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PUBLISHER'S NOTE.

Of the few priceless jewels that have been rescued
from loss and oblivion, the Tattvarthadhigama Sitra of
Srv Umdsvama /ichdrya is about the most valuable. It
constitutes what might be termed the JAINA BIBLE,
and enjoys the distinction of being regarded as an au-
thoritative work by all sections of the Jainas. In pla-
cing this volume before the public, the publisher hopés
that it will remove a long-felt want for an English

editition of such an authoritative Scripture.
*

ARrrau: __
}> D. P. Jaixa.
|
J

20th September, 1920.



HISTORICAL INTRODUCTION.

N
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The author of Tattvirtha Sitra is the most famous disciple of the
universally worshipped saint, Kundakunda. This relationskip
between Kundakunda and Uméasvami is established by an inscrip-
tior;, No. 108, written in 1365 Sﬁka, found at Sravana Belgola in
Mysore. (Stddhdnta Bhéskara Nos. 2 and 3, pp. 117 and 122 ; also
No. 4, p. 51. CI. also the Gurvavali in Pandavapurina, by Sri Subha
Chandra about 1600 Vikrama Samvat.)

As Kundakunda was a Griddhapichcha, so his disciple Uma-
svami also was called one. For in some MSS. of Tattvdrtha Sdtra, a
dloka is found appended in the end :

ey gawall grafissiozinang o
93 iy Qatag SATEIR gavay |

The age of Kundakunda and Umasvami is well-established.
The tradition is universal and is adverted to in all Jaina books found
in Jaina Libraries all over, Old written MSS. in the bhandiras of
Jaipur and Tdar also bear it out. (See also Indian Antiquary, Vol.
XXT, mentioned in Bhaskara No. 4., pp. 78 and 204).

The age was so correct as to the central tradition of Jainism
that the works of these two Great Saints command universal accept-
ance and reverence, both {from the Svetambaras and Digambaras.

Place of Tattvdrtha Siitra in Jaina Sacred Literature.

Our revered author, Sri Umasvami, flourished A. V. 714——798,
If Lord Mahavira attained NirvAna in 527 B.C., then UmAsvami
lived 1356—219 A.D. This is roughly the tradition. Anyhow, Tattvd-
rtha Sitra is a very old book, more than 1700 years old. Tt falls
at the very opening of the period when the great omniscient succes-
sors of Vira disappeared, and the later Pontiffs began to rise.
Thus, as to date, its place is in the second half of the first millen-
nium after Vira,



viii HISTORICAL INTRODUCTION.

As to the 4 Divisions of Jaina Literature, Cosmology, History,
Philosophy and Ritual, Tattvirtha Stitra has its place in Philosophy
(Dravyanuyoga.)

Asto the old non-extant Literature, Tattvdrtha Stitra has descend-
ed from the sixth Anga, Jnatridharmakatha, and the second Purva,
Agriyini.

As to extant Literature, it is nearly at the end of the submerg-
ed tradition of Vira and Gautama’s Word (about 600 B.C.), of the
wisdom of the two Bhadrabdhus (400 B.C.),- and then forms the first
glorious successor of the great works of Kundakundicharya (100
A.D), and then looks forward about the same distance of time
ahead to the learned and lucid Prakrit Gathas of Sri Nem; Chandra
Siddhanta Chakravarti. (1000 A.D.)

IMPORTANCE AND SaNCTITY oF TATTVARTHA SUTRA,

The book contains only 10 short chapters, but its value is in
inverse proportion to its size. [t is revered both by the Digambara
and Svetambara sections of the Jaina community. The whole of
Jaina philosophy is taught in it. There is no Jaina doctrine or
dogma, which is not expressed or implied in these aphorisms. Verily
Tattvartha Sitra is a sacred epitome of Jainism. )

It is recited by millions of mouths every day, in temples and
in private houses. Indeed, it is held that one recitation of thig book
brings as much pious merit as a fast of one day. So it is said :

TR RIS amnt oRR afy |
& QI Arfva grgE : |

It is deservedly the text-hook of the religion of Tirthamkaras
par excellence. How great and authoritative it is recognised to be,
will be further evident from the fact that it is perhaps the most
commented-upon book in Jaina Literature. No less than 31 comment-
aries of it are known to he extant now. ( See biblic;graphy),

AvutHOR'S Lirk.
Very little is known at present of the life of the Author. His
name was Umdsvami, or, according to the Svetimbara version, Umai-
svati. His spiritual descent is given helow.
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I--3 Kevali (for 62 years).

Gautama SvEmi
Sudharméichfirya
Jambn Svami

11 -5 Sruta-Kevali (100 years),
Viinudhara
Nandimitra - -
Aparéjita ...

Giauvardhana
Bhadrabihu 1

11I—11 Ten-Purvi (181 years.)

Visdkhachirya
Prostilachdrya rou
Ksatriydchirya

Jayasendcharya e
Nagasenichirya e |
Siddharthichirya ... e |
Dhritisenichérya ... |
Vijaya (sena) dchérya
Buddhilingachirya

DNevachirya
Dharamasenichérya ...

1V--5 Eleven Angins (123 years).

Naksabracharya -, -
Jayapalakicharya ... e
Pandavacharya
Dhruvasenichirya ... e
Kamsfichirya

V —4 Minor Angins (99 years),

Subhadrichirya e vee
Yasobhadrichirya ... e
Bhadrabihu 11
Lohfichirya vor .

VI—5 One Angins (118 years).

Ashadbali ...
Mighanandi
Dharasena .
Puspadanta -
Bhutabali ...

Nuamber
of years that
he was head

of Jainism.

12
12
38

21

18

39
14
32

28
21
19
30
20

i
i
|
i
|
i
|

From and tothe
year of Lord
Vira; i.e., after
Mahavira’s Li-
beration
527 B, C.

A. V.

1—12
13—24
25—62

63—76

7792

93114
1156 —-1338
134162

163—172
178—191
192—208
209—229
280~ 247
248—264
265—282
283—205
206—3815
316—329
330—343

344361
362—3881
382—420
421—434
435 466

467—472
478—490
491—513
514—566

566 593
594—614
616—633
634-—663
664—683

of even one Anga.

After Bhita-vali, there was no one who had a perfect knowledge

to that came the following saints.

2

But the Pontiff’s chair was never vacant and
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I !
-N;\me. Became Pontiff on : R%n%‘;j:?;d V A'bazhli;?m
B I
Guptigupti Phiguna Sudi 14, Saka 26 10 years 683603
Maghnandi Asvina W 14, 6 4 694697
Jina Chandra Phaguna ., 14, an |y ., (98 706
Kundakunda Pausa Badi 8, 49 52 w | 707—1758
Umagvami Kantika Badi 8, 1t | 40 years 759799,
' . § dags,

I is known that Umisvami renounced the world at the early
age of 10 years. He remained an ascetic for 25 years. Then he
hecame the head of ascetics (Acharya). From these we get the
following brief sketeh of dates in his life.

|
KEvent 1‘ Year A, V, saka era 1; A D,
| l
Birth ! 714 b7 il 136
Renunciation ‘ l 733 78 i 134
Beeame Pontift | 758 1 101 : 179
Death. % 798 I\ 14t i 219

I must emphasise one point here. These dates are not to be relied
npon as absolutely correct. Tor according to different Pattavalis
there are different dates, and a discrepancy of a few years is
inevitable. Therefore the dates must be taken to he rough and
provisional. The sequence of the tradition, however, is acknowledged
and may be relied upon thoroughly.

According to Svetimbara tradition, Umasvati was a pupil of
Sti Ghosanandi Ksamana, who was a pupil of Vichaka-mukhya
SivaSri In the Sarva Darfana Smimgraha of Médhavicharya he
is called Umasvati Vachaka charya.

The name ol his father was Svati, that of his mother Vitsi or
Uma. He was born in the town named Nyagrodhika. He com-
posed this great work in Kusumapur or Pataliputra, modern Patna
in Bihar and Orissa. '

It is also related that once he made g stone-image of Sarasvati
the goddess of learning, speak.
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HISTORY OF COMPOSITION.
A very interesting story is told of how this Great Crem of a
Jaina sacred book came to be written.
In Glujarit (Saurdagtra; there lived a Jaiva layman, Dvaipayaka.
He was a very pious man and withal learned in Jaina religious lore.
He was anxious to write some really great Jaina hook. But worldly
cares forbade the execution of such an unworldly undertaking. To
conquer this obstacle, he made a vow nct to take his food unless
he had made at least one aphorism every day. Thus if he missed
adding one aphorism to Lis hook any day he Lad to go fasting for
that day. TFor the theme of his book he took Liberation. And put
- Lis resolve that very day in practice. 1le thought out and made
the first aplorism as : X & INRATRY ATY AR Beliel-know-
ledge-conduct (united constitute) the path to liberation. Fearing
lest he should forget it, he transcribed it upon a side of a pillar in
his Louse. '
. Next day Dvaipayaka chanced to go away from his home on
some business. In his absence his house was visited by a Saint.
The wife of Dvaipayaka, hersell a pious woman, received the Saint
and entertained him. The Saint’se yes fell upon the aphorism on
the pillar, Ile thought over it for a moment aud then added the
word % before it ; and departed.
When Dv aipayaka returned and saw the correction in his aphor-
Vism he questioned his wife. She had not seen the Saint do it, and
suid so, but suggested to the husband that it must have been made
by the Saiut. .
' The layman-author on this ran at once to find out the noble
Saint to whom he was indebted for such an invaluable and radical
correction. Ie came upon an order of monks at the outskirts of
the town and saw the head of the order sitting in his radiant peace.
. He at once concluded that this must be the Saint. He fell at the
feet of the Saint and made a most humble and heart-felt entreaty that
the work was beyond hLis poor layman’s wits and that the saint
should oblige him and the world by completing the book, the first
aphorism of which had heen corrected hy the Saint in such a pro-
vidential manner. The Saint was moved by compassion and finished
the book. ' ,
This Saint was none other thau our &mdsvdms, and the comple-
ted book is Tattvdrtha Sdtra.
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PLAN AND SCOPE.

There are several ways in which the'contenty of Tattvdrtha Sitra can be
considered. Three are given bhelow,

There are 10 C'hapters.

The first gives (1) the Goal (Mokga, Liberation), and the Path (Marga) to it,
as the holy Trinity of Right Belief, Knowledge and Conduct ;

(2) the definition and divisions of Right belief, and its subject-matter, the
7 Principlos (Tattva) ; .

. (8) the 4 Connotative Aspects (niksepa), the 2 kinds of knowledge, the 6 and 8
modes of knowing, consideration or exposition

(4) the 5 kinds of Right and the § kinds of Wrong knowledge ;

(5) the differences duo to different standpoints, (Naya).

The second, third and fourth give an account of the embodied soul (samsiri
jiva), specially of soul, emhodied soul, bodics, coswmology, the Lower, Middle and
Higher regions. .

The fifth gives an account of tho non-soul (Ajiva), i.e., the Substances (Dravya).

The sixth, seventh, eighth, ninth and tenth give an account of the combined
soul and non-soul (jivdjiva), how the non-goul flows into and binds the soul,
how the inflow can he stopped and non-soul shed and ultimately final liberation
attained,

it

Thus really the topics of Jainisw are three : the soul-non-soul (Jivajiva), the
non=soul (Ajiva', and the pure soul (jiva).

Thus the first chapter being introductory and descriptive of knowledge ete.,
the pure soul is dealt with in the 10th, the non-soul in the 5th, and the soul-non-
soul or cmhodied soul in all the other, i.e., the 2nd, 3rd, 4th, 6th, 7th, 8th, and 9th,
chapters.

111 S

Thus we may sum up the basic analysis in the two categories : soul and non-sonl
(Jiva and Ajiva), which take up the 10th and 5th chapters respectively; the rest
of the book Leing the necessary auxiliary to a consideration of a eombination of
the two. From this point of view the key-title to Sstra/i may be* Jivdjivam devvam "
(soul and non-soul are the substances), which open the great Dravya Samgraha
written a millennium later by Sri Nemichandra Siddhinta Chakravarti which is now
published as Volume I of the Sacred Books of the Jainas Series by the Central
Jaina Publishing House, ARRAH,



ANALYSIS OF TATTVARTHA SUTRA.

The book is an exposition of the 7 Principles of Jainism, i. e., the 7 Tattvas,

The opening Sitra secves the purpose of an Introduction, Justification
and Recapitulation of the whole book. It was necessary to indicate the pusition
of the Principles (Tattva) in the whole range of Jaina Knowledge. They are the
subject-matter of right belief, and the relation of the two cannot be appreciated
fully, unless we consider the position of right belief in the scheme of Jaina philoso-
phy. This position’is indicated by the first Sitra. This brings us to the Justifica-
tion also, The first purpose of everything Living is Happiness to be worth anything
must be eternal, faultless and independent. Such happiness is identical with the
Jaina conception of Liberation. Right beliel in and right knowledge of the 7
Prineiples, along with a life led in the light of the krowledge, and firmly established
on the basis of the belief is the sole threefold path of final and everlasting deliver-
ance, Thus the first Sdtra is a justification of the book which deals with thege
basie principles of belief and action. It is also’a Recapitulation, because tho whole

book can easily be seen to be merely an expansion of the various aspects, details
and developments of this mighty and all comprehensive Satra of Jainism.

The ground-plan of the book itself admits of analysis as follows,

The whole book consists of 357 Satras, divided into 10 chapters with 83, 58, 89,
42, 42, 27, 39, 26, 47, and 9 Sitras vespectively,

CHAPTER 1. : + Sutra 20 refers to Scriptural Knowledge
! (Sruta ;fidna.)

i “ 21-22 refer to Direct Visual know-
: ledge (Avadhi jiiéna.)

Sfitra 1 introduces the Subject,
- 2 defines Right Belief.

" 3. gives the two means of acquirivg @ 23-25 refer to Direct Mental know-
Right Belief, . . ledge (Manah parydya ,idna.)
» 1 developes the definition of Right | 9699 geal with the subject matter
Belief, and gives the names of of the 5 kinds of knowledge.
the 7 Principles, . Sulra 26 of Sensitive and Seriptural,
b gives the 4 different semses in | ~ 27 of Direct Visual,
which these names may be em-| 28 of Direct Mental.
ployed. | w29 of Perfect (Kevala.)

6-8 develop the modes of aequiring

Adhigama (Right knowledge,) 1 30 gives the extent (dlpa-Buhutvu,

Less or more), combined with

bitra 6 gives the two means of acquiring . number (Sankhya), and habitat
it. o * (Svamitva) of the 5 kinds of
W 7-8 give the modes of employing _ knowledge.
these two means. 81-32 deal “With wrong knowledge.
. 9-32 deal with Pramdna, the first butra 31 gives its three klnds.
means of aequiring knowledge | . 32 defines wrong knowledge, :
(Adhigama.) " 33 deals with Naya, the second
Sutra 9-12 classify and name the pramd- means of acquiring Adhigama, or
nas or b kinds of knowledge. knowledge

“ 13-19 deal with Sensitive Know CHAPTERS II-1V, (General analysis.)
ledge, (Mati jndna), the first kind | Chapters II, III & IV deal with the first

of knowledge. Principle only, namely, with
tdtra 13 gives the Nwdesa, definition or Jiva (the Living Substance)
descnptlon of Sensitive Know- ] or Soul.
ledg Cbapter J1 treats of Soul generally; of
" 14 gwes the Sddhana, or #eans of its nature, differentia, clas-
acquiring it. sifications, _processes of
15 gives the Vidhdna, or divisions incarnation, bodies, and sex,
of it. It treats of Life here and
" 16 gives its sub-divisions and thus hereafter in the world.
the Sankhya, or number of it. Cliapter 111 treats of the hellish, human,
. 17 limits the Scope of these sub- and sub-human beings and
divisions. of the regions oceupied by

» 18-19 give the exceptions. ! them,

S
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Chapter 1V treats of the various orders
of celestial beings,
‘the regions in which they
live,

CHAPTER IL

Sitras 1 to 7 deal
' nature of Jrivd.,

Satra 1 gives the classes of thought-
natures.

Siatra 2 gives the number of sub-divi-

' sions,

Satra 8 names the sub-divisions of 1st
thought-nature.

Sitea " » 2nd
w b . drd
. 6 “ N 4th
o T . " 5th

Satras 8-9 give the differentia of Jiva,
Satra- 8 names it,

’ 9 classifies it,

Sutra 10 elassifies the Jivas into Mun
danc and Libcrated,

Satras 11-24 deal with the Muaundane
Souls,

Satra LL and 12 give their classes,

Sitra 11 According to whether

have mind or not.

Sitra 12 According to the nuwmber of
their senses :— Sthuvara with one
senso, 1'rasa with more.

satra 13-20 deal with this.

Siatra 13 gives kinds of Sthavura.
Satra 14 gives kinds of Trasa. .
Batra 15-20 deal with the senses.
Sitra 15 gives their number.

» 16 gives their 2 classes.

. 17 subdivides tho 1st class.

,» 18 subdivides the 2nd elass,

» 19 names tho senses.

s 20 subdivides their functions
Sdtra 21 gives the funetion of mind.
satras 22 and 23 give the Sovdmitiu of

the senses.
Sutra 22 of 1 sense,

» 28 ,,  others, ,

Sttra 24 gives'the Svdmitva of mind.

Butras 25-30 deal with the transition of
the soul from one condition of exis
tence to another.

Satra 25 gives the concomitaut of
transmigration.

Siutra 26 gives fhe character of traus
migration,

Sitra 27 gives the character of Liber
ated souls.

Suatra 28 gives the claracter of Mun
dane souls.

Sutras 29-30 give the time of transmi-

gration,
Sitras 31-35 deal with the different kinds
- of birth.

and of

with the thought- | go0 g 3619 deal with the various bodics.

they

Sitra 81 gives the kinds.
32 different cmubryovs.
33 Svdmitva of 2nd

13l 3 ”

" 12} Iy

kind of birth,

Lo, . 3rd
bl 35 " i3l bad lﬁ (

Satra 56 gives ndmes of bodies.

87 ,,  their distinctions.
38-39, ,, constitation.
40-41 ,, the capacity of the last
2 bodies.

42 s o SUAMILVE 5 4 4
4 » numberof hodies with

» a special quality of the
* last body.”
o 45-48 ., the Svdmitva of
hodies,
» _ 49 deals with the 3rd body.
Sitras 50-52 deal with the sexes of the
diffevent Jivus,
Shtra 53 names the J/vas whose mundanc
life cannot be cut short.

CHAPTER 111

sa(:mfs 1-6 describe the hells.
Shtra 1, names the 7 earths i.e., the 7
parallel planes of earth helow ours.
2, gives the number of hells in

cach earth,

9 8-5, describe the hellish beings.

6, gives their ages.

the

k2
I Satras 7-89 describe the Madhyu Loka or

middle regions, the abode of human
and subhuman beings,
SAtra 7 names the Oceans and conti-
nents
. 8 gives their form and dimen-
siony.
o5 9-32 deal with Jambud vipa, the
ceutral continent, which contains
us.,
wutra O gives its dimensions.
L0 » 7 divisions,
i, »» 0 mountains, which
make the 7 divisions,
12-18 describe the mountains.
14 names the 6 Lakes on them.
15-18 give the dimensions of the
18t Lake.
17 describes the island in it,
18 gives dimensions of other
lakes and islands.
19 describes the goddesscs of
the § islands,
20 names the 14 rivers which rise
from the 6 lakes and traverse the
7 divisions, 2 in each division.

"

IS I

"

T

g 21-22 nams the direction in which
the rivers flow and fall into the
Ocean.

» 23 gives the number of their
tributaries.

5 24 gives the dimonsions of the 1st
division,
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SAtra 83 deals with the next continent

; satra 1 gives the 4 ovders of Celestial

Xv
Bharat kshetra. | Htra 85-36 gives minimum ,,  ,, hel-

Q@ . . . : *F lish beings.

S0tra 26 gives the dimensions of the w87 gives minimum Resi-
other divisions and mountainsof ! dentials. " " !
the southern half of Jambudvipa. ; 88 gives minimun Peri-

. 36 desecribes the Northern h?llf'f ‘ patetics " »

» 27 desecribes the conditions of life 89 mives axi o .
ete. in the 1st and lasst, 'z;.]e.,d the | © patge;(?i?:im wimuwm : -, Peri
extreme North and Sout ivi- . A0 ot - )
sions of Jambu-dvizgz. e b 1]0ar§1ves maximum » Stel

. 28 describes the condition of life : - )

" ete. in other divisions. oo 4,2%;?“ Aminimum n  n Stel

.5 29-30 describe the age of beings
in 8 bhoga bhumis of Jambu-dvipa,
« 31 describes the age of beings in
Videha, :
. 82 gives the proportion of Bha-
rata ksetra to Jambudvipa.

Dhataki khanda.

» 84 deals with the nearest half of
the next continent Puskaravara-
dvipa.

.. 85 limits the habitat of man.

. 96 clagsifies him, T

» 87 names the divisions, where man
has to work for his living, i.e,, the
Karma bhiimis,

. 88 gives the maximum and minimum

age of human beings. .
39 gives the maximum and minimum
age of Sub-human beings. i

CHAPTER 1V.

beings.

w 2 . » thought-colours of the

1st 3 Orders,

oy 8 » s number of the elagses of
the 4 Orders.

w8 4-6 describe the grades in these
Classes.

1S 7-9

s their sexual life. ‘

10 names the classes of Residentials ,

(Ist Order) !

o Il ..o Peripatetics (2nd, |

Order) -

o 12 e Stellars (Srd. ) |

w 18-15 deal with the Stellars. i

13-26 . » Heavenly Order !

( 4th. ) |

Sdtras 16-17 give 2 main divisions of bhem.!

« 18-18 |, their names and positions. |

wo 2021 ”» characteristics,

age, power, faculties, etc.
22 gives their thought-colours.
23 gives the limits of the 2 divi-
sions.

24-25 deal with the Laukdnlikas.

« 26 deuls with the 4 Anuttaras. |

» 27 defines the sub-human species, !

28-42 deal with the ages of celestial |

bheings. |

1

|

+ ”»

« 28 gives maximum age of Residen- 1
tials. o |

WS 29-32  give maximum
Heavenly beings,

» #3834 gives minimum age of Heaven- |
Iy beings. i

age of y

Satras 1-3

v 42 gives age of Laukantikas,
CHAPTER vV,

It treats of
Tattva. . .

give the § Astikdyas, which are

Dravyas also., )

n 4-7 describe them, Nirdesa,

w811 give the Sankhya, namber of
their pradesas.

» 12-18 give their ksetra ana sparsana,
17-22 give their functions.

the Ajiva ‘(Non-Soul)

L1

Sitra 28 gives the definition (Nirdesa) of

Siitras 1- 2 define inflow in its 9

2 4z "
Chapters V1 and

matter. .

» 24 gives the kinds of conditions of
matter,

w 25 gives the 2 kinds (vidhdna) of
matter,

»S 26-28 give the Cause (sddhana) of
the 2 kinds.

» 29-80 give the definition of Sub-
stance.

» 8L gives the meaning of Perma-
nence,

» 82 gives the mode of dealing with
contradictory . attributes in the
same substance,

» 83-87 give the rvules of atomijc

combination to form molecules.

38 gives another definition of

Substance.

» 89-40 deals with Time as a Sub-
stance.

» 41 defines Attributes.

y Modifications.
VII deal with Asrava or

1

Inflow.

CHA‘ PTER V1,

It deals with Asrava generally.,

aspects

of Subjective (Bhdva) and objective
(Dravya) Inflow.

. 3 classifies Inflow into Merit
:lnd Demerit Inflow (Puyya and Pipa
ASravu).

. 4 gives svdmitva of Inflow and
its Vidhdna,

" b6 gives widhdna of Sdmprayika
(mundane) Inflow, -

6 gives Sddhana of Samprayika.
7 gives Vidhina of a Sddhana or
cause named Adhikarana (Jipa and

A)tvddhilarana.

" 8 gives nirdeSa and vidhdna of

Jivddhikarapu, :

(X}

13
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Sutra 9 gives nirdesa and vidhdna of
Ajivadhikaruna,
10-27 give cause of Asravus of the
8 Karmas.
Sttra 10 gives the Sddhana of knowledge
and conation-obscuring Karmas,
11 gives Sddhana of Pain-feel-
ing Karmas,
" 12 gives Sddhana of Pleasure-
- feeling Karmas, .
18 gives Sddhana of right-belief-
deluding Karmas. .
. 14 gives Sidhana of right-con-
duct-deluding Karma.
15-21 gives Sddhana of age Kar-

»
”
”

”

mas.

satra 16 of hellish beings.
16 4 Sub-human ,,
17-19 ,, human
20-21 ,, celestial
22.24 gives Sddhana of Body-

making Karmas,

”

Sutra 22 for (bad) asubha Kdrmas,
' 23 . (good) subha
. 24 ,» Titrhankara ,,

25-26 gives Saddhana of family-deter-
mining (Status). .
25 for low-family-determining
(Status). : .

26 for high-family determininy
status. .
97 gives Sddhans of Obstruetive
Karmas,

CHAPTER VII,

Sitra 1 gives Nirdesa and § vidhdnas of
Vrata (bow.)
2 ,, 2 Vidhands ,
w 8 , & Sddhanas for each vow.
» 4-8 ,, the kinds of & Sdadhands.

"

Satra 4 4, 5 » » » forlst vow.
EE) 5 AL " 9 A3 L1 2[“1 "
” 6 ., . 6o ow 3rd .
” 7 1 " " " ét]‘l "
" 8 4 oy oo 5th
. 9-12 ,, more Sddhanas.
. 18, Nirdesaof subject-matter of
1st vow.
, 14 ... . 2nd
, 156 ... 8rd
, 16 ... . 4th
w 17 . .. Bth
., 18 Nirdesa of a man with vows,
Vrati.

19 Vidhdna .

20-22 Nirdesa of a

. VOWS,

23 Sddhana, of a Viati

24-37 gives 5 Sddhana for each of
the 5 Vidhdna of vows and.7 of a
Vrati. And 5 for Peaceful death.

18-39 Nirdesa of Charity.

- CHAPTER VIIL

(1t deals with Bondage,)
Sutra 1 Sddhana of Bondage,
»s 2 Nirdesu of
. 3 Vidhdna of . 4 kinds,
4 Nirdesa and 8 Vidhinas
kind,

“man with“imrtvial

"

"

il

of 1st

Sutra b gives number of these 8 Vidhdnas.

,, 6-13 ,, names of classes of these 8
Vidhdnas,

. 14-20 ,, the Vidhdna of the 2nd kind.
. 2123 Nirdesa of the 3id kind.

. 24 » » 4,
. 25 Nirdesa and vidhdna of Punya.
¥ 26 ’ I of Pdpa.

CHAPTER IX.

(1t deals with Stoppage and Shedding.)
Sutra 1 Nirdesa, of Stoppage.

,» 2 six Sddhanas of

8 one s ,» and of Shed-
ding.
,- 4 Nirdesa and Vidhana of 18t
Sddhana.
p D 2nd
, 6 3rd
4th

, 7
. 8-17 deal with the 5th Sddhana.
Sutras 8 gives Nirdesa.
Vidhdna.
Svimitva.
. 13-18 ,, Sddhand.
L1, Sthiti and Adhikarana
., 18 Nirdesd and Vidhanas of Gth Sd-
dhana,
. 19-44 deal with the 7th Sddhana
(Tapa).
Sutra 19 Nirdesa aad 6 Vidhdnas of
External austerity (Tapa),
s 20 s ’ » Internal
. 21-25 Vidhdnas of5 ,, 4,
.- 22-26 Nirdesa and Vidhinas of these
five Vidhdinas,
.. 27 Nirdesa and Svdmitva; and Sthiti
of the 6th Internal tapa, i.e. Con-
centration,
., 28-4 Vidhdnas of Concentration.
.29 Nirdesa of thed4 ,, ,
. 30-2% ,, and Vidhdna of the 1stor
.:rta concentration..
» 34 Svamitvae,
., 35 Nirdesu, Svimitva and Vidhina of

2nd.

L and Vidhdna of 3rd.

,. 37-8 Nirdesa, Svimitva and Vidhdna
of 4th,

.. 39 Names of 4 Vidhdnas of 4th,

.. 40 Sddhana and Adhikarana of these
4 Vidhinas.

,, 11-44 Nirdesa of the first two of these
4 Vidhanas,

.45 give Svdmitva and Sthiti of Shed-

vt "

o 10-12,,

Iy

ding,
+» 48 Nirdesa and Vidhdna of Nirgrantha.
,» 47 Sadhand of Nirgrantha.

CHAPTER X,

Sutra 1 Sadhana of - Perfect Knowledge.
» 24 ,, and Nirdesa of Liberation.
» b Adhikarana of Liberation.
4 6-8 Sddhana of this Adhikarana.
» 9-12 Sddhana and Vidhdnas of Libe-

rated Souls.
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THE SCOPE OF THE BOOK.

As to the Scope of the contents of the differcnt chapters, the following

. analysis may be useful.

CHAPTER L.

Satras 4, 5, 6, 7, 8, Categories and Predic- |

" ables, ete., Logic.
» 9-33 Pramana Psychology, Induction,
Deduction, Logic. .

CHAPTER 11,
., 1-10  Metaphysics.

,» 11-12 Psychology. 13-22 Mineralogy, l

Physics, Zoology, Botany.

,» 18-20 Physiology and Anatomy.

. 21-24 Psychology.

» 23. Zoology, Psychology.

» 25-30 Transmigration. (Theology).

+» 81-35" Embryology. (Theology—Hellish
and Celestial-beings.)

. 36-49 Physiology, Anatomy, Theology
(Angels.) Physics (Electric body).

« 50-53 Physiology ” 2 ’

CHAPTER I11.

» 1 Mineralogy and Geology.
.» 2-6 Theology (Hells).
» 7-85 Geography. 36-89. Anthropology.
CHAPTER 1IV.
» 1-12 Heavens, Theology, and Astrong-
my (12, 13, 14, 15),

(2) &

CHAPTER V.
Metaphysics, Physics, Chemistry (25-
28& Space 1,4,6,7,9,12,18. Matter
1,4, 5, 10, 11, 14, 19, 20, 28, 28, 83, 37,

Time 22, 39, 40. Heat 23
Motion 1,4,5,7,8,18,17, Light 28,24.
Rest Sound 24,19.

Soul 3,8,15,16,21.
Substance 29,30,21, 82, 38, 41,42,
CHAPTER VI.

Psychology— Connection between mind
and matter. (The mighty influence
of the mind on matter).

CHAPTER VII.
Kthies in the light of Psychology.
CHAPTER VIII.

Physics and Psychology. Kinds and
Character of connection- between
mind and matter, “

CHAPTER IX.

Asceticism in the light of Psychology

and Physico-Psychology.
CHAPTER X.
The GOAL.
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BIBLIOGRAPHY.

The following versions and Commentaries of Tattvdrtha Suira ayve known to

exist : —
The Digambara texts, ete.

1. Gandhahasti Mahabhdsya, by Sri Samantabhadea Svimi. It contains
84,000 Slokas or verses.

This text is not available. But about a ceentury ago, all great writers and
scholars referred to it as existing.

The text is preceded by a Benediction (Mangalicharana) by the author,
which consists of 115 verses. This itself makes a hook, published as Devagama
Stotra or Apta Mimdmsi. This has heen commented upon. Bhattakalamka's

commentary is called ;I;stas’ati;thab by Vidyanandi, Asta sahasri. It is praised

by lggicians and philosophers, Samanta Bhadra Svdmi tlourished in 123 Saka year.
In Arddhand kathd kosa a description of his life is given,

2. Sarvérthasiddhi tika, by Sri Pijyspdda Svami. It contains 3,300 Slokas
Or verses. -

This book has been printed, and is available everywhere,

Pijyapidu Svimi was a preceptor of the order of asceties, called Nandisamgha.

He is also known as Devanandi or Jinendrabuddhi. The authorof Ganaratna
Mahodadhi gave him the name of Chandragani. His date of birth, as stated in.
the Pattavalis, is the 10th of Jeth Sudi, 308 Saka year. Jaindbhiseka, Samadhisa-
taka, Chikitss Sastra and Jainendra Vyikarana are his works.

3. Raja Vartikilamkara, by Sri Bhattakalamka. It contains 16,000 slokas or
verses. In the 6th century of the Saka era, Sri Bhattikalamkadeva was born in
a village, named khet. He gained perfection in Logic., He defeated by his arguments
Tara Devi, in the court of Réja Himasitala. This story is well-known, Akalamka
Deva was the®preceptor of the order of Deva Samgha, and was given the title of
Bhatta. There are several preceptors of his name. But Astasati, Brihatrayi and
Traghutrayi are his productions.

4, Slokavﬁrtikﬁlalﬁkﬁra, by Sri Vidyanandi, It contains 18,000 $lokas o
verses,

He was born in 681 Saka year. His work, named Astasahasvi, on Logie, is
very beautiful.

5. érutasﬁgaril;ikﬁ, by Sri Srubas&gara Sari. It contains 8,000 Slokas or_verses,
He lived in 1550 Saka year, His commentary on Yasastilakachampd, named Ya-

sastilakachandriki, is marvellous.

6. Tattvirthasya Sukhabodhinitika, by sri Srutasagara,

7. Tattvarthatikd, by sri Vibudhasendcharya. It contains 3,250 slokas or
verses,

8. Tattvaprakasiki Tikd, by Sri Yogindradeva.

9. 'Tattvirtha Vritti, by Sri Yogadeva Grihasthichdrya.

10. Tattvirthatikd, by Sri Lakdsmideva G rihasthacharya.
11. Tatparya tattvarathatikéd, by % Abhayanandi Sdri. He was born in 775
Naka year. He wrote a ‘ Revised and enlarged edition of Jainendra Vyékarana '

)

12, Tattvirthastitra Vydkhyana, in Canarese language. It belongs to His
Holiness Lakshmisena Bhattaraka Pattacharya, and is kept in his library box,
No. 14, i
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Text with Commentaries,

13. Sarvartha Siddhi bhasi, by Pandit Jayachandraji. It contains 10,000 slokas
or verses,

14,
verses.
15. Réjavartika, by Pandit Fatehldlji and Pandit Pannilalji,

16. Satra dasiddhydya (according to Srutaségara), by Pandit Tekachandraji.

17. sitra dasadhyaya vachanik4, by Pandit Jayantaji. It contains 4,270 Slokas
Or verses.

Arthaprakasika, by Pandit S8ada SukhaPdsaji. 16 contains 10,872 slokas or

18, Sdtra dasddhyiya vachaniki by Pandit S'iv:whandmji. It contains 4,000
slokas or verses.

19. Satra dasadhyiya vachanikd, by Pandit Sadisukhaji. It contains 1,900
Klokas or verses. ’

20. Satra dasidhyiya vachanika, by Pandit Fatehlalji.

21. Satra dasidhydya vachanikd, by Pandit Devidasaji,

22, BSatra dasadhyiya vachanika, by Pandit Makarandaji.

23. Sdtra dasddhyiya vachaniki, by Pandit Prabha Chandraji.

24. Sitra dasiddhyiya vachanik4, by Pandit Bakhtawar-Ratanlalji.

25. Sdtra dasiddhyiya (in verse), by Pandit Hiralalji.
26, Sdtra dasidhyaya (in verse), by Pandit Chhotey Lalji.
27. Tattvarthabodha (in verse), by Pandit Bilhi Chandraji (Budhajana).

The Svetdmbara texts, ete.

1. Gajagandhahasti Mahibhasya, by Sri Siddhasena Divikara. Sri Siddhasena
Divakara died in 500 A, V., in a village, named  Pratisthénapura (south). He is
different from the Siddhasena mentioned in Mahapurivakiraka. His famous
works are ‘Dvatrimsatikd, Ekavimsatigunasthina Prakarana, Sasvata Jinastuti.
and Kalyidnamandirastotra. :

2, Sri Siddhasena ganirachita tiks. It contiins 18,282 slokas or verses.

3. Tattvarthatikd, by Sri Haribhadra Sari. It contains 11,000 slokas or
verses. It issaid that this work was undertaken hy Haribhadra Siri, but was
-completed by his famous disciple, Yasobhadra Sari.

4. Sabhasyvatattvarthadhigama, by Sri Umésvati Vichaka.
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TATTVARTHA SUTRAM.
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First Adhyaya.

A
SUTRA 1.

L e - -
FrATERAG SRR JEFAWE U g |
Samyagdarsana jidnacharitrani mokga-méargah—(I.)
geaqnEgaA  Samyagdarsana, Right Daréana (belief). gEamgr
bamyaanana, Right Jiifna (knowledge). w¥a® wrfcx Samyak Charitra,
Right Charitra (conduct). migaT : Moksa-margah the path to liberation.

1. Right belief, (right) knowledge,

(right) conduct, these (together constitute) the

path to liberation.’
COMMENTARY.

Right Belief, Right knowledge and Right conduct are called the threa
gems (Ratna-traya) in Jaina works. Each of these three can be considered
in its three-fold aspect, viz., the subject, the object and the means. For
example, in right belief there is the believer, that which is believed and
the means of belief. Similarly in right knowledge there is the knower, the
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known and the means of knowledge and in right conduct we have the
pursuer of conduct, the conduct itself and the means of conduct.

Every mundane soul is embodied and exists in combination with
Karmas. In a pure soul this partnership between the soul and Karmas~
is dissolved. The soul attains liberation (Moksa). Then in self-absorption
(Svasamaya) it enjoys for ever its own qualities consisting, among others,
of the Infinite Quaternary (Ananta-chatustaya), viz., Iofinite Conation,
Infinite Knowledge, Infinite Power and Infinite Bliss.

The way to liberation on the attainment of which the soul will be
freed from Karmas and possessed of the aforesaid qualities with others
lies in right belief, right knowledge and right conduct. To attain libera.
tion all the three must be simultaneously pursued. The path may be
compared to a ladder with its two side-poles and the central rungs or
rounds forming the steps. The side-pieces are right belief and right
knowledge and the steps, gradual stages of right conduct. We can go up the
ladder only when all the three are sound. The absence of one makes
ascent impossible. Thus a simultaneous puvsuit of right belief, right
knowledge and right conduct is enjoined here.t

Of those three, right belief is the basis upon which the other two rests.
It is an essential preliminary to right knowledge. It is the cause and
right knowledge is the effect. Right knowledge always implies it.
Similarly right conduct is preceded and caused by right knowledge, and
implies both right knowledge aud right belief. For this reason, in the
aphorism we find right belief mentioned first, then right knowledge and
lastly right conduct.t *

In the Mss. of Tattvirtha Shtra generally found and used in Jaina
temples, there are the following verses preceding the first aphorism evi-
dently forming the Mangalacharana :

Swied gL ¥ ATTalzd FT 92 KTRWE |
daul siftawaaratatraflaamadedge )
gedaq Aiqgd (Agganfga: mead fgad:
neafa waifa ezafy = afma = & 3 ggzf )

1 This is why the singular number is used in the word Moksa-marga in the aphorism,
These three are not different paths but form together a single path . f.
<
wr 3fA vwawafag @ gneArg wwagead: A9 sgeaT AEa-
fagiw: a1 ¥afd (Pojyapada’s Sarvartha-siddbil.
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fad sacifag Tefyg sugar &« 99

dfar wieER dtsg woEgn wAE )

IIYGSIY fsazq |AEgy = feay |

Faq-qru-=fte asmaEa afgar

MIAETET AFE AT FOPING |

A fagaenar 43 agaqassa ) |
i.e., “Three (Divisions of) Time, (Present, Past and Fature), six Dravyas
(substances),l with nine PadArthas (categories),? six kinds of embodied
souls,? six thought-points,! the five Astikdyas (embodied substances), s
the five Vratas (vows),8 the five kinds of Samiti (carefulness),7 the five
kinds of Gati (conditions of existence),8 the five kinds of Jfidna
(knowledge),? the five kinds of Chéritra (conduct),10 these are the root prin-
ciples of liberation, as described by Arhats (the adcred ones) who are per-

1. Jiva (soul), Pudgala (matter), Dharma (medium of motion to soul,and matter)
Adharma (mediam of rest to soul and matter), Akasa (space), and Kala (time).

2. The following seven are known as the seven tattvas or principles : Jiva (soul),
Ajiva (non-soul), Asrava (inflow of matter into sonl), Bandha (bondage of soul by
matter), Samvara (stoppage of inflow of matter into soul), Nirjars (shedding of matter
by the soul) and Moksa (liberation of soul from matter). These seven with Puapya
(merit) and Papa (delflerit) are known as the nine PadArthas.

3. Prithivi-kayika (earth-bodied), Ap-kayika (water-bodied), Teja-kiyika (fire-
bodied), Vayu-kiyika (air-bodied), Vanaspati-kayika (vegetable-bodied), and Trasa-
kayika (mobile, so embodied that they have more than one sense).

4. Knsna (black), Nila (blue), Kapota (grey), Pita (yellow), Padma (pink), and
S'ukla (Wlnte)

5. Jiva, Pudgala, Dharma, Adbarma and Akaga.

6. Ahimsi (non-injury), Satya (trath), Asteya (non-stealing), Brahma-charya
(chastity), and Aparigraha (non-attachment to worldly objects).

7. Carefulness relating to iryd (walking), Bhj asd (speech), hsanﬁ. (eating), Adana-
mksnpana (lifting and laying down), and Utsarga (excretion, castmfr out dirt from the
body)

8. Existence as Naraki (inmates of hell), Tiryafcha (sub-human beings), ‘VIanusy
(human beings), Dava (celestial beings) and Siddha (liberated beings).

9. Mati (knowledge throngh the senses), S'rata (scriptaral knowledge), Avadhi
(direct knowledge of matter limited in space and time), Manahparyaya (direct know-
ledge of other’s mental activity about matter) and Kevala (perfect knowledge or omni-
science).

10. Samiyika (equanimity), Chhedopasthipani (recovery of equanimity after a
downfall), Parihara-viguddhi (pare and absolate non-injury), Siks ma-gimpariya (all
bat entire freedom flom passion), aud Yatha-khyata (ideal and passxon -lesy state),
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fect and the great lords of the three worlds, (upper, middle and lower). The
wise man who knows these, is convinced of them, and who realises these,
is verily one who has attained right belief.

Having bowed to the Siddhas (liberated ones) who are renowned in
the universe and who have gained the fraits of four kinds of Arfidbana
(devotion), and to the Arhats (the adored ones) I shall speak of the devo-
tions in their order.

Right belief, right knowledge, right conduct and right austerities are
called the Aridhanfs. These should enlighten the mind, be pursued, con-
tinued, grasped firnly and carried on to perfection.

I bow to him who is the guide on the path to liberation, the destroyer
of mountains of karmas and the Knower of the principles of the universe,
so that I may attain these qualities belonging to him.”

But there is no sufficient reason to hold that these verses were com-
posed by the author of Tattvirtha Sttra. In the commentaries on
Tattvartha Sttra such as Tattvartha-réja-varttika by Akalanka Deva and
Sarvartha-siddhi by Pujyapada, these verses are not found. The last
verse appears to be the Mangalicharana of Sarvartha-siddhi. The nature
of the verses aud the use of Prakrita in the opening verses of a work con-
sisting of Sanskrit aphorisms lead us to believe that UmAsvAmi is not the
author of the same.

sOrnA 2.

. <
qeaTIgl qraIgRad |l R (|
Tattvartha-sraddhanam Samyagdardanam—(2).
Belief or conviction in things ascertained as
they are, (is) right beliet.
arard, Tattvirtha A& Tattva really means thatness, a thing as it is. =rd
Artha means that which is ascerlnined. @vamd Z'attvdrtha means things
ascertained as they are.
Tattvas may be translaied as the Principles of Juinism.
arard Tativirtha =asaa4ad:
= By thatness 4 ascertained object.
= Ohject which is ascertained by thatness.
=That which is asceriained by its own thatness,
= Objects as they are.

i
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s

arawa Samyaktva or H‘Fm{‘ﬁ'ﬂ, Samyagdarsdna, is of 2 kinds :—
aTm gravga Sardiga Samyaktva, belief with attachment. This is
indexed by the 4 signs of :—
57" Pradama, calmness ; non-operation of error-feeding pas-
sions and of deluding Karmas.
AT Samvega, fear of mundane existence in 5 cycles of
wanderings:—
%59 Dravya, matter ; @1, Ksetra, place ; &1, Kdla, time ;
W&, bhdva, thought-condition of existence, bidva,
thought-activity.
wugHFar, Anukampd, compassion for all living beings (mobile,
%9 T'rasa and gamaT Sthdvara, im-mobile).
arfeaa Astikya, belief in the principles, soul, non-soul, etc.
LiGeq grgwma Vitariga Samyaktva, belief without attachment,
i.e., the purity of the soul itself.

sUTRA 3.
af@EMEaTwTgT o 3 |

TannisaryAdahigamadva—(3).
This (right belief is attained) by :—
(1) fagm Nisarga,intuition, independently of the precapt for others; or

(2) mfanm Adhigama tuition, acquisition of knowledge from external

sources, e.g., by precept of others or reading the scriptures.
Inreality, right belief is the result of :—

(1) 3awx Upasama, subsidence,

(2) watagm Ksayopasama, destruction-subsidence or” partial
subzidence, destruction and operation, and

(3) == Ksaya, destruction, of g=w wigata & Dardana Mohantya
Karma (right-belief-deluding Karmas) and, the four wma=ar
gaeat ®wta AnantAnubandhi Kagdya, the four error-teeding
passions. This is internal. But there are external causes as:—

737 Dravya, matter, e.g., images of the Adorable (wiq) Arhat,
precept, remembrance of past lives, ete.

97 Ksetra, place, e.g., @wagry Samavsarana, Hall of Audience or
where the Lords preach the Truth.

at® Kdla, time, i.e., right belief is attained only when the interval
to the soul’'s—attaining Liberation is less than half the time
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taken by one soul in its matter cyele, i..,in its em-
bodiments in all matter. (qrg;gqnw afawa, Arddha-
pudgala-parivartana).

H1X ®TW, Bhava Karana, thought-activity ; this is called efficiency or
&ty Karana. It isthe 5th of the ZLaddhis. The 5 afsa
Labdhis, attainments, are :~—

Tatawa afdw, Ksayopasama labdhi, destructive-subsidential attain-
ment, attainment by a soul (by the subsidence, destruction
aud operation of certain Karmas) of such senses, mind, ete.,
that he may be able to acquire right belief.

fi"gfg wf¥a, Visuddhi labdhi, virtue attainment, attainment of a
disposition for good and against bad actions.

Zyarafea, Desand labdhi, precept attainment, attainment of an
inclination to know the Truth. This reduces the femfa
Sthiti, duration of Karmas except the mrgwr Ayukarma, the
age Karma, to a maximum of—=¥gr atst, Kola kodi, crore
of crores, and a minimum of one crore @rT Sdgaras.

arater wtsx, Priyoyya labdhi, competency attainment, attainment
of thought-activity which further reddces the Ffewfa Sthiti,
duration of the 7 Karmas, i.e., all except the mgﬁlf Ayu
Karma, age Karma. But as to intensity of fruition the
redustion applies only to demeritorious Karmas. The meri-
torious Karmas are—proportionally increased in intensity of
fraition ( BFIrT Anubhdga ).

geg afew, Karana labdhi, efficiency attainment, attainment of
thought-activity which must cause right belief in wag g
Antar muliria, within 48 minutes.

Of these 5, the last can be attained only by a soul capable of attaining

liberation and the remaining four by all.

SUTRA 4.
SIEIEIILER e LENE ST iie s MIERT

Jiva jivAsrava bandha samvara nirjarf moksis tattvam—(4).

The @?F tativas, principles (are) sitw, Jiva, soul ; Ay,
Ajiva, non-soul; =ray, Asrava, inflow (of karmic matter into the
soul), &4, bandha, bondage (of soul by karmic matter) ; d@xv, Samvara,
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stoppage (of inflow of karmic matter into the soul) ; faster, N irjard, shed-
ding (of karmic matter by the soul) (and) wiW, Moksa, Liberation (of soul
from matter.)

Note 1.—Soul’s characteristic is ¥aat, chetand, consciousness. It is
of 3 kinds :—

17 AFaT, Jidna chotani, consciousness or experience of pure know-
ledge in its full extent ; it is found only in the Omniscient,
but it begins to be experienced from the 4th spiritual stage of
development. -

&H FFAr, Karma chetand, consciousness of experience of action.

HHRH [aar, Karmn phala chetand,experience of fruition of karmas.
wNT, Ajiva, non-soul is that which is devoid of all these 3 kinds of
consciousness. )

Note 2.—Many sacred books treat of—9 ggrd, Padﬁrthas,\categories.
They add to these 7 tattvas, gum, Punya and =ra, Papa, merit and
demerit. But these two are really included in the third and fourth princi-
ples, mrax Asrava and &4, Bandha, the inflow into and bondage of the
soul by good or bad karmic wmatter according as merit or demerit (treated
of in Chapter VIII, 25, 26, below) is the active cause.

Note 3.—These 7 &g, tuttva, principles, are evidently necessary and
suflicient. They are necessary, because there must be at least two exhaustive
categories of the universe. By dichotomy they'are logically perfect. They
are the soul and the non-soul. Their anion is manifest in the world. The
absolute liberation of soul from the non-soul is the ultimate goal ; therefore
wte, Moksa, category is placed last in the g=, Sitra. Its immediate
causes are stoppage and shedding of karmas. Therefore §a%, Sumvara and
Nirjard precede—wnta Moksa, in the enumeration. Stoppage and shed-
ding are necessitated by the inflow and bondage of karmic matter, therefore
—qT|T, Asrava and s, Bandha are given as the third and fourth cate-
gories. Thus we see that the 7 tattvas are necessary.

They are sufficient also. Soul and non-soul together constitute the
_universe. If they are separate, nothing more is needed. If they are united,
as they are found to be in the world, then the cause of their union, the
union itself, the stoppage and the gradual and then the final destruction of
the union are the only possible ways of considering them. Thus the seven
principles are sufficient also.

a¥g tattvas substances are only two? soul and non-soul. Non-soul
is all that is not soul. Therefore the really knowable and worth-knowing
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object is the soul. In wrut Gathd 20 of aflw:vtgg DarSana Pihuda it is
said, ¢ fgyagt wewd gag gEaw ’ « Nichchayado appinam  havai sam-
mattam,” i.e., in reality soul’s own nature is—grarzaa, Samyag darsana.
Belief, experiential belief in real soul itself is Samyag darSana. Does

not the Greek philosopher also teach us: *“know thyself,  Gnothi
seauton.” 7

SUTRA 5.
AREAIQATZINFAEAT1: (| Y !

Nama sthijaud dravya bhivatas tannydsah—(53).
By Ndma, name, Sthipand, representa-
tion, Dravya, privation, Bhdva, present condi-

tion, their =ra Nydsa, aspects, (are known).

They ( gearggarfy, right bolief, etc., and wtarstarfz, soul, non-
soul, etc.,) can be considered in four aspects or fa®a, niksepa : —

(1) wvw fa®a, Nama nikseps, name or negative aspect, that is, the
name is attributed for the mere naming of the object which does not
possess the qualities connoted by the name. As a man may be called King
or Smith, even if he is neither a king nor a smith.

(2) suraar fagw, Sthipwd niksepa, representative aspect. Re-
presentation of one thing by another. F. ¢., installation of Lord Mahavira
in a marble or dismond image. Or in Algebra, taking X to be equal to
so and so. The first is culled wgrare arwar, Tadikdra sthdpand or wgA,
Sadbhdva, i.e., the representative and the represented are —similar in igure ;
the other is wagI®IT €31qar, Ataddkdra sthapand or wagE, dsad-bhdva,
i.e., the representative bears no resemblance to what is represented. Such
representation of the ’n‘iq Arhats (the Adored ones) is not allowed in this
ALl szafgay, Hund4 Avasarpind, the aeon of decrease in which there
are special features of decrease, e.g., birth of u daughter to a dtdgc Tir-
thankara, etc. v

(3) geafada, Dravya ni.sepa, privative aspect. Tho absence of an
attribute in a subject which it possessed in the past or must possess in the
future, the attributing of a name, the qualities of which one does not possess
now, although one possessed them in the past or is sure to possess them
in the future. E.g, a Dowager Queen may still be called Queen, anda
dothroned monarch may be called a king after deposition also ; and a Presi-
dont-elect may well be called the President.



4

TATTVARTHA-SUTRAM—35.

4

‘uoryIpuod remonjaed
Injny ey} ewooeq [[m
gorga J033ew eo1siyd
eq} £poq = o3 Junnq
-1y .E:s_su\..e N .m»wrw

*uolyipuoo remonaed Lae
eunboe [na 31 yomgm £q
10j3ewl cwaryf oy} £poq &
0} uynquIY ‘Dwup 37 ‘B

1

*JuewowW }uesoad
oy} ye Lpoq jueses
‘Dupwpun g .E.uwkn

"qjesp
1113 £poq juesos g
‘0I06puy  ‘Bhlblk

*UONIPU0d prep
syt ur £poq jues
oI ‘BIV ‘Rl

YJeap IojJe ‘90ue)SIXe
einjny owWoS JO UOI}IPUOD

‘0m} esoy) ury}
laeyj0 .Su\.ztsmawc& .fwn._wm.nwwm
_ |

© ‘quesead oy} ur £poq oy
0} Junnquizy ‘Iagqq ‘4Rl

“Temouy oy3 jo £poq
‘e1pany eyBARUp 2R kRlE
S

"Spury 0913} 3o S1 sy,
"Jemouy oy} Surgjemos jo temouy ® jo £poq
oy} [[e0 o], ‘30edse uoryesrsd-uorjuerje-1senb
‘edesyiu efaeap emeSy oN ‘DRi) ke¥ Mk e
T

“JouuIp
18 SI Oy UdUm ueAo ‘A108ang Jo Jossey
-03J ® UBW ® [[e0 0} “6y 31 smouy 91
y3noyj|e ‘owry Jer} 48 0A1}UI}E JOUST 91
oIgA 0} Suryjewos Jo Iemouy ® ST [nos
oy} [[®0 0], ‘yoadse ‘uoyeanid-uorjueyye
‘gdosyru absﬁwaaaw@ ‘bl bo¥ 1Ll

|

-(sog eurpunw o} porydde s€) 10745y HAILVATHJ

10 bk} ek JO NOILVOIAISSVTIO



10 THE SACRED BOOKS OF THE JAIN AS.

Take the Professor of Surgery :— :

(1) Heisdining. He knows Surgery but is not attentive to it
now. To call him Professor of Surgery is mw gsa fawv,
Agema Dravya Niksepa.

(2) But if we think of his body only, then we have @' mram gs7
fa®9, No Agama dravya Niksepa.

/

E.g., (1) Fras war, Jidyaka Sarira.

(i) He isasleep. To call his body, the Professor of Surgery is
la’ewﬁ', vartamdna.

(i) He has ceased to be Professor of Surgery and has become a
baker.. To call his body, the Professor of Surgery, till his
death, is wAT71A, Andgata. ,

(iii) He dies and is in his coffin. To call the body, the Professor
of Surgery is malA, Atita.

(2) wraY, Bhavi. He is going to be born a king. To call
his body a king’s body is bhavi.
(3) mgsifafom, Tadvyatirikta :— )

(i) The professor was a great and practical philanthropist and had
otherwise done deeds to secure rebirth, as a king. To attri-
bute to his body the karwic matter of these deeds is =,
karma.

(i) To attribute the actual particles of which his kingly body will
be formed is @t ®mwat WrTA 57 fAdw, No karma no Agama
dravya niksepa. ,

(4) wra fa®a, Bhdva niksepa, Positive aspect or present condition._
It signifies the possession of its present attributes. Giving
a thing a name connoting the attributes of its present condi-
tion only. E. g., a general considered as in actual command
of his army. It is also mrma, Agama.ie, when the soul
knows and is actually attentive, and @t mram, No dgama,
when the actual present condition:of a material thing is re-

ferred to.

arn fa®q, Ndma niksepa, Ndma means mere name. Niksepa, isa
verbal or nominal or linguistic aspect. The wparx, Sapta

Tattra, seven names of Principles apply to the Principles ;
but they may even be given to something which is not a
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@eq, tattva, Principle. FE.g., wrwa, Asrava, in Buddhism
means ¢ sin.” This is ArR fawa, Nama Niksepa, from the
Jaina point of view. That is, a thing bears the name with-
out having the qualities indicated by it. It is merely a
linguistic proéess for the convenience of argument and con-
sideration. In language it serves the same purpose as the
symbolic letters used in Algebra.

Name applied to something which does not possess the qualities,
connoted now. It is Sthdpand or Dravya.

€QIQAT fa¥a, Stbapand Niksepa, Attributed connotation as an
actor playing a king or a warrior, [.e., a thing bears a
connotation, which in reality it does not possess and can not
possess. ' ‘

gsa fawa, Dravya Niksepa, taking the potential for the actual
In =wrgat, Sthdpand, the connotation is merely attributed.
It is never there. It cannot be there. In Zsa, Dravya, it
will be there or has been there. The common factor between
the two is that it is not there now and to that extent the
connotation is fictitious in both.

Name applied to a thing which does possess the qualities connoted
now :— ’
w1 fa®w, Bhava Niksepa. The first three fa®w, Niksepas, are
from the gsarfds 7w, Dravygrthika Naya, from the sub-
stantial standpoint. The last atra fa<¥w, Bhiva Nikgepa
is from the gataifdmaa, Parydyarthika Naya, modal stand-
point. :
faww, Niksepa, is merely the way in which the word is used.
This is most important in Jainism, in view of the wuwgIg
Syddvdda system of Jaina Logic. A confusion in the fa¥w,
Niksepa, would be a fruitful source of ambiguity and double
meanings. This &=, Sitra lays down the necessary safe-
guard against this.
All the mga==  seven tattvas of % Sitra 4, supra, can be considered
in these 4 aspects. FE.g.:=—
L (i) #a, Jica. @A @, Ndna Jiva, eg., giving the name of
sia, Jiva, to objects which do not have all the attributes of
Jiva. Jiva, as a ®eq, tattva, i.e, in its reality, has the
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four infinities of conat%on, knowledge, power and bliss.
Mundane souls do not possess these, but still we call
them sitg Jiva A still clearer example will be to give a
boat the name of Elizabeth. (As in English, a man may
be called Mr. Hill or Mr. Fox).

(ii) ewraar site, Sthapand jiva. As the image of Lord Mahavira.
It is not wErftt, Mahavira, the Omniscient, still we
worship it as such.  As also a photo of a friend, which i3
loved and respected as its original.

(iii) gsweta, Dravya jiva, asto call the wigw, Arahats, fag,
Siddhas. An wiq Arhat soul is sure to become a Liber-
ated soul. As a lecturer may be called a lecturer, even
when he is not lecturing, but is at his dinner.

(iv) wrasite, Bhiva jiva. A human soul to be called a human
soul only, A mundane soul to be called a mundane soul
only. A Liberated soul only to be called a real, ideal
soul.

I1. wdta, Ajiva. Here consider ggmw Pudgala or matter, a
sub-division of Ajiva.

(i) Ama wfta, Nama Ajiva, calling a man a block-head or
giving him the name of Hill, Wood or Rice, the names
here are given merely as names, although the human being
can never be mere dead, inert matter.

(ii) sgraar wotw, Sthipand Ajiva. As a model of a man-of-war.
As representing an arch in a circus by human parformers
or represeatations of rivers and mountains on a level
map.

(iii) ®s7 WA, ravya Ajiva. As calling a broken carriage, a
carriage, when instead of carrying others, it has to be
carried itself.

(iv) wrx wstm, Bhdva Ajiva, Calling & ship, a ship ; and
80 on. ‘

III. swew, Asrava. (i) ar srers, Nama Asrava, as calling‘the
fag, Siddha, miratc Mabavira, the remover of physical
ills.  Any such conscions removing of ill implies desire,
which means inflow of karmic matter into the soul, In
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~ the Liberated state, this is impossible, therefore the mrery
Asrava, attributed is only in name.

(ii) =wraar synwa, Sthipand Asrava, as attributing feaifulness
to a black and hideous iinage or gentle kindliness to the
picture or statue of a philanthropist. Here the image
or the statue has no thought of frightening or pleasing us
and therefore we simply attribute these syrea, Asrava-
inducing qualities to it, <

(iii) 357 Wr@s, Dravva Asrava. As a man whom we have
observed to be angry, is not so now and we still say :—
“ This is a wrathful man.”

(iv) ¥ra wrera, Bhava Asrava. Speaking of the inflow only
where it exists.  FE.g., the inflow due to anger, in an
angry man. :

IV. () am @9, Ndma Bandha, &9, Bandha. O God, you
smote my enemies. Here the act of smiting implies
desire and therefore bondage. But a liberated soul can
have nothing to do with it. It is only attributed bon-
dage.

(ii) sarear &w, Sthdpand Bandha. As a group of sculpture
representing a butcher, slaughtering a cow or a hunter
killing a she-deer. Here the bondage due to the slaught-
ering and killing is represented by the sculpture.

(iii) gz &7, Dravya Bandha. Asa man who has worked away
the bondage of karmic matter due to, say, an act of steal-
ing and has become a pious man, is called a thief, as if
the old bondage still clung to him.

(iv) wix &9, Bhdva Bhanda. Predication of bondage only
where it exists. As a liar is bound by the matter due to
the lie.

V. dag, Samvara, (i) ¥ dqt, Nama Samvara. As an angry
but weak man, not returning the blow of his assailant,
walks away in silence. To say that he has a very for-
giving spirit, is Nama Samvara, because forgiveness im-
plies the stoppage of the inflow of karmas due to anger ;
and it is not present here.

(ii) =areat dqc, Sthapand Samvara. As in the figure or statue
of & woman, who looks the very. picture of chastity, Here
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the stoppage of the karmic inflow which unchastity would
have caused is represented by the figure.

(iii) gea dagc, Dravya Samvara. As calling a avwse, Tirthan-
kara, betore he has renounced the world, a gtace, Vita-
riga or free from attachment, is Dravya Samvara. He
is not a Vitardga yet, but is sure to become so.

(iv) wra §a¢, Bhiava Samvara. Speaking of @at Samvara, as
it really exists. /f.g., calling only that man atmcrm,
Vitaraga, who has subdued all his passions.

VL fastar, Nirjard. (i) awm fawar, ¥ dma Nijard. A man is
seemingly engaged in austerities, but his thoughts wander
out to worldly objects. He is not really ridding his soul
of matter. If one who does not know this says that the
man is getting rid of karmas, it would be Ndma Nivjard,
ie., attributing Nirjard where it does not really exist.

(i) surqar fasc, Stidpand Nirjard. E.g., the representation
of Nirjard by the contemplative posture of a saint in a
}icture or in an image,

(iti) gsw Fastar, Dravya Nirjard. As saying of a wtumzc, Tir-

" thankara, when he is still a house-holder, that he is born
ascetic. This is Dravya Nirjurd, as the Tirthankara is
sure to bacome an ascetic and uat rid of karmic matter.

(iv) wig fascr, Bhdia Nivjard. A ttribating Nirjard, when the
shedding of karmic matter is actually going cn.

VIL. wtw, Moksa. (i) «rs #@tad, Nima Moksa.  As a much
harassed debtor on paying off his lust deht may exclaim:—
“ This is my liberation.” This can not mean Moksa and
yet the word used connoted it. Moksa is claimel by one
who has not got it.  This is only wrwetw, Nama
Moksa.

(i) eurgammts, Sthipand Moksa, E.g., Liberation is represent-
ed by the figure of a fag Siddha. This figure is an image
of brilliance, as the Liberated Souls are described to be in
fag @7, Siddha Ksetra, the half-moon-shaped space at the
summit of the Universe, which is the abode of Siddh«s.

(i) gsamtg, Dravya Moksa. To call the Awrhats, Siddhas.
Arhats are sure to become Siddhas, but as Arhats, they are
not Siddhas, '
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(iv) wia @9, Bhava Moksa.  Altributing Moksa only to
Liberated Souls. )

SUTRA 6.
T AR [T | ¢ )

Praména Nayai radhi ')-mmab-—(ﬁ),

whana, Adhigema (is knowledge that is derived from tuition,
éxternal sources, e.g., precept and scriptures. Itis attained) by (meéans
of) Pramdna and Naya.

aury, Pramdna. Authority by means of which we test direct or

indirect right knowledge of thé self and the non-self in all
their aspects.

aw, Naya, a stand-point which gives partial knowledge of a thing

in some particular aspect of it.

Note.—Right belief is not identical with faith. Tts authority is
neither external nor autceratic. It is reasoned knowledge It isa sort of
a sight of a thing. You cannoi doubt its testimony. So long as there is
doubt, there is no right belicf. But ‘doubt wmust not be suppressed. It
must be destroyed. Things have not to be taken on trust. They must be
tested and tried by every one oneself. This % Sutra lays down the mode
in which it can be done. It refers the enquirer to the first laws of thought
and to the universal principles of all reascning, that is, to Logic, under
the names of garw Pramdna and 73 Naya.

gutw, ramdna, is avthority. It is:—

(i) weaw, Pratyaksa, ie., direct, self-evident.
like :—wmafy Avadhi, visual.
wa:qaa, Manah paryaya, meatal and
&7, Kevala, Perfect knowledge.
(i) wtrw, Paroksa, Mediate, indirect,
like :—mnfa, Mati, Sensitive and
gfa, Sru'a, Scriptural knowledge.
7@, Naya, is stand-point. Tt is i —
(1) gsmids, Dravydrthika, Substantial, or
(2) watarfds, Parydydrthika, Modal.
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The most prominent use of stand-points is, of course, the ezl
Syddvdda or @g ¥t g, Sapta-bhangi naya, of Jainism, i.e., the point of
view of speech of seven kinds :—

/

** From some point of view a substance is, is not, is and is not, is

unpredicable, and again is and is unpredicable, is not and is unpredicable,
is and is not and is unpredicable :—

(1) =arg wfem, Sydt Asti, ie. From the point of view of its own
subject-matter, place, time and nature, the substanee is i.., exists as
itself.

(2) =arg wrfem, Sydt Ndsti, i.e. From the point of view of the
subject-matter, place, time and nature of non-substance, it is, not, i.e., it is
not non-substance.

(3) warg mfew mifen, Sydt Asti Ndsti, i.e. From the point of view
of the same qualernary relating to itself and non-substance, it may be
said that substance is and is not if we make the statement succes-
sively. /

(4) e11q wawsT, Syd! Avaktavya, i.e. IF statements under Sydtasts
ndsti, are attempted to be made at once, it cannot be done. Thus a sub-
stance is unpredicable.

(5) =arg mfex mawsa, Sydt Asti Avaktavya, ie. From the point
of view of its own quaternary and at the same time from the joint qua~
ternary of itself and non-substance, substance is and is also unpredig-+
able

(6) zarg Aifex wawsw, Sydt Ndsti Avaktavya, ie. From the point
of view of non-substance quaternary and at the same time from the joint

quatecrnary of itself and non-substance, substance is not and is unpre-
dicable.

(7) =g wien arfea wywsa, Syde Asti Ndsti Avakiavya, ie. From
the point of view of its own quaternary and non-substance quaternary and
at the same timas from the joint quaternary of itself and nom- substance,
substance is and is not and is unpredicable.

(See Pafichastikiya Gatha 14).

These are the Universal instruments for acquiring all kinds of
koowledge.
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~ But there arve particalar ways in which they cin be usefully appliel
to right belief. - Those ways are given in §x Sitras Tth and 8th.

Sttra Gth gives the means of acquiring wPams Adhigai.

Sitras 7th and Sth give the modes of employing those means.

A
7 SUTRA 7. o0 —
~ o0 o e ey [ - -~ .
TAST TATTRSY JIIAT sTAHYW TXA(T TAATHT: N 9 1
Nirdesa §vimitva Sadhanidhi karana sthiti vidhdnatah.
( Adhigama is attained ) by (cousidering a Drinciple, or any
substance with reference to its) fagw Nirdes& (Description. Definition),

exifary Svaimitva (Possession, Inherence), ®raa Sadhana, (cause), wiamcy
0 Adhikarana (Place), feafw Sthiti. (Duration), and fawra, Vidbéna

(Division).
Everything can be known by being treated in these xix ways, ..
man. He inay be described as a ratiomal animal : the qualitiex of ration-

ality and animality inhere in*all human heings : the cause of being a man
is the sum-total of his own karmic energies, which acting through hix
parents caused him to be born in the world : his birth depends on his
birth-place being such as human beings can be horn in it; his duration,
i.e., his life is determined and limited by his age or migsR Ayu karma :
and according to his nationality he may Do divided into Eaglish, French.

German, American, Japanese. etc , etc.

"¢ Wae shall subject ** right belief ” to this six-fold treatmens.

firfw, Nirdosi. Right bolief is bolief in things, nscertained as
they are. :

earfasy, Svamitva. Generally it inheres in souls. which are capable
of attaining Liberation, and only in those who have got a

mind, i.e., are GAAEH, Samanaska.
gram, Sadhana.  Cause of right belief, i.c.—

(1) sr=dwg, Abhyantara, internal. It is the making inoperative
of the zytawtgata, Darfana Mohaniya, or the belief-obs-
" curing karmas, and Anantédnubandhi Kasdya, the 4 error-
feeding passions.
(2) =rgr, Bahya, external. Thix is of two kinds :—
3
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. L . . . e
(i) frgnar, Nisargaja, intuitive, e.7., remembrance of past
lives, endu}'ing of great “pain, contemplation of the
image of the f&a Jinas or Tirthamkaras, and observa-
tion of the miraculous powers of celestial beings.
(it) whamaa, Adhigamaja, acquired ; e.9., by cthers’ precept
or the scriptures.
wmfasty, Adhikarana, is also :—

(1) smedat Internal. It is the soul itself upon which right belict
depends.

(2) wrgy, Bxteraul. 1t is sgarfe, Trasa Nadi, mobile channel, i.e.,
that part of the Universe outside of which living beings
with only one sense are found.

fewfw, Sibiti.  The smallest duration of right beliel is one waex
!I'-‘-Hg'{a', Jaghanya Antarmuhicta, ie., minimuwm, which
consists of one wradt, Avali and one §R¥, Samaya, instant.
One Avaliis tho twinkling of an eye. In one Avali there are
Jaghanya yukta asamkhyéata, or minimum plenteous) innu-
merable Samayas. A gma, Samays iy an iostant or unit
of time, i.c., the time taken by an atom of matter in fpassing
from one &MY, Pradesa, i.e., from one point of space to
the next. mﬁag’iﬁ, Utkrista or maximum Autar-mu-
kfurta, is equal to 48 minutes minus one Samaya. The long-
est duration of right belief is eternity, e.g., the right beliet
of Liberated souls.
faura, Vidhana, There are three main divisions :—
(1) staafas, Aupa Samika, arises when the right-belief-deluding
’ karmas and the four WAmwTga=ai ®W1d, Anantinubandhi
Kasayas, i.e., anger, pride, deceit and greed which feed
these karmas are made inoperative.

(2) wratagfas, Ksdyopa éamika, arises when there is part des-
truction, subsidence and operation of the right-belief- de-
luding karmas, and of the error-feeding passions.

(3) wtfam, Ksiyaka, arises from a total destruction of the above.
This belief lasts for ever.

In a similar six-fold way the other principles & Jiva, mata Ajiva,
etc., must be treated.
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qU'J.‘RA 8. i

acatm AT TQNA FTHAIFL WEED agaé:a ne W

Sat Samkhhya Ksetra Sparsana Kalantara BhavAlpa Bahutvaidoha.
(The eight principles are known) also by—

(1) ag, Sat, Existence.

(2) s®@ar, Samkhya, number ; enumeration of kinds or classes.

(3) W=, Ksetra, place, where the thing ix found at the present
time.

(4) =axa, Sparéana, Extent or the amouni of space touched
by it in all ages.

(5) =wer, Kala, Time.

(6) =aT, Antara, Interval (of Time.)

(7) ara, Bhiva, Quality, i.e., that determinateness which is one
with the being of the object.

(8) wmeq agea, Alpa-bahutva, Quantity, the being so much with
reference to a possible more or less, measurable or numer-
able amount.

By these 8 ways i, Jiva, etc., can be known even more fully than
by the 6 ways given above, e.g., s&, Jiva :~— BN
®a, Sat, Jiva exists. This is inferred from the fact of conscious-
ness which is a characteristic of soul, and not found in any
other-substance. This jconsciousnesy persists in the soul in

all its conditions of existence.

®@gr, Samkby8. There is an infinity of souls, Thix is obvious from
the infinite forms of embodied souls.

¥, Kseotra. Soul is found in the whole Universe.

Ew‘i‘ﬂ, Sparéana. At some time or other, the souls touch the whole
Universe.

Frery Kala, The duration of souls is eternity.

=AT, Amtara. This means the interval between a condition »f soul
and its regaining that condition once more after losing it.

Kor example, a soul is embodied as a man, then he transmi-
grates to other forms of existence and then once more is em-
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bodied as a man; the interval between the two human embodi-
ments is called wav, Antara.

wra, Bhiva. The soul has five kinds of vibratious, e.g., mMgfam,
Audayika, i.e., the vibrations set up in a soul by the com-
ing into operation of the karmic matter.

we? wgeq, Alpa-bahutva.  This is naturally comparative. There are
more souls embodied as vegetable-souls than air souls; and
more as air souls than water ; and more as water souls than
earth-souls and more as earth gouls than fire souls.

Now take the case of Liberated souls :

gw, Sat, Existence. Is permanent in substance, i.e., in Jiva ;but
there is natural theught-activity which owing to time may
be said to be different or distinct for each passing moment.
The test of gq sat is the inherence, in the object considered,
of the threefold qualities of Birth, Decay and Permanence.
Birth and Decay both refer to the coming into and going out
of existence of a condition. The substance, of course, con-
tinues the same.

wer1, Samkhya, Number. Infinite.

W3, Ksetra, Place. At the end of Loka.

&90a Sparsana, Possible Txtent. (Orbit). From the place of the
soul attaining Liberation to the end of Loka. Any point in
24 dvipas may be the beginning, because the liberated soul
attains Siddhahood there ; and then its only natural and
tinal movement is vertical and only up to the end of Loka.

&m, Kala, Time (Real). The Liberated soul takes one samaya
to reach the end of Loka. It retains Siddhahood for an
Infinite time.

siac, Amtara, Interval of time. Between one soul attaining Libera-
tion and ancther, there may be an interval of one
samaya and at the most of 6 months. As to'space, every
liberated soul has a form and it is distinct from that
of the other liberated souls. But form is not neces-
«arily an attribute of matter. It is the quality which makes
u substance occupy space, which is called its pure form.
It should be remembered that matter is not the only
substance according to Jainiam.  There are five others ; one
i3 space.  Rpace gives place to everything else.
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914, Bhava, Quality. Its own wrfrmrfas, Parinamika, activity is
soul’s own quality. Its possession of the Infinities of Con-
ation Knowledge, Power and Bliss is its quality from
another point of view, i.e, the absence of karmas which
ohscure these,

w#q agea, Alpa-bahutva, Quantity. The size of its form depends
upon the size of the body of its last mundane incarnation.
Tt is noticeable that Existence and number are really variants of
g5, Dravya, Substance ;
Place and Possible Extent really variants of
w9, Ksetra, Place ;
Time and Interval really variants of are,
Kala, Time and
Quality and Quantity really variants of wra,
Bhéva, Quality.

SOTRA 9.
At saEfa 79 adm AT FEG W <)

Mati Srutbvadhi Manah paryaya Kevalani Jfidnam.
Right knowledge (is of five kinds) :—

wfw, Mati. Sensitive knowledge. Knowledge of the self and the
non-self by means of the senses and the mind.

G Sruta. Scriptural knowledge. Knowledge derived from the
reading or preaching of scriptures, or through an object
known by sensitive knowledge.

wrafia, Avadbi. Visual knowledge. Dirvect knowledge of matter in
various degrees with reference to ¥sa, Dravya, subject
matter; ®9, Ksetra, space ; &8, Kila, time, and Hra, Bhava‘
quality of the object known.

A= qga Manah paryaya. DMental knowledge. Direct knowledge
of another’s mental activity about matter.

#aw@, Kevala. Porfect knowledge. Omniscience ; knowledge of all
things in all their aspects at all times.

Fach of these five kinds of knowledge can be considered in its aspect
of the knower, the knowledge and the means of knowing, so far as the soul
is concerned. The outward suhstances which are known are not included
in this.
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A Sruta or seriptural knowledge is also called : —
=T a9, Apta Vachana,
A, Agamzt,
guzw, Upadesa.
g, Aitibayu.
NIFEATT, f&mnﬁyu.

uxad, Pravachana,
f9a a=a, Jina Vachane:
A’
SUTRA 10.
-,
ATHI@ 1 ° |

Tat-pramane.

They (i.e., five kinds of knowledge are) the two Praménas (and
no others).

The Pramjnas are of two kinds 1=

s, Pratyaksa, Direct. This is Visual ( wafir ) Mental (aer: w o)
and Perfect (Ha®) knowledge.

F0«, Paroksa, Indirect. ' This is Sensitive (®fa ) and Scriptural
(g7) knowledge. -

Jut other svstems of Philosophy believe in the following Pra-
manas :—

arats, Charvika believes in wraw, Pratyaksa (Perception) only.

% ANfrs, Buddba and Vaisesika, helieve in Perception and mrgara

Anuména (Iuvference).

ar&geT, Sankhya, believes in Perception, Inferenceand mrma, Agama
(Trustworthy affirmation).

Raitas, Naiy&yika, believes in Perception, Inference, Trustworthy

affirmation and Fami® Upaména (comparison).

wiaies, Mimansaka, believes in Perception, Inference, Trustworthy
affirmation, comparison, swtafs Arthipatti (Presumption),
and spr Abhlva (Privation).



TATTAV ARTHA-SUTRAM—11-12-13. 23

SUTRA 11.
SHTET 93TAH 1 2% 0

Adye Paroksam.

The first two (kinds of knowledge, i.e, #ufR, Sensitive and
wud, Scriptural knowledge, are) wdtw, Paroksa, i.c., Indirect or
Mediate. ‘

Indirect is so-called ax it is acquived by the ex'ernal help of the
senses (including the mind) or the Scriptures, or by the internal help,
i.e., by the partial subsidence, destruction and operation ( Fatawa ) uu
" tha knowledge-obscuring karma.

sOTRA 12.

W |ad |l R
Partyaksa Manyat.

The remaining (three, i.c., wafa, Avadhi, visual, direct, material
koowledge, ®a: wzw, Manah paryaya, Mental, direct mental know-
ledge and &a®, Kevala, Perfect knowledge are)—yrad, Pratyaksa, (i.c.
_directly known by the soul itself, without any external help.

Of these the Visualand Mental arise on the watawa, Ksayopasama,
destruction, subsidence of knowledge-obscuring karmas. They are called
2auraw, Defapratyaksa, Incomplete direct knowledge. #aa, Kevala, arises
from total destruction of knowledge-obscuring karmas. This alone is g®®r
weaw, Sakala Pratyaksa or Compl ete direct knowledge.

SO TRA 13.
- . - [ - < .
Af: T G0 TSRS gEauiFadg 13l
Matih Smritih SafijfiA Chinta Bhinibodha Ityanarthdntaram.
afa, Mati, sensitive knowledge, (connotes) the same thing as :—
egfa, Siriti (remembrance of a thing known before, but out of
sight now) :
97, Safijfia also culled wfafasmr, Pratibhijdina, recognition
(remembrance of a thing known before when the thing itself

or something similar or markedly dissimilar to it is present

to the senses now) ;
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A © . .
fawar, Chinta or &%, Tarka, Induction (reasoning or aryument based
upon observation. If a thing is put in fire, its temperature
would rise) ;
wfafasta, Abhinibodha or Anumana. (Deduction. Reasoning by
inference, eg., any thing put in fire becomes heated ; this
thing is in fire, therefore it must belieated).

Each of the last four is based upon the one proceding it, ¢ ., remems-
brauce is based o sensitive knowledge. Weo rememb.r John, because we
have seen him bufore.  We recognise his piclure because we remember
him and his picture is before us. This &1 Safijfit or recognition is based
upon our remembrancs, Ggf‘ﬂ Smriti of John which is itself based upon
our wfe mati, sense-knowledge of John when we saw him, as also upon
our sense-knowledge of the picture before us.

1nduction (chintd) is based upon recognition. We see the sun rise in
the same way every day. We sce men dying. The same or similar phenomena
iake place. We remember and recognise these phenomena. By induction
we say the sun rises always, and all men die. Having stored up our obser
vations in the above induction we can make use of them in deduction or
Anuména and argue :

The sun rises every day, therefore it will rise to-morrow. All men
die, therefore John will die.

These five are called aifw, Mati and they arise on the Ksayopasama
destruction-subsidence or the subsidence, destruction and operation of the
Sensitive-knowledge- obscuring karmas.

SOTRA 14.
[ B [ ol o~ =~ )
AFEFERATATFEA TFHT 0 @\
Tadindriy& nindriy& nimittam, -
It (is acquired) by the help of the #fza, indriyas, senses and
wfafega, anindriya, i.e. mind.
zfega, Indriya is so called because Indra meaus the soul and the

sense-organs arean index or sign of that soul.

wfafega, Anindriya or =A: &cw, Antah karana, mind is so-called to
distineuish its internal character from the oxternal senses. All the same

(-] . .
it is a sense and a material one like the other senses. Itis also called

atzfega No-Indriya or quasi-sense.
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In Jainism it is an organ which is made of subtle matter called
gatgagr, Manovargani, or mental matter. Its form is like a lotus with
eight petals near the heart.

SOTRA 15.

HAYEE AT T 1l gy |

Avagrahe havaya dharandh.
(They are :)

magg, Avagraha. It is preceded by a‘fra, Darsana or conation,
tendency towards an object. Conation is the consciousness which arises
at the moment when the senses are merely awakened towards the object
but before they gain even the slightest describable perception of its
sensible qualities. ~ Avagraha or perception is the definite or indefinite
but distinct apprehension of the object, e.g, seeing a white object in
the distance, we know that it is white butdo not know whether it is a
man or a pillar, etc. It is also called =wgw, Grahana, mrataa,’ Alochana or

gy, Avadhirana.

37, ihft, Conception. Here we deal with the contents of perception
and picking out separate qualities from the coniinuous whole which we
perceive, group them together. It is the undetermined but definite knowledge
that the thing must be this or that. It is accompanied with a desire to
ascertain what it really is, e.g.,, to argue that the white object must be a
pillar. This knowledde is the nearest to the next kind, i.e., Judgment.
1t is also called wgr Uha, a®, Tarka, aCtwt, Pariks, faarcar, Vichdrana,
or farmrar Jijiidsa.

wmiqra, Aviya, Judgment. Itis ascertained knowledge, e.g, that
the white cbject is a pillar and not a man, It is also called mura, Apaya,
sqnA, Apagama, WaAtE, Apanoda, wmusara, Apavyadha, maa, Apeta,
wand, Apagata, srafag Apaviddba or magw, Apanutta.

arear, Dharand. Retention. Keeping things in the mind. Memory
of Judgments. Firm and indelible grasp of the knowledge of the
Avéaya or ascertained kind. It is also called ufaafs, Pratipatti, wavrca,
Avadharana, WagmrA, Avasthina, fazaa, Nischaya, wama, Avagama, or
maata, Avabodha.
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SUTRA 16.
~ e~ ~ . .
ST : §
TE AZEATIAT (A FATHYATT JaTrareg 1 5 |
Bahu bahuvidha ksipra nisrita nukta dhruvanim setardndm,
Of many, many kinds, quick, hidden, unexpressed, lasting and their
* opposites.
Each one of the four kinds in Stitra 15, has twelve sub-divisions,
f.e., each one can relate to twelve kinds of considerations. These 12 are ;e
xg, Bahu, More. Many in number or much in quantity ; as percep-

tion of a crowd of people or a huge stack of hay.

us, Eka, meq, Alpa, one in number or unit of quantity as; perception
of one man or of a glass of water.

agraw, Bahuvidha, of wany kinds ; as perception of a man with a
dog, i.e., of two kinds of object perceived.

ewfaa, Ekavidha, of one kind ; as perception of a flock of sheep.

fam, Ksipra, Quick, ¢.g., perception of an Expless going fall speed.
mfa, Aksipra.  Slow ; as perception of a snail crawling by.
w fA:94, Aniherita, Hidden ; perception of a ship from seeing only
3
its funnel above the horizon.
f:mm, Nibsrita, Exposed ; perception of an open thing, like a book
on a table. ‘
wgw, Anukta, Unexpressed ; not described, perception of a thing

which has not been describedto us, as that of an animal
not known,

3w, Ukta, Described : perception of what has been described, ¢.g.,
perception of a horse or cow, described in a book,

o &, Dhruva, Lasting ; perception of a mountain.
-]

= &, Adbrava, Transient ; perception of a flash of lightning,

As perception or Avagraha is illustrated above so lha, Aviya,
aud Dharana have to be treated. Thus we obtain 12 'x 4 = 48 divisions
of sense-knowledge through any one of the semses. As there are five

senses and one mind, the total kinds of sense-knowledge are :—

48 X (5 4+ 1) =148 x 6 = 288.
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sUTRA 17.
SHUET 1 g |l
Arthasya.

N (The 288 refer to, ie, are) of delerminable sense-objects, (i.e.,
things that cin be touched, tasted, smelt, seen, heard or perceived
by the mind).

The 288 sub-divisions ¢f knowledge relate to determinable sense-
objects.

sUTRA 18.

STHATIATAUE: | = U
Vyafijanasya vagrahah.

(There is only) peresption, Avagraha, of Vyafijana, ie., indeter<
minable object, (i.e, of a thing of which we know very little, so
little that we can not proceed to the 1ha, Conception, Aviya, Judgment,
and Dharané, Retention of it).

It can be only the subject-matter of four senses, mamely, touch,
taste, smell and hearing. It can not bs the subject-matter of sight and
mind, which can acquire further knowledge of anything before them, e.g.,
we hear a sound but it is so slight and sudden that althougli we ars sure
that there was a sound, we can not determins its character or origin.

Thas there is no 1ha, conception, Avaya, Judgment or Dharand,
Retention of Vyafijana, an indeterminabls object. But if the object becomes
knowable as, e.g., the sound in the last illustration, by repetition, then the
perception of it may become satawg, Arthavagraha, ie., perception of a
ggid, Padartha or determinable sense-object, as distinguished from
sTRAane, Vyafijanivagraha. perception of saga, Vyafijana or an
indeterminable sense-object.

SUTRA 19.
e
A g IiiEganaTE 1 Re N
Na chaksu ranindriyd bhy&m.

(This is ) not { possible ) to the eye or the mind. ( It is possible to

the remaining four senses).
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Thus the kinds of perception of indeterminable objects are 48, i.e,
the 4 senses can each know an indeterminable thing in its 12 aspects of
Bahu, etc..

Thus the tofal number of kinds of sensitive knowledge is 288+
48 = 3306.

SOTRA 20.

- [ o Qo
vIE A{AgS gAREZIGN AH N 2 0
b"rutanp matipiirvam dvyaneka dvadagda bbedam.

Sruta or Scriptural krtowledge (is always ) preceded by sensitive-
knowledge. (It is of) two kinds; (ome of which has) twelve (and
the other) many divisions.

A man hears the word ‘ship’, this is sensitive-knowledge. The
sound raises the qualities of a ship in his miud, as he may have read or
heard of them, this is Scriptural knowledge.

It is of two kinds: =i7ufag, Anga pravista confained in the
Angas. There are 12 =fm Angas.

% ar{, Anga-Vahya, out of the Angas. These non-Anga Scrip-
tures are ¢f many kinds.

(4
Sriita literally means that which is  hLeard (S;‘i, to hear). Scriptural
knowledge is of two kinds.

(1) Vertal, lettered (moitza®, Aksardtmaka).

~ (2) Non-verbal, letterless (mamerea®, Anaksaritmaka).

Verbal scriptural knowledge is derived from words which are com-
posed of letters (T, Aksara), spoken or written ; as wlen the eye sees
the written word or the ear hears the spoken word ‘“‘soul”. The seeing
and hearing gives us merely sensitive knowledge (Mati jfidnd). What
more we think about the meaning and connotation of the word ‘‘soul” is
seriptural knowledge. It is called verbal, because it is derived froin our
sensitive knowledge of the word "*‘soul”. '

Non-verbal seriptural knowledge is derived from all kinds of sensi-
tive knowledge except those kinds which can be reduced to words, written
or spoken. You fesl cold air, the knowledge of coldness is sensitive
knowledge by means of touch of the skin. If you do not like it and infer
that it is unpleasant, it is non-verbal scriptural knowledge. It is derived
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from your knowledge or feeling of cold, which cannot be reduced to a mere
word, written or spoken.

Verbal scriptaral knowledge is possible only in rational beings. All
the irrationals have only non-verbal scriptural knowledge. Their sensitive
knowledge also is confined to perception (Avagraha) by the five senses,
and indeterminate perception (Vyafijanivagraha) by all the 5 senses
except the eye.

The rationals have non-verba! scriptural knowledge also

Verbal scriptural knowledge is also called énbdajanya or ’Sabdaja‘
produced by words. Non-verbal scriptural knowledge is also called
Lingajamya or Lingaji, produced by signs. (Cf. Commatasira, Jiva
Kanla, Gatha 314)

THE ANUIENT JAINA SACRED LITE RATURE.*

The kuowledgs of Sruta (mawia) may be of things which are con-
tained in the Angas (Sacred bouks of the Jaiuas) or of things outside
the Aiighs. Thereare 64 root letters of the alphabet or representations
of sounds.  OFf these 33 are consonants, 27 vowel, (i.e, slight, long and
prolonged, 3 kinds of gach of the 6 vowels, =, %, 9, |, @, T, 7, =t ‘ﬁ’)
and mixed sounds, anusvara, visarga, hk, bkh, hp, hph) (which help in
the formation of Compound letters). The total number of possible .com-
binations of these 64 simple letters into Compouuds of 2,3, 4 or more upto
64 letters, is (23t-1), ie,, 1, 84, 46, 74, 40 73,70, 95, 51, 615. These
are the letters (Simple and Compound) of Stuta in its entirety. This
numbex being divided by 16, 34, 83, 07, 888, which is the number of
letters in a middle foor (wewy az) of the Paramigama gives us the
number of feet Padas (ag) of the Angds, as 11, 28, 35, 80 005. The
remainder 8, 01,08, 175 gives us the letters of that part of Sruta which
is not contained in the Angfs. This pactis divided into 14 Prakirnaka, -
such as the Dasa, Vaikilika, UttarAdhyayana, ge.

The Twelve Angas:
The Angds are 12, of these—

(1) The Acharanga containsa full exposition of the rules of con-
duct of ascetics. It contains 18,000 Madhyama padas.

(2) The Stra-kritnga contains a detailed deseription of know-
Jedge, humility, etc.; of religious riter and difference between

SThe Diavyas are 6 ; Y&, YZAA, T, WIH, HTA and WI&TT A
) ,
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the rites of one’s own religion and those of the religions of
others. It contains 36,00 M. Padas.

(3) The Sthandnga contains an exposition of one or more Sthinfs
or numerical points of view of considering Jiva (Soul),
Pudgala (matter) and other Dravyas. As the Jiva Dravya
or Soul i3 one and the same everywhere from the point of =
view of consciousness ; from the point of view of its being
liberated (fag) or mundane (&&rTr) it is of two
kinds. Similarly the #qrdt or mundane Jiva, that is the
Soul, not yet perfect!y freel f.om the bondage of Karmas;
which keep it moving in the cycle of existences, is of three
kinds, (1) immobile, S:hivara, egrat; (2) having 2 to 4 out
of the 5 organs of the s-nses, famwfga (Vikalendriya), and
(3) in possession of all the 5 organs of the senses, ww@fega
(Sakalendriya). The libsrated souls fag stz (Siddha
Jiva) too are of many-kinds from the point of view of place,
time, wyTIEgA (Avaglhana) or localisation, &e. It co‘ntains
42,000 M. padas. )

(4) The SamavAiyfinga givesan account of the similarities that arise
from the point of view of Darvya (substance) Ksettra, (place)
Kéla (time), Bhiva, (quality). As-from the point of view of
Dravya, e and wax are alike (that is, both are substances
and elements of the universe). [From the point of view of
place, the place of mankind and the first z=gwfga of the
fivst hell and the first g=gafaara of the first heaven are alike.
From the point of view of time, the Utsarpini and Avasarpini
eras are alike. From the point of view of Bhava right belief
and right konowledge are tha same. It contains 1,64,000
M. padas. .

(5) The Vyakhyaprajfiapti contains an account of the 6,000
questions with answers, which the chief disciples put to the
Omniscient Lord, the Tirthamkara. It contains 2,28,000
M. padas.”

(6) The Jiiyatridharmakathinga is also called Dharmakathinga.
It contains an exposition in details of the nature, etc., of the
9 Padarthas * (catagories). Jiva, ete., as well as the answers

® There are 9 Pidarthas. They are : =1, 9AI®, WwT, @9, dqg, (A7,
A9, g0 4ud 91T,
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to questions of Ganadharas put to the Lord. It contains
5,56,000 M. padas. _

(7) The Upasakadhyayandnga contains details of the 11
stages of a house-holder’s life, the views of chastity, etc.,
and other rules of conduct for the house-holders as well as
aphorisms and lectures on the same. It contains 11,70,000
M. padas.

(8) The Antakriddasinga contains an account in details of the
10 ascetics who, in the period of each of the 24 Tirtham-
karas, undergo very strict lortures of asceticism and set

" themselves free from the bondage of Karma finally. It
contains 23,28,000 M. padas.

(9) The Anuitaropapadakadasinga contains and account of the 10
great ascetics, who in the period of each 1irthamkara prac-
tised agceticism of a very high type and in virtue of that took
birth in the five Anuttaravimanas of heavens, such as Vijaya,
etc. It contains 92,44,000 M. padas,

(10) The Prasnavyakaraninga conlains instructions as to how to
reply questions relating to the past and future time, gain and
loss, happiness and misery, life and death, go:d and evil, ete,
That is, it contains an aceount of the 4 kinds of narration
HuAT, WXL, (constructive of éruth) faduat, (destructive
of ervor). ¥z, (inducing affection for truth), and Faggt
(inducing non-attachment) It ¢ ntains  93,16,000 M.
padas.

(11) The Vipakasiatranga contains an exposition of the bondage,
operation and existence (sattd) of Karmés, and of their in-
tensity and mildaess from the point. of view of Dravya,
Ksetra, Kala and Bhava. It contains 1,84,00,000 M.
padas.

(12) The Dristipravaddnga contains 108,68,56,005 M. padas. It
is divided into 5 parts. 5 DParikarma ; SGtra ; Pratham4nu-
yoga ; 14 Plrvagatd ; and 5 ChilikA. These 5 parts will
be considered one by one.

5 Parikarmas :—

(1) Chandraprajfiapti parikarma containsan accountsof the motion,

period, satellites, of the moon ; the variations of lunar days
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and months ; and the celestial influcnce of the Moon ; its
eclipses, &c. This contains 36,05,000 M. padas.

(2) Suryaprajfiapti deals with the greatness, influences, satellites,
etc. of the Sun. It contains 5,03,000 M. padas.

(3) Jambiivipaprajiiapti contains an account of Jumbidvipa
with its Meru mount, mountain, ranges, lakes, rivers, eto
It contains 3,25,000 M. padas.

(4) Dvipaprajfiapti contains an account of all the Continents and
seas and the residences of the Bhavanavisi (Residential),
Vyantara (Peripatetic), Jyotisa (Stellar) kinds of celestial
beings and the sites of Jaina temples. It contuins
52,36,000 M. padas.

(5) Vyakhya prajfiapti Parikarma contains a numerical account
of Jiva, Ajiva, etc., the nine padarthas or categories. It con-
tains 84,36,000 M. padas.

SUTRA 21.

It contains an account of 363 false creeds or heretic faiths. Some
of their doctrines have been viewed in this in their application to the soul,
Some say : Soul cannot be bound by Karmas ; others say : it does no-
thing ; has no attributes ; does not bear the fruit of action ; is self-manifest-
ing or self-evident ; can be manifosted only by non-self ; is real ; is unreal,
etc., etc., one-sided views of soul. These views are refuted and the true
description of soul given. It contains 88,00,000 M. padas.

Prathaménu-Yoga : —

This contains an account of the 63 pious persons ; 24 Tirthamkaras,
12 Chakravartis, (kings of Bharata Ksetra), 9 Narayanas (kings of half of
Bharata Ksetra and successors by conquest of Pratinidrayanas), 9 Pratinir-
ayanas (kings of half Bharata Ksetras, and predecessors of Nariyanas),
and 9 Balabhadras. This contains 5,000 M. padas.

14 Plrvagatd :—

(1) The Utpada Parva contains an exposition of the nature of
Jiva (soul), Pudgala (matter), Kala (time), etc., from the
point of view of their birth, decay, and permaneunce in
different places and at ditferent times. It contains 1,00,000 ’
M. padas.
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(2) The Agrayaniya Pirva contains an aczount of the 7 tattvhs,
9 padarthas, 6 dravyas, and right and wrong points of view
(nayas). It contains 96,00,000 M. padas.

(3) The Viryinuvada Pirva gives an account of the pow;ars of
the soul, of the non-self, of both, of place, time, f wrasig
quality or nature of aaraT austerity and of the powers of
the Narendras, kings, Chakradharas (kings of whole world),
Baladeva (elder brother of Nardyana), etc. It contains
7,00,000 M. padas.

(4) The AstindstipravAda Plrva gives an account of Jiva and
other dravyas, as they may be considered to be existent or
non-existent from the point of view of place, time nature, etc.
Account is also given of the Saptabhamgi or 7 ways of con-
sidering things and their use in taking a comprehensive view
of things. It contains 60,00,000 M. padas.

(5) The Jfidnapravida Pérva contains a detailed account, analysis

and subject matter of the Mati, Sruta, Avadhi, Manahparaya-
ya and Kevala Jiidna and of Kumati Kusruta, and Vibhamga
Jfidna, i.e., of the five kinds of right and 3 kinds of wrong
knowledge. It contains 99,99,999 M. padas.

(6) The Satyapravida Plrva deals with silence and speech, with the
12 kinds of speech, many kinds of speakers and with many
kinds of false speeches and 10 kinds of true speeches. It
contains 1,00,00,006 M. padas.

(1) 'The Atmapravada Pirva deals with the soul as the doer of
and enjoyer of the fruits of action, from the point of view of
Nischaya and Vyavahara, ie., of real and practical stand
points. From the practical point of view Jiva (ithe Soul)
has 4 or 10 vitalities, Pranés ; and from the real point of
view only one, namely, consciousness ; and is such as has
been, is, and will be, inbued with vitality wiw. From the
practical point of view it does good or bad deeds ; from the
real stand-point it remains absorbed in its own pature In
practice it is said to speak falsely or truly ; in reality
it has no speech. It is called vital wrat because the
Pranas are found in it both internally, and externally,
both in reality and in practice. In reality it enjoys its own

D
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self ; in practice it enjoy the fruits of its actions, good or
bad. In practice it assimilates material Karmans and is
material ; in realily it is not matter. From both points of
view it exists at all times and knows all the things of the
past, present and future. In practice it fills the body ; in
reality the whole universe, but by knowledge it may be said to
fill the whole universe and non-universe and is therefore
called Visnu. Althougl in practice it is worldly, yet in
reality it is itself, i.e., identical with its own knowledge and

~ belief and therefore is called Svayambhfi. Although it is
corporeal, because it has audarika (physical) and other bodies
yet in reality it is in-corporeal. In practice it is called man
ary because of its present incarnation in a human body,
but in reality it should be called @t because of its posses-
sion of the faculty of knowing. And many other things
concerning the soul are given in this Pérva. It containg
26,00,000 M. padas.

(8) The Karmapravada Pirva gives the various conditions, such
as ¥ bondage, T existence Igz operation at maturity
IZIW premature operation by force of austerities or other
circumstances, F=myy increase of duration, awwy decrease
of duration, gwww change of nature, 7w subsidence, faafa™
kind of existence of Karmas, and fi-ffam a kind of exis-
tence of Karmas of the 8 kinds of (Jiandvarnlya, etc.)
Karmas* from the point of view primary, (g®) swFfm nature
of Karmio matter, secondary nature of Karmic matter IWT
wFfA, and tertiafy nature of Karmic matter, Iwerwt wEfH.
It also deals with the various conditions of minds and also
such actions as carefulness in life, as in walking, ?"}FWT&
finar, ete. It contains 1,80,00,000 M. padas.

(9) The Pratyékhyana Pirva deals with the things which should
be renounced by man for all time or for a fixed period of
time in acoordance with the condition of his body, (d&aw),
strength warfg®, etc, from the points of view of name,

°The 8 kinds of Karmas, are : Jiiinivarniya, Darganivarniya, Antariya,
Mobaniya, Aynh, Nama, Gotra, and Vedaniya.
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AT representation, TATTAT, substance 57 place ¥, time wrer
and quality ¥17, and also with vows, with the 5 Samitis or
5 kinds of carefulness, and the 3 Guptis * or 3 kindsof
Restraint ; and also with the renunciation of absolutely bad
things. It contains 84,00,000 M. padas.

(10) The Vidyanuvada Pdrva contains the 700 minor sciences
such as palmistry (?) etc., and the 500 kinds of higher learn-
ing, beginning with astronomy (?) etc., etc. It gives the
nature of the learning, qualities requisite to attain it, the
ways of pursuing it, its Formule, instruments and diagrams
and the advantages that accrue to one who has mastered it
It also deals with the 8 kinds of knowledge. It contains
1,10,00,000 M. padas.

(11) The Kalyinavada Parva gives an account of the grand
celebration of the most auspicious occasions (F®arys) in the
lives of Tirthamkaras, Chakradharas, Vasudevas, etc., and of
the 16 meditations that lead toa soul hecoming a Tirtham-
kara, or that make it deserving of these great dignities in
life ; and also an account of the influence of the motions of
the Planets, Sun, Moon, and Naksatras and that of their
eclipse and of the auguries. It contains 26,00,000 M.
padas. .

(12) The Prénavada Plrva contains an account of 8 kinds of
medical science, of removal of pain caused by spirits and
ghosts, by means of chanted formula or offerings made under
certain condition, of antidotes to venoms of serpents, &e., and
of how to ascertain the auspiciousness of occasions by exa-
mining the respiration of men, of the 10 currents of vitality
in man’s body ; and of things which are agreeable to these
currents in various forms of existencet (such as that of mea,
animals, &c). It contains 13,00,00,000 M. padas.

(13) The KriyAvisald Plrva treats of music, prosody, figuves of
speech (me®1T); of the 72 arts ; of the technical arts;
of dexterity ; of 64 arts for women ; of theirv 84 rites such as
pregnancy, etc., of 108 rites such as perfect conation, perfect
knowledge, etc., and of 25 vites such as bowing to the

°The 5 Samitis are : {rya, Bhasa, Esni, Adivaniksepana, and Pratisthipana.
The 3 Guptis are of mind, body and speech. i

tAccording to Jainism there are 4 conditions of existence ; human, celestias,
sub-haman and hellish beings,
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Gods, etc., etc., and also of necessary and occasional rites.
‘ It contains 9,00,00,000 M. padas.

(14) The Trilokavimdusdra Plrva gives an account of the 3
worlds, the 26 Parikarmas, preparatory rites, 8 vyavahéra
(kind of occupation), 4 &twm & (Branches of mathematics,
Algebra, etc.,) eto., and the way of attaining moksa and
the glory and happiness of having attained it. It contains
12,50,00,000 M. padas.

The 5 Chtilikas:—

(1). TheJalagatd Chalika gives the methods of staying water,
of walking through water, of stopping fire, of passing
through fire, of eating fire, by means of incantations or
offerings. It contains 2,09,89,200 M. padas.

(2) The Sthalagata Chalikd gives an account of the methods of
incantations and offerings, by which to go to the Meru
Mountain and other countries, to travel swiftly, etc. It
contains 2,09,89,200 M. padas.

(3) The Mayagaté Chiilikd contains the incantations and offerings
for performing miracles and tricks of sleight of hand. It
contains 2,09,89,200 M. padas.

(4) The Ripagata Chilika contains the methods of traneforma-
tion into the shape of a lion, elephant, horse, ox, deer, etec.,
by means of incantations, offeringsand austerities, etc. It
also contains an account of the processes of artificial trans-
formation in the vegetable world, as well as that of combina-
tion or alteration of the metals and eloments wunder
cheAmical processes. It contains 2,09,89,200 M. padas.

(5) The Akasagatd Chilika deals with the incantations, offerings

and austerities by which man g enabled to travel in space,
ete. It contains 2,09,89,200 m padas.

The Angabahya S/ruta
or
(Scriptures other than the twelve Angas).
This contains 8,01,08,175 letters divided into 14 Prakirnakas:—
(1) The Samayika Prakirnaka contains an account of the; 6 kinds
of armfys equanimity with respect to ATH name, SATYAT
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(2)

(3)

(H)

(%)

(6)

(M

(8

9

representation, g8 substance, ¥ place, ®1®, time and Wrx
nature or quality.

The Sanstava p. * gives an account of the 5 Great Points in the
lives of Tirthamkaras, their 34 special powers, 8 wrfagrea
Marvels, most refined physical body, Hall of audience
Samavasarana and preaching of Dharma, or religious
doctrine.

The Vandani p. deals with the temples and other places of
worship.

The Pratikarmana p. gives an account of those methods that
are necessary for the removal of those defects that are
related to the day, to the night, to the fortnight,
to the 4 months and to khe year ; relating to carefulness
in walking, $atgw and those defects which arise in the_
equanimous death of a pious man. /

lhe Vinaya p. gives an account of 5 kinds of Vinaya (humility)
and becoming modesty of behaviour (relating to faith,
knowledge, condust, austerity and bebaviour).

The Kritikarma p. gives detailed accounts of the modes of the
worship, etc., of the Jinas, conquerors (Tirthamkaras) ; and
of the significance of obeisance and reverence paid
to Arhat, Siddha, Acharya, UpAdhyaya, Sarvasadha,
Jainism, Imagés of Jaina Tirthamkaras, the word of
Jinas and the Jaina temples by making three bows to
them and by going round them three times, by making
twelve obeisances and by bending the head in the four
directions. :

The Dasavaikalika p. contains rules of conduct and of purity
of food of ascetics.

The UttarddhyAyana p. gives details and fruits of four kinds
of disturbances and 22 kinds of sufferings that an ascetic
may have to undergo.

The Kalpavyavahéra p. gives the right practices of ascetics
and also details of purificatory methods for following

wrong practices.

? The p, stands for prakirnaka in this and the following,
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(10) The Kalpakalpa p. considers the things, the places or
“thoughts that may be allowable for use by monk, from
the points of view of substance, place, time and quality.

(11) The Mahakalpa Safijfiaka p. gives an account of the rules
of ascetic practices (@WT) in the 3 ages (past, present and
future) that are suitable to Jinakalpi monk (one who is
advanced enough to detach himself from his order), with refer-
ence to body, ete, and in accordance with substance,
place, and qualities, (which surround him); and also an
account of the rules of conduct of Sthavirakalpi monk (a
member of an order of monks), relating to initiation teaching,
maintaining ascetics, self-purification, and ged@d Sallekhana,
pious dying and high forms of worship performed in sacred
places.

(12)' The Pundarika p. gives details of charity, worship,
austerity, faiths, self-control, ete., that lead the soul to
incarnate as one of the four orders of celestial beings and also
an accouunt of their birth-places.

(13) The MahApundarika p. gives details of the causes, austerity,
ete., that lead to a soul being reborn as Indra, Pratendra,
etc.

(14) The Nisiddhikd p. gives many methods of purifying one-
self from the faults arising from carelessness.

Preachers are of 3 kinds :—~=
1. #iwsr, Tirthamkars and &7t Kevalins Omniscient.

2. -muac, Ganadharas (Apostles), and gA@aeh Saints, who know

all the Scriptures thoroughly. They arrange the Wi Angas
and ga Plrvas. The Apostles have all the 5 kinds of

knowledge except perfect ( Ha@wT)

3. =t Aratiyﬁs. Saints who preach and teach according

’

to wadaet Sruta-kevalims. They are the authors of the
10 gatfam Vaikalikas, ete. They also include the later §=
Stitra writers and commentators, etc. They are also ca'led
mrara Acharyas, heads of ascetic orders.

gad  Vachana or speech is 2 kinds :—

1., gswg9sd, Dravya Vachana or material speech.
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{t is of 2 kinds also s—
(1) w=egar, Madhyaméi. Molecules of vocal matter.

(2) &F@rd, Vaikharl., The sound vibrations which reach the -
ear.

2. wragaA, Bhiva Vachana or Thought-speech.

It is also of 2 kinds :— v

(1) g=mar. Suksami, capacity or @fa Labdhi of speaking or hear-
ing a word due to Fatwwm Ksayopasama, destructien-sub-
sidence of knowledge-obscuring-karmas. '

(2) wwawt, Pasyantl. The soul’s attention, 3uatm, Upayoga, to
speak or hear the word.

SUTRA 21.

waAmERRvETa FaEEEE 0 2
Bhava pratyayo vadhir deva narakinam.
Birth-born visual knowledge (is in-born) in celestial and hellish
beings.
Celestial and hellish beings have visual knowledge by birth and
they haveit till death, just as human beings have sensitive and sorip-
tural knowledge. Celestial and hellish beings have sensitive and scrip-

tural knowledge also.
SUTRA 22,

aw’mim mﬁ:ra wg fawEeu:stvam 1! 23 |

Ksayopasama nimittah Sad vikalpah SesAndm.

(The other kind of Visual or direct material knowledge is) of six
kinds, (and it) arises from the part destruction, part subsidence and part
operation (of the Karmas which obscure Visual or direct material know-
ledge). (This is acquired by the others, i.e, by human and sub-human
beings, who are possessed of mind).

This is called gwaraa, Guna-pratyaya or acquired by merit as distin-
guished from in-born Visual knowledge.

Its 6 kinds are :—

wgntdt,  Anugdmi. Accompanying Visual knowledge.  That

which goes with one to another place or even another incar-
nation,
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. Wwagmal, Ananugdmi. Non-accompanying Visual knowledge.
That which does not go with one, but is lost.

agara, Varddhamana. Increasing. That which goes on increas-
ing.
glamra, Hiyaméva. Decreasing. That which goes on decreas-
ing.
wafewn, Avasthita, Steadfast. That which retains the extent
which it had when it arose.
wagfewd, Anavasthita. Changeable. That which increases some-
times and decreases on others.
These 6 kinds are due to the greater or less purity and intensity of
" right belief, etc.
srgfagra, Visual knowledge isalso of 3 kinds :—
(1) Zw wmafa, Desa Avadhi, Partial Visual knowledge. This
alone is Anavasthita, changeable.
(2) utA wafa, Parama Avadhi. High Visaal knowledge.
(3) @aT mafa, Sarva Avadhi. Full Visual knowledge.
These two extend upto Haargra, Perfect knowledge. They are never
Ananugimi, non-accompanying, nor-Hiyaména, decreasing.
Partial Visual knowlédge is fallible, the remaining two are infalli-

ble. In these two there is no wrong belief or vowlessness.

(Ct. Gommatasara, Jiva Kanda, Gatha 374.)

SUTRA 2.
HIETARA FAwd T 1 23 0

Riju Vipulamati manah Paryayah.
Mental knowledge (is of two kinds):—
wywfy, R.ijumati. Simple direct knowledge of simple mental things
e. ., direct knowledge of what a man is thinking of now.

fagwafa, Vipulamati. Complex direct knowledge of complex mental
things, e. ¢., of what a man is thinking of now along with
what he has thought of it in the past and will think of it
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The thoughts which can be directly known by mental knowledge,
must relate to matter. Simple mental knowledge 1is of 3 kinds
according as the subject of it is the matter and form of thought about the
simple activity of body, mind and speech which has been thought of
in the mind of another (see J. K. 438). It knows the material objects of
all the three times, past, present and futare, thought of by any soul in the
present. Complex mental knowledge knows what has been thought
of in the past and will be thought of in the future (J. K. 440).
It is of 6 kinds as it knows matter and form of thought about simple and
complex activity of body, mind and speech thought of by aaother, (J.

K. 439).
: SOTRA 24.

faqgantaaanat aighw: 1 g |

Visuddhya Prati patabhyAm tadvisegah.

Their differences (are as to) purity (and) infallibility.

Note 1. Complex mental knowledge, Vipula mati manah paryaya
is purer than simple mental knowledge. Rijumati manah par-
yaya. This purity relates to the subject matter, place, time
and quality, i.e., 89, dravya, & Ksetra, @mret kila, wra bhava

~  of things known. As to simple mental knowledge (Riju-
mati) it relates at least to 2 or 3 past or future incarnation
of one’s own or another’s; and at the most to 7 or 8 past and
future incarnations.  The Complex mental knowledge
(Vipula mati) relates to from 7 or 8 to innumerable incar-
nations. As to place simple extends from 4 to 8 kosas to
4 to 8 Yojanas (Yojana =2000 kosas) ; Complex from 4 to 8
Yojanas, to 2} giw, dvipa (continents).

Note 2. Complex mental knowledge can not be lost and it surely
leads Kevala Jfidna, perfect knowledge when it is lost or
merged in perfect knowledge. In this it is different from

simple mental knowledge.
SUTRA 25.
fasyfg@stear mEwRTraiana: a==3ar: 1’y |

Visuddhi Kgetra svAmi visayebhyo vadhi manah paryayoh.
6
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Between Visual and Mental (knowledge the diffrences relate to their)
purity, place, person of inherence (and) subject-matter,

(1) Mental (maaga ) is purer than Visual knowledge (wafamr).

(2) Visual knowledge can extend to the whole Universe, whereas
mental knowledge is limited to the centre of the middle
world, (i. e. the 2} gtw dvipa), where alone men are born.

(3) Visual knowledge can be acquired by all beings, possessed of

mind; the mental only by the saints with super-natural powers,
and

(4) The subject-matter of Visual knowledge is gross ; that of the
mental very fine.

SOTRA 26.
-~ haa = e~
afaZafiFara geaea F5uaiay | 5
= 2
Mati srutyor nibandho dravyesva Sarva paryayesew.
(The subject-matter) of Sensitive wf&@ra and Scriptural (knowledge,
w# is) (all the six) substances ‘but; not in all (their) modifications.
sbra 27.
e -
BIAEATY: (IR
Rapisva vadheh.
Matter (and embcedied soul are the subject-matter) of Visual (know-
ledge, but not in all their modifications.)
A
SUTRA 28.

TEAFANIN FAOATET | 22 |

Tadananta bhage manah paryayasya.

The infinitesimal part or the subtlest form of that (which can be
known by the highest visual-knowledge, is the subject-matter) of mental-
(knowledge).

aatafa Sarva vadhi or full visual knowledge knows one atom.

=YATA, Riju mati, simple mental knowledge knows an infinitesimal

part of anatom, i.c., an infinitrsimal degree of its attributes,

This degree is called mfarrim nfasdg Avibhaga pratichcheda.
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or an infinitesimal part of its constituents. Complex mental
knowledge (fagmwfw Vipula mati) knows an infinitesimal
part of the subject-matter of simple mental knowledge.
[See also Chapter V, Sttra 10].

SUTRA 29.

FEEFAUATAY FAET 11 ¢ N

Sarva dravya paryfyesu kevalasya.

(The subject matter) of perfect knowledge (is) all the substances
(and all their) modifications.

sOTRA 30.
-~ =
UHEIW WAt gnegsRaaTEg: 13°
Ekadini bhajyani yugapade kasminnd Chaturbhyah.
Beginning from the lirst onwards in one (‘soul) at a time, as to their

distribution (there can be found) upto four (kinds of knowledge).

Nore.~—All the five can not be present in the same soul. If
there is only one kind, it must be perfect knowledge (Kevala Jiidna).
~ If two, these are sensitive (mati) and scriptural (bruta) knowledge. If three,
sensitive, scriptural and Visual or Sensitive, Scriptural and . Mental know=
ledge. If four all except Perfect knowledge. But only one knowledge is
active at a time. And its maximum duration (except in the case of pe