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The first half of the article discusses the range of reference and the significance of the title
Vakyapadiya. It is argued that the title was originally given to the first two books only of
Bhartrhari’s monumental work and that the word ‘“Vakyapadiya’ has been explained more
precisely by ancient writers than is generally supposed. In the second half, the article points

out how the published parts of Bhoja’s Srigara-prakdsa contain a number of borrowings
from Bhartrhari’s partly vrtti of the Vakya-kanda and how the discovery is significant

for a textual study of both the works, the manuseript material for which is extremely

insufficient.

1. THE TITLE VARKYAPADIYA

1.1. It is generally believed that the title
Vakyapadiya refers to all the three kandas of
Bhartrhari’s magnum opus.! Even most of those
scholars who have shown interest in the text of
this work and hence have come to know some
references in literature that are contrary to the
belief, have preferred to stick to it.? They think

* I thank Prof. Daniel H. H. Ingalls for suggesting
stylistic improvements in the present article and Prof.
V. Raghavan for drawing attention to the complete and
revised edition of his Bhoja’s Sragara-prakasa.

1 There is only negligible evidence in support of the
titles Hari-karika and Vakya-pradipa, recorded respec-
tively by Oppert (1880: no. 4267) and Rajendralala Mitra
(1877: 63, 64, 113). Hence those have not been taken up
for consideration in the present article. See, however,
footnote 26 for the latter. Belvalkar (1938: 252-254) no-
tices a work called Vakyapadiya written by one
Gangadasa. He has probably mistaken Vakyapad? for
Vakyapadiya. See Kielhorn (1880/1881: 71) and Rajen-
dralala Mitra (1886: 10).

? Charudeva Shastri (1930, 1934) explicitly accepts the
view that the title Vakyapadiya was given to all the three
books in the older tradition. Sadhu Ram (1952: 136 fn. 5)
accepts it in less clear terms, for he says that the tradi-
tion of referring to the first two books by the
name Vakyapadiya had come into vogue by I-ching’s
time, and uses that name throughout in his 1956 article
on the text of Bhartrhari’s work. It is difficult to ascer-
tain the views of Sambaéiva Sastri (1935), Ravi Varma
(1942), Ruegg (1959), Rau (1962, 1964), Biardeau (1964),
Subramania Iyer (1963, 1965, 1966) and Abhyankar-
Limaye (1965) with any exactitude; but from the fact
that these scholars use the term Vakyapadiya for the
third kanda, without saying that they use it just because
they find it more convenient as a generally known term,
one may infer that these scholars too are inclined to ac-

that Vakyapadiye was a designation of all the
three books in the older tradition and that it
came to be restricted to the first two books only
later.? The purpose of the first part of the present
article is to argue against this generally held view.
It seeks to establish that the available evidence,
if carefully and collectively' considered, leads us
to no other conclusion than the following: Bhartr-
hari himself (the oldest tradition imaginable)
had divided his monumental work in two ways.
According to the first division, the work consisted
of two parts—the Vakyapadiya (the first two
books) and the Prakirnake (the third book).
The first part included the vritz, the author’s own
explanatory and supplementary gloss. Divided
into the Vakyapadiya and the Prakirnaka, the
entire work had no distinetive common name as

cept Charudeva Shastri’s view. Yudhigthira Mimamsaka
(samvat 2019: 349) advocates the view that the term
Vakyapadiya originally designated only the second
kanda. As this view goes against all the evidence noted in
this article and as it is based on a misunderstanding of
the verse ‘‘trailokyagamini . . .”” (footnote 29), I have
refrained from giving it a prominent place in this article.
It should also be noted that Manavalli (1887:1), Kunhan
Raja (1936: 207-298) and Rama-govinda Sukla (1961: 6)
express the view accepted by me. However, they expose
only bits of the total evidence and do not point out the
significance of the title.

3 According to Charudeva Shastri (1930: 636, 1934: 8),
the cause of the restriction was the relative independence
that the third kanda gained because of its importanee
and voluminous commentary (see 3.2c and 3.3d below).
Subramania Iyer (1963a: ga) thinks that the independent
status given to the third kanda was a result of the fact
that it had no auto-commentary.
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such. The second way of dividing the work was
relatively superficial, even mechanical. It had a
colorless name Trikandi for the whole and named
each kanda after the most important word in
the first statement of that kande.

1.2. In the course of the discussion concerning
the conclusion given above about the exact range
of reference of the term Vakyapadiya, the present
article clarifies also the meaning of the term. It
points out that an explanation of the formation
Vakyapadiya should not stop with “vakyam ca
padam ca; vakya-pade adhikrtya krtah granthah
Vakyapadiyam.” Our sources are more specific
on this point than scholars have heretofore
noticed.

2.1. There are a number of indications in sup-
port of the view that the division of the Trikands
into two parts—one consisting of the first two
books and the other of the third book—was in-
tended by the author.

(a) Verses 478-487 of the second kanda are
like the concluding verses which one so often
comes across at the end of Sanskrit compositions
(Manavalli, p. 1; Kunhan Raja, p. 201).

(b) They are also meant to connect the third
kanda with the first two kandas. According to
those verses, the first two kandas contain a brief
yet comprehensive statement of the views of the
grammarians, while the third kanda discusses
these views in minute detail and also in the light
of other systems of philosophy (‘“vydkarand-
gamah” and “dgamam” in 2.482-483 whereas
“agama-darsanath” and ‘‘dgamaih’” in 2.486-
487).4 Thus, conciseness was the main principle
followed in the composition of the first two; but
the latter was planned to be very extensive in
length, in details, and in its scope; ‘“‘saprapafice
svardpatah”’ as the third introductory verse of
the Prakirnaka-prakasa says. It discussed the
philosophical problems from the point of view
of the grammarian, studied the use of important
philosophical terms in different schools of phi-

4+ Kunhan Raja’s (p. 292 fn. 25) remark that the men-
tion of three kandas at the end of the second kanda is
slightly puzzling, is proved to be incorrect by the signifi-
cance of the concluding verses pointed out in these lines.
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losophy, elucidated a number of grammatical
views in the Mahabhasya, and explained the im-
portant vakya-nyayas.® Thus, there is a clear
difference of setting and point of view in the
composition of the first two kandas on the one
hand and the third k@nda on the other.

(¢) Moreover, while the former are not divided
into samudde$as, the latter has no less than four-
teen samudde$as and there is reason to believe
that it once had at least sixteen (footnote 5).
It shows a way of sectioning the discussion that
is absent from the first two books.

(d) At the end of the commentary on the second
kanda® (BSS p. 291) we find the following verse:
“gurave Bhartrharaye $abda-brahma-vide namak /
sarva-siddhdnta-sandoha-sardmrta-mayaya ca //”
That the verse is meant to mark the conclusion
of a work or of a relatively independent part of a
work, is obvious.

(e) The third kandaisreferred to as Prakirnaka,
‘book or section devoted to miscellaneous mat-
ters’ or ‘supplement’, in some manuscripts con-
taining Bhartrhari’s karikds only, in all the known
manuscripts of Helaraja’s commentary on the
third kanda, and in the works of Vardhamina
and I-ching (3.1 below). This points to the fact
that the book was not considered to be a part of

5 “‘tatra dvadada, sat (sad, dvadada ?), caturvimsatir va
laksananiti Laksana-samudde$e sapadesam - savirodham
vistarena vyakhyasyate.’—urtts 2.77; “tatra sad, dvadasa,
caturviméatir vaitant laksanant tgvad thas pradarsyante.
etesam ca vitatya sopapatitkam sanidar$anam sva-répam
Pada-kinde Laksana-samuddese vinirdigtam iti grantha-
krtaiva sva-vritau pratipaditam. agama-bhramsal lek-
haka-pramaddding va Laksana-samudde$a$ ca Pada-
kanda-madhye na prasiddhah.”’—{1ka 2.77, BSS p. 101
(see footnote 6); “‘esa cq Tikakrta sva-vrttau sa ca tulya-
balesy asambhavad <tyadinag bahu-prakara daréita. na
ceyatta prakaranam asyas temdpi tatra daréita. yasmad
uktam seyam aparimana-vikalpa badha vistarena Badha-
samudde$e samarthayigyata ¢ts.”’—{2ka 2.77, BBS p. 106.
Sadhu Ram’s (1956: 71-79) contention that the Laksana-
samudde$a and the Badha-samuddesa were not chapters
of the Pada-kanda but parts of Bhartrhari’s commentary
on the Mimamsa-sitras, does not seem to rest on a sound
basis of evidence.

¢ The second kanda commentary printed in the
Benares Sanskrit Series is ususdlly ascribed to Punyaraja.
In a forthcoming article, I wish to point out that a good
case can be made for Helaraja’s authorship of it.
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the main body of the work and that it enjoyed
relative independence.

(f) I-ching (p. 180) records a commentary by
Dharmapala on the Prakirnaka’ only, thus testi-
fying that the Prakirnaka was considered to be a
relatively independent book in his time.

(2) On the basis of the information given in
various catalogues of manuscripts, one can say
that there are about 25 manuscripts (mostly
incomplete) of the Prakirnaka-prakdsa, Hela-
raja’s commentary on the third kanda, in exist-
ence. It is significant that a commentary on
either the first or the second kanda is not found
in any of these manuscripts. They contain only
the commentary on the third kanda® although
Helaraja stafes in no unclear terms at the very
beginning that he commented on the first two
books as well. This independence unanimously
given to a commentary on the third book is
satisfactorily explained only if an old tradition
of regarding that book as a composition mostly
complete in itself is presumed.

(h) Introductory verses (including one bene-
dictory verse) which usually indicate the be-
ginning of a commentary either on an independent
‘work or on a relatively independent book of a
voluminous work, are found at the beginning of
the Prakirneka-prakasa. They are not found at
the beginning of the commentary on the second
kanda (see footnote 6).

7 So far I-ching’s has been the only known reference to
Dharmapala’s commentary on the Prakirpaka. Recently,
I have come across one more reference to that work.
Durvekamifra, in his Dharmottara-pradipa, says: “tatha
hi Prakirpa-vrttikrd-Dharmdpalendpt vidha-$abdah pra-
karavaci pradaréitah. ma punar asydyam abhiprayah
vidha(dha)-$abdo jati-vacitvat prakara-vact na bhavatits.
aneklrthatvat tasya prakara-vacino ’pt prayogasya
‘catasysu catvamvidhdsu tattvam parisamapyate’ (Nyaya-
bha., p. 2) ityadav anena prayéo drstatvat.’”’ Compare
Helaraja 3.1.1, p. 2.10-14.

8 Raghavan Nambiar’s catalogue of manuscripts in
the library of the Oriental Institute at Baroda (1942:
718-719) says that MS 319/1987 contains commentaries
of the second and the third kdéndas; but this seems to be
an error from the fact that the manuscript is described
as having only 66 leaves and an extent of only 4,800
granthas or $lokas. Moreover, it is, most probably, the
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3.1. Considerations introduced in points (a)
to (h) of the last section should be sufficient to
show that the division of Bhartrhari’s monu-
mental work into two main parts dates from as
far back as the author’s time. What remains to
be proved is the thesis that the first part was
called Vakyapadiya. Some facts which are in favor
of this view are noted below, followed by a dis-
cussion of possible objections.

(a) A number of manuscripts of the Trikandz
contain the words ‘“samapta Vakyapadiya-karika’
at the end of the second kanda.®

(b) Helaraja refers to the first two books by
the title Vakyapadiya not less than nine times!®:

“vistarendgama-pramanyom Vakyapadiye ’sma-
bhih prathama-kande Sabda-prabhayam nirni-
tam ...” 3.1.46, p. 54: Compare 1.27-43, pp.
81-100.

“tasya cid-rapasya cicchaktir aparinaminity
vikarabhavan nedam Sankhya-nayavat parinama-
darsanam api tu vivarta-paksah. viesas cdnayor
Vakyapadiye ’smabhir vyakydata ti...” 3.2.15,
p- 119: Compare 1.1, pp. 8-9.

“Srotdpi ca tathatva sva-vasand-vikdsdnusdrena
pratipadyate samavigta-sabda-bhavanah, tena cod-
bodhita-$abda-bhavanah pravartata i nirpitam
Vakyapadiye.” 3.3.32, p. 146: Compare 1.53,
p. 113.

“tantrena ht Sakti-dvayam apy abhidadhati
pratyaya it Vakyapadiye mirnitam.” 3.7.84, p.
300: Compare 2.98-102, 455-477, BSS pp. 124~
126, 281-283. Most probably Helaraja has in
mind a portion of the vrtts that is missing in the
only available manuscript (6.2 below).

“ata eva svatanirya-Saktih kala it Vakyapadiye
siddhantitam adhyahita-kalam yasya kala-Saktim
upééritah (1.3ab, p. 18) ity atra.” 3.9.14, p. 54.

same as manuscript @ used by Abhyankar-Limaye (1965:
II) which they describe as containing only the first
and the second kdnda with commentary.

9 Manavalli, p. 1.16-17; Charudeva Shastri 1930: 631,
1934: 8; Sadhu Ram 1952: 136 fn. 5; Yudhigthira Mimam-
saka samvat 2019: 349; Abhyankar-Limaye 1965: 57 fn. 6;
Rau 1962: 378, 380, 382, 1964 : 184, 189, 191.

10 One more occurrence of the word Vakyapadiya in
Helaraja’s commentary is taken up for consideration in
3.2d below. .
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“svatanirasye cid-atmana eva jwdtma-gateyam
saktih kaldkhya yukta, tatha hy uktam Vakya-
padiye ’smabhih.” 3.9.62, p. 72: Compare 1.3,
p. 18.

...samvit . .
padiye Sabda-prabhayam asmabhis .
pp. 72-73: Compare 1.134, pp. 213-221.

“sarvd ht samvit . . . atanute. etac ca Vakyapadiye
vistarendsmabhir nirnitam.” 3.9.70, p. 76: Com-
pare 1.134, pp. 213-221.

“purusa-dharmesy apt hi $astram adhikrtam
ati vicaritam Vakyapadiye.” 3.9.105, p. 93: Com-
pare 2.79¢, BSS p. 109, 111.

Thus, Helaraja uses the term Vakyapadiya
with reference to the first two kandas only.!

(¢) Vardhamiana follows Helaraja. In the
Gana-ratna-mahodadhi, he writes: ‘‘Bharirharir
Vakyapadiya-Prakirnakayoh karta Mahabhasya-
tripadya vyakhyata ca.”?

(d) If the work Peing mentioned by I-ching
is identified with the Prakirnaka, the term
Vakyapadiya has to be understood as the name
of the first two kandas.®

. cakastiti krta-nirnayam Vakya-
.7 3.9.62,

11 No one has heretofore collected all the occurrences
of the term Vakyapadiya in the Prakirnaka-prakasa. The
peculiarity of Helaraja’s use of the term, however, has
often been remarked on. In 1883, Kielhorn (p. 227) drew
the attention of scholars to the fact that Helaraja uses
the term Prakirpaka for the third kanda. He did not
point out, however, that Helardja reserves the term
Vakyapadiya for the first two kandas, although he identi-
fied the Vakyapadika mentioned by I-ching with the first
two kandas. In 1894, Pathak (p. 213 fn. 3) accepted Kiel-
horn’s conclusion in this matter, as was done later by
Kunhan Raja (pp. 291-293), Rangaswamy Iyengar (p.
147) and Sadhu Ram (1952: 136 fn. 5); but these scholars
made no significant addition to the evidence. It was
Charudeva Shastri, in 1930 (p. 631) and 1934 (p. 8), who
first used the evidence from the Prakirnaka-prakasa in
discussing the title Vakyapadiya. He referred to only
two passages in the Prakirnaka-prakasa. In 1938, Hiri-
yanna (p. 263 fn. 9) referred to three more passages.
Yudhisthira Mimamsaka (samvat 2019: 348-349) followed
Charudeva Shastri.

12 Charudeva Shastri 1930: 631, 1934: 8; Kunhan Raja,
p. 291; Ravi Varma, p. 1; Sadhu Ram 1952: 136 fn. 5;
Yudhigthira Mimamsaka samvat 2019: 349, samvat 2020:
353; Abhyankar-Limaye 1965: V fn. 2.

12 Kielhorn, p. 227; Pathak, p. 213 fn. 3; Charudeva
Shastri 1930: 631, 1934: 8; Kunhan Raja, p. 291-293;
Rangaswamy Iyengar, p. 147; Sadhu Ram 1952: 136 fn. 5.
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3.2. In view of sections 2.1 and 3.1, the case
that the title Vakyapadiya originally referred
only to the first two kandas, is indeed very strong.
Yet most of the scholars interested in Bhartrhari’s
work have, with good reasons, been rather hesi-
tant to accept it as an indisputable historical
truth (footnote 2). The objections that have been
voiced and that are hkely to be raised are as
follows:

(a) “All manuscripts of the text include the
third kande in the Vakyapadiya.” (Charudeva
Shastri 1930: 636, 1934: 8).

(b) The word Vakyapadiya is unquestionably
derived from vakya and pada (see the citations
from Kaésika, Srngara-prakasa and Eju-vimala
paficika in 3.3b below). The names of the second
and the third book are respectively ' Vakya-
kanda and Pada-kanda as far as our oldest sources
inform us. Therefore, Vakyapadiya would not be
a significant title if it did not cover the third
kanda (Charudeva Shastri 1930: 636, 1934: 7-8;
Kunhan Raja, p. 291).

(¢) If it had been Helaraja’s understandlng
that the Vakyapadiya does not include the
Prakirnaka, he would not have referred to the
whole work as one consisting of three kandas
in the fourth concluding verse of his commen-
tary." The real implication of his references that
apply the title Vakyapadiya to the first two books
only, must, therefore, be that in his day the
Prakirnaka was a well-known and important,
voluminous work. His references are not meant
to give the impression that Vakyapadiya was
actually the title of only the first two books
(Charudeva Shastri 1930: 636, 1934: 8). '

(d) There remains one occurrence of the word
Vakyapadiya in the Prakirnaka-prakdsa that was
not included in the nine passages quoted in 3.1b
above. In his introduction to verse 3.1.1 (p. 1),
Helaraja says: “tha paddrthdstaka-vicarapara-tvad
Vakyapadiyasya,'® . . .”” Thus, according to him,

14 The lack of logical implication between the if-clause
and the then-clause of this remark should be tolerated
until 3.3d below.

15 “Vgkyapadiyasya’’ cannot be construed with “pra-
thamakandena . . " which follows. If it were so con-
strued, the ablatlve phrase "paddrthastaka-vzcara-para-
tvad’’ would remain dangling in the sentence.
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the Vakyapadiya consists of eight topies. This
view is supported by Vrsabha (p. 2.2-6, p. 64.19—
25) and by Bhartrhari himself, who, after enu-
merating the eight topicsin verses 1.24-26, says in
the vrtti: “trisy apy esu Slokesu prastutasya pari-
semaptih”. Now, the first two kandas do not
seem to cover all those eight topics (see 3.3b, ¢
below for their names). In particular, they leave
out the apoddhdra-paddrtha which is covered by
the third kanda. It may, therefore, be argued that
the latter must be part of the Vakyapadiya.

(e) Verses from the third kanda are found
quoted as coming from the Vakyapadiya.

3.3. I think that a satisfactory reply can be
given to these five objections. I shall try to point
out.their weaknesses, though not necessarily in
the order in which they have been given above.

(a) Two types of manuscripts exist, one de-
claring the end of the Vakyapadiya at the close
of the second kanda and the other declaring the
same at the conclusion of the third kanda. Which
is more likely to point to historical truth? I
think that that colophon in whose case an origin
through confusion cannot be assumed, is more
likely to represent the genuine tradition. Now,
as the second and the third kandas are named
respectively the Vakya-kandae and the Pada-
kanda, as the title Vakyapadiya is formed by
adding the suffix 7ya to the dvandva compound
vakya-pade, and.as the third kanda is thought
to be a supplement, a copyist could have been
easily led to suppose that the title Vakyapadiya
applied to all the three kandas;'® but what could
have led a copyist to suppose that it referred to
only the first two books? To maintain that he
was aware of all or some points discussed under
sections 2.1 and 3.1 would be to assume too much.
The copyist class of India is not known to have
been so historically oriented as to justify such an
assumption. Copyists, therefore, must have
written “samapta Vakapadiya-karika’ at the
end of the second kanda only because they found

16 Kunhan Raja’s (p. 293) explanation of the later
extention of the title Vakyapadiya is different from the
one given here. As I do not hold that Bhartrhari and
Punyaraja wrote commentaries on all the three kandas
(see footnotes 6 and 17), I cannot accept his explanation.
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that line at that place in the manuscripts which
they copied.

(b) It would be difficult to advocate that the
title Vakyapadiya was coextensive with the title
Trikands even if it were accepted that Bhartrhari
named his work after the second and the third
kanda. One does not then get any satisfactory
answer to the question, “Why did Bhartrhari
leave out the first kanda when he named the
work?” (Kunhan Raja, p. 292). The first kanda
is obviously as important as the other two kandas.
If at all Bhartrhari wished to name his magnum
opus after the principal subject matter of each
kanda, the omission from the title of a word that
would indicate the subject matter of the first
kanda—which contains a part of the statement of
his unique philosophy—indeed seems to be very
strange. Charudeva Shastri’s (1934: 8) explana-
tion that the component vdkya is indicative of
the subject matters of both the first and the sec-
ond kanda, for sphota, the principal topic of the
first kanda, is identical with mahdvikya, the
principal topic of the second kanda, does not
stand the test of facts. Neither are sphota and
mahavakya the same entity, as is obvious from
the terms wvarna-sphota etc., nor are they the
principal topics respectively of the first kanda,
described as agama-samuccaya, and the second
kanda, called simply vakya-kinda (see the com-
mentator’s introductions to 2.1-2, BSS p. 63
and 3.1.1, p. 1). Thus, it does not seem to be the
case that Bhartrhari named his work after the
main contents of its individual books.

Secondly, one fails to understand how the
second and the third kd@ndas could be grouped
together in a common title in view of the con-
cluding verses of the second kanda, the division
of the third kanda alone into samudde$as, its
Prakirnaka character (2.1 above) and the avail-
ability of Bhartrhari’s own commentary on the
first two kandas only.” The second kanda seems
to have stronger connections with the first kanda
than with the third kanda.

17 In a future article, I shall discuss the extent of the
vrtti. I shall point out that we have no evidence to sup-
pose that Bhartrhari actually wrote a prose gloss on the
Prakirnaka.
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It is highly unlikely that ancient writers like
Helaraja and Vardhamana could never think of
connecting the title Vakyapadiya with the titles
of the second and the third books. Yet this is
precisely what they have unanimously avoided.
In the works of JayAditya,® Salikanatha and
Bhoja, we read:

Ka&ks on Panini 4.3.88 “. . . §isukrandddibhyo
dvittya-samarthebhya$ chah pratyayo bhavaty adhi-
krtya krte granthe. ano *pavadah. $8unam kranda-
nam &Sukrandah, tam adhikrtya krto granthah,
§idukrandiyah. Y amasya sabhda Y amasabham, yama-
sabhtyah. dvandvat—agnikasyapiyah. Syenakapo-
tiyah. $abddrthasambandhiyam prakaranam'® Vak-
yapadiyam. . ..”

Brhatt (part I. p. 389) “ta ete 'nvitah padar-
thih. esdm abhidhanani padani. tad idam vak-
yapadiyam.””2® Salikanatha’s Rju-vimala paficika
(pp. 389-390) comments “. . . vatyakarana-matam
nirakurvann dha ta ete ’nvitdh padirthah, esim
abhidhanani padani, tad idam vakyapadiyam.

18 The first five adhyayas of the Kasétka seem to have
been written by Jayiditya. See Yudhigthira Mimamsaka
(samvat 2020: 424425, 428-429).

19 Abhyankar-Limaye (1965: VIII fn. 5, 409) under-
stand ‘‘$abddrthasambandhiyam prakaranam’ as a sep-
arate sentence containing one more illustration of the
formations covered by Panini 4.3.88. According to them,
it is a reference to the first varttika in the Mahabhasya,
“siddhe $abddrtha-sambandhe’’. I do not know if any later
grammarian has used the term é$abdarthasambandhiya
prakarana to refer to the discussion under this varttika.
I think that the word prakarana would be redundant in
such an expression as the suffix Tya signifies ‘adhikrtya
krte granthe’ according to the explanation and the illus-
trations given by the Kaéika. Moreover, it is not cus-
tomary to refer to the Mahabhagya discussions as
prakaranas. Such use of that term goes against the
following definition: ‘‘$§astraika-de$a-sambaddham $astra-
karydntare sthitam [/ ahuh prakaranam nama grantha-
bhedam vipadcitah //.”” On the other hand, the definition
perfectly suits the Vakyapadiya which is unambiguously
described as prakarana by Vrsabha (pp. 1, 2, 51). Kunhan
Raja (p. 293 fn. 28) seems to understand ‘‘$abddrtha-
sambandhiyam prakaranam Vakyapadiyam’ as I do—as
one sentence.

10 Jt should be noted that Prabhakara does not use the
word vakyapadiya as a title of a particular work and that
the alert commentator Salikandtha refrains from using
any such expression as ‘“prakaranam’ or ‘‘granthah in
his explanation of the word.
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sutram-anvitdrthdbhidhayini padani, na punar arth-
dvaccheda-$unyani; padany eva ca vakyam, na pada-
tirekiti. vakya-pade adhikrtya krtam vakyapadiyam.
§isukranda-yomasabha-dvandva it chah.”

Srigara-prakasa (p. 50) “karmanah sambandhi-
na (yogo) yatha—vakya-pade adhikrtya krto gran-
thah, vakyapadiyah.”’?!

It is worth noting that none of these works says
that the title Vakyapadiya has been formed from
the titles of the individual books of Bhartrhari’s
composition. All that they say is that the word
Vakyapadiya is a name of a grantha (see footnote
20) and as such it is to be derived from the com-
pound vakya-pade.

One may now ask: If Bhartrhari did not name
his work either after the titles of the second and
the third kanda or after the principa{l subject
matter of each kanda and if the name Vakyapa-
diya was originally given only to the first two
books, what is the significance of that term?

It seems to me that the title Vakyapadiya has.
been coined or chosen by taking into consideration
the principal concern of the first two books as a
whole. As will be shown below, these two books
are mainly devoted to eight topics. Hence the
statements of Vrgabha and Helardja to the effect
that the Vakyapadiya is paddrthdstaka-vicira-
para. The topics can further be grouped under
three heads:

$abda—anvakhyeya and pratipadaka,

artha—apoddhara-padértha and sthita-laksana,

sambandha—karya-karana-bhava, yogya-bhava,
pratyaydnga and pratyaya-dharmdnga.

From this follows the Kaéika description “$ab-
dédrtha-sambandhiyam prakaranam Vakyapadi-
yam.” Now, it is possible to refer to the three
heads by using words denotative of the categories
of meaningful linguistic units, namely vakya and
pada, for any such category is bound to be a class

31 Kunhan Raja (p. 292 fn. 24) noticed the occurrence
of the word vakyapadiya in the Brhatz and the Rju-vimalg
pafictka; but he did not explain its significance. The
Kaéika reference and explanation have been known for
years; Manavalli (p. 1), the first editor of the Vakyapad-
iya, refers to it. The Sragara-prakasae passage is noticed
in this article for the first time.
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of linguistic units ($abda)® related to (sambandha)
meaning (artha). This paves the way for the com-
mon content of the explanations of the term
Vakyapadiya given by JayAditya, Salikanatha
and Bhoja: “vakya-pade adhikrtya . . . .”

I may put the point in reverse order as well.
In most general terms, the first two books of
Bhartrhari’s work principally deal with the sen-
tence and its meaningful constituents. As any
such discussion is impossible without the con-
sideration (i) of the nature of these entities
(especially -with respect to each other), (ii) of
what they possess and (iii) how they possess
what they possess, the books are about (meaning-
ful) linguistic units, meaning and the mutual rela-
tion of the two as well. In particular, Bhartrhari
had two types of linguistic units and meanings,
and four types of their relations in mind. So the
books spectfically discuss eight topics.

Does Prabhakara’s usage in the Brhatt go
against the interpretation of the title Vakya-
padiya given above? I do not think so. The
purport of his remark, judged in the light of
Salikanatha’s commentary, seems to be this:
“The real vakyapadiya (see footnote 20) is that
‘which declares the padas to be the signifiers of the
connected (sentential) meaning and which, by
accepting this thesis, does not admit a sentence
meaning over and above the meaning of the con-
stituents. and hence advocates the view that the
sentence is nothing but the padas. On the other
hand, the grammarians have accepted a vakya-
padiya which declares that the sentence and the
sentence meaning alone are real, and that the
padas and the paddrthas have a place only in
grammatical analysis.” In other words, Prabha-
kara suggests that vakyapadiya—a study of vakya
and pada—should logically conclude “padany eva
vakyam”’ instead of “vakyam eva, na padani.” He
is not trying to give a new meaning to the word

22 Tn the Trikand?, $abda does not mean only ‘word’.
It has a variety of meanings each of which is to be deter-
mined by a careful study of the context. Unfortunately
this point has been lost sight of in the available transla-
tions. In the present context, §abda denotes any lin-
guistic unit with which meaning is associated either in
ordinary life or in grammatical analysis.
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vakyapadiya; he is only exploiting its general
meaning.

(¢) One may ask if the first two kandas cover
all the eight topics briefly indicated in 3.3b above.
In my opinion, they deal with these topics in a
nut-shell and leave it to the third kanda to return
to these topics whenever necessary. I notice the
following scheme of discussion? in the Brahma-
kanda and the Vakya-kanda:

apoddhara-paddrtha—urtts 1.23 p. 58; vrtts 1.24—
26 pp. 65-67, 72-76; 2.12-18, 34-37, 41-56, 60-63,
119-142, 153-169, 187-197, 199-201, 204-231,
235-319, 325, 411, 417-442, 450-454, 459-460.

sthita-laksana artha—urtts 1.24-26 pp. 67-68,
77; 2.7, 13-18, 31, 34, 4048, 55, 60-61, 64118,
143-152, 216-217, 239-249, 319, 324-325, 328-
352, 410429, 437442, 449,

anvakheya $abda—urtti 1.23 pp. 52-58; wvrtti
1.24-26 pp. 68-71, 78; 1.44-51, 55, 70-122, 134;
2.1-6, 19-33, 50, 52, 57-59, 341-345.

pratipadaka $abda—urtti 1.24-26 p. 71, 78;
2.10-12, 164-182, 229-234.

karya-karana-bhava Sabddrtha-sambandha—urtts
1.12 p. 42; vrtts 1.23 pp. 60-61; vrtti 1.24-26 p.
71, 78-79; 1.44-47, 51-57.

yogya-bhava $abddrtha-sambandha—ortti 1.23 p.
60; vrttr 1.24-26 p. 71, 79-81; vrits 2.16 “. . . $abdo
'py aparena yogyatdkhyena sambandha-kalpeno-
pagrhitértha-rapo . ..”.

pratyaydnga $abddrtha-sambandha—urtti 1.24-26
p. 72.4

23 (a) Actually, as he states in 1.26 c¢d, Bhartrhari
does not promise us a discussion of each topic. (b) As
the topics are interconnected, some overlapping in the
listing given, is inevitable. Even Bhartrhari experiences
gsome difficulty in arranging the discussions. This is
indicated by the gaps that are noticed in the above list-
ing of each individual topic. (¢) I give the numbers
roughly in two senses: I mention even those verses which
only indirectly deal with the indicated topic; I do not
exclude the statements of those views which Bhartrhari
does not accept. (d) The karikd number includes the
vriti wherever it is available. (e) For paddrtha as sthita-
laksana artha, see those verses in the apoddhara-paddriha
listing which point out the unitary character of paddrtha.
(f) For a discussion of pada as anvakhyeya §abda, from the
point of view of primary and secondary usage, see
2.250-297.

% That there is cognition of meaning because $abda
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pratyaya-dharmdrga Sabddrtha-sambandha—urtts
1.12 pp. 42-43; vrtts 1.13 p. 47; vrtts 1.24-26 p.
72; 1.27-43, 123-147; 2.108-110, 361-363; vrtt:
2.59 “loke *py arthena prayuktesu $abdesu Sastrena
dharma-niyama-mdatram eva kriyate.”

(d) The attempt in 3.2¢ above to explain away
the evidence that is available in the Prakirnaka-
prakasa is fallacious. In the first place, there is no
contradiction in maintaining that Bhartrhari’s
work is divided in two ways—that there is one
arrangement by kandas forming the Trikandt,
and one arrangement by the significant titles
Vakyapadiya-Prakirnaka. Secondly, the interpre-
tation given of Heldraja’s references is baseless.
There is no reason to suspect that he meant any-
thing other than what his sentences literally con-
vey. Not even once does he use the term Vakya-
padiya to refer to the three kandas. Thirdly, the
imposed interpretation implicitly assumes that
Vakyapadiya was the title of all the three books
before Helaraja—a thesis that is meant to be
proved. Finally, it is unclear why the importance
and fame of the Pada-kande should restrict the
reference of the term Vakyapadiya.

() Abhyankar and Limaye (1965:197-357,
409-422) have given us the largest collection of
Trikandt verses that are quoted in the works of
later writers. I have been able to add some more
to this collection. After a study of these quotations
I find that most of them are given either without
specifying the source or with some such indication
of the source as ‘““tad uktam Haring,” ‘“yad aha
tatrabhavan” and ‘“‘tatha ca Harih.” Among those
quotations which have been mentioned in early
works as coming from the Vakyapadiya, I have
but found a single verse from the third kanda;
Medhé4tithi whose date Abhyankar and Limaye
(1965: 245) give as 825-900 A.p., cites 3.2.12 as
coming from the Vakyapadiya in his bhasya on
Manusmrtt 12.118. Among later writers, Gokula-
nathamiéra, Kaunda-bhatta and Hari Bhaskara
have together quoted five verses from the third

and artha are related, is such a basic, common sense fact
(Vrsabha, p. 81.18-19) that Bhartrhari has not been
forced to devote much space to discuss it. Also, the dis-
cussions of the three remaining relations are indirectly
a discussion of the pratyaydnga relation.
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kanda with the remark that they belong to the
Vakyapadiya (Abhyankar-Limaye 1965: 259, 269,
332, 340, 344).25 Only Parvatiya Vi§ve§vara-siiri
(pp. 36, 648, 660, 661, 727, 741, 750, 808, 810-811,
829, 830, 8348-849, 905, 908, 985, 1041, 1044, 1045,
1228, 1284, 1285, 1503) who is definitely later
than Bhattoji Diksita, constantly cites the verses
from the Pada-kdanda as coming from the Vakya-
padiya and seems to be unaware of the Vakya-
padiya-Trikands distinction.

Such scanty evidence is hardly capable of dis-
lodging a view that is baSqd on the consideration
of many pieces of evidence. It is conceivable that
Medhétithi and others are quoting from memory
and hence making a mistake (with the exception
of Parvatiya Viéve§vara-siiri), or that they,
thinking of the Prakirnaka status of the third
kanda, are extending the term Vakyapadiya to
include that kanda, too.

4.1. Having thus proved that the title Vakya-
padiya was originally given to the first two books
only, let me add that I consider the vrtti on these
books to be by Bhartrhari and to be an integral
part of the Vakyapadiya. I am aware that my
view differs from that of Dr. Biardeau (pp. 2-21)
who thinks that Hari-vrsabha, a person other than
Bhartrhari, wrote the Vakyapadiya vriti. I must,
however, leave a demonstration of my view to
some later occasion as it would lead me too far
afield. At present, I prefer merely to draw atten-
tion to the fact that Prof. Subramania Iyer
(1965: xviii-xxxvii) has already refuted some of
Dr. Biardeau’s arguments.

5.1. The fact that the Vakyapadiya and the
Prakirnaka are two relatively independent parts,
should not lead one to suppose that Bhartrhari’s
magnum opus was not conceived to be one unified
work. Such a supposition would go against the
facts noted in 2.1b, e, 3.2a and 3.3¢c, e above, the
references in the vrtti (see footnote 5 and vrtts 1.3
p. 20, vrtti 2.71), Vrsabha’s tika (p. 4, 196) and

26 Kaunda-bhatta (Abhyankar-Limaye 1965:359)
quotes one more verse with the remark “uktam ca Vakya-
padiye.” To judge from its context, it should belong to
the third kanda; but it is not found in that kanda. Verses
quoted by Parvatiya Viévesvara-siiri on pp. 68 and 1273
of his work are also missing from theextant Vakyapadiya.
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ttka on the second kanda (p. 98, 140, 145, 146,
162, 163, 164, 167, 176, 208, 213, 240) to the
discussions in the third kdnda, and the references
in the Prakirnaka-prakase (e.g., those which are
collected in 3.1b above) to the discussions in the
earlier kandas.2® '

Thought of as one composition consisting of
three books, the work was called Trikandz, a
name going well with the names of other works of
Bhartrhari—7'ripadi, the commentary on the
Mahabhasya,” and possibly Subhdgita-trisati or
Sataka-traya, the famous collection of three centu-
ries of poems.? Thus we read at the end of the
Prakirnaka-prakasa:

trailokyagamini yena Trikandi Tripadi-krta /

- lasmay sa?nasta-vidyd-éri-kantdya

Haraye namah //*

Under the Trikand: arrangement, each kanda
was named after the most important word in the
first statement of that kanda.3°

26 Most probably, Helaraja named his commentaries
by kanda as Sabda-prabha, Vakya-pradipa (Ramakrishna
Kavi, p. 236) and Prakirpaka-prakdsa. If this guess is
correct, one more indication of the unity of the Trikandz
is furnished.

3 Modern scholars generally give the name of this
commentary as Mahabhdasya-dipika. See Yudhisthira
Mimamsaka (samvat 2020: 344-363) and the three incom-
plete editions by Brahmadatta Jijiidgsu (Yudhigthira
Mimamsaka samvai 2020: 356), Swaminathan (1965) and
Abhyankar-Limaye (1967). In a forthcoming article, I
wish to argue that the evidence for this name is very
scanty and that the commentary should be referred to by
the name Tripads.

28 The possibility that Bhartrhari, the grammarian,
and Bhartrhari, the poet,could be the same person is not
so slight as is generally assumed. I must, however,
reserve a detailed consideration of this problem for some
future occasion.

2% The verse has been misunderstood by Yudhigthira
Mimamsaka (samvat 2019: 349-350; 2020: 353). Through
three double-meaning expressions and two metaphors, it
suggests the similarity of Bhartrhari with Vignu. It is to
be construed thus: ‘“‘yena Tripadi-kria trailokyagamini
Trikandi-tripadt krta . . . .”’ It means: ‘I pay my rever-
ence to Hari, the author of the T'ripadz, who took three
steps in the form of the T'rikandz that covered the three
worlds, and who is the lord of Sri in the form of all lores.’
The experessions Tripadi-krtd, Sri-kanta and Hari are
paranomastic, while T'rikandi-tripads and vidya-éri are
metaphors.

%0 Point suggested by Abhyankar-Limaye (1965: VII).
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BHOJA’S SENGARA-PRAKASA AND THE
VAKYA-KANDA-VRTTI

6.1. Bhartrhari’s vrttz of the Brahma-kanda and
the Vakyakanda (4.1 above) is still to be satis-
factorily edited.®* In the case of the latter it is
not even printed in its entirety. Sometime about
1941, the first ninety-six pages of Charudeva
Shastri’s planned critical edition of the karikas,
the vrtti and the {ika of the second kanda (footnote
6) were made available to the book-sellers.s2 Those
included the vrtt7, wherever it was extant, only
up to the verse “karyanam antarangatvam ...."%
In 1965, Abhyankar and Limaye presented it in
excerpts as a part of the seventh appendix of their
edition of the karika text. Thus, an important
work in the grammatical tradition of India has
not even been entirely printed and published, not
to mention a critical edition complete with study-
aids.®

6.2. So far only one manuscript of the Vakya-
kanda-vrtti has furnished transeripts to the editors
of the Trikandi. This incomplete and often corrupt
manuscript in Malayalam characters once be-
longed to Bhavadasa Nambudiri of Mundanathu
Mana, Ottappalam, Malabar, Kerala (Subra-

31 The vritr of the Brahma-kanda has been printed five
times and translated twice. Yet it is replete with wrong
and problematic readings. A number of alternative
readings have not even been recorded. I shall set forth
these facts in a textual study which is, at present, under
preparation.

32 Yudhigthira Mimamsaka samvat 2019: 352. In his
letter of July 11, 1968, Charudeva Shastri informs me:
““A fragment of the vrtti edited by me was issued for
circulation without my knowledge, sometime before or
after the Partition. It carried no Introduction, not even
a Prefatory Note. I saw this fragment in the Bookstall
of the Chowkhamba Sanskrit Series, Banaras.”

3 No. 184 (p. 154) of Manavalli’s and Charudeva
Shastri’s editions; no. 182 of the Abhyankar-Limaye
edition.

3 It is expected that the Deccan College Monograph
Series, Poona, will publish a critically edited text of the
Vakya-kanda (karika + vriti) with the commentary that
is usually ascribed to Punyardja (footnote 6). Prof.
Subramania Iyer is at present working on it. Another
critical edition, most probably only of the karikas, is
expected from Prof. Wilhelm Rau, Marburg, Federal
Republic of Germany.
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mania Iyer 1966: viii). Its present location has not
been explicitly stated.35 One of its transcripts is
preserved in the Government Oriental Manu-
scripts Library, Madras (No. 5543); the other
(possibly made from the Madras transeript) is in
the Adyar Library, Madras (No. 547 or 38.1.3 or
TR 430). Charudeva Shastri and Abhyankar-
Limaye used copies (most probably, hand-written)
of the Madras transcript for their editions.
Scholars at present working on the text of the
Trikandt (footnote 34), are using copies (most
probably, photo-copies) of the same.

6.3. As a part of my study of Bhartrhari’s
thought, I am preparing a text of the Vakya-
kanda-vrtty that will be more intelligible than the
one found in the transeripts. In this activity, I am
utilising not only the editions mentioned above
but also the commentaries on the Trikandi, the
literature that has derived its inspiration, in part
or in full, from the Trikandr, and Bhartrhari’s
commentary on the Mahabhasya. By comparing
the discussions of the common points and by
studying the style of the wrtiz and the Tripadi
(footnote 27), I am trying my best to make up for
the corruption of the only available manuscript.

6.4. Recently unexpected help came from the
published parts of Bhoja’s Srrigara-prakasa (SP).
It has been known to scholars for years that the
SP quotes a number of verses from the Trikands.
Editors of the published incomplete editions,
P. P. Subrahmanya Sastri and Yadugiri Svami,
have occasionally (e.g., p. 19 of the former and
Vol. I, p. 17 of the latter) pointed this out.
Raghavan who has studied the entire SP criti-
cally, has drawn attention to this fact (1940: 17,
21, 22, 23; 1963: 724-728, 731-734, 738, 747, 752).
Quite recently Abhyankar and Limaye (1965:
319-351) have listed the verses that Bhoja quotes
from the Trikdandz; but the fact that Bhoja bor-
rows a number of passages literally from the
Vakya-kanda-vrtts has not been pointed out. The

3 Kunhan Raja (1936:287) spells the name and the
address of the owner as Bhavadasan Namboodirippad of
Mundanat Mana, Ottapalam, S. Malabar. According to
his statement, the manuscript was returned to the owner.
Whether it is still with the same man or family is not
known.
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following part of the present article proposes to do
S0.
7.1. The discovery is significant in more than
one way. Not only does it help in reconstructing
some portions of the Vakya-kanda-vrtti, but it
also offers additional material for a critical study
of the text of the SP, the manuscripts of which
are very few (Raghavan 1940: 1; Subrahmanya
Sastri, p. 1; Josyer, p. 2). An indication of the
principles followed in composing (writing and
compiling) the SP is also given. It becomes evi-
dent that the author planned to exploit the works
available in his time as literally as he could and
to weld them together as far as the theme of his
work, or better, the themes of the ehapters of his
work, permitted. Even in a cursory reading one
notices that Bhoja borrows verbatim quite a few
passages from such works as the Mahabhasya (e.g.,
Vol. I, pp. 123-124 of Yadugiri Svami’s edition).
Raghavan (1940: 17; 1963: 724-725, 728, 733,
756, 901) points out that the discussions such as .
that of the paddrtha are mostly reproduced from
the Nyaya-masijari of Jayanta-bhatta. As will be
seen below, the case of Bhoja’s borrowings from
the vrtt7 is the same; in most of the instances, he
borrows word for word. Thus, the SP is not only
intended to be an encyclopaedic work but follows
the principle of making select passages from stand-
ard works carry the burden of discussion as far as
they can.®® One more important fact emerges out
of this point and the borrowings noticed below.
In all probability, the author of the SP regarded
the vt as an integral part of the Vakyapadiya.
His testimony, therefore, seems to be against
those who dispute Bhartrhari’s authorship of the
vrtts (see 4.1 above).

8.1. The following procedure has been adopted
in giving the texts of the common passages: (a)
The wrtte passages are cited in their critically
edited form, that is, as they are, at present, written

38 Bhoja borrows a few passages from the Brahma-
kanda vyttt too; but as the text of that part of the vriti is
in a better shape (see, however, footnote 31), I have not
pointed out the parallels there. Moreover, to judge from
style and content, there is the important possibility that
Bhoja quotes from the Tripadz (footnote 27) as well.
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in my more intelligible version of the vrtt: trans-
cript (see 6.3 above). Variant readings are noted
in the footnotes. These are the readings that ap-
pear in Charudeva Shastri’s edition of the Vakya-
kanda (Charu.), the Adyar Library transcript
(AT) and a typescript of the Madras transecript
(MTT). As stated in 6.2 above, all this ‘critical
apparatus’ is based on one Malayalam manuseript.
Hence, the variant readings are useful only as a
check on my emendations. It will be seen that the
SP is as important for establishing the text of the
Viakyapadiya as a fragmentary vrtt manuseript of
independent origin would have been. (b) Numbers
of the karikas of the Vakya-kanda do not always
agree in the editions of Manavalli, Charudeva
Shastri and Abhyankar-Limaye. I have adopted
the numbering of the last-named edition although,
in my opinion, it makes a mistake in accepting
some quotations in the wvrtti as karikas of the
Vakya-kanda. (¢) I have cited the karikas in their
critically edited form when they precede the
vrtti; but I have not recorded the variant readings
of the karikas as this article concentrates only on
the vrtti. (d) The SP passages from Vol. I are
given exactly as they appear in Yadugiri Svami’s
edition published by Josyer. Passages marked as
coming from Vol. II are reproduced from the
supplement to appendix III (pp. 297-351) of the
Abhyankar-Limaye edition (AL). The editors do
not give any particulars about this edition of the
SP. Consequently, I have no access to it and am
forced to borrow citations from Abhyankar-

Limaye. .
8.2. The common passages:
vriti—
sarva-bheddnugunyam tu simanyam
apare viduh /
tad  arthdntara-samsargad  bhajate

bheda-rapatam //44//

bhedin &kanksatas tasya ya pari-
plavamanata /

avacchinatti sambandhas tam viSese
niveSayan //45//

apare tu manyante—svirtha-matropadayinah sarva-
bhedan prati ya yogyata tad evdnugunya-matram saman-
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yam .3 na hi tathdnyatha sarvathd ceti®® sgmanyam avasthita
rapam® kificid asti. sarva ete videsa eva. tasyam tu samanyd-
vasthayam bhedasya kasyacid anirdpanad atyagact® ca ya
sarva-bhedopagraha-yogyataya  pariplavamandriha-kal-
pana tam* sambandho vigsaydntarad avacchidya visiste
visaye niyamayats.t?

SP Vol. I, p. 294; AL pp. 320-321.

yady api cdira kriya-karaka-matrdnvaydbhidhane
kriya-karaka-matra-sambandhitvam kriya-karaka-saman-
ydbhiprayam. tathahi; svlrtha-matropadayinab sarva-
bhedan prati yogyata; tad evénugunya-matram samanyam,
na hi tathdnyatha sarvatha veti samanyam avasthita-rapam
kificid asti, sarva eva te visesa eva. tasyas tu samanybvas-
thayam bhedasya kasyacid anirdpanad atyagac ca ya
sarva-bhedopagraha-yogyataya  pariplavamandrtha-kal-
pana tam sambandho visaylntarad avacchidya visiste
vigaye niyamayati. tad uktam—sarva-bheddnugunyam tu
samidnyam apare viduh / tad arthintara-samsargad
bhajate bheda-riipatdm // bhedan akanksatas tasya sa
pariplavamanatd / avacchinatti sambandham tam
vifege nivedayan //

vriti—

samarthya-prapitam yac ca vyakty-
artham anusajyate /

§rutir evinusange si badhikd linga-
vakyayoh //73//

aprapto yas tu Sukliddih samnidh@nena
gamyate /

sa yatna-prapito viakye Sruti-dharma-

vilaksanah //74//

itaé cdvibhaga-pakso na yukiah. §ruti-vakya-samavaye
$rutitvdvi§esena paradaurbalydsambhavat. iha Srutir
namaika-$§abda-visayaika-pada-nibandhandriha.

3 Charu., AT, MTT samanadhikaranyamatram.

8 AT, MTT cet. The phrase tathdnyatha sarvatha ca
is found in 3.3.22, 3.14.501.

3 Charu., AT, MTT samanydvastharipam.

4 Charu. anugunyac; AT anyagrac; MTT anyayac.
The reading accepted here is also not very satisfactory.

41 Charu., -yogyatapariplavamanakalpandrthasya tam;
the reading of AT and MTT is the same except for
tasam in the place of tam. In the reading accepted here, I
am not sure whether pariplavamana is an adjective of
artha or of artha-kalpana.

#2 Charu. has one more sentence in the vrtt¢ of verses
44-45. In my opinion, that sentence is a part of the intro-
duction to verse 46.

4 The vrtti on verses 73-74 does not come to an end
with this sentence; it is much more extensive; but I have



558

SP Vol. I1, p. 330; AL p. 321.

$rutir hi namdneka-pada-nibandhana eva $abda-
visayah vidhyadir arthak. ...* tad uktam—samarthya-
prapitam yac ca vikyArtham anusajyate / érutir evinu-
sange sa badhika linga-vakyayoh //

vriti—

yathd sasnidimian pindo go-§abdeni-
bhidhiyate /

tatha sa eva go-§abdo vahike ’pi vyava-
sthitah //252//

sarva-Saktes tu tasyaiva Sabdasyineka-
dharmanah /

prasiddhi-bheddd gaunatvam mukhya-
tvam copavarnyate //253//

eka evdyam go-Sabdo vakye*® kvacij jati-visesabhidhays.
tad yatha gaur anubandhya iti. kvacij jatyupasarjane
dravyamatre vartate. tad yathd gaur aniyatam, gaur duhya-
tam iti. kectd atra jati-matrdbhidhayitvam manyante.ts
kvacid go-$abdah paricchinna eva dravya-visese vartate.
tad yatha asty atra kaficid gam pasyasiti mahati go-
manpdala asinam yada go-palakam prechati. A7 kvacit tu
rddha-sambandhesu’® kriya-gunesu go-S$abdah prayujya-
mano dréyate. tad yathd jadyad aucchistyat sarvasahat-
vant® mahlsanatvad va gaur vahika iti. tasya sarva-$akter
go-$abdasya nimittdntarad avacchidyamana-samarthyasya
prasiddhyaprasiddhibhyam mukhyatvam gaunatvam cas
vijfiayate. yatrdrthe §ruti-matrendvarudhyate $abdah, na
cdrthdntaram abhyantarikaroti $abddntardbhidheyatvena
prasiddham, tatra mukhya-vyapade$am labhate. yaira tu
$abddntarddibhir upaniyate, prasiddham ca Sabddni-
ardbhidheyam arthniaram avalambate tatra gauna®' its
vyapadidyate.

not reproduced it here in its entirety, for it does not
offer any parallel to the SP passage and hence is irrele-
vant in the present context.

+ Here I have dropped one sentence that summarises
the vriti explaining verse 73.

4% AT, MTT vacye.

46 The word manyante is followed by tad yatha in AT
and by tad yatha . .. (indicating a gap in the manu-
script) in MTT.

47 AT tada gopalakam prcchasiti; MTT reads the same,
with yada in the place of tada.

8 AT, MTT radhisambandhesu.

2 AT jatyakhyadaucchausnyam sarvamahatvan; MTT
jatyakhyadauchusnyam sarvasahatvan.

80 AT and MTT omit the words mukhyatvam and ca
which I have supplied on the strength of the context.

3t AT avalambamano loke ’rthagrahana; MTT avalam-
bamano loke ’rtha loke ’rthagrahanam.

Journal of the American Oriental Society, 89.3 (1969)

SP Vol. II, pp. 358-359; AL pp. 323-324.

nanu ca gauna-mukhyayor viveko yujyate. tathdhi eka
ev@yam go-$abdo vakye na kvacit jati-visesabhidhayt gaur
anubandhya iti kvacit jatyupasarjana-dravya-matra-vaci
gaur aniyatam it kvacit paricchinna eva dravya-viSese
vartate anyatra kaficit gam padyasiti, kvacit tu rudha-
sambandhesu kriya-gunesu go-§abdah prayujyamano
drsyate yathd jadyat aucchistyat sarvasahatvit mahdSanat-
vat v@ gaur vihika iti. evam sarva-Sakter go-Sabdasya artha-
prakaranddibhir avacchidyamana-samarthyasya prthivy-
adav iva vahike 'pi vartamanasya gaunatvam upapadyate.
tad aha—sarva-Saktes tu _tasyaiva $abdasy4neka-
karmanah / vrttyabhivan na gaunatvam mukhyatvam
va prakalpyate // tatha hi—yathd sasnidiman pindo go-
Sabdendbhidhiyate / tatha jadyadi-gunavan vahiko 'py
abhidhiyate //

vrtti— . .

anekirthatvam ekasya yaih $abda-
sydnugamyate /

siddhyasiddhi-krtd tesaim gauna-mukh-
ya-prakalpana //263//

tha kesaficid anekdrihatvam yaugapadyena vyavasthi-
tam® nimittdntarad avacchedends® vatisthate. kesaficit
paryayenatva samarthyad ekasydpi nitya-pravibhaktam
eva™ nandrthatvam. tatra yaugapadye® yada prasiddhe-
ndrthendvacchidyate® $abdas tada™ mukhya-vyapadesam
labhate. aprasiddhena tv arthena praptdvacchedasyas®
gauna-vyapade$o bhavati. tatha paryayena yasmin vikye
prasiddhdrthah $abdas tatra mukhyah, anyatra tu gaunah.

SP Vol. II, p. 361; AL p. 324.

tasmat eka eva $Sabdo 'mekam artham yaugapadyena
paryayena vdbhidhatte na tu svdrtham utsrjydrthntare
pravartate. prasiddheya-prasiddhibhyam ca tasya mukhya-
gauna-vyapade$o jayate. tatra yaugapadye 'pi yadd
prasiddhendrthendvacchidyate $abdas tada mukhya-vya-
padesam labhate. aprasiddhena tv arthena praptdvac-
chedasya gauna-vyapade$o bhavati. paryayendpi yasmin
vakye prasiddhdrthah $abdas tatra mukhyo ‘nyatra tu
gaunah.®

52 AT, MTT vyavasthita-.

5 AT, MTT apyavacchedena.

4 AT, MTT evam.

8 AT, MTT yaugapadyena.

86 MTT vacchidyante.

57 AT $abdam tu na; MTT $abdantu na.

88 AT, MTT praptdvacchedasya.

59 After this passage, strangely enough, Bhoja quotes
verse 274 instead of verse 263. :
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vriti—

go-yusman-mahatdm cvyarthe
thad arthidntare sthitau /

arthintarasya tad-bhavas tatra mukh-
yo ’'pi dréyate //279//

mahattvam $Sukla-bhavam  ca prakrtih
pratipadyate /

bhedenépeksita sd tu gaunatvasya pra-
yojika //280//

thdérita-rdpasydrthavato nipatasya pragrhya-safijfia
vidhiyate. cauradikantad: parata-mukhya-vrttayas san-
twa®  prasiddhdrthasi-tirobhdvendrthniare vartamana
gauna-vyapadeSa-yuktah. taira mukhydrthanam grahanam
vijiiayate. agaur gaur abhavat, go ’'bhavad iti pragrhya-
safijfia na bhavaii. atvam tvam sampadyate, tvadbhavatits
madhyamo na bhavati. amahan mahan sampanno, mahad-
bhitas candramd ity atvam na bhavati. atra tu kacid
upacarita-vikara-ripa prakrith. yatha indra-sthina upen-
dro grava i11.%2 kacit paripnamini. yatha dugdham dadhi-
bhavatt, hema kundalibhavatiti.®® {atra parinaminisu
prakrtisu $ukla-mahattvGdibhir mukhyair api yoge sati,
purvasya avasthayah® pracyutasyottaram avastham prap-
tasya®® purvottarayor avasthayor asritayoh®® savyaparat-
va@t purvasya avasthaya vivaksayam® satyam vikara-
$abdasya tad-upagrahino® gaunatvam vijfiayate.

SP Vol. I, p. 159; AL p. 327.

SVAr-

prakrtir hi kacid upacarita-vikara-ripa, yathd indra-
sthna upendro grava iti. kacit parinamini yatha—dug-
dham dadhi bhavatt, hema kundalibhavati. tatra vipari-
naminisu prakrtisu sangha-mahattvddibhir mukhyair api
yoge purvasyd avasthayah pracyutasyottaram avastham
praptasya purvottarayor avasthayor asritayoh savyaparat-
vat phrvasyam avasthayam kartrtva-vivaksayah sangha-
mahad-adeh vikara-Sabdasya prakrtyupagrahino gaunat-
vam vijfiayate. tad uktam—mahattvam sangha-bhavam
ca prakrtih pratipadyate / bhedenipeksita sa tu gaunat-
vasya prasddhika // .

91 do not understand the preceding part of the
sentence. As no emendation has so far occurred to me, I
have retained the manuscript reading.

AT, MTT prasiddhértham.

¢ AT, MTT indrasthuneti. I have supplied the two
words in between from the quotation in the SP.

88 AT, MTT parinaminiti. The rest is supplied from
the SP.

“ AT, MTT purvasyam avasthayam.

¢ AT, MTT apraptasya.

8¢ MTT aéritayah.

¢ AT vivaksayam; the SP reading kartrtva-vivaksayam.
seems as probable as the reading accepted here.

@ AT, MTT tadupagrahi.
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vrtti—

atyanta-viparito 'pi yatha yo ’'rtho va-
dharyate /

tatha-sampratyayah §abdas tatra mukh-
yah prayujyate //285//

tha kecid dcarya®® buddhi-pratyavabhasa-matrena
sarvatra tulya hi $abda-pravritir itc pratyavatisthante.?
Jjala-nirbhasayam hi mrgatrsnikayam buddhay utpannayam
mukhya eva jala-§abdah prayokiavya iti tulyam hi pravytti-
nimittam sarvaira §abdasya prayojakam bhavitum arhats.

SP Vol. II, pp. 364-366; AL p. 326.

atyanta-viparito ’pi yatha yo ‘rtho ’vadharyate /
yathasampratyayam Sabdas tatra mukhyah prayujyate//
dcarya$ ca purve "pi sarvatra tulyam eva $abdasya pravrtti-
nimittam bhavitum arhatiti manyamana buddhi-pratyava-
bhasa-matrenaiva $abdasydrthesu pravritim manyante.

vriti—

yady api pratyayddhinam artha-tattva-
vadharanam /

na sarvah pratyayas tasmin prasiddha
iva jayate //286//

gauna-mukhya-vyavasthg-pravibhaga-vadinas tu many-
ante—pratyaylddhine 'py artha-rdpasydvadharane kvacit
tad-visayanam pratyeyanam vyabhicarena™ ya pravritir
loke saiva gauna-bhavam vyavasthapayati.™

SP Vol. 11, pp. 364-366; AL p. 325.

$uktikayam tu pratyayddhine *pi rajata-ripdvadharane
kvacit tad-visayanam pratyayanam vyabhicirena ya
pravritih satva amukya-bhavam vyavasthapayati. yad gha—
yady api pratyayiddhinam artha-tattvdvadharanam /
na sarvah pratyayas tasmin prasiddha iva jayate //

vrtti—

katham?

dar§anam salile tulyam mrgatrsnadi-
daréanaih /

89 AT, MTT andacarya.

70 AT, MTT tulyadis$abdapravrttim vyavacchidyante. I
am not very sure of the emendation that I have intro-
duced here.

1 AT, MTT avyabhicarena. See the following foot-
note.

2 AT, MTT loke gaunamukhyabhavam vyavasthapay-
anti. The original reading of the sentence, which prob-
ably suffered through haplography, might have been as
follows: . . . pratyayanam vyabhicarena, kvacic cAvyabhi-
carena ya pravrttir loke saiva gauna-mukhya-bhavam
vyavasthapayats.
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bhedat tu spar§anidindm na jalam m;'ga,-
trsnika //287//

yady api salila-rdpa-nirbhasa caksur-dvarika tatha-
bhitaiva buddhir mrgalrsnikasu jayate tathdp: prasid-
dhanam™ spardana-snana-panddinam abhavat, tad-desa-
praptau cidar$anan nedam salilam iti tasu mygatysnikasu
ndstt mukhyasya $abdasya pravritih.

SP Vol. II, pp. 364-366; AL p. 325.

mrgatrsnayam punar yady apt salila-nirbhasa caksur-
dvarika tatha-bhutatvabuddhirutpadyate. tathdpi sparsana-
snana-panddingm abhavat tad-deSa-praptau cddarsanat
nedam salilam iti pratyayena badhate. Ghu§ ca—darSanam
salile tulyam mrgatrsniddi-daréanih / bhedat tu spar-
$anidindm na jalam mrgatrsnika //

vrtti—

yad asddharanam karyam prasiddham
rajju-sarpayoh /

tena bhedah paricchedyas tayos tulye
’pi darSane //288//

yady api rajju-dravye kadacid varna-samsthana-
dvarena™ sarpa-buddhih punah’™ punar utpadyate tathdpi
yat’® sadharanam dar$anddi karyam tad apasya $vasa-
gamana-daméddibhir’ asadharanaih karyair’® mukhya-
$abda-visayah paricchidya vyavasthapyate.

SP Vol. I1, pp. 364-366; AL p. 325.

rajju-dravye yady api varna-samsthana-dvarena sarpa-
buddhih punah punar utpadyate tathdpt yat sadharanam
karsnyadairghyddi tad apasya $vasa-damsddibhir asa-
dharana-dharmair mukhya-visayam paricchidya gaunatvam
avadharyate. uktam ca—yad asadharanam karyam
prasiddham rajju-sarpayoh / tena bhedah paricchedyas
tayoh svalpe ’pi daréane //

vrtti—

nirjridte ca bhede—

prasiddbirtha-viparyasa-nimittam yac
ca dréyate /

yas tasmal laksyate bhedas tam asatyam
pracaksate //289//

78 AT and MTT read this word after t@su in the con-
cluding clause.

¢ MTT reads samskara as well as samsthana.

78 This word is missing in AT and MTT.

78 AT, MTT tathdyam.

7 AT, MTT -darsanédibhir.

78 AT, MTT karyam.

Journal of the American Oriental Society, 89.3 (1969)

tha prasiddhértha-viparyaya-hetubhyah santamasa-
timiropaghata-madya-visa-pana-maru-desdvasthanddibhy-
ah’ prasiddhdkaresv arthesu dar§ana-viparyayo vijfiayate.
santamase *nkurdkara-mairam eva kevalam anyathopala-
bhyate. tat tu spar$anddibhir gathabhatam avadharyate.
tatha ratrau pradipa-samnidhanan®® nilotpalddinam varna-
bhedo laksyate.8t

SP Vol. II, pp. 364-366; AL p. 325.

tatha ratrau pradipa-dipti-samnipatat nilotpalddinam
varna-bhedo laksyate. tatha hi na sdrya-ras$mi-samparkat
ghanaragttatta-payah-prsatam iti mithyatvanga-mukhyat-
vam. tad aha—prasiddharthe-viparyisa-nimittam yac
ca dréyate / yas tasmal lakgyate bhedas tam asatyam
pracaksate //

vrtti—

sparSa-prabandho hastena yathad cak-
rasya santatah /

na tathilata-cakrasya, vicchinnam spré-
yate hi tat //291//

alata-cakre ’'pi8® ya cakra-buddhirs® utpadyate tatra
répa-prabandha-grahane$* vastu-spar$a-prabandha-gra-
hanam hastena notpadyate. avicchinndbhinipatenaiva hit®
Jyotisa®® nitydvaruddha tva® prayena tatra ripa-grahana-
de$o rapagrahana-kilas® ca vibhavyate® kriya-virame
tasya jyotisaé® cakravad @karo nopalabhyate. tasmad
ayathdrtham tad-grahanam avisayo mukhyasya Sab-
dasyety avadharyate.

SP Vol. II, pp. 364-366; AL p. 325.

alata-cakre *pi cakra-buddhau caksusa rapa-prabandh-
Gvagrahavat na hastena sparSa-prabandho ‘vagrhyate.
kriyavirame ca tasya jyotisa$ cakravad akaro nopalabhyate.
avicchinndbhinipatenaiva hi jyotisa mitydvaruddha iva

AT, MTT santamasantamivopaghatamanyavisa-
yapadanamatra de$avasthanddibhyah.

80 MTT sannidhanam.

8 The rest of the vrits of verse 289, being irrelevant, is
not reproduced here.

82 AT, MTT hi.

8 MTT yacakabuddhir.

8 AT, MTT -grakana-.

8 AT, MTT avicchinndbhighatena.

88 AT jyotisgm; MTT jyotisam.

8 AT, MTT nitya eva. I have accepted the SP reading
here; but I do not know its exact meaning in the present
context.

8 AT, MTT -grahanottarakalam.

8 AT, MTT bhavyate. MTT reads Imca after this
word.

99 AT, MTT jyoti§.
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prayena tatra rapa-grahana-de§o rapa-grahana-kala$ ca
vibhavyate. tasmad apartham tad-grahanam  avisayo
mukhyasya $abdasyeti. wuktam ca—sparéa-prabandho
hastena yatha cakrasya santatah / na tathilata-cakrasya
vicchinnam spréyate hi tat // -

vrtti—

vapra-prakara-talpai§ ca spar§anivarane
yatha /

nagaresu, na te tadvad gandharva-naga-
resv api //292//

yathd ca vaprddibhir mukhyesu nagaresu gacchatam
pratighato dasyu-bhaya-raksddini®t ca karyant prakalpante

" na tatha® gandharva-nagaresu. tad-deSasthair®® eva tani na
dréyanta iti na® tesam mukhya-$abda-visayatvam vidyate.

SP Vol. II, pp. 364-366; AL p. 326.

tatra yathda vaprddibhir mukhyesu nagaresu gacchatam
pratighato dasyu-bhaya-raksddini ca karyani ca prakal-
pante na tatha gandharva-nagaresu tad-desasthair eva ca
tant na dr§yante iti na tesam mukhya-$abda-visayatvam.
tad aha—vapra-prakara-talpai§ ca sparfanivarane
yathd / nagaresu tatha naivam gandharva-nagaresute //

vrtti—

mrga-pa§vadibhir yavan mukhyair ar-
thah prasidhyate /

tdvan na mromayesv asti tasmat te visa-
yah kanah //293//

tha mukhya mrga-pasdvadayo drsiddrsta-phalesy arthesy
arambhandlambhana-proksana-vidasanddisu® yatha sa-
dhanatvena vyavatisthante na tatha mynmaya darumaya va.
tasmat kasyacid eva sadréasya dharmasya bhavad upa-
manopameya-bhava-sambandhe satt ’tve pratikrtav’ (Pan-
ini 5.3.96) ttyetat-prakarana-vihitanam pralyayanam
utpatiau nimittatvam?®® labhante.

SP Vol. II, pp. 364-366; AL pp. 324-325.

tathahi mrga-pasvadayah kasyacid eva sadréasya
dharmasya bhavat upamanopameya-sambandhe sati ive

AT, MTT praiighatddyubhayaraksddini.

92 MTT yathd. Both AT and MTT omit na, which is
supplied here on the strength of the context and the
SP reading.

98 AT, MTT tadetatsthair.

% AT and MTT omit this word.

9% AT, MTT arthesveva viruddhabhaksanaproksanavi-
$asanddigsu. For the reading adopted here, see the
Mahabhasya on Panini 1.2.64 (Kielhorn, Vol. I, p. 244.
15-16) and Sabara on 1.3.9/30 (Anand4érama edition, p.
300).

98 AT, MTT nemsittam.

561

pratikrtay ttyeva prakarana-vihitanam pratyayanam
utpattau nimittatvam labhante. yuktam caitat. yatah—
mrga-paévadibhir yavan mukhyair arthah prasadhyate
/ na tivan mromayesv asti tasmat te vigsayah kutah //
etena pratimddisu vasudevddayo vyakhyatih. yathad ki te
mukhya vara-pradina-danavocchedddi-karmasu sadhant-
vena vyavatisthante na tatha gravamayd va darumaya va.

vrtti—

mahan avriyate deSah prasiddhaih par-
vatidibhih /

alpa-de§intardvastham pratibimbam tu
dréyate //294//

yesam api pratibimbam parvatddi-sardpam adarsddisu®
jayate tesam apt dréyamanam tat®® pramana-bhedend®®
yathdrthatvendvasiyate. tena hi prakrsta-deda-vyapinglo®
bhavitavyam. na cddar$asydntariyo deSahl®! sambhavati.

SP Vol. II, pp. 364-366; AL p. 326.

pratibimbam tu hastyadi-sarvépam adarsanddisu dréya-
manam apt pramana-bhedena ayathdrtham avasiyate.
hastyddi-pramanena prakrsta-dea-vyapina bhavitavyam.
na ca adar$asydniariyo deSah sambhavati. tad uktam—
mahan avriyate deSo mukhyaih stamberamidibhih /
alpa-de§intarivastham pratibimbam tu dréyate //

8.3. In the preceding section, I have pointed
out fourteen undeniable instances of borrowing
by the author of the SP from the Vakya-kanda-
vrtts. I may add that the uritz on verse 152 is
partly utilised in SP, Vol. I, pp. 213-214 (Ra-
ghavan 1963: 726-727). If one guesses by content
and style, one may say that many more passages
are likely to be borrowings; e.g. Vol. I, pp. 104.19—
105.18; pp. 111.23-112.20; Vol. II, p. 333 (AL
p- 321). In this connection, Raghavan’s (1940: 23;
1963: 729-735) remark that the ninth chapter of
the SP contains a long quotation from the
Vakyapadiya and that it depends heavily on the
Vakyapadiya, is very significant.
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