapatha
Brahmana, for instance, the country of the Videhas, the Kosalas
and the Sakyas. Moreover, the doctrine promulgated by
Yajnavalkya in the Brhadaramyaka Upanisad are in fact more
or less Buddhistic®: The result was that with the advent of
the Buddha and Buddhism, the Brahmanical religion or the
religion of the Vedas was, for the time being, pushed into

1. VIIL 10 ; G. C. Pande, op. cit. pp. 313 ff, The term ‘Devas’
is here used in the sense of wise men.

2. HAM, pp. 98-104 ; 2500 years of Buddhism, Chap. 1T ;
G. C. Pande, op. ¢it. chap. VIII.

3. HM, p. 105 : G, C. Pande, op. cit., chap. IX, PP.-827-20,
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oblivion and confined to a small section of the people. At the
time of the rise of Buddhism, however, the worship of the
popular deity Sri or Siri, the goddess of luck, of plenty
success; spirits of the earth and the great mountains; the Four
Great Kings ( Digpala or guardians of the four quarters);
tree-worship; serpent-worship; river-worship etc. were preva-
lent. The mass of the people believed in age-old spells, incan-
tations, charms and spirits. The religion of the mass was,
therefore, purely animisticl.

Buddha vehemently denounced these heretical views of the
time as ““fruitless.”” Though there was a real and progressive
civilisation and ideas and customs were no doubt changing and
throwing, there was a certain dead level, if nota complete
absence of philosophic thought. Then suddenly and almost
simultaneously there is evidence about the sixth century B. C.
in each of these centres of civilisation ‘of a leap forward in
speculative thoughts, of a new birth in ethics, of a religion of
conscience.” Briahmanism had by now become ‘“an island in
a sea”® and majority of the people followed the new order.¢
Mithila and Vaisali :

Vaisal1, the capital-seat of the Licchavi republic (which also
included the sacred land of the Videhas) was the first to become
the stronghold of both Buddhism and Jainism. The Buddha
loved Vai§all and the Licchavis so much that he paid atleast
three visits to the city. The Vajjis sought his help on many
occasions for the solution of their problems. As a matter of
fact, the confederacy of the Vajjians in Eastern India looked
up to him as adviser on critical occasions in national politics.®

From the king in the palace to the beggar in the street, from
the most serious man of the day to the notorious boys in the

1. K. B. Pathak Comm. Vol. pp. 76—-79 ; Rhys Davids, Buddhist India,
pp. 144 ff.

2. Buddhist India, pp. 155—56.
1bid.

4, HM, p. 148.

5. Sarkar, Creative India, p. 26.
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field all listened to him in reverence and paid their worshipful
obeisance.l

Notwithstanding this influence and veneration, a great body
of the people of the Vajji country stuck to their ancient faith.
Buddhism, as we know, at this early stage was a form of faith
for ascetics only, nota religious creed for all people. The
Buddhists formed only one of the many ascetic sects of Nor-
thern India. The Vedic religion was still in full vigour in
North-eastern India as the references to Vedic sacrifices in
Buddhist texts show. The Vedic gods—Indra, Prajipati or
Brahmia were still popular deities in the regions where the
Buddha preached.?

Against this changing social and religious background it is
claiined that inspite of the great popularity of the Buddha
and his new creed, Mithila, the land of the Videhas, could
successfully ward off the so-called pernicious influence of this
new Order, and that the atmosphere of the Hindu Society in
general was quite calm, peaceful and devotional.® The claim
does not seem fully justified, for we know that Mithild and
Vaigall in ancient times formed a single and inseparable geo-
graphical entity.* It was a well-marked natural region which
is frequently referred to in the Buddhist and Jaina texts.
Videha is often used in a wider sense to include Vaisali also.
The upsurge of new ideas and social convulsions in one part,
therefore, almost enevitably affected the other parts of the
country.

That the land of the Videhas was markedly influenced by
the new Order is manifest from the numerous references con-
tained in ancient literature. Manu brands the Videhas, like

1. HM, p. 150 ; also cf. Homage to Vaifali ( Ed, Y. Mishra and
J. C. Mathur ), pp. 85-90.

2. Law, Some Ksatriya Tribes, pp. 69 ff, 149,

3. Mishra, History of Indian Philosophy, Vol. 1, p. 333 ;
Mithilanka ( Mithila=Mihira ), 1935, pp. 81-82. Also see his
article in JGNJRI. ix. pt. i, pp. 111 fI,

4. HM,pp. 2-3 ; Acaranga Sutra, 11; 15, 17 ; SBE, XXII, Intro.
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the Licchavis, as Vrityas.® According to him ; ‘“‘the offspring
of a Vaigya father and Brahmana mother is a Videha, a native
of Videha. They live by guarding the harems of kings. The
duties assigned to them are charge of bolts and bars for pro-
tecting the privacy of women of respectable house-holders.”?
The Videhas, it seems, were not held in high esteem because
of the chastening of the caste-rules caused by the spread of
Jainism and Buddhism. Moreover, the classification of the
Videhas (and the Licchavis) as Vratyas® (the impure castes)
is a sign that Manu’s book is long pesterior to the Satapatha
Brahmana where the Videhas appear as the leading representa-
tives of Brahmanism. The position allotted to this tribe may
perhaps further be connected with the fact that ‘“the Videhas
(and specially the Licchavi family of them) exercised material
influence on the growth of Buddhism.”# It is further corrobo-
rated by evidence from Buddhist sources wherein we are told
that most of the later Videhan monarchs were too much influ-
enced by Buddhism to take up arms against their enemies with
the result that like the successors of Adoka in a later age, they
were also unable to face any external invasion whatsoever.
Their detached outlook towards and complete renunciation of
the world is said to have chiefly accounted for the deteriora-
tion that gradually set in the mighty fabric of the Videhan
kingdom resulting in its complete collapse.®

The Jataka-stories also refer to many Videhan kings turned
ascetics. We have mention of a Videhan king, Janaka Jana-
deva who is said to have given up his hundred teachers and
followed Paficasikha, the first disciple of Asurl.® The Nimi
Jataka” says that a certain king, Makhadeva ruled over Mithila

1. Manu, x. 22,

2¢ lbid. x. 11, 17, 19, 26, 83 & 47 ; Gauiama, 1V, 17 ; DBarnett,
Antiquities of India, p. 133.

For the Vratyas, sece R, K, Chaudhary’s forthcoming publication,
The Vratyas in Ancient Indiae

Weber, History of Indian Literature, pps 276-77, 284-85.
5. HM, pp. 60 ff.
6. Pargiter, AIHT, p. 329.
7. No. 541 ; Fausball, VI, 96.
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and renounced the world at the later stage of his life. After
him came Nimi who was “born to round off” the family “like
a hoop of a chariot-wheel.” His son was Karala or Kalara
Janaka who also renounced the world and brought this family
to an end.! There was another king, Sadhina whose virtues
and goodness were praised by all.2 Infact, an all-round attempt
was made to re-interpret the word “Brahmana” in a spiritual
manner and besides the lower castes, many Brahmanas joined
the new Order?3.

But, barring western Mithila, Buddhism in its later phase
does not seem to have gained strong foothold in Mithila
proper. It is no doubt true that the first popular wave of
Buddhism shook the entire country out of its bottom, and that
the spread of the new Order passed more or less unchallenged
as an accomplished fact. But, when the followers of Buddhism
began to attack the ancient Vedic traditions right and left with
their arguments borne out of jealousy and hatred, the Maithila
scholars shook off their complacency, essayed and reinforced
the tottering edifices by taking up the new challenge in its
letter and spirit. They bade good-bue to their spiritual pursuits
for the time being and concentrated their entire energy on the
preservation of their ancient culture and tradition*. This
ushered in a new era of logical disputations and it may rightly
be said that the bitter clash between these two conflicting
currents of thought for ages was ultimately responssible for the
tremendous growth of and unprecedented advance in Indian
logical system. If Magadha was the birth-place of Buddhist
logic, Mithila was similarly the citadel of Brahmanic philo-
sophy®. ST

This strong Brahmanic reaction and opposition to the new
Order seems to have dangerously influenced and demoralised

1, Ibid.

2, Sadhina J.No. 494. o

3. G.C.Pande, op. cit. p. 391: Also cf. Buddhaghosa’s Pali
Comm, Param-attha-jJotika, pp, 156—65;. HAM, pp. 63-66.

4, Mishra, op. cit. p. 490.

5. Rahula Szankrityayana in Aithilanka, p. 11,
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the Vajji followers of the great Master, immediately after his
death. The Second Council at Vaisall is a significant pointer
to it. It is said that only a hundred years after the passing
away of the Master, the Vajjiputtaka Bhiksus and the residents
of Vaigali indulged in practices utterly prejudicial and detri-
mental to the interest of Buddhism. They proclaimed “ten
indulgences” as permissiblel. Thereupon the Buddhist Elders
convened a Council at Vaisali known as the Sattasatika or the
Convocation of the Seven Hundred, with a view to suppressing
the heresies among them ( the Vajjiputtakas ). The assembled
Bhiksus were brought together by venerable Yasa. The “ten
indulgences” were throughly enquired into and a judgment of
suppression was finally announced. But the following century
again witnessed schisms in the Buddhistclan—this time too wide
to be bridged, with the result that within a few hundred years,
Buddhism, ironically enough, was wiped off the very land of
its inceptionZ. ‘ ‘
Royal Patronage :

Adoka’s patronage contributed much to the spread of
Buddhism within the empire and outside, but he too could not
meet the Brahmanic reaction effectively. According to some
writers, the Buddhist priests from Magadha and Tirhut
( Vaigali ) went in large numbers to preach their religion to
Tibet during his ,time3. Nonetheless, the orthodox Maithilas
seem to have been adamant in their anti-Buddhistic attitude,
and one of the causes leading to the fall and break-up of
the Magadhan empire was no doubt the violent Brahmanic
reaction®.

The following period saw the recrudescence of Brahmaunic
learning and culture under Sunga monarchs, Buddhism now
lost official patronage and was replaced by Brahmanism. From
the Buddhist account it is clear that Pusyamitra Sunga was a

1. Kern, Manual of Buddhism, p. 103 5 JABS. vi. p. 728 : HA1, pp.
63-66.

2. HM, p. 151, For details see 2500 years of Buddhism, pp. 41-44.
HAM, p. 172, FBRS. xxxviii. pp. 351-527
For different views see, PHAI, pp. 354—61.
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persecutor of the Buddhists. A champion of militant Brahma-
nism, he revived and re-established the ancient priestly tradi-
tions by performing two a§vamedha sacrifices!.

The famous Indo-Greek king Menander was also a Buddhist
and his name is associated with the well-known Pali work,
Milindapanho or Questions of Milinda. This is one of the
standard works on Buddhist Philosophy in which figures the
great Buddhist philosopher, NagasenaZ.

Gautamiputra Satakarnl, though himself a Hindu, made
liberal grants and donations to the Buddhist institutions which
is evident from the literary and artistic works of the period.

Kaniska’s reign is a land-mark in the history of Buddhism,
A great patron of Buddhist religion, he also associated himself
with a galaxy of Buddhist masters who shaped Buddhism in
later times. 1t was in this period that the Indo-Greek School
of Buddhist art, i.e., the Gandhara School, achieved its greatest
development. Moreover, a new form of Buddhism, the Maha-
yana, of far-reaching consequence, also came to be evolved at
the same time, and the third Great Council was also convened
durind his reign. He is further credited with having carried off
the famous alms-bowl of the Buddha from Vaisiliin or about
the first cenury A. D.%

The advent of the Gupta dynasty also gave a new impetus
to Buddhism. Although Bhagavatas by faith, the Gupta
monarchs were sympathetic towards the cause of Buddhism.
A number of important inscriptions beginning from the fifth
century A. D. till the end of the sixth, and a large number of
records by the Chinese pilgrims and others from the middle of
the seventh century A. D. throw a good deal of light on the
condition of Buddhism in this period. It had reached its
height in extent; the great centres of Buddhist study like
Nilanda and Valabhl were still keeping the light burning

1. HM, p. 151, For details, see 2500 years of Buddhism, pp. 4144,

2, Tor other details, see Keith, Buddhist Philesophy, 1923, pp. 45 ff,

3. Rep. Arch. Surve Ind. xvi. pp. 8=11; FRAS. 1913, pp. 627=50 ;
403-10, 748-51 ; 1915, pp. 95-108 ; HA1, p, 181.
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vigorously and Harsa’s conversion to Mahayana Buddhism lit
the flames once again. But, nowhere is it mentioned that these
zealous champions of Buddhism succeeded in converting the
orthodox section of the Brahmanas to their faith. On the
other hand, the wordy war between the protagonists of the
two systems was still going on in full vigour, and evidences
tend to show that Buddhism, unable to bear the Brahmanic
onslaughts, defeated and discomfitured, was gradually retreating
from the very land of its birth, and was sooner or later confined
to Kashmir, Swat Valley, Valabhi and other places on the
north in a none-too prosperous condition.!

Even during the time of Harsa, the Great Order with all
its royal patronage, omitted certain dangerous symptoms of
decay. Yuan Chwang’s accounts leave us in no doubt that some
thing had gone terribly wrong with the vast religious empire
reared up by the genius and life-blood of the Buddha. In 635
A.D. the pilgrim visited Tirhut (Mithila and Wvai$al) and
found Buddhism waning in that region.2 On the other hand,
Jaina Digambaras were in a large number at Vaigall, Pundra-
vardhana and Samatata. Brahmanism had asserted its com-
plete supremacy with its strongholds at Mithila, Kast and
Prayaga during this time which is evident from Yuan Chwang’s
reference to India as the “the country of the Brahmanas’3
(Po-lo-men-kuo) as well as Bana’s mention of the “followers of
Kapila, Kanada and Upanisads, i.e., Vedantins”4.

The century that followed Harsa’s death decalt a death-blow
to the alrecady decaying religion in Vaigali, Videha and its neigh-
bouring tracts. If the story of conflict between Arjuna, Harsa’s
minister and the usurper of Tirhut after his master’s death and
the combined attack of the Tibetan and Nepalese forces, as
told in the Chinese records, is to be believed, it is natural to
conclude that Buddhism by this time had become a dead force,
without any sign of life whatever, in these regions.

For details, see 2500 years of Buddhism, pp. 64 fI.
Rhys Davids, Travels of Yuan Chwang, ii, pp. 63-80.
Ibid,

1bid.
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It is said that Arjuna or Arunasva, just after Harsa’s death,
insulted and injured the second Buddhist Chinese mission of
Wang-hiven-tse. The latter thereupon fled to Nepal and
returned with a large army consisting of 1200 picked Tibetan
soldiers supplied by the Tibetan king Srong-btsan-gampo and
supported by a Nepalese contingent of 7,000 horsemen. The
combined army stormed Tirhut and the horrible cruelty
and rapaciousness with which the Chinese envoy massa-
cred the inhabitants of Tirhut reflect little credit on
a Buddhist mission. The account as given in the Chinese
records, seems to be a highly exaggerated one and reads more
like romance than a piece of sober history. What, however,
seems to be true is that after Harsa’s death, Arjuna, a petty
Brahmana governer of Tirhut asserted independence and
insulted the Buddhist mission probably because of his inherent
hatred towards them. Full of revenge, the envoy with the
combined support of the:Tibetan and the Nepalese kings ( who
were also strong adherents of Buddhism ) attacked the Brah-
manic chief, defeated him and massacred the Brahmanic
inhabitants of Tirhut.! We have yet another instance of a
sanguinary fight between the Buddhists and the Brahmanas
recorded in a popular Maithila tradition which suggests that
the opponents of the systems, when unable to meet the view-
points of one another, often exchanged pen for the sword. It
is said that after the Great Bhirata battle, Ksatriyas, the tradi-
tional defenders of Brahmanic faith, became too weak to arrest
the influence of anti-Brahmanic faith. The Brihmanas, there-
fore, retired to the Abu mountains and performed sacrificial
rites there with the result that out of the fire-pit were born
great Ksatriya families-the Paramaras, the Cauhdnas, the

1. For details, sce FASB. vi, p. 69; iv, p. 20; Tripathi, History of
Kanayj, pp.' 189-90; Asiatic Fournal and Monthly Register for British,
Foreign, India, China and Australia, 1836, pp. 220-21; IHQ. IIIL
p. 792; HB, 1, pp. 91-93; FRAS, 1880, pp. 528 ff; FIH, xxxii;
HM, pp. 198-200; EHI, pp. 366-67; DHNI, 1, p. 274, Le
Nepal, ii, pp. 174—78; FMOS, 1911, p, 133 ; FBORS, xxii, pp.
161 I3 Antiquities of Tibet, 11, p. 82; 1HQ, xv. (suppl). pps 59-6
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Solankis and the Pariharas. Of these the Paramiaras were
represented by Vikramaditya, the great legendary figure and
ruler of Ujjain who had extended his kingdom upto Mithila.
As to his conquest of Mithila, it is said, there took place
a great philosophical disputation between the Buddhist and the
Maithila scholars at Harihara-ksetra in which the lattter were
insulted by the former who had the support of the Nepalese
king ruling over the tract. This greatly infuriated the Maithila
Panditas who sent Jayaditya Misra, son of the celebrated
Vararuci Misra, to represent their case before Vikramaditya,
the new defender of Brahmanic faith. Incidentally they met
each other in the Mahakala Siva Temple on the bank of the
Sipra river at the time of performing worship to the great God'.
Having thus acquainted himself with the actual state of affairs,
Vikramaditya mobilised his forces, swooped down upon
Mithila, conquered the land and the adjoining territories and
chased the Buddhists out of its boundaries. The Gandhava-
riya Rajaputs of Mithila even now trace their descent from
the said Vikramaditya2. Whatever the credulity of the legend,
or otherwise, the fact remains that the wordy war and mutual
hatred and jealousy between the adherents of the two systems
had reached such a dangerous point that it often culminated
in violent bloodshed and massacres—a fact which finds echo
in later Brahmanical works, for instance, Udayana’s writings,
Jyotiri§vara’s Varnana-Ratnakara etc. dealt with elsewhere in the
following pages.

In Sind, Buddhism had degenerated from the sublimest
philosophy to the vilest superstition whereas in Kashmir it
was gradually supplanted by Hinduism, though temples of the
Buddha were also raisede King Avantivarman had Buddhist
leanings. In Orissa, however, Buddhism continued to be a
dominant religion upto the end, of the fifth century A. D. The
modern Vaisnavas of Orissa are crypto-Buddhists professing a
faith which is a later development of the Mahayana system.
Similar was the case of Bengal where ‘Buddhism gradually

1. For the so-called dialogue between Jayaditya Miéra and Vikrama-

ditya, and other details, see P. Jha, Mithila-tattva-vimarsa, pp. 95-96,
2, Ibid. p. 96,
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dzgenerited into a number of cults, The Haihayas were the
first Buddhists but they changed their religion in the eighth
century A. D. 1n south India also, the earliest Pallavas of the
Prakrit records were Buddhists. The Pallava ascendancy no
doubt witnessed the decline of Buddhism but they were tolerant
to other sects and made grants to the Buddhists. Under the
Vakatakas and the Calukyas of Badami Buddhism influenced
a considerable section of the population.

While Buddhism was thus slowly disappearing from the land
of its birth, it witnessed another great, though temporary,
revival under the patronage of the Pala monarchs. Most of
these rulers were devout Buddhists and innumerable pieces of
art of this period have been discovered in Mithild and else-
where. These Pila kings were also responsible for new
endowments to the Nalandi monastery and for the foundation
of new monasteries such as Vikramas$ila, Odantapuri and Soma-
purt}, which dominated the whole of the Buddhist world
nearly for six centuries, from the sixth to twelfth century A. D.
i.e., till the advent of the Muslims, when the conquests of
Bakhtyar Khilji in Eastern India ( Bihar and Bengal ) put finish
to this long, long story2.

The Age of Logical Disputation :

Coming to the scholarly and logical disputations between
the followers of Brahmanism and Buddhism, we find that the
exponents of these systems wrote numerous books refuting
the views of their opponents. The thinkers of these schools
were accustomed often to meet together and defeat their rivals
in actual debates. The result of these wordy wranglings
frequently proved very important in determining the prestige
of a school of thought. For example, if a Buddhist logician
defeated a greater Nyaya or Mimarmsa thinker in a great public
debate, attended by learned scholars from every part of the
country, his fame at once spread all over the country and he

1. 2500 years of Buddhism, pp. 175 ff.
2, [Ibide Also cf. Rzhula Sankrityayana, Buddha-caryyi, Tntro, 11;
R. K. Chaudhary, Siddhartha, pp. 187-208,
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could also secure a large number of followers on the spot.
This debating spirit was also largely responsible for the exten-
sive tours of disputation undertaken by great masters for the
sole purpose of defeating the teachers of the opposite school
and of securing adherents to their own. “These debates were,
therefore, not generally conducted merely in a passionless
philosophical mood with the object of arriving at the truth
but in order to inflict a defeat on opponents and to establish
the ascendancy of some particular school of thought”!. Advan-
ced Sanskrit philosophical works criticise these debators by
exposing their inconsistencies over self-contradictions. Asa
matter of fact, all the resources of the art of controversy find
full play for silencing the opponent before the final philosophi-
cal answer is given.2

Thus, it was in the wake of this new trend of debating and
speculative currents and cross-currents in the world of iatellect
that the systematization of Nyaya in the Sttra form was com-
pleted by Gautama or Aksapada during this period of intellec-
tual turmoil and unrest®. Sttra work now gave prominence to
categories, like Discussions, Disputation, Wrangling, Fallacies,
Casuistry, Futile rejoinder and Clinchers. Infact, the sixteen
categories elaborated by Gautama in his Nyayasatra® clearly tend
to show that there was a definite motive, a mercenary zcal, not
detached scholarly view, behind presenting all these systema-
tizations and enumerations. The entire system seems to have
been motivated by the sole purpose of meeting the opponents
in controversies to refute the rivals’ arguments, assert one’s
view-point through logical dissertations and lastly to guard
one’s own views against the wrong reasoning of the rivals8,

1. S. N. Das Gupta, A History of Indian Philosophy, Vol, 1. pp.
406—-07.
1bid, p. 407.
Mishra, op. cit. p. 491,
1. I. I. For the date and authenticity of MNypayasatra and its enue
meration of 16 subjects, see Dasgupta, op, cil, 1. pp. 277=301.
5, Mishra, op. ¢it., p. 491.
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It is thus likely that the earliest beginnings of Nydya
are to be found in the disputations and debates amongst
scholars trying to find out the right meanings of the Vedic
texts for use in sacrifices and also in these disputations which
occurred between the adherents of different schools of thought
aiming at defeating and discomfituring one another. Such
disputations took place in the age of the Brahmanas and Upa-
nisads’ and the art of disputation was regarded even then as a
subject of study?.

The Nyayasttra of Gautama, therefore, forms a landmark
in the history of Indian logic. Vatsydyana wrote a commen-
tary on it about 320 A.D., known as Vatsyayanabhasya®. Udyota-
kara, the great Maithila logician, wrote a Varttika* on Vatsya-
yana’s bhasya, about 635 A. D. with a view to establishing the
Nyiya view and refuting the criticisms of the great Buddhist
logician, Dignaga (c. 500 A.D.) in his Pramana samuccaya. The
celebrated Vacaspati Misra 1 ( 840 A. D. ) wrote a sub-commen-
tary on the Nyaya-varttika of Udyotakara, called Nyayavarttika-
tatparya-tika in order to make clear the right meanings of
Udyotakara’s Varttika which was “sinking in the mud as it
were through numerous other bad writings”®. He also wrote
his celebrated commentary, Bhamati on Sarnkara’s commentary
on the Brahmasiitras in which he has referred to the Buddhist
doctrine of Pratitya-samutpada®. He has also quoted from
Dignaga in his Tatparyatika® and strongly refuted his views on
the contact of sense-organ. In addition to these works, the
Nyaya-mafijari of Jayanta Bhatta ( 880 A. D.)is most impor-
tant in mediaeval times. Jayanta flourished shortly after Vacas-

1. Vide—The conference of scholars at the court of Janaka Videha at
the time of horse-sacrifice ( Sat, Bra. xiv. 6. 1-4 ; Brh. up,
IIL. 5 ).

2. Dasgupta, op. cit. i. p. 276.

3. Ibid. pp. 306-07.

4. 1bid. p. 307.

5. Ibid.p. 307 ( dustarakunibandhapaiikamagnanam ),

6. Bhamatz, 11, ii ; Dasgupta, i, p. 418,

7. 1.1i. 4 ; Mishra, op. cit. p., 479.
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pati and has discussed the Nyaya views quite independently,
criticising the views of other systems, particularly the Buddhist.

Udayanacarya or Udayana ( 984 A. D. ), the great Maithila
philosopher, was a militant champion of the Brahmanic faith,
and he bitterly criticised and mercilessly attacked the Buddhists
on all fronts?2. He wrote a sub-commentary on Vacaspati’s
Tatparyatika, called Tatparyatika-parisuddhi.> He was also the
author of the famous work, Nyaya-kusumarijali* in which he
has tried to prove the existence of God whom the Buddhists
openly denied and criticised in their arguments, This work
ought to be read with its sub-commentary, Prakasa by Vardha-
mina (1225 A. D. ) and its sub-commentary, Makaranda by
Rucidatta ( 1275 A. D.), both Maithila scholars. But his
uncompromising stand against, and pernicious attack on the
Buddhists find echo in his Adtmatattvaviveka, also known as
Bauddhadhikkara or Bauddhadhikara, a polemical work against
the Buddhists, in which he has tried to establish the Nyaya
doctrine of Soul®. 1In his crusade against them he is even said
to have challenged the Lord Jagannatha, who is regarded as
the incarnation of the Buddha.

It is interesting to note that between the Vatsyayanabhasya
and Udyotakara’s Varttika no Hindu work of importance on
logic seems to have been written. We may, therefore, safely
infer that non-Buddhist Naiyayikas, during this period, probably
proved incapable of resisting the great onrush of Buddhist
thought and putting up any hard fight against the Buddhist
logicians, and as such the science of logic was entirely in the

Dasgupta, i. p. 207.

2. Mithila—tradition records that in the beginning Udayana was so
scared of Buddhist influences that he left Mithila, went over to
Bengal and became Dharmadhikaranika in the court of the legen-
dary Bengali king Adisara ( P. Jha, ap. ¢it. p. 106 ). The tradi~
tion, however, lacks corroboration from other sources.

. Dasgupta, i¢ p. 307,

Ibid. p. 307 ; Mishra. op. cit. p. 500,

Ibid. p. 307 ; Ibid, p. 500,

. For details, see Supra, chap. 11,
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hands of the Jainas and the Buddhists. The real founders
of mediaeval logic, however, were the Buddhists!.

It was in fact Dignaga’s criticism of Hindu Nyaya in general
and that of Vatsyayana-bhasya in particular that aroused Udyo-
takara to write the Varttika. Had there been any Maithila or
other outstanding Hindu logician in this intervening period,
Udyotakara would not have proclaimed in the beginning verse
of his Nyayavarttika: “This treatise is being written by me
for the purpose of removing the blemish of error cast by infe-
rior logicians (namely Digndga and others) upon these doctrines
which the chief of sages, Aksapada propounded for peace and
welfare of the world”2,

Besides Dignaga, there flourished another great Buddhist
thinker, Jiidnasrimitra before Udayana. He hailed from Gauda
and had a high place of honour among the scholars in Vikrama-
$ila as the second Mahastambha ( great pillar ) among the gate-
keeping scholars of the Vikramas$ila Mahavihara. The great
Atiéa is said to have sought his advice on esoteric matters
before his departure for Tibet. His*work, Karyakaranabhava-
siddhi is still preserved in Tebetan translation. A number of
his works brought from Tibet®> show how he criticised Vacas-
pati and what provoked Udayana to write his Nyayavarttika-
tatparyaparisuddhi or Bauddhachikera. He belonged to the
school of Aryamaitreyanathapada which was successively streng-
thened by Vasubandhu, Dignaga and Dharmakirti. Dharma-
Kirti’s Pramanavarttika was the basis of three different schools,

1. Vidyabhtsana, Indian Logic : Afediaeval! School, Intro, xix—xxi.
For detailed discussion, sce the author’s paper, ““A Brief Survey
of Puddhism and Buddhist remains in Mithila” in FBRS (Buddha
Jayanti Special Issue, Vol, 1{ ) ; Supra, chaps. IV and III.

2+ Quoted Mishra, op. cit, pp. 491-92,

3. Mahapandita Rahula Sankrityayana brought the photo-prints of

palm-leaf manuscripts of works in original Sanskrit in course of
his pilgrimagesto Tihet which are now preserved in the Bibar
Rescarch Socicty, Patna, Jiianaéri’s works are in all twelve
( Vide=*nantalal Tlakur, “JiiFna$:imitra and his works’’ in
JFBRS, Buddba Jayanti Special Issue, Vol, 1, pp. 186 ff. )
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and Jidnasri belonged to the religious school started by Pra-
jiakaragupta, the author of the Pramanavarttikabhasya. That
he was a great thinker is evident from the fact that he has left
his influence on all the three branches of Indian logic, Brahma-
nical, Buddhist and Jaina. He has spared no pains to refute
the views of Sathkara, Bhasvarajia, Trilocana and Vacaspati L.
Udayana, Gange$a, Sarnkaramisra, and Madhavacarya have
quoted from his works and often criticised his views. Ratna-
kirti, the Buddhist- philosopher, quotes him as an authority
on Tarkabhasya and the Jaina logician Vadi Reva quotes him
several times in his work!.

But, the Buddhist and Jaina method of treating logic
separately from metaphysics as an independent study was not
accepted by the Hindus till we come to Gangesa Upadhyaya
with whom the new school of Nyaya philosophy, known as
Navya-Nyaya, started about 1200 A. D.2

The most important Buddhist logician, after Dignaga and
before the rise of the great Sarnkara and Mandana Misra, who
dominated the scene was Dharmakirti (¢. 635 A. D. or 7th
century A. D. ), the famous author of Nyaya-bindu, a Sautrin-
tika doctrine of Buddhism or the Sautrantika theory of in-
ference. He has been referred to by great logicians like Vacase
pati Miéra 1, Jayanta, Sri Harsa, Salikanatha Miéra, Partha-
sarathi Misra and secveral other later logicians. He was the
celebrated author of several original works and commentaries.
Of thesc the most important is his Pramanavarttika, a commen-
tary on Dignaga’s Pramapasamuccaya in which he has sharply
criticised the views of Udyotakara ( Nyayavarttika) and
Kumarila ( Slokavarttika ). In his writing of this Varttika he
was undoubtedly influenced by Udyotakara as his first verse is
quite in tune with the beginning verse in Udyotakara’s Varitika.
Moreover, it reads like a counter-reply to Udyotakara who has

1, For details, sce Ibid, pp, 191-92.

2. Dasgupta i, pp. 309=10; For details regarding this new school of
logic, see¢ M.M. Chakrabarty’s paper, “History of Naqya-]\/yaya” in
FASB. 1915 ( N. S. ) ; Mookerjee, AIE, p. 597 ; HM, pp.
376-78, Supra, chap. 11 5 History of Navya-Nyaya in Mithila etc,
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criticised Dignaga as an inferior logician. Dharmakirti says :
“Ordinary person of weak intelligence not only shows his indiffe-
rences to the good work (of Dignaga) but is malicious, envious,
and jealous towardsit. Therefore, it was not of great use.
Thinking it so with my aptitude developed with the long and
continuous study of the good work, I undertake the present
one”’. But, inspite of his vigorous defence of Buddhism,
euridite learning and vast scholarship, it seems, he did not
receive as much recognition as was his due. From a verse
attributed to Dharmakirti in the Sadakti-karnamsta by Sri-
dhara Dasa? it is clear that he felt more or less ignored by his
contemporaries for, in the last verse of his Pramanavarttika
he mournfully says: “My view whose path has not been
reached by the capacity of mighty intelligent brains, whose
correct sense has not been grasped even with great efforts, and
which has not found in this world an appreciator befitting it,
will, like water ( which is absorbed and lost) in the ocean
attain old age and will perish in my own person”’3,

From the above it is clear that Dharmakirti was not at all
happy over the existing state of affairs. The revival of the
orthodox Hindu ideals under the dynamic leadership of Udyota-
kara, Kumdrila ( a contemporary of Dharmakirti¢ ) and others
‘and the encouragement and support that it slowly received
from the people in general may have largely been responsible
for the gradual withering away of Buddhist influences and
ideals which led Dharmakirti to give expression to such dis-
appointing utterances in seer mental agony. According to
Stcherbatsky, “notwithstanding the great scope and success
of his ( Dharmakirti’s ) propaganda he could only retard, but
not stop the process of decay which befell Buddhism on its
native soil. Buddhism in India was doomed. The most talen-
ted propagandist could not change the run of history. The
time of Kumarila and Safnkaricérya, the great champions of

1.  Pramanavaritika, trans, in Mishra, op. ¢it. p, 483,

2. p. 327. For the translation of the verse sce Mishra, op.6it, p. 485,
3. 1bid, p. 486, Th. Stcherbatsky, Buddhist Logic, i. pp. 35 fI,

4, Rahula Sankritydyana, Buddhacaryya, Intro, 11,
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brahmanical revivals and opponents of Buddhism was approa-
ching......... ...Buddhism at the time of Dharmakirti was not
on the ascendancy, it was not flourishing in the same degree
as at the time of the brothers—Asanga and Vasubandhu. The
popular masses began to deturn their face from the philosophic,
critical and pessimistic religion, and reverted to the worship
of the great Brahmin gods. Buddhism was beginning its migra=
tion to the north where it found a new home in Tibet, Mangolia
and other countries’’.

The Age of Kumarila and S'amkara :

As we have noted above, the age of Kumarila and Samkara-
carya® ( 788 A. D. ) was the age of great religious ferment and
Brahmanic revival, for they are supposed to have been avowed
opponents of Buddhism and Sarkara’s commentary on the
Brahmasutras gave birth to a host of Commentaries and studies
on Vedantism of great originality, vigour and philosophic
insight®, which was further championed by Mandana Misra
(800 A. D.) of Mithila, who strongly denounced the Buddhists®.

According to a popular legend current in Mithila and else-
where Sarmkara chased the Buddhists out of India. He not only
defeated and discomfitured them in logical debates, but it was
also by his order that King Sudhanva drowned thousands of
Buddhists into the ocean and mercilessly massacred them®.

Y. Buddhist Logic, i. 35. For other Logicians after Dharmakirti see
Vidyabhtsana, History of Indian Logic; Mishra, op. cit. pp. 487 fI;
Rahula Sankrityayana, Mikilanka, pp. 11—18.

2, For the date of Kumarila and Samkara, see Buddhacaryya, Intro.
pPp. 11-12, For other details about Kumarila, see Dasgupta, i
pp. 370 ff. and Supra. Chap. II. -

3. Dasgupta, i. pp. 429-94 ; ii. pp. 36—58.

4. Dasgupta. i. pp. 418 ff. 432; ii, pp. 82-102, For other details
see Supra, Chap. II.

5. Cf the following verse in Madhava’s Samkara-digoijaya
*‘Asetoratusaradrerbauddhanzvrddhabalakam
na hanti yah sa hantavyo bbrtyanityanvadannpah’
“( Kumarila )—bhattapadanusari-rajena Sudhanvana
dharmadvigo bauddha vinaéitah”

Also see Buddhacaryya, Intro. ii, fn. 1,
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Sanskrit scholars in general do not in the least doubt the
historicity of this exaggerated legend, but the facts of the
contemporary history do not at all support their contention,
for we have already noted above that during this period, under
the patronage of the Pala kings of Bengal, Buddhist Univer-
sities like Vikramasila ( in Champa or Bhagalpur ) and Odanta-
purl { in Magadha ) were established. The numerous archzolo-
gical remains, grants, endowments, monasteries, Buddhist
images and brilliant pieces of art and sculpture also tend to
suggest otherwise.! The above legend, therefore, probably
poinis to the bold and vigorous stand of Samkara against
Buddhism and his supreme efforts to mitigate the last vestiges
of its influence from its native soil.

As a matter of fact, the Sanskrit scholars of Northern
india, in general and those of Mithild in particular, were
strongly averse to recognising the authority of Sarkara, a South
Indian scholar, for a long time. They changed their attitude
only when the versatile and matchless thinker and philosopher,
Vacaspati Migra 1 of Mithila, the only recognised scat of
philosophy in Nosthern India, wrote his celebrated Commen-
tary, Bhamati, referred to above, on Sarkara’s Sdriraka-
bhasya, which received unanimous ovation by scholars all
over the country. It is, therefore, no exaggeration to say, had
there been no Viacaspati, there would have becn no Sarnkara as
we know him today2. All honour and credit, therefore, to
Vacaspati Misra, the grand old Naiyayika of Mithila for
defeating the Buddhists and putting an end to their supremacy
and influences in Northern India by rehabilitating the orthodox
Vedantic faith. It is, therefore, no wonder to see that a host
of Maithila scholars, Udayana and others, following in the
foot-steps of Vacaspati, re-asserted themselvesin denouncing
the Buddhists with the result that Buddhism lost all its force
and vigour in the following centuries.

Although the advent of the Muslim invaders and their

1. 1bid, Intro, pp. 11, 13 ; 2500 years of Buddhism, pp. 231-39,
2. Buddhacaryya, Intro p, 12,
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subsequent conquests wiped away the last vestiges of Buddhism?,
the age-old tirade against them had not yet stopped. Their
virtual extinction could not satisfy the Maithila scholars who
would not otherwise shake off their traditional hatred towards
them,

But, inspite of this under-current of feeling among a section
of the populace, it seems that Maithila kings in general were
tolerant towards Buddhists. From the accounts of Dharma-
svimin, the Tibetan Buddhist traveller, who visited India
between 1234 and 1236 A. D. we learn that Raja Ramasifnha-
deva of the Karnata dynasty2 presented the Buddhist traveller
rice, gold, medicine etc. and requested him to stay for a
few days more. Though himselfa devout follower of Brahma-
nical religion, Ramasimha offered him the chief priesthood
which Dharmasviamin politely refused. The spirit of tolerance
is very much evident from this offer, though according to
Dharmasvamin himself, Tirhut was a “non-Buddhist kingdom™3,

Notwithstanding this tolerance, evidences of later period
show that they were still up in arms against them. In the 14th
century, the Maithila Brahmanas treated the Buddhists, and
not the Muslims, as their worst enemies, even two hundred
years after the destruction of Nilanda and other Buddhist
centres of learning. Jyotiri§varacarya (1325 A. D.), the
scholar-minister of Harisimhadeva of the ;Karnata dynasty of
Mithila%, denounced them as “‘degraded and dangerous” and
applauded Ucdayana’s stand against them as ‘“pleasant and
commendable8, The story of the massacre of the Buddhists
and their patron, king Arjuna of Saptarl (Nepal ) by the
Dronavara Maithila king Puraditya of Raj Banaull after Siva-

1. For details see HA, Chap. VIIL

2. 1bid, Chap. V.

3. Biography of Dharmasvamin ( ed. by G. Reerich ), p. 60,
For other details, see Chap, TIL

4. HM, pp. 278-86.

6. Varpana-Rainakara ( ed, Chatterjee and Misra ), p. 39 :
“Bauddhapaksa aisana #pita bhisana, Udayanaka siddhanta

. LE]
alsana prasanna .
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sithha’s death?, is yet another significant pointer to it. These
stray references clearly manifest the bitterness that the Brah-
manas nourished against the Buddhists all through the cen-
turies. ‘

Rise of Mahayana and Tantricism :

In the field of Tantric religion and practices however,
the Maithilas were immensely influenced by the Buddhist
Tantric practices. In fact, both popular and esoteric Hinduism
is in its practical aspects, largely Tantric”’2."

A great controversy centres round the origin of Tantric
religion and practices. While some scholars believe that the
Tantra is a direct legacy of the Mahiyana doctrine of the
Buddhists, others trace its origin in the Vedas themselves3.
Nonetheless, scholars are unanimous on this point that the
Buddhists encouraged the Tantric cult and under its garb spread
large-scale corruption amongst the innocent masst. The
Maiijusri-mulakalpa infact served as a licence for those who
took to these degrading methods in the name of the so-called
sacred Tantric sadhana®. The Vama-marga is its direct contri-
bution and its adherents, the Aghora saints, attracted a large
number of followers. These pseudo-Siddhas in course of time
came to be regarded as the embodiment of divine powers and
miraculous charms and spells®. Wine, woman and meat were
the chief sources of their Sadhana or meditation which even
the kings and the common people gladly offered to appease

1. HM, p. 374 ; Mishra, Vidyapati Thakura, pp. 86-87 ; S. Sen,
Vidyapati-Gogthi, p. 18 5 JASB, LXXII, pt. i. .27 ; Jha,
Vivada-cintamani of Vacaspati Misra, Intro, ix-x; Mitra-Mazumdar,
Vidyapati, p. 17, fn, 46,

2. Avalon, Prinsiples of Tantra, Pref. 1 ; Bhatticarya, Matykabheda-
Tantram, Intro, 1. For details see Supra, Chap, 11,

3. For a full discussion of this problem, see Supra, Chap. II,

4. Midra, op. cit.- p. 500 ; Buddhacarya, Intro. 9 ff.

6. Ibid, pp. 9 ff.

6. 1Ibid, pp. 10 ff.
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them, partly out of devotion and partly out of fear of severe
curses being hurled on them. In other words, Hindu society,
since the eighth century A.D., came to be dominated by
these bands of debauches and pseudo-sadhakas who exercised
a sort of hypnotic spell over them!. Their prestige, influence
and luxurious living attracted even the Maithilas and the follo-
wers of other religions who now freely resorted to these degra-
ding and dubious practices to gain fame and wealth, And, like
Bengal and Assam, Mithila also produced Tantric Sadhakas,
some really great who were followers of Daksina-marga ( based
on pure Yogic practices ) as opposed to the Vama-marga in the
following centuries. The impact of this religion on the Mai-
thila society may well be judged from the fact that even today
all aspects of their daily life are more or less governed by
this cult, though not in the degrading form as practiced by
the Buddhists and their followers. '

Fast-steeped in these demoralising practices, the Buddhists
soon fell the worst victims to the Muslim onslaughts. Their
magical powers, emanating from the so-called Tantric cult,
could not dull the sharp wrangling swords of the Turks which
fell heavily on their heads. The monasteries were mercilessly
plundered and destroyed and their inhabitants massacred. The
king and the commoners who were so long hypnotised by their
magic spells, discovered, to their utter bewilderment and
surprise, in these so-called Siddhas, bands of wretched debau-
ches and drunkards, too weak to arrest the process of destruc-
tion, caused by the new invasion, which was fast approaching
them. Dejected and frustrated they had now nothing but
contempt for them and got b tterly opposed to contributing
funds for the repairing of the monasteries and Viharas which
now symbolised vices, debauchery and degradation?.

Unlike the Buddhists, only a small section of the Brahmana
Tantrikas had taken recourse to Vama-marga, whereas the
larger section were adherents of the Daksina-marga which

1. 1bid, pp. 10 fi,
2. Buddhacaryya, Intro, pp. 18-14 ; R, K, Choudhary, Bihar, the
Homeland of Buddhism, pp. 50-52,
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preached Sadhana through purely Yogic practices. This
section as such still retained their hold on the society by virtue
of their ideal character and noble deeds. It is, therefore, no
wonder to find that whenever Hindu temples were desecrated
and destroyed by the Muslims, they were immediately repaired
and reconstructed with the large funds voluntarily contributed
by the same Hindu kings and chiefs. Dreaded and demoralised,
a large section of the Buddhists now fled to Tibet, Nepal and
other countries, and those who remained became converts
either to Hinduism or to Islam within two centuries’.

Buddhist Antiquities in Mithila :

Contrary to the literary accounts, archaeological remains,
found in different parts of Mithila, have altogether a different
tale to tell, Although no large scale excavations have been
undertaken in this part of the country except the Vaisalior
Basarh excavations, yet the stray finds and the scattered
remains of the numerous images of the Buddha and beautiful
fragments of Buddhist art and other Buddhist objects of anti-
quarian interest throw considerable light on the popularity of
of Buddhism even in this most orthodox part of the country.

According to Maithila scholars themselves, Saptari, Bhala
pargana, Buddhima ( Buddhagrama ), Ratnapura, Brahmapura,
Visala ( Visara ), Vetthadiyd or Bettia, Radhia and Mathia
(in Champaran ) and other places were strong-holds of Buddh-
ism in Mithila2. There were Buddhist pillars in Radhia and
Mathia while in Bakhara (in Visald or Visard pargana ) there
were big monasteries and stiipas® where Buddhists flocked from
all over the country.

Vaisalt was the biggest strong-hold of Buddhism in early
days. The Buddha announced his approaching nirvana here,
and after the nirvana the Licchavis are said to have erected a
stipa over their share of the remains of the Master. During

1. Buddhacaryya, Intro, p, 14; R. K, Choudhary, ep. ¢it. pp. 106-07;
For details, see Supra, Chap, I1.

2. P, Jha, op. eit. p. 92.

3y Ibid, p. 92,
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the third Vaisall excavations! ( 13th January, 1958 ) under the
auspices of the K. P, Jayaswal institute, Patna, A.S. Altekar
claimed to have discovered this stipa of the Licchavis, and
the relic-casket found inside according to him ““most probably
contains the relics of the Blessed one himself”.2 Besides Raja
Bisal ki garh, Yuan Chwang also refers to thirteen stipas at
Vaisall of which eleven were commemorative and two relic-
stipas—one, being that of the Buddha and the other of Ananda.

The Ramakugnda in Vaidali identified by Cunningham with
the ancient Markata-hrada ( monkey’s tank ) is believed to have
been dug by a colony of monkeys for the use of the Buddha.
To the north-west there is a ruined mound about 15 ft. high
and with a diameter of about 65 ft. at the base, which has
been identified with the remains of the Asoka stipa mentioned
by Yuan Chwang. There stands now a modern brick temple
on the summit of this mound enshrining a mediaeval image

of the Buddha.3?
At Kolhua two miles to the north of Raja Bisal ka garh,

there is a monolithic pillar, known as Bhimasena’s Lath. The
line of pillars in the Champaran and Muzaffarpur districts
at Kesariya, Ramapurva, Lauriya Arardja, Lauriya Nandana-
garh, Janakigarh, and Kolhua is believed to have marked the
stages of Asoka’s journey from Pataliputra to Lumbini which
he undertook in the twentieth year of his consecration.®

1. The first two excavations were carried under Block and Spooner
in the years 1903—04 and 1913-14 respectively ( vide—Areh.
Suro. Rep. 1903-04 and 1913-14 ).

2. Vide—A. S. Altekar’s article, ““Stdpa of the Licchavis” in the
Searchlight, Patna, April 17, p. 4. Also cf. Indian Archacology,
1937-58, pp. 10-11. The view was much publicised but nothing

definite can be said in the present state of our knowledge as the
so-called relics still await chemical examination,

Fcr other details, see 2500 years of Buddhism, pp. 320-22, 278 ff.
For Lumbini, Bodhagaya and other places of Buddhist interest,
Ibid, Chap. XI1I ; R. K. Choudhary, op. ¢it. pp. 118-39,

4. For a full discussion of these places. see Qureshi, Ancient Aonu~

ments of Bihar and Orissa ; Arch. Surv, Inde Rep. 1903—-04 and

1913-14 ( reports on Vai§sli ) ; HA, p. 170 ; PHAI, p. 309.

w2
.
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Kesariya in Champaran district is supposed to be the spot
where the Buddha took leave of the Licchavis and where he
presented his alms-bowl to them. 1Tt is believed that they erec-
ted a stipa over the spot where the alms-bowl was presented by
the Lord.! But, unfortunately there is a total absence of any
distinct symbol of Buddhism on the seals found in Vaialw

The earthen stlipas or caityas of Lauriya Nandagarh pro-
bably form part of those alluded to by the Buddha himself in
his sixth question to Ananda about the people of Vrji.?2 Itis
also believed by some to be the site where the ‘Ashes Stiipa®
was erected over the ashes taken from Buddha’s funeral pyre.®

Through the efforts of Yazdani, several new frescoes were
brought to light in the thirties of the present century. One
of the frescoes in cave XVI refers to a Jataka story. It says :
“Once the Bodhisattva was born as Mahosadha, son of Siri-
vaddha, in the kingdom of Mithila. King Videha was asto-
nished to see his intelligence and was advised by sages like
Senaka, Pukkusa, Kavindra and Devindra, to send for the boy
to be appointed as his minister. In course of the test of his
intelligence, the sages asked him to solve some riddles”.
“Once a child was stolen and it was through the efforts of
Mahosadha that the mother got the child.” This is also illus-
trated in the Ajanta fresco. It seems that the figure represented
as delivering the Mahosadha., The Mahaummagga Jataka was
very popular with the Buddhist artists and several representa-
tions of this Jataka are found in sculpture and paintings at Bha-
rahfita, Ajanta, Nagarjunikondai, Bagha and Amaravatit The

1, S. Beal, Buddhist Records of the Western World, p. L11, Arch.
Surv. Rep. Vol, XVI ( North and South Bihar ),

2. ‘Turnour, in FA4SB. vii. p. 994; Cunningham, AGI, pp. 514-15 ;
R. K. Choudhary, Inseriptions of Bikar, Intro, p. 24.

3. Vide-Smith’s paper on Kuéinara or Kusinagrama in FRAS. 1902,
Cf. Aahaummagga J., No. 546 ( Fausboll, vii, p. 336 ; Cowell,
vi, p. 168 ) ; Mahavastu quoted in B. C. Law, 4 Study of the
Mahavastu, p. 144; R, K. Choudhary in 7BRS, Buddha Jayanti
Vol. I, p. €2,
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above instances clearly suggest the influence of the Buddha
over Mithila in those days.

The growth of Buddhism in Eastern India ( Bihar and
Bengal ), as we have already noted above, was largely due
to the establishment of the Buddhist Universities of Nalanda,
Vikramagild, Udyantapura or Odantapura and Vajrasana, all
situated in South Bihar, and Mithila or North Bihar was not
completely away from the main current of Buddhism. There
were many Buddhist sites in Mithila during this period ( 600~
1200 A. D.). They served either as viharas or as places of
Buddhist worship where many images of Buddhist religion
have been discovered. The following Buddhist sites deserve
special mention.

Kolhua in the Vaiéali area in the district of Muzaffarpur
where a good image of the Buddha with an inscription of the
Pila period was discovered ; Ponjha, a village two miles east
of Goraul railway station in the district of Muzaffarpur where
an image of the Buddha was found about three years ago
( this is a new site, not noticed so far ) ; Chaugama, Pandaul,
Jarahatiya and Andhra-Tharhi in the district of Darbhanga and
Naulagarh, Jayamangalagarh, Bihat, Samho in the district of
Monghyr, north of the Ganga. Of these Naulagarh and Jaya-
mangalagarh are most important and second only to Vaigall in
North Bihar; Mathahi, Mehisi, Birpur, Srinagara in the district
of Saharasa and Gorodih in the district of Purnea.

The Naulagarh excavations! recently conducted by Prof.
R. K. Choudhary have yielded some excellent results which
have strong bearing on the history of Buddhism in North
Bihar. On the basis of the materials discovered there, it can
be said that Naulagarh ( Bastern Monghyr, to the north
about 16 miles from Begusarai) had a continuous history
from the beginning of the Buddhist age down to the
Muslim period. The exploration of Jayamangalagarh? and

1. For a full report see G. D. College Bullelin Series Nos, 1-2.
2, Ibid, No, 2, pp. 11-19. Jayamangalagarh is situated very close
to another ancient fort, Manglagarh in the Samastipur Sub-



132 STUDIES IN JAINISM AND BUDDHISM IN MITHILA

other adjoining sites and the discovery of the black { Gaya )
stone image ranging from the Gandhiara School to the Bastern
School of Mediaeval Sculpture discovered from Bihat, Birpur,
Naulagarh and Jayamangalagarh point to the existence of a big
ancient establishment in this part of the country.! These
finds unmistakably show that Jayamangalagarh and Naulagarh
were two important ancient Buddhist sites.

From the surface-finds of the rampart area a large number
of N. B. P. ( Northern Black Polish ) pieces; near—N. B. P.
glazed pottery pieces ; grey pottery pieces; a fine piece of
polished stone and various kinds of beads and terracottas
have been collected which, taken together, indicate that Naula-
garh had acquired much prominence during the Buddhist
period.2 In this connection, it is significant to note that a
black stone image of Bodhisattva in Gandhira style has also
been discovered there.

The Naulagarh inscription No. 2 ( 11th-12th century A.D. )
is another brilliant discovery® and is unique in the sense that
it gives an idea about the existence of a Buddhist vihara for
the first time in North Bihar or Tirabhukti. The purpose of
this inscription appears to record the erection of a monastery.+
Though we have references to ten Buddhist monasteries in
Monghyr (e.g. Rajaona, Urena® etc.), we have had no ins
formation about the existence of any such site on the northern

Division of Darbhanga district, about 14 miles to the east of
Jayamangalzgarh,
Ibid. No. 2, p. 1.

2. Ibid. Nos, 2-3. Specimens of these varietics are preserved in the
Jayaswal Archacological and Historical Society and Museum,
G. D. College, Fegusarai ( Monghyr District ).
Ibid. No, 1, p. 10, pl. 3 3 No. 2, p. 6.

4. Deciphered and edited by Prof. R. K. Choudhary ( vide—7bid.
No. 2,p. 7 ).

5. Watters, On Yuan Chwang, ii, p. 178 ; Real, ii, p. 186 ; Wadde,
“‘Discovery of Buddhist remains at Uren” in FASB, Vol. 1, 1892;
G. D. College Bulletin Series, No. 2, p. 8.
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side of the Ganga before the discovery of this inscription.
We, however, know that there were some important religious
centres where the Chinese travellers flocked to pay their
homage. Of these Sin-che temple was the most important
centre which was visited by at least four Chinese travellers.l
Sin-che temple lay som=where between the Anguttarapa region?
( Anguttarapa Janapada ) and the Ku$i country. An impor-
tant Buddhist centre in the beginning, it later on developed
into a vihara,® and, ‘“the establishment of the Pila political
power in Naulagarh was followed by the establishment of
a vihara there?”. Various mounds at Nauldgarh, besides the
fortification area, definitely point to the existence of viharas
and other establishments.

The whole area of Jayamangalagarh is dotted with mounds
and the place seems to have been the religious centre of the
ancient rulers of Nauldgarh. There is still a temple of the
goddess of Jayamangalda, probably the Tantric deity, and on
every Tuesday and Saturday people assembled there to worship
the goddess. It was regarded as one of the most important
pithas of India.?

A Siamese Buddhist traveller who came to Jayamangalagarh
in 1936-37 to pay a visit to the sacred Baddhist shrine pointed
out that in ancient times it was a sacred Buddhist place fre-
quently visited by the pilgrims from China and Siam. Accord-
ing to him, the place later became the centre of Tantric
Buddhism. He also referred to the Siamese Buddhist tradition

1. Beal, Life of Hieun-Tssng, pp. xXii—xxxvi.

2. According to Buddhist literature, Atguttarapa lay to the north
of the Gangi, meaning thereby north Monghyr and North
Ihagalpur ( Begusarai, Saharasa and North Purnea ). It wasa
small Janapada and is even today represented linguistically by
the Eastern variety Maithilt ( vide-Vidyzlankara and Mehta,
Bihar, p. 12; Watters, i. p. 382 ). Also see G, D. Collcge Bulletin
Series, No, 2, pp- 15-16.

Ibid. No. 2, pp. 9-10.

Ibid. 10,

5. 1bid. 11,

>
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which records the establishment of numerous caityas and stiipas
at the place.! Whatever his contention, the fact remains that
Jayamangalagarh is still regarded as a very important centre of
Tantric cult and attracts Tantrikas from different parts of the
country. Recently a Bengali and a Nepalese Panditas came
over and practised Tantric rites there for three years counti-
nuously.?

Local tradition also avers that this place has been visited
by a host of Siamese and Chinese travellers.3 It is very likely
that after the Pala period this place became an important centre
of Sakti cult. Moreover, we know that the Tantric cult was
a continuation of Tantric Buddhism and the Pitha came to be
established later.¢

The Barantapura Candisthina inscription is yet another
important discovery throwing light on the state on Buddhism
in Mithila. Temples at Barantapura and Rahota (in Saharasa)
were built by some Buddhists in about 1100 A. D. The inscrip-
tion refers to Sarvasimhadeva, adorned with every virtue and
the joy-bestowing moon of the lotus-lineage of Buddhe$a®.
The Bongaon copper-plate inscription ( in Bongaon, District
Saharasa ) of Vigrahapala IIl is yet another important docu-
ment which says that the village Vasukavartta in the Hodreya
Visaya of Tirabhukti was granted in the name of Lord Buddha
with the specified privileges in accordance with the bhzimichi-
dranyaya in favour of a Brahmana®. It clearly shows that the

1. Ibid, p. 11. There are still four undisturhed mounds there popu-
larly known as Daityadiha. One of these mounds is cerlainly a
stipa and the other a caitya,
1bid, p. 14.

3. For the list of Chinese travellers who visited North Bibar, see
Ibid. p. 16,

4. For a description of the images of different gods and goddesses,,
see Ibid. pp. 18-19.

5. R. K. Choudbary, Inseription: of Bihar, Intro. 20, p. 127 :
“sltArAIEA WIS G PO 38T AT SRR AT

Fedfaga fysmi”
6. Ibid, Intro. pp. 13-14.
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Pila kings, though themselves Buddhists, showed toleration
towards other sects and bestowed gifts on them. Besides these,
many other inscriptions in Bihar of the Pala period clearly
show that Buddhism was then a dominant force.

1t will not be out of place to mention here a few words
about some of the important stray finds made at different places
in the locality, for they have a strong bearing on the Buddhist
cult in North Bihar. A small black stone image, found in
village Bihat ( near Teghra Station on the N. E. Railway ),
belonging to the Gandhira school, as is evident from its head-
dress, probably represents the Buddhist art in the Gupta
periodl.

We have another very fine image of standing Buddha with
the image of Buddha on all sides, in various mudras. It
bears an inscription at the pedestal which is the famous
Buddhist mantra® as found on other similar images of the
period. Palaeographically it can be placed in the ninth cen-
tury A. D. It is significant, for the Buddha is represented
here in most of his various mudras®. A similar image in black
stone with the same inscription is preserved in village Simho
in Begusarai Sub-division and is now worshipped by the
villagers4.

A rare image of Avilokite§vara Buddha in black stone
bearing an inscription, was discovered recently in Lakhisarai
( Monghyr District )8.  Avilokite§vara is all compassionate

1. G. D. College Bulletin Series No. 2, p. 20.

9. This image is now in possession of - $r1 Bisheshwar Narain Singh
of Begusarai. For the inscription, see Ibid, pp. 20—21.

3. TFor the description of the various mudras of the, Buddha, see
J. N. Banerjea, Devzlopment of Hindu Iconography ( 2nd Ed, ) ;
G. D. Cellege Bulletin Scries No.,2, pp. 20-22 ; N. K. Bhattasali,
Iconography of Buddhist and Brakmanical sculptures in the Dacea
Meusexm, pp. 16=19.

4. G. D. College Bulletin Series Nos 2, p. 22,

5, It is now preserved in Ashutosh Museum, Cal. Univ. ( vide—
Modern Review, 1951, p. 377 ).
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Bodhisattva. It looms large in the varied pantheon of Nor-
theri- Buddhists as a Bodhisattva is said to have emanated
from the Divine Buddha. Ava signifies active energy. Thirty-
one :sadhanas are enumerated for the worship of his different
forms. Iconographically, the image is rare as it is one-faced and
a-seated. The Pala rulers of Bengal and Bihar were Buddhists
and the Buddha was regularly invoked. This innovation was
responsible for the depiction of the Buddha and Bodhisattvas in
the most developed Mahiayana form, and of ali the various
types the image of Avilokete§vara was most important
during this period. Mahiyanism infiuenced Vaisnavite art and
gradually there was a blending of the older Bhagavata class of
Vaisnava images and the Lokegvara of the later Mahayana
School of Buddhism2. Palacographically, the inscription may
be assigned to the twelfih century when the Pala Ewmpire under
Gopala 111 had already begun to show signs of crack®.
Remains of a Buddhist Stiipa have also teen discovered
from Gorodih ( Purnea )* and numerous valuable objects of
Buddhist antiquities in the Madhepura Sub-division ( of Saha-
rasa district ) have been practically washed away by the Kosi
floods of which we have unfortunately no traces left now.
Recently, different images of the Buddha in different mudras
were found in Mathiahi, a Railway Station on the Saharasa-
Madhepura line ( now N. E. F. Railway ). Moreover, nume-
rous Buddhist shrines and temples in North Bihar are
lying buried under the deep water of the Ko$l river.
Several Buddhist images have recently been found in Meltisi

1. B. Bhattacharya, PAIOC. Cal. 1922, pp. 285-86 ( vide—
Sadhanamala ). ' :

2. R. D. Eanerjee, Eastern Schoel of Mediaevel Seulpture, p. 96; £500
years of Buddhism, Chap. X1 ; R. K. Choudhary, Bihar, The Home
Land of Buddhism, Chape IV ; G. D, Coliege Bulletin Series No.

1, p. 15.

3. Ibide No. 2, pp. 23-25. At Nauldgarh the images of Visnu and
Todhisattva have been found side by side, Ikid. No. 1, pp. 10,
15 ; Buddhacaryya, intro, 12-14,

4. For details, see Arch. Surv. Ind. Rep, 1903-04,
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village, an old seat of the Maithila Brihmanas (Sah.arasa'
district ). o

The district of Purnea also abounds in Buddhist relics. If
the identification of Paundravardhana or Pundravardhana with
portions of Purnea and Malda are to be relied upon, then'
Yuan Chwang’s visit to that place via Kajangal is remark-
able. According to Wilson!, the ancient kingdom of Pundra-
desa included the districts of Rajshahi, Dinajpur, Rangpur,
Malda, Bogra and Tirhut. The country is said to have been
situated between the rivers Mahananda and Karatoya. This
boundary conforms to that of Tirhut or Tirabhukti in ancient
times which also included a part of the district of PurneaZ.
Linguistically, eastern Purnea still forms an inseparable part
of Mithila. That the entire area right from Mithila or Tirhut
down to. Kajangala or Rajmahal was dotted with Buddhist
shrines and monasteries hobbing with life, along with Deva
( Brahmanic ) temples, is clear, beyond doubt, from the
accounts of Yuan Chwang3.

In Sultaganj, in the district of Bhagalpur, Buddhist remains
were discovered as far back as 1864. There is a singular mass
of granite towering abruptly to the height of about a hundred
feet from the bed of the river Ganga, known as Jaugirah,
surmounted by a small stone temple of the deity Gaibinatha, a
form of Siva. The face of the rock is covered by a number
of bassi-relievi, most of which are Hindu and include repre-

Visnu, p. ii. pp. 134, 170.

2. Also cf. B.C.Law, Historical Geography of Ancient India, pp. 246-48,
Cunningham, Ancient Geography of India, pp. 549-50; N, L. Dey,
Ancient Geography, pp. 161—-162, 154—55 ;5 D. C. Sirkar, Studics
in the Geography of Ancient and Alediaeval India, p. 94.

3. Watters, On Yuan Chwang, ii, pp. 182-83 ; Cunningham, op. cit,
Pp. 547—-48; N. L. Dey, op. cit. p. 83; FRAS. 1904, pp. 86-88.
Cunningham takes Kajangala to be Rajymahal while Dey identi-
fies it with Kajra, one of the stations on E. I, Ry. in the district
of Monghyr. Three miles to the south of this place, there are
still many remains of the Buddhist period and also many hot
srings.
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sentations of Ganesa, Hanumiana, Krsna, Radha, Vamana,
Ananta sleeping on a snake, Siva and other Puranic deities.
But, there are a few which are decidedly of Buddhist and Jaina
origin. The Buddhist figures, mostly Buddha in the medita-
tive posture, occupy more centrical positions than the Hindu
ones and appear to be more worn away than the latter ; both
circumstances affording conclusive evidences of the place
having been originally a Buddhist sanctuary which the Brah-
manas have propitiated to themselves since the downfall of
Buddhism. A Jaina temple still exists on one side of the rock
to which a few pilgrims occasionally come to offer their adora-~
tion to Par§vanatha, the twenty-third teacher of the sectl.

Of the relics collected by Harris, in course of his excava-
tions at this place, the most important appears to be a colossal
figure of Buddha (now in the Birmingham museum ) which
was found lying on a side of the hall. The statue weighing
nearly one ton is of copper and seems to have suffered no
injury from the hands of the destroyer, except the mutilation
of the left foot across the ankle. The figure bears a close
resemblance to the sand<stone statues largely found at Sara-
natha. It stands in abhayadana mudra. Besides, the articles
numbering more than fifty-four discovered at this place un-
mistakably point to the building being a large Buddhist monas-
tery or vihara such as existed at Saranatha, Sanchi, Bodhagaya,
Manikyala and other places.

Though we know nothing of the history of this vihara, it
is nonetheless evident from its extent and the style of its cons-
truction, that at one time it was a place of great repute and
the resort of innumerable pilgrims. “But its glory set a long
while ago, and even the name of the place where it stood is
now lost in obscurity. The present appelation ( Sultanganj)
is quite modern, not more than two or three centuries old,
and is due to a prince of the house of Akbar’”2., We have no
mention of this monastery in the account of Fa-Hian. Yuan
Chwang no doubt talks of the ruins of several large monas-

1. FASB. xxxiii ( 1864 ), p. 360.
2. Ibid, p. 369,
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teries in the neighbourhood of Bhagalpur but gives no clue to
this important monastery. It may, therefore, be presumed that
it had been ruined or forsaken, or atleast had fallen into decay,
before the coming of Yuan Chwang. *The inscription on the
minor figures, in the Gupta character of the third and fourth
century, show that the vihara with its chief lares and penates
had been established a considerable period before that time,
probably at the beginning of the Christian era or even earlier,
for Campa ( modern Bhagalpur ) was a place of great antiquity
and the Buddhists took possession of it very early as the capi-
tal of Eastern India and established many viharas and caityas
in and about it”!. Though most of them have been destroyed
by the cruel ravages of time, there are yet Buddhist monuments
of yore in the vicinity.

Finally, these structures are models or miniature representa-
tions of sepulchral monuments, and they owe their origin to
an injunction in the Buddhist scriptures which recommend the
dedication of such monuments as an act of great religious
merit. Hence they have engaged the earnest attention of the
followers of Gautama from an early age, and many are the
ruins in India which now attest the lavish expenditure which
some of its former kings and princes incurred in raising them
in a manner worthy of their ambitionZ.

Very recently pieces of Buddhist art were discovered in
course of a trial excavation conducted in the Chaugama
village under the Bahera P. S. ( in Darbhanga Sadar ). The
site is full of ancient mounds. The excavation has brought to
light the existence of a beautiful complete structure of a temple,
perhaps the only specimen of a temple-architecture in Mithila3. -
The temple contains an image of Varaha, and is a difinite
indication of the Buddhist art in black stone in the Gupta
period. A gorgoyle with jaladhari belonging to the ninth cen-
tury A. D. of the type that is lying in the Patna Meuseum
has also been discovered. Some exceptionally beautiful relics,

1. Ibid, p. 369.
2. Ibid, p. 371,
8. Inseriptions of Bihar, Intro, 18.
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metal images, Asvamedha type of bricks etc. belonging to the
Gupta period have also been unearthedl. The whole village
of Bahera is dotted with mounds. Within a redius of fifteen
to twenty miles there are no less than fifteen mounds of con-
siderable importance and some of them are associated with the
ancient Buddhist sites2.

Recently a red stone life-image of the Buddha, weighing
about 30 mounds, belonging to the Gupta period, has been
discovered in a village near Pandaul in Madhubani Sub-divi-
sion of the district of Darbhanga3, A few years back, a
big image of the Dhyan1 Buddha was unearthed in a field to
the west of the tank, said to have been dug by order of Maha-
raja Bhairava Simha of the Oinavara dynasty of Mithilat in
village Jarahatiya in Madhubani Sub-division. The image also
bore an inscription on the pedestal, but it was too blurred to
be deciphered. Maithila scholars believe that it was an impor-
tant Buddhist site in ancient times®., Alongside the famous
Kamaladitya temple in village Andhra-Tharh1 ( in Madhubani
Sub-division ), constructed by Sridhara, the Prime-minister
of Nanyadeva, the founder of the Karnita dynasty of Mithila
(1097 A. D. )%, a pillar with the inscription Magaradhaja Jogi
700 ( probably of the 12th-13th centuries ) was also found”.

1. R. K. Choudhary, *‘Cissoveries in North Bihar’” in FBRS. Vol.
XL'1I, pp. 365 fI.

2, Ibid.

3. For this piece of information i am endebted to my esteemed friend,
Sri Tilak Nath Mishra, B. A, B, L. dealer in antiquities,

4, HAf, Chap, VI,

5. P. Jha. op, sit, pp. 92-93,

HM, Chap. V.

7. P. Jha. op.cit. p. 104, This inscription has been found in different
parts of Bihar, U. P., Orissa, C. P., and Rajputana.,  According
to some, Magaradhvaja was a Saiva teacher having 700 follo-
wers all over India ( cf. Inscriptions of Bikar, Intro. 19, fn. 4 ;
Also see Supra. Chap, 11 ) It is possible that when the Buddha
was admitted as an avatara into the fold of Hindu pantheon,

the $aivas claimed it as their own.
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Magardhaja Jogi means Makardhvaja Yoga but the true import
of the figure 700 is.not clear. Maithila scholars believe that
the inscription probably refers to the seven hundred Buddhist
samghas or Mathas in the region, for itis also krown to be
an ancient Buddhist sitel.

Conclusion :

From the above survey it is clear beyond doubt that inspite
of the wordy duel, sometimes culminating in bloodshed, Brah-
manism and Buddhism flourished side by side in Mithila,
though in the course of a few centuries the latter lost its hold
on the soil. But the process of borrowing and intermingling
never stopped. The Hindus borrowed from the Buddhists
goddesses like Mahachinnatara, Tard, Manasi, Chinnamasta
symbolising the Sakti cult. The Baddhists, on the other hand,
absorbed Hindu gods, like Yakse§vara, Gandharl, Dhyana,
Apardjita and others2. It is true, the latest form of Vajrayana
weakened Buddhist influence on every aspect of Indian life, but
it is also true that it has left a permanent mark on the culture
of India. The Hindus in later years reconciled to their view-
point by accepting the Buddha as the tenth avatara and put a
finis to the agesold controversies and bitter wranglings®. The
Hindu faith has obsorbed the best of its ethics. ‘A new respect
for life, kindness to animals, a sense of responsibility and an

1. Ibid, p. 104. My esteemed friend, Prof. Rama Kanta Jha, M. A,
B. L., of R. K, Collegz Madhubani informs me that besides the
life-image of the Buddha there are a big door-frame of iron and
numerous Buddhist remains lying scattered over the entire area.
“These remains tend to indicate that there must have been a big
monastery or Matha as most of these objects are still lying half
burried and can be seen from the dik. For other Buddhist sites
in +Mithilt and the adjoining tracts, see Inseriplions of Bihar,
Intro, 11 ff ; writer's forthcoming book, History of Alithila,
Vol. 11. App. D.
R. K. Choudhary, Bihar, The Homeland of Buddhism, pp. 139-40,

3. For other details, sce Supra, Chap., V.
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endeavour after higher life have been brought home to Indian
mind with renewed force. Thanks to Bnddhist influences, the
Brahmanical systems have shed those parts of their religion
which were irreconcilable with humanity and reason”l,

1. Radhakrishnan, Indian Philosophy, Vol. 1, pp. 608 ff.



CHAPTER V |
The Last Phase

Introduction :

The main phases in the development and growth of Jainism
and Buddhism from their earliest appearance in Mithila till
the advent of the Muslim rule may be roughly indicated. The
notion that Mithila was not in the least affected or influenced
by these religions is thoroughly erroneous as we have conclu-
sively shown in the preceding pages. Like all other parts of
India, the land of Mithila was also for a long time under the
spell of both Jainism and Buddhism though the latter was more
forceful and militant in character. The greatest influence may
yet be seen in the daily life of the people, which speaks of
the gradual synthesis of these systems of thought, so largely
responsible for the emergence of a new force that ultimately
dominated the general run of life in this most orthodox land.

Tae Last Phase of Jainism in Mithila :

It is true that Hinduism, Jainism and Buddhism at times
<lashed violently with one another but so far as the conduct of
their followers was concerned, it is now fully admitted by
scholars that the systems are really not antagonistic, but com-
plimentary to one another. Moreover, these clashes instead of
spelling a curse really proved a great boon to Indian thought
which was greatly enriched by the sparkling genius of a large
number of euridite and varsatile thinkers and scholars who
advanced new logic in order to refute the views of their oppo-
nents. The wordy duel continued for centuries and contribu-
ted most to the development and growth of Indian logic and
philosophy. In this great intellectual war-fare Mithila’s con-
tributions are really superb and second to none.

The notion that Jainism arose out of Buddhism or that it

'was founded by Mahavira, a contemporary of Buddha, has now
been proved to be erroneous. On the other hand, the origin
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of Jainism can be traced back to the Vedic age. As‘we have
shown in the preceding pages!, the Rgveda glorifies a class of
ascetics known as Vatarasana Munayah i.e., the wind-clad
sages. They have also been frequently referred to in the Athar-
vaveda, and the rest of the Vedic as well as later literature,
Their leader was Ke$§1 who has been identified with Rsabha
Deva described in the Bhdgavata Purdna as a saint belonging
to the class of Vatarasana Munis, the first Jaina Tirthankara
of that name2. It is thus clear that the Sramana Munis and
the vedic Rsis flourished side by side in the earlier ages of our
history. Notwithstanding the differences in their ideals and
practices, they were equally honoured by the people. Their
difference in approach to worldly problems lay in the fact
that while the Vedic Rsis valued material prosperity and deve-
loped elaborate system of prayers and rituals to achieve their
end, the Sramanas stressed upon the transitory nature of all
worldly belongings and pleasures, and as such condemned
sacrificial rituals and emphasised the suppression of inner
passions like love and hatred. The word Brahma originally
meant a “prayer” or “sacrifice” and one who practised them
was called a “Brahmana” whereas a “‘Sramana” endeavoured
to conquer the self and pacify all violent feelings ( samana ).
Inspite of marked rivalries and intolerance between the adhe-
rents of these two schools, they were yet objects of great
reverence for the common people, and the terms Rsis and
Munis gradually became synonymous and interchangeable.
Later, the Sramanas themselves began to claim that they were
the true Brahmanas.

The school of Sramanas had its stronghold in Eastern India,
particularly Bihar. Amongst the Sramahas grew numerous
kinds of ascetic practices and ideologies and as such they were .
split up into various branches. The Jaina texts refer to no
less than 363 of them. We have mention of quite a few in
the Pali texts also. The sects had in Mankhali-gosala, Pra-
kuddha Kiatydyana and Ajitakesakanbli some of their most

1.  Supra, Chap. IlI.
2. JFBRS, XL1V, p. 2.
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important leaders. One of these organisations to attain parti-
cular celebrity was Niggantha or Nirgrantha. This name was
probably substituted for Vatarasana Munis in the time of Par-
$§vanitha about 250 years before the rise of Mahavira who is
also called Niggrantha Natha-putral.

Mahavira and Buddha, however, gave a definite shape to
the Sramana ideology, practice and organisation, both in his
own way. Both started their ascetic career with the practices
which were then current, and soon marked out their own new
ways—Mabhavira taking to the extremes to attain kaivalya and
Buddha, the Majhima-patipada (the middle path) to attain
nirvana which we have already discussed in the previous
chapters.

As constrasted with the Upanisadic thought, Jainism recog-
nises two ultimate realities, the living and the non-living, the
latter manifesting itself in the form of matter, space and time.
Besides this, the Jaina metaphysics peculiarly enough reco-
gnises two other non-living elements—dharma and adharma,
thus making motion and static state possible in space.
The Jaina system is dualistic like the Sarmkhya system with
its own primary elements—Purusa and Prakrti, from which
the Jaina ideas, however, differ widely in details.. Thus, in
contrast to the immutability of the only reality brahma, the
Jaina philosophy explains all substances to have a real exis-
tence, and existence as characterised by origin, decay and
continuity. In other words, it reconciles the seemingly oppo-
site views of Vedanta and Buddhist philosophy, as the latter
emphasises the ksanikatva ( momentariness ) of all existence?.

The contributions of Jaina thinkers to the formulation of
their moral code are unique and the ten virtues they have pro-
pagated are to be found in some form or other in all the
societies of the world. Moreover, their contributions to the
growth and enrichment of ancient languages of the people
and their literature, Prakrt and Sanskrit, philosophy, sciences
such as astronomy and mathematics and art, paintings, sculp-

1. 1Ibid, p. 3.
2. For other details, see 1bid, pp. 5-7.

10
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ture and architecture and Indian culture as a whole have been
second to none. It has not remained confined to any parti-
cular part of the country and its fundamental ideal has been
peace and promotion of goodwill amongst all and attainment
of supreme knowledge as the highest goal of life.

Coming to the actual state of Jainism in Mithild or North
Bihar proper, we find that it was on gradual decline from
€. 600 A. D. to 1200 A. D., for during this period we have
stray references to the existence of Jaina population in Vai-
$al1 and elsewhere.! But, after this period there seems to have
been a great set-back to this religion in the region as we are
surprised to note that the Jainas gradually forgot their real
tradition and the actual birth-place of their prophet, Mahavira.
The tragedy is that some of the Jaina authors betray their
colossal ignorance of the place of Mahavira’s birth, and
distort geography either deliberately or due to their ignorance.
Asaga ( eleventh Vikrama sammvat ) mentions Kundapura in his
work but keeps silent over its exact location. Some of the
Digambara Jaina works go so far asto refer to Visila as
having been situated in Sindhu-visaya or Sindhu-de$a.? Thus,
according to them, Tirabhukti or Videha lay in Sindhu-visaya—
an assuption too absurd and far-fetched to merit serious
attention.

Madanakirti, a Digambara Jaina of Ujjayini, in his small
work, Sasanacatustrimsika® describes twenty-six Jaina tirthas
but does not include Kundapura or Kuwndagrama or Vaiall
in this list. Dharmasvamin ( A. D. 1197-1264), a Tibetan
Buddhist monk, who visited India in 1234-1236 A. D. passed
through Vaidaliin 1234 A. D. He was “told that the inhabi-
tants were in a state of great commotion and panic-stricken,
‘because of rumours ( about the arrival ) of Turushka troops”.%
He found a “stone-image of Arya Tara” and “a female lay-

1, Supra, Chap. III,

2. Y. Mishra, op, sit. pp. 230-31.

3. Quoted, Ibid. p. 231.

4. Biography of Dharmasvamin, ed. G. Roerich, pp. 61-62, 98,
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supporter was seen staying in the street”.! But he does not
say anything about the Jainas there. It clearly shows that
there was no Jaina population worth the name there.

A century later, Jinaprabha Suri, in his Tirthakalpa ( A. D.
1332 ) says that an image of Vira was at Kundagrama®. While
giving lists of famous Jaina tirthas of the time he mentions
Kundagrama twice3, but devotes no independent chapter to
the birth-place of the last Tirthankara.

The destruction of the main city of Vaisall sometime in the
sixth century A. D. as testified to by Yuan Chwang and its
desertion in c. 600 A.D. as proved by the archaeological
-excavation in 1950 of the Garh area, was largely responsible
for the decline in the fortunes of Vaiédll asa Jaina centre
and also due to frequent changes in the river beds at Vaisal1.
By this time Sravast1 and Pataliputra were also in ruins which
must have told heavily upon the trade-route from Sravasti to
Pataliputra via Vai§dll. With the commercial importance of
this intermediate city gone, the mercantile Jaina community
of North Bihar must have been hard hit and the decline that
followed subsequently in the economic prosperity ( besides
political reasons ) was partly responsible for the migrations of
the people of Vaigali to places like Nepal, Burma, Tibet and
Ladak.*

The diversion of Jainism towards South and West India
‘was no less responsible for this gradual decline of Vaisali,
‘with the result that the Jainas lost all contact with the birth-
place of their prophet, which soon lost all its glorious tradi-
tions. The Jaina munis, authors and thinkers also went to the
court of these South and West Indian kings to receive their
patronage.

Ibid, p. 61.

2. Tirthakalpa, ed. by D. R, Bhandarkar and Kedarnath, Bib.
Ind. Series, 1942, pp. 286—87.

3. Ibid, pp. 8, 286. For the lists, sec pp. 8, 282-87.

4. Y. Mishra, op. cit. pp. 232=233,
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The growth of Buddhism and Brahmanism in North Bihar
during this period also led to the mass-scale migrations of the
Jainas from the place of its birth towards South and West!.

The Muslim conquest of Bengal and Bihar registered the
last blow to its already tottering edifice. The new conquerors
persecuted not only the Buddhists but also the Jainas, The
finale came when the Hindu kingdom of Tirhut was conquered
by Ghiyasuddin Tughlaq in 1324 A. D.2,

With the coming of the Muslims, Islam gradually replaced
both Jainism and Buddhism in the Vai$ali area. During the
period 1434-1495 A. D. Sheikh Muhammud Qazin of the
Shuttari Order preached Islam at Vai$ali and later his mauso-
leum was erected on a high Buddhist stipa in that village3,
“This and the additional emphasis in the succeeding age on
sea-trade ( from A. D. 1498 onwards ) and the possible changes
in the course of the Gandaka river making Vaiéali distant
from the river bank must have discouraged the Jainas from
taking interest in Vai§ali”.4

Thus, while Jainism was unfortunately completely fading
out in North Bihar, it witnessed great revival in South Bihar
in this and the subsequent periods, as is clear from the study
of several inscriptions belonging to this period found in Jaina
shrines in South Bihar. Strangely enough, not even one Jaina
inscription is found north of the Ganga during this period®.
In South Bihar, their centre of intense activity evolved round
Rajgir-Pavapuri-Bihar Sharif area. Rajgir or Réjagrha had
been a Jaina tirtha since the days of Mahavira. In the begi-
nning of the thirteenth century ( 1203 A. D.) the Jainas came

1. For details, see Supra, chaps, 1T and IV,

2, For details, see HM, chap. viii.

3. M, H. Kuraishi, Ansient Monuments in Bihar and Orissa, 1931,
pp. 26-27.

4. Y. Mishra, op, cit. p. 235.

6. Vide—P. C. Nabar, Faina Inseriptions ( Faina-lekha-Samgraha )
Vols, I-II.
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to be associated with Pawapur or Pavapuri when an image of
Mahavira came to be installed there.

Madanakirti ( second quarter of the thirteenth century )
refers to Pavapuri ( with the image of Sr1 Vira Jina) as one
of the twenty-six Jaina tirthas of his timel. Jinaprabha Siri
( A.D. 1332) devotes two full chapters to Pavapuri. It is
thus clear that the status of Pavapurl as a sacred Jaina Tirtha
{ where Mahavira is believed to have attained nirvana ) had
well been established by the fourteenth century. ‘

It appeaars that after the establishment of this nirvapa tirtha,
the Jainas made serious endeavours to find out the location
of their master’s birth-place?, who was known to them as the
son of the Jiatrika leader of Ksatriya—Kundapura or Kunda-
lapura and the maternal son of a Licchavi chief. The Digam-
bara Jainas identified this place with Kundalpur near Nila-
nda®. The Svetambara Jainas, on the other hand, found out
a village, Lachwad or Lachuir in south Monghyr as Maha-
vira’s birth-place. Thus, Kundalpur near Nalanda and
Lachuar in south Monghyr came to be regarded in course of
time as the birth-place of the last Tirthankara by the Digam-
baras and the Svetimbaras respectively. They came to be
regarded as the Jaina places of pilgrimage and several temples
and dharmasalas were built up over there. Thus, these places
sprang up overnight as Kundalapura whereas the actual birth-
place was completely forgotten by the Jainas. This is further
confirmed by a Svetimbara Sanskrit text, Tirthamalacaitya-
vandana ( 17th century )* which gives seventy-six names of
ancient Jaina Tirthas, partly mythological and partly genuine,
but omits Vaisali or Kundapura. In other words, these genuine
tirthas were gradually pushed into oblivion and no body in
the Jaina hierarchy cared to find out their exact location.

Tirthakalpa, chaps. 14 & 21, pp. 8, 41, 282, 287 etc.

K. Bhujbali SastrT, Faina Siddhanta Bhaskara, Vol. 10, p. 60.
Ibid,

Charlotte Krause ( ed. ), Ancient Faina Hymns, Scindia Oriental
Series No. 2, Ujjain, 1952, pp. 52-64, 118, 127, 133,

»owoo
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Fortunately for Vaisal1, its ancient glory as the birth-place
of the last Tirthankara was revived in 1948 after a complete
neglect of several centuries and since then it has been attracting
large numbers of Jaina visitors, throughout the year and
particularly on the 21st April ( Caita sudi 13 ) of every year
partly through the co-operation of the Government and partly
through the efforts of the Vaigall Sarnghal,

The Last Phase of Buddhism in Mithila :

Like Jainism, Buddhism had also its stronghold in Vai$ali,
though its home lay in south Bihar. Its importance can be
seen from the fact that the Buddhist texts give us a description
of eight of its famous caityas which the Licchavis had given
as presents to the Buddha. The recent excavations on the site
have also confirmed the literary evidences bearing on the
popularity and influence of Buddhism in Vaisall and elsewhere
in North Bihar which we have fully discussed in the preceding
chapter.

The Chinese accounts make it clear that by the time Jai-
nism had lost its force in Vaisall, Buddhism was yet a dominant
religious force. During the time of Fa-hien’s and Yuan
Chwang’s visit, there were large numbers of viharas, remains of
Ambapali’s garden, Bhiksus and other places of Buddhist
importance, though most of thems were now in a dilapidated
condition and almost in ruins. Later the Buddhists, like the
Jainas, seem to have migrated to south Bihar where the univer-
sities of Nalanda, Vikrama$ila, Odantapura and Vajrdsana
attracted thousands of pupils to their fold. Moreover, the
emergence of Brahmanism in full swing by this time demora-
lised them to the extent that they found a safe place in their
sanctuaries to escape the Brahmanic onslaughts. Thus, from
the sixth century A. D. we find that the influence and popula-
rity of Buddhism in North Bihar was almost gone, and it was
from Magadha, their stronghold, that they directed their attacks
against the Brahmanic logic and thought.

1. For details, see J. C. Mathur & Yogendra Mishra ( ed. ), Homage
to Vaisali, Vaisalr, 1948, pp. 185-204.;
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Notwithstanding this total decline in the fortunes of
Buddhism in the region north of the Ganga, it must be said
that their contribations to the rise, growth and tremendous
development of Indian logic and philosophy in the following
centuries and earlier have been most significant. Their contri-
butions 10 ancient language and literature, art, paintings,
architecture and sculpture and finally to the growth of demo-
cracy have been equally brilliant!, which may yet be seen all
over the country including Mithila.

But, the story of the last phase of Buddhism is quite intere-
sting. The incorporation of the Buddha into the cosmopo-
litan and ever-expanding Briahmanic pantheon? as one of the
ten incarnations in which Lord Visnu comes down on earth at
diflerent times, by the orthodox Brahmanas, who were at one
time the severest critics of the Buddha and his new Order
finally put a finis to the long, long story of the bitter wordy
duel and violent wranglings between the adherents of the two
opposite schools of thought. The Varahapurapa ( chap. 47)
says that as a result of the observance of the vow of Buddha-
dvadasi king Suddhodana had as his son Lord Visnu in the
form of the Buddha®. Similar festivals in honour of other
incarnations of Visnu to be performed in different months of
the year are also describsd., But, it is not known when and
where they were or are in vogue. As a matter of fact, Buddhism,
in its essence was not hostile to Brahmanism and, therefore, it
is not surprising to find that the Buddha later came to be

1. For details see Satkari Mookerjee’s articlesin FBRS ( Buddha
Jayanti Special Tssue, Vol.I), 1956, pp. 159-72; A, S,
Altekar’s papers, Ibid, pp. 118-27; Vol. 1T, pp. 333—41.
JBRS. ( Buddha Jayanti Special Jssue Vol. I ), 1956, Pp.
33-34.

Also see Hemadri’s Caturvarga-cintamani ( third quarter of the

N
.

[2]

thirteenth century ), Vratakhanda, Bib. Indica Series, No. 1,
pp. 1037-38; Laksmidhara’s Kreyakalpataru ( second quarter of
the twelfth century A, D. ), Gaekwad Oriental Series, pp. 331—
32, The Buddhadvadasi falls on the twelfth day of the bright
half of the month of .S"ravar.za.
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worshipped as an incarnation by the followers of the Brahma-
pic faith.

Thus a revaluation of the testimony of foreign scholars,
inscriptions and contemporary digests makes it clear that with
the advent of the thirteenth century A. D., Buddhism was but
the last flicker of the lamp, and its old moorings were gone.
The Buddhists tried to cope with the changing times and succe-
ssfully brought in a reformation. Mahayana Buddhism was
now replaced by Tantric Buddhism and Sahajiya Buddhism.
Tantric Buddhism, as we have shown in the preceding chapter,
led to further decline and fall of Buddhism in India. And,
the process of this disintegration could not be checked inspite
of strenuous efforts of Acirya Ausa of the Vikramasila
University, who expelled the Tantric teachers like Natekana
and Vajrapani from the monastery of Vikramasila in order to
maintain the purity of Mahayana Buddhism.!

The birth of Sahajiya Buddhism was indeed an expression
of revolt against ritualism and formalism and an aversion to
scholarship. The leaders of this new sect within the Buddhist
fold further attempted to accomodate the lower classes of the
community who had by now been completely cut off from this
Order. On the basis of the songs in the Caryapadas, regarded
as the earliest form of the Bengali and Maithill literatures, it
can safely be presumed thatthe Sahajiyas had successfully
communicated their thoughts to the intelligentsia of the time.
The introduction of Sahajiyd Buddhism and the recognition of
tbe Buddha by the Brahmana legists clearly suggests the revival
of Buddhism in Bihar, Bengal and Uttara Pradesa during the
early mediaeval period and after.

A perusal of the literary works of the twelfth century con-
vinces the readers that Buddhism by this time was not dispara-
ged by the Brahmana community and the followers of Brah-
manism, barring a few exceptions. Sriharsa and Laksmidhara
assigns an honourable place to the Buddha in the Brahmanical

1. For details sce, B. P. Majumdar’s paper in JBRS ( Buddha
Jayanti Special Issue, Vol. 1), pp. 180-82.
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pantheon. In the Naisadhacaritam® the Buddha is regarded as
an incarnation of Visnu. Laksmidhara in his Krtyakalpataru?®
prescribes that the Buddha is to be worshipped on two occa-
sions : (i) on the first of Caitra and the seventh of Vaisakha—
both time along with other deities. We have further details
10 be performed on these occasions. Moreover, the Buddha
had long been recognised as an avatara of Visnuin the Matsya3,
Bhagavata*, Garuda®, Linga Puranas® etc. besides the Varaha
Purana quoted above.

Coming to North Bihar, we find that Buddhism continued
there in some form or other till the thirteenth century A. D.
Dharmasvami worshipped an image of Tara in Vaisalt’.
Tara had been a famous Buddhist deity since this period. A
work called Vajravali -opens with an invocation to God of
thunderbolt. 1t gives details of a rite called Vajravrata®.
Tara, Marici and others are also armed with Vajra. That Tara
‘became a famous Buddhist deity is evidenced by a painting of
the twelfth century A. D. We find among the inscribed
miniature paintings of the two palm-leaf mss. a mention of
“the Tara of Vai¢all in Tirabhukti®’. In this connection the
Buddha-image in Vaisall is remarkable as he is seated in the
Vajrasana posel©.

1. Ed. Handiqui, Canto, xxi, 88; cf. Sinyatmavada, VijiiZnasimastya
and Szkaratasiddhi in X, 87 and Tarz in xxii, 136.
2.  Kytyakalpataru, vol. iii ( Mipatakalakanda ), Gaekwad Oriental
' Series, vol. cxi, p. 388.
. 47,247, 285-7.
4. 1,3;11,7,37; VL8, 19,

5, 1.202.
6. 1I. 48, 31-32 etc. ; R. C. Hazra, Siudies in Puranic Records,
p. 41,

7. Biography of Dharmasvamin, p. 42,
8. ASB-MSS No. G-3855.
9. ARASI., 1903-04, p, 82.
10, 7bid. pp. 216 ff; also cf. FASB. VI. pp. 128-38 ( extracted
from the Fournal of Mr. 7. Stephenson ).
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It is true that Buddhism, as a religion, had almost declined
in Mithila, but Buddha, the new avatdra, continued to be
worshipped as one of the members of the Brahmanical pan-
theon in Mithila proper. Cande§vara, the versatile scholar-
Prime minister of Harisimhadeva of the Karpata dynasty of
Mithild', has in his Kytyaratnakara prescribed that the Buddha
was to be worshipped on the first day of the bright fortnight
of Caitra ( tamase Buddhaye caiva namah prakrtaye tatha®).
Again, the Buddha was to be worshipped along with the river
Ganga® on the seventh day of the bright fortnight of the month
of Vaisakha. His image was to be erected on that day and
then the festivity was to be held consecutively for three days.
Dramas were to be staged, dances to be performed and monks
to be fed and given books and dress. On these occasions,

alms and clothes were to be distributed to the poorer section of
the society.

Further, according to Cande$vara, the exclusive worship of
the Buddha was prescribed on the twelfth day of the month of
Sravana*. A golden image of the Buddha was to be worshi-
pped on that day and the golden image was to be given away
to a Brahmana after due worship and ritual. The Buddha
was neither born, nor received enlightenment nor Parinirvana
on any of these dates, but it is well known that the full moon

day of the month of Vai§akha is connected with all the three
above mentioned events in his life.®

But, it seems that all was not well with a section of the
Maithila scholars who still struck a discordant note contrary
to the general accomodating spirit of the age. Jyotiri$vara in
his Varnana-Ratnakara ( A.D. 1324 ) denounces Buddhism as
“degraded and dangerous” ( bauddha paksa-aisana apatabhi-

HM, Chap, v.
Krtyaratnakara, Bibl, Indica Series, p. 105,
. Ibid, p. 160,
4, Ibid, p. 247.
5. For details, see B, P. Majumdar, op, ¢it, pp. 171-85.
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sana’***)! which shows thata section of the Maithilas had
not yet reconciled to the fast changing times.? From all
available accounts, however, it is clear beyond doubt that
except a few, the majority of the people had accepted the
Buddha as the tenth avatira of the Hindu pantheon, and
worshipped him accordingly.

From the account of the Siif1 saints of Bihar given by S. H.
Askar1® in a series of articles, it appears that strangely enough
the sufis also chose those very places as their seats which had
been in the preceding centuries the strongholds of Buddhism.
Sufis of all orders like Chistia, Suhrwardia, Qadria, Firdausia,
Madaria and Shuttiaria contributed to the Islamic mysticism of
Bihar. As the Buddhists had promoted a muystic outlook and
mitigated the rigours of the caste system it is but natural that
the Sif1s should have found a congenial soil for the inculca-
tion of their religion and faith in these areas. The most cele-
brated Suf1 saint was Hazrat Sharfuddin Ahmad Maneri ( 661
A. H.-782 A. H.). In North Bihar, Sheikh Fattu, Sheikh
Burhan and Ismail spread the Islamic religion, and at or near
Hajipur lived Syed Muhammad, Syed Ahmad ( who died as
martyr at Jaruha ), Abul Fateh Hidayatullah (at Tankol),
Mir Ibrahim Chisti; at Basarh, Sheikh Qazin Shuttari; at
Muzaffarpur, Abdur Rahman of Sargyaganj; at Tajpur
(Purned ), Sheikh Husain Dhukkurhposh ; at Samastipur,
Shah Tajuddin and in Darbhanga, Sheikh Shamsuddin Saman
Madari, Pir Shah Nazir and Sheikh Tajuddin Madari. Simi-
larly in South Bihar there were hosts of Suf1 saints preaching
Sifism and Islam.

Conclusion :

From the above facts we infer centain irresistible conclu-
sions. The teachings of Buddha went against the grain of

VR, p. 39.
2. For other details see HM, p. 374,
FBRS. 1951 ( March—June ) ; Historical Miscellany, published
by the Patna College Archaeological and Historical Society,
* pp. 46-70,
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Hindu psychology and as such could not take an abiding
root in India. Hinduism was based on Sabdapramanpa ( the
Vedas) whereas Buddha repudiated all authority and
traditions. The Hindus were metaphysical while the Buddhi-
sts showed indifference towards it. The existence or non-
existence of God did not at all interest Buddha as, according
to him, man was the architect of his own future. Naturally
therefore, there is no place for ritualism in Buddhism. WMore-
over,he did not succeed in compelling his hearers or follo-
wers to adopt an attitude of suspended judgment on the
ultimate question. His conception of Dharma was not
sufficiently concrete for practical purposes. The result was
obvious. The Buddha gradually came to be deified and
Buddhism was very much influenced by the Hindu thought.
On the other hand, Buddhism too exercised a great, almost
overwhelming influence on Hinduism. It gave birth to neo-
Hinduism which absorbed the best elements of Buddhism. It
was the result of this influence that the Saivas borrowed the
monistic and contemplative elements of Mahayana Buddhism;
the Vaisnavas borrowed devotional and humanitarian elements;
the Vairagls replaced philanthropic Mahiyana Sramanas and
the Buddha was given a place in the Hindu pantheon as the
tenth avataral,

There is no doubt that Mahayana was built on wholesale
borrowing from Hinduism, and this process of intermingling
went on and on until in the sixth century A. D. Buddhism
was borrowing even from Siktism, the most esoteric form of
Hinduism. It ultimately gave rise to Tantricism and Vajra-
yana with the result that the faminine divinities now “found
their way in to Buddhist pantheon. Prajiidaparamita was the
personification of the qualities of the Boddhisattva. The theme,
being like the Hindu view that the God might best be approa-
ched through Goddess, was like the Sakti of the Hindu
pantheon. It was thought in sexual unions, an idea as old as

I. R. K. Choudhary, Bihar: The Homeland of Buddhism, pp.
85-86.
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the Rgveda itself. Sexual symbolisms were introduced combi-
ned with a new magical mysticism!. It could best be attained
by acquiring magical power, Vajra ( thunderbolt ) and as such
this third school ( eighth century A. D.) came to be known
as the Vajrayana in Eastern India and grew rapidly in Bihar
and Bengal. The chief divinities were now Tara, Matangi,
Pigacl, Yoginl and Dakinis. This new school was responsible
for the presentation of the Buddha in ferocious poses, It was
this form of Buddhism modified by primitive local cults and
practices which was firmly established in Tibet as a result of
missions sent from the great Vajrayina monastery of Vikrama-
¢ila2, and which dominates the Buddhist art of the period and
after.

The Sahajiya sect of Bengal and Bihar classed as Vaisnavas
also originated from the decadent Buddhism of later times. A
good number of works were composed in Bengali on this cult.
This process of assimilation began when in about the sixth
century A. D., Stinyavada, the highest doctrine of Buddhist
philosophy of the Madhyamika school, was accepted as the
sole truth in the Yogavasistha Ramayana which attempted at
bringing about a harmony between this doctrine and the theme
of the Gita. In the eighth century, Acarya Gaudapada of
Bengal affiliated the said doctrine to the Vedanta which ulti-
mately became the theme of the Brahmasntras, at the hands of
his grand disciple, Satakara and finally attained a predominant
position in the Indian philosophical thought3. It is, therefore,
sometimes argued that Sarnkara drove away Buddhism out of
India. He represents the complete synthesis of Brahmanical
and Buddhist streams of thought, and his concept of Brahma
is nothing but neo-Sinyavada. In his Dasavatara Stotram
he described the Buddha as the prince among the Yagls who
dwelt in the centre of his heart. He was, therefore, called a

1. Ibid, p. 125,

2. For other details, see Ibid, pp. 125-27. )

3. H. Vedantadastr in FBRS. ( Buddha Jayanti Special Issue. Vol.
1) 1956, pp. 73-74.



158 STUDIES IN JAINISM AND BUDDHISM IN MITHILA

pracchanna Bauddha. The acceptance of his view by Vagaspati,
the celebrated Maithila thinker ( vide-his Bhamati) was ulti-
mately responsible for the worship of the Buddha as the tenth
avatira in Mithila proper, though the conflict of economic
interest perhaps, for the time being, resinforced the hostility of
- the Mimarnsaka Brihmanas towards the Buddhist monks'.
But then, it was a passing phase for we know that a commen-
tary on the original Yogavasistha, namely Vivartavada alias
Mayavada was also written by Anandabodhendra Bhattaraka
of the Samkara school, several centuries after Sarnkara him-
self, in order to propagate this pseudo-Buddhistic faith?, Accor-
ding to R.C. Temple, “Do we not see here the ideas that
ted to the latter day Paramesvara, the supreme of the Hindu-
ism ? Indeed, there is very much of Hinduism in the Adi
Buddha who is the Svayambhii or self-being; in Avilokitesvara,
the Redeemer; in Ma#jusri the Helper, and the Bodhisattvas
generally, who are now fully developed. In fact, the rise of
Yogacara school explores the tenets of Samkhyas, Vai$esikas,
Pasupatas and other philosophical schools and religious deno-
minations of Briahmana origin3”.

With the emergence of Vaispavism in a new form in the
twelfth and thirteenth centuries Buddha was taken as an
avatara, entirely different from the Bhagavata by Jayadeva in
Bengal and others in Mithila.

The age-old Buddhist hostility to the caste-rigidity was
continued in neo-Vaisnavism which accepted caste-system, as
2 mere social institution, without any bearing on religion and
the creed of non-violence preached by Buddhism was accepted

by Vaisnavism.
The Sahajiya sect still flourishes in many places, for instance

in Bengal. Though inclined towards Vaispavism it has really
deduced itself from the old Sahajasiddhi of Tantric Buddhism

1. R. K. Choudhary, op, ¢it. p. 87,
9. H. Vedintaéastri, op. eit. p. 75.
3. Quoted, R. K, Choudhary, op. cit. p. 87.
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and till now in their esoteric Siadhana they use Buddhistic
terminology’.

The image of Buddha is worshiped here and there in
Bengal and Mithila and other places, somewhere as Visnu,
somewhere as Siva and somewhere as some Goddess. The
worship of some gods and goddesses, the images of which are
but images of Buddha, is even now in charge of lower class
people such as Domas, Namahéiidras etc., which is certainly
reminiscent of Buddhist practices2.

Dharma is one of the three ratnas of Buddhism and the
worship of Dharma or Dharmaraja is very popular with a
section of the Brahmanas as well as the masses, especially of
the lower classes in Mithila and Bengal3.

Thus, before the dawn of the seventeenth century Buddhism
Tost its entity as an independent faith and Vaisnavism finally
incorporated the faith of the Buddha into the parent-stock.
‘The process was accelerated by the rising tide of Muslim
invasion which swept over Bengal and Bihar and gave a sha-
ttering blow to the last vestige of Buddhism. The process
that had begun in the sixth century A. D. took final shape in
the closing part of the twelfth century when Buddha was
accepted as an avatira by the Brahmanas including the
Maithilas all over the country, and running through different
phases over a period of four hundred years, Buddhism became
fully incorporated into the body of Hinduism in the later part
of the sixteenth century, mainly through the medium of neo-
Vaisnavism.

Thus died Buddhism in Mithila, Bengal and elsewhere, but
-death concerns the body, and not the soul. And, in this case
also we find that Buddhism is still living, though in a different
garb. A close study on comparative basis would show that

Buddhism has been incorporated into the body of Hinduism

1. H. Vedantadas'rl, op. eit, p. 7 5.
2. Ibid.
3. Ibhid.
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and the former still lives in the cults of the Vaisnavas, the
Sahajiyas, the Saivas, the Bauls, the Dervishes, the Siif1s,
the Safinyasis® and also in Tantricism and Advaitavedanta.

1. Even now in village Nahira Bhagavatipura, near village Koilakh
in Madhubani sub-division, there is a Durgi-temple in which
stray finds of Buddhist scuiptures are collected. There is no
image of Durga in the said temple, and only the Buddhist
images are worshipped, There are many Sadnyasis there,
who now form a caste and trace their origin from their
Buddhist ancestors, A coin of Vigrahapila IIl was also
discovered there which is now in possession of Prof,  Tantranith
Jha of C. M, College, Darbhanga, who kindly gave me this
information.
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Bhartrmitra. 70

Bhasma. 45

Bhasvarajfia. 121

Bhasya. 66

Bhasya of Prafastapada. 72

Bhitta and Guru 62

Bhattacharya, B, 136 n. 1

Bhatta-mata. 61, 65

"Bhattapura or Bhatapurz, 59

Bhiattas 77

Bbatta School. 68

Bhatta School of Mimamsa. 59

Bhatta theory. 63

Bhava. 72

Bhavadasa. 70

Bhavadatta’s Commentary, 16

Bhavadeva. 14

Bhavaditya, 26, 27, 40.

Bhavanitha. 15

Bhavanitha Misdra. 73

Bhavanaviveka, 62, 63,

Bhavisya Purina, 41

Bhedabheda, 57
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Buddhism in Mithila. 89

Buddhist (s ). 18, 19, 31, 35, 61,
66, 70, 71, 80, 89, 119, 120.

Buddhist centre, 15

>
123,
141,

Buddhist Chinese mission, 114
Buddhist doctrine, 67

Buddhist faith. 83

Buddhist Hariti, 101

Buddhistic Coup-de-grace. 35
Buddhist India, 107 n. 1

Buddhist logicians, 73, 90, 92, 93,
Buddhist monk. 146, 158

Buddhist Order 23

Buddhist Philosophy 112 n. 2

Buddhist Records of the Western World.,
98 n. 1

Buddhist relics, 137
Buddhist sanctuary. 138
Buddhist Samghas, 141
Buddhist Shrine. 133
Buddhist sites. 132, 140
Buddhist Stipa. 136, 148
Buddhist texts. 83
Buhler. 96 n. 4
Bull. 24
Burma. 147
Burmese. 80

C
Caitanyadeva. 17
Caita sudi 13, 150
Caitya (s ). 101, 130, 139
Caitya vgksa. 101
Caitra, 153, 154
Cakra. 30, 33, 34, 38, 42
Cakradvijanam priyah, 42
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Gandaki-tira. 4

Ganesa, 138

Gangs. 3, 4, 7, 103, 131, 133,
137, 148, 151, 154

Ganga-Vakyavali, 17

Gangeéa ( Upadhyaya ). 15,
75,76, 77, 78, 92, 121

Ganadhara. 96, 112

Gandhira School, 132, 135

Gandhzri, 141

Gandhasti-Mahabhasya. 89
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Indo-Aryan Races. 39
Indo-Greek, 112

Indra. 21, 39, 108,

Inseriptions of Bihar. 39

Introdustion to the Brahmasiddhi. 58
Iran. 105

Islam. 28, 29, 148

Islamic mysticism, 155

Ismail, 1556

Istadevata. 33

Istadevs. 45

Ldvara=Krsna. 67
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Krgnadatta. 16

Krishnadeva, 97 n. 4
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PLATE I

Image of Gautama Buddha at Kothua ( Vaisali )
( Pala Period ) -






PLATE 11

The bodily remains of Gautama Buddha excavated at Vai¢al1 near the

Kharauna Pokhar in March, 1958 ( Date—Circa 487 B. C. )







PLATE I1t

The Asokan Pillar at Kolhua ( Vaiéali)
( Third Century B. C.)
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PLATE V

A Terracotta from Vaisali ( Mother and Child )
( Buddhist Period )






PLATE VI

A Terracotta from Vaisali ( A Head )
( Buddhist Period )






PLATE VI

A Terracotta from Vaisali ( A Gentleman )
( Buddhist Period )
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