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1. Historical Introduction

v The study of Indian thought in Germany owes much of its initial momen-
tum to Romantic nostalgia : ¢ For the German Romanticists,. .India..was.a
symbol of their own spiritual origin and homeland, their own forgotten depth 1.
Novalis, Gorres, occasionally Schelling, to some extent already J. G. Herder,
and above all Friedrich Schlegel were the heralds of this Romantic myth of India
as the “cradle of mankind”2 It remains symptomatic that Friedrich

" Schlegel’s brother August Wilhelm became the first professor of Sanskrit in
Germany ( Bonn 1818 ); and still in his later British years, Max Miiller was well

aware of the Romantic roots of his own Indological interest. 3—G.W.F. Hegel,
the most powerful critic of Romantic nostalgia, represents a different and highly
critical approach to Indian thought; yet, he is a keen and watchful observer and
tries to deal philosophically with Indian philosophy. 4 Other, and lesser, figures
also demonstrate how Indian philosophy, however insufficiently known, enters
the horizon of philosophers and historians of philosophy and contributes to
articulating the idea of a world history of philosophy. K.J.H. Windischmann,
e.g., includes Indian philosophy, with the aid of his son, the Sanskritist F.H.H.
Windischmann, in his unfinished *Philosophy in the Progress of World
History ** ( Die Philosophie im Fortgang der Weltgeschichte. I: Die Grundlage °
der Philosophie im Morgenlande, 4 vols., Bonn 1827-1834). The philosopher-
Sanskritist O. Frank presents an edition and German translation of Sadananda’s
Vedantasdra ( Miinchen-Leipzig 1835), one of the favorite texts in the early days
of the study of Vedanta ( also dealt with by F.H.H. Windischmann in the fourth
volume of his father’s work; E. Roer, 1845; L. Poley, 18695 ).— '

1 Halbfass, W. Hegel on the Philosophy of the Hindus. In: German Scholars on
India ( Varanasi 1973), p. 107-122. :

2 Loc. cit.

3 Cf. India—What Can It Teach Us? (London 1883) 29-33.

. 4 E.g.inhis Berlin ““ Lectures on the History of Philosophy » ( Vorlesungen iiber die

Geschichte der Philosophie); cf. Halbfass, W. loc.cit.

5 Cf. Windisch, E. Geschichte der Sanskrit-Philologie und indischen Altertumiskundz
(1 : Strassburg 1917; II: Berlin und Leipzig 1920: Grundrify der indo-arischen Philologie
und Altertumskunde 1, 1, B) 63 ff.; 207; 210 f. Potter, K. H. BIP; to Potter’s list of translations,
the German translation in O. Bohtlingk’s Sanskrit-Chrestomathie (Leipzig 21909 )y nas to be
added.
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The general and philosophical interest in Indian thought was, however,
most successfully promoted by A. Schopenhauer—with the somewhat question-
able effect, that it became almost automatically associated with ¢ idealism >’ on
the one hand, * pessimism *’ on the other hand. Inspired by Schopenhauer, P.
Deussen became one of the most devoted Western students of Sanskrit and of
Indian philosophy. His translations of sixty Upanisads and of Sankara’s
Brahmasiitrabhdsya 6, as well as the six volumes of his ¢ Allgemeine Geschichte
der. Philosophie ”” ( General History of Philosophy, Leipzig 1894-1913; vols. 1-3
on Indian philosophy ), bear witness to a unique combination of a somewhat
one-sided enthusiasm with thorough scholarship. Deussen’s younger contem-
porary, the philosopher-theologian R. Otto, contributes especially to the
knowledge of Visistadvaita”; and in general, Indian thought has become a really
tangible factor of German thought and culture in the first decades of the 20th
century. However, the attitude of the more conservative academic historians of
philosophy remains hesitant, if not explicitly negative. Statements reach from
basic doubts as to the accessibility and intelligibility of Indian philosophy & to
categorically denying the title of philosophy to Indian thought.® In spite of the
repeatedly manifested interest of such leading 20th century thinkers as M. Scheler,
M. Heidegger and K. Jaspers 19, we may say that the contributions of German
philosophers resp. academic teachers of philosophy to the interpretation of
Indian philosophy remain somewhat scattered and casual; and there has been a
certain tendency to leave this field to less academic thinkers, such as L. Ziegler,
the count H. Keyserling, and H. Kassner.

Most of the pioneering and fundamental work has been done by Indo-
logists, such as O. Strauss ( for some time co-worker of P. Deussen ), G. Thibaut,
R. Garbe, also H. von Glasenapp, H. Jacobi, P. Hacker and, with a very
different approach, W. Ruben. Others, like E. Hultzsch, E. Windisch, F.O.

6 Sechzig Upanishad’s des Veda ( Leipzig 1897); Die Sitra’s des Vedanta. . . .nebst dem
vollstindigen Commeniare des Cankara ( Leipzig 1887 ).

" 7 Cf. Dipika des Nivasa ( Tiubingen 1916 ); Ramanuja, Siddhanta (Jena 1917); among
his other contributions, cf., e.z., Visnu-Nardyana (Jena 1917); West-Ostliche Mystik ( Gotha
1916). .

8 Cf. H.-G. Gadamer, Preface to : Dilthey, W.: . Grundri[} der allgemeinen Geschichte
der Philosophie ( Frankfurt 1949) 18. :
9 E.g. Windelband, W.: Lehrbuch der Geschichte der Philosophie ( Tiibingen 15 1957),
22, although granting the possibility of certain steps towards philosophy in Oriental cultures,
presznts the history of philosophy as a strictly European phenomenon and explicitly excludes
Chinese and Indian thought.—A brief discussion of the problem of the applicability of the
term “ philosophy * to Indian thought is given by W. Ruben { cf. the book referred to in n. 33),
10 Cf. the sections on the Buddha and Nagérjuna in Jaspers’ Die grofien Philosophen

( Miinchen 1957), also H, von Glasenapp, Das Indienbild deutscher Denker (Stuttzart 1960).
0122
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Schr\ader, H. Oldenberg, whose main interest is in other areas of Indian studies,
at least occasionally turn towards Indian philosophy. 1t

The most distinguished living representative of the study of Indian philo-
sophy in Europe is, no doubt, E. Frauwallner of Vie.na. Starting around 1930,
with pioneering contributions to the study of early Sdnikhya and, above all, of
the school of Dinndga and Dharmakirti, his research covers all major fields of
Indian philosophy, with the exception of Vedanta. Two volumes of his
Geschichte der indischen Philosophie (Salzburg 1953 and 1956 ) have been
published so far.!2—Frauwallner’s work is continued by a group of former
disciples of his, such as G. Oberhammer and E. Steinkellner ( now his successors
in Vienna ), L, Schmithausen, T. Vetter, G. Chemparathy, who pursue the study
of Indian philosophy in the sense of working towards a sober and literal under-
standing of important sources, and of trying to integrate them into their proper
historical context. As a rule, systematic philosophical evaluation and compar-
ative studies are put aside by this group.— Apart from Vienna, the universities
of Miinster (P. Hacker ) and Hamburg ( L. Schmithausen ; A. Wezler ) can now
be regarded as centres for the study of Indian philosophy in the German-
speaking area of Europe.!3

Except for a few casual hints, the following brief survey of books and
articles, which contribute to the study of Indian philosophy ( 7o Indian thought
in general) on an academic level of research, will be confined to the period
from 1965 to 1972. Primary attention will be paid to contributions in German.
—1I am neither claiming completeness nor complete neutrality.

II. Buddhist Philosbphy

Although E. Frauwallner’s interest and scholarly competence cover many
different areas of Indian thought, his name will above all remain connected with
the exploration of that school of Buddhist philosophy which is known. as the
school of ¢ Buddhist Logic’ and is most notably represented by Dinondga and
Dharmakirti; since the 1930ies. Frauwallner’s efforts laid. the foundations of a
much more comprehensive and historically adequate understanding than it had
been accessible to Th. Stcherbatsky.!* It is true that his most recent contribu-

11 Cf. the indices in E. Windisch’s Geschichte (see above, n. 5) and in BIP,

12 These two volumes have been translated into English by V. M. Bedekar ( History of
Indian Philosophy, 2 vols., Delhi 1972).

13 Marburg may be mentioned in this connection as a place where special attention is
paid to Bhartrhari ( cf. W. Rau’s philological work on the Vakyapadiya and its manuscript tradi-
tion; P. S. Sharma’s translation of the Kalasamuddesa of the Vakyapadiya (together with

- Helardja’s Vreti; Delhi 1972) was written as a doctoral dissertation under the guidance of
W. Rau).—Two of Frauwallner’s disciples, T. Vetter and G. Chemparathy, are now teaching
at Utrecht ( Holland ).

14 Cf. the Frauwallner bibliography in BGI,
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tions focus on- other themes; but his work is being continued by some of his
disciples, mainly by E. Steinkellner and T. Vetter. After his Erkenntnisprobleme
bei Dharmakirti ( Wien 1964; VKSKSO. 1), which attempts a systematic philo-
sophical interpretation of epistemological issues in Dharmakirti’s Pramanavdrt-
tika, Vetter published Dharmakirti’s Pramdnaviniscayah, 1. Kapitel : Pratyaksam
( Wien 1965; VKSKSO. 3), containing the Tibetan version which is the basis of
our knowledge of this text, together with an introduction, a German translation
and the Sanskrit fragments which were known at that time. Although the
Pramanaviniscaya reproduces a good deal of the textual material, especially of
the verses, of the earlier and more famous Pramdnavdritika, its mode of presenta-
tion is in a sense purified, i.e. more strictly epistemological.’>—In 1968, a text
was published in India which turned out to be an extremely rich mine of textual
information on important thinkers of the Ist mellenium A.D., among them
Dharmakirti—sc. Bhasarvajiia’s Nydyabhisara.® Its numerous quotations from
the first chapter of the Pramdnaviniscaya, which had not been identified as such
" by the editor, have recently been collected by E. Steinkellner ( New Sanskrit-
Fragments of Pramdnaviniscayah, First Chapter. WZKS 16, 1972, 199-206 ), and
they add considerably to restoring the original wording of the text.—An edition
of the second chapter of the Pramdnaviniscaya ( on svdrthdnumdna ), which incor-
porates the relevant passages from the- Nydyabhisana, has been prepared by
Steinkellner and is in the press; a translation will follow.1?7- Already in 1967,
Steinkellner made accessible another Dharmakirti text, apparently a product of
his later years—the Hetubindu ( Dharmakirti’s Hetubinduh. 2 vols., Wien 1967 ;
VKSKSO 4.5; Tibetan text, reconstruction of the Sanskrit text, German trans-
lation and extensive notes). That an actual and proper restoration of the
Sanckrit text became possible in this case is mainly due to the fact that, in addi-
tion to the Tibetan translation, a paraphrasing commentary ( by Arcata) and a
sub-commentary ( by Durvekamisra ) in Sanskrit were systematically consulted.
As its title indicates, the Hetubindu deals with the types of logical reasons, basic-
ally the svabhdvahetu and the kdryahetu, but it also contains an interesting
discussion of the ¢ proof of momentariness’ ( ksanikatvdnumana) ; its presenta-
tion by Steinkellner is a model case of a rigorously philoiogical approach, which
tries to understand Dharmakirti’s words in their own context and horizon, and
deliberately abstains from any further-reaching ¢ philosophical” evaluation.

Several other contributions by Steinkellner have to be mentioned in this
connection : Bemerkungen zu Isvarasena’s Lelhre vom Grund ( WZKSO 10,

15 Cf. also Vetter, T.: Das Problem des metuphysischen Beweises in der logisch-ericenntnis-
theoretischen Periode der indischen Philosophie. (ZDMG 118, 1963, 351-356; on Dharma-
kirti’s criticism of what Vetter calls the * metaphysical proot ™).

16 Ed. Yozindrananda, Varanasi 1968 ( Saddar§anaprakdsana granthamala 1).

17 In VKSXS. -
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1966, 73-85) examines some statements in Dharmakirti’s Pramdnavarttikasva-

vrtti (with special reference to the vaidharmyavacandrtha) which are attributed

to Dharmakirti’s teacher I§varasena ; this throws some light on the hitherto

rather obscure development between Dinnaga and Dharmakirti— Die Entwicklung
des ksanikatvanumdanam bei Dharmakirti (BGI 361-377) shows that the ¢ proof
of momentariness® undergoes a development in Dharmakirti’s thought, from

more traditional forms to its most advanced stage, the sattvdnumdna in the

Pramanaviniscaya \8.—Wirklichkeit und Begriff bei Dharmakirti ( WZKS 15,

1971, 179-211) systematically examines the usage of one of Dharmakirti’s most

important terms, svabhdva, in the first chapter of the Pramdpavarttika (347

occurrences ). It classifies the meanings of this term according to its ontological,

epistemological and logical functions and shows how its basic ontological

meaning ( “Eigenwesen’, ¢own-being’) remains decisive for its specifically

logical functions, notably in the compound svabhdvahetu ; this is a result which

is definitely incompatible with Stcherbatsky’s widely accepted interpretation of
the svabhavahetu inference as ¢ analytical proposition >’ in the Kantian sense. '?

—Regarding the theme of ¢ inference”, A. Wezler’s Dinndga’s Kritik an der
Schlusslehre des Nydya und die Deutung von Nydyasitra I. 1. 5 (ZDMG,
Supplement 1/3, 1968, 834-840) may be mentioned, which discusses Diinaga’s
criticism of the Nyaya theory of inference and the meaning and implications of
Nyaya-siatra 1. 1. 5.

As noted above, E. Frauwallner has recently been less concerned with the
school of Dinniaga and Dharmakirti.2® In the field of Buddhist studies, he has
mainly been engaged in the study of Abhidharma. In a series of four articles
Abhidharma-Studien, published between 1963 and 1972 2!, he discusses problems
which may not be philosophical in any strict and proper sense of this word,
but are nevertheless historically very important for the beginnipgs and early
developments of Buddhist philosophy and have to be taken into consideration
for an adequate understanding of that stage of development which was reached
in Vasubandhu’s Abhidharmakosa. Starting with the early systematizations of

18 Cf. in this connection Steinkellner’s review of A.C.S. McDermott, An FEleventh-Cen-
tury Buddhist Logic of ¢ Exists (Dordrecht 1969). IIJ 14 (1972) 115-118.

19 This themes was developed in a paper read by Steinkellner at the 183rd meeting of the
American Orizsatal Societv, March 1973 ( Washington, D.C.).—Cf. in this connection G.
Oberhammer, Der Svabhavika-Sambandha, eingeschichtlicher Beitrag zur Nydya-Logik (WZKSO
8, 1964, 131-181); on Dinniga and Dharmakirti : 135-139.

20 But sez his translation of a passage from Dinnaga’s Pramanasamuccaya in Materialien
zur dltesten Erkenntnislehre der Karmamimamsa ( Wien 1968; VKSKSO 6).

21 1. Paidicaskandhakam und Paficavastukam (WZKSO 7, 1963, 20-36 ); II. Die kano-
nischen Abhidharma-Werke (WZKSO 8,.1964, 59-99); IIl. Der Abhisamayavadal ( WZKS
15, 1971, 69-102); 1V, Der Abhidharma der anderen Schulen (WZKS 15, 1971 103-121; 186,
1972, 95-152). . ‘
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the Paficaskandhaka and the Padicavastuka??, he follows the development of
Sarvastivida Abhidharma literature, discusses its agreements with Pali Abhi-
dhamma works and the possibility of a common source, emphasizes the role of
Dharmasri ( Abhidharmasara) as precursor of Vasubandhu, and finally reconsiders
the Pali Abhidhammapitaka and the Sdriputrabhidharma which has been attribut-
ed to the Dharmaguptaka school.—At this point, we may express our hope
that the third volume of Frauwallner’s Geschichte der indischen Philosophie
(History of Indian Philosophy) will be published soon and thus add to our

understanding of the hitherto rather opaque phllosophlcal developments in the -
Hinaydna schools.

A new and thorough analysis of one of the most basic and central
teachings of Buddhism, the pratiyasamutpdda formula, is given by F. Bernhard,
the editor of a monumental critical edition of the Uddnavarga?, in his article
Zur Interpretation der Pratityasamutpida-Formel (BGI 53-63 ) ; his conclusion
is ¢ that. originally the second part of the pratityasamutpdda formula was not a

" continuation but a parallel of the first part”’ 24 —Referring to Bernhard’s edition,
L. Schmithausen presents a long series of penetrating philological observations
concerning the different recensions of this text : Zu den Rezensionen des
Udanavargah (WZKS 14, 1970, 47-124); Philologische Bemerkungen zum
Ratnagotravibhdga ( Philological Remarks on the Ratnagotravibhaga ) follow
one year later ( WZKS 15, 1971, 123-177). -Other documents of the scholarship
and linguistic sovereignty of this master philologist among contemporary students
of Indian thought are: Der Nirvana-Abschnitt in der Viniscayasamgrahani
der Yogacdarabhimih ( Wien 1969 VKSKSO 9), making accessible, with the
help of Tibetan, Chinese and Mongolian versions, an important section of the
Yogdcdrabhami, which introduces a new concept of nirvdana and has not been
preserved in the Sanskrit original ; Zur Literaturgeschichte der dlteren Y ogdcdra-
Schule (ZDMG, Supplement I/3, 1968, 809-821 ), which discusses problems of
the literary history of the older Yogdcdra school ; ; Sautrdntika-Voraussetzungen
in Vim$atika und Trimsika (WZKSO 11, 1967, 109-136), which points out
certain doctrinal divergences between these two short treatises by Vasubandhu,
especially the fact‘ that the term dlayavijidna does not occur in the Vimsatika
and that it does not advocate the Yogacarin’s ¢ eightfold complex of mental
series ’, which we have in the Trimsikd. However, Schmithausen finds certain

22 Cf. in this connection J. Umanishi, Das Paficavastukam und die Paficavastukavibhasa
( Gattingen 1969; Nachrichten der Akademie der Wissenschaften in Gottingen. P.ilologisch-
historische Klasse Jg 1959, Nr. 1). Imanishi presents and analyses Sanskrit .4bhidharma
fragments from the famous Turfan manuscripts.

23 Udanavarga, herausgegeben von F. Bernhard, 2 vols. ( Gattingen 1965-1963; Abhand-
lanzen der Akademie der Wissenschaften in Gottingen. Philologisch-historische Wlasse ITI/54.
Sanskrittexte aus den Turfanfunden 10).

24 BGI 63.
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Sautrdntika traces also in the Yogacaric Trimsikd. He concludes ( — referring,
of course, to Frauwallner’s ¢ two-Vasubandhu hypothesis>*) : ¢ On account
of these Sautrantika-elements Vimsatikd and Trimsika may be attributed to the
author of Abhidharmakosa’’ 2.

IlI. Nydya and Vaisesika

The classical period of Nydva and Vaisesika in the Ist millenium A.D. is a
period of constant conflict with Buddhist philosophy, but at the same time of a
remarkable interplay and mediation of ideas. This specific relationship between
Nydya-Vaisesika and * Buddhist Logic’ has, in several exemplary cases, been
accentuated by Frauwallner and his disciples.26 However, ‘in their most recent
contributions .only a somewhat casual attention is paid to the classical and

"ancient periods of Nydya and Vaisesika. L. Schmithausen’s Zur Lehre von der
vorstellungsfreien Wahrnehmung bei PraSastapada ( WZKS 14, 1970, 125-130)
critically discusses and rejects M. Hattori’s interpretation of ‘the role of
¢ non-qualificative perception’ in Pra$astapada 2’ and emphasizes the ambiguity
which results from the applicability of dlocanamdtra to both the dravya as
qualificand ( vifesya) and its qualifiers (viSesapa).—G. Oberhammer, Zur
Deutung von Nydyasitram I. 1.5 (WZKSO 10, 1966, 66-72) relates. Nydyasitra
1.1.5 to a passage in the Carakasamhitd and interprets the controversial “trividham’
as implying ¢ trikalam’. The ]egitimacy of such an interpretation is denied by
A. Wezler, Die ¢ dreifuche’ Schluﬁfolgerung im Nydyasitra 1. 1.5 (11J 11, 1968/69,
190-211 ); Wezler Yries to re-interpret the ¢ parvavar’, “Sesavat’ and ¢ samanymat

in the light of two Buddhist works, sc. the Updyahrdaya and ¢ ngala s’ com-
mentary on Nagirjuna’s Madhyamakasdstra. '

Some remarkable contribations to the study of Navyanydya have.recently
been presented by Frauwallner. His Die Lehre von der zusdtzlichen Bestimmung.
(upddhih) in GangeSd’s Tattvacintamanih ( Wien 1970, VKSKS 9) gives the
text, a German translation and an interpretation of Tattvacintamani 11/14 (with
references to the relevant passages in Manpikaptha and Vardhamana) ; this
chapter is an important source for our understanding of the concept of upddhi,

25 WZKSO 11, 1967, 136.—Cf. also L. Schmithausen, The Definition of Pratyaksam in
the Abhidharmasamuccayah. (WZKS 16, 1972, 153-164); this is a rejoinder to A. Kunst’s
review of Schmithausen’s Mandanamisra’s Vibhramavivekalh ( BSOAS 30, 1967 ), mainly con-
cerning ths definition of pratyaksa in Asanga’s Abhidharmasamuccaya as * svasatprakasabhranto
rthah”.

26 Cf., e.g. E. Frauwallner, Zu den Fragmenten buddhistischer Logiker im Nyayavart-
tikam. (Wiener Zeitschrift fiir die Kunde des Morgenlandes 40, 1933, 281-304 ).

27 Two Types of Non-Qualificative Perception ( BGI 161-169 ).—Classical Vaisesika is
a major field of research for the writer of the present survey; cf. Halbfass, W.: Remarks on the
Vaivesika Concept of Samanya, Afijali, Papers on Indology and Buddhism. A Felicitation
Vol. pres. to O. H. de A. Wijesekera on his 60th birthday, ed. by J. Tilakasiri ( Peradeniya 1970 )
137-150; this is followed by several forthcoming publications on related topics.
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as it had been developed in the school of Udayana.?® The article Prabhdkara
Upddhydya (WZKSO 9, 1965, 198-226) discusses the role of the Naiyayika
(#not the Mimamsaka) Prabhakara as a forerunner of Gangeéa, with special
reference to his theory of vydpti and upddhi. Frauwallner’s most remarkable
contribution in this field, however, is a series of articles on Raghundtha Siromani
in WZKS (0): 10 (1966) 86-207; 11 (1967) 140-208 ; 14 (1970) 161-208.
Raghunitha’s explication of some passages of the Tattvacintimani ( the
samanyabhavaprakarana, the vyadhikaranadharmdvacchinnabhdvaprakarana and
the siddhantalaksanaprakarana) is confronted and compared with that given by
his most important predecessors, such as Yajiiapati, Jayadeva, Rucidatta, and
Vasudeva Sarvabhauma. Thus, Raghunitha’s role and position in the develop-
ment of Navyanydya is critically examined, and his achievements and his philo-
sophical stature are subjected to some serious questions. What distinguishes
him from the older group of Gange$a commentators ( Yajfiapti to Vasudeva ),
is, in Frauwallner's views; a rather one-sided interest in formal subtleties and in
the applicatility of concepts and definitions to a variety of often very remote
and artificial cases.
1V. Samkhya and Yoga

After a long and remarkable tradition of Sdmkhya scholarship in Germany
and Austria 2%, relatively little philosophical attention has been paid to Samkhya
and Yoga in the last decade. G. Oberhammer’s article Meditation und Mystik
im Yoga des Patafijali (WZKSO 9, 1965, 98-118) discusses the meaning and
function of samddhi and samdpatti in Patafijala Yoga. His Gott, Urbild der
emanzipierten Existenz im Yoga des Patasijali ( Zeitschrift fiir katholische Theo-
logie, 86, 1964, 197-207 ) relates Patafijali’s idea of God to that of the ¢ Great
Seer ’ and points out its prototypical role for the conception of liberated existence.
This discussion is to a certain extent continued by A. Wezler, Der Gott des
Samkhya : Zu Nydyakusumdiijali 1. 3 (113 12, 1969/70, 255-262 ) ; starting with
a passage in Udayana’s Nydyakusumdjali, which is supplemented by a number
of thematically related passages, Wezler shows that, already in the days of
Paiicasikha, and in spite of the theoretical atheism of Sdmkhya, Kapila played a
quasi-divine role as adividvams, as prototype of the perfect knower and seer.—
A very remarkable philological contribution to the study of Samkhya, which has
to be mentioned in this connection, is S. A. Srinivasan, Vdcaspatimisra’s Tattva-
kaumudi. Ein Beitrag zur Textkritik bei kontaminierter Uberlieferung ( Hamburg
1967; Alt-und Neu-Indische Studien' 12 ); it also gives ( 54 fI. ) a careful discussion
of the date of Viacaspati and his Tattvakaumudi. 3° '

28 The text of the anonymous Upddhidarpana, which is also very relevant in this context,~
will be edited by G. Oberhammer in VKSKS.

29 Cf. Larson, G.: Classical Samkhya (Delhi 1969) 16 ff.
30 Chronological problems concerning Vicaspati ( with special reference to his relation-
ship with Mandana, Trilocana, Jayanta ) are also discussed by L. Schmithausen, Some Remarks
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V. Mimamsa and Vedanta

One of the central figures for contemporary research in the field of Indian
philosophy is, no doubt, Mandanamisra. His Vibhramaviveka, according to our
present state of knowledge the earliest work of Indian philosophy dealing exclu-
sively with the theme of error, was made fully accessible by L. Schmithausen,
Mandanamisra’s Vibhramavivekah. Mit einer Studie zur Entwicklung der indischen
Irrtumslehre ( Wien 1965; VKSKSO 2). The text of the only known manuscript,
an attempted reconstruction, a verse index, German translation and commeatary
are followed by a comprehensive historical survey of Indien theories of error
which leads from the older developments in Mahdydna Buddhism, early Veddnta,
Vaisesika and Mimamsd to Dinnaga, Kumarila, Prabhakara, Dharmakirti, their
Naiydyika contemporaries, and to Mandana himself. What is thus presented to
us, may be called a specimen of a philologically based philosophical ¢ Proble-
mgeschichte ’.—Another contribution to the study of Mandana’s thought is T.
Vetter, Mandanamisra’s Brahmasiddhih—Brahmakdandah. Uberseizung, Einleitung
und Anmerkungen ( Wien 1969; VKSKSO 7)), containing a German translation,
together with introduction and notes, of the Braima-section of Mandana’s
Brahmasiddhi 3'.—E. Frauwallner, Materialien zur ditesten Erkenntnislehre der-
Karmamimamsa (Wien 1568; VKSKSO 6) deals with problems of earlier
Mimamsa. Specifically, it presents and discusses two of the most important
documents of ancient Mimdmsd epistemology :

1. Sabarabhdsya 1.1. 1-5 ( Sanskrit and German );

2. Dinnaga’s polemics against Mimdmsd in the Pramdnasamuccaya
( Tibetan and German ). A third section of the book tries to clarify the role of
the ¢ vrtiikdra® mentioned by Sabarasvamin; according to Frauwallner, he is
not identical with the Mimadmsa  vyttikara® (identified as Bhavadasa) who is
mentioned in Dinnaga’s Pramdnasamuccaya.

In the field of Veddnta studies, P. Hacker continued his long series of re-
markable contributions to an historical and philological exploration of Advaita:
literature. In Sarkara der Yogin und Sarkara der Advaitin (BGI 119-148),

on the Problem of the Dare of Vﬁcaspatimis‘ra (Journal of the Rihar Research Society 54, 1968,
158-164).

31 Tt is an interesting coincidence and symptomatic of the growing interest in Mandana
that ia ths sams year M. Biardeau published her French translation and analysis of the complete
text of the Brahmasiddhi . La philosophie de Mandana Misra, vue & partir de la Brahmasiddhi
( Paris 1959; Publications de I'Ecole Frangaise de I’Extréme-Orient. 76).

32 Cf. Frauwallner’s rejoinder to the review by H. Scharfe (JAOS 91, 1971, 316-318),
mainly conceraing p-oblems of translation and the indentity of the  vpttikara® : Zum Vrtti-
karagranthalh (WZKS 16, 1972, 165-167 ).—A major part of the passages translated from the
Pramanasamuccaya has been made accessible in the same year by M. Hattorl, Dinindaga, On
Perception ( Cambridge, Mass. 1968; HOS 47).



THE STUDY OF INDIAN PHILOSOPHY IN GERMANY AND AUSTRIA 373

Hacker tries to. establish the identity of Sankarabhagavatpada, author of a
Yogabhdsyavivarana ( published in 1952 ), with the famous author of the Brahma-

sirrabhdsya. This amounts to the thesis that Sankara was first an adherent of

Patafijala Yoga and then turned an Advaitin; in support of his thesis, Hacker

finds numerous conceptual affinities to the Patafijala system still in Sankara’s

authentic Advaita works32 1In Relations of Early Advaitins to Vaisnavism

(WZKSO 9, 1965, [47-154) he argues for the equally unorhodox thesis that

Sankara did not come from a Saiva, but from a Vaisnava milieu. Another.
Sankara study is T. Vetter, Zur Bedeutung des Illusionismus bei Sarnkara (BGI

407-423) ; it distinguishes two kinds of avidyd in Sankara’s Brahmasitrabhdsya,

one related to the individual and its liberation, the other one to cosmic illusion,

‘and both different from the avidya concept of the Mandikyakdrikdbhdsya, which

is regarded as an earlier work by Sankara.—An interesting chapter of Advaita .
philosopy of language is made available in German translation in T. Vetter

Sarvajiiatman’s SamksepasSarirakam, 1. Kapitel : Einfiihrung, Ubersetzung und -
Anmerkungen ( Wien 1972 ; VKSKSO 11.)

A useful survey and analysis of the Padcapddikavivarana of the 10th
century Advaita commentator Prakd$§itman is given by K. Cammann, Das
System des Advaita nach der Lehre Prakdsatmans ( Wiesbaden 1965 ; Miinchener
Indologische Studien 4). Some passages in the same text are discussed by L.
Schmithausen, Zur advaitischen Theorie der Objekterkenntnis (BGI 329-360) ;
Schmithausen distinguishes and analyses three different theories of object-
knowledge in Prakdsitman’s Vivarana. Continuing earlier articles on jivan-
mukti in the Upanisads etc. J. F. Sprockhoff examines the concept of jivanmukti
according to Vidyaranya's Jivanmuktiviveka in Der Weg zur Frljsung bei
Lebzeiten, ihr Wesen und ihr Wert, nach dem Jivanmuktiviveka des Vidydranya
( WZKS 14, 1970, 131-159 ).

Two contributions to the study of Visistddvaita have recently been brought
out by G. Oberhammer : Die Theorie der SchluBfolgerung bei Pardsarabhatta
(BGI 253-273) illustrates a chapter of Visistadvaita logic and epistemology
between Ramaianuja and Venkatanatha, trying to reconstruct the theory of
inference, as expounded by Parasarabhatta in his Tattvaratndkara. Problems of
early ViSistadvaita, paricularly its connexions with Paficaratra, are examined
( with special reference to Yamuna’s Agamapramadnya and the relevant passages
of Sankara’s Brahmasitrabhdsya) in Ydmunamuni’s Interpretation von Brahma-
sitram 2. 2. 42-45. Untersuchung zur Pdiicardtra-Tradition der Ramdnuja-Schule
( Wien 1971 ; VKSKS 10).

32a Cf. also Hacker, P,; Nates on the Mandikyopanisad and Sarikara’s Agamasastra-
w'vaégna. India Major: Cangrat. Vol. pres, to J, Gonder, (Leiden 1972) 115-132,
0} i
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VI. Some General and Miscellaneous Coniributions :

A representative of the Marxist approach to Indian thought and culture is
W. Ruben of East Berlin; accordingly, he emphasizes naturalistic and material-
istic trends and tries to understand the development of Indian philosophy in the
context of social and economic developments. Among his more recent contri-
butions are Seit wann gibt es Philosophie in Indien? ( BGI 295-302), which dis-
cusses the question of the historical origins of Indian philosophy, and Die
gesellschaftliche Entwicklung im alten Indien. Bd. 4 : Die Entwicklung der Philo-
sophie ( Berlin 1971, VIO 67), a volume on Indian Philosophy which is part of
a comprehensive social history of ancient India.?3 One of Ruben’s disciples, H.
Riistau, discusses two ways of linking Advaita Veddnta philosophy with the
ideology of the national liberation movement in India in Swami Vivekananda
and Lokamanya Bal Gangadhar Tilak. Unterschiede und Gemeinsamkeiten ihrer
philosophischen Auffassungen ( Neue Indienkunde—New Indology.” Festschrift
W. Ruben zum 70. Geburtstag. Berlin 1970, VIO 72, 539-549 ).—Another
contribution published in East Berlin is R. Hauschild, Die Astdvakra-Gita
( Berlin 1967; Abhandlungen der Sichsischen Akademie der Wissenschaften,
Phil. -hist. Klasse, 58/2 ).—Indian approaches to the problem of ¢ proving” the
existence of God are discussed by G. Oberhammer, Zum Problem des Gottes-
beweises in der indischen Philosophie34 ( Numen. International Review for the
History of Religions. 12, 1965, 1-34); mechanistic and theistic types of Hindu
cosmogony are contrasted by P. Hacker, Mechanistische und theistische Kosmo-
gonie im Hinduismus ( Zeitschrift fiir Missionswissemschaft und Religionswissen-
schaft 49, 1965, 17-28 ).—D. Schlinghoff, Fragmente einer Palmblatthandschrift
Philosophischen Inhalts aus Ostturkistan ( Ms. Spiizer) ( BGI 323-328), presents
the oldest known evidence—from a palm-leaf manuscript discovered in Central
Asia—for the Parvan arrangement of the Mahabhdrata and for the existence of
the doctrinal and philosophical parts of the Santiparvan.3s

33 Ruben’s book is divided into six main chapters, which discuss six  periods” of
ancient Indian thought from  Rgvedic mythélogy (1200-900 B.C.)” to what Ruben calls
“ completion of epistemology ( 300-500 A.D.) >.—One of the special features of the book is
that at the end of each chapter it inserts a brief comparison with the respective developments
in Greek thought; the main purpose of these synoptic sections is to illustrate how in both cul-
tures different stages of philosophical development are conditioned by corresponding stages
of socio-economic development.

34 Oberhammer’s article follows the development and its attempted solutions in Nydya
thought from Paksilasvamin and Uddyotakara to Trilocana and Jayanta, including a detailed
discussion of Dharmakirti’s critical observations concerning the logical legitimacy of proving
the existence of God ( I$vara).—In this context, the unpublished doctoral dissertation by G.
Chemparathy, Aufkommen und Entwicklung der Lehre von einem hichsten Wesen in Nyaya und
Vaisesika (Wien 1963 ), has to be mentioned; in the meantime, the author has presented numer-
ous other contributions in this field of research.

35 Cf. D, Schlingloff, The Qldest Extant Parvan-List of the Mahabharata (JACS 89, 1963,
334-338 ).
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BGI
BIP

HOS
11
JAOS
VIO

VKSKS[O]

WZKS[ O]

ZDMG

Abbreviations
Beitrige zur Geistesgeschichte Indiens. Festschrift fiir E.
Frauwaliner ( WZKSO 12-13, 1968-69 )
K. H. Potter, Bibliography of Indian Philosophies ( Delhi
1970; Encyclopedia of Indian Philosophies, 1)
Harvard Oriental Series ( Cambridge, Mass)
Indo-Iranian Journal ( ’s-Gravenhage )
Journal of the American Oriental Society (New Haven, Conn.)
Veroffentlichungen des Instituts fiir Orientforschung ( Deuts-
che Akademie der Wissenschaften, Berlin )

Veroffentlichungen der Kommission fiir - Sprachen und Kul-
turen Siidd— und Ostasiens [since 1970, vol. 9: Siidasiens ],
published by Osterreichische Akademie der Wissenschaften
( Wien ), Philosophisch-historische Klasse, in the series of its
Sitzungsberichte.

Wiener Zeitschrift fiir die Kunde Siid- und Ostasiens [ since
1970, vol. 14: Sidasiens ]

Zeitschrift der Deutschen Morgenlindischen Gesellschaft
( Wiesbaden )
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